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Abstract

This study is focused on the impact of New Religious Movements in Christianity. with specific

reference to Repentance and Holiness Ministry in Kisumu City.

[t is a descriptive and evaluative study that tends to critically consider the challenges of the
society at the time of the foundation of this movement. and how these challenges historically
escalated into the New Religious movement in question. It also relates how they shaped the
nature of the teachings of this movement and how these teachings positively or negativelyv

influence the society in Kisumu.

In attaining this, the four congregations of Repentance and Holiness Ministry in Kisumu were
selected. A pastor, three leaders and five members were selected from cach congregation and
interviewed. The researcher also conducted several interviews among other churches that have
been in existence in Kisumu and their perception about this new mevement was considered. Two
Catholic Parishes, an Anglican Church, an Africa Inland Church, two Pentecostal Churches and

two African Instituted Churches were selected an-. two leaders from each church interviewed.

The research realized that membership into this nesw religious movement is mainly composed of
people who formerly belonged to the Pentecosta: :.arismatic prosperity churches. The study also
through a critical evaluative approach, found oui 1vat the prosperity gospel had become less
appealing to people of the middle and low class who had considered such churches as economic
exploitative faiths. With this respect, Repentance and Holiness Ministry (R.H.M) was revealed (o
be most appealing to masses because of Dr. Owuor’s approach of free worship where

congrevants pay no money luring the worship services.
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In this process, the Pentecostal churches were revealed 1o be the mostly affected while the
Catholic Church is the least affected .This is based on the observation that the Catholic Church

does not focus so much on the gospel of money.

Besides these, attaining membership in Catholic Church is a very long procedure that involves

discipleship. unlike the Pentecostals that only focus on the concept of salvation and spirit filling.

The research also evaluates the doctrines of R.H.M. This is achieved through personal attendance
and active participation in the meetings. critical review of the available literature and examining
the lives of the followers. The study thus establishes that eschatological belicts are the most

vocal in the movement because inany people. who are frustrated in this life. easily withdraw their

attention from the present and reflects to the future as the only option of self fulfillment.

This study also evaluates methods of attracting followers into this movement. In this process. the
study confirms that women are the majority of followers. This is based on the fact that the
African society exposes women to more challenges than men, making them to be quick to follow
New Religious Movements (N.R.Ms) in their quest for solutions to their social and economic

challenges.

Finally, the research discovers tliat the main cause of splinter groups in Christianity is based on
the fact that many religious foundlers focus on different aspects of Christology rather than Christ
in wholesome. Furthermore, the differences that are experienced between the N.R.Ms and the
existing chnrches are always bascd on personal ditferences, rather than in the interest and

defense of the faith.
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Abbreviations

ARM. - Alternative Religious Movements
C.M. - Charismatic Movements

D.L.M. - Devine Light Mission

ERF. - Eckanikar and Ranjees Foundation
ISKCON - International Society of Krishna Consciousness
M.R.M. - Marginal Religious Movements
N.R. - New Religions

N.LV. - New International Version

N.R.M. - New Religious Movement

O.R.M. - Old Religious Movements

R.H.M. . Repentance & Holiness Ministry
uC. : Unification Church
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Definition of Concepts

Altar: An elevated place/structure within a Christian place of worship where Eucharist and other
ordinances are administered. In R.H.M it refers to the entire place of worship for a local

congregation.

Apocalyptic: Sub genre of prophetic writings and teachings that is mainly concerned about the

end of the world.

Doctrine: A set of codified teachings or principles that form the basic foundation of a religion or

a religious denomination.

Eschatology: A branch of Christian theology that focuses on the destiny of humanity with

specific reference to death and afierlife, heaven and hell. rapture and last judgment.

Glossolalia: The act of speaking in a language that is out of one’s own human understanding

“"tongues’” during worship and prayers and is mainly common among Pentecostal movements

Holiness: A spiritual virtue that depicts a sense of purity of the heart, mind and body and living a

rinless life.
Jo-Owuor : Luo term translated fo People of or followers of Prophet Owuor

Jo-Toba : A combination of Luo and Kiswahili terms translated to “People of confession™. It is a

name used to refer to members of R.H.M based on their act of public confession of sins.

Jo-ogunde : Luo term translated to “people of the sacks™. It is a mockery name used to refer to

members of R.H.M based on their wearing of sack clothes,
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Ministry: A spiritual institution that is organized under a particular charismatic leader and tends

to pursue a particular vision as propagated by the leader.
Rapture: To be abruptly caught up and taken 10 heaven through a spiritual force.
Region: A church administrative geographical area governed by a bishop or an overseer.

Repentance: The act of publicly pronouncing one’s own sin or sins of others as a way of

showing remorsefulness and asking for forgiveness from God.

Sin: An act or a state that violates God's will and distoris the ideal relationship between man

and God.

Tribulation: A form of spiritual affliction that is perceived to be beyond normal human

suffering and is expected to mark the end ol the world.

Vision: A spiritual scene that appears in the mind of an individual and is meant to symbolically

or directly reveal certain incidences that are likely to happen in the society.
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CHAPTER 1
INTRODUCTION

1.1.  Background Information

The study of New Religious Movements is not only one of the most recent developments.
but also an issue of great concern in the field of religion. Even though the first attention
on this concept was not drawn from the religious field as one could perceive. but from
sociologists and anthropologists. today it is a matter that no scholar in religious studies
can close his / her mind to. Every religion or denomination(s) in one way or the other has
experienced or continue to experience growths of new movements emanating from main
stream churches which either operate within them. or parallel to or sometimes even

outside of them.

