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Re-exaﬁfnatlop"ofvinterpretations scholars provided for the
penetration of Islam into Africa have led me to conclude that
it was not the similarity of the Afrlcan‘traditionallway of
life that facilitated and explains the spread of'Islam'in Afri-
ca. 'Rather, it was the weakening, disruption and sometimes .
comﬁlete destruction of the African way of life.that created
" a partial."belief vacuum'" which Islam and indeed other.foreign
beliefs filled. The penetratlon.of foreign beliefs was further
facilitated, once.they had made the initial inroads, by the
failure,of the.African beliefs either to compete effective1y>

~ .
. with the newcomers or to cope with the resultant changes. As

- . the preachers of forelgn beliefs came from or represented a

superior’ technology, they were able to demonstrate how the A-
Kfrican way of doing things was not;hnly archaic but also in-
ferior to thelrs. ’ ) |

In Uganda, Islam was first preached (in Buganda where the.
- people's confldence 1n thelr way of life was underg01ng a cri--
sis._ Tradltlonal rellglons were not only weak in the sense |
that they were dally falling to, perform what was expected of
'them but. they were also under constant attack by the klng

’The Baganda s soc1a1 organlzatlon had and was stlll undergo-

- -




ing, painful changes that'conqued its members. Their econo~
mic system had shifted- away from éhe;clan leaders and other
‘ hereditary 1ords torthenkingﬂand his men.. And finally,"the'.~
monarchy who the people had begun to regard ds their "uitimate"ii.i
concern'' was beginning to lose its former status, The coming -
of Islam and Christianity to Buganda coincided with this weak-
ening of confidence in the traditional way of life. Since
people in a society~need'a belief system to live by and justi-
fy their actidns, foreign religions came at an opportune mo-
- ment., . They provided an-alternative system thatgman& people in
Buganda easily grabbed. | )

The underﬁiningﬂof the African way of life was so effec~- o
tivelj‘done by the simultaneous adoption of foreign beliefs
that in 1888 the comverts to the latter were able to initiate
a revolution thatvchanged the Baganda concept of,power and thed
world. Henceforth the king lost his position as a secral
nonarch thus ceasingsto persbnify" the state. His arbitrary
powers were clamped down and given to an oligarchy of converts
hto the. foreign religions.. From*thenwonwforeignfbelie£3~(Islam# —
and Christianity)‘became the value system, the base or the
criterion upon which people justified their'actions. Tradis
tional’ beliefs ceased- to function as such.
' “Islam and Christianity thus became the religions of the‘“i —
_state as from 1888 with Muslims and Christians sharing various
positions of power.' However, the victors quarrelled and fought'

V'_over the,sp01131 The "Buganda Religious Wars" that followed

lasted for over 31x.years, _ThejMuslims.lost and were forced

S




‘to flee to the surrounding districts. This is how Islam was

spread to the rest of Uganda; It was cartiedsfrom Bugehde to,"
the rest of the‘country by BagaﬁdemMgslims who had been re-
‘zjectedvhy their own people through.military‘defeat.'~But Islam
-did hot‘make much progress in Ereas outside Bugandal Unaidedj
by politiCallpower, Islem failed to penetrete;or*to-break the
traditionei_heliefs of these people which ﬁere' unlike those in
.Beganda, still intect and firm.‘ Although Islam succeeded as a.
religion, its permanence is shaky because it failed to become
a culture of its adherents. Its does not permeate and deter-
mine all the actions of its adherents

I have divided the the31s into gseven chapters each deal-
ing with a specific 1tem At the end I suggest that soc1eties
are most likely to change their beliefs when their own are-ei-
‘ thet in a state.of chaos or are no longer able to perform their
"~ functions, I also suggest,that beliefs originating from a su-

perior technological society will easily penetrate and displace

thosefofJe weak and backward.society;




' PREFACE

Uganda is one of the many small unviable "new" -
nations of Afrlca that have ‘come into the world community
of natlons since the 1960's. It_ls 1ocated(betweenhthe“
western shores'of Lake ViCtéria and the Mountains~o£ the-
Moon (the Ruwenzoris). The.River Nlle Xthe White Nlle) be-
. gins and snakes through the'country.before entering the
Sudan.‘ For admlnlstratlve purpose, the British colonial
rulers divided the country into four reglons' Buganda,
Western, Northern and Eastern reglons. Bugandafwas the
center'of both political and economic activity. The people
of Buganda are called ganda, thelr language Luganda and

their. ways of d01ng thlngs assume a Ki- prefix. The Baganda,

Banyoro, Batoro_and Banyankole were formerly ruled by ‘kings

. but the kingdoms.have, since 1967, 'been abolished.
Durlng the preparation of" thls study, I have de-

pended for assmstance and sustalnance on many 1nd1v1duals

-

'and lnstltutlons. "It is impossible to thank all of them in |

"thls short note of acknowledgement. I w1ll however, mentlon

a few ‘whose - assxtance has been vital. My spec1a1 thanks go

 to Professor Noel Q. Klng who not only showed me the ex15tence

'of untaped Islamlc studles 1n Uganda but also helped me all
along the dlfflcult path of preparrng this: dlssertatlon.‘
Hls help both.at Makererefand at_Santa_Cruz:has'been'of

g o ST . -
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vital use to me. My special thanks are extended to Professor

J. B. Webster, who as head of the Department of History at.

Makerere picked me out of the gutter where the East African

. \'

educational system throws many of its unfortunate sons. His

_encouragements and - letters of recommendations bolstered up

my determination considerably. I would like to extend special— o
gratitude to Mr _Said Hamdun -of Nairobi whophelped me sort -

out my field ofrstudy and read through some earlier -work ™

which is included in this study. In reading and;cgrrectingrypiLr;H

my‘work, Prof,.M, S. Kiwanuka“of”Makerere-History Department,

‘ helped me a great deal. At the University of California my

apprec1ation goes to Edmund Burke III whosé 1nte11ectua1 in-
fluence since I came to Santa Cruz has been -of tremendous
impact on my way of.thought. During my stay at Santa Cruz,
. I have taken arnumber of courses on North Africa and the
Middle East from him that have been extremely valuable in f

the maturing of my thought Hard to forget are classes onq I

* how to be a good scholar that I took with Professor John -,
) Ralph,Willis when he was still at the Univer31ty of Californiazf

" Berkeley. Finally, I g1ve my ‘sincere respects to Prof,

Ul

George Baer- and Professor Richard Olson for enduring the .~

: various headaches -T must have given them while they were

chairmen of the Board of History at U C. Santa Cruz.

| The finances for the research of which this thesis
is a product wer's given by & research grant from Makerere
Staff Development Committee and I should like to record my
gratitude,' I was also helped financially by the University

'." . . ._. \z 'iv . » "‘ N -



of - California with a Teaching Assistantsh;gﬁend a Tuition.

vFellowship for over 2 years.f T would like to thank Prof.
.,Stanley Williamson of the Graduate. Division and Proféssor

:Philip Bell in recommending me for the above financial

. ‘assistance. -

There are, in addition, innumerable persons whose

‘names 1 have not mentioned that helped me prepare this work

“These include people whom T 1nterv1ewed in my research, .

secretaries who typed my work, etc. To them aii; I am-very

grateful. o ', o,

[
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CHAPTER I
INTRODUCTION
1. Introductory Note

=

My 1nterest in the study of the spread of Islam in
Uganda was motlvated by a desire to re-examlne the 1nter—'
wpretatlons scholars and ‘laymen prov;ded for the lslamlzat;on
. of Africa. These interpretations were to the effect that
" the major'reason'for the spread of Islam into Africa was -
rthat it was easy for the Africans because its demands were
51m11ar to those demanded by the Afrlcan way of life. On
Uganda Islam espec1ally, Gee. wrote that "Islam makes a’
tremendous appeal to the Afrlcans. The 'freemansonry ofz
Islam is an attraction and its standards compare well with
‘-those of nominal Chrlstlans.”. I felt that such an expla—’
‘ﬁ{natlon was not only 51mple but - also derogatory »There must
be_a deeper catse ‘than this. In Chapter-II, we shall try -
to'examlne‘certain asPects of African way'of lite such as”
- the namlng of the newly born, bur;al customs, attltude of

,llfe after death, the p081tlon -of spec1allsts llke medlclne-‘

'men in. Afrlcan soc1ety, the Afrlcan laws of 1nher1tance, etc.
-and see whether they supported or opposed Islam. As the-

reader w1ll flnd out African trad1tlons, customs and way of

llfe were very dlfferent from the llfestyles demanded by o



Islam. Inréﬁapter:III; I shall try to prove or to explain
that it was>due to the weakening and disruptioﬁ of the.__
African way of llfe that made Ugandans, and probably other
African.peoples, adopt new foreign rellglons. Thls weaken-
ing“aﬂd disruption, which’ obviously caused a crisis and |
partial vacuum in men's hearts, started long before foreign“
religions eVer.cadeito Uganda. It was this‘partial vacutm
that Islam and later Christianity gradually filled. In the
_follow1ng chapter, we shall trace how the adoptlon of forelgn
religions not only accelarated the- weakenlng of the old ways
of life, but also how it caused a social and political
revolution in Buganda. Simultanecusly, I shall trace the
penetration of Islam 15 Buganda and the immediate factors .
that eased her way‘into.the hearts of the Baganda. -In

Chapter Five, I shall trace and discass how Islaﬁ_was carried
from Buganda to the'rest of Uganda by Scdanese troops, |
Baganda refugees of tﬁe reiicious wafs’and agents. I shall.
also try to show that Islam falled to galn as many converts

in these areas as it dld in Buganda because of -the aborlglnalﬁ
Vnature of these socletles at thé time Islam came to them.

-

The last chapter will review the achievements and problems

a

of Islams in the period when the struggle\for maste:y_and"
for mass converts were over. '“'~> ) )
.~0ur study w11L begln}ln 1844 when Ahmed bln Ibrahim
is supposed_to have preached Islam for the first tlme to ‘
the Buganda mcnarqhy,Suna II, and stop in 1945.: 1945,-was'1

for the Muslims;.the coming of age in Uganda. -In that yeaf,‘

-



] 3
tﬁe East African Muslim Welfare Society forlthe improvement
of Islam was founded by. the Agé Khan.‘-Also'iﬁ that yéar two
importan; events that were to,ﬁgféct ﬁusiims‘in Uganda took-
place. The first'was'the-régist;étion of the Uganda Muslim
Education Association qunded in 1944 by ﬁamadh;n_Gava for
buildiﬁg and"administering Muslim (secular) schools. From
then~oﬁ,'Muéiims_woula-receiVe_westefn education in their
 own schools. Secondly; the divided MuslimsAdecided‘to seek’
advice from Mecca on how to solve their internalApfoblems.

Although the divisions still remain today, Muslims at least

began to see the real cause of their disunity.

2. A Note About the Sources. 7

In érepariné this study, I- have n&t been able,-
.neithe#'havé—I\Qesired, to look at all available possible
sources of evidence. ARather,‘I have been interested in the
utilrzatioﬁwa‘fhe neglectéd séuréé;-tthe Muslim evidence--
and the‘reexamiﬁatibdtdf“theApopularly used ones. Some of
‘these aiélwrittep sources but the majority were dommittea
to memory, that is not written. I realize, as I shall
point out later, that théy have many shortcomings but so
have most sources. Coﬁparison wifﬁ other sources,?;atchipg
a piece of evidence on one Sidé and trimming the model so
created,‘I'have’found, was the best way of reconstructing
‘thg story.. ’

Original sources'ﬁséasiﬁclude papers. in Archives

especially fhe‘vaernmeht Archives at Entebbe, at District

and town leyelsL",Thesg were vefy useful to me especially

Y



forAthe period l890—1920. Most of the_documents are the .
_work of early Europeah observers, somehof'whom mere men dff
very high callber. But a 1arge number of them reflected the‘
bias of thelr time and upbrlnglng. Also used extensrvely in
thls study as ormgrnal ev1dence is Oral Informatlon——testl-
mony commltted to memory by men who elther participated in
the events or were told by those who were eyethness at the
time. Studies concerned with oral ev1dence, such as J. °

-

g .
Vansina in Oral Tradition, 1965 and D. F MacCall ln Africa

in Tlme Perspectlve, 1960 have 901ntedvoutrthat oral‘sources’

have many shortcomlngs and should be used after subjectlon
“to rigorous cr1t1c1sm. It is not ny 1ntentlon to. bore the:

: reader by llstlng their flndlngs, except to mention a few
ithat I encountered during my work, There was a tendency ’
amoﬁg.the oeople I interviewed to magnify their personal )
achlevements and how near- they were to the men of authorlty.
Comparlng them to other evrdence, I found that some of them,
“men llke Wamala, Hassan Ssebowa, etc. are not even mentloned )
“by other sources such as Kagwa, Ham Mukasa or Abdallah
Sseklmwanyl._ There was an outright exaggeratlon. However,
t the storles they told marched so neatly with what other
_evidence ylelded that 1 could not 51mply dismigs them. Oc-
'casronal fallure of memory, lack of a well knlt story, was '
also another problem., I had to.be content to'takrng pieces
offlnformation”in irregular and‘badly eerved courses. The
mamn dlsadvantage of - Musllm 1nformants 1n<Uganda is that few

llf any of. them were at -the center of- actlon, for most of the
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‘w.-leadlng Musllm gentry were krlled off in the rellglous wars

and the rest ran away after thelr defeat. -Such- lave 1nform—'l

<

ants as I consulted were perlphal men lrke Asuman1 Wamala

who was .a mere foot soldler armed with spear. He could only

'depend on what hlS bosses told h1m or on rumor, to percelve .
B what was happenlng. However desplte all these dlsadvantages,
'~espec1ally thelr rnablllty to remember the dates of the

' events they commltted to memory, they-had orie advantage.» 3

I

- The actlons they descrlbed, at least for most of them, o

_happened in their llfetlme and so they cguld furnlsh me

‘w1th a.lot of detalls.

_MWMA number of. manuscrlpts have also been utilized and
often c1ted in the text. Three manusgrlpts that have not

so‘far attracted the attentioﬁ of many students are M. M.

hKatungulu's;Ehyafayo by'Obuisiramu mu-Buganda (History of -

'Islam) that was obtained from the author by Arye Oded and

deposmted in Makerere lerary.- Katungulu, Musa, was one

-of the Muslims who fought in the bdttles of the 1880'3 ‘in .

‘Buganda. When war was. over, 'he settled at Kabljl, Buddu near

u; Masaka. HlS materlad 1s not really original for he. cltes

Chrlstlan wrlters like Kagwa and Mukasa. But he adds fresh

"lnformatlon on=the fortune of the'Muslrms. For’example, he

is- the only source. that records Kalema s Musllm name, Nuhu.

.Then there are Swalbu Ssemakula s and Ahmad Nsambu' s auto-r»

: blographles whlch were obtalned.from1the1r authors by Prof

Noel Klng and~dep051ted in the Department_of Relaglous-"

' Studies at Makeérere. _Swaibu'Ssemakuia'was.young when the



L

wars of rellglon took place but his father .was a page in the ™
. palace .and- worked Ain .one of the many- Bltongoles (admlnlstra-
tlve d1v1szons) However, Swaibu's MSS beglns in the C20th—-};
the tlme he began to fully part1c1pate in publlc affalrs.'A g
Ahmad Nsambu was a’'young man in the last decade of the nine-;'
teenth century and is a mine’of‘information. He seems to

have an answer to every questlon asked of him. His MSS'

deals w1th the period: 1900 1965 and concentrates on the

origins and development of the confllcts within the Musllm

-

©  community. Ameril Nantagya s Takulaba, 1904, is worth looklng -

at but unfortunately the author seems to have depended on
Kagwa too much. A microfiim copy of the MsS can be obtained

in Makerere'Library. Other manuscrlpts used are those

wrltten by - Chrlstlan authors such as M1t1 s Ebyafayo bya

Buganda, Gomotoka's' Makula, Hamu Mukasa Slmudda Nyuma III-

and “many others.

The_first_categoryhof”published sources that I was
vinterested‘and used in the text is that recorded by eyewit-h
nesses--of men ‘who wrote elther at the- tlme we are deallng
with or‘later on. These include local Christian writers,

foreign writers and Muslim writers. Locai Christians of

-Ve,Uganda 11v1ng in the 1ate nlneteenth and early twentleth

centurles left behlnd an enormous amount of llterature for

L

which dlssertatlon toplc seekers--among a number of other-
’thlngs of course~-shou1d'he thankful. They were able to do

_so after attendlng Chrlstlan mlsSLOnarles' .Schoolg:

MlSSlonary centers ‘were so lnvolved w1th llteracy that in -



Luganda the*word "reader" is. synonymous to a convert. IH

have used thelr chronlcles extensrvely.‘ Thls was eSpeclally
- h .so w1th Kagwa. HlS Ekltabo Kya Basekabaka be Buganda, 1953

ed Ekltabo Kye Mplsa za Baganda, 1952 reprlnt, Ebika bya

Baganda, 1949, and to some extent Ekltabo Kye Klka Kye

-Nsenene be51des other works have been very useful. Kagwa.
who began wrltlng in 1890'5 is the author of - numerous works."'

Belng a Prime- Mlnlster of hlS country for over thlrty years,

te.

Kagwa was in a p051tlon to tap offrcral and unoff1c1al in-
formatlon from all sources of the country. He was one of
" the pages in Mutesa's court, was converted to Chrlstlanrty

(after readlng some Islam) and .emerged as the most. outstanding -
(‘r

leader of the Chr;stlan party in and after: the rellglous.

', wars.. After the establlshment of British rule and the de-

-

pOSltlon of Mwanga, he became, as regent durlng the mlnorlty

of Kabaka Daudl Chwa, the undlsgyted ruler of Buganda. lee-'

. T A

© wise Ham Mukasa whose wr;tlngs I have ‘used extensively was a’

SR page-}n-the palace, got converted to Chrlstlanlty and,later

became an important chief. His,. Simudda Nyumnag a voluminous

"k

’;f three volume work has more dellcate and humorous touch than -

‘t wi .

B Kagwa s works. Because these Chrrstlan wrlters were men
at the center of the stage and helped 1nfluence‘the course

P of events, thelr works are’ very valuable. Unlike forelgnf

wrrters,*they knew _the ways and tradltlons of the people they

T were wrltlng about. But they have certaln shortcomlng.

in a‘pol;tlcal and economic struggle that»raged at the tlme.

s

:
i

.
Fa
L
k1

Flrst of all Kagwa and many of these erters were competltors ~



There lS a tendency elther to smear the antagonlst w1th

dlrt or to mlnlmlze hlS work._ Thus they all blame the o
Musllms for the ev1ls that befell the country in the ‘nine-
teenth century. Apolo Kagwa does not glve-credlt to the

herorc deeds of Semel Kakungulu. Further, these accounts

suffer from the fact that they were composed after the de-

c1ding events had taken»place. For that - reason the events;
descrlbed were, "retrospectlvely reconstructed" to absorb

the resultant balance of power ln Uganda..f'

John Rowe'! s,-"Myth Memorr and Moral- Admonltlon.

- by

Luganda hlstorlcal wrltlngs 1893 1969" in QQanda Journal,

33 (1969) has- probably what one may refer to as the fullest
dlscu581on of lpcal written sources. Foresgn wrlters who
lncluded explorers, mlsslonarles, -company - and government "
off1c1als are: another category of eyew1tness sources. ;h';t
They are useful because they saw what was: happenlng and r />
wrote about 1t. Some of them espec1ally missionaries ,

llke E. C Gordon, Mackay, Ashe, Lourdel, etc. 1ndrrect1y

(through thelr converts) part;c;pated and therefore shaped

the hlstoryrof Uganda.' But unlike the local wrlters, they

v‘diddnot;have as coodﬁa'graSp of the soclety they were wrltlng B

about -as they should ; A few of them laten lrke J. Roscoe

dld, but the majorlty dld not. lee»therr local Chrlstlan AU

converts, they put all the blame to the Muslrms and thelr

-

"Arab frlends" 1nstead of taklng a Judlcous p01nt of v1ew.,

The studenp of hlstory, can however, read through thls‘:

e

weakness anduextract the valuable ev1dence that is ;n thelrf

- oo =.~‘: .
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work. Thelr perlodlcals llke‘Annals de La Propagatkon de

la foi (Whlte Fathers), the Gleaner (CMSL,,the Intelllgencer{A

"(CMS), Eblfa (CMS), Mengo Notes (CMS), Munno (Whlte Father)

contaln very valuable 1nformat10n.

The last category of eyew;tneSs writers that are

- used in the text are the few Musllm wrlters. Thelr pblnts

 of view have been neglected sqQ, much that I felt I should

brlng them to 1lght. The;r advantage lles in the fact that
they aré a counter to*the enormous charges the Chrlstlan
chronlcles heap on Musllms. ‘Their books are not worthy -

the name and can only be referred to as pamphlets. But ‘they

‘are compact pamphlets glv1ng a very firm skeleton upen whlch

flesh can be eaSLly patched Some of these sources are:

' Abdallah Seklmwanyi s Eblmu -Ku Byafayo By'omu Buganda 4;‘;

_Ebltonotono (n.d.) and his other pamphlet Ebyafayo Ebltonotono )

~Ku ddlnl Ye Klylslramu Okuylnglra mu Buganda Kampala, 1947,
‘He was one. of the earllest converts to- Islam,. fought in ‘the

‘rellglous wars and after the war, settled down to study

He was the flrst Muganda to go and come. back safely to Mecca.

'.Then there 1s Bakale Mukasa bln Mayanja s history of the

' wars with the 1mpre351vett1tle of Akatabo X' Ebyafavo Ebyantalo'

. za Kabaka Mwanga,‘Kiwewa ne Kalema, 1937, Kampala;f Like -

Sseklmwanyl, he was one of the early converts who fought in
the rellglous wars.i He descrlbes .the battles and the. suffer-
1ngs they endured,very v1v1d1y.' He glves a Musllm VerSLOn

of the wars, the mlstakes they made and the betrayals meted

‘out to them. " And flnally ‘there lS Sheik Abdul Karlmu Nyan21 sx

»



Klganda law could not become ChlefS--thlS was reserved for

'nately, he” did not write-his’ experlences‘down;e-"

-'. . Ly

”_Ebyafayo Bye Ntalo ze ‘Ddini mu Buganda (n.d.). Nyanzi was

the son of one of the Musllm warrlors. He recelved what heﬁ

-~

'publlshed, if hls story 1s true,vfrom the mouth of hls

father. In thls pamphlet he sets out to correct the accu-

~

. satlons Chrlstlan wrlters have brought agalnst the MusllmsL

Y

'These;sources glve the Musllm point of View tﬁét has been

S0 far<neglected by scholars._ However, they all suffer the

dlsadvantage of belng wrltten as a reactlon to the charges

of Chrlstlan wrlters. For thlS reason, many of these Musllm

v

hronlcles are elther counter—offensxve or. are. very apologetlc. ’

xThelr second dlsadvantage is that none of the Musllm wrlters

-

"was a man of soc;al or polltlcal 1mportance at the period -

we" are deallng w1th. Most ofvthe_lmportant.Musllm leaders

lrke “Pebukozza, Kapalaga,'Bukulu; Lubanga and~manybother§4
were”kilied off early in the upheaval of the nineteenth

century. As a result, the Musllm story is told by men of

'low ranks who had no power of dec1d1ng which way events
f'should move. Nuhu Mbogo, who later became the leader of -

Musllms was. a prlnce of the drum, that is he was one of the

members of . the royal house still eleglble for the Kabakaship.'

~Because7of this he was excluded from participating in the o

struggle for chlefly pOWer for prlnces of the drum by ff-”

RN

- commoners." "As a result he could not be as a master of
HBuganda polltlcal 1ntr1gue as was Kagwa.t However, after

1896 he became a domlnant personallty 1n Buganda. Unfortufrh

-
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L Secondary sources™ are maﬁy as. the reader w111 notace.v -

. Two types of sources can be dlstlngulshed. Flrst there are

L
n

- those- sources wrltten by serlous academ1c1ans who dld
“?thorough research of the area and people they wrote about.
rAmong these are A. D ~Low, John Rowe, M. M. Klwanuka, Noel Q.
Klng, J. S Trlmlngham, Mlchael Twaddle, c. C ergley, F. B. t
Welbourn, A I. Rlchards, Apter, Roland Ollver, Slr John -h .
tGray, L F. Falleb J P, Crazzolara and a- number of others

have been Very useful to-me. Then therejare thoseAqf_what

'we mlghtrcall.flylng-academlcxans’with a huge research

bl

 grant, a paid‘residence of three weeks in ‘the Hilton Hotel,-
'4after whlch the wrlter goes back home--usually in some

western unlver51ty and comes out w1th a theoretlcal model
'g .

f'about Afrlcan soc1ety. I have used some of thelr works and'

fw1sh them well. One mlght also flnd goqd 1nformat10n.from

.

. travel logs of explorers like- Speke, Burton, Stanley, Baker,,

- The

Emin Pasha, etc. Many of these Were, of course, written ln

_a Vlctorlan style for a Victorian audlence\and the researcher

"should ‘be on' .guard as to whlchvanformatlon he takes.::7fl

- . »

WQ}: The Nature of Uganda Islam

o g i T e e 3 s e ¢ g

S f , Uganda Islam is Stlll in its 1nfancy in- the‘Sense“**“”ijf*

:,that 1t has not"yet been truly and entlrely 1ntegrated lnto

: the soclal structure of those who belleve 1n 1t.‘ It does not:

o lnfluence,every aspect of the llves of those who practxce lt ,
‘“such as is’ the case ln the Maghrlb the Western Sudan, Egypt

or the East Afrlcan coast., It is not the determlnlng faotor
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‘ of every actlon of those people who practlce lt in Uganda. .
Moreover, Uganda Islam recelves very llttlep lf any, 1n—‘m
fluence from the Musllm world.; No clerlcs and men of letters
of respectable po51tlons are éver sent. to Uganda., True, some Lf
sherlffs from the East Afr;can coast and’ one or. two from .
" Mecca may drop 1n for a- week or two but there 1s nothlng llke -
the communlcatlon such as there lS between the Maghrlb and
the Mlddle East or the Western Sudan and the Hl]az. There 3'“
has not been any Islamlc theocracy such as was the case in .
the Western Sudan whlch used polltlcal power to lntegrate -
Islam 1nto the social fabric. Unllke West Afrlca, ‘the

A 1nfluences of orders in the 1nterlor of East Afrlca has
“been: very mlnlmal. True, some orders like the QadlrlyYa

) Brotherhood have had some 1nfluence in East Afrlca but it-

vlS nothlng 11ke the orderswhad 1n the. Western Sundan.lA:.

~:l. Moreover, Uganda Islam penetrated, except “for - a few years . ;” .

in- central Buganda and Bugwerl pr1nc1pa11ty of. Busoga, by w"“

- .1nd1v1dual conver51on. There was no wholesale conver51ons

of whole ‘tribes or groups of people such as was the case in

West Afrlca, the Nlthlc Sudan or the Maghrib. It 1s also . ~

w?iyuww_‘;moortant to note that Islam 1n Uganda is just over a hundred

years old whereas on the East Afrlcan coast, the Magharlb

or the Sudan, 1t ls more than a thousand years old.
o Another 1mportant p01nt to. note as we read through
thlS work lS that Islam in Uganda lS a rellglon of the mlnorlty,

] The 1959 Uganda Census Report gave Musllms as compr1s1ng about

‘5. 6% of the populatlon. Musllm sceptlcs doubt the authentlorty'f
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-of these flgures because, so they clalm,,ln those days feW'

people would have confessed publlcally to Cé#sus offlcers .

that they were Musllms.n Islam was a rellglon of the down-f

'3trodden, a thlrd class set of’ c1t1zens who had few opportun}—
'tles. As a result, so- they add many people practlced Islam

‘ln the dark and denounced 1t durlng the day. I feel thelr

fclalms are’ exaggerated but there is some truth in what they

: say. ‘In 1969, another census was taken'but unfortunately,

it was not broken down 1nto publlshable flgures that would

11ndlcate rellglons or trlbal afflllatlons. AIt was unfortun-

ate. but polltlcally understandable.

. 4. Distribution of'Muslims in'Uganda

. :

Muslims are not only a mlnority in the country but

'also they do not llve 1n one monollthlc area that would .”

. glve them ‘a sense of an Islamlc polltlcal communlty, an

umma. Instead "they are spread out and for that matter

mrxed with others, all over the" -country.” Thelr dlstrlbutlon,

- however, is very uneven. , There are some areas like Butambala

( where mosques domlnate ‘the landscape and others where the Co

L

'~Av01ce of the mue221n ‘is never heard

. About 41, 7% of Uganda s Musllms llved 1n 1959, in ,“

7 Buganda Reglon (then cons;stlng of Masaka, Mubende, East and

: West Mengo dlstrlcts as Map I shows) ' There were therefore

more than 85 000 Musllms~in?Buganda., Baganda domlnated the.

