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assumptions whicii are both historically and theolocieally

ques t i onable• though not
in apparent alliance with the colonial ad:nnictration^

operating in Africa sought the protection of those colonizing
countries from wljich they i.-ere sent* S’>.r.etajnes the missionaries
from different colonizing powers clashed in the
Africa — not only because cf doctrinal disagreciaent
because of their countries of origin* Thus the missionaries

German, Italian
Their missionary activity consisted not only inand so on*

teaching Africans the essential proclamation of the Cliristian

I faith, but also in imparting their respective cultwes to

African peoples, thereby destructively undermining the African

cultural and religious heritage*

This historical development tiirived on a theological

assumption which was scripturally erroneous that Western culture

was part—ajid-»parcel of Christianity, and that therefore the

spreading of the Chi’is tian faith to non-European peoples

aulouaxicaliy x^atjt also Lu-pa* ting Western ®civilization* to

then. That assumption was strengthened by the belief in
•progress* which at that time was anchored in the advances of

modern science and in the developments of modern nationalism
xn the western world*

but also as English, Scotish,

always,

Hi.'jtorlcalJ y,

Ii'ish, Fi’ench,
working in Africa regarded themselves as not only Christian,

•mission field* —

the movement was often.

to the extent that missionary organizations an'’, • -lividuals

, but also
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That theological assumption was a deviation from the
theological insight agreed upon at the Council of Jerusalem

which became the cornerstone
of missionary principles during the first three centuries of
Church history — until Constantine That insight, vhich

Galatians chs

barbarian^ Scythian, slave, freeman, but Christ is all
in all (Col. 3til) It is ironical that this insight was completely
overlooked by most missionaries who introduced and worked to
establish Christianity in East Africa, in spite of their
pietistic orientation and sustained insistence on scriptural
justifications for their missionary calling. Bather than follow
this insight, they maintained the attitude of superiority
which was domin^t in the western world during the nineteenth
ccntui'y, that African peoples were culturally ’primitive*

The Couivcil of Jerusalem recommended that Christian
missionary activity should be constructively critical of,
rath-rr thin vojy pro.3udici.d agaixist, the cultural and
religious heritage of the peoples to whom Christianity was to
be introduced.

religious and philosophical setting of the Ck*aeco-Rosnan world

within the first three centuries of Church history. Hence

St. Paul often repeated (Romans chs. 2-3} 1 Corinthians ch. 9;
2—35 Colossians ch. 3?5-ll) was that in Christian-

and religiously depraved.

Christianity became readily and critically adapted to the cultural.
Following the approach endorsed at that Council,

(Acts ch. 15/ Galatians ch. 2),

, and
ity there cannot be Greek and Jew, circumcised and uncircucicised,
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the General Cl .v ic:i 3 .*5 of the Church in that period. v/hich met
frcxi time to time to diKtir.;:uish between iieresy and catholicity

of Chi'^istian ck’CtrSne* In contrast, in East Africa and indeed

in other pai'tc of Africa south of the Sidiara most Christian

in which they demanded of their African

as a pre

condition of conversion. S^ieh was the approach of the Judaisers
who demanded that G.^ntiles must undergo

circumcision and other Old Testament customs as a pre-condition

This approach of proselytizationof admission into the Church.
rejected at the Council of Jerusalemwas

The legacy of ’Christendom » which developed in the
medieval period still lingered on after the Reformation, and

their missionary masters expected and demanded

detach themselves from the basic elements of African culture.

*'f refe*****!^**.
they theoretically and outwardly accepted and echoed the Church

and religious identity. Sjch African converts remained faithful
adherents of the Churches that grew directly within the activities 

of the Various denominational missionary societies.

discipline established by their missionary teachers, while 
internally and practically they retained their African cultural

converts to denounce and abandon totally, the African heritage 
and adopt the culture of the missionai'y masters

became pronounced among both Rrotestants and Catholics during 
the modern missionary movement. Some African Christians accepted

missionaries operated foilL/wing the approach of q’jasi-cultural 
proselytization,

, completely

in the early Church,

its erroneous theological assumptions, but they did not, as

religious beliefs and intellectual
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istians challenf^ed theAfi ican (Otho

-.ption that

and advj»t the western way o.f

They

pro-requisite of conversiona

Having the
they established their own Churches^

But those Africans vho joinedtions

them could al»t> sec

the various western denominations,
of the

criticism*
African perspective of Christianity, whichrepresent

adds to the
especially in Kenya.East Africa,

outrightly rejected the missionaryStill
culture and a new religion, especially when

inpos it ion

was

of Chi’istxanity was

that if

then it was not

he wanted to endorse his own
of the initial erroneousIt was becausedehumanizat ion.

and could not
These African—led and African-founded Churches

which the inissionni’y

considered such Churches as ignorant distor—

Christian faith among
therefore accept the validity of such

economic ejqjloitation, 

follow, unless

argument 

human degradation,

Bible (or par 1.3

interpretative authority,

authoi'itics did not at first respect.

t.'-op

an African to

an African p.unc first abandom or

did not coitcid-'^ r.ccultui’ation as

of it) as the basis of their

another

denominational proliferation and complexity in

Most missionaries

of the Cliristian faith.

the epen rivalries in the int^pretation

theologiciJ. r.

disclaim his cunnval h-

life as a prc-ror<Htion cf conversion to Christianity.

such imposition
This African perspective

Christianity was a religion which supported
political oppression, cultural domination and 

a religion worthy for

v/n the

of a new
clearly strengthening colonial domination.
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missionary auprcaches following

modern missionary

not a rejectionenterprise
if Cliristianity

the •Good Newsis
it could not essentially

be in favour

faith in the context of contempo-
implications

Afi'ican Christian theology has
rary1 Christian theological thinking.

the second

tradition is a long process,
The

beenhavingChristianity
early to determine definitely,

It iscentury*
theconstitute

what will

gie»t
identify sc«ne of the major

of thischapter
concerns

of their contemporary experience.

training

theological
this process has only just begun,

(John lOslO),
that dehumanizes the human individual

However,

of Africa
established there for only about a

African Christian theologians are beginning to 
anilys. .nd «» •«“

of the Christian

• that canes so

was
but of that particular presentation of it

tliat man might ’have life and

theological a

The quest for an

have it abundantly®

of anything

For,

’*11^.1 C.U1 be and has been done in one

ssuniption, arid the

from it, that this rcscntr.iont developed among Africans

therefore too
direction of African Christian theolo-

or community*

importance in 
and interests*

their necativ-c response to the 
of the Christian fpith such,

especially during 
development of a

and in most parts

study, is
theologians have found to be of

Africa.
e-;fl«ificant trend of become a sxgnxn^*”

half of fbe twentieth century*

which African
the context

Such concerns may form the foundations



categorized and studied as the Africanof what might later be

Christian theolopical tradition*

academ?uC critiques of Cliristianity

have beer*

- in novelswriting
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of criticism

At the

the context of the modern missionaryin Africa
enterprise,

in favourwere
By their acquiescence

the

At the

with the religious ideas
Africanorientation
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consistent•
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not outspoken
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development of colonialism and made the
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cultural-historical level Cliristianity

At the time,

articul«tcd and portrayed especially in creative

This study has shorn, plays and poetry.
could be considered as raising two levels

philosophical.
is criticised in 

because during the colonial period many missionaries
of the African resistance to

succeed in showing
socially relevant, 
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intellectual-philosophical level

having been incompatible

of African peoples.
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PREFACE

Objective

to

six

The Study

In the Introduction a consideration is made of the
concept of Mission in the New Testament as a response to the
•great commission*•

The first chapter proceeds with a study of the modern
missionary background which gave momentum to the introduction
'of the Christian faith in East Africa* It examines the 
missionaries* interpretation of the 'great commission*

An outline is then made of the implementation 
of Christian mission in the Graeco-Roman world, noting some 
contrasts between early missionary activity and the modern

The objective of this interpretative study is 
examine the missionary background of the introduction of

missionary movement of the nineteenth and twentieth centuries, 
through which Christianity reached the interior of East Africa*

Christianity into East African cultural and religious contexts, 
and the African expressions of Christianity resulting from 
that background. The study consists of an introduction, 
chapters and a conclusion*
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their policies, objectives and approaches in their missionary
The lag of almost twenty centuries between the beginningwork*

of the Church and the arrival of Christianity in East Africa
is also examined*

Having provided this missionary background in the
first chapter, the second one examines the teachings of this

The third chapter continues this considerationtraditional culture*

in the context of traditional African

religious

The fourth chapter outlines the various strands of

in East Africa*
Churches which grew directly through the modern missionary

of, Christianity*

in Europe and North America, and the 'Independent* Churches 
which are another form of African response to, and expression

religious life*
How were these beliefs accommodated into the

Christianity which have resulted from missionary efforts
A consideration Is made of both the African

introduced?
thinking of African converts?

by African converts
What was new in the beliefs which Christianity

presenting some aspects of Christian life as they were introduced 
by various missionary societies, and considering how those asoects

with regard to some Christian beliefs as they were understood

new religion in relation to the African cultural heritage,

movement following denominational traditions that originated

were interpreted by African Christians in the contexts of their
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In the fifth chapter a study is made of the quest
for an African Christian theology^ presenting some emerging

African Christian theological reflection*themes in modern
The sixth chapter examines modern African criticism of Christi
anity, and the impact of that criticism on Christian missionary

introduced and established in East Africa* These six chapters
are followed by a brief conclusion*

assumptions and approaches through which Christianity was
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INTRODUCTION

The Church’s missionary

The Gospel message was that the
Kingdom (reign) of God was within the reach of everyone who
would begin to live in accordance with the new insights
which Jesus had taught and exemplified in his ministry

The new life in the Kingdom of God wouldand resurrection*
through faith and repentance on the part of the believer^come

and forgiveness on the part of God*

Transmitting the Gospel from one culture to another
For example, d’U’ing ths apostolicraised many challenges*

There were also questions

Saint Paul spent much time and effort elaborating

exemplify his contributions to the discussions on those issues*

peoples*
these relationships, and his epistles in the New Testament

’going out’ to all the world* 
activities derived motivation from the ’great commission’

hand, and the Gospel on the other* 
as to what should be the relationship between the Gospel 

“and the cultural and religious heritage of the Graeco-Romau

of Jesus Christ to all his followers, to go out and proclaim 
his Gospel (Mark 16115)-

period there arose basic ^estions regarding the relationship 
between the Old Testament customs and traditions on the one

, death

In the New Testament mission is understood as
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In response to the 'great commission* missionary

religion apart from Judaism -

Paul emphasised
the universality of the Christian faith: in Christ there

neither slave nor free...’ (Gal. 3:27-29).
Instead of proselytization as practised in Judaism (in
which the Gentiles wishing to be converted to Judaism had
to adopt the Jewish culture), .evangelization became the
Christian approach to win converts Every Christian convert

Some of the people who had become converted fr^
to Christianity were not quick to realize theJudaism

discontinuity between their former religious life and the
For example, they thought that in

order for Gentiles to be admitted in the Christian Church
first to be initiated into the Jewishit was necessary

and customs, such as the rite of circumcisiontraditions
which all Jews practised and all proselytes into Judaism had

Others,, such as Paul and Barnabas, considered thatto adopt.

fema3e..«»

beyond Palestine to the whole (k*aeco-Boman world, with 
converts amoi^ both Jews and Gentiles.

a religion which spread
activity in the early Church spread Christianity as a new

.... new Christian faith.

was challenged to become an apostle of Jesus Christ, and
live as a loving brother or sister of all others.

should be 'neither Jew nor Greek..., neither male not*



faith in Jesus Christ was adequate for all Christians.
The polarization of these views was expressed by Paul in his

unnecessary for the Gentile converts to undergo the Jewish
rite of circumcision since faith in Jesus Christ had set
everyone free from the Old Testament law. He criticized

In support of it, Peter

inappropriate to

both Jewish and Gentile. Hence Christians became unpopular
among, and were persecuted by. both the Jewish and Graeco

Peter and James for demanding that Gentiles should adopt 
Jewish cultural practices, and for segregating themselves 
as Jews, from the Gentiles (Gal. 2:11-21).

active among the Gentiles just as he was among the Jews, 
and therefore there should be no boasting within the Church

Paul, Barnabas, Peter, James, Silas and Judas (Barsabbas).
Paul’s view prevailed at the council.

(Acts
subject non-Jewish converts to Jewish culture, did not imply 
that the Church should be uncritical of Graeco-Roman cultures

The view that it was

and religions. Rather, it meant that the Gospel should 
challenge the shortcomings of all people and their cultures.

This debate on the relationship between Christianity 
and Judaism was settled in the Council of Jerusalem (Acts 
ch. 15) which was attended by such missionary leaders as

convincingly ejqaressed the conviction that in the Christian 
mission to the Graeco-Roman world, the Holy Spirit was

epistle to the Galatians, in which he insisted that it was
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The martyrdcai of Stephen (ActsRonan traditionalists.