Their claim to have discovered a new form of spirituality that restores the lost truth has
made them to attract many followcrs mostly from the mother churches from which they
emerge. Repentance and Holines: Ministry (RHM) is one of such movements within
Christian faith founded by Dr. Dav.d Edward Owuor. Though many people do not know
the background of the founder, he ¢!aims to be a Kenyan born in Nyanza Province. Siaya

County in Yimbo.



Before receiving his prophetic call. Prophet Owuor is said to have been a man of
excellent spirit, refined scientist and devout researcher. Not much information is
available about his early academic life. He however started his undergraduate studies at
Makerere University in Uganda before getting a transfer to the University of Nairobi due
to political crisis that was in Uganda in 1980s. He graduated with a Bachelor of Science
degree from University of Nairobi in 1988, and then got a schalarship that enabled him
proceed to Israel where he studied Biochemical Genetics in Ben Gurrion University. He
brietly returned to Kenya where he worked with the United Nations up to 1994 then he
wenl back to Israel to do Doctorate program in Biochemical Genetics. specializing in

D.N.A sequencing ~ Haifa University.

After completing his Doctorate program. he left Israel to do further researches in
University of Chicago in the US. University of Medicine and Dentistry in New Jersey
where he worked as a lecturer and as a Cancer and Tumor specialist, a position he held up

to 2003 when he left the job as compelled by the prophetic call upon his life.

On his arrival to Kenya, he began his prophetic teachings by openly condemning evils of
his generation. beginning from the house of the Lord (Church). The church, as he claims
the Lord had shown him was very evil. The preachers were preaching for money,
miracles were soiu for money, wickedness of immorality and corruption had penetrated
into the altar of God, yet the blind sheep kept on following the lost shepherd whose

sacrifices were no longer acceptable. This was a sad scenario with the view of the fact



that Christ’s return had drawn nearer than any other time in history - the Rapture was not

even a stone throw away.

It was upon this that he called Kenya and other nations to repent, return to God and be
holy for the rapture is not just near, but here with us. The movement finally acquired its

name as " Repentance and Holiness Minisiry™.

At the initial stages. many people especially Bishops. Pastors and prominent church
leaders did not accept his message. But with great zeal. commitment and with God'’s
srace evident through working of miracles. his crusades began to pull crowds up to
hundreds of thousands and sometimes up to a million in a single meeting. Such crusades
have been conducted in Nyanza, Western. Rift Valley and Nairobi. Specific towns where
the impact have been practically experienced include Kisumu, Homa Bay. Kakamega,
Kisii, Eldoret, Nakuru, Eldama Ravine. Njoro. Kericho and Kasarani in Nairobi just to
mention a few. Today, the ministry has a global impact with several repentance meetings
}-=1d across the globe in Asia, North and South America, Europe and the rest of Africa. It
1s with no doubt that the small fire that begun in 2003 through a medical doctor and
* miversity lecturer has turned out to be a religious flame consuming villages and cities of
‘he world. As some of his followers comment, no one can successfully <.and before a
Moving train and survive. Cveryone has to join the train, give way or be cruaned, but the

train has to move.



According to the prophet’s teachings. his call has been validated not only through
miracles, signs and wonders. but also through the fulfillment of his prophecies such as
earthquakes, famine, drought, warfare and tsunamis. Such prophecies include the 2007 /
2008 Kenyan Post Election Violence that according to him was a manifestation of God’s

wrath because Kenya had refused to repent.

Though the prophet claims not 1o have a duty of planting churches. several congregations
are witnessed in towns™ halls. schools and colleges as weli as in rural villages that cfaim
to be his followers. Several churches have been closed down as the congregants join the

movement and embrace the teachings of the prophet.

His teachings are far reaching beyond ordinary crusades. This is propagated through
radio stations especially Jesus is Lord Radio, magazines, C.D. and D.V.D. records.

websites and all other available channels of modern communtcation.

1.2. Statement of the Problem
The current situation of Christian faith is very ironicai in the reflection of the deep
expectation and prayer of Jesus in the scripture i.e.

“ I pray for those who will believe . me through their message,

sesasaviatse el

that all of

them may be one, Father, just as you are in me and I am in you. May they also

be in us, so that the world may believe that you have sent me. I have given them



the glory you gave me that they may be one as we are one. I in them and you in
mie, that they may be one as we are one.......

John 17:20 - 23 (NIV).

The Christian faith today has very little to answer in response to this prayer made by
Jesus. Besides the fact that Christians proclaim one faith in Jesus. with one God
(Yahweh). one savior (Christ). onc revealed word (the bible). many religious
movements have sprung up within this one faith. The older denominations have been
continually seen as losing grips with the faith and creating a spiritual vacuum that the
N.R.Ms rise up to fill. Furthermorc. the interaction between these new religious
movements and the existing churches has remained very cold and divisive rather than
integrative. This has made the world a host of “'Christianities’ rather than

Christianity as a solid and united faith in the same Lord.

Repentance and Holiness Ministry has emerged as one of these new religious
movements in Christianity. Even thc.-¢h it is perceived to be one of the youngest. it
has attracted millions of followers acyess the world. Furthermore, vers: little is known
about the movement and its founder despite the fact that there are several criticisms
against it. This therefore creates (.= need to investigate the background of the
founder, the nature of his teachings and prophecies so that thc movcment can be

understood better from a scholarly perspective.