Musllm hlerachy 1n the country and thelr ‘way. of thought in-

>

;fluenced the actlons of other Musllms ‘in the whole country.

% . - ks —’,t

-, .
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_»They are however, concentrated 1n certaln spec1flc areas

'f_Sudanese (or Nublan) troops who were recrulted by the !u

B 14 |
‘The Eaganda were the flrst Afrlcans 1n Uganda to adopt Islam
'Thls is partly due to the p031tlon whlch‘Buganda held at the -
A;tlme Islam penetrated to thlS area of East Afrlca 1n the mldnlne-‘
:_teenth century.' When Arab -and Swahlll traders came to look .

- for 1vory, Buganda had the means not only to. glve them what ,“i'
.- they sought but also to curb thelr act1v1t1es 1f she felt ‘
fthe traders were’ prejud1c1al to her lnterests.t The traders
;prudently based thelr trade, rellglons,.and polltlcal act1v1—':‘
"ties in- Buganda.r It was here that they flrst taught thelr
' rellglon to the 1nd1genous pEopIes of the country.r When

Mutesa I Kabaka of Buganda joanedJIslam, many of hlS sub—”'
_jects became Musllms, malnly on the pr1nc1ple of "I follow ‘:”ﬂf_
‘“my leader“ though a few were smncere. ' S v - —
The Eastern Reglon w1th 38. 2% of Uganda s Musllms
yhas the next largest number Islam was carrled to this |

,reglon by Baganda agents or "sub—lmperlallsts" who admlnlstered
rthls area in the years 1899—1920 emther for or 1n collabo-

-rratlon w1th BrltlSh 1mper1al admrnxstrators.v Later, they

.Awere-301ned and strengthened by Swah111 and Aszan traders,-

:Vsuch :as Busoga and Bukedl. The Northern Reglon contalned

,14 7% of Uganda s Musllms who were mainly descendants of

o . -

' proneer Brltlsh off1c1als to serve the young colony. 'UnL'

T

l.llke the Musllms in other areas of Uganda, people Lnkthe:

rf“Northern Reglon have been subjected to the lnfluence of the

jMallk Madhab. However, thls lnfluence lS on the way out.

P



';3The Western Reglon w1th only 5 4% of Uganda s Musllms ‘has - .
| 'the fewest Musllms.. ThlS 1s due to the fact that no sxgnifl-'
'cant group of Musllm peoples moved 1nto thls area. for trade_"
or otherw1se such as Arabs and Swahmlzs in Buganda or .rw-“
Khartoum Reglon. L ' v bj B " o
R On a dlstrlct ba51s, Mad1 in the Nort;\Westhas the : -
iblggest number of Musllms. About 36 4% of "the people of
‘ ;that dlstrlct were, in 1959 Musllms.‘ Many of these were -
e elther descendants or mlxed w1th former Sudanese soldlers.
| Busoga with 13% of 1ts populatlon Musllm is followed by
‘West Nlle w1th 9.3% as having the largest number of Muslims.
’hFlgures of other Dlstrlcts ‘are. glven in the Table IIwand Map >;,< -
I. The Census report gave Karamo:a as hav1ng 0 0% Musllm.
‘A Thls is not surpr151ng srnce 98 1% of its popﬁlatlon was .
‘glven as, others" whlch meant that on the whole the Karamajong
had not yet adopted forelgn rellglons. Of late- howeVer,'_ ‘ff'r

~~  the Chrlstlan mlss1onar1es, espec1ally the Cathollc ones,

have been very actlve 1n ‘the Dlstrlct. Klge21 Dlstrlct in .
_Southwest Uganda had only -0,.4% of its populatlon Musllm. .
The scarc1ty of Musllms 1n these two areas is largely due
"to the 1solated posmtlon of these Dlstrlcts v1s-a-v1s the
'x; Arab and Swah111 traders' routes and centers of acthlty.
Tables.I and II show the dlstrlbutlon of Musllms

_on (a) Reglonal ba51s and (b) Dlstrzct basms.v Flgures are

' glven #in thousands. ‘ R {‘”15i;ﬁf f‘ PR P
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' NB ' 1959 Census

16 .
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“a

) ' TABLE 1 )
TABELE SHOWING PEOPLE OF 16 AND OVER ‘BY RELIGION AND
. REGIONS: SHOWING ISLAM IN RELATION. TO ‘OTHER
. . FAITHS IN UGANDA AS A WHOLE.
(Flgure 1n thousands) ) _
| ROMAN CATHOLIC | PROTESTANT MUSLIM - |OTHER -
+° 1,000 "% | 1,000 s - 1,0000 ¥ |1,000 %
UGANDA 1,264 34.5 | 1,033 28.2 204 5.6/1,160 31.8
BUGANDA | 569 49.0 .319% 27.5 85 7.3] . 186 16.2
EASTERN " 275 24.0 | 298 ° 26.8 78 7.0 461 41.4
'NORTHERN ~ 200 31,7 182 28.8" 30 4.7 220 34.8
WESTERN 220 28.8 234 . .30.8 11 1.4i 297 - 39.0
_qgéﬁda's Total: - 6,449, 558 '1959 Census.

is used because the 1969 Census whlch gave .

down’ the flgu;es in very much deta;l.

-

24

Uganda s populatlon as over- 10: mllllon dld not, break

-



TABLE II

e

L lDISTRIBUTION (OF "MUSLIMS IN UGANDA - OF PEOPLE OF
S s 18 _AND-OVER (1959 CENSUS). "
e e T REGIONS ‘AND DISTRICTS S

R

oo ARy womrn &

ST weawAT 0 a0m000 . - s

W. MENGO. - 35,000 - . _ 7.9
 UE.MENGO ... 31,000 . . 7.9"
. MUBENDE 1,000~ 1.7

<

“. BASTERN . 78,000 . . - 7.0

BUSOGA. et 83,000 0 - . 13.00
BUKEDI “:4 - 10,000 4.3
BUGISU . . . 12,000 ° 6.1
.+ mEso 4,000 - 1.2°

NORTHERN =~ -~ 30,000 4.7

KARAMOJA . - 0.0

. . AGHOLI® - . 1,0000 ' .- 0.6
St . owaDI . 10,000 . 36.4
| .maNeo - =T g2
W NILE . -~ ° 19,000 . 9.3

- _mORO -+ 4,000 2
s . KIGEZI - - . ... 1,000 . . 0
”  ANROLE- .. 4,000 1.

. - N 2

BUNYORO ﬁ,{;f;afﬁghﬂ3x2,aod




_ - Map I~ T
- - o 18 . .
’ i N ;
- \ i
'\\ 2
- R =~ LY >
N 'i"‘wl '
§ ) , K I
- ACHOU) 08% " .. S T
: R B
: 7
Y,

. : , BUSOGA 13% \ : 4
<o @ . @i -
s - N\, .
\EAS‘I MENGO 9% ‘, @ aunm o% B

J . wusENoE 7% . Rl N :
-t . i .—

« \ ALY :
O

4
i \
{ .

) ) R . : .'\_ .
L s ‘ ! , : 4

.a’-’

TORO 20% -
R PR i S
STTTITRET N wesT Menes” ST

R B "N J9%
e

el N b ‘ o ° O

NASAKA 6.9%

SRRV %&s& o

T ‘. -\ B - . ” *

e I .

LN, N -
\ . i ‘

_.-.‘ -

" ANKOLE 6%

v -

11 wroEzraen e to Tl B

F o Ny

'’
-
\

-,
”
s
e
’
i
l

. . . ) o . - o -

3 p
Miles
— r— -
.
e, - - - o
B . - M
M R
Py s -
. .
. 4 s -
& L -
. . «
- - ~' -
Iy !
- R - - <o



-

The totals and percantages do not reflect well the
locatlons of Musllms 1n the country. Musllms are not, ex*f
cept in. some countles of Buganda, evenly dlstrlbuted in- the

country but 11ve in small pockets and concentratlons by -

themselves‘5 Many of Uganda s Musllms 11ve in urban area._;fd:1ff"

In the- c1ty of Kampala,_there were no less than forty mosques

when I- conducted a, survey there 1n‘1973. In Arua7 S very

7 small town ln the West Nlle Dlstrlct there were four blg

-

mosques two of whlch were used for the Frlday prayer.' Many

Islamlc rellglous act1v1t1es take place malnly in urban

~

areas. Quran schools such as Bwalse on the outsklrts of

@

Kampala and "Madarasat-wa Hadat fil Islam" in Arua are

*
1ocated in - towns. ~It was after all in towns that Musllm
traders who brought Islam settled and contlnued to -carxy on

thelr act1v1t1es. The Musllm populatlon gets thlnner and

: thlnner the further one moves away from towns to rural

areas o

.= . There are, however, pockets: of Muslims concentrated

“in certaln rural areas due to»some ‘historical causes. " In

Baganda, the county of Butambala was. allocated by Lugard -
of the Brltlsh Imperral East Afrlcan Company whlch was then
admlnlsterlng Buganda,.to the Musllms in 1892 Arlnga
County 1n West Nile- has a populatlon whlch 1s over 80%
Musllm. Many of the descendants of former Sudanese troops

llve there. Bquere County ln Busoga has a, thlck concentra-

tlon of Musllms.' Islam spread 1n thlS area rapldly when: -




.

,_“ "‘3

) Musllms at Bombo and Entebbe whlch were once Brltlsh mllltary ’

majorltles..'

in . 1896 and embarked on an Islamlzlng campalgn in hlB
pr1nc1pa11ty.’ In Ankole, Musllms are- found’ malnly in. Bukanga
and Shema where early Musllm Baganda refugees settled”

-

There are other small pockets of Musllms where army

’ camps had been establlshed or where some Musllm men of ln—'

fluence settled.w Thus were are. thlck concentratlons of M;'

\camps._ In ‘the Kldda and Kabljl areas of Masaka former 1n-»
fluentlal Musllm warrlors of the rellgxous wars (Ba;ungute)
settled and many of thelr supporters followed them here.

To " some extent, therefore Musllms live by themselves

1n small pockets sandw1ched and dlspersed amongst Chrlstlan

“+ e . v



- ~'CHAPTER I: FOOTNQTES B

’ - lMartJ.n, ‘B. G.: "Musllm Polltlcs and Re51stence to Lo
Colonlal Rule: Sheik Uways B Muhammad al-Baraw1 and the ~ "~
Qadiriyya Brotherhood .in East Africa" 1n Journal of Afrlcan

| History X, 1969 pp. 471-486. . - o

2Uganda Census Report, 1959 Entebbe Goverﬁment gf.fézﬂg-
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.. cHAPTER II.
MI‘SCONCEPTICNS ABOUT THE SP’READ?OF;ISLAM

Many wrlters on Islam in Afrlca are of the v1ew
that the road of Islam. 1nto Afrmca was an extremely easy

L I R

one and that there were no major obstacles to bar 1ts pene—"
tratlon 1nto this contlnent.- A number of factors ‘that’ are
clalmed to have fac111tated the qulck spread of Islam are
ﬂoften given.l I do -not intend to discuss'all of them aere.
But from my own work in Uganda, I have found that their .
claims are not true. I have.therefore decided, that before
I go on to show how. Islam spread in Uganda, I should clear
these mlsconceptlons perpetuated by various wrlters on
Afrlcan Islam These claims are that Islam ea51ly spread

because lts demands were SLmllar to those of the African

tradltlonal way of 11fe, that European lmperlallsm deliber-"

ately helped Islam and that Christian m1331onar1es sympa—

~

thlsed w1th and "helped Islam.

- 1. african Traditions; Custcms andjWayrof Life
The,majqrdnlsconception“or; forﬁthat.matter,'myth"
that has been"popularly-held about'the.spread of Islam in
Afrlca 1s the 31m11ar1ty of Afrlcan tradltlons, customs and
way of llfe w1th the demands of . Islam tnat is. supposed to

L . . o

) e
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© _héve made'Islam extremely at home’in‘Africa; That” belief
~t-may or may not be true in the ‘rest of Afrlca but in Uganda o

it was’ certalnly not the case. In the form that Islam w%M

1brought to Uganda malnly by Arab traders from the East -

Afrlcan coast, Afrlcan tradltlons, customs and‘way -of 11fe

have in fact, where they were stlll strong to put up an op—

pOSltlon, acted as a barrler aga1n§§g§hesspread of Islam in
(“' .

-~ -

Uganda. To show what I mean, I w1ll usSe a few examples of

p)

- cértain aspects of Afrlcan soc1et1es that were opposed to

Islam'mainly from Buganda,_BﬁnYoro, Ankole,. Toro and Busoga.
In bunyoro, Buganda, Ankole and Busoga, the naming

of the newly-born was, and Stlll ;s, of partlcular signifi-

cance. The ceremony was usually pre31ded over by the “head

of'the clan .or the head of household. 2 In Buganda, such a

person was usually the grandfather who3normally selected

the name of one of the ancestors of the child who mlght be

‘ thought to have been re—lncarnated ln the newly—born.

was no such thlng as . famlly names .

Namlng after a particular ancestor was thus to establish an
ancestor whose ghost would be the child's guardian. No hame
of a 11v1ng person would be glven to - the child and "there

w3 But when Islam was In-

l”jftroduced ln Uganda, the whole namlng system was changed.

The rel;glous man, mu' alllm, ‘'who need not be related by

i blood to the Chlld took over the ceremonles. He selected

and gave the name of the newly-born chlld._ Such’a name was,

'land Stlll is, of Arablc origin such as Ahmad Abdallah or

. ‘Hassan. _ghus forrthe Africans who adopted Islam, a complete .

N

-'V‘. .



24
.rejectlon of not only thelr way . of namlng was demanded, but

also of thelr tradltlonal names. Abdallah Sseklmwanyl,

pioneer Uganda pllgrlm to Mecca, Musllm wrlter and hlstorlan
was formerly called_Mukasa.' After,he,had been converted to.
“Islam, however, he changed his-name-to Abdalla‘SsekimwanYi

because Mukasa .was the name of Lubaale Mukasa, the Ganda

- God of the lake.

- . s ~

.The Arabs~and Swahilis‘whofintroducéd“ISIam in

-

Uganda told the- people that circumcision was obllgatory to

all MusTims.. Although c1rcumc1sxon is not strlctly ob-"

-

. ligatory and ;s»not mentloned in the Quran, the Islam that

was brought here and the way it wasrpracticed.here,'demanded"

that for one toTbecome a Muslim, one had to‘get circumcise"d.5

- Such a rullng contradlcted the tradltlons and bellefs of the

‘people of Uganda and very many who would have become Muslims
\refralned from do;ng so. In _Buganda,‘'it was con51dered a
calamlty if royal blood was shed. For thlS reason, princes
were normally burnt to death if they received capital bunishf
ments lest they should Shedutheir blood. Mutesa I thought
the rlte was lmp0551ble for him to undergo ‘and complalned

to Stanley that" Wall Arabs" were-in agreement,about circum-
'cis:i.on.6 When his‘circumcised bages”refusedAto'eatlmeat
,slaughtered by hlS uncxrcumclsed butcher, and called the
klng a pagan, he ordered thelr executlon.' About 200 Muslin
youths were slaughtered at Namugongo 1n the perlod of 1875
'to 1876.7 In Bunyoro, a klng ‘who was. 1n3ured and shed blood .

ceased .to rule 1mmed1ately. Ordlnary people were also :

e

-



Lo | J : | - Cas
extremely_afraidfof circumcision. The Baganda for example
had =~ T

"‘.a horror.of mutilation‘of any'kihd; It would be :
carried through the grave to the spirit world. 9
Tﬁo writers on Rellglon and Geography of Buganda have .con-
) cluded that Islam in that kingdom

ww._w..w_k..h..‘.wo_l;t.'l._d..hc:wz,e__;;n.j:j:;r:a_f::ted.,max:xy‘.‘_,_follc_)}ir__ers but _the would be_

-converts dréaded the mutilation it involved and they
lodked at it as abnormal and contrary to Kiganda customs.10

An expert on Buganda Hlstory has concluded that
One of the greatest obstacles to the spread of Islam =
apart from the fact that it was a new religion was the
traditional distaste of mutllatlon and circumcision
among the Baganda.l
rIWhen Nyonylntoro was made the head of" the- Ekltongole
Ekisalosalo, people complalnedaof being led by bneﬂthey re-
;fgarded as a castrated'man; All the-chiefs and promlnent .
" men at Mutesa s coutt in Buganda were opposed to c:.rcumcz.s:.on.12
“_The Banyankole rejected Islam because of c1rcumc151on.
Bamunoba po;nted out that they regarded the rite as shameful
and any'persoh Who‘had undergonevoircumcisioh was.ﬁever"given"
”a glrl for marr1age.13vllnoBﬁnyoro, Dunbar pointed out:that;°
‘-the people ‘ - |

by tradltlon did- not mutllate the body and so the
widea of c1rcumc1510n was repugnant to them. 14 -

Afrlcan traditions therefore, almost everywhere in Uganda,§>

: _were opposed tofthis,riter ‘The'onix grodp of people who,
by'custom;‘circumciseyare the Bagishuu But these are very
_few people and surprlslngly very few of them are Musllms. Ahy

-Afrlcan, therefore, who got.clrcumclsed had to revolt agalnst
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- for at least three days;v

"‘j_lntroduced in Ugan':

stages.

his own traditions. " e , o o

The Afrlcan burlal ceremonles were, -and still are,
very dlfferent from those prescrlbed by Islam. The Baganda

kept the bodles of 1mportant people for days and sometimes
15

_for months before they were- burled. The Bunyoro kept it

+.1%  But the Muslims preached, and

Stlll preach that 1t must be burled on ‘the day a person dles.

Many of the'trlbes of Uganda burled thelr dead in an open
grave and put the dead in bark cloth. They also puthome
of the worldly possessions of the dead possibly for hls use
1n the world of’splrlts. Mutesa I was buried with many of
his worldly materials at ﬁabulagala} though-this.might,haye‘
‘ 18

'upSet him had he been alive.‘ “In Bunyord,‘Buganda, and

some other areas the death of the king was normally followed

by the executlon of v1ct1ms to accompany royalty in the next

wqud.'WIn‘Buganda, the Kabaka s jawbone was buried separately

A»from;the body. It was believed that the Splrlt of the klng

lived with'or by the Jawbone. A temple was built to honor

-k

the Jawbone and peopl; pald respects to it.

Islamlc burfal and mourning of the dead as it was
, was and Stlll is, very dlfferent from.

that practlced by Afrlcans. In Uganda, and 1ndeed in many

: parts of East Afrlca, 1t con51sts of the follow1ng three

19 T

"l;t On the day a person dles, the body is washed by
a recognlzed learned person of the same sex as

the dead. Itrrs wrapped ;n,three whlte sheets



and carrled on.a ;eneza (bler) to the courtyard
where prayers are offered. Then it 1s taken to
" ‘the grave amidst prayers led by the local” . . °
mu alllm.‘ In the grave, the body 1s ‘put in a
' nlche-recess. A board is 1a1d agalnst it to

'prevent earth falllng on the body. As the people

outs1de the grave are barred from. seelng what
goes on 1n51de it by a-curtain held on the top o

-

of the grave for that purpose, and also cannot
see where the body hasvgone later, manyihonn~
Musllms Baganda tease their fellows ‘that the
: ; latter eat thelr dead in the grave. |
2.‘_Matanga_(sw. mats) is a_three day period after;
the bﬁrial When the7Iarger family,relativeS*ahd L

frlends stay ln the house of the deceased or .

. o where he used to live to keep company of those‘
" that were close to‘hlm. A communal prayer with

a rlcepfeast locally termed Maulid ends the
‘ 20 ' g

-

. period.
3. ’Fortyfdays“period which ehdS-the mournihg cere-

‘ ;onles. Prayers close up the ceremony. -
VIt can be seen therefore that Islamlc burial and

_ mournlng ceremonles are very dlfferent from those of the

B Afrlcan peoples of Uganda._ Any Afrlcan who adopted Islam

had to undergo a. renounclatlon of hrs tradltlon system. He

-

4 had +to revolt agalnst the way his ancestors were burled and

:turn to a new way.~ As early .as the days of Kabaka Mutesa I,-.

ewrt
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’ the Islam burlal system had already had an 1mpact on the

-

tradltlonal one. Influence of Islam on Mutesa made h1m
abollsh the custom of burylng the Jawbone ‘and the body

separately. 21 He told his chiefs that after his death, they‘
should bury himhln the'modern (i.e; Islamic) way. He com~

manded that the jawbones of his ancestors should be reunlted :

‘w1th thelr bodles.

'eschatologlcal.

Lo Kol
e ey

He . prohlblted people from ldea11z1ng
his spirit after his death and strictly encouraged them to’
look.for answers in the Quran. H )

The attitude to thebhereaéter and the destiny'of-the
" soul of ‘the people of Uganda is very dlfferent from that of
the Musllms' 901nt of view. The majorlty of the people of
Uganda belleved that when a person.died, his spirit went to
the SplrltS world, the world of the 11v1ng dead._ It dwelt
near the houses and homes of 1ts phy51cally llVlng relatlves
whom it protected and who in turn paid respect to 1t. The-
relatlves continued to pay their reSpect to the Splrlt of
the dead tlll all those persons who remembered it in its
human form died. As soon as thls occurred, then the Splrlt
and indeed that person disappeared 1nto obscur1ty.23 But
the- preachlngs of the Musllms in’ Uganda'were and still are,'
4' There would be a final day of judgment -

- and resurrectlon. The dead would rise and would stand judg-

h ment on the f1nal day for the things they dld in thelr life

‘on earth. The Ugandan Africans who were accustomed to
tendlng the . graveyards of thelr dead in order. to please the

splrlts llVlng in the spxrlt world found that Islam had



changed thelr tradltlonal relatlonshlp w1th the dead.
‘Islam’ also opposed Uganda Afrlcan rellglons and

beliefs. . True, the people of Uganda‘knew and_had'an‘ldear>_
of a Supreme Being. The Baganda knew on Katonda.2® -The
'Banyoro called this mighty pbwer‘Ruhanga and so did the ‘}:'

Banyankole}zs But the Muslim God was not only uncompromls-.

1ngly monothelstlc, unllke the Ganda Katonda or Banyoro ‘
Ruhanga, but- also dlfferent in the way he was worshlpped.-

The Ganda Katonda or creator “may be,_however_mythlcal,lof
- human origin'."27
that Allah {God) is and he had only three'temples; all in

Kyagwe, so. small that only one person could fit in, 1f he-

'wanted to get in. -

> -~

Bes;des the ‘creator (Katonda or Ruhanga), the Baganda,

,Banyoro and Banyankole believed in ,associates of God or
’ deities that-controlled the natural phenomena. -In Buganda;
_they were called (Ba)'Lupaale and Kagwa gives a number of .

28 In Bunybro and Toro they are‘called Bachwezi.29

them.
Most of these were’ once human belngs who have been defled.‘
:But all the Shelkhs in Uganda are agreed. that’ Islam opposes

. these attrlbutes of God. They have, therefore, rejected

- them and thus\opposxng African hellefs“in-preference for'

‘ Ielam.f e S - . ‘

| N~ Many of the‘Afrlcan peoples of Uganda used inter-~ S
_ mediarles to speak to thelr gods. Many of them’ belleved that
man cannot speak to gods directly except through 1nter—‘

30

mediaries. These intermediaries or medlums linked human

v

He was not the jealous all powerful creator .

-
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belngs w1th gods, 5p1r1ts, the llVlng dead or other poWersJ

hlgher than men. In Bunyoro,_they were often referred to

‘as Bachwe21 whlle 1n Buganda they were called Mandwa.i Butrl

Islam contradlcted thls bellef by emphasmzlng that God was S

acce351ble to everyone. Everybody could sPeak and pray - L

] dlrectly to God,\for there are. no prlests in Islam Any

¥

spec1allsts who . knew how to manlpulate the powers of nature

Muslxm who ' knows,.except for the Ismallls, can 1ead prayers.

Islam therefore brought man nearer to God than the Afrlcan

rellglons ever dld. _
o The Afrlcans in ﬁganda'feCanized the presence of

belngs that had more power than human belngs, just as. "in

n3L

the phy51cal the 110ns do. There ‘were three types of

these powers whlch the Batoro, Banyoro, Baganda and Basoga -

’ recognlzed . There were splrlts w1th no human connectlons

arnt

and splrlts of natlonal heroes. These were hlghly respected

~r g

and worshlpped in varlous ways. True Islam recognlzed
splrlts-—glnns and others.' But the relathnshlp of a Musllm ’
to a splrlt is not the same as hlS pagan counterpart. 'A A

Muganda used to venerate and sometlmes worshlp these splrzts.
7

A Musllm on the other hand never worshlpped these splrlts in

—- -~

1solatlon from God. He looked at them as creatures of God.
Theywere under the control of God and thelr presence was an

example of the pOWer of God Jto. create and - control nature.’

-~

The Afrlcan Ugandans had w1th1n~the1r socxety 'T"f

o the advantage and sometlmes to the dlsadvantage of‘soc1ety.

v,j. ~'

Such speclallsts were, medlums who acted between splrlts and
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men; rainmakers who brought‘or»sﬁopped rain, SOrcerers who-
man;pulated objects to foretell the future or to 1nterpret

the past, médicine men who ‘helped . soc1ety by curlng those

who-were 111 andrmany others.32"At flrst Islam allowed and

S

1ntroduced its own type df spec1allsts and’ rejected most of

the Afrlcan types.' As tlme went on, however, Musllms re-. ..

Jected all speciallsts 1nclud1ng those who ﬁyactlced "Islam

maglc." Shelkh Swalbu Ssemakula,.the. former Shelkh Mufti ;!

of Uganda. led the campaign agalnst these spec1allsts as

earlY‘as the ‘late 1920 s. In Uganda now, any Musllmﬁwno

. practlces the arts of these spec1allsts is rejected by all
'other Musl1ms as.- 1f ‘he were a leper.' : ’

Islam also reacted strongly agalnst the social

customs and pleasures. of ‘the people. For example, the.Baganda

w

_had a type of greetlng that amazed forelgners. A typical
.'Muganda normally took “5-10 mlnutes when greetlng and did not

_flnxsh~unt11 he had inquired in all»the affairs of life of

- . - . . , N - . . [
the person he was greeting. ThlS tradltlonal type of greeting

33 But when the Arabs came, they

is glven fully by Kagwa.
persuaded Mutesa I to change thls to the Arab way of greetlng
of "Salaam alal-kum" or peace be upon you.3-4 ‘Mutesa I
:ordered all hls subjects to greet him 1n the Arab way. Any-
rbody who could not do so was 11able to punlshment. At
upresent wherever a Musllm flnds another Musllm, he greets
hlm with "Aslaam alal-kum e In fact many_Baganda call. .

Muslims "Salamaleko;u35 R

"Most of the African peoples of Uganda were,,ahd‘still ”
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',are. very sens;tlve to therrhythm ‘of the drum beat. Inﬁf*

el e

.Buganda the drum was _put to a. multlple of uses and 1t

announced both Joy and sorrow.35 In Bunyoro, there were '

'many royal and ordlnary drums.‘ On most social occaszons,.

3drums Were used to provrde mu51c for entertalnment. They

were also- used 1n rellglous ceremOnles.' In areas that had"
heredltary rulers, drums srgnlfled power or sometlmes, the
'ruler._ In Ankole the drum Bagyendanwa was "the cult of

klngshlp It was in fact con51dered to be more lmportant':

ymthan the Omugabe, for the "Omugabe dles but Bagyendanwa is

‘always w1th us" “and people could appeal to. this drum for

377 -

justlce or help. In Buganda the royal drum was called_

E Mujaguzo and could only be sounded when a pew klng was be1ng,>

Aenthroned : In Bugwerl, a county in Busoga whose héreditary *- ”

ruler was’ called Menya had,royal drums- known as Twambuse,‘

'Mltango and Wegule.' They could only be sounded at the ~

' accessron of a new Menya. In Karagwe, the royal drums were

Nyabatana.3? The drum therefore occupled a very 1mportant -

~_p1ace in the rellglons, polltlcal and socral life of the

'people of Uganda._ But the Arab Musllms who .came to Uganda

prohlblted ‘the use oF drums by Musllms.‘ These Arabs and

-ithe early Musllms leaders thought -that the playlng of. the

'T drums was so much assoc1ated w1th paganlsm that they dec1ded

-

'Vto ban. thelr use for botﬁ rellglons and soclal functlons.