The missionary enterprise of the nineteenth
century which introduced Christianity to the interior of
East Africa faced a similar problem. For example, it had

It had also to
deal with the relationship between the missionary societies
and the African Christian Churches which became established.

to the •great commission* and considering the insights
drawn from the missionary activity of the early Church as

between the setting and approach of the missionary movement
and that of the nine—

A few such contrasts

The spreading of Christianity in the Graeco-*
Roman world was carried out by people who had become accul-

teenth century missionary movement through which Christianity 
reached East Africa on the other.

shown, for example, by the resolution of the Council of
Jerusalem discussed above, remarkable contrasts are observable

to deal with the relationship between Christianity and the 
African cultural and religious heritage.

ch. 6-7) and the unpopularity of Paul and his missionary 
team in various cities (for example. Acts ch. 17-18), 
illustrate this fact.

of the early Church on the one hand.

In view of the New Testament concept of mission as response

are outlined below, as a prologue to the study which follows.^



turated into the Graeco-Roman culture. Many of themi such as

Saint Paul> were Jews who had accepted Christianity. Others

other contacts in the Graeco-Roman cities. For exampleI

Timothy was the son of a Greek father and a Jewish mother >
and was circumcised according to Jewish custom (Acts 16:
1-3). Hence missionary activity among the G’eek and Roman

familiar cultural background. In contrast.
Christianity was introduced into East Africa by missionaries
who were sent from other continents, mainly Europe and America*
to cultural and religious environments to which they were

On arrival the missionaries

religions

During the first century the Christian Gospel

The modern missionary movement inbecome his followers.
East Africa did not have such a familiar religious starting

African religious heritage was not written inpoint.

totally new and unfamiliar.
had to begin by acquainting themselves with the new cultures.

peoples had a

were acquainted with Judaism, through proselytization or

and languages of the African peoples whom they had 
come to evangelize.

were Gentiles who, prior to their acceptance of Christianity,

-was first proclaimed in synagogues to Jews and proselytes 
who, being familiar with the Old Testament messianic prophecy, 
were expected by the evangelists to acknowledge Jesus of 
Nazareth as Christ, the Messiah, to accept his teaching and



scriptures to which the foreign missionaries might refer 9
and the missionaries saw no connection between the Gospel and

cone*

heritage*
but they did not abandon completelyianity. their traditional

basic beliefs and cultural values* This point is elaborated
in chapters two and three below*

For the first four centuries of its existence in
the Roman empire, the Church was a persecuted minority.
Christians had to meet in secret in private houses, and evangelize
at the risk of martyrdom. In contrast with this missicnary
situation in the early Church, Christian missionary activity in
East Africa had the protection of colonial powers, although

For example, missionaries
and colonial authorities claimed to have

administration*

The colonial administration.to teave* them frenn damnation in hell*

Missionaries hoped to prepare their African *■ 
converts for the individualist ’salvation* of 'souls* in heaven,

the objectives of missionary societies and those of colonial 
authorities did not always coincide.

way of life, discontinuous with the African cultural and religious 
African converts acknowledged the novelty of Christ-

the religious backgrounds of the peoples to whom they had 
Hence Christianity was introduced as an entirely new faith and

a concern of colonial

a common objective 
as far as 'civilizing* African peoples was coxxserned, but 
beyond that, missionaries were also interested in spreading 
the message of Salvation*, which was not



entvcr';hing colonial political

the colonial adniniotratiott provided protectionThusat homo.
aS long as that activityfor

was seen
From thethe fulfilment of that primary

and Africanchurches
Christianity was not as threatened by colonialconversion to
who played the role of protectors, as Christiansadministrators

luthorities in the eai'ly Church*

it 5-S questionable whether

although
For instance, FLacide

•It

All our

civilize
Tempels argued that western powers had concentrated too much

but they had neglected ’progress in human personality’, which

Tempels, in
has been said that our civilizing mission alone can justify our 

of the lands of uncivilized peoples*

Christian missionary activity,

ed.,

It may be added that,
based on a genuine interest on the

schools.of missionary activity in East Africa?

In that reference,

was primarily interestin

African peoples,

1959) wrote :

to be a factor furthering, rather than hindering, 
3 colonial interest*

part of
this objective was widely claimed*

Bantu J^ilosophy (1945, Eng*

on technical progress, and on amelioration of material conditions.

in fact colonialism was
the colonizers, to ’civilize®

power abroad, end hci- .t, facil i-'Ci-.g exploitai ion of the reso

urces in the colonics for the b: nefit of the colonial powers

were persecuted by,Roman a'

occupation

writings, lectures and broadcasts repeat.*.our wish to 
1 3a the African peoples...

beginning
and mission stations were built,
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considerod to be the highest aspect of civilization. In

economy.

lead to
taken of man, of human personality. He concluded:account was

•Despite high—

To a great manyhad any
I government

to company officers they were ’’hands”

to

necessarily a measure
the destruction of civilization, unless sufficient

sounding talk
interest in Afric?ns as £^£2©.

officials they (Africans) were subjects to be

Bernard Delfgaauw, in Twentieth Century _Pliilpsophy> 
(1969), explained this background as follows:

imported to the Bantu is a mere superficial garb which has no
George W. Carpenter in his

dealt with en masse;
3c be put to -work •»

he
his view, industrializ-aticn, introduction of an European 

permanent raising of production - nil that was not
of civilization. On the contrary, it might

The predominant idea of the nineteenth century... 
eonti'r-i**d te oa that tl'^ory and practice should be 
kept distinct from each other. Man understood in 
philosophy and science, bit he acted in the social 
and political forms which he gave to the world.
The leading cii'cles in Hirope imposed their own 
forms on European society and went on to impose 
them on the whole of the world. Imperialism and

3b deep impact upon their soulso.
book The Way in Africa (1959) commented:

about ’’the white man’s burden” few Europeans

«v;e see more clearly every day that the European civilization
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Thus the motives of exploiting the resources in

centur ies

PJ

313 when, following the conversion of

emperor
The Church then assumed authority, to theempire*

Conformity with theas

empire after A*D«

Constantine, Christianity became the popular religion

for colonialism*

(receded, the development of colonialism and imperialism.

The supremacy 

presupposed, hence in the late nineteenth and early twentieth 

the leading circles in Europe did not concentrate 

theoretical (or theological) justifications

•pagans* were very harshly treated

colonialism did not look for aiiy theoretical 
justification for their actions - although they 

sometimes to justify them afterwards in 

bad faith - and they were generally accepted as 

a matter of course simply because the superiority 

of lifestern man was talcen for granted.

empires, were the primary driving interests of colonialism, 

of European powers over colonized peoples was

extent that heretics and

the Church entrenched its position.

cf the

The missionary situation changed in the Roman

the colonies and establishing political prestige by expanding

their attention on
Such justifications followed, rather* than

3e



-10-

In East Africa, Christianity never became established to such
F\irthermore, the organization of missionary

activity through numerous missionary societies with different
• ponscrsbips, did not facilitate the develop-denominatioi

ment of such

possible in the Graeco-Rcman world from the fifth century

onwards*

activity in the Graeco-Roman worldMissionary

The book of the Acts of the Apostles

in the New
to town, and many

Ephesus,

mainly a

for example, more than ninety percent ofareas

. a very

been
Y^rsions*

world, in East 
of the Bible into these African languages became

Thessalonica 
rural phenomenon* 

and the majority of Christians live in rural

for example, Rome, Corinth,communities in towns, 
and Colossea. Evangelisation in East Africa was 

Most of the African population

transiat ion 
important aspect of missionary activity in Africa* 

thousand African languages, the Bible has

'ified ecclesiastical authority as was

a degree*

expectations of the established Church became common practice*^

In Kenya 
— 5is rural, and most Christians are rural dwellers*

was an urban phenomenon*
Testament narrates missionary journeys from town 

of Paul’s epistles were written to Christian

Out of about one 
translated, partly or in full, into about six hundred

The work of translation and revision of older

is still rural

the population
and Greek sufficed in the urbanized Graeco-RomanNhereas batin
Africa many languages are spoken, and the
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only religion that made
with missionary proclamation centred on the belief that in

In the Bast African context, Christianityand for all
not the only religion which has been introduced claimingis

Islam, vrhich also holds this claim, has beenuniversality

for many centuries#

at least thirty thousand adherents in Kenyaand has

carried out in
imperial authority, with the Roman emperor as its head* In
Africa, especially after the Berlin Conference (1884-5),
Christian missionary activity was organized under competing
European imperial powers*

between the missionary situation in I'la Grc.eoo-.;<,juai; world

a unique claim to universality,

a setting where there was only one recognized

established in some parts of Africa, including East Africa,

and that of nineteenth century East Africa, the faith which 
Cliristian missionary activity was proclaiming in both situations

The Baha’i faith also holds this claim, 
6a

Missionary activity in the early Church was

6 versions, is still in process*

Although there were such remarkable contrasts

Jesuc Christ God had made his will known to mankind once

In the Graeco-Rcusan world, Christianity was the
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was one* centred in Jesus Christ and motivated by his ’great
commission* for all his followers to proclaim the coming of
the •Kingdom of God’»

Within the first century of the Christian era the
the
In

the Gentile setting it became necessary for the Church to
show the relevance and link between the Gospel and

The following are two examples of in whichhellenistic thought*
this was done*

Hebrew belief in YHWH as the Creator of the i-rorld. The cosmos,

held together into one coherent system by
The author of that gospel identified this principle

and in thesetting* Jesus was portrayed as Christ and Lord*

Church spread rapidly from Jerusalem to other towns in 
Roman empire, becoming a religion mainly of non-Jews.

a rational principle,
</

according to an important trend in Greek metaphysics, was

 — ^gos*
YHWH, who in Judaism was believed to be the originator of 
all th4ngs (John Isl—5)* At the same time, the author 
proclaimed Jesus to be the Vbrd of God, in the sense that 
through the Incarnation God in Jesus Christ had come to dwell 
iri.th mankind,’so that through him, mankind might have eternal 
life (John ls9-18), (John 3s 16-21). In the hellenistic

The writer of the gospel according to Saint John 
opened his portrayal of Jesus Christ by establishing a link 
between the Greek philosophical concept of Logos and the



Hebrew setting, as Rtessiah and great Rabbi. Thus from the

efforts were made to establish critic^llv, a positive

and to

Paul in his missionary journeys through various
parts of the Roman empire, related the new teaching of
Christianity to what his audience knev;, thought, believed

For example^, at Athens he debated withand experienced
and even defended his faith at theStoics and

To the Jews he began with the

This approach of relating the Gospel to the religious.
philosophical and cultural backgrounds of the peoples being

evangelized, was generally not followed in the nineteenth

century missionnr*y movement which introduced Christianity

Early missionaries to

a religion and way

Whereas Christian missionary activity
the relevancein the

of the Gospel to

Epicureans,

Africa presented Christianity as

of life having no link or relevance to traditional African
. ,.- 7a thought and Ixfe.

early Church sought to show, critically,

the thought and culture of the peoples being

Hebrew prophetic tradition and related it to the Gospel 

(for example. Acts 22:1*22).

beginning of mici.4ionary activity in the Graeco-Roman world,

relevance of Christianity to its Hebrew background, 
7 

hellenistic thought.

Areopagus (Acts 17!1S“21)

to the East African interior.
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evangelizcd, most early Christian missionai'y teaching in
East Africa followed the prejudiced approach of proclaiming
the irrelevance of the African philosophical! religious and
cultural backgrounds, to the Christian faith and to western
civilization of which the missionaries were propagators*

the process of missionary activity*
to Christianity

— chapter five below* At the same time however, there was
continuous African resistance to the missionary presentation
of Christianity, which portrayed Christianity

In the African resistance

their own interpretations of what they saw.
The process of defining

to relate the Gospel positively to the African background, 
Christianity was accepted by some African converts, who made 

read and heard in

Hence the derogatory and prejudiced view propounded by some

aS part—and-
parcel of western civilization.
against colonialism, the missionai’y brands of Christianity 
were perceived' as one of those aspects of vestcrn civilization 
which had been imposed on African peoples, and which must be 
rejected along with the political, economic and cultural

and articulating this positive African response 
has already begun, and seme of the emerging themes of 
African Christian theological reflection are elaborated in

In spite of the failure of early Christian missionaries

African thought was the product of retarded consciousness, 
g 

tdiich made African adults think and act like children.