1.3 Objectives of the Study

This study was guided by the following objectives:

i) To identify the major challenges in the society at the time of the emergence of
R.H.M and show how the movement addressed them.

ii) To explain the main teachings of this movement and show how they are
communicated within the organizational structure.

it1) To identify various categories of members and their main attractions into the
movement.

iv) To identify the practical impact (positive or negative) of R.H.M.

1.4 Rationale of the Study

The Kenyan population is presumed to be more than 80% Christian who live both in

rural and urban centers. Though some religious leaders argue that majority ol those

who call themselves Christians are not Christian irn action and character but just

nominal, influence of Christianity still remains high therefore anything that touches

on Christian faith ha« ¢ trickle down to the entire society hence worthy of study.

The whole concept ¢ iNew Religious Movement is not new to Christianity, but has
continued to be in existence since the foundation of the faith. Christianity itself was at

first viewed as a NRM from Judaism, likewise to Protestantism from Catholicism.



At the emergence of R.H.M in Nyanza. Rift Valley and Western regions in Kenva.
the movement was at first rejected especially by prominent church leaders. 1t is thus a
great surprise that currently the movement that has hardly taken eight vears
commands a following that is estimate up to two millions of congregants from
various parts of the world in a single meeting (See Appendix 3.2 and 3.3). Such a
drastic growth and public following makes the movement viable for an academic

investigation.

It is also an indisputable fact that the rate at which religious groupings emerge in
sociely 1s increasing not only in number but also in influence. This therefore demands
that a clear understanding of a particular society does not only require knowledgze on

the pre- existing religions, but also on new religious movements.

On the other hand, a neutral perspective of this study should be a great eye opener to
the so called Old Religious Movements. It should help the existing clturches 10 realize
the most critical needs of the people at every season and adjust their natire of
services in order to address these spiritual needs hence maintain relevance to the

soclety.

In audition to these. the findinzs of this research should help in bridging L.« gap
between the NRM and the existing churches; hence limit sharp rebuke and rejection
based on personal differences of the leaders. It should instead encourage unity within

diversity and appreciation of one another based not on propaganda., but on the

7



practical contribution and transformation realized for the good of the church and the

society both in the present and for the future.

Besides these, the findings of this research should be very useful to the leaders and
adherents of the NRM itself. It should enable them to exercise self evaluation by

comparing their theoretical expectations against the practical results realized. This
should help the movement to discover the impact that their teachings has caused in

the society and also evaluate whether such impact is positive or negative.

This study should also be useful to the government in making policies that govern
acceplance and registration of Religious Movements. Being that the rate at which
churches and religious movements seek for registration and recognition is higher than
any other category of movements whether political parties or trade unions. points out
that the government has to be keen in this process of legalizing new religious

movements.

Findings from this research should inform the concerned policy makers in what
factors to consider in allowing the operations of a religious movement in their
territory. It should help them have at least certain standards of expectations on
teachings. ducirines and values so as to only legalize those muvements that add value

without contradicting the ethical standards of the society.



Finally. this being a very new spiritual movement which is still in its formative stage.
an academic research done at this level is of great significant especially for future
scholars who may develop interests in research and study based on this very
movement. As it is already seen. RHM is no longer regional or national movement.
but it has spread to touch other continents of the world. This movement that spreads
like a fire consuming dry grass will soon attract attention of scholars and researchers
who may need scholarlv information on spevific places it first touched. This therefore
makes Kisumu a justifiable case study because it was among the first towns 10

embrace the whole idea of “Repentance and Holiness .

1.5 Limitations of the Study
It is true to make an observation that the concept of NRM has been widely researched
on. However, a great limitation was realized based on the fact that no movement that
was once viewed as a NRM may remain new forever. As time goes by and as the
movement gains popularity and acceptance with the people, its newness disappears.
This therefore creates a limitation on this research since illustrations drawn from the
prior NRMs may not be perfect as some o1 the movements might have ceased to be

new.

On the other hand, R.H.M is a very recent :novement that has been in existence for
less than a decade. The movement is still in its formative stage hence lacks very
stable administrative structure. Furthermore, the structure that exists today may only

be temporal hence may either change or take different forms as the movement gains

9



further stability. The structure discussed in this research is therefore considered as

interim hence creating room for adjustments in the future.

In addition to these, no N.R.M can spring up from a religious vacuum. This
movement just like others has grown up from existing churches. It is thus important
t0 note that in observing the population. the samples may not be purely new. but
might have a lot of continuity {rom the older churches. Assumption that every
observation and conclusion drawn from the subjects has all to do with the R.H.M may
therefore not be perfectly accurate. Since many adherents of R.H.M once belonged 10
other churches, it may be technical to draw a clear cut between what they have
acquired in the NRM and what they have inherited from their former movements. A
comparative view of membership in relation to other Christian churches was therefore
necessary in order to generate a clear understanding of' the unique traits to the

movement in question.

It is also true to observe at this juncture that at the formative stage of any religious
movement, they might suffer from sharp rebuke and opposition from other existing
denominations. This makes the members to be over suspicious hence may not open
up to give information and to be observed fully as expected. Even though neutrality
of an academic research was expressed io win their attention and contidence, still
some few did not believe it. They still expressed fear based on the assumption that the
information may turn out to be used a-s propaganda against them. An acceptance letter

from a pastor of each congregation selected was thus very useful for such cases.