PR

Thls was: a great obstacle to the spread of Islam for the

P

”'dUgandans enjoyed the drum beat very much. ‘Swa;bu/ésemakulatf

:y“relalsed the problem very qu1ckly.; In_lQZthejand othérs?f'



"‘rellglons and soclal functlons. But-the Islam that was..

- f-A'”lntroduced in Uganda prohlblted people from drlnklng.éﬂ

e

“who had found the Jamat el—lslam society allowed the useé of ;.

| flduffs or Tambourmnes whlch in Uganda are called "Matali '39

' These drums, though some mlght be locally made, are Arablc -

- in orlgln., Musllm ln Uganda now play them on relrglons and r*‘

”'soclal occa51ons.* People llke them so much that they have

- it

: ‘been responslble for the Spread and sustenance of Islam in

el

'ﬁ’some areas of Uganda especlally Busoga.gfo

'does not strlke as deeply ;nto ‘men’ s hearts llke the tra-‘tgf

A

fdltlonal Ngoma—sb In thlS way Islam was’ barred for many T

ipeople loved drums. Islam therefore opposed rather than'fr

supported Afrlcan enjoyment of the rhythm of the drum beat,

‘ﬂthe rellglons and polltlcal bellefs connected w1th these

‘_d‘rums. e e

E the Afrlcan of Uganda enjoyed most."Beer was used on both

1 w.l

In Ankole where "the Banyankole love beer as an essentlal

part of thelr soc1al llfe,“ Islam did not make any success.4

In Butambala, Buganda where there are a number of Musllms a

Drlnklng ls one of the aspects of soc1al llfe that fw

ad3

“there are comparatlvely few bars" and drunkedness lS rare.

In Buganda, Islam opposed the traditional method of
ey

slaughter or kllling of the beast for meat. The tradrtlonal
way‘was to hlt the head of the beast w1th an axe tlll lt -1
d1ed.44

“the’ soul of a person and other livzng beasts reszded some—¢

ThlS mlght haverbeen due to the Baganda bellef that

where in. the head—-most probably 1n the jawbone*f But when." )

-

 But thelr rhythm ;‘_-”M



”sport but also gave people a’ source of anlmal protelns.

~-The Baganda-used to hunt very much and . used huntlng dogs. "

'Aand these were kept. for hlm by hls peasants.

» reported the Kabaka loved them.4.

- her1

e W'34

uthe Arabs lntroduced Islam, they opposed thls as belng antl- '

'iIslamlc.é They taught the Baganda to slaughter -animals ac—"

cordlng to Islamlc law.45 They-pOLnted out that only the

7c1rcumc15ed could slaughter meat flt to be eaten by Musllms.'
"To the Baganda of the tlme, the new rellglon was an attack~

" on thelr tradltlonal way of slaughterlng anlmals. At pre- o

sent in Uganda, ‘the. slaughter’of anlmals is the pr1v11ege
of Musllms. LT )
. The people here had thelr own: tradltional sports -

llke huntlng, wrestllng etc. Huntlng was not only major

46

'r~The Kabaka of Buganda used to huntlng not only for sport
‘but also as. part ‘of hls enthronlng ceremony.4?' The‘Banyoro
'-also hunted Wlld animals both for enjoyment and for game, '

.:In Ankole the Mugabe "had a large number of dogs for hunting-

n48

" was forced by the Arabs to give up hls dogs, though Speke

? Ssabaganz1 Lubuga, the

Kabaka s uncle came in posse551on of the Kabaka's dogs.

- -

The ban on the dogs by Islam is a manlfestatlon of how this

i.-rellglon attacked one of - the tradltlonal sports here.‘x

In most of the tribes of Uganda, a woman could not

1nher1t and we do not hear of women Kabakas, Mukamas or

iMugabes.' But ider Islamic law, however, .a. "woman can in-

t "50 SR e R
In many areas 1n‘Uganda, land was tradltlonally pwned

-

Mutesa I e
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uby,thé groupﬁas,a whole;. The headman or Clan‘leader was

- e

only a guardlan of the 2and. 5;

But under Islamlc law, 1n-wy
d1v1duals could own land.v In the past in Buganda, any. oldm?::
member of the clan could not only 1nher1t the property of, ;
the dead but also,._ lf clrcumstances were favorable, had

preference over the children of the dead. Under the in-

fluence of Islam, Mutesa I decreed that 1n future only
chlldren of the dead could 1nher1t and take his goods.‘

Generally speaklng, the people of Uganda found the;

demandS'of Islam hard. We are told that the Buganda frrst

- observed the rltes of Islam because Mutesa I had made it a

state rellglon and they feared persecut:.ons.52 The chiefs |

- - i

at court remalned Musllms to please the klng and to keep

-

' their JObS. Mutesa must have reallzed that pe0ple were not

very‘sincere Musllms. He therefore chose various offlcers

to see that Islam was well practlced. But- even these “ .

: offlcers found Islam so hard that they broke the rules .they

were supposed to enforce. Kakoloboto who was reSponsmble

~ for seelng that Ramadhan was well. kept broke the fast and
53

: ate. = Just as the word - "Boycott" was grafted 1nto the -

Engllsh language after the Irlsh Captaln S0 was "Kakoloboto"
grafted into Juganda. Whoever eats in Ramadhan is called
Kakoloboto by the Baganda Muslims. Kavulu tells us that
‘the. common people durlng the religious wars ‘on the whole
.did not support the Musllm reglme under Kalema.54v At the
Battle of Matale in Buddu "the Musllms did not have the"
sympathy of the populace.“, At.Dumu in Buddu>fthe populace‘;'

B
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were Jolnlng Mwanga 8 party in. large numbers -as compared to

those who’ JOlned the Musllm party under Kalema.- Even Kalema

B

hlmself is: reported to have trled to.“llberate hlmself from
the: Muslims" 1n Kyagwe. .

) Although Islam is not the determlnlng factor of every
actlon of those Ugandans who belleve in lt, it has, to some

extent, separated 1ts adherents from the rest of the Afrlcan

‘people. A Uganda‘Musllm tends to assunie ‘in Arablc outlook
.in dress ahdftastes.. ‘Samula Klmull assocmated thls to

. . improper understandlng of the dlfference ‘between
Islam and Arabic culture55 .
Sserugo thought that
e the Arab influerice is sometimes so strong in our homes
. that the non-Muslims. are compelled to look -at us as
" black cop;es of Arabs.56 ' , ‘ -

Even small chlldren everywhere can dlstlngulsh a Musllm

‘~.'Eromthe rest of the people. They are often heard- saylng,

'"I met two people and a Muslim."57 Moreover all prayers.

and other Islamlc act1v1t1es are conducted in Arablc.

o I am of the oplnlon therefore, that the Islam that

‘was 1ntroduced here and the way 1t was. taught asked ‘for

: dlfferent requlrements from the Afr:.can peoples than theJ.r '
: 2

tradltlonal SOClety demanded ~ Because these demands were

hard, Islam dld not move as fast as it might have done. -

-

Afrlcan tradltlons, customs and . way of llfe weré thus very
tough barrlers to the spread of Islam. The road of Islam
lnto thls part of Afrlca was therefore not an easy one.,

' Most of the wrlters who cllng to the opp051te v1ew
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', base thelr conclus1ons on marrlage, polygamy and dlvorce.-
Granted Afrlcan customs regardlng the above social lnstltu- -
tlon of man and w1fe were s;mllar to those of Islam~ lee

‘the teachlngs of Islam, Afrlcans belleved that any. flt person,

had to marry. The Banyoro and Baganda dlsapproved, like a.

D Hadlth -of- the prophet, the notlon of cellbacy. Many people_ii'

in Uganda practlced pollgamy to a large extent. Mutesa I -
and’ Suna before ‘him were husbands of over flfty w1ves :
S each.‘? Islam restrlcted the number of w1ves to four pro-

vided the husband treated them equally both din material

and psychologlcal senseu In thls_caseAAfrlcan way of~life'._'v'v

was probablyjsimilar to'the demands“of Islam and‘might‘havef

i helped the penetratlon of the latter. But marrlage alone

does not make up tne sum total of Afrlcan tradltlons, customs T

llfe 01rcle of the tradltlonal man. Thus to say that -

Afrlcan tradltrons,,customs and way of llfe 1n Uganda sup-
ported the spread of Islam because of their samllarlty is’
a mlsconceptlon.~ It was, I belleve, framed up by people who

‘ wanted an easy and sometrmes a derogatory, explanatlon of a

~~;“.much more complex problem—-the problem of why Afrlcans be-

‘came Musllms._ ‘As. some of the examples already c1ted show,

and as I shall try to show 1n the next tWO chapters,-Islamf

demanded far more than the ex1st1ng Afrlcan tradltlonal set

~ . ups It demanded 1ts converts, 1n many lnstances, not to com—

. promlse but to revolt agalnst thelr own way of llfe.wwﬂ

and | way of llfe‘r It was, and Stlll is, a small part “of the ... .
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é The Myth of the Imperlal Helping Hand

Such mlght have beeni the case in West Africa espec1a11y 1n N

"1, very poor Ain quallty. bt
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The second popular m1sconcept10n about the.. H1story

“vof Islam in Africa is that European 1mper1a1 admlnlstrators ;‘h '

dellberately helped Islam in’ 1ts battles to get converts.-

The main reason glven is that these early rulers placed

- Islam on a hlgher plane than animism because its monothelsm'f!"

..was-llke that of Chrlstlanlty.wh1ch many of them oractlced

Even one - of the most famous authorltles on- Islam in Afrlca:?A

has wrltten that: R "‘.

.In the early days, government officials’ showed" speclal
consideration for Muslims as- people of a hlgher civili=
zation and often-despised the "primitive' pagans. ~They "
not only confirmed Muslim chiefs over pagan communlties

but gave’ them greater authority. 59

the densely Musllm areas where pagans were in any case in.

the mlnorlty, but not in Uganda. ~The early Brltlsh 1mper1al

e

rulers carrled out a.well planned and systematic anti Islamlc

"‘H pollcy des1gned to 11m1t and. conta1n Islam 1n an area no - tff"f “

further south than the Sudan border. Such a contalnment

would allow Uganda to become the center and eventually the
. brldgehead from Wwhere Chrlstlanlty would radlate to all parts )

o of East and Central Afrlca.

o . .r\f_
As early as 1892, -this pollcy was - clearly noticeable

1n the actlons of Brit1sh officers then working in Uganda.‘

"'... N -
T

Inm that year Captain Lupard de11berate1y squeezed the  * PR

Musllms 1nto three "comparatlvely small" eountles that were )

60 When Slr Harry Johnstone made the ? _v s

Uganda Agreement of 1900 he allotted freehold land to the
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various rellglous groups, that 1s the White Fathers, the-

Church MlSSlonary Soc1ety and the Mlll Hlll Fathers but

“gave nothlng to the Musllms.u Nuhu Mbogo was the only Musllm

who was - alloted freehold land but this was. done on prlvate
ba81s just as it was done to Apolo Kagwa or S. Mugwanya.
When the same official'took ober the'administration-of the
Protectorate from 1899 to 1901 he crystallzed his pollcy.
He was “doggedly opposed to’ the spread of Islam in all

parts of~Uganda especially where it had not set foot'such

. as Busoga for his aim was "to thrust Islam .as much as

61

possible lnto the Sundan." ‘This was because*of "the im-

portance of Uganda -as a strong bulk walk in Equatorial Africa

w62

gradually spreadlng Chrlstlanlty to ltS surroundlngs and in-

structed his 11eutenants to deal flrmly w1th any Muslim

,chlef who trled to use hlS official influence “to propagate

. Islam. A good example is the Salehe incident where Johnstone

was told that the former was»trylng to enforce Islam on his

people. EheTCOmmissioner reacted by saying that

it is not in " the interests of the British Government
that Mohammedanism should receive any more adherents
than we can help as Muslims are proverbially difficult
to manage and are alwags oppqsed to the admlnlstratlon
of a Chrlstlan power .6

A full- 1nvest1gat10n of Salehe s actlons was carrled
out by the Dlstrlct Commissionér who later dlsmlssed the

poor chlef. Government off1c1als all over the country began

P

"to adv1se chlefs and people that 1t was -

‘~dec1dedly detr1menta1 to ‘their own lnterests and their
peoples to 11sten to the teachlngs of the Mohammedan
faction.64. . . R

©
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-+ Even as late as the 1920'3, off1c1als were, Stlll lmplementlng-
"thls pollcy, though in’ a rather subtle and sophlstlcated way.
In 1923, the Prov1nc1a1 Comm1351oner of Eastern Province i
wrote to the chlef secretary asklng hlm to allow Christian
"mlSSlonS to work in Karamo:a hecause there was " .. a.very
'strong Mohammedan lnfluence whlch needed some counter a.nfluence"e
- In that same year, the.Secretary for Natlve Affalrs _opposed

..a move to provrde European (western) Education to Muhammedans

and compllmented those who looked down upon Musl:.ms.66 Even

the chlef secretary agreed not to sub51dlze Musllm educatlon.67<k

—— — P [

When the African Musllms at thelr own 1n1t1at1ve went into

negotlatlons to recrult, whlch they actually did, an Indlan

teacher, the governor saw it as " [ ;'. a dlquletlng feature"

and endeavored to conv1nce the Baganda who were, persuaded

w1th some~d1ff1culty" to g1ve.up the pro;ect.fg_ It was a

common saying amongst the.peonle of ‘Uganda that whoever be- ..

" came a Muslim would not succeed in 1ife.%?

The antl-Islamlc pollcy was not a monopoly of the .

Brltlsh alone.: In other parts of East and Central Afrlca,

"European Imperial officers carried out, in various forms, .

P e

pollc1es 1ntended to dlscourage Islam The Belglan method
of outrlght bannlng and persecution of Musllm carriers in
thelr terrltory, Congo (now Zalre) was the mest manlfest
-'one. The Germans in thelr East Afrlcan colony (comprlslng
‘what -is now malnland Tanganylka, Rwanda and Burundl) carrled

"out, or were 1n the process ‘of carrylng, a more sophlstlcated .

persecutlon of. Islam. Thlsepollcy 1nvolvedAof~support1ng
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: Muslims'in'public'but undermine Islam from its roots, The
cGerman admlnlstratlon, unllke the Brltlsh in East Afrlca,

built government run schools to which all puplls of all
. religions\Went.zo"This was beneficial to Muslims who had.

no SChools of their _own. The Germans also employed more

AMusllms as government off101als than the British. 'But in
7pr1vate, they were- plannlng, off1c1ally, to uproot Islam
“from- lts ‘base. For example in 1913 Schnee,'the governor,
sent out a c1rcular to all hlS German lleutenants ‘asking themo

to advise him w1th1n "three months what means appeared pos-

X,

sible in each~locallty to counter-act efflcac10usly Islamlc

o

: propaganda."' He asked them whether it-was p0531ble to do ‘
so by prohlbltlng teachers to. perform tne dutles of Imam,

'.forblddlng_crrcumCLSlon ‘and to pass a law whereby all natives

71

'iwould rear plgs as a source of revenue. This strategy was

" apparently never put into practlce because of the outbreak '
oflthe.war and Germany~s loss of her colonles after the war.y
'The fear of Islam was not only based on'the tradi-
 ‘tional competetion between the.Cross and the Crescent but.
also the stubborn resistence'that"lslam had put up elsewhere

in Afrlca against Imperlallsm. Thus ln many parts of Afrlca

T vwhere Islam -had already been planted European Imperlallsm

: found that the natlves had something that acted -as.a unltlng
~ffactor, a- cement that put~alI trlbes together in order to
flght the 1nvader.. In North Afrlca, the French found that
Islam unihed Berber and Arab to fight ‘the "1nfedel"‘1n the-

name. of protectlng dar Islam. In-Algerla, Inltlal_re51stence
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*‘waslméa'by Amir Abdul Qadir whose father, Muhyi al-Din was
‘a prominent person within the Qadirizza Brotherhood. He
'organised the Hashim, the Banu fAmir and Gharab tribes into’
a fighting force to defena, so'he c1aimed;>Islam against
the-FrenCh. He resisted for ten yearsntill he escapéd -into
Morocco in ;840‘and-shrrendered in 1844.) However, another'
religious leader, Bu Zian»raised a revolt inithe desert and
1t was not untll tﬁg French wiped out the entlre populatlon“

of Za' atsha oa51s, where the banner of revolt originated,
that ‘he was quelled. ~In Spanlsh Morocco, Abdul Karlm whose
Vfather was a political and reIlglous leader of the Urlaghlll
resmsted the Spanlsh in the name of Islam ' In 1922 He de- -
' clared the foundatlon of an Islamlc Republlc and was’ able
to hold the le for some time before he was overwhelmed by
a Franco—Spanlsh expedltlon led by Marshal P'etain. Simi-
larly,Aln West Africa, the_tocghtest resistence to.European
implantion'of their-rule was led by Muslims. 2 These. Muslim
ru;ers.justified their resistence by claiming to defend Islam ‘
\acainst.the infedels. Al- HaJJ Umar, who by 1863 Had created
a Tokolor mllltary ‘empire slowed dOWn French desire to
domlnate the Western Sudan. Samori Tur1 whose forces, in
j‘the words of a French colonel "£ight exactly'llke‘Europeans,
w1th less dlsclpllne perhaps, but w1th much great determlna--'
tlon" held the French for years.73. To defeat hin, the '
French used 95 mm 51ege guris. ‘

L1kew1se, 1n East Afrlca, the toughest and most

~coord1nated reSLStence to. the 1mplantatlon of colonlal rule

b P
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~T was -organized by’MuSlims. Accordlng to B G Martln, it |

a

'.'would Seem that .the Sultan of Zanzmbar ‘in. collaboratzon w1th

the Uwaxstxa branch of the Qadlrlzx brotherhood led by
Sheikh Uways bln Muhammad al Baraw1 planned the ellmlnatlon
of Europeans and thelr rule throughout the East Afrlcan

74 There was, according to Ollver, an antl-

E mainland.
.European feeling amongst Arabs all over East Afrlca in the

_ perlod 1886-90 - the perlod in which the Arabs reallzed that

kthelr trade 1nterests were being undermlned ‘Sulayman bln )

Zahir al- Jablr al Baraw1 who was 1nvolved in the Buganda

-revolution of 1888was a member of the Qadlrlzz and 1t was

belleved that he was the Sultan of Zan21bar ¥ emlssary.

Thet"Mecca Letter" of 1908 Wthh clalmed to foretell the

'doom of the Germans in East Africa was found by German

'_ authorltles to have orlglnated from Zanzibar. It was be—

lleved to have’ been writted by Muhammad bin Khalifan bln 7'
Khamis’ al-Baraw1 popularly known as Rumaliza. He was a |
frlend of the Sultan and also a member of the Qadlrlxx
ﬂ/Brotherhood. The Sultan of Zan21bar sympathlzed with the
Abush1r1 rebels. There was thus a coordlnated Musllm re-
SLStendé all over East Afrlca to the 1mplantatlon of European
‘rule. But unllke ‘the re31stence in North Africa,. there

) does not seem to have been Pan—Islamlc influences in East
 Africa from the rest of. the Musllm WOrld 75 ‘The Sultan'or
xany other resmstence leaders acted the way they did' for

thelr selflsh lnterests and used Islam when 1t served thelr-

purpose. The Sultan. of Zanzmbar espec1ally guarded the
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independence of East Africa from the Middle East. As far

ae Uganda was cohcernedi‘virtually’no influence,elthernin\‘v

‘form of__ ldeas or men came from the out‘er_ Musl:.m world to

preach World Wlde Muslim—unity ana to resist with that'ain

in view. East Afrlca Musllm res;stence to European occupa-

tlon was local and 1ntended to guard its local 1ndependence.'_

It was, however,‘a resistence to be reckoned with.
The.partial suocess of Muslim reéistence-in haltlng'

land slow1ng down.European occupatlon, therefore explalns

the reasons why imperial offlcers ‘of European powers. later

on acrrledgout-antlelslamlc pollcles~1n Uganda, East Africa

and indeed all over'Arrioaw ‘ Lo

3. Chrlstlan MlSSlonsvand Islam‘

| Another popular belief, a mlsconceptloq kept allve

. by amateur writers, is that Chrlst;ans missions favored and“

sometimes helped the spread of Islam,lf it meant the ousting
i of'animism. . The reason often glven is that Islam is a
monothelstlc rellglon and therefore nearer to Chrzstlanlty
than Afrlcan tradltlonal rellglons. In Uganda however; the
mlsSLOnarles dld not only Oppose the spread of Islam amongst
the oralnary people by what they told thenm, but also acted
:'as a pressure group to the government off1c1als to convince
the latter to make antl-Islamlc decrees.

- As Roland 011ver has wrltten, there was a w1despread”
fear amongst mlss;onarles in the late nlneteenth century of

76

lthe expan31on of Islam~ By 1908 the progress of Islam .



l.SplSS went to the. extent pf saying that "Muslims had-no

'morals, were deceltful and all bad V.Db."

.an antl-European East Afr:ca.

‘ to be welcome. o

v:for Colonles protestlng agalnst the use of Swahlll as the_l\

b

“,and how 1t should be stopped was.on the agenda of every

,Mlss1onary Conference 1n East: Afrlca and was fllllng the-

pages of m1851onary maga21nes -in Eur0pe. Blshop Cass1an

e

78 They.adopted the:”'

Stratng, and it“proved a successful one, of. warning colonial

=

offlclals of the dangers of Islam.‘ Polltlcally, the m1551on-

A"arles argued Musllms would be less. loyal to thelr Imperlal

masters than Chrlstlans.‘ At the. Kolonlalkongress at Berlln

in 1906, 1t was argued that a- Musllm East Africa would beﬁ o

79 In 1906, in Uganda, BlShOp

. Willis feared the grow1ng pOSSlbllltleS of a Mohammedan"

«80

advance. He feared that Uganda 8 nearness to the ‘Sudan_

made it.easy prey . for this 1nvas;on., ‘He advised all Chrlstians

to’ snatch all v1rg1n souls and lands before Islam captured

them. He~’ wrote a letter to the governon (Chlef Admlnlstrator)

f‘of Uganda ‘asking hlm to declare that Busoga should be a-

nonfMuslxm arear Harry Johnstone who was of the same

&~

3opinion accepted the- Blshop s request, at. least on paper.

'Another Angllcan Blshop, Tucker, warned the colonial "ad-

mlnlstratlon agalnst the use of" Swah111 in elementary schools

.v},for thls language_“was ‘too clOSely related to Mohammedanlsm

w81 For thls reason, ‘the BlShOpS of. four

B m1551onary 3001et1es engaged 1n educatlonal work in the o -

-y «_

'~protectorate sent,a memorandum to the Secretary of State~,h

-n»,

sole medlum of 1nstructlon 1n elementary schools 1n Uganda.sz,l



N "The government agreed Thus by a- stroke of a pen,4Uganda

.'much unity in Tanzania and to some extent in Kenya.

was- denied the benefit of one language that has brought so N
\"5"?~ -

Further, the missionaries prevented any move by

;any kind and considerate government official to bu11d neutral f

and. the plan ‘was dropped

| “missions thus did mot help Islam. . . .

”A:few that they 8id not ‘make much difference.

‘*"schools to which all children of all religions could go. B
) In 1905 George Wilson the acting goVernor,wanted-to -

n-iestablish a government-aided school to which Muslims could

P
-a

'go without fear of being proselytized but the Anglican

'Bishop protested both to the Uganda and British governments

83 Again in 1924 Eric Hussey,

'the Director of Educatlon tried’ to found government schools

to which all people of different faiths could go but” the

Anglican Bishop protested and the moveé was dropped Christiah o

'N.
o

However this is not to say that all individual

J""missionaries in their personal capacities did not _in any

L ,“way,vhelp 1ndividua1 Muslims. MissiOnaries who came to Africa

e \n~~ e

,'seemed to have hearts full of kindness towards the afflicted

In Uganda there are a number of Muslims that were admitted

© . 'to Christian schools apd hospltals by kind missionaries.

Nyakasun School and King s, College admitted an ‘ever expanding |

'trickle of Muslims each year.~ But these were however, 180

~

"In conclusion we. could add .to the, three above men-f;fw“

Ay

tioned obstacles ‘a number of barriers that Islam had to face N”-r .

L g,
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in Uganda. ‘Tnese were, the lack'of organiZed missions and . . - .-
'm1551onar1es to plan. how to preach IslaM' ~Most of the

‘people who' brought Islam to Uganda were traders and taught

their religion in their spare time or when they felt 1t

”coﬁrd‘improve*thelr~trade—1nterests. For. Muslims in Uganda.

were, and Stlll are, ‘regarded as a second class citizen rot

: eniy bééause'of"their lack of western. .education and there-= .
_ fore tastes but also because hlstorlcally they are a defeated

s and therefore a desplsed mlnorlty to whose ranks few people

wanted to 301n.

—a
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CHAPTER III

... THE WEAKENING OF TRADITIONAL BEZLIEFS

. - - . S
Thetspread of‘Islam‘can best be understood if re-
v1ewed 1n the context of the 51tuat10n prevalllng a century
or 'so before and 1mmed1ately after the great 1deologlcal
and materlal forces that invaded the 1nter1acustr1ne area '
of Eastern Afrlca rn the nlneteenth century . At about thlS
tlme, the Afrlcan tradltlonal way of life- was underg01ng a
weakenlng process that was uprootlng the” base upon whlch -
tradltlonal bellefs were bullt. -As the weakenlng process

gathered momentum, great ldeologlcal and- materlal forces : -ﬁt,

“from the outsrde world 1nvaded thls part of Afrlca.. The '

>: 1nfluence of these forelgn bellefs accelarated the Weakenlng

process to- such an extent that they set in motion a revolu-
tlon that transformed not only the rellglous but also the
socral fabrlc of the Baganda people.

Islam ‘was one of the 1deologles or bellefs that - -~
' made thelr way 1nto Ugandan soc1ety as tradltlonal beliefs
weakened at thrs perlod As I shall show in a later chapter,
lt spear-headed the forces that lgnlted the embers of the
soc1a1 revolutlon that transformed Buganda and later the

whole country of Uganda. Thus to flnd -out why some people

U’* became Musllms, we should flrst ask ourselves why did- the

54"
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”ngandans foresake their own beliefslfor new ones, Why dld

they jOln forelgn rellglons so qulckly? What did the ‘new

ones offer that thelr own dld not° Under what c1rcumstances.

_dld they 301n forelgn rellglons? After anSWerlng these

questlons as best as we can, then we should study each *in-

. leldual rellglon to flnd out how it penetrated Afrlcan

: soc1ety o _ L . .

" In this chapter, I shall try to show.that the people

"of Uganda ]Olned forelgn relmglons because their own bellefs

“had, and were st111 undergOLng, a dlsruptLVe process. Thls

dlsruptlve process led to a weakenlng or, in some cases, a

complete dlsruptlon of Afrlcan tradltlons, customs and ways

. of life which in turn created a partial “bellef vacuum" in

the»mlnds of men. As a_result, the African conceptlon;Of,

. the,universe_ahd thé;environment‘in which he lived was.putl

inté chaos. The religions he'understood, the social structure
2 . " - ) . - ¥ L
with which he was familiar and the political system he was

accustomed to obeéy were being attacked and undermined ing

- every'Wayr Such state of affairs, naturally, created doubt

in man's confldence 1n his own bellefs that eventually led
to a ‘crisis of confldence 1n hlS way of life.
Thus, because the beliefs of the African peoples

were weakened dlslocated or destroyed .and because man can-

not endure for long a perlod of "no bellef " the Ugandan

E people were ready to recelve and adopt new rellglons when
- the latter appeared on.the'scene in-the nlne.teenth,,century.l

‘Inﬂshowing'how this happened, I‘shall cOncentrate;onﬂBuganda
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= and later show how the rest of the country was affected.
<Thls ls not out of selflsh or . tr1ba1 motlvatlon but because .
. of the follow1ng reasons.»n' ' - R - | 3:.” |
Flrst, Islam and ;ndeed Chrlstlanlty mad/‘its"first
’lnroads 1nto Uganda ‘in Buganda and did not 1nvade other
areas ln force tlf?*after 1890 Secondly, 1t-was malnly
. the rejectedABaganda Musllms, after Chrlstlanlty had conquered j~h
; the klngdom, that took Islam to the rest of Uganda elther as
'polltlcal refugees or as agents of the Brltlsh Imperial
.. vGovernment. Thlrdly, as I showed in-the lntroductlon to
-thls study, about 41.7% of Uganda's Musllms are found im.
.Buganda. And flnally, even those flgures of Musllms “found
ln many other,parts of Uganda such as Ankole, Toro, Kigezi,
. Teso, and Bukedl represent a large number of Baganda ‘or
d_people of Buganda.extractlon.' For example; in Ankole,:
according to Reu, Jerome Bamunoba, to become ‘a muslim is to'
become a Muganda.' Onejnot only adoptsithe Ganda.way of life
;hut.also'speakS'Luganda;g. We shall therefore forcus our

-Jattentlon, as we try to show how Afrlcan tradltlonal beliefs ';

4 -

. gradually weakened and facllltated the. eventual adoptlon of
xforelgn bellefs on Buganda. .
- There are many reasonswhyapeoPle changes ltS bellefs‘
" to that of other people. "I do not 1ntend to exhaust them
Afexcept to mentlon a- few in passxng before we analyse how ‘the
"TBaganda declded to adopt new rellglons.: By belief system,‘h
'I mean any set of commonly held 1deas whlch a group of people

have about thelr soc1ety and 11fe in general. A,rellglon,4'
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das- Durkhelm has deflned 1t, is. a unlfled system of bellefs

relatlve to the sacred . Rellglon by -itself or in. assoclatlon'

w1th other-bellefs could be a belief system. I shall ‘use

the word"belief to.embrace-all ideas which people hold about>
their societyrandsthe world at largeland-religion to-referA
to only those ideas that are held in reference toAthe‘sacred;
‘The most ancment and well establlshed way in whlch one -
soc1ety changed 1ts bellefs was through force of conquest

by another group of people who imposed their ldeas_on the
conquered. Thus-the religion of Etruscan, Assyrian and A
rfhoenician city—states perished with the' downfall of their
”;supremacy and had to’ take the religions and beliefs of the
conquerors.3 The Egyptlans, Assyrian and Hlttlte city:

cults exported a lot of thelr rellglon to their conquered
The Arabs spread Islam in almost every region’ they conquered
such as Syrla, Per51a, ‘North Afrlca and -the far Orlent. In
exceptlonal cases, however, the. conquerors may embrace the
bellefs of the vanqulshed. Thus most of the conquerors‘of

" the Nile Valley were, in most cases, drafted into the ancient

Egyptlan fold of Pharoulc Egypt. The Romans though con-

=3

querors in mllltary terms were conquered by the Greek culture

and language. But these are a few examples.