European writers, such as J.C. Carothers, that traditional
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aspects of colonial domination* It should be noted that this •

African response to the esqjerience of colonialism did not

This observation is attested, for example, by the establish-

ry*c»i this historical

the African Churches there is a growing trend the
development of an African Christian theology, outside the
Church there is also a corresponding development of modern
African criticism of Christianity* This is elaborated in
chapter six*

The attempt to divide the early Church, for

was

abroad who believed themselves to be •civilized* and

they considered
and therefore
This prejudiced andmaterially

instance, between the Jewish Christians and the Gentile converts, 
rejected, as early as in the Council of Jerusalem, and

/•nd spiritually depraved*

Paul emphasised the concept of the Church as the indivisible 
•Body of Christ* (Eph. 2:11-22, Rom. 12:3-21, 1 Cor. ch. 12).
In the nineteenth century missionary activity, distinction

background, some African criticism of the missionary 
presentations of Christian faith has continued. While within

•Christian*, and therefore, materially and spiritually 
superior, and the African peoples whcmi

necessarily imply African rejection of Christianity as such*

ment of /JYican Ciirlstlan Churches independent from missionary 
g control in various parts of Africa.

•uncivilized*, •primitive*, ’heathen*.

was made, with prejudice, between the missionaries from
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unappreciative approach was a failure, on the part of the 
modern missionary movement, to follow the missionary insights 
of the early Church.^® It is from the fact of this failure 

■that this study proceeds, by first examining the coming of 
Christianity to East Africa, and the missionaries’ objectives 
and approaches as they worked to introduce the new faith.
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CHAPTER OWE

THE COMING OF CHRISTIANITY TO EAST AFRICA

AND THE MISSIONARY UNDERSTANDING OF MISSION

the MlSSlCy LAG1.1

Although the •Great Commission* was a basic

century.
the end of the eighteenth centuries. During

that period
continent of Europe, but its expansion inthe life of the
waited until the rise of the modern missionary

several factors contributing to this

lag in missionary
below.

of emperor Constantine to Christianity
3139 made Cliristianity a.

Christianity was--in

activity in the Church.

the fourth to
the Church became established and integrated in

The conversion 
of Milan in A.D. 

the-Roman empire.

There were
outreach, some of which are pointed out

scriptural motivation of the missionary outreach of the 
Church during the first three centuries, Christianity did

accepted, and this tended to slow 
Nominal

other continents
1 movement.

down the pace of missionary

and the edict 
fashionable relIgion 
officially tolerated and

not reach the interior of East Africa till the nineteenth 
There was a •mission lag’ from the beginning of
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in the sense
that many people considex'ed it fashionable and respectable

During the first threeto be regarded as Christians*
centuries Christianity was a persecuted religion^ and tended
to be accepted onJ.y by those who became fully committed to
the Gospel and were willing to persevere the derisions*
persecutions and martyrdexn* In the pre—Constantine period
the Church was a persecuted minority conscious of its cal.ling
as a missionary community* Fashionable* nominal Christianity
in the post-Constantine period raised numbers in Church

the Church*

There was some missionary activity during the medieval

The Church
the first century was characterized by missionaryduring

in the medieval period it was more involved
It was during this period* that

the concept of ’Christendom* developed* as Christianity

In view of the development of the missionary process outlined
Christians of this period thought morein the introduction

about consolidation than about expansion

but this was carried out by a few individuals who took 
4

period*
Christianity to the ends of the Roman world.

movement* whereas 
in consolidating its position.

as illustrated below

Christianity became a feature of the Church*

rather than missionary 
outreach* was the significant response to that development.^

membership* but reduced the earlier missionary fervour of 
2 The monastic movement*

became integrated and entrenched in the cultures of Ehrope*^



?.n the

Europe*

defence of the Christian faith against the spread of this

nev religion*

its missionary fervour*

A

wca^e spent mainly in resolving 

the controversies and establishing the catholic faith 

against the various heresies*
over and

Thus the persecution of heretics 
became a remarkable feature of the Church during the medieval 
period*

The Crusades were a culmination of that 
j endeavourt which cost many lives and much bitterness.

upon in the
Those doctrinal controversies 

tended to reduce the missionary outreach of the Church, 
sense that the Church's efforts

The Church was greatly challenged by doctrinal 
controversies especially during the fourth and fifth centuries, 
during which time its great creeds were settled 
great ecumenical councils*^

. The
i ''

preoccupation of the Church at that time with the consolidation
and defence of its faith also contributed to the reduction of

Christianity in north Africa survived

those trying times, but did not have missionary outreach to 

other parts of the continent. However, it had links with 
the Church in Ethiopia, whose foundation is traced to the 
fourth century.

Furthermore from th ^eighth century onwards Islam 

became a new challenge to the Church especially in southern 
Hence the Church’s efforts were directed to the



-2>

Geographical factors also contributed to this
For example, it was difficult to travelmissionary lag*

from north Africa southwards, owing to the cataracts on the
Nile, and although there were trade routes across the Sahara

link with East Africa was

Thus Christianity reached East Africa through the
sea route round the southern cape, which Vasco da Gama had
pioneered in his search for a sea passage to the far East*
It is noted that although the Portuguese voyages in the
fifteenth to the seventeenth centuries had Christian crews
and called at ports along the African coast, Christianity

Effective evangelization waited until a later
period*

One of the reasons for the failure to achieve effect
ive, evangelization during that period of discovery and
mercantilism, was that missionaries went out with the chief
aim of 'saving* souls, and not establishing local Christian

Hence they baptized large numbers of people,communities*
On this. without training local clergy to minister to them* 

view of mission. A* Hastings has remarked:

Desert to v/estern Africa, ruch a 
established much later

did not become established among the peoples around such
4. 11ports*
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Consequently, large numbers of people were baptized, but for
leadership they had to depend on priests, bishops and other
missionary personnel from abroad Thus the contact between

Africa and Portugal did not leave a lasting localEast
Augustinian monastery

was

claimed

the new

-For example,

tradition which had emphasised faith and aecclesiastical
authority, as the bases of individual and social life*

Philosophy
the Church had hitherto held to be unquestionable.

Descartes emphasised the importance of rational reflection 
as the centre of existence, in contrast with Christian

The traditional rsissionary motivation was most 
co.iunonly a fairly simple one — to go overseas to 
pagan peoples to bring ’salvation’ to tliose who 
would otherwise inevitably, or almost inevitably 
be dnirard* Salvation was above all something 
for ’souls’, it was related to the next world 
and it required as a minimum baptism, some 
degree of faith and conversion of heart 
expressed through acceptance of the formulas 
and instruction of the catechism, some provision 
for subsequent penitence and arrival at a holy 

4-u 12 death.

Christian community, although in 15^4 an

established at Nfombasa, and in 1597 the Augustinian friars 
12a six hundred converts there.

The Renaissance included, among other things, 
dimensions in scientific and philosophical thought.

and science challenged the presuppositions which
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thexr
Forof Christian teaching of the time*

Hence

responding

But
left towas

missionary

modern missionary movemewtrtse of theTHE1.2

brought a new crisis in the life ofThe

to its
of the new ideas which had come with

Copernicusy Galileo, Newton and others in 

scientific investigations and experiments challenged

the brink of a

the background of the modern

not concentrate

the initiatives

the Church was on

which becameRefonnationt 
movement.

new period, sparked by the

and the Reformation.
its attention on missionary outreach, which 

of interested individuals.

the Church. The Reformers
about the meaning of the Church in the world with regard 

basic doctrines, ■
authority in the context 

14 the Renaissance.

the presuppositions
example, the view that the earth was flat was challenged by
the new scientific understanding of the solar system.^^

the Church at that time was faced with the crisis of
ideas which had come with the Renaissance,

of the
ecclesial structures, and its

to the new
Faced with those challenges, it could

Reformation
called for a new questioning
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The invention and development of printing, and
the revived interest in Biblical studies, meant that the

resulting frcmi the new scientific developments, and other
factors such as non-conformism, meant that some Christians
felt greatly uncomfortable* The colonies, especially in
America, provided an outlet for some Christian groups, who

Thus Christianity began

The evangelical revival in the eighteenth and
important factor contributing

to the rise of the modern missionary movement* Within it
revival of mission as a response to the 'Greatthere was a

One of the presuppositions underlying this urge

It was a non-orthodox view (see Romans ch* 2no salvation*
and 3), and yet very widely spread* Contacts with the peoples

Commission', and many evangelists sailed abroad to proclaim 
Towards the end of the eighteenth century

nineteenth centuries was an

sailed abroad and settled there* 
16again to spread*

Gospel was more widely read than at any other time previously*^^

the Gospel
several missionary societies were founded, and these sent 
missionaries to various parts of the world*

Later, industrialization and urbanization

for missionary activity was that outside the Church there was
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of Asxat America and Africa had led to a greater awareness

interpretations of the Horld> man9 his nature and destiny*
The prevailing attitude towards these peoples9 their cultures

added fervour to the missionary movement»

For example, John Calvin had expressed the view that outside
the Christian faith there was no salvation, since the
revelatjon of the true God was recorded in the Bible and
proclaimed by the Church* He had set out bis view from the
assumption that naturally, the human mind has a sense of
divinity, and God had manifested Himself in the world He

However, in spite of the clarity of this naturalcreated*
revelation, man in his insensibility had failed to worship
the true God, inventing other gods instead* Man could reach
full knowledge of the true God only through God’s own self-

within the Church, which was vested with the responsibility
In the context of East Africa, this

Evolutionism in the nineteenth century strengthened

this attitude, in the sense that those peoples to whom Christian
Mission was directed, were regarded

of proclaiming the Gospel*
been raised by F.B* Wei bourn in his book. East

African Christian, in which he has contrasted the gods of 
18African religions with the Christian God*

as not only outside of

and religions,

disclosure in Jesus Christ, and this would be possible only

of religions other than Christianity, which offered different
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God’s salvation* but also in the primitive stages of cultural
Hence missionary activity aimedand religious evolution*

at not only bringing the •heathen* peoples individually to
the fold of salvation* but also uplifting them from
•primitivity’ to ’civilization* •

the evangelicals experienced frustra
tion in their own culture owing to the decline of pietism in
the wake of scientific success* and in missionary activity
they sought to preserve abroad* what they were losing at
hcmie

Except for a few interdenominational and non

organized denominationally* The
19main FVotestant denominations sponsored each its own society*

In the Catholic Church there were several societies* some of
“ which had been founded before the modern missionary movement

All the missionary societies of the Cathdicgained momentum*
Church were co-ordinated in Rome and thca'efore* though they

Furthermore*

were separately organized, could be regarded as representing 
20one missionary effort*

denominational missionary societies such as the Africa
Inland Mission and the Gospel missionary Society, the modern 
missionary movement was



The multiplicity of Christian denominations since
the Reformation was reflected in the multiplicity of

of its sponsoring dencHnination*

This point is considered fia*ther in chapter four below.

1>3 MISSIONARIES* UNDERSTANDING OF MISSION

Although the ’Great Commission* formed the
theological catchword of the modern missionary movement in

Just as the various
denoma nations had each its own doctrinal emphasis, so in
their missionary activity did the societies have each its
understanding of how the Great Commission should be carried

tions*

It
has been noted that one of the dominant presuppositions of the

-- —and Catholic missionary activity, was to. convert the peoples  
of the mission fields from ’heathenism* to Christianity.

out, in the interests of the respective sponsoring den^ina** 
Some of the main esq^ectations in the missionary 

activity are outlined below.

the implementation of its obligation each missionary society 
had its own policies and objectives.

Hence Christianity came to
East Africa via a large number of missionary societies and 
the resultant Church had many denominational strands.^

missionary societies, each of wliich strove for the esipansion

One of the main expectations in both ft^otestant
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missior.ary movement was that outside of the Church there
would be no salvation for anyone Hence the peoples to
whom missionary activity was directed, were presumed to be
damned and doomed to belly unless they were converted to

Convei’sion was the only way, accordino, toChristianity
this view, which would assure these peoples of eternal life*

Alec Vidler considered this evangelical concern
to have been the main motive of missions in the nineteenth
century^ in both ft*otestant and Catholic societies* Their
main aim, according to him, was that of ’rescuing as many
of the heathen as possible from the everlasting damnation
which otherwise awaited them* The grand object was to save

With regard to missionary activity in East Africa,
this understanding of mission was held
Dr* Krapf, whose hope was to evangelise the Galla people,
and who later envisaged a chain of mission stations stretching
from Mombasa to the west African coast* The pioneer
missionaries at Rabai, beginning with Krapf and Rebmann,

For them, the preaching ofin this way*understood mission

Doctors and craftsmen could

, for example, by

activity was to be subjected*

as many souls as possible for eternal life in the next
1^22world*

the Gospel was the primary objective to which all other



-31-

stages

and
Some roissionaPias

cultures or none*

The converts
would be expected to abandon their traditional

This view was held, for example, by Placide 
Tempels, who considered the main objective of Christian 
missionary activity to be the civilization of Africans

become engaged in mission, provided that they would regard 
their skills as necessary aids to that main task of

mission, evangelization and civilization were inseparable, 
and conversion to Christianity would involve not

According to this understanding of Cta^tian

proclaiming the Gospel for the salvation of the heathen 
from sin, to eternal life*^^

only an 
acceptance of the Gospel, Uit also the adopting of the culturee 
which such missionaries endeavoured to introduce.