10



Besides these, the issue of nominal believers remained a great challenge. Even though
very many people have been seen 1o gather around this movement. it was hard to tell
the genuine members who clearly understand. embrace and exercise the teachings. It
would therefore be very unfortunate if the sample landed on nominal adherents whose
way of life may not measure up to genuine followers. Since nominal followers can
give faulty information that may water down the validity of the findings. stratified
sampling that focused on long term members was very useful. The recommendation

of a pastor of every congregation about true converts could also not be ignored.

Finally. the fact that this movement is at the time of the research the most recent
N.R.M known in the area, made it very viable for research: but also exposed the
researcher to a critical challenge. Very little has been written concerning this
movement therefore there was deficiency of secondary sources of data. Furthermore.
the few writings in circulation were mostly full of criticisms based on personal
difference- and not neutral, scholarly and research based. The research therefore gave

a lot of focus to primary data as a compliment to the limited literature.

1.6 Literature Review
The concept of new religious movement, just as religion itself is a very complex
phenomenon. Before the term NRMs was used, the term New Religions (N.R.) was

commonly used to refer to the religious movements that emerged trom the

mainstream world religions such as Christianity, Judaism, Islam and Buddhisim.

11



As Walgrave observed. the concept of NRM or N.R:s is used in widely differing
ways, yet their application is not arbiirary but is conditioned by historical, theological

and academic considerations.'

For him. the concept is used as an umbrella term for a stunning diversity of
phenomenon, ranging from doctrinal deviation within world religrons and major

churches to passing fads and spiritual enthusiasm of a questionably religious kind.”

In seeking for a uniform scholarly and accepiable definition of NRMs. scholars have
been exposed to great challenges. Just like religion in to'ality. adherents of NRMs
have made very little attempts to define their own. It is a common technicality in the
study of religion that religioﬁs founders. teachers and followers make very little
attempts to define themselves or their movements yet when scholars do it, they are
viewed as outsiders who may have a hidden agenda in their minds. Larly Western
scholars who developed studies in this concept like Rodney Stark. William Sims,
Eileen Barker, James T. Richardson and Timothy Miller among others were either
sociologists or anthropologists therefore did not have purely |;eli,.0.ious perspective

concerning the phenomenon.

To further his argument on the complexity of this concept Walgrave observed that:
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‘New forms of religiosity arc only new in relanon to the earlier
expression. The usage of the term NRM is thus relative to both time and

i
spuce”,

Melton J. Gordon also confirms the argument that the concept of New Religious
Movements is very relative to both time and space. In his essay entitled: “An
introduction to New Religious Movements (2004, he observed that the United
Methodist Church was one of the largest and dominant religious movements that was
widely accepted in United States. while in Greece. it was viewed by the government

as a very destructive cuit.?

For him NRMs may only be used to refer to movements at a particular stage of
evolution and development and that when they fully mature, they cease to be new. He
further gives an example of the Worldwide Church of Ged in the United States which
was viewed as a NRM and a cult up to 1990s but when the movement changed certain
beliefs and practices and finally joined the National Association of Evangelicals

(N.A.E.) the cultic perception ceased.
Even the Pentecostal Movements in America were never exceptional. They were

vicwed as cultic movements at their initial stages but this perception changed with

their initiative to join N.A.E. "
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From the Biblical Christian perspective. Christianity was for a long time viewed as a

N.R.M. that emerged from mainstreain Judaism. As the scripture records:

“Some of them however. men from Cyprus and Cyrene . went (o Antioch
and begun 1o speak to Gireeks also. telling them the good news about the
Lord Jesus. The Lord’s hand was with them and a great number of people
believed and nuned 1o the Lord ............ The disciples were called

Christians first in Antioch™.

From this potion of the scripture, it is clear that Christians were not called Christians
parse by Jesus himself. neither did they give themselves that identity. but they were
called so by outsiders who viewed them as followers of a N.R.M. whose name they did
not know. The name “Christians™ was therefore a mockery statement that associated them
with a Jewish Religious Monk who because of his teachings that were controversial to his
people, more so his claim to be the Christ and the Messiah, died a shameful death by

being hung on a tree.

Furthermore, as Christianity gained popularity among the Jews first before it spread to
the gentile world. it ceased to be a New Religious Movement cspecially at Jerusalem but
became new to the Gentile world. Christianity was thercfore not a New Religious

Movement in Jerusalem when the book of Acts was written, but it was new in Antioch.
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On the same note, when Christianity was introduced in Kenya in 1840s by Western

Missionaries it was a totally new movement in Kenya but not in the West.

Today, the perception of Christianity has clearly changed such that it is no longer a
NRM. but rather several NRMs have developed within the movement of Christ. A
definition of NRM with reference to Christianity during the apostolic age may therefore

not be applicable today.

It is also clearly revealed that the definition of this concept of NRM is a technical task
based on the fact that the terms used to refer to these movements have always tended to
acquire negative connotations. The terms such as “cults™ and “sects™ have been the most
common yet they attract resistance from the adherents. The followers of such new forms
of spirituality thus reject such perception and treat them as forms of spiritual attack.

hatred and persecutions that they need to overcome with time.