' Turnlng to Afrlca, it would be expected;that people
would adopt the bellefs of the colonlal conquerors after the
‘_latter had subdued all reSLStance. Thls was in fact what
.happened in many areas: Afrlcan tribes were converted en

>‘mass after the establxshment of colonlallsm to the rellglons

M
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of'the:conqueror., It'was expedient to do so. In Buganda
| however, conversion took place before colonlalzsm. ‘The
Baganda people notrqnlygadopted the rellglon of the inyader.‘
'before'he conquerec.their'coﬁnty, but also invited him. to -
'teach them his rellglon which they clalmed ‘was better than
" theirs. Why were the Baganda so- eager to~foresake thelr
beliefs? Was it because Chrlstlanlty and Islam were "more
true" than'African beliefs'as some wonld like us tO'believe?

The answer, I feel, must be searched for from w1th1n
" the Afrlcan soc1ety~at that. time. There must have been
somethlng from w1th1n Ganda soc1ety that favored this deSLre
- for a change in bellefs. There are obviously many factors A
that tend to favor a change of beliefs that originates*fromf
within a society such as: jOne, the growing differenciation

in'the‘sociologicai, political-"and cﬁltural structure of.
h the society' Two, and in most cases arlslng from the latter,
.the lncrea51ng dlfferences among the members of soc1ety 1n
property,moccupatlon, rank and prestlge and thirdly the J

‘action of the ellte. One or all these factors mlght be at

.work in a complex soc1ety that is gradually changlng its
’Bbellefs. In Afrlca,-however, where soc;ety was rural and
r51mple, one of the’ commonest ways people changed thelr be—

-

‘ llefs was through the dlSlntegratlon, partlal or complete,
of the trlbal set up.> Such‘a dlslntegratlon could happen ’
elther through conquest or fallure of the central organlza-
tlon to hold together the values aﬁd bonds of the trlbe o

vtogether. A. D. Low quotlng John Moffart, brother-ln-law
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of David Livingstone is of the same opinion. Infa'letter
L  to Unwxn, John Moffart wrote that.
. . e 1t is where the polltlcal organlzatlon is most
perfect, and the social system still in its aboriginal
_ _vigor that the missionary has- least success of making
an impression. Where things have undergone a change
the old feudral usage havé lost their power, where
there 'is a measure of disorganization, the new ideas:
which the gospel brings with it do not come into collision
~with any powerful prejudice. The habits and modes. of
thlnklng have been broken up, and so there is a prepara-
“tion for the seed of the word. I am not sanguine on
this p01nt to the Matabele."4 TR
As a matter of fact, he .did not succeed.ammn@sd:the Matabele
since they still had their "aborlglnal v1gor.“ But amongst
the Tswana who had been broken up, dispersed and demorallzed
by defeat, the gospel easily penetrated.
"Buganda at this ‘time was, in the political sphere;
very strong‘and_firmd . But in other sphefes‘ofplife, the
”vBaganda had lost their "aboriginal vigor" which made them
receptive to. foreign beliefs. For a hundred years or so
before the mid nineteenth century, Buganda had been under-
: golng substantial changes which thou%y they did not destroy

7 the political set up, nevertheless caused stress and

eventually Weaknesses in almost all aspects of soc;ety. In
' Buganda, and 1ndeed in most of other African soc1et1es, ‘man
‘ concelved hlmSelf as a part of the- unlverse w1th whlch he -
-had to live 1n complete peace‘_ Such a peace was “only
: p0531ble 1ﬁ there was a proper respect of’ the pOWers above
and fair treatment of the lesser elements below man. The
aim- of man was, to marntaln a proper balance of the varlous‘

spheres of powers. These were—the rellglous, ‘the soc1al,

L
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the”economio‘and the’politiEal. As "religion permeated into
all departments" of life, the orders in whlch these powers .

were arranged, the roles they played in the 11ves of. the
communlty, thelr relation to lnanlmate things like sky,
earth, moon, etc. and the way tle world went on from day toy.
day were v1ewed in a religious perspective.5 The total in-
preSSLOn they created on the minds of the 1nd1v1duals plus,
a number of other factors, contributed in a great measure

to their bellef system. At the beglnnlng, this belief
system must have imposed 1tself heav;ly on the mlnds of the
individuals. But a gradual change dating'ﬁrbm‘the.early
eighteenth. century (roughly in the reignsyof Kyabaga,

Junju and Ssemakokiro) through the nineteenthrcentury began
to mow and chew slowly the roots of the Baganda'oeliefs 80
that by'the.time foreign religions came into.Buganda; they
were in a state of diSruption, a state which_ﬁoreigh re-
jllglons exp101ted i must Emphasize~that this process of
rweakenlng was slow, gradual anﬂ cannot ea51ly be mapped.

We can however say that it reachedths climax in the
~Reyolutionfof laéé when the peﬁ oréer politically.overthrew
'~ the old‘one and.imposedvits'values on everyone else. After
‘i888,‘tpe-disintegratipn of the old order went:far faster »
.thah before. Let ussnow begihsthe task of traoing the
Vchanges that'took place‘in\(l)~the religious (2}hthe soecial .-

(3) the economic and (4) the political spheres:i
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l Changes in Rellglous Bellefs o
H The gradual undermlnlng oi the tradltlonal rellglons

’by the monarchy and the former's 1nab111ty to cope w1th ‘the
changing world weakened the falth the" Baganda‘had in these
_religions. >I”do not intend, in this short work, to give a
fuil aocountvof theserteligions as they have been well
studied by various authorities.G‘ The Baganda, like any A
other African people at this time, practiced a natural.and‘
ethnicd religion.: It was'natural and ethhic in the sense
““'that only people belonging to the tribe of the.Baganda
pfacticed it. An out51der had to undergo through a long
acculturallzatlon and llterally had to become a Muganda'
" before he could practlce 1t. The Baganda had some }deas‘oﬁ
an Aimighty or Supreme Being whom they oalled.Katonda.
Ns1mb1 mentions that Muwanga as the leader of gods and all
things seems to have been' the Supreme Being. 7 However, he-
~was so far away from human experience that he was not”
regularly worshlpped by the ordinary people._‘Katonda had -
. a temple in Kyagwe but it was not proportional, in size, to
the cosmos whlch he ‘was supposed to have created Then
there was a collectlon of ultra—humans CGnSlStlng of (a) ‘purely
.splrltual beings and-- (b) gods that were once humans but have
‘31nce‘been defied. These were called (Ba)Lubaale. - Some of
these were Mukasa of Lake Victoria.ahd."Zeus" of Buganda,

. Musoke of the- rainbow, Klwanuka of thunder, Kibuuka of war,

' Kawumpull of plague, Mu5151 of earthquake, Ndaula ar Kawall

'of smallpox and many others. These were - natlonally ‘known
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‘,all;over-Buganda and so we ‘could regard them as.nationalh
gods. I _

; ' Kagwa says that there were’ twenty-three Balubale
altogether.s, Then there were splrltual belngs—-Mlsambwas--'~
~ that could assume a natural form. They could manlfest
_themselves as a llon, a leopard or a beautlful glrl with
whom one could fall 1n love, take home, where leav1ng her

: hnman form she could dlsappear and be gone w1th the wind.
Then there was the trlbal mythology of the orlgln of the
trlbe that was glven a’ rellglous dre551ng. Apparently the
Klntu cult, the’founder of the Kingdom was not as w1dely
practlced as. across the Nile in Busoga. There was also the
much d;scussed ancestral cult, 'The Baganda loved“therr an-
‘ceStors and paid due homage to them. There were taboosvand
regulatlons about how to deal with ceremonies connected

with ancestors. Whether this was ancestor. worship or not

is .subject to much discussion‘and doubt.9 In individual
families or clans there'were taboos loohed at in a religious
'perSpective ooncerning "rites de passage" i}e.;'ceremonies
"/marklng the critical stages of llfe of pregnancy, birth,
nammng, puberty, rnltlatlon, marrlage, and death. Ceremonies'
~ to mark these stages were artlculately and ceremonlously
observed as Roscoe has wrltten. Wlthln Klganda 5001ety its
self there were what Mb1t1 has called the spe01allsts of
the Afrlcan Soc1et1es such as ralnmakers, d1v1ners, prlests,

medlums, medlclnemen, lelne rulers who were also part of

the’ rellglous hlerarchy in the sense that they had powers
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that ordihary humansudid not. This mlght be due to superlor
-knowledge or through the ‘favor of the sacred that 1mparted
some of her power to these spec1allsts. In Buganda, the _
medlums occupled a specxal place and as we shall-see later - S
they occa51onally clashed w1th the Kabaka. Godeahd other
splrltual beings were spoken to through thesewmediums--who
" were in many cases women. The moSt:important medihms were -~
those of the national gods (balubaale) and those administer-

ke

‘1ng the cult of the dead Kings. There were also objects or
"fetishes"'that people regarded with-religions ;we. Roscoe... .
says that “theylﬁere-the nearest-approach:to idols" though
in fact it was not therobjects that people cared for so much
Ias the.power those objects could tap on beha;f of hqman'
beings. - |

It is not clearly stated in the sources when the ;
Kabakas' power came to surpass that of the gods and the
religious sector of the Klngdom. It seems to me - that
formerly, the sacred powers and thelr 1nfluence was a factor
to be reckoned with in.the’country._ Thus when Kabaka Juuko q.
'trled to arrest a tradltlonal doctor who had, without per-
'mlsSLOn cured the King's son, the doctor appealed to the
gods. The gods ordered the sun to stop and so there was no

;iight till the ‘wrong was rectified.’® wnen Kabaka Tebandeke

&

wrongly executed the medmums who demanded fees for curing

his sons, they made~hrm—mad~and he—ended~up~by—becoming—a——----

medium hlmself 11

‘8. N L o
But then from the reign of Ndgula onwards, ‘there was
m .

s .
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a gradual strengthenlng of the Kabaka s power vis-a-vis the
relzglous sphereﬁ‘ The Kabaka had more power not ‘in the
sense that he cohtrolied the gods»and couldfalways tell

yo.
them what to do but that whenever there was a serious clash

between the_two, the'Kahaka came out victorious.  Later on,

" of course, as we shall see, he had occasions to dictate
terms, but they also had their mlnor sphere of influence.
Thus we flnd that Kabaka Ndaula refused to be a medlum,
thus separat;ng the polltlcal from the religions and giving'
‘the latter pOSltlon to someone below him. Kabaka Kyabaggh-
executed the Bassesse mediums who complained because he did

12 .Mutesa I was even mdre

not give them enough meat.
skeptical about the'religions estahlishment in Buganda.
ﬁe maaeta pact with Mujabi.Omutabuza‘cementing their dis-
belief in-traditiOnal‘Ganda religion. The pact was to the
effect that if one of them died first and a mandwa or medium
clalmed to speak for hls spirit, the survivor would ask a
pre-arranged set of questions. One false answer would re-
veal the falslty and unmask the pretentions of the Mandwas.
) When Mujabl was’ kllled in Bunyoro ‘in 1869, the Kabaka
ordered the arrest of the Mandwas -and he stripped them off
‘most of their property 13 Mutesa app01nted after the fall
"of Mayanja, Wamala, clansman of the Queenmother who was an-

uncle, as Katlklro though by trad1t10nal bellefs thlS was

i and tradltlonal nen grumbled
14

'*ﬁot"aiiowed

but he dld not change hlS mind. He attacked the rellglons

-of the clans by orderlng that in future only sons were to

r
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1nher1t rather than brothers or, other clansmen selected by -

" members of the clan of the dead person.ls Thus, gradually

-the natlonal rellglon came to be under the~ superv1s1on of

the klng. ,Oftcourseythe,klng,s,pressure over the religious

~ establishment Varied‘from'king to kinéL "By the,ninetéenth
century, however; o ' : : | e

the. natlcnal shrines of the major gods were large scale
--affairs .and- their activities. centered upon. the Kabaka n
and the central- government..l6

John Roscoe tells us that in fact the klng controlled the
- gods when he wrote tagt: IR

The worship of the ﬁatlonal gods was under the lmmedlate

control of the king; their first and principle duty was
. the protection of the king and state. . . . He would if

one vexed hlm, send and’ 1oot his temple and estate.17

Welbourn wrltlng seveﬁty years 1ater comes to the conclusron

the ev1dence is that Mutesa I, -and probably his father’
Suna before him was increasingly skeptical about -ultra-
human powers.'.'. . The Ganda were to make, if not of
“him, at least hlS grandson as their symbol of ultlmate
concern. A .

“By_attacking,’and successfullyidefeating therreliglous es~

~Qtabllshment, the: Kabaka undermlned their authorlty.‘ In theq

’ eyes of the ordlnary people, the Kabaka must have been in-
creasxngly regarded as the real force in both the secular
‘and the sacred : Moreover, he was the Buganda,va title he
assumed when he. “ate the’ klngdomz at»hls coronatlon.‘ In
modern- terms we would say that the Ganda klng became a

sacral monarchy sznce he had become the supreme representa—-

tlve of the rellgron of the: country. But unllke other krngs
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descrlbed by soc1ologlsts, he was nexther a god nor an in- . - o

carnation. of a god.lg ‘He--was merely‘the supreme controller

" of thevrellglous and- polltlcal powers of the state in whom
- both these powersfwere 1dent1f1ed in a human ‘form. In-

'crea51ngly, the ordlnary people began to look to the king

for rellglous guidance. Thus when Mutesa, who was sophlstl-
cated enough to separate his rellglous and polltlcal roles, .
embraced Islam, his subjects followed sult .20 When herlater . :(f
dec1ded to abandon it, all followed him. He had become the : s
symbol of thelr religion as well as the controller of their
polrtlcal destiny. T ’ , . ) |

vhesides the Kabaka, the traditional religions were
further dlscredlted and therefore weakened in the eyes ‘of
the people by their. fallure to fulflll what they were sup—.

posed to do and later, to cope w1th ‘changes that took place

‘after the comlng of forelgners. “Thus after the December

cr1s1s when Mackay triéd to intervene against the tradltlon-

allsts, the Lubaale were glven a chance to»heal the k1ng s'

illness. They ‘failed and the klng appealed to the whlte

-missionarles.‘

and so Mwanga went forward with: lt. But in the end the whole

I When Mwanga.was conspiring to maroon the

,"Readers" on an 1sland, he, together with other traditional

dlehards, consulted the gods -about the- successful outcome

"of thelr enterprlse. The gods predlcted a p051t1ve outcome e T

jplot aborted whlch gave further dlsrepute to the tradltlonal

gods.zz' Instead_of compromlslng wlth the new bellefs,'the_'

traditional-diehards~Stuck'to confrontation and?when“Mwanga
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‘ was~defeéteé,;that was the signal.of their eventual decline.

In a way, as many writers have pointed out, Kiganda =

traditional religion'did.not act as an integrativehforce

for the unity and cohension of soéiety. Lucy Mair is of
the opinion that in Kiganda religion:‘

. there was no ceremony in which it was obllgatory for
anyone out81de the servants of the temple to part1c1pate,
no dccasion of a national .gathering such as is recorded

o ‘among “(other) Bantu and certainly no gatherlng of klns-
men at the temple of the Lubaale.23

John -Rowe has added that Klganda tradltional Religion -
"lacked unlty, form, dlsc1p11ne, dogma or organzzatlon" that
could act as a rallying emblem that could cement the whole

nation together on a religious ba51s.%4

Traditional religion -
in Buganda seems ‘to have been weakened to the extent that by
1870, it had norstrength or stamlna to resist foreign be-
~liefs. A. D. Low is of the opinion that . - - -
there does not seem té have been anything in the in- )
-dlgenous religion which was culturally essential by the T
1870's as an expression of tribal sentimerit for solidarity
and continuity. There were for instance no great tribal
festivals . . . such sentiments-were focused on the
Kabaka. . . . There was no firmly entrenched ancestor . .
worshlp ta provide a stumbllng block to the new rellglons 25
- Even worse for the tradltlonal rellglons, waS'the
reallzatlon by the pe0ple that thelr bellefs, especially
thelr rellglons, were no longer able to cope with the world,
T
to: explaln the mysterles of the unlverse and to do what a be-
11ef system is supposed to do. When this happehs,'e“crlsls

‘ of confldence arlses. Thus according to Stene, it was the

-

CrlSlS of confldence amonst thé arlstocracy of England ln

thelr pOSltlon as the cream of soclety‘that accelarated
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their dounfall'in the period of 1,-.55’8.—16412'26”’ Tt was probably
‘partly aue_td the-loss:oi confi&enoe in the "white man'e_ A iy
‘burden” -ﬁhat' made European nations liquidate their Empires

27 It would be

Lin Africa and Asia inlthe twentieth century.
* difficult, if not impoeeibie,'to plot the map of those
.Baganda that had lost confidence in their beliefs: The
historian can only depend on:i.a few'whose thoughts were
committed Po.paper.' One of these Baganda uhouhed‘doubt in
his way of'iife was Mathias Kalemba, a chief‘of some im-

’ portance.> He told Pere -Livinhac tﬁétf*

Al

. My father had always believed that the Baganda did
not have the truth and his sought ‘it in his heart.- He
‘had_ often mentioned. this to me and before his death he
told me that nien would one day come to teach us the -
right way. These words made a profound impression on
me, and whenever.the arrival of some stranger was an-
nounced, I watched him saying to myself that here,
perhaps, was the man announced by my father.28

~If this story is true, it shows that the Baganda no longer\'

,had confldence in their beliefs. It also 1ndlcates that

their hearts were open for ideas from “strangers "

4 Thus by the time Islam and Christianity came to

. Buganda, tradltlonal religions were weak. They had beer

‘undermined by the power of the king, weakened'hy their in-

© ability to fulfill their raison detre, did not act as a

‘ unltlng force of the trlbe ~and people had began to doubt

*:thelr truth and valldlty When forelgn religions were in-

"troduced as we shall see, the weakenlng process went even

_'faster.k New men, especxally the young, who had not’ as yet

' vgotten drunk of the "aborlglnal vzgor took to the new
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religions like:a.fiSh‘to water.

2. The Social‘Sector

N - In the socialrsphere, the people were-formetly ac-
customed to pay their humble respects to their clans and to
live (and obey) by certain customs and tradltlons that they
thought kept their society alive and happy. But;over the
‘course of time that we are dealing"with, the. power that'was‘
due to the‘clah‘heads was-gradually'uhdermlned by the kings.
Secondly, the klngs, especially Suna and Mutesa, by violat-
lng and abollshlng a number of these customs ‘weakened the.
:confldence the peOple had in the latter. ‘

:_é AmClan is a natural drouping in the‘sense‘that,mem-
._ bers of each.clah were cohposéd of people related-by‘blood
or claimed the same ancestor._ It hadva'totem which acted
"as‘its emblem, the symbol or if you‘like;_itsyflag that_-
served as‘the rallyihc point for all members of the clan.
These totems (for example a llon, grassh0pper, monkey) were
sacred to the clan members who never destroyed or ate their
meat.t All members of the same clan in the same generatlon
-dwere, and still ate, called btothers and the women sisters.
There,ﬁas‘no'intetmarriage_between’people of the same clan
except lﬁ a few such as the h;shbucﬁ and lunéfish clans..
Each clan had its famlly estate looked after by the clan-
head or Mutaka. The clansmen who settled on such estates
29

were called Bataka, a plural of Mutaka., . Many writers are

d_of,the.v1ew that 1n the beglnnlng, Buganda was organizedAon
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.clan institufions'with each clan leader master ofuhis own
. area untii? Kinfﬁ, thé.legeh&éry first Kabaka of Buganda
united them into one political entity,3q fhey thus played
riot only a social but also a political role. ~Kagwa records
that long ago‘the Kabaka was just one'amongst the many
clanheads in the couatry. Kiwanuka is of the view that the
Bataka were a united power group_and'that if they played |
their cards well, they could rebuff the king.3t | '

But for over the two‘or so centuries before the
coming of islam, the power of the Kabaka»gradually movea'
from the position of "primus inter-pares" among heads of

~pattilineal descentpgfoﬁps to that of a despotic monarchy to
the disadvantage of the ciahheads.' It was durlng ‘the relgn
of Mutebi (in the mid (l7th) that the mlghtlness of the
Bataka began to be heavily reduced. Of this; Kagwa has
writteny | .
:Uhtil the reign of Mutebi, the Bataka were Qéry im-
portant . . . because formerly they had great honor and
ruled themselves in their own areas. But when their
fellow, the Kabaka, became more exalted than they, he
- bégan to lord it over them and to drive them out of their
lands. For this reason, they were disgusted and refused
~ to see h1m.32 .
, Thelr power whereby they controlled the eleotion of a king
by devising a system whereoy each olan'could~produce a
succé%sor also.declined.33( Richards noted that KaQWa in- -
formed Roscoe that to weaken the power of clanheads, the
Kabakas first app01nted as clanheads loyal. supporters of
thelr own who happened to be members of the - clan of the pre-

vious holder:of office. The next, step was to appomnt a-



71.

S

personal representatlve of the crown to live near the border
of the clan terrltory and to report on how things were going.
These klngs' representatives finally assumed administrative |
control over districts as govefnors or Ssaza chiefs while
- the clanbauthoritles were‘linited to ruling over the hills
where their ancestors were buried. It is true that some
territories and.important positions such as'Kasujju of
Busujju, Katambala of Butambala, Kitunal of Gomba, tne
Kimbugwe and a few minor ones were still heriditary but as
we shall see latet in this chapter, they had their problems.
Some tyrannical Kabakas did not hesitate in deposing them
or snatching their property. As for the clan leaders, by .
the nlneteenth CEPt?EXL,theY hac been reduced to performing
clan duties and ruling out jurisdiction in clan courts over
--succe331on, marrlage and other disputes w1th1n the clan
members;34‘ By mid nineteenth century, therefore, the power.
and thus the social status of’the'cIanheads wete_already'
“‘weakened if not at a point of collapse. The Kabaka was-not
only the head of the administrative organ of the state; he
was also, in his title as, Ssabataka (leader of the clanheads), .-
"the father of all clans" in- the country. Ofwthia.change ‘
Apter has concluded that:
e e e when the clan system began to suffer from the con-
flict produced by the client chieftainship, authority
shifted to thé hierarchical type. Traditional rellglon
declined. Social atomism . increased. The solidary in-
stitutional structure of Buganda changed from one having
many varied independent and centralizZed centers to a

highly 1nd1v1duallst1c type of allegiance of a Muganda
to Kabaka.35”,_ , ;

-

[

v
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Theieffect of this shift on the minde of-the common people
wee to caﬁsg&e shift of loyalty'eWay from the clanheads to -
.the king. A Muganda could ohange his loyalty to the clan
and hide under the umbrella of another clan as happened
after the fall of Kagulu when the latter;é clansmen were
persecuted and sought refugee in other claﬁs, but never the
loyalty ﬁowards the Kabaka or monarchy'of Buganda. Durihg
and after the religions Qars, loyalty was no longersfo the
clan but eo one's religion. No longér could a person of a
clen give security as was the case in the past in Buganda,
to a clansman. He could however give it to those of his own
religion. Thus Ssekimwanyi records the song wnich the
Muslims composed as they were being pursued~ 4
Those who belleve in- and expect protection from
clansmen are the ones whose skulls we gee on the roads.
I would rather die running than take refuge w1th a clans-
man. They will kill me on the run rather than in some~
one else's house. I would rather be caught running than
- burned alive.36 _
Kiﬁanuka writes that this song was composed in the period
1890—1893 and demonstrates how "Kiganda society had been
torn asunder. Its theme is that the social cords which had
hithefto'boond man to man, familyﬂto.family, and clan to
clan had disappeared. Neither former friend nor clansmen
. had any mercy upon those who worshipped God in the wrong
way.“37
The final blow to'the olanAheads came in 1900 when

Sir Harrry Johnston, probably through misinformation, gave

permanent freehold land to prominept Baganda (essentially
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. B ,
to those who.collaborated with British imperialism in
Uganda) w1thout caring to 1nvestigate who had a. claim toa
particular piece of land. Many clan lands and burial plots
were given‘to people of other clans and this further con-
tributed to'the looseninﬁtthe 1aready weahjolan'system
On top of that there were other customs that were
‘ deeply rooted in society. that were broken, in most cases,
at the initiative of the Kabaka. This tended to weaken not :
only the bonds of society but also to confuse the ordinary
people and to put the way they looked at the universe in a ;1-
chaotic state. It seems that the Kabaka' attacks on heredi-

' tary rulers such as Kagulu s execution of the hereditary.