Mission was also understood in terms of ’civilizing* 
those peoples who were considered to be in primitive 
of development. It was taken for granted that the

therefore considered it their primary responsibility to 
extend this high civilization to the peoples with low

ways of life, 
and pattern their new Christian existence in accordance with 
norms which they would learn from the mission station.

western
world represented the highest form of civilization, 
that this civilization was a Christian one.



To achieve this
objective 9 he thought it necessary for the missionaries
to understand African philosophical thought > as a prerequisite

In his view, Africans were incapablein the civilizing mission*
of articulating their philosophy and culture, rnd it was the
missionary’s responsibility to articulate it for them*

Another view of mission was as an endeavour to
itnppQve the economic life of African peoples, in the process
of teaching them about Christianity. It was thought that
Christianity would not take root until the people learned

for instance, was considered by the
missionaries to be
Christianity, and also as

Oavid Livingstone for example, strongly supported
this view of mission, and urged that both commerce and
Christianity should be introduced to Africa as an integrated

He recommended that the converts should be taughtendeavour*

to produce more food for consumption and for sale* In his

’better* principles of life, which would include a replacement 
of the slave trade with •legitimate* trade, and modern farming

The slave trade.
a great hinderance to the propagation of

Having done so, the missionary could then proceed to lead 
them towards the higher civilization which he represented*^

a very inhuman practice*

new methods of trade, agriculture and industrial skills*

according to Christian Rpinciples,^
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View> convei'eion was the direct result of missions, and the
'wide diffusion of better principles’ the indirect• The
indirect result was much more important than direct conversions
and he emphasised that aspect of missionary activity.

The presupposition underlying this view of mission
Wafe that if the African peoples were trained in new methods

trade and agriculture they would find it easier to accept
the Gospel, having experienced the alleviation of some of

The acceptance or rejection

the new way of life to improve the material welfare of the
prospective converts.

StiXl another view of mission closely related to
that Of conversion^ was to teach the people in the mission

This was a later development uf the earlier- field about God.

Europe -a great interest in the study of African religions

culture was modified in that develop-
•ment, so that early in the twentieth centui’y the. popular

'their major material handicaps.
’of the Gospel Wa's Considered to be dependent on the possibility

a much longer time

■not have any religion or

view was that African peoples had their own religions and .knew

although he was aware that it would taltc 
26 to achieve.

concern for converting the ’heathen’ to Christianity.
Towards the end of the nineteenth century there developed in

jand cultures. The previous view,that African peoples did



Ilowever, these religions were consideredsomething about God.
to be in the primitive stages of evolution^ and the objective
of Christian missionary activity would be to erase the reli
gious understanding of those peoples and replace it with
the highest religion which was thought to have been attained
in Christianity.

such as Edward Tylor at the end of the nineteenth century
described African religions as animism« thinking that the

The main task of Christian missions was therefore
considered to be to teach African peoples about God of whom
they were supposed to be vaguely aware.

A later and modified version of this

Christian mission would therefore be under-in human affairs.

to be mistaken.
immanence of CJod as understood in Chi*istianity. This view
was held by missionaries such as Edwin Snith, who thought

but also almost unknown. considered

stood in terms of replacing this belief, which was thought 
African peoples would be taught of the

.view, was 
that African peoples bad some ideas about God, but that African 
religions regarded God to be too remote to be inter eg

Thus Christianity was

In support of this view, some anthropologists

characteristic feature of these religions was the worship
of spirits which were believed to inhabit the whole environ-

4- 27 ment.

that God in African religious belief was not only remote, 
28



in this view as the religion which would enlighten the
African mind about the God whom African peoples had been
seeking to know without success*

Missionary activity was also supported with the
understanding that it was aimed at helping African peoples
tdio were suffering*

of their evangelical interest^ but also because they thought
of missions.as agencies which would extend philanthropic
services abroad*

Roland Oliver has noted that prior to the appeal
of Ek** Livingstone for the help of the victims of the East
African slave trade^ missionary activity had been understood

After

29

The carrying out of missionary activity following

slaves*

this objective^ led to the establishment of several mission 
stations whose major concern was the rehabilitation of freed

mainly in terms of the conversion of the heathen* 
that appeal, the emphasis changed, and the objective of 
missions was directed to rescuing and caring for the slaves*

Prosperous philanthropists were prepared 
to contribute to the missionary societies not merely because

Such stations were located, for example, at Ercre 
30 Town and at Bagamoyo*



He therefore appealed to the public at home to extend their
concerns to the problems he had witnessed*
not heard by missionaries only* Hence the concern to end

Livingstone *s

Christianity, for example, was followed up with the establish
ment of mission stations as well

Nevertheless, whatever the ulterior
motives of the philanthropists may have been, they supported

..14

Just as there were several missionary objectives.

outlined below*

the slave trade, was followed up by Christians, and also by 
other groups who had other interests in Africa.

Livingstone considered the African peoples to be 
in pitiable condition because not only of the threat of being 
captured as slaves, but also because of their poverty*

activity to achieve, those objectives. The main ones, are
so were there various approaches and methods of misajopa^^y

The appeal was

VARIETY 0F_ MISSIONARY APPROACHES

view of mission as the endeavour to diffuse commerce and

as ti'ading facilities,'and the
latter were not always or necessarily controlled by the 

31 missionary societies*

missionary activity as an endeavour to rescue the perishing 
and care for the dying, in response to the appeals they had 

, 32 received*
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For those among whom the 'Great Commission* was
interpreted primarily

One of the prerequisitesbasic approach.

of the people to whcin the Word to be proclaimed. ?his
was not an easy endeavour, especially because many
western Christian concepts and beliefs were new to African
religious thought and life* the distinction
between flesh and spirit, and the preference of the ’fruits
of the spirit* over the ’lust of the flesh*. was a new

933teaching about man and his relationship with the divine***^*^

The work of preaching was carried out more by the
The

The understanding of the Gospel

catechist*
considered as important
and the willingness to respond to the 'great commission*. 
IVeaching in the first phase of missionary activity would

first groups
and the process of conversion would continue

For example,

preaching was a 
of this approach was the competent mastery of the language

as the proclamation of the Itord of God,

local evangelists than by the missionaries themselves* 
of converts would be sent out to win more

missionary
by the prospective converts depended very much on that of the 
local evangelist, who in turn would have received instruction 
eith^ from a missionary or from another evangelist or

Intensive and long theological training was not 
aS the full acceptance of the Gospel

spreading
would be based*

converts,
outwards from the mission station where the



the congregation of converts grew in number, a church would

to make the scriptures available in the language which the
people could understand* The work of translation was also
very challengingf demanding a thorough understanding of both
the language structure and the whole background of the people's
religious and philosophical thought* ■It is remarkable that
sections of the Bible were translated often within a few

after a missionary arrived in an area*
may

done in the pioneer period, sometimes did not allowwas

These
societies worked in co-operation with the missionary societies.
having as their objective, the providing of the Bible in

which they could afford*

year’s a±xer a mxssxonary arrxvea xn an area* However, it 
be added that the hurry in which the work of translation

Translating the Bible was facilitated greatly by 
the formation and development of Bible societies*

languages which all peoples could understand, and at prices
36

be conducted by itinerant evangelists, but later on, as

be constructed in which regular preaching would be done as
34part of regular Sunday worship*

adequate time for the translators to learn and understand —
the conceptual background of the new language.^

The Bible was a basic necessity for the evange
lists, and one of the first tasks of the missionaries was
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translation and printing ofIn facilitating the
the Bible, the Bible societies continued to support the work
of the missionary societies, and their role continues to

in new languages and versions This point was emphasised

In addition to the proclamation of the Gospel,
missionary activity also Included the instruction of

I
the basic doctrines of the Church. Catechetical instruction

missionary society organized the instruction of the converts

Courses of catechetical instruction were translated

and catechists.

confirmation.
order of liturgy for the respective denominations.

be valued by the Church in co-ordinating revisions and 
i
supportixvi ihe translation and publication of the Scriptures

for preparing the possible conv
They would also be taught new hymns and the

according to its sponsoring denomination.

also, and became the handbooks for the local evangelists
The catechism was the frame of reference

by J.M. ^Ibogori, in a contribution entitled "How the Bible is used 
in African Challenge.in Africa*,

- for baptism ar**

was deraoninational, in the sense that each dencwninational

prospective converts, to guide them towards understanding
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African catechists contributed a great deal to
Having received their initial

converts•

to

This approach in the missionary process continues
the Churchy being one of the ways in which new convertsin

are
it means to become a
Church*

of the most important aspects of missionaryOne
establishment of schools in which literacythe

taught*was
and Christian instruction*arithmeticwriting*

basis of this approach was the view thatThe
scriptural religion* it would helpsince

the prospective
for themselves. The knowledge and

skills of literacy
evangelical purpose

J this missionary approach*

■ instruction at the mission station, they would go back to their

prepared and guided towards the understanding of what 
Christian and belong to a particular

and begin classes for the instruction of new

and the possibilities for employment in
39secular organizations*

school* since the learners would need to be literate in order 
read the catechism for themselves.*^

Christianity was a
converts very much if they would learn to

read the scriptures
became very useful in terms both of the

home areas
This would sometimes be the beginning of a new

activity was
Basic learning in the schools included reading*



the

missionary activity*

approach

Industrial training

endeavour*

needed to be equipped with new skills which would

and
tried* Not only new methods of farming learnt, but also

as a civilizing
It was based on the presupposition that

enable them 
to begin an entirely new life inspired by Christian principles.

was an approach very much 
linked with the understanding of mission

aspect of
Hence, during the colonial period, most 

of the primary schools were under the management of the 
various missionary societies which considered this 
to be useful for achieving their objectives.^^

The phTi^e ’industrial training’ in the contest of 
early missionary activity included all the basic skills 
which converts would acquire at the mission station, such 
as carpentry, masonry, agriciOiure* Some mission stations 
following up Livingstonete understanding of missionary objectives, 
developed farms on which such skills might be learnt

As in preaching and catechetical instruction, the 
teaching in schools was carried out mostly by African teachers 
who received initial instruction in the mission stations. 
The schools proved training facilities for possible future 
teachers, and as the demand for literacy increased 
missionary societies continued to boost this

in
addition to the Gospel message the African converts
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new crops were

The mission stations where these skills were
learnt, became new centres for the diffusion of the new

Literacy was a basic necessity for skills such as

carpentry and masonry, and the centre would therefore include

aspect of missionary work in its programme* Thethis
in the process of acquiring the skills were expectedtrainees. 9

contribute their labour to keep the centres running.to
of the converts iK>uld settle at the centres.Hence some

has noted that missionary approaches did notPoland Oliver
character before and after the partition of East

but after the
stations and centres were opened. Industrialmore

training

trade was extended to communities further intoof the slave
after the abolition, although the

Industrial

his essay9

Another
Some missinnaries were medicalthat of medical services.was

to apply their knowledge and skill in Africa,doctors who came
in the context of the missionary societies. The importance

culture.

adequate funds.
»A History of the Church in Kenya*.

This point is discussed by W.B. Anderson in 
4^

significant aspect of missionary activity

The same approaches were used,
differ in

42 Africa.

41 introduced.

the interior, even
approach was often unsuccessful owing to lack of

partition
which had initially been provided to the victims
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from bothfor tnissionary work could be seenof medical care
Prom thethe African points of view.

It i?as necessary

to be taken to reducetherefore
fruits of medical research in tropicalThe

useful not only for the missionaries coming

also for Africans in the mission field.to Africa but

recent}
healthyt most of the earlyof keeping Europeans

ifould not have been done...

Later doctors

the African perspective^ the new methods ofFy»om
the drugs which doctors and their assistants

The effectiveness of

this new
For exaii9>le.became a means

this was the case at Kigariy Einfcu.

tropical diseases 

for medical precautions

treatment and

all a new e^^erience.

racial angle but out of a universal
43a

of attracting possible converts.
43b

such lOGSfiS.

it is worthwhile to note

•Public health is comparatively

hospital 9

However >

(1970) regarding this point:
it is oo’tain that if it had not been for the

a comment by Naomi Mitchison

necessity
wx-k on malaria, yellow fever,

and scientists have tackled the African

problems 
concern and

not from a
, increasingly with African colleagues*.

the missionary and
missionary perspective, missionary societies in their pioneer 
period had several missionaries whose death was caused

. -1 • 43such as njw.aria.

diseases became

used were.
treatment at the mission dispensary or



This approach was linked with several others
For example 9 those who came to providediscussed above

medical cai'e were at the same time furthers,Christian
witness in the areas where they worked. Some were evangelists

Their medical i.ork u&s also seen in termsat the same time.
of civilization, in the sense that the new methods of treat*

In another approach, some missionary organizations
identified some special needs within African society, and
then developed projects to meet those needs. One early

exempt this approach was the reh«abilitation 0£ freed
Later, more such services were provided, fc«* example,slaves

The Salvation Army, for instance, has been running

and technical institutions for the blind, and severalschools
students have passed i-hrough those facilities to become

Sane such students have become teachers.