For instance, scholars such as Eileen Barker, James T. Richardson, Timothy Miller and
Catherine Wessinger argue that such terminologies as “cults” and “sects” have become

too negative therefore scholars should consider dropping their usage in academic work.

A cult in this context refers to an outgrowth from a mainstream spiritual movement or
church that is viewed to be extremely manipulative and exploitative. The spiritual
authority is always bestowed upon the founder who is presumed to be the only one who

has the revelation of the truth, otherwise all the rest are lost. The founder is associated
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with divine powers such that his words or actions cannot be questioned by the followers.

but are taken as of great spiritual significance as the scripture itself.

In many cases, cults are very secretive and only followers have the real taste of what it is.
though they must not share their secrets with outsiders. Cults also have a unique character
in that they tend to build around one teaching or doctrine that becomes the backbone of
the movement rather than the whole balanced teachings of the faith If one =ccepts to

follow a cultic movement. he takes an oath neither to leave it nor 1o disclose their secrets.

New Religious Movements therefore from a scholarly neutral perspective. can be defined
as the movements that emerge from the mainstream spiritual movements with an
intention to reform, oppose or strengthen it or with the claim that they have discovered a
beiter way to teach the truth.

Schnlars have suggested several terms for this concept. For instance. Miller calls them
“Alternative Religious Movements (ARM), Elwood calls them “Emergent Religious
Mo :sments” (ERM) while Herper and Le Bear call them “Marginai Religious
Movzments” (MRM). .

By

Other positive terms such as Revival Movements (R.M.) or Evangelistic !.izvements

(E.M.) have also been used, especially if the NRM in question does not literally operate
outside the mainstream, but within it as attempts to strengthen and win more converts
into the existing movement. They claim to do a spiritual excavation in order {o re — open

blocked springs within the existing faith. Other movements have also been referred to as
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Charismatic Movements (C.M.). which are basically grounded upon the charismatic
leadership of the founder.

From a historical approach, Masimo Introvino observed that the concept of NRM was
first used in Japan after increase of religious innovations following the Second World
War. He further observed that the Westerners adopted the use of this terminology as a
substitute to the word -cults’ that had emerged since 1880’s but by 1960s had began to
acquire a very negative connotation and was subsequently used by lay critics to disparage

groups whose doctrines they opposed. »

When the term became popular in the Westem European society. it specifically referred
to movements of Asian origin such as Unification Church (U.C.). International Society of
Krishna Consciousness Church (ISKCON), Divine Light Mission (D.L.M.). £cknar and

Ranjeesh Foundation (E.R.F.) "'

Wilson Bryan R. on his study about social dimensions of New Religious Movements
suggested that the concept of minority should be included in the understanding of NRM.

For him, NRMs are minority movements that emerge from the dominant denominations.

12

However, Wilson's perception did not consider the fact that i some states. the famously
known mainstream denominations can actually be the mincrity e.g. Catholics in England

and Episcopalians in Scotland. Furthermore, the movements that may be perceived to be
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NRM may also be dominant in certain areas e.g. the Adventists in Southern Nyanza. in

Western Kenya. '?

Wilson Bryan also observed that the study of NRMs has only been given little scholarly

touch, despite its dominating trends in almost all societies. As he puts it:

“Such indeed is the profusion of sects and so many are those who are
commiited to one or another of them, that it may confidently be said that
sects foday constitute a field of greater significance than that which iy
traditionally explored by the discipline of probably more people leading
lives as self conscious and active sectarians than there are people living
now as active tribesmen’” i

He therefore noticed an anthropological error that though anthropologists focus more on

the study of tribal communities, the NRMs or sects are greater in number and influence as

compared to the existing ethnic tribes in almost all societies of the world.

He therefore suggests that the study of NRM should be treated with more seriousness and
scholarly researches should be engaged since they have become more dominant than the

tribes. The study of NRMs should be the new order of studying the society. e

Mugambi J N K. in the process of expressing his perceived significance of any religious

phenomenon on society stated that:
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“Religion is the “fabric” with which human beings as individuals and

communities weave the web of their social existence " s

Understanding the modemn society therefore implies that one has to understand the
current need in religiosity as manifested in the NRMs since they form part of the complex

of complexes in the society.

The need for a sociological study of NRMs is further echoed by Beckford A. James. a

scholar of sociology of Religion who commented that:

. s . .. . . 17
Religion is intensely personal and unavoidably social”.

For him, any manifestations of new patterns in religious activities is not only
manifestation, but also an inter- play of various social forces. He further noted that a
concrete study of NRM does not only reveal the change in the field of religion. but in all
aspects of society since religion is a reflection of all dimensions of society, whether

economic, social or political. '®

Through this observation, it can be therefore concluded that NRMs are ways through
which deep wounds of society, frustrations, excitements, joys or achievements are

expressed.
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Lewis James in his comment also realized that the study of NRM has been disudvantaged
and marginalized for several decades, especially in the field of Religious Studies. For
him, this was a fact that could have occurred as a Historical accident. As he observed, the
concept of NRMs emerged first in Japan in the Post World War 11 period and were
perceived (o be decisive in nature. Because of their decisive perception the study became

bread and butter for sociologists who take pleasure in studying issues of social conflict. "

Lewis also observed that the early studies of NRMs were also dominated by main stream
scholars who also had a negative perception about them as cultic. mind control and brain