Mugema, Kyabagu s successful dismissal of the Mugema and

'many others, contributed to the weakening of the faith people
haad in the social- order.- The Kabakas v101ated a number of

customs and in some cases abolished them completely. Thus -
John Bowe reports that-Ssuuna'ordered that the jawbones of his

anceStors\go be joined to their heads.3®

Mutesa I told his
ohiefsAthat "upon @yzdeath, you will bury me in the royal -
house with my skull unmolested”>? thus violating a time ‘
long social custom of separating the skull‘from the body and

- keeping a temple for it while the body was ‘buried in another
'place. Mutesa I did not stop there, he ordered that hlS an-

cestors bones should be exhumed and ‘reburied with their

40

o skulls and body. , He also ordered that no one should pre-

tend to be possessed by hlS spirit and prophesy in hlS name.4i:

.'Such an action touched the center of Baganda religious
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:8pirit and Klngshlp cults ‘and the roles they played in.

cement1ng*§oc1ety together. Sseklmwanyl and Katungulu
assert that Mutesa refused c1rcumc1smon not S0 much out of
fear of violating African customs though this was obviously
used as. an excuse, but out of fear of the reaction of the

chlefs ;h%:?lght use 1t as an excuse to dethrone h:n.m.‘\42

‘Mutesa also abollshed the custom whereby'the King ate alone

and the food left over was thrown aw%y'of given to a
favorite'dog.43’ : ‘

-To conclude I would say that ‘the transference of
the power that was due to the clans to the monarciay and

the disrespect of certain traditional customs weakened the

-bonds of-society. Later when world rellglons were lntro—f

and or dlssolutlon of clan ties followed_by the simultaneous

creatiop'of new ones based on religion and‘the undermining

'iof famlly unity except in cases where all members of the

‘Same famlly (or relatlon) joined one religion. This, . however,

is not to say that the clan system was wiped out completely.

flndeed<lt'remained-and survives to this day. But it is far

Qeake: than before. - Whete it used to be a criterion for
unity and identification,.Islam, Protestantiém or Roman
Catholicism have :eplacedbit. The religious cults of the
clahs have almost heen'wiped out for clan temoles; clan
mediums and clan rellglous ceremonies dlsappeared with

tradltlonal rellglon.
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«3. - The Economic Sector ~
;ﬁﬁﬁa was the baee u en’which the eeehoﬁ&'of Buganda“

rested. 1In theory,.it was owned'hy ali'peopleland the king
together with the clanheads were only trustees. In practice,
however, the.clanheads and later the king had power to dis-
tribute it to the peasants. Peasant cultivation of small
family plots distributed to them by their superiors was the
main means of productlon. As we have observed earller, the
clanheads at first were the contro}lers of .land and dis-

, tributed it to their peasant clanémeh according to the
cqstoms ef_the clah. However, when the kihg assumed more
pbwers than the élanheadsiespecially after‘acquiring, throuéh
conquest, new terrltorles such as Buddu in the remgn of

t'JunJa:'he became the .main land broker in the country. He
net only had moreiland to give to ‘loyal supporters,. the
Vkingﬁe meh, but also haa'become poﬁerful-enough to grab
land from those who had traaitionally>owned it. Increasingly;

’ the peasants cameAto look upon the king and his lieutenants

Cif they wanted land instead of their elanheads.A

~ Other traditional articles of wealth were livestock,
espeeiall&;cattle and goats, bark cloth ahd later iron im-
plemehts.' Formerly, the clanheads and other traditional
elltes mlght have competed with the king in their- posse351onl
of these rlches. ﬁut-when Buganda began to undertake a
series of .raids. agalnst her nelghbors, the klng became far
rrlcher than anygother man in the land. Cattle, wemen and -

slaves were,often captured and'added to the royal treasury. o
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This was the case in #he reigns'OEAJﬁnju‘and his brother

-.Sgéhakokifﬁi - Trade witﬂ the out?ide world thch began in
the'eigbﬁeenth centur§/;;gé the kings even richer than be- -

44 Cotton cloth, brass wire, cowrie shells, some china

fore.
. pottery and other;goods.were exchanged for ivory; Firearms-
began to éome inwthé ningﬁeenth century; The Kabakas; es-
pecially from the réign of Ssemakokiro became monopolistic\
tradefs anavtﬁereby controlled the wealth in. the land. For
tﬁé rest of the people, the énly way to geét rich was no
“longer to look ﬁo,;he clanheads .or any o#her.traditionalk o
élité but to the king.' The tréditioggi hgreditary elite

was thds weakened by the concentration of wealth in the
-hands‘ofrthg Kabaka. ’

“’ Furtherﬁore; the effect of the new utilitarian goods
that came from the outside was to weaken the faith the people
had in their own material goods. This is because the foreign.
goods were supérior”in the sense that they performed the
duties they were supposed to do better than the locally pro-
duced ones. As a result the position of the local tech-.

zbniciang toée;her-witﬁ the goods they made and the'religiqus

~ aspect connectedfwith both, were undermineé;' The gun and
other firéarmgfwere;far suberiordtban the local spear, if
‘properly used. <This meant tbat>the spearman and spearmakers
became ahxillaries;"TheAinnsmelters;‘hho were mainly‘found
in Buddu and Koki began to gradually lose théir pos;tion.

Faes

Certain clans like the bushbuck were assbciated with iron-

smelting. As i;onsmelting“beggq.toﬁlose ground, so'qid the -
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ftaboos of a rellglous nature that were connected with that
1ndustry~4§ Cotton cloth began to slowly, but steadily, re-
place the bark cloth. This was obv10usly a slow process
espec1ally among the commog,people. However, it was fast
among _the elite. By the time Stanley came, almost all im-
portant chiefs at Mutesa's court were dressed in cotton or
‘other woven cloths lmported from the outside world. Berh
cloths were originally the national dress of the.BagaﬁdE{
Buganda exported some of ‘them to her neighbors iﬁ”exchange
for other goods. But as cotton cloths.spreed,"not_only did
. the bark cloth makers gradually lose their former positions
in the society but taboos connected with bark cloth making
became inicreasingly meaningless. : -

» The introduction by foreigners of better ways of
healing the sick especially by- chemical medicine underminec
the trust the African pegple had in their drugs 'and medicine
men. When the Arabs came to Uganda, they introduced two
types of healing the sick that was far superior in curing
the people; than the local medicines. ~ The first was the use
_of chemical med1c1nes, often manufactured in the West. The
vsecond method which was used either to buttress”the first,
or iﬂ“isolation, was to use the Koranic or “Islamic" medif
cine. This often consisted of reading the Koran after the
patient hedrbeen.given chemical medicine or just praying to
God without use of'drugs; So-much dld Arab med1c1ne succeed
ln 1mpre851ng the Baganda that Mutesa I used to call upon

them for treatment. Kagwa -reports that he used to go and
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collect such medicine from one of the Arabs. Abdalla Mutabibi
was, for ei@mple, éa;&ed upon to attend to Mutesa's illness
in 1884. It is reported that he prescribed a number of con-
ditiens‘which Mutesa I failed to'fﬁlfill. As a result, the

46m In 1877, the Baganda were so

story goes, Mutesa I died..
much convinced in Arab "magic" and medicine that they be-
lieved Idi had averted the falling of the sun (an eclipse)
b; reading the Koran and other books. When whites came as
missionaries, they brought even far superior medicine, and
other materials that must have lncreased the undermlnlng of
confidence in lqcal materials. Pere Lourdel cured Mutesa

of dyeentery, a»disease the local doctors could got'stop,

and_wae aeclaimed the savior of Buganda.47

Dr. Felking did

a lot to ease &f not to cure Mutesa of sypﬁilis which had
g}ven him a hard time for a long period. In African sécie?ies
:eéecially Buganda, abilit& to cure’diseases hed a let of |
religious implibations since dieeases were viewed as either
gods or devils manifesting themselves as diseases. 1In

Buganda for example Kaum Eull, the plague was a God and so-

was Kawali, the smallpox.48

Whoever was able to cure such

a disease was ‘either strongef-;han the gods of those dis-
eases, or he had a seciet'way_of talking to.them;. Obviously
such a‘person and his ideas were given high respect. This
was- especially so 51nce the Baganda, an acquisitive people,
put a great value on mate;lal goods., Mackay who had a

practical knowledge of almost anything he laid his hand on

euch as gun mending, Cafpentry,_brick building, etc.
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impressed the.Baganda so much that they referred to him as

a God (ifé?‘Makayi‘Lubaale ddala). Choli (or Tori) the

favorite Arab at Mutesa's court around 1875 was "chief
drummgr,‘engineerkand jack-of-all tradés." He knew how to ‘1
repair guns and perfected the Baganéa arﬁ-of ironmongery.
For these reasons the~3ing.and the people loved him, elevated
him,to a high’poéitiqn in th?ir sociéty and reségcted his
ideas.?? ‘
to which the Baganda committed_themselves either to Islam
or to Christianity,.among a number of other minor Céusés,
dgpénded on_thevamoﬁnt'of materi&Ls that a particular-grqﬁp
of outsiders happeaed to bring. Thus whenever a rich Arab
came with a lot of goods, there-was an'iﬁtensification of-

' IsIamic‘influghce. ‘This.was certainly'fhe case when - Khamis

came in 1867.50

Gale is of the view tha£ part of Mﬁtesa'é
keen interest in Christian teaching was brought about by
Stanley's gifts and help in tribal wars.51
'. “Since ghe Baganda believed there was a connection

o betﬁéen thgrmaﬁerial and the spiritual, they concluded that

- the superiority of the foreigners' technical knowledéé that
) énabled them to produce such.goods was intimately connected
;ﬁd evéntualingelated-to their religions. Some foreigners
aléo‘encouraged this trend of thought to develop'as'tfué. \
Thus when Mackay was discussing the.ééeam engine'ét the .
[Kabaka's‘équrt,.he'said £hat‘the}kiqgib ’
.« . . after muchAtaik he asked me how whitemen came to
know: so much, did they always know them? I replied
that.once Englishmen were savages and knew nothing at

’

It has been observed that the degrée of‘intensity‘.
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all, but from the day we became Christians our knowledge
grew moge and more and every year we were wiser than
before.

" King: I guess God will not prosper any man that does
please‘him. }

Reply: God is kind to all but espec1ally to those who
love and fear him.

All: AEeh, Eeh (yes,~yes).
The foreigners, it would seém; encouraéed this belief of the .
link between the material and the spiritual. Since foreign
materials and tools were éuperior to the local ones, the
reasoping went, their religion was superior than the local

ones.

4. The Political Sectdr

The purely political sector of society underwent
changes that must have Heen difficult for the ordinary peéple
to understand. We have already showed how the Kabaka's )
. power came to dominate those of the social and religious es-
tablishment and how his hand gripped more tightly on the
economy of the kingdom. Formerly, as we have already noted,
the Kabaka was a leader among equals and his powers were o
like those of a desert sheik whose word is the concensus of »
l‘elders rather than, of himself élone. He had to consult, be~
fore he made ény significant move‘the clanheads and other
hereditary establishment. But he gradually assumed more
poiitical‘powér. . Kintu, was probably the first king to

53

unite the clanheads under one central authority. The mon-

archy did not assume the overall powerful position in the
. . ,~‘ . LR . T

S
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l6th, 17th and earlY'part of the 18th centuries. It was

partly due?"as Klwanuka ‘has poxnted out, to. the still shaky
_monarchy that Kagulu was deposed by a rebelllon of the wnole
populatlon‘of Buganda. - Mwanga I was.quletly and quickly
executed.without'ohaos taking over the country. But gradually
things began to changei The kings ellmlnated all other .
centers of power ané\concentrated 1t in thelr own hands. By'

ol

the mid nineteenth oentury;

. « . the king had acquired complete admlnlstratlve
control over Buganda. He appointed his own supporters
as governors in all but two of the districts and allo-

cated fiefs and benefices in lands or offices writtenwithin-

these.districts. He ead of the standing army as

well as of the district lévies.recruited by governo;s

and their assistants.54 ‘
The .reasons for the growth of royal power have been well
‘analyzed by Klwanuka and I don't lntend to repeat them in
detall._ Brlefly, they are: (a) the decllnlng powers of .
the clanheads and the religious establishment that we have
dlscussed above; (b) the territorial expansion of the klng-
dom that created new administrative posts which the king
could easily glve out to favorites who thus depended entirely
" on him for favors; {(c) ‘the ihcreasihg number of raids against
neighboring states that brought in a number of riches such
‘as ivory, 1itestock and women that theiking could use to
‘buy supporters; (d) the change in traditional ecohomy wherehy
.*the king and not the hereditary elite. controlled the distri-
bution of 1and to: both chiefs and peasants, and flnally

. (e) the 1mpact of external trade- especially w1th the East

_Afrlcan coast whlch made the Kabaka not only the ‘richest man
’ N ™~ o, o
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in the 1nterlacustr1ne area but also the chlef Afrlcan mer-
'chant. o )
Thus by the time foreign beliefs were introduced
into Buganda the Kabaka was the symbol of soclal, polxtlcal,
economic and to some extent rellglous power. He was, in
the words of Welbourn for the Baganda "tne?symbol of ulti-
‘mate concern.” He had the power of life and death over all
his subjects and ‘no one questioned it. He couid, and often
Wdld tamper‘azth the rellglons establlshment. He could
execute the mediums like Kyabagu did or loot the cods'
tembles like Mutesa I did. Thus whenever the king caught
a cold,'rhe-subjects sheezed. This was indeed a great-
sociai-political chahge whereby the king weakened all as--
pects ‘of power in soc;ety that competed w1th him. Since
“religion and- soc1ety are so much linked, any change in the
soclal life of 'a communlty means a change in religious life.
The Baganda's beliefs became centered on the Kabaka in the
sense that he was their "uirimate'concern." He had become
not only a mighty king but also, a sacral monarchy. Any
reversal to such a power as the monarchy had achleved would
 cause great psychologlcal problems and 1ncrease the chaos,
-whlch the klngs had set in motlon by their successful attack
oh’the tracitionai establishment, in the-minds of the people.
Since their religions, their cIans.and¢other aspects of
their society had been weakened, largely at the hands of‘

- the klngs, the people had come t0'place thelr “ultlmate con~

cern" in the klng.

——



The comlng into Buganda of forelgn bellefs and later
1mperialls£?~underm1ned the power of the last peg upon which
the Baganda had placed their social ex1stence. The new re-
1i§ions they.introduced showed the people that there were
: other forces besides the Kabaka in»the following'waye;
First, when Ahmad bin Ihrahim came to Buganda in the
last decade of Suna I's reign, he surnrised everyone when
fhe publically told the king' that there wae“enother power,
far greater and superlor than the Kabaka called God (or
Allah). He was the creator and sustalner of llfe of all
Creatures and that the king had no power to execute hlS sub-

55 The Baganda must have been

" jects in the way he was doing.
dumbfounded for this was a reversal of their concept of
power.. For those who belieyed in what Ahmad bin Ibrahim
said, it was the beginning of a psychological revolution X
.that preceded the social revolution against the traditional
way of life. For those who did not, it must have been
blaspheme.> But for the majority of people it must have
created confusron. 7

Secondly, whéﬁ“thélmuslim Arabs and Christian mis-
‘eionaries started theirvactivities of’looking for converts,
by convertlng some prominent chlefs, pages, tney took the
loyalty of future leaders away from the monarchy to rellglon.

As Welbourn has wrltten "it was they (the Bakungu) who under .

Mutesa' 8 son, Mwanga, were to shape the ‘new Buganda."56 The

'_ klngs rea1121ng the challenge to thelr authorlty reacted -

hY

v1gorously. Mutesa I burnt to death young Muslmms in 1875- 6 o
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Cat Namtgongo who had deepised.hiﬁ"by~placing their faith not
in thelChi;ie treditional_beliefe had demanded but in a new
power called éod whose messenger on earth was Moﬁammed.$7
His scn; Mwenga burned in'1887, over forty Chrietian con-
verts for the~saﬁe offenSe. But thevchallence and therefore -
weakenlng of royal authorlty could not be reversed. People
were beglnnlng to reallze that there were other powers ln',
the land. ln a;yay it was the monarchy, whlch by attacking
various:aspects of‘tfaditional life, cleared the path for
the demise of royal powefﬁ " The Kabakas' successful attacks
1on many aspects of traditional life made people gradually
realize that not only could old customs and traditions be
dispensed with, if they werepno longer relevant, but elso,
new onee‘could be adopted. 1In ehortf their minds became
receptive to new ideast Now they realized that besides the
Kabaka, there were other powers in the land.

Thirdly, Mutesa'e."changeable tafetta" about world
religions, now a Muslim when Khamis was visiting him end the
"following day a Christian when Stanley was passing through
the 1&3& and his inability to declare which religlon he
favored might.have been of.immediateNpolitical value but it
gave a chance to many Baganda to tihink for themselves and
make up theif own minds; In the early days, when world
rellglons had Just come to Buganda, many subjects walted
for the klng to make a ch01ce ‘S0 that they would follow.
. But now he seemed to accept the presence of the power of

»these rellglons without making choice. A lot of people,



85

~e8peéially the young pages at the court, where circulation
. Coa ]

of ideas wééghost intense, made up their minds. Unlike the

old peopie, they had not gone through the long -acculturation

into traditional life to make theh drunk with "aboriginal
-vigor."

Fourthly, the undiplematic manher,}n which Mwanga
handled the affairs of the state further weakeﬁed the once
almighty power_of the king. The many mistakes that this
’youth made as‘king’alienated him from many people. At the
lake when Mwanéa tried to.order the converts to board the
canoes (so that he mlght maroon them on an island), the
crowd had the guts to shout and boo him. This had not
happened to a Kabaka of Buganda in the past two or three
generations;

Fifthly, a political revolution with great social
implications occurred in 1888 when the converts to foreign
religions overthrew the king, Mwanga, who had plotted to t
destroy them. The ordinary people who used to veherate,
respect and loek at theAking'as the supreme object in the
nation ever since he had destroyed othef'powers that chal-
‘lenged his authority realized thatlhe could in turn be
. OVe;thrown by an-oligarchy of people armed with foreign »
'idees. What were these ideas? Where was their power hldden?
‘How could one get to the center of these new forces? What :
was thelr secret that did not only give them materlal superi=-
orlty but ‘also the ablllty to temper with the central in-

stitution of the .land that had.dealt heavily with the gods, .

e
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the mediums and the clan leaders? ObV1ously many ordlnary‘
people co&?ﬁ not answer these questlons lmmedlately. But
that forelgn bellefs were taken as the cause of all thle
could not»ea51ly~be deriied. This was lndeed the cllmax of

the undermining process that weakened the tradltional way

.of life. From~then on, the uprooting of traditional way of

1ife went so fast that it is right to.call it a revolution

for men turned their back on’many aspects of traditional

. life. This uprootlng of tradltlonal way of life went on

51multaneously with the adoptlon of foreign rellglons, new

values and new ways of life. The Baganda concept of the

“universe that was changing g;aduaily made a turn and moved:

very fast.-to a new perspective, a new look into the modern

world. This was made’ possible because the old ways were

>

either so much weakened as not to offer a sufficiently strong

fightback or were completely destroyed.

The weakening of the social establishment, the
failure of African religiohs to do what a religion is supposed

to do, the shift . in t economy of the kingdom, the coming of

‘superior'utilitaiian-gccds in Buganda and the weakening of

royal power upon which the Baganda had come to root their.

rwell‘being‘therefore'undermined'their concept cf life and
the world at 1arge. They wWere now ready to receive new be-

‘liefs to flll the vacuum SO created in thelr minds. As

Ashe has wrltten,

« « . A people who have lost their rellglon (or bellefs)
- are like those who have lost their clothing and are
apt to plck up the first substltute that offers58
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itself. The Baganda were .such a people. They ‘had lost

e
‘falth in thelr tradltlonal view of the world and longed for

a new one. Two world religions came and competed for their

hearts. Islam not only came first but, also 1n1t1ated ‘the

"psychologlcal and 5001o-pollt1ca1 revolutlon that opened up

Buganda to forexgn rellglons. However, Islam lost out to

Christianity for reasons we shall review in the next chapter.

Having arrived thus-far in our study, we can now

study the various rellg s that came to Buganda. This i
e D

.work will concentrate on Islam as Chrlstlanlty has thoroughly ‘

[N

been done by varlous scholars. Once’ the ruling elite joined

forelgn rellglons in Buganda and later, Uganda, and the im-

{
perial government was establlshed, then the weakenlng of

ancient Afrlcan way of life accelarated 1ts pace. The ap-

pearence of an educated- elite with western tastes who des-.

pised traditional ways of life speeded up the disruption
and destruction of African customs. Modern institutions

-like schools, factories, hospitals, churches, etc. also

did their job. The development of individualism especially
amongst those peoples that came to live in towns and urban

centers also did its work of pulling away'people from their

traditional attachments. It was Christianity that gained
most from thlS chaos but as I shall show later’ Islam got

some of the crumbs that fell from the table.

This is not to say, however, that all customs and

. traditions were wiped away. Some customs and traditions
.Stubbornly refused to go and remained like stumps in a“+

PR
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cleared forest. What certa;nly dld change was the state of
. mind; whereqit used to be'backward locking and finding ex-
planations from traditional life, 1t ‘now shlfted. Men began

to look forward to a changlng soc%eeg Gradually, the

- ancient mode of 11fe waxed away giving room to Chrlstlanlty,

Islam and materialism. These two rellglons became the value
symbols, the reference and crlterlon upon which men based

their actions.

S
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CHAPTER IV

THE PENETRATION OF ISLAM IN BUGANDA FROM

THE REIGN OF SUNA TO 1900

This chapter will deal with the ‘coming and pene-
trétion_of Islam into Buganda from its earliest days of
introduction to the signing of the Uganda Agreement of 1900
under the following subheadings:

1. Period of Cautions Islam 1844-1852.
2. Golden Days of Islam in Buganda 1865-18%5.
3. Period of Réligious Séramble and Unfulfilled Expectations

1884-1900.

"1. Period of Cautious Islam 1844-1854
’ Although many sources are agreed that the Arab
traders from the East African cbast first came to Buganda

in the reign of Suna II (1825-1852), tﬁey do not agree on
the dates. MostjGénda sources like Ssekimwanyi, Ham Mukasa,
-Gomotoka, Katﬁng&fu and Ali Kulumba feel that the Arabs

came in or after 1850.l Gray, however, after iﬁvestigating
.many sources puts the date a little earlier. It would seem,
as Oded ﬁas aptly concluded; that Afabs began to come to
Buganda in the last ten years of Suna's reign (that is from

1840-1852). This is not to say, hbwever, that there was

94
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. no- 1nfluence of Arab orlgln in Buganda before that from the
East Afrlcan coast.‘ Indeed, Kaéwa teports that trade goods.
from the coast were in use in Buganda in the réign of
Ssemakokiro (died 1794). '

The teachlng of Islam to Afrlcans 1n.Uganda is re-’
corded as first having taken place in or after 1844. At
one of the many occasions when the(Kabaka used to grder‘a
'number of his~sﬁbjects to execution, it happened pnce.that'
there was at court, a rich Arabﬂfrdm the coast named Sheik
- Ahmed bin Ibrahim. Seeing the horror of daily executions
"that the Kabaka used to carry out, he decided to speak up. -
He stood up and . told the king in front of all tﬁat>no man,
not even the Kabaka had a right to destroy the creatures of -
God in the way Suna was doing.3 Suna and indeed all his
subjects were surprised to hear that there was "someone
else"'on earth greater than the Kabaka. Ever since the
Kabaka assumed the powers that made him the symbol of the
- kingdom in both religious and bolitical affairs, he had be-
ceme the Buganda and could do what he liked with his subjects.
But now, .here was a_foreignef‘whe was saying that the
Kabaka's powers'were challengeable: This, as we mentioneé
in the last chapter was the beginning of the psychological
revolution tﬁat~enabled many Baganda in later dajs te~turn
thelr faces away‘frcmrthelr tradltlonal bellefs to new ones.
'Desplte his tyranny, Suna was fully of magnanlmlty and in-
stead of orderlng the executlon of Ahmed bin Ibrahim as

many Baganda courtlers might have.thought, Spared him and’
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asked who this might power, God; was. The Bagarnida must
"have been surprlsed for Suna had prev1ously ordered the
sewing up of Klgemu21 s (later nicknamed Wabulaenkoko)
lips, a diviner who'd;red to contradiee the king. May be
~_the king had learned a lesson. 'Few could say. ‘
From ﬁheenoﬁ,—the East African coestal Arabs began,
“caut;ously,_te«expouné'to Suna the p:ineiples q£ ;elam.
" It is reported thae they read to Suna every-day‘from the
Koran and thap before his death, he had completed foui
chapters of the Kofan.4 The.ekactnnumber of Arabs who came
to Buganda in Suna's reign is not know, and is neEwef
high value to thisAstuay though to mention“eufew is not out
of line. Keg&a seys that Medi Ibrahim (Ahmed bin Ibrahim)
was followed by Kyera, Amulan (p;obably Imranr,iminag
Nakatukdla'Muganzijja and Zigeye Omubulusi.5 Saim, a half-
breed came to Buganda in 1848 and Isa bin Hussein who soon
became Sune’e bodyguard arrived in the same year. In 1852,
Snay bin Amir'el Harris visited Suna.6
The manner in which the coastal traders taught

&

Islam to the Baganda at this time was one of caution and.

extreme care for two reasons. One, they knew that they’
were dealing with a strong‘authority that could annihi;ate
“them if they vexed him. Burton wrote that when Snay bin

~ Amir visited Suna, he behaved humbly: v

The Arab thought proper to assume a posture of homage;
namely to sit upon his shins, bending his back, and
with eyes fixed on the ground--he had been cautioned

against staring at the "God of earth”--to rest his -
hands upon-his 1ap.7
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Muslim sources confirm that although Suna received instruc-
- ' : . ‘
tions in Islam, he never embraced it. Secondly, the Arabs
. & '

were not sure whether the population would receive their

nessage or not. Their main. aim was to trade and they"
taught Islam mainlf for creating friendly r§lations with-
thgir_partners——especially strong ones.

Islamic infl&énce was reduced in £he years 1852-1865
due to the small numbers,orvin some cases, the virtual ab-
sence of coastal Arab traders in Bugénda. As Oded has
pointed out, the reﬁsons'for the absence of Arabs in Buganda
Uaévthis'time still lie in mystery. Many writers tend to
take the view, first recdrded by Speke, that the Baganda
banned the‘A;abs fromlcoiﬂ.'ing.8 The validity of this asser-
tion is véry doubtful. For one thing, it is not clear in
whose reign the expulsion occurred. For another, there is
doubt as to. whether i; was the chiefs or the king whoigave
tﬁe order. Moreover, the Ganda sources do not mention the
expulsion order. On the other hand, it isncleaf-that one
Arab station in-Buddu was destroyed by Rumaﬂ?i; on the order
of the Kabaka.9 The Baganda. wexre motivated by a desire to‘
stop the coastal,traders dealihg directlyiwith Bungoro..

But this was an isoiated‘incident which though it might-

- have frightenedithe Arabs could not have formulated Baganda
j policy towards.the Arab‘traders in genefal. A better. ex-

' planation is that the Arabs were finding'it extfemely diffi-
cult and unprofitable to come to Buganda. Africgn chiefé

in central Tanganyika through whose territories the Arabs

.- .



'had to pass were demandlng heavy dues. It was around this
.tlme that Manua Sera successfully blocked the coastal road
to the Arabsfexcept those who accepted his cond:LtJ.ons.lo
The result was that very few Arab and Swahili traders ever .
reached Buganda in this period. Speke does not mentlon the~
preseﬁ%e of Arabs in Buganda as Stanley dld later on. The.
| consequences of Arab absence in Buganda was, among,_ a number
of others, a decllne of Islamic 1nfluence.

True, Islam did not pick up many converts in the
reign of Suna II. But it attained two important achieve-
'ments. One, it opened the eyes ot.the Baganda to the presencer
of forelgn ideas that mlght surpass their own.' Two, by A |
clalmlng that there was someone else greater than the Kabaka,
- Islamic 1deas 1n1t1ated a psychological revolutlon that made
it p0551ble for. the Ganda mlnd to listen and later accept
; ﬁorelgnvbellefs,rrrt_was”a challenge to the Kabaka as the
symbol of ultimate concern for Ganda religion.
2. The Golden Age of Islam in Buganda 1865 1875.

" The Relgn of Mukabya Mutesa

In this-period of the relgn of Mukabya Mutesa I,
Islam reached ltS highest peak in the country. The ruler
of the klngdom made 1t a state rellgron and issued decrees
: requlrlng all hlS subjects to. observe Islamic law. The
maln ‘'general cause for the Baganda s adaptlon of forexgn
Vbellefs has been dlscussed in the last chapter. Here, we
shall conflne ourselves to the various 1nd1v1dual factors

_that made the Kabaka of Buganda and hls people adopt Islam.
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A _ A _— B :
.. Simultaneously, I shall try to show how, by requiring its
adherents to'afgb many of their.traditional customs and be-
‘havior; islam-preparedAaﬁd in some cases initiated a revolu-

tion in Buganda.

(a) Factors Favoring the Adaption of
o Islam in Mutesa's Reign

Islam seemed to have offered an explanation to

Mutesa philosophical curiosity about the destiny of the soul
after death than that of the traditional beliefs. - The
Muslim Arabs helped the king with a better means of communi-
cating stéte intelligence, acted as his secretaries, as his
mercenaries in his wars and helped him in Qariéus other
wa&s that made them and their creed popular in Buganda;' It
is also possible that Mutesa toyed with Islam for politicél
motives. These were centered on his desire to remain the
 most powerful man in. the interlacustrine areé through the
maintenancé of his independeﬁce, the control of trade es-
pecially~in firearms and freedom to ra;d'his neighbors as
he wished. Further, the Arab Muslims provided befter
~healing methods than the local doctors, introduéed material
goodsfsupérior to the local products,ﬂhelped Baéénda to im-
prove the quantity of their agriculture and set the dress
. fashion of the kingdom when they introduced cotton cloth.

. Mutesa's'Curiosity about“ﬁhe destiny of the soul
after death must have attracted him to Islam. As we.have
inaicated, there was an alﬁost virtual absence of Islamic

influence from 1852 to about 1863. This vacuum was filled

b
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by the comlng in that year of an influenc1a1 Arab locally
known as All*N;katukula. He'had visited Buganda in the
reign of,Suna and somé courtiers knew him. Mutesa, learning
that Suna, his fathei,bad been taught about strange belief

begah to inéuire about what it was that his father had .