A significant example of this approach is the

in caring for the blind, 
establishing special villages for lepers.

usefully employed.
while others have been trained to become experts in leather
craft.^^

ment were presented as being superior to the traditional
44methods of healing.

-sJ the deaf, the physically handicapped.
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Thika School for ths Blind, Kenya*

In this approach Christian Mission was understood
The

contribution made by missionary activity in this service to
society is remarkable and highly commendable*

In terms of evangelization this approach may not
have won many converts, but the dedication of those who committed
and devoted themselves to that service in the name of the
Gospel, highlighted a dimension of Christianity which might
otherwise have not been made clear in any other way: that
Christianity is concerned with the physical and spiritual

handicapped*

Thus the

a missionary resident at a mission
station had an important impact on the prospective converts* 
Ap^t from following his teaching, they would also observe 
how he himself applied the Gospel in his daily life.
observable character of the missionary, evangelist, catechist
or pastor was always very important in determining how 
Christianity would be received in a particular area.^^

welfare of all people in society, be they normal or

The presence of

as service - caring and providing for the needy*



For 1‘hoL.o to who.n mission meant the introduction of

a totally new way of life, the presence of missionaries at

to provide the cultural guidance which the converts were
supposed to need

Even those who thought of mission in terms of winning
converts through evanglism, considered their presence at their
mission station as a necessity

such

Looking at the introduction of Cliristianity in East
Africa from the perspectives of African Christians, the pioneer
missionary in an area was greatly respected
of the new faith and way of life. At the mission station he

twould be a
the reverence his converts would have towards him

learned and observed.

Although these various approaches have been outlined

separately in this chapter, most missionary societies followed

jack of all trades', and this would further increase 
47 .

a great necessity.

Though 
the converts would not imitate everything that he did, they 
would mould their new character on the basis of idiat they

as the tringer

, to lead their local assistants 
in their training for evangelical work.

an influence around KikujTJ.^^^
Clement Scott exerted

the mission station would be considered as



became a complex in which several activities were conducted.
For example, R. Macpherson (1970) described the early develop

ment of the Church of Scotland Mission station at Kikuyu,
as follows:

Thus the mission stations became centres for teaching
Africans the new culture and religion which the missionaries had
brought ,■ generating influences which contributed greatly to
the continuing changes in the social and religious life of

By May (I908) detailed estimates had been drawn 
Up for the ensuing three years for Kikuyu and a 
contemplated new station to be opened in the Mt* 
Kenya area, regular Presbyterian services of worship 
had been begun in Nairobi, (conducted by Henry 
Scott, who cycled there on Sunday afternoons after 
completing his rota of services at Kikuyu), preparations 
for the building of St. Andrew's Church were going 
ahead, language regulations for missionaries had 
been worked out in detail and plans laid for an 
inter-mission language board to establish standards 
of traJTslation, the lines of future policy had been 
determined — including the rationalisation of 
the agricultural development programme, the institu
tion of an apprentice system for masons, carpenters, 
gardeners, teachers and hospital dressers, and 
agreement had been reached with other missions 
regarding expansion*

African peoples. Further consideration of this point is 
continued in the next two chapters*

a combination of several approaches, so that a mission station
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CHArTER TWO

CHRISTIANITY AND THE AFRICAN CUI^TURAL HERITAGE

CnRXSTIANlTY ZyP CvtYC_K_E2.1

Christianity is a religion which, from its beginning.

in the sense that

was
for a new way

that all people would regard each otherbe transcended. so
and treat each other as such

This
teaching was,

its
Inheritage of its

it has been noted that as early as theabove.one
became so «integrated in the

movement of the nineteenthThe modern missionary

and twentieth centuries.

history has been

followers in various parts of the world.

sought to transcend particular cultures, 

though related to the Old Testament background, 

Jesus called
the Gospel,

not tied to the Hebrew cultural heritage.
of life in which all social barriers would

European cultural heritage
___________________________________________      —> ■.—»'

developed.

aS brothers and sisters.
(e.g. R!ark 3:31-35; Luke 8:19-21; Matt. 25:31-46). 

and is, universally relevant.^

chapter
medieval period Christianity

that the concept of ’Christendom*

At the same time, however, Christianity throughout 
accepted and expressed within the cultural

which intr*. uoed Christianity to
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the interior of East Africa, grew within that background in

Thus when
Christianity reached East Africa the distinction was not

beti/een
the Gtospel as
particularly European cultural response to that challenge*

This chapter considezs • Christianity as it reached
East Africa rooted in the European cultural heritage, and
examines the ways in which African converts responded to the
Gospel and Christian theology in the context of their own

In the establishment of Christianitycultural background
there have been at least three significant aspects worth

The first is the Gospel message. whose core isnoting*
the teaching of Jesus Christ as recorded in the gospels and
passed on in the tradition of the Church. The second is
western culture, in which the Gospel was expressed for a long
time before the rise of the modern missionary movement, and

in Africa*
totality of which the African converts lived before their
encounter with Christianity*—This third aspect includes the
African religious l^liefs, which embodied the African traditional

This thirdunderstanding of physical and metaphysical reality.

the spreading of which, formed part of missionary activity
The third aspect is the African heritage, in the

a message with a universal challenge, and the

which the Christian religion and the western culture were 
incorporated to form a ’Christian civilization’.

ob«’’ious, both to missionaries and their converts.
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This chapter

to the missionary spreading of Christianity among African

conununities •

referring to ’that part of the total repertoire of human

considered below*

2*2 EDUCATION

Christianity is a scriptural religion* The Bible

is central as the basis of Christian doctrine* Reading it
and interpreting its message are central aspects oi Christian

In the introduction of the faith to Africa, itworship*
became necessary to teach the converts to read and write, so
that they might be able to read the Bible for themselves* The
liturgies were also written, and the converts needed to be

Schools were built in which prospective converts
were taught to read and write, and having acquired these skills

From these schools thethey would be introduced to the Bible*

aspect is dealt with in chapter three below*

able to follow them in worship*

is more concerned with the first two aspects as they relate

Only some aspects of culture are

Hence literary education became 
a very important aspect of missionary activity in Africa*^

The term ’culture’ is used in its broadest sense.

action and its products, which is socially, as opposed to geneti— 
3 cally, transmitted’*



first generation of catechistsf teachers> pastors and
evangelists were trained* In these schools also, basic skills

The school
became an institution to which interested Africans went in
order to acquire literacy and the new skills which had become
necessary in the new situation* At first the school did not
attract much interest. because it was seen as a distraction
from the traditional way of life* As it became more clear

became more and more popular*

traditionally there had been no institution equiva
lent to the school.

from their parents, grandinstruction and train!
At puberty they would be given

means by

welfare of their cemimunity*

that the traditional life could not go on unchanged, the school
7

This form of education was characteristically 
different from traditional African education*^

carpenters, masons, better fanners, dressers and so on.^
were taught which would enable the converts to become

Children would receive their basic 
J at home

parents and other relatives* 
further social education in the process of the ceremonies 
which they would undergo in connection with initiation.

Zec^',vAfter marriage the councils of elders would provide 
cT^'^l^ich men and women would increase their wisdom and experience, 

while participatix^ in the decision-making processes for the 
 .8
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Often the school preceded ' the Church-building.
Classrooms would be used as initial meeting places for worshipj
until the congregation was large enough to necessitate the
construction of a larger and more special place of worshp.
Hence the school became a very important institution for the

This development led to the impression, among

acquiring the skills of literacy* This was the case to begin
Later on, however, the need for literacy gre^ beyondwith.

the urge for conversion to Chi istianity. It was soon realized
that the new employment opportunities needed basic literacy

These could be acquired in the school, and most ofskills.
the schools were provided and managed by the missionary
societies, in their programmes of evangelization.

The interests of ths denominational school and
those of the school—goer or his parents were not necessarily

For example, as far as the missionary societiescongruent*
which managed the schools were concerned, the school was an

of African pupils for

Africans, that becoming a Christian was synonymous with 
10

institution for both Christian instruction and the preparation 

new emplojTnent opportunities. The main

interest of the school-goer, or his parents, was to obtain

recruitment of converts during the early part of missionary 
Q 

activity.



This point is illustrated for exan^>le by thethe latter.
fact that as the demand for school education grew, Africans
did not mind to which denominational school they or their
children went, provided that they would receive effective
tuition to enable them to pass examinations which would qualify

Hence it was not unusual forthem for better-paid jobs.
Protestant parents to take their children to Catholic
schools

On the other hand, every pupil was expectedavailable there.
to follow, at least outwardly, the denominational traditions
of the school to which he went, irrespective of his previous
religious background. The pupil having tuition, the passing
of examinations and employment as his priorities, would have

good impression to the
missionary managers, even though he might not be religiously
committed to them.

The African catechists and evangelists, who occupied
a central role in the early development of education in

society responsible.
dismissed from the services of one denomination, he could
trransfer his allegiance-and services to another, taking advantage
of the competitive attitude which was a main feature of early
missionary activity.

to follow these traditions and give a

if they were convinced that better tuition was

denominational schools, served the respective missionary
If a catechist or evangelist were
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These two points illustrate that from the view of
African converts, denominational persuasion was not of para
mount importance as far as school education was concerned♦
What mattered most was good tuition and training as means
to a good job. For the missionaries what mattered beyond
general tuition and training
instruction to increase the number of converts to their
respective denominations.

Reading and writing were not part of the cultural 1

heritage of the peoples in the interior of East Africa. The
accompanied by the introduction

of literacy.

y The African cultural and religious heritage were
passed on orally from generation to generation, and the

Hence the coming of
Christianity as a ’Religion of the Book* was both a new

new cultural innovation.

The skills of reading and writing which were learned
at the mission station and the mission school became useful
not only for the new religious purposes, but also for the
general adaptation to the new cultural situation which had
developed. Although not everyone could read and write,

religious esq^erience, as well as a

introduction of Christianity was

wisdom of the ancestors was conserved not in written books, 
but in songs and oral traditions.^^

was ’good* Christian
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the literate Africans were able to learn from books other than

the Bible, especially when they had become proficient in

languages such as English, FY’ench, Latin* Their acquired
knowledge, in addition to that which they had received in

in the cultural

Literacy has continued to be an important felt
of the basic tools that are necessary for

development»

at first provided mainly by

missionary
worth to be considered on its own with regard

Those who could read the Bibleto
Those whoand the catechism

could also write othei* things, and those

who could count
arithmetical knowledge in other spheres ofalso utilize their

life*

rWTlRCH AND FAMILY2.3

Christianity came with the teaching that the Church
new family whose head and centreis to be understood as a

is Jesus Christ*

could write sermons
the number of converts they had made, could

need in Africa, as one 
In view of this fact literacy, though it came

This new family is not based on kinship.

with Christianity and was 
societies as a means of evangelization, became

their traditional upbringing, enabled them to become Icadcu's 
1? changes that were already taking place.

a distinct factor
cultural change in Africa.

could also read other books.



Neither is it based on racial originsclans or ethnic identity.
IVimarily, it is founded upon faith inor social status.

Jesus Christ, and its cohesion is maintained within the Church-.

The early missionaries first recruited to the mission
station young unmarried individuals and instructed them
according to the traditional missionary emphasis of the
individual salvation of souls. A pi'oblem arose when these
urenarried converts felt a need to get married. If they could
not get Christian spouses, what were they to do? The most
feasible solution was for the missionaries to develop the
concept of the ’Christian home', and urge the converts to urge

Marriage was, and continues to be, regarded as a

the sense that the socialization of children in the life of
the Church would begin at home.
’Christian home* became a new idea in the African cultural

Chi'istian homes were to become the nuc}ci of the new"life<
This did not always work, becausewider family, the Church.

the children of the converts would have to choose when they

Hence the concept of a

very important aspect in the development of the Church, in

their spouses to become Christians if they were not already 
4-^1^ converted.

whose individual members are ejqsected to live according to 
iothe new relationships as proclaimed by the Gospel.
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grew up. whether or not to follow the faith of their parents*

The basic family unit
became the husband^ his one wife, and their children if any
were born*

as a means of

initiating or cementing the union of the households and

clans from which the couple belonged* Hence the individual

man and i^oman intending to marry needed the approval of their

respective parents, and relatives*

if a marriage
was to be allowed to take place* For example, no man or
woman belonging to

The transactions of marriage were carried out at
two levels, first between the couple, and then between the
households*

In the African cultural heritage, the marriage 
between two individuals was understood

Marriage in Christianity came to be understood as neo-local, 
so that the wedded couple would set up a new home, leaving 
the household of their parents*^^

The established family 
sanctions regarding marriage had to be observed.

to marry 
within his own clan, no matter how distant the blood-relatioi*-

an exogamous clan would be allowed

Moreover, marriage w^as understood as a process-

Relatives and agemates wanted to feel that they 
were participating at the second level of the marriage 
transactions*

ship might be, and no matter how strong the affection 
might be*^^ ----------- — --- -
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which would take many years to complete*

expected to continue without end
which included the birth of children*

Among African Christians, the two concepts of
'family* are maintained* At one level they belong to the
ecclesial family and
unites people of varied backgrounds in one faith and cc^nmon
ecclesial life*

the extended family may not be as strong
as they used to be* Kinship ties

acknowledge^
Christians or not*
relations are a social fact
opt, whereas one becomes a member of the ecclesial family
through his option to become a Christian*

The concept of monogamous Christian homes as the

for African Churches* Although not all marriages were poly—
gamous, the-Churches had to decide whether or not the men and’
wonen living in polygamous union would be allowed to become
members of the Church*

Thus it is recognized that kinsh-ip 
20

in normal circumstances 
19

which cuts across kinship ties

or wives was
The relationship 

between the man's household and that of his wife

At another level and at the same time, they
belong to their kinship groups, although the social links in

The common rule was that the husband

if they are known* are

out of which a person cannot

irrespective of whether the relatives are

nuclei of the ecclesial family raised significant challenges
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should abandon all wives except the first one. This would

abandoned would be shaken.might be
This issue has continued to besolution to this problem.

that the question of admitting
into Church membership converts living in polygamous families*
is a distinct issue from the suggestion that polygamy be an
acceptable general principle.