. T
- washing movements. ~

Even in the modern approach of study to these movemenits. this negativity has not been
fully dealt with. Bromley David for instance in his article: “Violence and New Religious

Movements (2004)** pointed out that;

“Given the radical stance of the prophetic NRMs it is not surprising that
according to conventional wisdom, these groups are dangerously unstable

fy5ed |

and prone (o involve in violence

i

The Assuniption that NRM i1s associated to violence can thus be challenged by the -act
that scholars who take this stand tend to ignore other social factors that may not be
actually religious, but cause conflicts. Furthermore, Bromley’s view also actually

assumes the fact that even in cases where religious violence have been experienced. the
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main stream religions have been in the fore front of the battle e.g. Catholic and
Protestants in Northern Ireland. Israe} and Palestinian war in Middle East. Muslim and
Hindu wars in India, Catholics and Protestants war in Uganda and many other similar

Cases.

In African context. Shorter Aylward who is a famous Catholic scholar and missionary
observed that NRM s are rapidly taking over the place of African Insiituted Churches. His
research that was basically based in Nairobi revealed that just in the same way the
Independent Churches dominated various parts of Kenya in 1960s and 1979s. so have the
NRMs taken over the towns and cities in the region. He therefore suggested that a study
of the NRMs should reveal not only their impact on the mainstream churches. but also
the needs of the society that the mainline churches, (denominations) have failed to meet
yet are met by the NRMs. "

For him. even the Catholic Church can not avoid this reality. He gave an analogy from
the Mirian Faith Healing Ministry (Wanamaombi) by Father Felician V. Nkwera of
Tanzania. He thus concluded that even the Catholic Church should learn from these
movements and know what 1o avoid and what to include in their liturgical masses in

order to meet the needs of the people.

Prior to this, Shorter had also made an observation in his book; Jesus and the Witch
Doctor, An approach to healing and wholeness (1985} in which he stated that NRMs or
the so called millennium movements are manifestations of deep sicknesses and wounds”

of the society. For him these are the rituals oi the so called “communities of affliction™ or
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“clubs of the sick™ that practice mental dissociation and glossolalia (speaking in
tongues). For him, glossolalia seems to have therapeutic value that should edify but not

divide a community.”

James Richardson who also made a more recent research on this concept took another
dimension by trying to investigate how states tend to control the influence of NRMs. In
his article: “ Legal Dimensions of New Religious Movements (2004)"". he found out that
the extent to which states exercise control over NRMs depend on the constitutional frame

work of that particular state.

Forifistance, he observed that the American Society has been a breeding ground for
many NRMs simply because of their constitutional provision that considers Religious

freedom as part and parcel of human rights. *

The need to defend the fate of various vulnerable groups within NRMs also demands that
states’ legal interventions in these movements are necessary in order to maintain checks
and balances. As Hardman E. Charlothe in his Article: “Children in the New Religious
Movements” observed., children have suffered frequently within the NRMs. He
confirmed that cases of child abuse that include ruental and sexua) abuse, child custody
and child sacrifice have been witnessed. He concludes his argument by insisting that legal
interventions is necessary in NRMs with the view of investigating how innocent children
gain meaning and order from the religious and CU]tl..ll‘al patterns in which they live and

what they (children) think about religion and spirituality. 26
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It is also important to acknowledge that feminist theologians have not been left behind in
the study of NRMs from a feminist perspective. One of the feminist scholars who took
this approach is Susan Palmer J. In her study about the role and the fate of women in
NRM:s she wrote an article entitled: “Women in New Religious Movements (2004).”" in
which she argued that the radical and experimental nature of women in NRM raises a lot

of anxieties about the future of the family. o

She observed that besides the fact that majority of NRMs are founded by male prophetic
leaders. women are not only the majority of followers. but also suffer greatly from
negative consequences of such movements. For instance, she points out several
incidences where women in Hindu Swamis (safchitanda of Integral Yoga and Shyam of
Kulu) have complained of Sbiritual incest with celibate enlighten gurus. She also reports
of the claims that unifications women stop menstruating and the ¢’Dianic Wiccans’ who

) . . 28
exclude men from all circles and celebrate same sex eroticism.

Even in cases where NRMs are founded by women leaders, women still face certain
challenges. For instance, Raeliar religion whose founder was Rael advised women not Lo
give birth. In her teachings, she ended up creating a group of women that Susan J. calls

“Order of Pink Angels” who are young women that want to save themselves by avoiding

.. ] 29
association with the males.
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In such movements, Susan reports that fears of Spiritual Pollution justifies sexual

segregation or tightly controlled and limited sexual relationships in marriage. 30

This area being very sensitive and critical, calls for more excellent feminist researchers
and scholars to arise and do thorough investigation on the fate of women in NRM. As
Susan already noted, this shall be very important in maintaining the tmage. order and

integrity of the family unit.

Attempts to answer the question as to how and why do people join the NRMs is perhaps
the most controversial. For Marc Gallanter. the typical reason why people join these

. . .. il
movements is to search for community and spiritual quest.

According to Rodney Stark and William Brainbridge, they strongly question the utility of
the concept of conversion. In their observation, people join N.R.M. not through
conversions but because they want to be affiliated 1o it. They therefore suggest the use of

. N - - ")
the term *’affilialion’’ as a substitute for conversion. .