V'

learned.._jf : ~
We used to tell him, Ali replled, about God, the King
of klngs and that he would raise people from the dead.
Aren't you lying? Mutesa asked, is there such a thing
as resurrection?ll
- .The Arab replied that there was a rising from the dead and
ethat the creator of all made tgi; possible. Mutesa was eo
amazed;about resurrection £hat he began to listen toﬁbhe
- Muslim Arabs seriously. As we noted eariier Mutesa was
very sceptlcal of the tradltlonal explanation of the cosmos
an& the destlny of the soul. The Islamic interpretation
seemed to quench his curiosity. As a show of confidence
o W”..m;;ihis newly acquired belief in the resurrection, Mutesa.
revolted against the traditional burial customs of the
kings of Buganda. He gave an order stopping the separation
of the king's jawbone from its skull for decoiation and en-
shrinement in a temple for adoration~by his sobjects as
was the ueual_custom-before himf"He told his chiefs that
he should be buried whole with his skull unmolested.l2 He
even went on bolorder that all bonesiof his ancestore should
‘be ekhumed‘and reburied together with their jawbones.l3

Mutesa, it would seem wanted to ensure that the body

should be burled unmolested so that on the day of
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”resurrectlon, it would rlse as a whole person. Thus Islam
in this part1c£1;; case made the Baganda completely break
with the past and take on a new courseg.

| Mutesa was so amazed by his new found knowledge of

the resurrectlon of the dead and the oneness of God that he

decidéd to send a m1531onary party to his "brother" Kabarega,

King of Bunyoro to tell him about the new faith. He sent
him the following presents with a hope that Kaberga would

become a Muslim; a mat for praying on, a kettle to carry

o

water for abdultions before prayers, a.red flag to be hoisted

by the mosque and sandals that are easily removed before
entering a mosque saying:

I have sent to you two teachers whose names are,
Sabaddu, the Mujasi and Mwanga the Sabakaki to teach
you the good words of God (Allah) who is mightier than
all gods, who is the ruler of earth and heaven. More-
over, there will bé: a final day of judgment when all "
the dead will rise and be judged. I wouldn't like you,
my brother, to be on the wrong side.

But Kaberega sent the missionaries back and requested
them to return the presents to their owner saying:

Go back to my brother who sent you . . . tell him I
have my traditional gods who protect me. Tell him I
am not afraid of the fire that will burn the condemned
for it will burn my bones after my-death in which case
I will not feel it. I have heard that people will rise
from the dead and become as alive as they had been be-
fore. Why should the Kabaka of Buganda be happy about
-such a thing? Does he think anyway, that its true?
Suppose his father Suna rose from the dead, will he

still be King of Buganda? Won't Suna kill him? Doesn't

he realize that.if all the kings before him rose from
the dead, he will automatically become a common man?
Won't all the prifces he murdered plot against him? He™
will have lots of problems. I .pity my brother for re--
joicing g;e; something that will eventually destroy . -
“him. As for me, I don't want to become a common man
- when my father Kamurasi rises from the dead.l4
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‘Whéﬂ‘Eﬁé'paﬁty”retufﬁédmtowBﬁgaﬁdaj”Mutesa“was“sad”to hearm~WWM~'

the news that "hls brother" would not Joy over the resurrec-

.tlon but told hls chlefs that they should be steadfast in

Islam.

The coastal traders prov;ded Mutesa I with a better

.method of communlcatlng and transmlttlng state 1nte111gence,

secrets and messages by their introduction of writing than

the traditional society offered. Before Arabs came to

Buganda, the natives had no means of either writing official
and personal messages on paper or of preserv1ng their cul-
ture and thoughts other than the oral methods. There were,
of course, a number of ways of doing so for example the

use of the reigns of eaeheking (Mirembe), the use of sticks
(on a rope)‘by a messenger to remind him the number of items
he.had to transmit orally, but all these_could not cope
with the growing“sophistication of.Buganda bureacracy.15
The Arabs.acted as clerks and secretaries to Mutesa I and

also taught many Baganda the art of writing. Thus Baker
2

Hpointed\out that Mutesa kept clerks who could codmmunicate

16 Masoud Resalmln bengggﬂelman wrote

by letters in Arabie.
a‘number of letters for the Kabaka. as these Muslims knew
Swahlll, they acted as messengers and emissaries for exampleb
Ibrahlm, Johar, Idl and Ramadhan.

Muslim influence must have been increased by the

Arabs' he;g;ng Mutesa in the many wars aag raiding expedi-

tlons he organlzed agalnst his unfortunate nelghbors. More-

over the Arabs brought flrearms whlch gave the Baganda not

e
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“only v1ctory over their- enemies- but also strengthened the -
central government. I must add that flrearms could oanly

be effective if properly;used. For example, although the
-Baganda used them in 1875 they failed to overcome the

Bavuma Islanders. Most of them were guns but a few were
cannons. The first cannon was brought by Khamls who we .

wk7--

mentloned earller and was given the name "Kkomola. 7 Many -

Arabs part1c1pated in Mutesa's wars either as commanders

‘or as soldiers;of*fortuhe who happened to be‘in'éuganda
when an expedition was being organized. ThueVCholi (or
Torl) who T mentloned earlier was appointed not only as
'the chief Munyenya but also to lead expedltlons in Toro and
»Busoga.ls In the Toro expedltlon, Choli was"’ asked to re-
store Namuyonjo, the ruler of Toro whom Kaberega had ousted:
HAlthough Namuyongo soon died of smallpox, Choli refused to
llsten to Baganda chiefs’ appeals to return till he had

19

collected more booty from the country. Thls expedition,

20

is supposed to-have taken place in 1872. Mutesa appointed

Idi the Omuteregga as-a commander of a military expedition
to Bunyoro after ‘the latter together w1th Masudi had
v apparently averted an ecllpse of the sun by readlng the

21

Koran.%l 'Idi was promoted to the Ssabagaboship of Ssingo.

Masudi, who was. later executed by Christian armies was made,
attfiret, head of Ekitongole Ekikeera and later Ekiteregga.2?
His‘real-haﬁe‘uae Masudijibh Suleiman. Sohgura,ha}Swahili;
"served in Mutesa's fleet of canoces and‘commanded one-unit.,

He was a native 6£ zanzibar ahd spent- many years in Buganda.23
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Thus- by partlclpatlng in Mutesa s wars, and by ‘providing
‘new mllltaty ﬁ:;hods such as the use of firearms, the Arabs 

became_favorltes at the court of the king in this period.

ot_Iéi, Gemotdka saye that: _
' Although Idi was forelgner, he led the Baganda army

in two mllltary campaigns. Because of his obedience

to the klng Saorder, the klng made h1m rich. . . . 2‘

As we have alreaay noted in the last chapter; the

Arabs introduced  healing methods that were, at that time,

superior to those of the local doctors. The peeple'of

Buganda attached gteet'importance to healing and preventing

ealamities.n Thus so it'was believed =they heiped'Muteser

25 .When he was

avert an ecllpse of the sun at one occasion.
very 31ck in fact on his deathbed, as we have noted, he
_called for two Arab med1c1nemen to attend to him. |
The Arabs alsb introduced skills and crafts for
deily use that were very appreciated at this time and thus
‘might have had an influence on Baganda'e‘attitude towards
Islam in this period. Choli (or Tori) whom we shall neet
later SheWed the Baganda,how‘to mend guns an& the art gf
ironmongery. The A;ahsmalso taught the Baganda how to
make sd%p'hy A
b0111ng down the fat of anlmals, burning the peelings
of plantains and mixing the fine. ashes with the boiling
fat. This fat was allowed to cool, and was then made
into balls of.the size of crlcket balls; it was commonly
used for washlng cotton goods.
It was also in thlS perzod that the Arabs 1ntroduced and
taught the Baganda the art_qf_mgt-making from,theefronds of

wild plam leaves that grew locally. The familiar, square



105
house that is.so‘prominent'in any Gahda'villagé (locally
Called'Mwambé)‘éﬁich'is more healthy'éetause more ventilated
than the traditional thatched huts, was introduced into
Buganda by Arabs in-this period. Thé kihg and the chiefs
soon adopted this style qf building and it spread all over

the country.27

The influence which craftsmen had over
Buganda, or can have on any other rural soéiety,.is illus-~
trated by th? life Qf Mackay, the Protestaﬁt Missiona:y.

It is however, not my intention to discuss him here as his
biographies have beén thoroughlyrdone by bgttér authorit;i.'es.z8
Becaﬁse of»thése.skilLs, Muslim traders became more and more
admired by the Bagénda.

Whenever thelAraEé went into the interior, they
tried to live as comfortably as p0351ble by bulldlng good
. houses and grow1ng as.much variety of foods as pOSSlble.
This was the case with the Arabs of Unyanyembe and Kafuro
in what is now Tanzania-.29 It‘is thought that the Arabs
introduced into Buganda such fQQd’stuffs asbrice, tomatoes,
‘sugar cane, papaya, pomegranates’etc. that they grew in
their gardens, though Emin found that somé‘of these did
| not do very well, 30 Howe¥:;{ many of these crops eventually
spread to all the country.

As the Arabs brought cotton cloth for sale, they'
set the fashion of the day. At the beginning of Mutesa's
reign, cdtton cloths were rare enough to make the Kabaka
order the execution of a chief who had hidden a piece of

cloth from the king. But by the time Stanléy passed through
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Buganda Arab costume was thé dress of the oourt; Many
phorographe of“fﬁe court and inaeed'the descriptions of
the dress of the promlnent men deplct a replica of an Arab
court,only w1th_b1ack faces.31 Moreover, the king lqetruCted
his chiefs on what clothes to and how to wear them accoraing
to their rank.3?~-1n this way, Arab influence in the fashion-t°
of dress tighﬁened,its grip on'Kiganda society.j Kanzu (a
long sleeved shirt that runs down to the ankles) formerly
a dress of the Arabs has become the nat10nal dress of men
all over Uganda.

All the above facrors we have been discuesing ﬁelped.
Islam towpenetrate'éahda society in that period. No doubt
they made Mutesa lean towards Islaﬁ as we have—observed;

But ‘Mutesa had a subtle if not a sophisticated ability or
judgment. To him, like any other politician the mainéeaance
ano increase of his oouer were of paramount importance. He
'ﬁight.have'seen in Ie}am a political tool he would use to -
.his advantage.' It is thus possible~taat one of the major .
-reasons that influenced him as ruler of Buganaa in receiving
Is}am favorably and. thus transmit it to his people who

later spread it ali over Uganda, was the state of affairs.
prevalllng in this part of Africa in the nineteenth century.
The numerous Afrlcan tribal states in the lnterlacustrlne |
iarea were jealous of one another and in most cases flghtlng
one another, not only for robbery and plunder but also for

: supremacy 1n the area. For example Buganda's resurgency A
'was infliecting heavy eporoachﬁeﬁts on the territorial

pred
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- integrity of Bunyoro. On the East Coast, Zanzibar was claim—
Sy
ing, however vaguely, terrltorlal recognltlon as master of

the East Afrlcan hlnterland whlle Egypt under Khedlve Ismael
was algo gradually moving up the Nlle and claiming the same

-

area of the East African great lakes.

By the beglnnlng of the nlneteenth century, Buganda :;“'

had taken the place of Bunyoro-Kltara as the most powerful
political and mllltary state 1n.the.1nterlacustr1ne area.
She had expanded her borders.westwards at the expense of
Bunyoro. This gave her enormous resources and manpower to

. maintain_awglg and strong military—-political establishment.

Her capture of Buddu during the reign of Junju and her

successful bidlinvcreattng spheres of influence in Kooki -
and later iniKaragwe gave her control of the trade routes
to the Eastern‘African coast. This meant that Buganda and ‘
" not Bunyoro would tap the trade in arms, strateglc goods’
and other essentlals. But the Baganda had not forgotten
‘the mignty days of Bunyorc. The Kabakas' were always on.

. guard to use all means possible to prevent the tables of.
mastery in the 1nterlacustr1ne area turning against them.
When the Arab traders came with trade artlcles such as
arms, . cloths and béads whlch ‘they gave 'in turn for ivory
and other troplcal goods, the Kabaka of Buganda d1d all he
could to control thls trade. It is reported that Mutesa I
trled all he could to- ensure that all these advantages

33

were-in his hands. It is- thus thogght that Mutesa adcpted

Islam partly to please the Sultan of Zan21bar and the ‘Arabs
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who woﬁld help h1m in case of an attack elther from another
African state or from “the Egyptlans." Moreover, the Arabs
who came ro Buganda impressed it upon him that the éultaq_
of ZanZiber was a very strong leader. In turn,.the sultan
wanting to keep his influehpe in the interior ofren.sent
,presenrs to African rulers to impress them. Said Majid
sent an embassy to Mutesa I in 1869534 ‘In rerurn the Kabaka
also sent an embassy of goodwill to the sultan under Sengiri
Omutebi in which a live‘ele?hent was one of the presents

sent to the sultan.35

It arrived in Zanzibar probably
around 1870. A friendship based on common interest in trade
thus-grew between the suiraniand the Kehakau Mutesa wanted
firearms and other'goods which the sultan's subjects brought.
He also wented to remain the strongest ruier invfhe inter-
lacustrine aree. The sultan wanted not only trade but in-
ternational recognition as sovereign of theiinterior of

"East Africa. If he could cultivate a werking friendly re-
lationship with the Kabaka, then all was fine.

- The Egyptian thrust in the lake region was probably
oné of the ‘greatest diplomatic facrors that made Mutese's
attitude towards the‘coastal Arabs and Islam more favorablef
then -he should have done under normal 01rcumstances. * The .
Khedlve of Egypt in the late 1870’s was trylng to 1ay claim
. to the areas of the upper Nile which included a large
" section of the. interlacustrine area. From 1872, two European™
officials, Sir Samuel Baker.ahd Gordon ‘administered the

'Province of "Equatoria" on behalf of the Khedive. These
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‘events alarmed Mutesa very much for if Baker's flrarmed
forty thleves could destroy Kabarega s palace :in a day, his
might be the next, Mutesa. dealt w1th the situation very
dipiomatically. He sent envoys to ﬁhe'Khedive's agenﬁs for
negotlatlons but I shall not go lnto thelr details. He con-
fessed that he was a very good Musllm-—though in a separate
1etter to Gordon’he said he was a goqd Chr;stlan. To the
Arabs from the coast who, fearing compatition from traders
from the North blocking the advance_of the former, he diplo~
maﬁically said that he was a very good Muslim. fhere is a -
strong possibility therefofe, that Mutesa's wooing of Islam
Qaé'motiﬁated partly, among a number of other faators, by
éolitical considerations. . By becoming a Mualim, he would
please tﬂa sultan who‘ﬁight defend him in:case of an attack
by either ‘the Khedive's fdrces'or-by another unfriendly
icountry. He would also be on gaod terms with the Arab

traders who brought firearms and other trade goods to the

interior.

(b) ?he ;mpact of Islam on Ganda Socie§y11862-1875

h All the above factors helped in the_immediate
~ adoption of-isiam in Buganda at the period. Now I shall
proceed to review the spheres in which4Islamic influence
_mahifestad'itsélf. fhe‘sphetes;iﬁ'which'Islamic influence
and impact showed itself were the reading 6f the Koran, cir-
cumcision of the readers, the building of mosques in Buganéa;
prayers, the fasting of;Ramadhan, inﬁrodﬁction of Muslim

-~
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burlal ceremonles, greetlngs accordlng to the Arab fashlon,
slaughter of anrh;:s according to Islamlc law, prohlbltlon
of drlnklng of alcohollc splrlts, the forsaklng oftkeeplng
dogs.and the:use of force to convert pagans to the yuslim_
faith., | '
- As we have already noted, the teachihg of Islam by
Arabs from the coast to Bugandathegan at the court of the.
Kabaka. The first teacher to instrqét.Mutesa'was, as we

A have>said,.Ali Nakatukula. In course of time, many coastal
traders came to Buganda and they began to teach the Baganda.
The Kahaka, Mutesa, seems to have been the first student to
{earn about'Islam. He learned the Koran and mastered the
Arabic ianguage_in a short éeried of time._ He did so well

that his teachers said in surprise;

Oour lord, ,you have amazed us in ~your understanding of
Islam36

So pleased was he about his new religion that he called
his chiefs and told them that:
there is one God, who is the Greatest, the omnlpotent,
"Hakibalu," (i.e. Al-Akbar, the greatest) who is
mightier than all gods. I would like you all to study
this religion.
Therefore he started explaining and teachlng them the. w1sdom
of the Quran. The chiefs with one vo;ce of agreement re-
plied that: - .
you Slr, are more intelligent in understandlng those
"difficult things. 1If you like and accept them, so do
we; let us become Muslims, since you are there to pin
pomnt to us where truth about God is

' Thus many chlefswbegan to read the religion of the prophet
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in Buganda. The Kabaka who "was the keenest of all and an f. .
expert. on readln;'the Koran" was very pleased about the
turn of events. The Arabs and Swahilis' who taught him be—
came his. 1nt1mate friends. They came lnto the palace to -
visit when they'felt so and "whenever they came, the Koran
n38.-

and rellglon were the maih topics of the conversatlon.

It is probable, however, that Mutesa s enthuSLasm in readlng

~

. might not have arisen out of purely religious coneiderationsg

VAs Kiwanuka has wrltten, Mutesa was an extremely lntelllgent

-man. His enthu51asm about Islam m;ght have .arisen partly

out of academic and 1ntellectual excitement and partly from
. » s »

- -

_other causes already anaiyzed that»might'haVe had nothing

to do with religion.
Among the first‘people to “read" Islam was Katikiro

Mukasa -followed by chiefs and pages ‘that lived in and around

,thg court whlch was, at the tlme of Ali Nakatukula s coming,

at Banda. ' Some of the chiefs were»Mu5151 the Ssabakaki
(main gate-keeper), Basudde the Ssabawali of the Ekigalagala,;
kyahkonyi the Omuwanika, Mukasa the Kauta,‘Mujabl OmutabuZa,

39

Tebukozza, Sembuzi, Wakibi and many others. "Reading,"

that lS, the study of Islam, 1ncreased when Khamis the rlch

'i:}Arab merchant, came to Buganda. By thzs_tlme, the Kabaka's

‘palace was at Nakawa. Mnsllm sources claim that Nuhu Mbogo,'
Mutesa' s‘brother.who became leadeffof Muslime began ‘to

"read" Ielam at this time."40 |

‘ “But’ the readlng of Islam whlch was conducted in

Arablc ‘was very hard for most of the chiefs who were often
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rvery old men. One of the chzefs, Mandwambl, the Ssaza
(or county) chlef of Kyagwe who could not pronounce or
learn by heart ‘the first phrase- of(the ”Openlng"“of'the:
Quran i.e.; . ‘

"Blsmlllahl arrahman Rulhim Alhamd- llllahl Rabbl--al-—
almina" -1 e

.devised a system whereby .he named hls wives that he thought
,_was the equlvalent of the above in the order. o
"Slmldaayl, Lwaklmaanl, Lwakiimi; Kamudullra, Labbrraamlna nél
He made sure that his w1ves were around the palace wheneVer‘
he wantédwto meet the Rabaka. Thus whenever he forgot the
verses, he would ask each of thefwives in order of what her
new name was and this would remlnd him therefore sav1ng him -
from the fury of the king. Thus though reading Arabic was
an'uphlll operatlon, many promlnent and lesser people
»llstened to the teachlng of the Arabs ‘and Swahilis.
vIt was from thls first group of readers that the
first people to be circumcised*ih Bugandaicame. Strictly
speaklng, .as we noted in a‘footnote 1n Chapter II, circum-
cision is not obllgatory to Islam. It is not mentloned in
the Quran and many doctors of Musllm theology do not mention
it at all However, there are - dlfferences of oplnlons

‘ amongst the Madhab (Schools of Law) in Islam. The Shaffii

School of Law, whlch has a lot of followers on the East

"Afrlcan coast con51ders c1rcumc1s1on obllgatory. But the

Malrkl School of LaW*conSLders 1t fashlonable and recom-

mendahler However, many uneducated Musllms have come to take
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it as the crlteqlon of Islam. It would-seem that the Muecat
1wm‘_.

~ Arabs and those from Hadramaut who preached Islam on the

East Afrlcan coast were Sunnis of the Shaffll School of

Law.42 Thus many Swahll;s and half-casts who came into
Buganda were of tﬁis Madhab. Since their knowledge of Islam

was elementary, their emphasis on circumcision can be under-

S B S : e e

stood. T e ' o RN
In Buganda A£ this time, the Kabaka who was a keen
reader of the Koaan‘heSitated in offering himself for ¢ir-
cumeision for_a number of reasons. ,One,.thereAwas a ho;rer
of mutilation amongst the Baganda that we mentioned earlier.4;
And, two, there was a custom that the Kabaka as a symbol of
the kineeom should not shed blood.?? since he was the"
Buganda iteelf, he had to be whole if the healthy of.the
kingdom was to be perfect. Muﬁgea,it is reported, might;haee
aQreed to being circumcised butrhis chiefs and Queen Mother
advieed him not to d_oAso.45 Despite this handicap, Mutesa
considered himself a true son of Islam and even Christian
writers affirm that he‘was a devout believer until he became

46 The coastal Arabs were reluctant

disillusioned later on.
to force circumcision on him for fear of prejudLCLng their
trade 1nterests. As a result of hls'av01danee qf the rite,
the vast majority of chiefs refused circumcigion. ‘

) However, a few pages, promihent people and commoners -
agreed to carry out the physically palnful rf%e. Nearly

all Musllm sources are. agreed that the flrst Musllm to get

circumcised was Masanganzira. Sheik Nsambu in several




1l6. Bamutalira

17. Kigwaana
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interviews with Noeluging; Arye Odéd and myself has pointed
out that Masanganzira.;és ci;cumcised_as a test case on the
command of the Kabaka to £ind out whether the rite killed
‘people. Althbugh hé did not die, it seems Mutesa éid not
follow up the experiment. Sheik Haji Abdallah Ssekimwahyi
in his two pamphlets gives thefféllowipg people'who he

thinks were the first Baganda to get,dircumcised.47‘

e
~

LIST OF FIRSfiCIRCUMCISED BAGANDA MUSLIMS
COPIES FROM SSEKIMWANYI'S EBIMU & EBYAFAYO

1. Masanganzira 8. Mustafa Makonge

2. Matembe Bulega, son of "9, Buzinde

Mukwenda Nduga :
, 10. Adimani Kiwanuka
3. Kalule, son of Mayanja ‘ '
_ ' 11. Bukulu, son of '‘Subi
4. Naise, servant of T e

Katikiro Mayanja o 12, Sudi Jita (Gira)
.5.. Amulane Tuzihde - 13. Ssebata
6. Musa Butamedi 14. Abdulaziz Maleku
7. “Yusﬁfﬁ“sgebakiwa 15. 'Bbira, brother of

Katikiro Mukasa
22, Muwanga

23. Bwetugunywa
18. Juma Matembe, the son

of Nkata; this one 24. Ssekitoleko
learned more than all :
~ his colleagues 25. Ssekigudde
19. Abdala Radiri 26. Nakwanira
- Kyayambaddie (or N o
Kyanyanja) - 27. . Magirembe
.20. Musoke Mynyezi . 28, Kagwa Mayengo
21. Nakuboga , 29, Mpbnye Buwonyi

30+ Kaéanyulo
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ésekimwanyi adds Ehag g%} these people were -circumcised
before the battle ofiNakalanga that is before 1875, the
‘year Mutesa ordered the death of the paganS'aé we shall see
later. It is true to‘say thérefore, thatnélfhough the
A kabaka refused- circumcision for himself, the rite Qéé takeh
up by some Muslims. As we shall discover later many un-

_ sophisticated Muslims‘among the masses "in the country have
come to take it,es the criterion of Islam.

The stricthess with which the Kabaka and his chief
kept the Islamic prayers is another instance of the ;mpgpt
of Islam at this time. It is reported that crowds used to
foll&w Mutesa to the mosque punctuﬁlly each Friday especially

48

when he was at Nabulagala. He strictly ordered his people

'to be punétual for prayers.49 He}éppointedgpages to see to

= -

it that water for abdlutions (cleaning) before prayers was
always pﬁngually brought. Apolo Kagwa was one of thern.s-o

Mutesa also decreed that stones for scrubbing feet in the

process of cleaning before prayers be erected in courtyards
of évery household. Later these stones became the sign of
a Muslim home that faithfully:prayed. Houses-£hat did not
have them were declared pagan and when ‘the hunt for pagans

1 It

-was initiated people without these stones suffered.5
did not mean, as Kagwa~aﬁd Mukasa have rightly pointed out,
that all who professed to be Muslims b§ exhibiting these
supposedly Islamic signs were true believers.. Some did- so
out of fear. Buf that these signs indicated Muslim in-

fluence of some’ sort caﬁnot be refuted.
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The bulldlng of mosques both in the palace and
‘«*a:t

countryside durlng ‘this period also reflected the influence

" and- impact of~islam in Bugandal The Kabaka not only built

a mosque in the palace but also created a department
(Ekitongole) to manage the affairs of the mosque.52 One

of the flrst persons to act as the hedd@ of the Ekitongole -

.Bkizikiti was Edward ‘Mukasa who laEer converted to

Christianity. Apolo Kagwa and Yona Waswa worked at the

mosque too. Subjects were required to brlng food, cattle -
and other gifts to the staff of the mosgque admlnlstratlon.
As the Kabaka moved hls palace now and then, a new mosque
was constructed ‘on each new locatlon. Bellefonds tried to
construct and started to build a red brlck mosque for
Mutesa but failed to complete it as he ‘could not get suit- i
able materials.>> Wherever the Kabaka transferred his

res:.dence‘,,_.by therside of a mosque, he erected a mast bearing

"a red flag, having a mark of the moon and star. . . . That

mark w1tnessed that the Mohammedan religion was belleved

in. . . . w54 Thls,mast and flag were given to Mutesa by

an Arab called Amisi and was always erected by Mutesa's

'-costal handy man, Choll. Each Friday, Just before prayers,

thls flag was publlcally hoisted by Choli in’ front of the

Kabaka. Later, the missionaries used the mosque at Mutesa s’

‘palace 1n Rubaga as ‘a. Chrlstlan place of worship and in~ ~

' structlon. SERE P : .o o ~

Fastlng durlng Ramadan, the month "1n whlch the '

"Koran was sent,"d(sawm), was also strictly observed by both

<
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the klng and his subjects in this perlod The Kabaka'first
began to- observe the fast at Nakawa in 1867.°° From.thet‘
date on, it is believed that he fasted for ten consecutive
years. So strict dld Mutesa become .in observ1ng the fast

that in 1868 when he missed d01ng so due to belng 1nvolved

in a war. agalnst Busagala, he fasted later that year in

another month to fmll the gap as Islamlc law says.s6 .. Then -

he gave an order that all his subjects must fast and he

-sent. out inspectors to find out those who defaulted. One

of these inspectors, Kakolobdfo by name sent to Buwaya in
Busiro was found eeting end was reported to the king for
doing what he was punishing othess for. From then on, all
defaulters in the fast and all hyéocrites amongst Muslims

57 Mutesa built a palace

in Uganda are called Kakoloboto.
by the lake in which he would observe the-fast. Hevgeve'it'
the  appealing name of Salaama (Ar.rpeace).58 But as the

Kakoloboto affair indicates, fasting was a very hard task

- for many people in Buganda. Nevertheless it was one of

the signs showing that Islamic influence was dominant at
this time. ) -

Slaughterlng of anlmals according to Islamic law
was another sign reflecting the influence of Islam in this
period;: Formerly in Buganda, an animal was killed by being
brutally beaten to death especially on its head.59 It-was
not a very efficient way of doing the job for not only did
the animei_ﬁeke a longer time .to die—-which incfeased the

pain the poof beast had to endure-~but elsp strong animals
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like bulls_fought‘baqk;ggs injured humans. But when the
Arabs came, they taught Mutesa to slaughter according to
Muslim law and insisted that only circumcised.Muslims couldf

60 Choli (or Tori) became Mutesa's official

61

do the job.

butchet and cook. Mutesa appointed supervisors to see

‘to it that his w1ves ‘ate meat slaughtered accordlng to the
new fashlon, ‘a fashlon that was complete revolt from the

old one. Two Muslim women named Nalebe and Bamugwanire-were

62 To this day Muslims in

Uganda do not eat meat slaughtefed by non—Muslims.63, As

appointed to the above job.

we noted earlier, the Baganda were very fond of hunting,
especially with dogs; Suna was vety fond of his dogs and
'Mutesa had herds of hunting dogs.64 However, influence of -
Islam made Mutesa abolish the custom of hunting with dogs.65
This shows how far Mutesa had gone out to observe the tenets
of the new rellglon for Islam, to some extent, allows the
keeping of hunting dogs.66
Mutesa also adopted the coastal Arab way of greet-
ings. This happened especially after Khamis had visited

him;n Thislgreeting was as follows:

Greeting: Aslaam alaikum
Reply: Wa alaikum salaam

After learning how to greet in the above fashion, he called
his chiefs and instructed them on how to do the same. But
while at Nakawa, he aiscovered that they had not learned
the Arabic way oftgreeting, for they said it as follows: -

Greeting: - -Salamaleko S ,;
Reply: Yee Salamaleko dekimu salaamu, :
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-He was sadvabout it but {ealizea their slowness in learning.
in observing ﬁh;égﬁaria, the Kabaka seems' to have
given up, at least temporarily, the drinking of alcqhol and
wines. 'Stanley wrote that Mutesa once boasted tha£ "no man
could say sigcé tﬁéﬁ dgy thét hérhaa séen Mufeéémdfihi."67
It is not however, clear that hé enforced this reqqirement
on to his subjects. ' .
The reél peak of Iélamic influence in Mutesa's
reign in Buganda came in 1875 when he was observing his
ninth Ramadhan. In that year, by decreeing that all his
subjects ﬁust embrace Islam, he was not only making it the
religion of the séate_but also he was using his prerogative,
his right as tﬁe head of the religion of the -country to.
‘tell people what religion they. should follow. His position
as the symbol of.thé kingdoq made it possible for him to do |
as he did. He gaVe orders that the three Islamic rituals;
'\\prayers, fasting and eating lawful meat had to be strictly
observed. Whoever broke them was to be convicted of a

8 He

criminal offense and migﬁé face the death penalty.6
ggve another order, which seems cruel to us now but then

was p;obably'judged according to the standards of the day,
that all non-Muslims or Bakfiri (Ar. Kafirun) must be rounded
up and put to death. Maﬁy‘unfortunate pgople perished.69
Many of those whalwefe massacfed, as in any other such in-
sane action, were innocent people who were on bad terms

with the authorities. Thﬁs for fear of the Kabaka as Mukasa

and Duta have written, even those who were not convinced



~ about Islam-embfaced it._ Although the prophet clearly stated
1t that there is no compu151on in Islam and that the Jlast
1aspect of the 1;___ (i. e.,the taklng up of the sword; others“
bbelng purxflcatlon of one's heart, to do good and to forbld
the dolng of evilwshould only be embarked on 1n self defense),
many Musl1m leaders have ruined the name of Islam by en-
forecing it on thelr subjects. As far as Buganda was con~
'cerned, Islamlo ihfluence had reached its peak. From the
days when Snay bin Amirdused to teach it cautiously; it had
noh beoome;hot only the fashion of the day but the criterion
ﬁponWWhich the law of.the land was based. This was not to-

last for very 1ong.