RITES OF PASSAGE2.4

Birth2.4.1

The rites of passage were the communal ceremonies
that were performed as an individual passed from one stage

in society.

Ill the African heritage there were .rituals of

The child

would )

For example* a child might be named after ancommur
important event that had taken place around the time of its
birth* after the season or time of the day in which it was

thanks—giving and welcoming the new-born child.
. amed according to the established custom of the

It should be noted* however*

to anothert at birth* adolescence* adulthood and at death.
I They were ass ions of the understanding and expectations
t " of African communities* regarding the role of the individual

There was no easy

21 discussed in the Churches* as an important pastoral challenge.

mean that the future welfare of the wives and children that
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child might be named after a relative in theborn*
family of its father or mother* Among the communities in
which the latter custcxn was followed^ there were some guide

relatives

The birth of a child was a great joy to the whole
family and the whole clan*

The traditional rituals concerning the birth of a
child were culturally different from those which came with

lines to indicate which of the relatives would be named^ and 
in what order the children would be given the names of such

22

life* They would be requested to bless the child and guide 
him to grow in wisdom, courage, generosity, and in any other 
Values which were cherished by the community.

Also, a

congratulate the mother and help to restore her health by 
bringing food and drinks, and temporarily relieving her of 

23 the work at home*

to visit the mother and child for many months after delivery, 
and there would be much feasting to express that joy.

Relatives and friends would come

Christianity* Rrayers of thanksgiving, for example, would 
i include reference.to the deity, spirits and ancestors*
The axicestors would be beseeched to keep the child healthy 

I and remove any- curses which might negatively affect his
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Christianity introduced new rituals concerning the
growth of the individual in the context of the Church

With regard to births Christian parentsbirth to death

The ceremony of thanksgiving was an
expression of appreciation to God for the gift of the child»
for its safe delivery and the healthy condition of its mother*
In the ceremony the child and its parents would be committed

Prayers would be made that theto God*8 care and guidance*
child might grow up to be a faithful Christian who would
beccxne an active member of the Church* Unlike the traditional
thanksgivixig which was spontaneous and extempore, the Christian
liturgy would be normally written and the parents would be
guided through it by the priest* Their responses during

This ceremony
continues to be an aspect of the life of the Church and in

baptism*

Infant baptism is practised as an expression of
the wish of the parents of the child that he will grow up
within the setting of the Church* *god-parent* is chosen,A

behalf* The •god-parent* is expected to ensure that the child

the service would be indicated in the liturgy*

some denominations it is linked with the practice of infant

' A
I

would be expected to take their new-born child to the Church 
24 for thanksgiving*

, from

who becomes the sponsor of the child at the ceremony, and 
takes the vows of initiation into the Church on the child’s
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whom he has sponsored for baptism will be brought up in
Christian instruction> and that when the child grows up he
will learn the catechism of the Church and be confirmed
as a full member*
than what has been stated above* According to the Anglican /
catechism for example^ the god-parents make three promises
to God on behalf of the.infant being baptized: that idiile
growing up the child will renounce the devil and fight against

that he will believe and hold fast the Christian faithevil I
and put his whole trust in Christ as Lord and Saviour; and
that he will obediently keep God*s commandments and serve

Him faithfully,all the days of the child’s life* At

This ceremony of infant baptism is also associated
In the beginning 9 the nameswith ths giving of new names*

given at baptism were normally those of Biblical characters

The idea behind this practiceAugustinef Anthonyt Anselm*
that those who were baptised would be frequently remindedwas

to order their lives in a Christian way, following the example
of the characters idiose names they had been given* Later on.

The popular

and saints such as Moses,

however, this principle of choosing such names was not rigidly 
followed, and normally European names were allowed*.

confirmation, the child is esq^ected to express that same 
2*5 ready acceptance publicly before the Church*

Baptism as a Christian sacrament is more

Joshuah, Elijah, Peter, Paul,
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consequence of this practice has been that baptism is often

understood more as a re—naming ceremony than as a central

The concept of ’Christian Names*sacrament of the Church

seems to have added to the overshadowing of the sacramental

significance of baptii-w in th© stnve that the acquirition

as a mark of becoming a Christian*

Some of the customs concerning birth have continued

as part of the life of African Christians* The naming of
children, as discussed above is an illustrative exanple of

A child born of Christian parents maysuch continuation*
have two names one of which will have been chosen according
to the traditional custom, and the second given at baptism*

Initiation2*4»2

Adolescence, marked outwardly by the physical
changes of puberty, was another stage at which a rite of

The community would preparepassage would be performed*
the adolescent socially, psychologically and religiously

In the initiation into adulthood, the adolescent
would be guided, tlirough a series of experiences contrived

for the next stage of growth in the life of the community - 
adulthood*

of a noticeably new name came to be popularly understood
26



responsibly, without degrading himself and his family*

as

adulthood with maturity*

The fundamental significance of initiation for the

Initiation was understood differently in Christianity,

The tes I i

The rite would include a physical ordeal, through 
which the adolescent was expected to go courageously.
proof of his readiness to leave childhood behind and enter

considered to be unnecessary ordeals, causing great suffering 
to the adolescents*

for that purpose, to learn the implications of the puberty 
changes* He was expected by the community to conduct himself

were catechetical procedures for the preparation « ” inverts
towards maturity in the Christian faith*

In some communities, for example, 
circumscision was practised as part of the initiation rite*^^

self-understanding,

and for providing every individual with the opportunity to 
oft what the community expected of him*^^ - -

in the sense that the admission into full membership of the

Church did not. involve any physical ordeals, altbo. , there 

In African traditional life, however, the 

education and training which was given at this stage was 

vital for the community's maintenance of its

total African cultural life was not fully realized by early 

missionaries* For scrnie of them, these practices were
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readiness for confirmation in the Church was the extent to
which the converts understood the doctrines outlined in the

Thus f whereas
initiation in the Afx'ican cultural li^x^itage was an inevitable
stage in the social development of the individual > in
Christianity it would be undergone only by those who in the
opinion of the catechist and the priest were doctrinally

The preparation in Christianity involved mainlyprepared*
the recitation of the doctrines stated in the catechism*

Adult baptism and confirmation came to be the Christian

In the main

The

converts have the possibility of comprehending the meaning of
the Eucharist - the mystery of the suffering of Jesus Christ for
the salvation of mankind and the benefits accruing from it*

weeks*

In traditional life initiation was 
involving the whole community and lasting^ at leasts several 

It was an integral part of the life of the community.

protestant denominations, only after confirmation would the 
convert be welcome to participate in the Holy Communion*

catechism, and their willingness to conduct themselves 
according to the expectations of the Church.

principle behind this rule was that only after going through the 
catechetical instructions of baptism and confirmation would the

a long process

rituals through which the convert would be progressively 
29 initiated into the full membership of the Church*
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The youth of a particular age group would be initiated into
Although this traditional process ofadulthood together*

initiation was not adopted into the life of African ChurcheSf
African Christians have continued to appreciate the importance
of preparing their children for responsible and mature

education in which parents can be with their school children
for only a quarter of a year during the school holidays, are

and at home, a great challenge* This is elaborated in
chapter five below*

2*4.3. Marriage

In the African cultural heritage marriage was
A man

would not be socially recognizedor woman
she might be

As mentioned above, marriage was a social
- -concern in which the kin of the two bonding families were

fully involved*

The process of marriage was characterized by rites
and transactions through which the marrying individuals
were welcomed into social adulthood* Tokens in kind (dowry)
were exchanged as part of these marriage transactions, to

adulthood*

as a growi>»up
without being married, no matter how old he or 

31 chronologically.

factors that make the counselling of adolescents, both in school
30

However, social change and the development of modern

one of the most important marks of social adulthood*
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cement the social relationships and seal the union* Such
goods were at first mistakenly considered by some missionaries
and anthropologists to be ®bride~price*, implying that African
marriage involved the •buying* of individuals* Marriage in
African tradition was very different from slavery.

lYocreation was very important in the African concept
of marriage* A marriage in which children were not born was

Polygamy was
potentially allowed by custom^ especially if earlier marriage
did not produce children^ or if the children born in earlier
marriage were only girls. The birth of boys was considered to be
very important, both for inheritance, and for the defence of the
community*

Sometimes polygamy was practised
simply because a man could afford it*

Christianity came with a new understanding of
There were three main purposes of marriagemarriage*

ft’t^reation was one of them*according to Christian teaching.

Basing this teaching on the account of Creationsexes*

considered to be problematic, and sometimes a bride might be 
returned to her parents for such a reason*

Secondly, marriage was understood as the accepted means of 
establishing basic companionship between adults of the two

It was also important as the means to perpetuate and 
33 expand family and clan*

The importance 
of marriage as a rite of passage supports this statement.
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emphasized that in the beginning God created man and woman
to be companions and helpei*s of* one another and to avoid

Thirdly, marriage was understood in Christianityloneliness•
Adultery was forbidden in

The first purpose of marriage mentioned above,
that is, procreation, was considered to be subsidiary to the
other two according to Christian teaching* Thus childlessness

In contrast, the African cultural heritagebeing childless*

important factor on which the success of
depend*

The Christian wedding was introduced as a new
experience in African cultural and religious life. It was
performed in the Church, following a liturgy that was new to
African religious practice*
was understood as one of the seven sacraments of the Church*

In the Catholic Church matrimony
35

a marriage would

as a means of avoiding sin*

in the book of Genesis (chapters one and two), Christianity

placed great importance to children, and this was an

nor was polygamy allowed on the ground of an earlier marriage

Christian teaching, and to make provision for the avoidance 
of this sin, monogamous marriage was instituted*^

was not considered to be a ground for dissolving a marriage,
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African Christians accepted the Christian teaching
about marriage and celebrated Christian weddings as the
climax of the social marriage rite. At the same time^
however, they did not entirely abandon the traditional

There were some reasons forunderstanding of marriage*
few of which are pointed out below* A Christiana

convert who wanted to get married to a woman or man belonging
to a non-Christian family, would be expected to go through
all the traditional process of marriage transactions* For

option but

Furthermore, African Christians, though recognizing themselves

Considering that not alltheir ties with their kin.sever
the kith and kin of African Christians embraced Christianity,
Christian wanting to get married peacefully needed to gaina

the approval of his relatives as well as that of the Church*

Consequently, the Christian wedding came to be
only one aspect of the African marriage I’ite. The second

• aspect was the traditional one, in which the kith and kin
of the marrying couple would celebrate the inaugurated
relationship• irrespective of whether or not the wedding

example, a man would be expected to contribute goods in kind 
(dowr^'^) such as honey and livestock to seal the marriage*

this,

as members of the Church, did not, and could not, entirely

If he was determined to marry, he would have no
to comply with the custcra, although his Christian instruction 
might have taught him that such customs were heathen.^



Christians would participate in this aspect of the wedding*

illustrative instance of the African Christians* adaptation

kith and kin, and to the unity of mankind as embodied in
Christianity — in the Church centred on Jesus Christ*

A marriage
that had not been consummated could be nullified, but once
consummation had taken place, divorce was not possible, since

Moreover, the Christian
wedding came as
party wore new clothes indicative of the new culture. and new

On the basis of the observations made above
regarding the marriage rite, it follows that even without

38 •the contemporary emphasis on the indigenization of Christianity,
African Christians had already initiated ways of. dealing with
the problem of accepting the new religion in the context of

foods and drinks were served at the celebration, such as 
wedding cakes (and baked bread), rice, tea*

of their understanding of the Gospel to their cultural heritage.
In this way they realize their double faithfulness - to their