According to J -iiry Hadden, people belong to N.R.Ms because it is'a natural human
activity to belorig to any new group. For him, a person chooses to belong to a NRM for

the same reason he was in the older onc. but for this case, he chooses the new movement

. o .
just because it is new.
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With this perception, Jeffrey concludes that conversion is nothing, cxcept an emotionally
changed experience that leads to a dramatic reorganization of the convert. Conversion

may be part of, but not the only reason why people join NRM.

From these reviews, it can be argued out that the concept of NRMs is as old as the time
that more than two faiths began to interact on the surface of the earth. As long as one

movement preceded the other. the latter has always been seen as a NRM.

However, the current studies about the NRMs have not been very exhaustive.
Furthermore, much of the existing works have been done by either sociologists or
anthropologists who have also focused on the negative, divisive and ““conflictual’
factors of these movements and tend to ignore their positive aspects and influence in the

society.

Just like any other new movement, RH.M has attained this negative and divisive
connotation. The prophet has been to a wide extent considered by his rivals as a
propagator of false doctrine and an agent of division in the church. Extreme differences
have resulted to frequent security threats to the founder, a fact that his foliowers believe

is a form of persv;:cution.33

In addition to these, the value of NRMs has not only been in the field of religion. but also
in other aspects of society. This is based on the fact that these movements always emerge

as a result of laxity in the existing mainstream movements and their failure to address

25



certain challenges of humanity. Furthermore. they tend to reveal and express the existing
disorders in the society in general. whether economic, political or social. The most
significant role played by R.H.M in the history of Kenyan politics was through the peace
initiative crusades in which Prophet Owuor attempted to reconcile the warring
communities after the 2007/2008 post elections violence. The movement thus became

more uniting than divisive.*

R.H.M also fulfills this trait in various ways. The approach that the prophet gave to the
injustices of society was not only religious but also political. According to him. the
leaders had failed to fulfill their God given responsibility and had to be called back to

order though a divine power manifested by God through a prophetic figure™

The perception that N.R.Ms are meant for minority groups and are ethnic dominated is
greatly challenged by R.H.M. As the prophet believes, his call is to all the nations of the
world. His movement has within a time span of less than a decade gained popularity

among millions all over the nations of the world. s

Finally, since NRMs have become a common phenomenon in almost all existing
religions, especially the so called “faiths of the scriptures”, the future of such faiths rely
heavily on the future of NRMs. This is based on the observation that the mainstream
movements have continued to loose membership. especially women and youths who find
NRMs more appealing to them. Owuor’s movement therefore shall remain to affect the

Christian faith in one way or the other in various parts of the world.

-
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1.7 Theoretical Framework

From the theoretical philosophical perspective. Rodney Stark tried to come up with four
theoretical models that may partially or fully contribute to {ormation of any NRM.*? For
him, the foundation of a NRM in any scciety can thus evolve around one or several of

these theories.

The first mode! in his opinion is the Psycho — physiological Medel. In this case. the
founder goes through intense torture causcd by both physical and psychological suffering.
out of which he / she develops a movement in order to solve the problem for him /
herself, People therefore gather around such a person as he seeks for a sell psychological

therapy. that his followers embrace thereafter.

The second theory is that of Entreprencurial Model. In this case, the founder acts like
an entrepreneur who tries to develop a religion which he / she thinks will be most
potential recruits, often based on his / h»~ experience from previous religions. It is clear
that the objective of the founder may ot be purely spiritual, but dominated by material

gain though this may remain a secret hir den from the followers.

The third theory is that of Social Mede:. Here, a movement is founded through a social
imposition in which members dramatically reduce their emotional bonds with non

members and dramatically increase and intensify such bonds with certain members. This
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situation encourages formation of movements based on their shared belief systems and

rituals, but interwoven by their own emotions.

Fourthly, NRMs can take the mode! of Normal Revelation. Here the founder chooses to
interpret an ordinary natural phenomenon as supernatural. They end up even ascribing

their own creativity in inventing the movement as that of deity.

Psycho-physiological and social models can be considered to be the most relevant in this
research. To the founder, his psycho-physiological experiences especially as a war victim
in Uganda and as a medical researcher whose main focus was 10 seek for a cure of deadly
diseases like cancer could have exposed him to more mental and psychological puzzles
than fulfillments. He therefore ended up propagating a movement that would address
issues of injustices and health conditions that only religion through prophesies and faith

healings could address.

To the followers, social model could the most applicable. In this case, the society was
going through a combination of challenges, with serious effects on particular class of
society. The most vulr:crable people being women and youths from the middle and low
class ended up propagating or following a teaching that best explains and responds 10
their problems. Their gathering around this movement could have been bound by their

common problems as they reduced their social ties with other members of the society.
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1.8 Hypotheses
The research was meant to test the following hypotheses:-
1) Repentance and Holiness Ministry emerged as a result of failure of the existing
churches to address certain challenges of the society.
i) There is no much newness in R.H.M as compared to the existing churches.
iii) Women are the majority of followers in R.H.M

iv}  The future of R.H.M relies much on the followers rather than the founder.

1.9 Methodology of the Study
The study was basically based in Kisumu city. Kisumu was selected because apart from it
being the nearest and biggest city to the prophet’s home place, has hosted the prophet’s

meetings more than any other town in that catchment.

Even though the Kisumu crusades have been attended by hundreds of thousands of
people from all over Kenya and the rest of the world, only four churches tud been
plantcd by the beginning of this research. However, the number grew to 15 by the end of
the study.