- {e) Decllne of Islamlc Influence 1875 1844

.From 1875 onward, the fortunes of Islam ‘and its ln-
-fluence in Buganda began to subside and slip downhill. Four
hfactors contributed greatly to this reduction of Muslim in-.
‘fluence from 1875 to the death of Mutesa in 1844. The first
ﬁasktheecomihg to Buganda- of the traveler H. M. Stanley,g
the second was the Egyptian thrust in the lake region, the
third was the massacre of Muslims by Mutesa and finally the
comlhg to Buganda of Christian missionaries coupled»wlth
hMutesa s lnablllty to 301n any of the three world rellglons. )
In late 1875, Stanley passed through Buganda and-
made a great 1mp:ess;on,on ‘Mutesa for unlzke-other European
Visltors, heVWas"teckless enough to ‘use his guns in aid of

Mutesa inlhis‘aggressive war policy in a battle againstf

L
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Buvuma. This action "endeared him to the king and the two

. o ' ”-"-‘ N 3 g
increased in each other's confldence."70

Moreover, Stanie&
madeﬁthe impression that he was representingwa powerful
European state which'cpuld help Mutesa in case of an in-
vasion. This came in an opportune moment for Mutesa was':r R
at this time wor;iedhabout the "Egyptian iﬁperial'thrust.up

-'Ehe Nile. Likewise} Stanie§—was very much impressed by |
-Mutesa; saying that "if aided timely by‘virtuoﬁs philan-
rhropists, he wbuld.do T%re for central Africa and eivili-
zation than what fifty years of Gospel teaching unaided by

"7l Mutesa seems to have believed

such authority could not.
in the value of adopting a foreign culture, "not ﬁecessarily
for cultural reasons, but because of the military, politicai
and even material power such a culture repreeented."72

When therefdre Séanley mentioned Christianity, Mutesa was
f_delighted~not only to éscape Islam that demanded the hard

‘rite of circumcision but also in the hope that it would be

a diplomatic card in his favor. Islam sufreredrigmtae”sense
that it no longer could pretend in the eyes of Mutesa that

it was the only world religion that(preached one God.' Mutesa
began to take lessons from Stanley earnestly which the Muslims
were obv1ously not happy to see.73 Moreover, Stanley wrote

. to Europe calling for Christian missionaries‘to come to
Bﬁganda.‘ His appeal recelved 1mmed1ate response from Brltaln .
- for within a few days of the publxcatlon of hlS letter in the

"Dally Telegraph" on 15th November, 1875, the Church MlSSlonary

- Society recieved 5 000 pounds frem an anonymous doner and
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" by the ehd-efrthe month the C.M.S. cpmmitteerhad deeided;to
undertake the ;UgandaiMission;" ~Thus Islam couldvnd lenger
monopolize Baganda hearts. | _v. |

Secondly,;the>khedive of Egypt's aggressive plans .
in the interlacustrine area in'this period:aliehated_Mutesa )
from not only the ruler of Egypt and her people but also from,
the religion they p?oféésed;; Mutesa feared thar, as we.have
said earlier, the Egyptian would move to Buganda afteréthey
had completed their taskfwith Bunyoro. Gerdan and Baker had
attacked Kabarega and an Egyptian flag had been hoisted at
Masindi. Gordon had sent Nuer Aga with troops to establish
a fort at Mruli. mThough he was- lured to Buganda in ohe ef
'Mutesa's.greatesteE}plomatic achievements, his insolance
and behavior caus;d suspicion in Buganda. “Moreover, the
Zanzabari traders who tolerated Mutesa's lukewarm Islam also
feared_the intrusion of the Khedive into a'mérket they had
traditionally regarded ‘as their own. They also did rheir
'_hes;_to poison Mutesa's attitude towards the Egyptians.

‘The result. was that the Egyptlan lncur51on lntOithe
1nter1acustr1ne area dld more damage to Islam than good.’
»‘Here was a Musllm ruler, Mutesa must have lmaglned, try;hL
tb annex. Buganda and the teachers he had sent had no respect
for Baganda and thelr ways.

The massacre 0f Muslim converts by Mutesa whlch
took”place in e§ about 1876 also greatly undermined the lh—
fluencial p081tlon that Islam had occupied in Buganda for

‘the prevxous ten years. Many reasons for the massacre of -
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_the Muslims have been given especially by Katumba and Welbou:n.74
‘Stanleyﬂs influence on Mutesa is ofteh'quoted by Muslim
authorities. It is said that Stanley warned'che king that

the Arabs might circumcise him by force. It is also claimed
by the same authorities that' it was the intrigues of the old
chiefs, who fearing thaf if-the chaka was circumcised, they
would also have to go through the same rite,.fabricéted

75 The coming of more

false accusations against the Muslims.
arrogant and possibly more fanatical Muslim teachers from
the North (Turksias the Baganda clled them) under the

Egyptian umbrella is also, of_ten,,cited.76

These teachers,
it is reported, were more intolerant than their coastal |
counterparts of failings in the requirements of Islam. It
is reported-that;notcnly did they think that Mutesa was
a Kafir (a ncnﬁMuslim) but also that they never.concealed
this belief.’’ The Ganda sources claim that these "Turks"
ordered the Baganda to rebgild.all mosques in the country
since they faced westwérds instead of east towards the per-
mitted gigig,'Meccé; that all Baganda should only eat meat
siaughtered according to Islamic law; and that Muslims could
only be led in prayer by a circumcised person.78 Mutesa
could probably agree to the rebuilding of theimosques and
enforce fully the eating of meat slauchtéred according to
Islamic law. But he found it hard to éive up his position
as leader (iman) of prayefs in fhe'mosque. We have noted

‘earlier on thag as a symbol of the kingdom, he was, like

any other'sacral,moﬁarchy, expected to take the lead in



124
~religion. All his people expected him to do so and hé
probably regarded it as-a natural right~conferfed upon him
by providence. Withoﬁﬁ minimizing all the above factors
that might have added to the Kabaka's anger.towards the

Muslim converts, I feel that the challenge to his leadership

" was the climax or the last straw that made him decide to

massacre them. He wasvrealizing what his son Mwaﬁga realized
. too late, that these young converts were altering thelr

" loyalty from him as Kabaka, a Kabaka expected to lead hls
Vpeople,both politically and religiously, to Islam as a religion.
They did not, like most Baganda, dispute his political leader-
ship. But they were asserting their independence 5% decision
in matters of'religion. For the Kabaka, it was true he had
become a Muslim but he had no intention of giving up his
position as the "ultimate concern" of the Baganda. Mutesa
'acted‘swiftly to curb-this rebell%pn. It was, strictly
speaking, a rebellion not a revolution because it failed.

But it ignited sparks of hoée that were to gather momentum

a decade later when tﬁe convefts to foreién religions re--
asserted their independence of the king as far as religion
was concerned. This rebellion, led by Musllms, began "the
revolutlon"'ln Buganda. Many writers who cla1m that what
occurred .in Buganda later on in the 1880's was a Christian
revolution tend to minimize the influence of this ﬁuslim 3
rebellion and their massacre on the desire of all "“readers"

in Bugande to free themselves from the Kabaka's religious

tutelage.
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For the mdment-then, the effect of theifimessaefe
was to reduce Islamic.iﬁfiﬁence.‘ Noh—con?erts who had pre-
viously been persecﬁted now took eomfert in seéing their
advetrseries in trouble. Assemblinq the‘names of the victimg
is difficult. The official ‘list recerded by Muslim historians
represent oniy those done to death at and around the capital.
'The names of those who perlshed in the countrys;de, at‘the
Vorder of the klng, are lost to hlstory.

Agaln Sseklmwanyl in both Ebyafayo and Ebimu prOV1des

the best official list of these Muslim matyrs whose names.

& . . ,-;
are: )
* 1. Mponyebuwonyi- * 9; Kalule
2. Mudduawulira 10. Kisengula.
* 3. Bira 11. Nsereko
* 4. Bamutalira ‘ 12. Mabende
* 5.‘ Kaganyulo - o* 13. Namwanira
6. Mukwanga : * 14, ‘Mukeka
7. Muwanga * 15, Mefeﬁbe -
8. Bazekuketa .+ * 16, Muwanga

N.B. Those marked with a star are also in the list of the
first circumcised readers in Buganda.

Although the massecre'of the Muslims neither meant )
:the end of Islam in Buganda nor Mutesa75'completely throwing -
'it overboaid it weakened the morale of Muglims and reduced
Islamlc 1nfluence in. the kingdom.

And flnally, the coming of professional Christian

missionaries broﬁght into Buganda such an able competitor
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‘ that Islamic ihfluence was- bound to'decline. As we .have.
‘noted, Stanley publlshed his famous letter calling the mis-
51onar1es in 1875. On.June 30th 1877 two C M.S. protestant
missionaries Lieutenant Shergold Smith .and Rev. C. T. Wllson
arrived in Buganda at Mutesa's court which was then at
Rubaga. On 6th NoVember, 1878, they were joined by A. M,
Mackay. .Oh'Febguary‘lﬁth 1879 three othen_missionéries
', Pearson, Litchfield and Felkin,arrived at Mutesa's capital.
To add to the religious confusion the Baganda had by now
fallen into about monotheist@c religiohs, Catholic mission-
aries of the White Fathers' order arrived in Buganda on
23rd February, 1879. They were Fathers Livinhac, Barbot,
Girasoult, Lourdel and a lay brothef, Amans.

The activities of the Christian missionaries and
the growth of the Christian Church in Buganda have been
recofded elsewhere by experts on the'subject.79 At first,
Mutesa was more pleased by the Europeans than the Arabs.
He. is repofhed'to have stated to his court:

" A great many Aiabs, some Turks, and four white men
have visited me, and I have examined them all
talk, and for wisdom and goodness the white men excel
“all others. The Arabs bring cloth, beads and wire to
buy ivory and slaves, they also bring powder and guns;
but who made all these things? I have seen nothing yet
of all they have brought that the white men did not
make. Therefore, I say give me the white men.80
When the mlsSLOnarles daid arrlve, Mutesa was full of ex-
pectatlons. Islam had to be brushed aside for the moment.

" ‘He listened genuinely to the:Chrlstlan gospels and contem=-

plated becoming a Christian eepecial;y,before 1880. He

“2¥§f



approached the Christian missionaries of both denominatione
to baptise him. But they told h1m that he ‘must abandon poly—

- gamy. Thinking that Catholicism ‘was ea51er than Protestantlsm,

‘he told the White Fathers that ‘the religion’ Of “the C.M:S+ was -

hard. Moreover, Pere Lourdel of the White Fathers had just

cured him of dyséntry (about mid-1879)-and hewthought~themw,7¢wmru,

C.M.S. were agents of Egypt through Gordon who wa; a Pro-

- testant. But~theJWhite Fathers'also.insisted on.mohogamy}-ahd
in June, 1879 he asked Lourdel to baptlse him; then in .
September he asked Mackay of the C.M.S. but they all insisted
on monogamy.' Then in September, 1879 he turned to-Lourdel
again: So much had'helbecome interested in.Chrlstianity 2
that he contemplated of dismissing all his wives except one;
Bwakabaka, so that he should be'baptised.81 Some of his

'chlefs, namely Tebukozza, the Kyambalango, Mayanja, chief

of the Ekltongole Ekinakulya and Kaddu of the Eklsalosalo

volunteered to become Chrletlans with thelr master. It
seemed that Mutesa was about to become a Christian and this

would have meant the complete eradication of Islam.
But the Kabaka never became a Christian for three

'reafons. First} the traditional establishment led by the
Katikiro and the Queeh Mother ‘was very muchkopposed to
their master's becoming completely submerged in these. new
‘ culturee.. Just before the klng crossed the floor, Katlklro

13Mukasa on ‘his knees appealed to the Kabaka that.

: My 1ord we have heard everything you sald in favor of

your ‘becoming .a Christian and you are perfectly right.
‘But my lord people can only settle where there 15‘
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~ peace. You know very well the ri&alry betwéen the
Catholics, Muslims and Protestants. If you join any
one of these religions, there will be no peace in this
country. The resulting instability may well be a
deliberate prelude on the part of these foreigners to
annex the country.82 ‘ :
Mukasa's advice was takén and the Kabaka did not get baptiSed.'
SecoAdly, the competition amongst the three religious
gréugs,'thé Musliﬁs,'the Protestants and the Catholics as
Katikiro Mﬁkasa noted made Mutesa and indeed all Baganda
hesitate to make a decision as to which religion they should
join. So-.amused about the éompetition of the three groups
was Mutesa that one day he compared himself to a beautifui
young girl being courted by three men who must wear them-
" selves away before she made a choice. In 1883, Mutesa .
complained to Mackay that_gach group of fdreign,teachers
were always at one anotherfs;throat by calling one anofher
‘a liar. It wés difficult, he went on, for the Baganda to decide
which book, the Bible as taﬁgqg by the Protestants, the Bible
as taught by the Catholics or the Koran, was true.
- And fipally the failure of the missionaries to act
as military supporters of the king and giving him material
_things contributed to his disillusionment about them. .
Mutesa thought that the missionaries would not only bring
a lot of goods (especiallyﬁmanufactured ones) to Bugaﬁda
but that they would help him in his wars by providing fire-
arms and developing military alliances between Buganda and

their respective countries. This impression was unfortunately

created by ‘Stanley. Thus when the missionaries came to
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‘Uganda, Mutesa thought they had come not only to teach
éhristianity but aLso to téach his people how to make po&der
and gun§.83
The faiiure of_the king to become a Chriétian did

not mean that Islamic influence again became as dominant
as it had been jﬁst before the coming of Stanley and the ‘
missionaries. All it meant was that Islam retained what little
. influence it had managed tbfkeep.” As it happened, the , “
Kabaka tolerated these foreign religions and people were -
free to join whatever réligidn they wanted. But for him
and the chiefs he gave a decree on/;3rd December, 1879 that:

The Arabs can keep their religion; and you Christians

can keep yours. We ourselves shall keep the religion

of our forefathers.84 ' i
This decreeé,  however, did not request the expulsion. of"
either the Muslims or the Christians. As a mattér of fact;
.. Muiesa AiIOWed them to stay and to teach»those of his sub-
jects as wanted to know more about foreign religions. ANo
doubt this was good at the time as it seéured freedom of
woréﬂip. ZBut the long term repurcussions of such a decisibn
were different, By failing to choose any of the religions
in the kingdom, Mutesa forfeited the leadership he was
supposed to giveias,a symbol of the kingdom. By allowing
foreigners to entice his suﬁfects into their religionsg, he
was further corroding the monarchy's power of leadership to

decide what the religion of the land should be. Henceforth,

- the freedom to choose what belief to follow was thrust into
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the hands of the people~r"Mutesa«waswawreSpected man and no
_havoc happened in hlS relgn as a result of this- newly won
freedom. His son, however, had to shoulderaall these

problems.

_he did not publloally declare as to whlch religon he favored

"1n his last years, Musllm authorltlesvclalm that he favored

85 The reasons given to. support thls claim ‘are

. Islam.
(a) he read the Quran very often before he‘dled, (b) he
left a will in which he instructed his subjects to refer to
the Koran for decisions insteadjof calling ﬁﬁon his spirit
and (c¢) theztwo'doctors who attended to hin before he died
were Muslims namely Abdallah Mutabib and Abdalla Sudi.
Catholic anthorities tend to support the Mnslim'polnt‘of
view;gé -Protestant authorities are of the vlew that Mutesa‘
" died w1thout making a choice; ‘that is he died a pagan.87
‘Personally, I feel that although Mutesa was lncllned more
to. Islam, there is no way of proving that he died a Musllm.
'HHls w111 is reCorded only by Muslim sources. The’ faot
that lt.was the Arab MusllmsAwho attended to Mutésa“last is
:recorded‘by both Muslim and Christian _sources. .But a sick .
" man has no choxce bnt to see whlchever doctox lS around.
‘as to the readlng of the Koran, mayber it was a desire to
rsatlsfy hlS 1ntellectua1 needs. The Koran wasAthe'first'
'hand probably‘the'only book that Mutesa had read so well.vj~'
Naturally, he mlght have wanted to reread it espec1ally in-

h_hlS last years when prolonged 1llness must have brought a

By thls tlme however, Mutesa was a sick man.'VAlthough*dm”



.lot of boredom to a man accustomed to a dally life of action.
.'Whether he died a Musllm ‘or not did not really matter. What
mattered is what his subjects thought he had £avored or. ln--
clined to. Slnce he was inclined to Islam, they thought
that this was an indication for them to become Musllms.. It
is very hard ‘to glve statlstlcs at thlS tlme but that Islam -
galned more converts than any other group is lndlcated by
the events that took place- four years 1ater. When Mwanga
came to ‘power in 1884, the Musllms were the 1ar§e§t single
‘religious group at court. ‘Asfa result, they played a »
'leading part in the revolution of 1888. This is not to say,
however, that Islam regained the monopoly and prestige it
had had in Buganda- in the period ;862-1875: |

" 3. Period of Rellglous Scarmble and Unfulfllled
Expectatlons, 1884~ 1894

Mutésa's seemingly uncommtted attatude towards “the-
end of his life gave the three rellglous groups in Buganda
‘(Angllcan Protestants, Musllms and Toman Cathollcs) room for
a scramble to catch as many souls as they could. His allow-
.ing: these rellglons to stay in the country to carry on their
"work-freed the people from his 1eadersh;p ln rellglon.
Henceforth, they could practlce a rellglon of therr choice,
rnot necessarlly that of - the Kabaka-—though of course many
preferred to take the Kahaka ] ch01ce.' As Mutesa apparently
leaned towards Islam in hlS last. three years, the Muslxms had a

minor edge of advantage that gave them hopes and expectatlons.-

These expectatlons were helghtened when Mwanga succeeded

- .
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Mutesa to power. He decided to use as'his-bodyguards youths

whom he made heads of Ebltongole. . Two out of the four most

. favorites of these were Muslims. He persecuted and put to

death Christian converts but he left the Muslims alone.

When he tried to destroy the "readers" (or converts to

forelgn rellglons), the latter overthrew h1m 1n the revolutlon )

of 1888 ' The Musllms took the leadlng part in thlS revolutlon -

and Kiwewa who- replaced Mwanga was lncllned towards Islam. -

-When the alliance between the Christians and Muslims-broke

_up,;the latter easily expelled their adversaries and in-

stalled their man, Nuhu Kalema who promised to serve their =~

'interests more than Kiwewa. But these expectations were

short llved and all their’ h0pes were shattered and crushed
to pleces by a number of c1rcumstances. Flrst, the,Baganda s
horror of mutllatlon of the body allenated the populatlon
“6f “Buganda which feared that the Musllms would circumcise

them by force. Second; this was the period of European

: cultural and polltlcal 1mper1allsm aggressxvely 1nvad1ng

Afrlca w1th maxim quns whose power the Arabs whom the
Musllms had allled with could not match. 1In Buganda this

1mper1allsm robbed from them the revolutlon that they had

successfully effected. And flnally, the Musllms lost thelr B

“ablest’ leaders at the start of’ the rellglous wars and so
they were crlppled early in the struggle. )

As I p01nted out earller, and as Klwanuka has already'
wrltten, Islamlc teachlngs must have glven Mutesa sp1r1tua1

satlsfactxon espec1a11y towards the end of hlS llfe.sac‘hs

» @ o e
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VKulumba and Katungulu poxnt out, Mutesa read the Karan veryw
~often in his- last days.- The last two doctors to attend to- l

~ him werevMusllms. Thls gave the Muslims h0pe and expecta— .

tions that theirs was the favored rellglon. Thus by the

time Mwanga<establlshed his PRed-Guards," a polltlcal ellte
 of his own creatxon composed of rough youths, who like the

‘Mamelukes of Egypt, were a law unto themselves, theVMusllmsr
were the largest group amongst them--and probably amongst
other pages.' Mwanga, 1n a’deslre to rid himself of the
-senior chiefs, created four Bitongoles in 1886- 7 and put-a

.youth in charge of each as follows:

(1) Eklwullrlza formerly headed by Kinyolo was expanded
and glven to Klwanuka Katege, a Musllm.
- (ii) Ekijaasi (sw‘ "rlflemen") which was well armed was

given to Kapalaga, a Muslim.

"7(iii) Egwanika (store) was put in charge of Apolo'Kagwa7“4“~;”*”“

a-Protestant.' B ‘
»(iv) Ekiyinda was given to Henry Nyonylntono, a Roman
Cathollc.
'Mwanga gave llcense to these youths to harrass and plunder
old chreﬁs but they extended their brlgandage to the whole
couri't'::'y.s'9 Thls actlon contrlbuted to Mwanga 8 unpopularlty.
" Whén Mwanga reallzed that he had made. a mlstake by~
‘ puttlng all his eggs 1n one basket, a basket of youths well
7 armed w1th guns and forelgn bellefs,_he dec1ded to curb 1t

by destroylng them. He dec;ded to take the "readers" to an

'1sland where he would leave them to starve. Th?; readers"
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heard of the plan and prepared for a- confrontatlon. The
Musllms deczded to flght and asked the Christian leaders if
they would jolh them. In deczdlng to flght Mwanga, the
~ Muslims had a>number of reaeons. Although Mwanga had not
burnt to death any Muslim when he executed the Chrlstlans,’
he had nevertheless not treated them too well. He had re-
..t" fused to allow them the monopoly of'slaughtervand His
favorite; Kagwa Ndikumulaga had publically humiliated an
- important Muslim chief cailed Moguluma.. They also feared
that the fate which befell their‘co-religiOnists in Mutesa's
reign when a number of them were executed might‘be repeated
by Mwanga. Moreover, at that time, they were "the largest
and militarily ‘the most formldable group. They had amongst
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them several dynamic leaders. Kapalaga, the general was

a Muslim and Kiwanuka Katege who had avlarge following was
B --also-a-Muslim. They decided to consuft with the Christian
R readers on how and when to fight Mwanga.
The Chrlstlan converts alsoc had a lot of grlevances

} against Mwanga. He had persecuted them and burned a number

of .them at Namugongo.91 They were not sure whether he

" would repeat it on them or not. But they hesitated to

join in a'revolt against Mwanga. Reverend E. C. Gordon has
. ; S & . .
written of their hesitation that:

« « . it was stated that the Mohammedans Readers were
ready and prepared to undertake the work (of revolting)
‘themselves without the aid of ‘the Christians. Some of
- my: lnformants said that the Christian leaders did not
wish to:go so- far as to dethrone Mwanga but were on a
point of maklng thelr escape to Bunyoro, the only other
'.alternatlve.9 ;
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The hesitation might ﬁave‘been caused.by the missionaries'
ihfluence who did not trust‘the'Muslims. "After much negoti;
‘ations the cross and the crescent decided to become bed-
fellows, if only temporarily, to fight Mwanga. Moreover,
they realized that they needed each other.. The Muslims wéﬁe
strong and brave but Kagwa, a Protestant waé in charge of
the armory and the general stores. To cement the alliance;
Nyonyintono, the leader of the Christians made a blood
brotherhood pact with Muguluma, the 1eade£ of the‘Mﬁslims.
When Mwanga decided to carry out his plan of
marooning the converts to an'island by asking them to board
the canoes at Enﬁebbe, they refused. It was a sign gfrre?
bellion that ushered in a period of violence known as the
Religious Wars of Buganda that lasted for over six years.
‘Having decided to revolt and concluded an ailiance
to that effect, the "readers" decided on strategy. First
and most important,'they had to decide on a candidate to :
the throne. Althéugh the Baganda were now challenging the
Kabaka'é right to choose their religion, they were still
monarchical. Because of this,‘they had to have a prince
"who would take over the th:oﬁe after overthrowing the in-
cumbent. Up to thié time, there is stiil much controversy
ovef the person who the allies piékéd'upon as their candi~
date. Christian sources claim that all parties had agreed
on Kalema but that the envoy sen£ to smuggle him out of
prison being a Muslim, brought Mutebi, the Kiwewa (i.e. the

oldest born) who was known to be inclined to 1siam.”3 1f
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this claim is true, then it is a further argument to»ﬁy
contention that the Muslims led and initiated the revolution
in Uganda. By tradition, Kiwewa could never become ; king.
If the Muslims deliberately bféught him up, then it should
show how far they were prepared to revolt again§§€£raditional
customs in order to have their way. But there is doubt
whether. the Muslims deliberately planned to smuggle Kiwewa
out instead of Kalema. First of all, Muslim sources do.
not mention‘this prior arrangement as to which prince the

envoy was to focus his attention. Only Kétungulu‘agrees
withxtmeChrisfiah sources. But Katungulu wrote not only
sixty years after-the'inqident but also after he had read
Christian SOufées especially Kagwa. It would seem, as
Kiwanuka has pointed out, that it was the excitement of the
moment rather than a deliberate plan of the Muslims that
made the envoy act as he did. This conclusion is based on
the following reasons. First of éll, Kiwewa}s enclosure
~was ﬁéare; to the place where the rebels' army was encamped
than that of any other prince. Seéondly,'there is iittle
evidence to show ‘that Kiwewa was a Muslim brbhad ever
attended Muslim instruction before he was made a king.
Moreover, Kalema's palace was very far away and in a battle
this means a lot. - |

There were some heated debate when the rebels

realized this mistake but they let the matter'pass and
accepted Kiﬁewé ﬁo be their king if they should succeed.