Consummation after the Christian wedding was taught 
to be the completion of the marriage contract*

a new cultural experience, in which the tridal

, would

This dual celebration of the marriage rite is an

reduce the couple to fornicators, or to adulterers if any 
37 of them chose to marry again*

such an allowance, according to Christian teaching
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which African Christians considered necessary were maintained
in their new way of life*

2.4»4 Death

Causes great concern to
the community of which he has been a member. and in which he
has been living* This is especially so if the deceased
had favourable relationships with the members of his community*
Rituals are organized for the e^qsression of this concern*

In the African tradition the death of

and
emphasized that the physical death was not the end of the

It was believed that the deaddeceased's existence* person

essential

ones*
The latter relationship would be maintained by observing

Christian doctrines and worship 
but at the same time^

were accepted, 
some of the aspects of African culture

Both in Christianity and in the African cultural 
heritage the death of an individual

'^emselves in such a way as to maintain peaceful and healthy 
relationships with one another and with the departed

an elderly
popular individual was felt to be a great loss to the community.
Plineral rituals expressed this feeling of sorrow and loss

would continue to influence the lives of his living relatives*

that those who were physically alive should continue to conduct
In accordance with this belief, it was considered
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It was

If a deceased person had many children and had
been living according to the established customs of the
community 9 there was also an expression of Joy because he
had not departed without leaving some descendants* The
continuation of the family lineage was felt to be very

old age*

obligation*

Thus the rituals concerned with the death of
accepted members of the community were a mixture of sorrow

his obligations to the community according i custom*

and joy — sorrow that the community would miss physically 
'One of its members, and joy that the deceased

The death of an unmarried person was not regarded 
to be as great a loss as that of one who had fulfilled this

necessary^ hence marriage and procreation were a primary
responsibility which must be fulfilled before a person reached

had fulfilled
40

The departed would
' be consulted occasionally^ through the elders and the diviners, 
to find out their will for the living community*

strictly the established customs of the community, pouring 
libation in remembrance of the departed, singing praises 
to them and naming children after them*

feared that any offence to the departed would bring suffering 
and misfortune to the relatives and to the community as 
a whole
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Christianity came with new rituals for the burial
The liturgy for burial reflected the Christianof Christians*

in eternal life, resurrection and the communion ofbeliefs
The Christian

funeral
/ -texts from the Bible were read and new hymns sung* n:n.*

expressing the conviction that after physical death
faithful Christian would enter the Kingdom of God to live
with Him eternally while the unfaithful would be condemned^
to eternal suffering in hell*

In African Christian life there is an overlap of
the African cultural heritage and Christian teaching* The
death of a Christian is felt to be a loss to the Church,
and the congregation expresses this feeling at the Christian

There is also the affirmation of the Christianfuneral *
belief that physical death is not the end of man’s existence.
since God in Jesus Christ has promised eternal life to mankind*

the relatives of the deceasedAt the same time, however,
he has been a member, feel theand the community of which
They feel it both as Christians and .loss caused by the death*

as members of his family and ccxnraunity. Although some African
Christians may.not conduct the traditional death rituals, such
as ritual cleansing all continue to feel the presence

saints,
was a new cultural experience in Africa in which

theological understanding of the destiny of man and articu- 
lated,

as stated in the Apostles* Creed*

•r . >a
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of the deceased long after physical death*

2.5 CHRISTIAN AND AFRICAN SYMBOLISM

which
embodied its basic donetrines and theology* In this section
several of these are considered, in the light of their
theological significance in Christianity
in the context of the Church in Africa*

2.5a. The Cross

This is one of the most significant Christian
symbols in the life of the Church, being
remind Christians and other people, of the suffering, death

42and resurrection of Jesus Christ for the salvation of humanity*
This symbol embodies the Christian belief that God became
incarnate in Jesus Christ, so that through Him the estranged
relationship between God and man might be restored* God
took the initiative to re-eetablish that relationship which

The cross
is also
in the resurrection, mankind became assured of eternal life
for all those who believe the Gospel and become followers
of its way, as exemplified by Jesus Christ*

a visible sign to

a constant reminder that Jesus conquered death, and

Christianity came with new symbols^^

, and what they may mean

wan through the sin of disobedience, had broken*
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The cross embodies also the Christian belief in God^s
gracious forgiveness, which is freely extended to all those who
repent and believe the Gospel* The Kingdom of God, as a present
experience and an eternal promise, is open to all those who choose '
to follow the way of the cross* Since the apostolic period
Christians have been called people of the Way — of the Cross —
(Mark 8t34-38j Acts 9:2t 19:9, 24:14).

very loaded theological symbol
in the life of the Church, It embodies the Christian belief

whose presence is experienced by the
believer through the inspirtation of the Holy Spirit*

For many centuries, it has been a Christian
cross on Church buildings, at the altar,

at the pulpit and other conspicuous places* In many deno
minations it is part of the clerical dress* Hence it is one
of the roost common symbols in all the various strands of
Christi ani ty•

--  Before the coming of Christianity the cross ■was

Hence the widespread use of it in the Church made the cross
one of the most visible distinguishing characteristics of

Wherever the Churchthe presence of Christianity in Africa*
has been established, one may notice its presence without

by observing the use of this

in the triune God,

tradition to place a

Thus the cross is a

43 not a religiously significant symbol among African communities*

necessarily being told about it.
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symbol on Church buildings, clerical dress and on Christian
graves*

The cross continues to be

Cliristian Churches all ovci* the nor Id« Although its cultural
origin was not in Africa, it has come to be accepted by
African Christians for the deep theological meaning which it
embodies*

2.5.2 Bread and Wine

In it the Christian community enacts the
Last Supper which Jesus Christ had with His disciples just
before His imminent crucifixion* During that occasion Jesus,
pointing to His death and resurrection, offered Himself
as the Bread of Life* The bread in that meal signified Itts
body bwhihh was tortured and broken for the salvation of

The wine signified His bloodmanlcind* which was shed for the
Same purpose*

Hence thethe central ritual of the Christian community*as
to signify and embody the new Covenant which

inaugurated a'new era of faith and life, unified in Jesus
Christ* which were elements basic to theThus bread and wine
subsistence of the people in Palestine at that time, came to
have a special symbolic sjgnificaiice for the early Christian

He commanded His disciples to enact that event
45

a mark of identity for

Eucharist came

The Eucharist is one of the central sacraments 
of the Church*^^



community, and for the Church through its history to the
present time

This sacrament (sometimes called the Lord's

supper, the Last Supper, Holy Communion) also reminded

the

For the Churches that give prominence to apostolic
tradition, the Eucharist is the centre of Christian

constantly reminding Christians of God's immanent presence
It is the climax of the Church'samong His people* corporate

life*

The use of bread and wine in the Eucharist came
as a new cultural and religious experience among African
peoples* In their traditional life
sacrifices and other offerings to the deity, spirits and
ancestors* teaching about a personal saviour,There was no.

I

worship,

expressing the experienced reality of the Incarnation

In His crucifixion 
followed by his resurrection, humanity had received freely 
gift of salvation, and become reunited with God.^^

as taught in

, Africans made animal

estranged 
relations between God and man, since Jesus Christ had offered 
Himself for that purpose, once and for all*

, and

Christians that animal sacrifices or any other offerings to 
God were no longer necessary for the restoration of

nor was there a belief in personal salvation such 
Christianity.^^
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African Christians in the Churches that

aS the elements with which to enact the central sacrament

of the Church* T-fliereas in the apostolic period bread and

Christians would taste tread and wine only at Holy Companion.

2«5»3 Water

The ritual of baptism was another new cultural
and religious experience in Africa* Baptism as conducted
by John the Baptist and by the apostles in the early Church
was by total ajnmcrsion* It was a very significant ritual,
symbol izing publicly the ceremonial washing of the penitent

As the river flowed to that sea without outlet, its water
would symbolically wash the old life out of those being

Jesus was baptized by John in that river, and from
that example His followers continued the practice of baptism*

sinner in the clean water of the river Jordan which, rising 
in the lofty mountains of Lebanon, drained in the Dead Sea*

wine were a common diet, in African Christianity these 
eleroents came as a new cultural experience

grew
directly out of the modern missionary movement, accepted
the teachix^ about the Eucharist, and adopted bread and wine

so that some

baptized, and then they would begin to live according to
48the new teaching*
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in

an
important symbol in the life of the Church*

Water was
considered to be a very important element essential to the life
of the individual and the community^ and also for the life of the
livestock*

their lives.

African Christians, especially during the early period of 
missionary activity, understood baptism to be very significant in

.M,In traditional African life there was ritual washing in 
which water, was accorded ritual significance*

He advised Nicodemus that unless a person was ®born again* with 
water and the spirit he could not enter the Kingdom of God.^^

For example, a 
person who touched a corpse would have to be ritually cleansed before 
he could rejoin the normal life of the community.^®

They were prepared to go through several years of cate
chetical instruction in order to be baptized, and become members of 
the Church*^

It was against custom to deny 
51 water to drink*

As the Church continued to mould its theology, 
baptism became a central sacrament, and the ritual by which 
converts tiould be initiated into the life and membership of 
the Church* Some Churches today practise the baptism of total 
immersion as in the early Church, while others sprinkle water 
over the head of the convert and then declare him baptized 
the iname of God the Father, the Son and the Holy Spirit. 
Whatever procedure of baptism is followed, water is

a thirsty person some
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This ritual was also linked with the giving of

customs of his
community

2»5.4 Blood

sacrifice for the salvation of all sinners* The ccmiing of

Christianity to East Africa thus brought
An illustrative

example of the acceptance of this new teaching by African
Christians is
African Revival movement. The chorus expresses the joy of a

According to the teaching of Christianity, the 
blood of Jesus Christ was shed in the only one and final

The ritual ©f 
baptism was considered to be so dramatic that a baptized 
convert was expected to be washed ox all his old

new names, 
especially those of biblical characters and of saints*

new symbolic significance
when Christianity was introduced in Africa

It has been noted,

a chorus which is very popular within the East

a new way of re-

Thus water was accorded a

establishing relationship between God and man*

however, that this missionary 
expectation was not fully realized because African Christians 
continued to hold some of the traditional ideas although they 
would not publicly participate in traditional ritual*^^

54Christian when he has been cleansed by the blood of Jesus Christ*

existence.
and therefore to abandon many of the traditional
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the *Lani

In the Old Testamentthe blood of

the Old Testament religion since the exodus from Egypt The
Incarnation became the New Covenant. In which animal> human
or any other forms of sacrifice became no longer necessary.

what was new was the teaching that Jesus had shednot new;
his own blood making the last and only necessary sacrifice
for man’s salvation.

2• 6 CONVERSION AND ACCULTURATION

In view of the observations made in this chapter,
the establishment of Christianity in the interior of East
Africa can be considered to have been a double—sided process.

hand there was conversionOn the in which some individuals,one
having encountered Christianity, chose to follow its new
teaching and adopt a new way of life. Catechetical instruction
was the main means by which the converts
initiation into the fellowship of the new faith. They were

the sacrificial lamb sjTnbolizie^thc Old Covenant betveen
God and His people, and this understanding remained central to

were prepared for

In the New Testament, Jesus was referred to as 
l^^who takes away the sin of the world (John 1:29-30)’.

His blood became the ’Blood of the new covenant (Matt. 26:28, 
Mark 14:24, Luke 22:20)’.

To Africans, the practice of offering sacrifices was
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they could at least recite them, the converts would be admitted
into the full membership of the Church. In this

On the other hand, the acceptance of the new
doctrines in conversion implied the adoption of
life, which would correspond to these beliefs.

without cultural reference It has

they

ideas. Although they may publicly have detached themselves
from the traditional rituals and practices, the positive values
and ideas embodied in those expressions remained part of the

in the
that African Christians, through encounter and interactionsense

with the new religion which was already expressed in terms of
another culture, acquired and developed a new way of life which

. was distinct from, but also related to, both the old and the
new cultural backgrounds.

sense they 
were converted from their African religious heritage to 
Christianity.