In this research, four churches based in Kisumu Township were selected. These are based

at Kikomi, Nyamasaria, Nyalenda and Kondele estates.
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A total of 40 informants were interviewed from all the churches. (See appendix 2). In
each of these four churches (congregations), a pastor, three leaders and five members
were selected. Deliberate / purposive sampling was used to identify members who are
known by the leaders as genuine members of the movement and questionnaires were
administered to them. (See appendix 1). Five other National leaders of the
movement were also interviewed. These include the founder prophet. presiding Bishop.
Bishops of Nairobi and Kisumu as well as the general adminisuative secretary of the

movement.

Several email interviews with the founder himself were very paramount. This helped to
accurately describe matters of doctrine and also shed a light on the future of this ministry.

based on the direct information given by the vision bearer.

Eight church leaders in the region who are not members of R.H.M were also interviewed.
Out of these were two Catholic priests from St. Teresa’s- Kibuye and St Josephs-
Milimani, two mainsiream protestant pastors from Africa Inland Church- Arina and St.
Stephen A.C.K- Kibuye. Two pastors from Pentecostal churches (P.A.G — Ondiek and
Deliverance Church =Kondele) and two others from African Instruted Churches (Nomiya
Luo Church- Nyalenda and Legio Maria-Kachok) were also i.nerviewed. This enabled
the researcher tu discover the most affected churctes and how (hey relate with and

perceive this new movement.
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Besides these. participatory observation was used. This was done by the researcher
himself, and also with the help of three research assistants. They attended several worship

services and public crusades and tape-recorded several sessions of worship and sermons.
Concerning the time frame. the research was scheduled for December 2011 — June 2012,

after which a comprehensive report of the findings. conclusions and recommendations

were compiled.
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CHAPTER 2
HISTORICAL BACKGROUND OF REPENTANCE AND HOLINESS MINISTRY

2.1 Introduction

In the formation of any movement. a historical background is not a matter to be sidelined.
This section thus covers the historical background of the founder. political. social,
economic and religious challenges in the society at the time of the formation of this
movement and how each of these shaped the movement. The section also critically
considers the call of the founder as well as the major historical landmarks of the

movement leading to its popularity as experienced today.
2.2 THE FOUNDER PROPHET
2.2.1 The Birth and the Early Life of the Founder

The ministry of Repentance and Holiness was founded by Dr. David Edward Owuor.
Though many people who follow his teachings have little knowledge about his
background, he traces his roots from the Western part of Kenya close to Kenya-Uganda

borders. His clan is known as Yimbo of Luo community in Nyanza Province, Bondo

District in Siaya County.

Born in Goma village in 1966, Owuor found himself a2 second born in a famity of six girls
and three boys. His father Helekia Owuor was a civil servant who worked with East

Africa Community Prison Service and rose up to the rank of Sergeant Major, the position
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he served in till his retirement. His mother the late Margret Achieng’Owuor was a house
wife, peasant farmer and a dedicated Christian of Anglican tradition. From his own
confession, his humble but spiritual background was not by accident but he believes God

was preparing him for his future call.
2.2.2 Educational Background of the Founder

Dr. Owuor is described by many as a man of excellent spirit and a highly tramed scientist
and researcher whose spiritual discipleship perhaps has been shaped by his academic
excellence. He enrolled for his primary education at Wambosa Primary School in Yimbo:
but also studied in other schools including Jusa Primary. Luzira and Kitalya in Uganda.
The transfer of his father to Uganda made him to spend much of his early childhood and
studies outside his home land. Upon completion of his primary education at Kitalya
Primary, he joined Mbale Senior Secondary School where he sat for his ‘O” level exams.

after which he proceeded to St. Peters College in Tororo for his *A’ level.

After performing excellently in ’A’ level, he joined Makerere University for a Bachelor
of Science degree. However, due to political instability in Uganda in 1980s, he was
forced to transfer his credit to University of Nairobi where he graduated in 1988. He
then proceeded to Ben Gurion University in Israe! where he pursued his masters program
in Biochemical Genetics. With his master degree, he only returned to Kenya shortly in
1993 and worked as a volunteer with Environmental Liasion Centre International (ELCI),
a program which was under joint coordination by the United Nations Environmental
Program (UNEP) and Igtergovernmental Committee and the Contention for Biological

Diversity. He soon afterwards returned to Israel for his doctorate at the University of

36



Haifa at Mt. Carmel. He later proceeded to Germany to work on a project that involved a
virus that could not be imported in the laboratory to Israel because of international

quarantine of pathogens.

As he always concludes his academic profile. ‘It is the doing of the Lord. I acknowledge
what God has done in my life that he has seen me excel in academic work. God lifted me

from nobody to somebody. Put him first before you do anything’, he says'
2.2.3 His Professional Career

Upon completion of his doctorate program, Dr. Owuor spent most of his life outside his
mother land studying and doing research in scientific and medical fields. His major point
of focus was in cancer chemotherapy and drug metabolism in the human body. As a
scholar. he also remembers his publications in scientific journals and his discoveries that
were frequently aired in U.S media, especially the New Jersey Channel Radio and

Television.

While living in Chicago, he worked as a post-doctoral fellow at the centre for
Pharmaceutical Biotechnology at the College of Pharmacy of the University of Illinois.
He also served in the Department of Pharmaceutics and Drug Metabolism in Earnest
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