They went to embark on their second strategy which was to
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have all a;@y‘divie;oas commandednby kapalaga, by Apolo -
kagwaAand_py'Nyonyintcno to converge on Rubaga Hill,~Mwangais
paiace. _The old.chiefs deeertedxMwanga‘whc had taken away
all thei% powe: and gave it to the.youths. The youths now
used‘it»to.ove;throw him. He was outnumbéred and on 1st
August'18§8, he was CVe:chroﬁa. He fled to Kome Isiand and
eventually to Sukuma in Tanganyika. On 10th August;” Mutebi

the Kiwewa was made the Kabaka.

mThe~victorswdistributedﬂthewspoile;amongst:them:,,ﬂ,,.w,”

selves. - Nyonyintono, the Christian leader became the Prime
Minister (Katikirc) and Mukasa the incumbent was déposed.
Nyonyihtono also became the county chiéf of Kyagwe, a
continuation of quaea's style of pclitics. Ali Bukulu, a
Muslim,rbecame the Kimbugwe. Apolo Kaéwa, reluctantly, be-
came theUMukwenda thoﬁghihe still wanted to be the Muwanika.
He did so on condition that his brother should be made the ‘
storekeeper, Muguluﬁa another Musiim became the Pakino and
Kapalaga also a Muslim became the Kaggo. It Wwas clear that
a figﬁe would erupt over the exercise. The Muslims came
'cpt with the lion's share. ,They.got more positioas“than any
‘oﬁher group. Naturally,‘the Christians resented this. But
- the Muslims were. not only the largest number, they had also
1ed the plannlng -and probably the execution of the revolt.
If by revolutlon we mean a sudden break w1th the
accepted way of dolng thlngs, a sudden turn about to a new
course, ‘then’ the overthrow of Mwanga in 1888 has r1ghtly

94

’been called a revolutlon. It was the climax ofrthe



. 138

'weakening process that had.started a century~or so back to
* undermine the baeis upon which Ganda way of life ‘was built.
'Politicaliy;‘the'revolutionaries did not.overthrow the -

‘monarchical .ideal. The Buganda were and still are, attached

.

to. the Kabakaship. But the Kabaka s authoritative power

that had been bu11t up by a succe351on of kings was crushed.

Henceﬁorth the Kabaka became in effect a constitutional

monarch. The readers snatched from the hing the right to

wdictate;tomthen“whigh»religign thg,subjects,Were to follow.

Henceforth there was to be freedom of worship that is each

person was free to join any religion in the land. A new
oligarchy based notwonly on_mer§t but_also on the faith they.
professed took the power that was snatched ‘from the Kabaka's .
hand. The-old.guarq waned away‘oradually. The placing of
the Kiwewa, the first born boy_on the throne, was_one of the
major signs of how far the heiievers had gone in breaking

with the past. By tradition, a Kiwewa would never become

the king. To them, foreign religions, besides self interest, .

hecame the criterion of a good.custom. This sudden break

with the past, the revolution of 1888, ushered in a period -

of a’desire for change amongst Ganda people that was not

.found amongst other African societies in this region. Hence-

forth tradltlonal-ways began to gradually w1ther away. .My -
adversarles mlght point out that tradltlonal ‘beliefs in

Buganda dld not weaken. That they were either co-opted

‘ ‘w1th the new rellglons or they hlbernated only to arise

agaln ;n‘the 1959'svand:;96q's, durlng the relgn of Sir

v



Edward Mutesa II.:VIt is true that there was ‘'some revival
,! of traditional beliefs in the last decade of Sir Edward s -
reign.~ Biit this revival was superficial'and did not go very ‘
Adeepf It was caused by a number of-factors‘centered_on
Baganda pride. The Baganda were proud of their'glorious

- past and the position they played later in colonial Eganda.
But as Ugandaﬂadvanced in maturity,'not_only were the‘Baganda
resented as.sub-imperialists by other tribes but also, they
were facing tough competition and squeeze by upstarts from
all over Uganda. They could answer back either by facing

up to the realities of the situation and compete on equal '
bagis with all the non-Baganda or they could look back, 1like
the Muslims in the Arab world to a glorious past whose re-
vival would bring back the lost prestige.- A ruling Protestant
elite, often educated at King's College Budo that expected
'them to be leaders, exploited the Baganda s frustrations and -
their monarchical inclinations to cling to power desperately.
In order to stay in power, this elite deceived Baganda that
the only way to save the klngdom was to glorify Buganda s past
.to _stick to her traditions and. to have nothing to do with

' the rest of Uganda. An analysis of this "past' shows that

it was not the traditional pastrthat the Baganda were being

'_asked to preserve but the past as created by the 1900 Agreement

namely what the Lukiika and the landed aristocracy of Buganda
represented : Sir Edward Mntesa II, himself threatened by.
. many new forces and unsure of himself since he was. not all

that popular at the start of his reign,Joined hands with the
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Protestant :uling:elite to appeal to Baganda's emotional |
attachment to the monarchy. - There was thus a polltlcal re-
turn to the days of old spearheaded by the Kabaka who probably
preferred absolutlsm and the Protestant elite which was
certalnly eiigarchlc. Ih matters of religion, there were
incidences of "return" such as the re-appearance of Kibuuha
at Mutundwe. But it was a very superficial return not
carried out as an,end in itself but as a means to an end.
After the>returh of the Kabaka from exile in 1955 this
"return"” fa&ed away and was finally eroded when the ruling
elite was crushed in 1966. If it had_any ground, it would
have stayed on as Baganda's desire for ehange has.
Another controversy about the events of 1888 lies
on deeiding'whose revelution or more specifically who executed
this'revolution, It'ie popularly referfed to as a Christian
hrevolution. I feel that it was a Muslim revolution, as what
I have so fer'been trying to say can show. First of all,
the‘ehents of 1888 were & climax of events that were slowly
gatherihg momentum from early days especielly after the
coming of Islem "It was Islam, in the time of Suna II that
revealed to the Baganda the presence of another power be-
!81des the'Kabaka. This began a process- that changed the
psychologieai outlook and attitude of the Bagande mind. It
was Islam, especielly'iﬁ'the daye ofeMuteea as I have shown
above, that began the tearing and breaking up of tfaditional
customs and way of life. mThie-netecnly‘weakened the Baganda's

confidence in many of their customs but also, and most
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_1mportant, opened the door to further break w1th the past.
The Baganda reallzed that change was not only possible ‘but
' also:that ;t~can-be done w;thout en@angeglng their dally |
existence. ’Secondiy; it,wae, as I have shown, the.Musiim
Pigjgﬂ;gther than”the Chriet;an who led the revolt of 1888.
The_Christian pages'at first hesitated but later joined in.
ihis is‘not te say, however, that the Muslim pages. executed )
' the revolutlon una551sted by Chrlstlan bralns and action.
As we have shown, both jOlned hands to revolt against Mwanga.
But it was the Musllms who took\the leading part and who
therefore took most of the sp01ls. As we shall see shortly, ;
1t was .over the spoils of v1ctory that the alllance was
broken.

The next question to solve was what religion the new
Kabaka was to "read." All major Musllm sources; Ssekimwanyi,
Katungulu, Kulumba, Nyanzi and Nsambu are insistent that : '
the twe-parties‘(Maslims and Christians) decided to ask
Kiwewa what religion he wanted to "read." And that they
sent an‘envey to the king accordingly. That after one day,
“he sent his maternal uncle Ssendikwanawa Ssabaganzi-with a
sién post“with Arabic inscriptions to the effect that he had
deeided to-become-a.ﬁuslim.v Howevet,.as.I have already’in—'
‘dicated, Christian sources are of the view that Kiwewa was
aifeady inelined to, if npt'yet'converted to, Islam. There
is little"evidehee'to prove either:view and thus it‘is hard-
to know exaétly»when'Kiwewa decided to become-a Muslim;

beforeﬂor after'hefhad become the Kabaka. When, however,

-
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it was ‘learned by_his subjects that he had decided to becomé
a'Muslim, Islamic influence,greatly increased and the hopes

“plus expectations of the Muslims were'heightened;

(a) :Breakup of-the Alliance

" The honeymoon between the cross and the crescent
was short lived. .African Christian sources espec;ally Kagwa‘
and Zlmbe are of the oplnlon that the breakup was delxberately
eplanned by the Muslxms who .all-the while were consplrlng
to exclude Christians from positions of power and if possible,
from‘Buganda.v Hoﬁever,.Mﬁslim sources point out that it was
the "Ddungu incident" that caused the breakup. Ddungu was a
"Christieh chief who "had been sent bvawahga to Kiziba, south
of the lake; to pick up merchandise which ineluded‘guns,
eloth,.etcs ‘When the distribution exercise took place, they
reservedhfgr him the,positionvof hulondo.. But on ceming
back, he;demanded that he-would take nothing except the
96

position of Kauta (i.e. head of the royal cooks). This

. hedhbeeh giveh to a Muslim. To the Muslims who detested
unlawful meat.(i.e. meat not butchered adeording_te~lelamic
-~ law) - this position meant a lot. But Ddungu swore that either
he was made the Kauta or he”would'fight. He had brought

lots of . guns which he d;strlbuted to hlS supporters. The .
4sources go on to clalm that a meetlng to resolve the crisis
was organlzed at the Katlklro s house. Lubanga the

Mujaasi (brother of Kapalaga) represented the Musliﬁs ahd'

Apolo Kagwa, the Christians. 'Scarcely had the‘discussions4



solved the issue than Ddungu marched in with-hie ruffian
' 'sﬁpporters one bf whom speared'Lubanga to_death. tThe*meetingi
‘broke up and the dogs of war were let loose. |
B would tend to thlnk that the Ddungu 1nc1dent was

a pretext rather than a major cause. The alliance between .
the two groups was bullt on very shaky grounds which could
“give hay at any time., . The Christians thongh a minority at
that time resented the Muslins'gettlng aAllon's share of
the'epoils. Also the Muslims as the maﬁority reseanted
"~ giving aWay to a minority whichfthey thought they could
easily diemantle'frog positionswof power. Moreover,-they
regarded the revolution as their own for Christian paées
_ijlned he81tat1ngly. o h - : ‘5,

_ ' The war was short and dec151ve;uwThe Muslimslwere

not only in the majority at this time but -they had more

gnns; It is thought?that they had about twoithoneand and
;their opponents had half that number. Thus on 12th October,
1888 the Muslims-defeated and drove the Christians out of
Buganda capltal. The European Christian m15510nar1es were
arrested and 1t was agreed after consultatlons that they
should be. expelled but not harmed——a lesson which the
Christlans might have 1earned ‘When deallng w1th the Arabs
_ whom they bnrnt to.death after thelr“v1ctory. A promlnent
~-chief AbdnlfAziz Bulwadda was giyen the duty of escorting
them.to the lake and to ‘see’ that they securely went away. 77

Back home, ‘the Musllms were: not happy in the house

: they had Just w1ped clean of thelr adversarles. Kiwewa
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thelr king found, llke ‘his father Mutesa, the demands - of
Islam hard He dreaded c1rcumclslon and postponed it. every
Adainﬁhioh'dld not_endear-hlm‘to the Musllms——who were the

real power in thelcountry at the time. He was a man glven

to drinking which upset many of the Muslims. Moreover, he
lacked the.charisma'that a ruler in such a crisis should
have to wield his disintegrated_masses together. T £;
' | Erobably'to forestall the fate of MWanga; KlWewa'de-
oided to strike first.. He laid a plot whereby he would in-
vité Muslim chiefs to his conference hall as if to dlscuss_ :
an -important matter after Which they would circumcise him.
.ThejMusllms came as expeoted and he sat on his throne as
 usual. After a short while he excused himself by leaving.
and gave a-warning signal to his executioners. They emerged
- from hiding killing Bukulu and kapalaga. Muguluma was not
killed then as he was the Katikiro who could never be exe-
cuted in-.the palace. As they dragged him off, Muslim armed
pages and soldlers saved him. The Muslims easlly outmaneuvered
Kiwewa and hlS supporters and whowas captured in Ootober,
1888. They took complete control of the capital and- the
‘country at‘large.-
| _ Were the  events in Buganda in 1888 1nsplred by Pan-
Islam? Were they part of a larger bid by Musllms all over ‘
the world to reassert thelr lost- glory? . If by Pan-Islam
(Ittlhad-l Islam) we nean the utilization of the integratlng
 bonds of the Islamlc falth as a substltute for natlonallsm
to unlte all Musllms under one leader (especlally the ottoman

o

]
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.Sultan at the time in questlon) and one strong flghtlng force
to resxst Western Imperlallsm, the Musllm revolution in
Buganda was not inspired by Pan—Islamlc 1deas.98 Buganda

was certalnly, at the tlme, not a wholly Muslxm State, the

’ArabsAfrom tne East African coast were themselves commerc¢ial
imperialists each trying‘to qarve out his own 1ittle empire_>'
,nith no intention of giving‘up what he gained and there is’
nO'evidenee that influences from the Middle East either from
the Ottoman Sultan or any other ruler were reaching éuganda.

' There was therefore no direct influences reachlng Uganda at
thlS tlme. However, there mlght have been 1nd1rect connectlon
through the Sultan of Zanzibar. It has been clalmed that the
Musllm revolutlon in Buganda was part of a general antl-
European-and therefore anti-imperialist campaign by Arabs.
'0perating allrover_East'and centrai Africa., It is claimed
that having'found out that the Europeans had come to stay,
the Arabs found:that their trade interests“were threatened.
They- therefore dec1ded to resist the Eur0pean encroachments.99
The Sultan of Zan21bar seems to have played the role of
Jplanner and dlrector of the major resistence operatlons all
over East Afrlca. " One of the ways he did this was the use

of Islam to appeal to the emotlons of the falthful. In

thls case,. he dld ‘it through the Uwaxs;xa branch of the
Qadiriyya brotherhood whlch was led by Sheik Uways bin
Muhammad al-Barawi * In Buganda, Sulalman bin Zahlr al-Jablr
who was deeply 1nvolved in the Musllm takeover of late- 1888

was a member of_the Qadlriyya'brotherhood. It‘was belleved,v



| | | 146
though not proyed, that he was theASultan'OE Zanzibar's
Aemissary in'Bﬁgaﬁda; Thus 1f any Pan-Islamlc ideas ever
reached Buganda, they did so through the Sultan of Zanzibar

and his agents. But this is highly unllkely since the Sultan

of Zanzibar was very jeaioue of his independence especially

—ofrthe»rulerS«ofmtheHMuslim.Orient.m.His,foreign,pOliCYmHaﬁ e

based on the maintenance of his 1ndependence and a freehand

in East Afrlca.

(b) The Reign of Nuhu Kalema

‘Now in full control, the Muslims installed Prince

Kalema, as king. Contrary £o Some sources, Kalema had not :

100

yet embraoed Islam when he became king.;_ .He became a

Muslim after. being enthroned, was circumcised and given the
Arabic nhame 6f Nuhu before Mu'aliim Kamatta on or around 12th

101 .

_October,_l888 Kalema was a very tall and big man with a

hfown skin. He. spoke with a low voice but was very. strong
and brave. Katungulu says that Kalema loved his men and . _
"~ ‘always encouraged them on and never lost heart. Since he

*was oiréﬁmdiséd’ahd'abStained from drink, he wasy‘according

" to the Baganda Muslims, the only +truly Muslim Klng that ever

sat on the Buganda throne.
: Unfortunately for the Musllms, their victory and
achlevement nelther 1asted a very long perzod nor provmded
the _peace ‘to. enjoy the fru1ts of their v1ctory. As many
,"wrlters have poxnted ouq the reign of Kalema wasg-one of the

most dlsturbed perlods of Buganda and lndeed Uganda s hlstory.
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it is not the purécae of this study to review in detailsicf .
What'really'happened except in so far as it affected the
fortunes of Musllms and their expectatlons. True the Musllms
had captured Buganda s throne but as we shall see later not
only did the Chrlstlans come ‘back and drive them out but the
rest of the Baganda people dld not embrace Islam whole-
Aheartedly. Islam remained a rellglon of the capltal anﬁ
was alien to the masses. ‘

~ Vhen the Christians were defeated, they ran for
" refuges to Ankole Ringdom, where Ntare, the ruler gave them f"
room.  But they could not'easily forget their mother lan&
especially since many of them,uere formerly chiefs. The
first strategy for them, as usual, was_to.try and smuggle
into their own‘camp a prince who would‘raiae the banner of
revolt around which they would rally. They got Prince
Bamweyana who almost reached the desired destination before
being captured by Kalemals:supporters. After this incident,
Kalema wiped out alnost'all the members of the royal family
(all Mutesa s children except Mwanga who was out of reach)
>_ by cruelly butcherlng, pOLSonlng and burnlng them, The '
Christians had~no altérnative but to appeal to.Mwanga whom
they,had helped desPOSe (together with the Muslims) a year
earlier.' Thus thejhsent meesages to him at Bukumi in
bTanganyika where-he had taken réfuge. Kalema wantlng to cut
arms supplles to the Chrlstlans, sent an aggre551ve expedltlon
,agamnst Mukontanyl, a Mu21ba chlef who was known -to be

collaboratlng w1th‘the Chrlstians, The Christians decided”
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to attack the expedition. There were heavy losses on either
vside;u Nyonyintono the leader of the Christians and bdungu
one of their braves were killed. The Mualims lost many of
their brave men like Tebukozza. The next encounter was.at
Dolﬁmu in~ﬁuddu where Mwanga's forces-joiaed those of..the
Chrlstlans to flght Kalema s men. But'Kalema was still
‘strong and ea31ly defeated tls enemies.-- Mwatgarfied to"

* Bulingugwe’ Island with manyAsupporters. Muslim sources
point out that the ofdinary people joined Mwanga in masses
because he said to them that Muslims (AbaWadi) would cir-
cumcise everyone by force if they won.

At this juncture two disadvantages worked.aéainst
the Muslims. One, Stokes, a fdrﬁer missioﬁaty turned gun
runner epld lots of ammunition to the Christians. Second
the Christiane achieved the control of the‘lake and canoee
byr(a) capturing aa Arab vessel full of arms atd gunpowder
which was being brought to the Muslims and (b) Seebwato,

a Christian easily defeated Kalema's Gabunga ((Admiral)

,‘ih moreVthaa;tyqfencogptersf This crippled Kalema's supply
of arms.and his movement across the lakes since the easiest
reutesftoithe south,where arms vere obtained was the lake.
Nansenyi seems to be the last unquestioned defeat that the

Musllms 1nf11cted upon the Chrlstlans. '

From then on Musllm fortunes began to weaken for the
Christians began on a slow but a steady advance towards
Kalema S»capltal. AtrBunkablra, the Muslims were thoroughly
defeated and at the Battle of Kitebi near the.Muslim .
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. headquarters, Kalema's forces were heavxly defeated. Kalema

now began the run that had been Mwanga's prevzously. He“wenti
to Klnakulya in Slngo. On 1llth October, 1889 Mwanga was
back in hlS capltal from whlch he had been expelled a year
earlier. - o '_ BRI

. However, the Muslims soon regrouped and beganra

B

Ebantéi“afféﬁgiﬁé, w1th ‘the aid of some Bunyoro mercenarles.'"”"“

as Kapalaga, Muguluma, Lubanga, Tebukozza and many others.,
Only Abdul Aziz Bulwadda could be described as a brave man
but he was no matchdfor either Apolo Kagwa or Semei Kakungulu.
At the battle of Vumba, the Muslims were routed but in the
next encounter, the Muslims wounded Kagwa which almost

caused a Chrlstlan rout. Wasswa who led the Chrzstlans

after Kagwa's 1nf1rmary was ea511y tackled by Muslims who
nowradvanced towards Mengo. -Kalema built his palace or camp"
at Nansana less than ten miles from'Mengo. Mwanga again'
started on another run to Bulingugwe. But two Christian

braves Klntu and. Kakungulu routed the Musllms at the Battle

Ayof Bulwanyl_and Kalema fled to Kljungute in Bunyoro where
he sought Kabarega s help. The Musllms dw1ndled 1n numbers
A’espec1ally sxnce in Buganda they were being persecuted by

‘ the v1ctorlous Chrlstlans. Muslim sources clalm that a hunt

for Musllm heads was’ organlzed all’ through the country so

much that a Musllm ‘was not sure of safety even 1n his brother s

192 They began to ‘organize guerrllla expedltlons but

“ these did not make much 1mpre551on.
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Worse for them, Western Imperialism in the form of
the imperial British East African Company ar;ived in Uganda.
The company agents Jackson and Gedge concluded a formal '
agreement ﬁith the‘Baganda authorities in May/July,'1890.
What this meant waé that Buganda was under the "Britiéh
" sphere éf influence." .The Christians‘thus had maxim>guns
on their side'and the Muslims were exiled,,dispiritéd;;na
tiréd of war. Their apathy increased when théir Kabaka
Kalema died of smallpox in April} 1890. From thaﬁ‘time on
Mbogé becéme the "Muslim Kabaka" i.é. becoming a heir to
his nephew. The Muslims élso had two other princes} R
~ Alamanzane and Ndaula who weré_sons of Kalema. However, the
Muslims were by now tired of war and if a genuine peace had
been offered.them, they might have surrendered at that time.
| The new company agent, Frederick Lugard made the ‘
Muslims surrender by, according to Ssekimwanyi, deceiving
them that he was the sultan's agent. They had sent messages
to tﬂe-sulfan through Siriman bin Zayd, an Arab with a letter
~ to take to the sultan to offer them military aid. This letter
;“fell 1n the hands of Lugard who sent one of his Musllm Nublan
lieutenants Salim Bey to ask the Muslims to come back. .
Kagwa also sen€~an envoy, Gidion Ntanda who, according to
Bakalé Mukaéa, deceived therMuslims that Mwanga had‘fled
again and that since Mbogo was the only_remainipg prince, he

103 The Muslims thus agreed to come

should come to Buganda.
to Buganda from Nakaima's (Mubende) where the envoys found

them.
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When they reached Buganda, however, they were dis=

. armed and the princes were taken 1nto protective custody at

Kampala. The rest of the Musllms were given the tliree
comparatlvely small and poor countles of Busujju, Gomba,
and Butambala~which lay between the Protestants around the
capital and the Catholics south in Euddu. This was an un-
fair deal and the Muslims took_it grudgiﬁgly.

Howeuer, peace between the Muslims and Christians

was only temporary. According £¢ Muslims sources (Seki-

mwanyi, Nyanzi and Bakale Mukasa) the Chrﬁ?%ﬁansvdeliberately.

‘fabricated accusatlons agalnst the Muslims by saying that

they had refused to work for Kabaka Mwanga. They 901nt out

that the gasujju had in fact done his traditional duty of .

" tying: a knot (omufubeeto) on the Wankaaki (main gate) of

the Lubiri and the Kitunzi was still working. It would how-
ever seem to me that a number of Muslims, which did not

include chiefs were indignant at their position.: Early in

11893, so it seems, some of them approached their core-

litionists, the Nubian soldlers to help them against the

‘Chrlstlans. On 17th June, Macdonald, the company agent dis-—

armed the Sudanese troops when he learned of it. Whether

.he acted on a::rpfior started by the Chrlstlans as the Muslims

clalm or not, we shall never“clearly asses., Hav;ng dlsarmed‘,v
the Sudanese troops, Macdonald gave lzcense to the Chrlstlan

Baganda to attack the Musllms. The Musllms were unarmed so

‘that very many of them were 51mp1y shpt as they ran for

dear life. The months June—August, 1893 were spentiin
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cha51ng Muslims wherever they were and a good JOb was- done.
Many Muslims ran away to neighboring countries
never to return., They went to areas like Klzlea, Toro,

Busoga, Ankole,'Bunyoro, etc. and became the first Muslim

preachers as we shall find out in the next chaﬁter. Some’

- of these included Mukwenda Bukuda, Wamala Ssekibobo, Nkonge'

Pokino, Abdul Kadiri Kitunzi, Lwanga Omuwanika and many
other prominent Muslims in the reign of Kalema. Others like

Amuli Kaddu, Mayanja Omuteesa completely disappeared from

memory and were never heard of.104

For those who decided to remain in Buganda, they
were given a terribly dishonorable settlement?‘ They were

to be scattered in the Christian counties where they were

105

to be given settlements. These setﬁlements (oxr villages)

were the poorest, driest and most unproductive (obwalo

106

obwolunyu bWebatuwanga). On the chiefship level, only

one counﬁy chief in Buganda was to be a Muslim (out of

twenty) . Gomba was glven to the Protestants and Busujju

“to the Cathollcs. 'This was the end of an era for Islam in

Buganda. Their hope and expectations were-shattered like
an egg thafﬂfalls from the seventh floor to a rocky ground.
Ielamic influeace was reduced not only at the capieal where
Christianity dominated but also in the yillages where the
ordinafy éeople’abhorfed circumcision. The 1aSt flicker
of hope for the Muslims was extlngulshed ‘after 1897. 1In

that year, the Sudanese troops rebelled for other reasons.

but tried to find common cause w1tb the Baganda Musllms. &
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L\\\?hey approached Nuhu Mbogo who was: leader of Muslims and
promlsed to make hlm Kabaka 1f’he requested his supporters
to fight side by smde with them. Many Baganda Muslims might
have welcomed the idea.but Mbogo was not only aware of- the -
desparate situation offhis men but he wes alsoiliving ona
pension from the British government'that he was happy.with.
The Nubians were suppressed and Islam went. underground.n ,V_"p‘ B
Musllms were excluded from positions of power and prestige
and became in the words of Samula-Kimuli, "hewers of wood.
and drawere of“uater.“ As Welbourn has- poznted out Musllms
became second class Baganda for it was impossible to have
any status without a Christian name in Kiganda society.
The Muslims on the otﬁer hand nursed awérudge and a hatred
‘“against the rest of Baganda and the British administration
which is easily noticed when talking to old’Muslims in the
country. But the Muslims managed not only to survive but
also to increase as we saw earlier.

7 \Eb to this day, Muslims in Buganda feel that the
fruits of the 1888 revolution had been snatched from them
by European imperialism and given to Christians.r ThlS is
an over51mp11f1catlon Sane the African Christians put up
a hard and well planned fight. However, without European

guns and plannlng, ‘there is no doubt that events would not

- have worked out -as they did.

(c) Brutalities

It is a-common -saying in Buganda that Muslims were
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were very brutal in the religions wars and that they used
to giill-fheif:eneﬁies to death on red hot hearths. No
dbubt ih@s might be true and in a war situation where law
belongs to the strong, lots of atrocities are bound to
happen even amongst civilized pe?pies.such as the war in
Vietnam has shown us. But Christian writers, ‘I feel, have
over-emphasized Muslim brutalities without mentidning,tﬁbse

'dn their part.107

And since they not only wrote morg,than
the Musliﬁé'but also éppealed to a larger audience, their
stories seem to be accepted as gospel truth. Thé few
Musllm pamphlets wrltten, partly to refute Christian versions
6f the wars, also'ipdicate that the Christians.had their
share of brutality. The Muslim writers,repo;t that when
~they expeiled~the~Christians, they did not harm the white .
missionaries but allowed them freely to get out of Buganda.
But whén tpe,christiéns expelled the Muslims (and Kalema{
to Bﬁnyoro, they masSacred all the sixty-one Arabs in thg; )
country by putting them in a huge prison house'at"Nateté

108 They stole all the Arabs' be-

ana setting it on fire.
longings and distributed them amongst themselves. The
sources go on to claim that the Christiahs organized an

| 1nqu151t10n" ‘to .hunt for Bawadl (Muslims) to ellmlnate
'.them. B;other‘hgtfayed brother and a son who was a Chrlstlan
reportedvhis father~whowwas a . Muslim. Mgsllms composed many
songs, gayings to describe their sitpatibﬁ; Here is on§

of them:
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Those who believe and expect protection from clansmen
are the ones whose skulls we see’ lylng by the roadside.

You can see’ them paraded at Kazo, I found very many at
_ Lubya.

Plenty of them are scattered at Kibwa; and others are
found at Kungu.

I will: keep runnlng says a Muwadl, rather than take
refuge with a clansman.

They will slaughter me on the run rather than in my
brother's or my father's house. 109

Muwadi is the nlckname for a Muslim. There were therefore.
brutalities on either sidef. True one wrong does not justify
or wipe out the evil of another but pointing both of them
out exposes the evil nature of man rather than 6f Islam as

the Christian sources tend to claim.



CHAPTER IV: FOOTNOTES

1Kagwa, the main source of Buganda History does
not give dates. Ssekimwangi gives 1851 (in Ebyafayo p., 1),
Ali Kulumba (Ebyafayo p. 1), Ham Mukasa.1l855 (Simudda
Nyuma I p. 14Y., Gomotoka 1851 (Makula IV p. 2495), Miti -
1848 (History p. 125), and Katungulu 1850 (Mss p. 1).. How- -
ever, the studies of Gray seem to indicate an earlier date.

2Kagwa Apolo: Basekabaka p. 88, He says that cotton
cloth, copper wires, cowrie shells and other goods from the
coast reached Buganda in the reign of Ssemakokiro (d. be-
fore-1800). :

3Gray,'sir John M. "Ahmad bin Ibrahim: The first
Arab to visit Buganda" in Uganda Journal II (1947) pp. 80-97.

4Kagwa A. "How Religion Came to Uganda" éontained~"
- in "Extracts from Mengo Notes" in the Uganda Journal II,
No. 2, p. 110-123, - ; :

5

Kagwa, A. Ekitabo Kye Bika Bya Baganda, 1949, p.
115- - . . :

6Burton, R. F. The Lake Regions of Central Africa,
1961 Cass Reprint, p. 183. ’ - ’

"Burton