5

The translation
of Christian teaching into practical living cotQd not be done

a new way of

, and cultural interaction.
been observed above that while African Christians accepted
the basic Christian teachings almost without debate,

did not necessarily abandon their basic traditional values and

African Christian experience. The establishment of Christianity 
in East Africa was also a process of acculturation^^

taught new doctrines, and after being tested to ensure that
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1966 and 1967 •

r

Piblic-hing Housep

satirically portrayed by Okot p’Bitekp in Song 

of_Lawinp_and Song_ojLC^Qla Nairobi, East African
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CHAPTER THREE

CHRISTIANITY AND AFRICAN RELIGIOUS BELIEFS

3.1 WORLD VIEWS

Prior to the coining of Christianity and western

mainly in terms of the beliefs and ideas of the conmunities
to which each belonged*

was flat*
_ rhythm which was unchangeable*

In

mid-morningy resting at mid-day, return of the livestock to 
graze in the mid afternoon, milking in the evening, dusk at

and set in the west, time was marked in days and nights* 
this unchangeable rhythm daily time was reckoned according to 
the common daily activities -of the community, such as waking 
up in the morning, taking the livestock out for grazing in

In traditional African thought and belief, the world
The sun revolved round the earth, in a regular

As the sun rose in the east

Although each ethnic ccwimunity had 
its own beliefs about humanity and the world around it, 
anthropological and ethnological studies have made it possible 
to make some general remarks about those ideas and beliefs 9

thus pointing out what may be called the African world viewb 

A few of such general remarks are outlined below*

ideas, African pe<^les lived and understood their existence
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months fThe moon marked the lunar

p^xods*

Tieeding, harvesting

There was nothe sun

that this

the world was believed to be inhabited

by beings both

the living visible beings and thingsAmong

rocks fAmong the

ancestors and the children

rhythm of life

in the community was

objects all 
within the context

The world was thought and believed to be one, 
which humanity lived, and the

the cycle of the seasons and the 
interrupted by such occui'ences as

animals both domestic and wild, and plants 
life and dangerous (poisonous)*both valuable for human 

inanimate objects were significant mountains. 
The living invisible beings

Furthermore, 
visible and invisible, and by inanimate 

of which existed in a balance of relationships 
of the natural rhythm and cycle of life

consisting of the earth on 
and stars shone at night and across i/hich 

commonly held belief
3

as outlined above.
were human beings.

caves, rivers, and so on.
included the deity, spirits, 

4-----about to be born.

sky from which the moon
passed each day.

world would ever change or come to an end.

and the seasons were
The months would be named according to the common 

activities of the community, such as cultivation, planting, 
2

the beginning of night.
reckoned in terms of the rainy and dry
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earthquakes, it was

believed that someone in the community had caused a break—
}

down of the balance of relationships, thereby offending the
deity, ancestors or the spirits* Diviners would therefore
be consulted to investigate who among the members of the
community had caused this breakdown, and how it had been

The diviners would also be ejqsected to indicatecaused*
what remedies the community would have to conduct in order
to restore the balance of relationships and resume the normal
cycle and rhythm*

Appropriate offerings and sacrifices would have
to be made according to the advice of the diviners, to
please the offended spirits* The diviners also gave advice1

1
To African peoples in traditional life the world

existence could be considered without reference to the
comprehensive balance of relationships outlined above* It

By the time Christianity reached the interior of

( prolonged rain or drought, epidemics or

on what punishments would be imposed <n those people responsible 
5for the treakdown of relationships**^

is in this sense that religion has been said to permeate all 
spheres of traditional African life*

was a religious reality, to the extent that no aspect of
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East Africa towards the end of the nineteenth century^ the

part of the solar system* • This view had been established in

In the mission schools the prospective African
converts to Christianity learnt this new world-view in

A day according to theintroduced*
so that

by dawn six hours of the day would have already passed*
Although the concept of minutes and hours

than at midnight*

The world-view that came with Christianity was a

three-fold one* in.which there was.the present world. a
•heaven* for those who would accept Christianity, and a-
•hell* for those who were damned for their lack of salvation

and with great
difficulty when Copernicus made public his discovery that

East Africa the day is still considered to begin at dawn rather 
8

as units of reckoning 
time became part of African thinking, for most people in

the west less than three centuries before.

new method of reckon?
time b<gan in the middle of the night at midnight.

Geography lessons, and a new method of reckoning time was

in spite of all the achievements of western civilization.

accepted western world-view that came with Cliristianity was 
that the earth was spherical, and revolved round the sun as

the previous view that the earth was flat and that the sun 
revolved round the earth, was a distorted one*^
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It has been pointed out in chapter onein Christianity*

the conviction that African peoples were destined to hell
unless they were brought to the ’light* of the Gospel* This

was
transitory, in expectation of another existence in heaven*
The belief was expressed for example in a Christian song whose

•This world is not my home
z through’*

Christian teaching t drawing authority from the
account of Creation in the book of Genesis further stressed
that man was the highest of all God’s creatures, and had been
given power to subdue and manage the rest of creation* Hence
the early missionaries considered as superstition the tradi—

the n.qE OF LANGUAGE IN RELIGION AND THEOLOGY3.2

In chapter two above it has been observed that
new symbolism came with Christianity* Symbols are bound up with
the cultures in lAich they have been produced and given meaning*
Likewise, language is a cultural product, and is

above that one of the motivations of scmie missionaries was

This was a new idea introduced into the African
Q understanding of the world*

, I am just passing

tional African view that the world and all therein, being a 

religious reality, could not be hapharzardly tampered with*^^

new world—view stressed that the present human existence

first i^rds were:
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developed for the communication and expression of the
experiences of the culture that has produced it*

The term * religion* in this section is used with
reference to the totality of that aspect of individual and
corporate life in human society^ which expresses in words

The

9

man
social being and the transcendent reality, as containedas a

in the beliefs of a particular religion*

way
in which symbols are used* The ordinary vocabularly in a
language is accorded special religious meaning in order to

It followst therefore, that the translation of

ejqpress a people’s thoughts about, and experiences of 
physical reality*

Within any culture, language is used in religion 
special analogical way - similar to the

reflection and the discourse following from that reflection 
about the perfect (and imperfect) relationships between

and theology in a

is bound up with the culture in which it has been produced 
and developed*^^

, meta—
Hence religious language, like symbolism,

and actions, that society’s beliefs about the origin, 
meaning and destiny of existence in this world, in relation 
to the society«s concepts of transcendent reality* 
term ’theology*is used with reference to the systematic
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religious ideas and beliefs developed in one culture into

matic endeavour t and requires not only
of the new languagef but also

of the culture that has produced that language* Attempts
to conduct such translations without first meeting these

The coming of Christianity to Africa required such
a translation, noting that the culture and world-view of
the missionaries were different from those of the African
peoples whom they had come to evangelize and civilize* As

missionary activity in thepointed out in the Introduction,
early Church had the major advantage that there were a

culture with idiich most peoples

of the Graeco-Roman world were familiar* Even among the
Jewish community which had conserved its identity for many
centuries and survived possible extinction by several powerful
empires, there were, during the apos^jollc period, Hellenists
who had assimilated Greek culture and become proficient in the

At the same time, there were many GentilesGreek language*
who had beccmie attracted to the Jewish cultural and religious
identity, to the extent of becoming proselytes into Judaism*
The Hellenists and proselytes provided a possible starting point

common language and a common

basic requirements may lead to a mutual misunderstand^ ng 
12 which would be difficult to reconcile*

the language developed in another culture, is a very proble— 
a thorough knoweldge 

a comprehensive understanding
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for missionary activity in the apostolic period* Such an
advantage was not available for the modern missionary
movement in Africa

The rest of this chapter considers
concepts, to examine how they were presented in the process

understood in traditional African religious thought and
how African Christians accommodated the

faith within the context of their religious background*new

Before entering into a consideration of particular
concepts, it is worth noting that the method of articulating
theology

and passed on orally in their heritage* The Christian
theologian in the western Church tradition was in most

what they had said, on the basis of his understanding of the
Christian Scriptures, and his experience* in the life of the
Church* Christian theolgical discourse was preserved and

meditation*

carried on in treatises and handbooks which later preachers 
and theologians could use for reference in their work and

a few religious

belief, and then,

of Christian missionary activity, how the concepts were

cases an academic- who would draw on the literary resources of 
former theologians like him, criticizing, praising, or amplifying.

which came with Christianity, was characteristically 
different from the one that African peoples had developed
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but in desc??iptive

greetings and expressions of gratitude, rituals, prayers,
and in ordinary ccsnments and

Oral tradition was the basic means of
transmitting ideas from generation to generation. It is no

that some early missionaries should
have got the impression that African peoples had no religion
and no theology. that some later
missionaries, such as Placide Tempels, should have maintained
that African peoples were incapable of articulating their

and that therefore

as

3.3 GOD

languages has been the subject of theological and philosophical
reflection throughout the history of the Church. From the
apostolic period to the present time Christian theologians

articulated not in treatises and manuals,

surprise, therefore,

names and phrases,

either.

In contrast, theology in the African heritage was

religious beliefs and philosophical ideas,

Tlii** verfii and its translations in various

It is no surprise,

and philosophers have continued to reflect and argue

informal religious sayings,
4.4 13explanations.

indicated above, had their own method of articulating their 
ic theological and philosophical insights.

the missionary should articulate these beliefs and ideas on
14 behalf of Africans.

myths of origin, blessj«nd curses,

Nevertheless, African peoples,
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I't has been a subject of concern

i p,nostics and Christians*

far no agreed concensus on the meaning of the term *God’» None

rejected by others^ and no school is comprehensive*

Christianity, and applied in relation to the African concepts
of deity*

In view of the foregoing paragraph

In the various African translations ofin Christianity* the
term God, this Christian concept was introduced into African
thinking and merged with traditional African concepts of

 deity* and

. Although the name for deity used in any one African
ethnic ccxnmunity was normally part of the vocabulary of that
community, a common traditional African belief was that such
names referred to a being whose power extended beyond any

African peoples had each its name for deity, 
sometimes one community had several descriptive names and

•God* in this section is used with reference to the personal 
deity who is believed to be the originator (creator) and 
sustainer of mankind and all its environment, as understood

on the meaning of this term*

Among western thinkers there is so

phrases expressing the various qualities that were attributed 
17 to the deity*

This 
section is concerned with the term as it has been used in

, the term

of the various views is commonly agreed to be satisfactory, so 
that any one school of thought emphasises aspects which are

16

among both theists and atheists, empiricists and metaphysicians.
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ethnic terJ*itory to the whole world. Thus it was possible for

To
this ext<^nt tnci’e was a basic generality in traditional African

religious thought^ in spite of the particularities of cultural-

identity among various African peoples*religious
the deity in whom Africans of

was conceived by that community to be the same deity
although the name by which he

was called differed from one people to another (Okot p*Bitek
in Religion of the Central Luo Chapter 3 maintains that the
concept of monotheism was alien to Acoli religious thought
and was introduced there through Christian missionary
influence.

neighbouring cominunities. However, the particular details
of the concept to which that common name referred in each
community, were

heritage of that ccwimunity* The question as to which community
adopted a name for deity from its neighbour is not basic here*
What is basic, is the observation that in adopting
one language, new meanings are added to that word when it
becomes part of the vocabulary of the language into which the
word has been adopted.

believed.

an integral part of the cultural and religious

For instance,

a word from

another as far as basic religious beliefs were concerned*

A common name for deity might be used by two or more

a particular ethnic community

whom other peoples believed in,

If this is true, the Acoli were an exception to 
18 the observations made above).

Africans from different ethnic communities to understand one
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The first generation of

of deity.

corrected the earlier impression through their field experience
as they carried out their missionary work, and proposed that
African peoples had vague notions of deity, but God was too
remote to be interested and involved in the affairs of man.
Christianity therefore, according to this view had come to9

In the Incarnation God had come to dwell with

Scxne missionaries thought that African concepts of deity fell
far short of the Christian doctrines of God. Nevertheless,
in translating the Bible, liturgical literature and Christian

superficial impression that African peoples had no concept
That impression was propounded by such anthropo-

logists as Edward Tylor, who theorised about African religious 
beliefs without any field experience among African peoples.

Such a process took place when Christianity was 
introduced among African peoples.

teach the African peoples that God was knowable, and immanent 
20 men.

The second generation of missionaries, notably Edwin Snlth,

missiona»'icF, ignorant of the cultural and religious background 
of the communities they had come to evangelize, formed the

While Christianity continued to spread, inter
ethnic contacts among African converts and among misanparjps 
working in different parts of Africa: (such as the symposium 

published in African Ideas of God, 1950), confirmed the 

view that many religious ideas were common among African peoples.
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teaching, such missionaries had to adopt the traditional
new

ideas to African peoples*

argument for convincing Africans about the value of
Christianity, was that the new religion had come to introduce
them to the knowledge of the God who was loving. immanent, and

concerned with the welfare of man, in contrast with the
22traditional view which, he thought, was short of these attributes*

Recent studies by African scholars have rejected
both the .’earlier view which considered African religious
beliefs as 'animism*, and the later one which considered

deficient or incomplete* In a study of •
lYofessor

RJbiti
African ideas of deity* African peoples,

he found.
His use of these terms

discussed above —

nearly three
found that it was possible to make some general

omnipresent, omniscient, 
of Greek origin was with the awareness of the difficulty 

that of translating religious ideas developed

Tn a symposium on African ideas of God, Edwin
Snith indexed the

African names of deity, in order to communicate the 
21

them to be vague,
hundred ethnic communities in Africa,

remarks about the 
believed God to be both transcendent and immanent, 

23 omnipotent*

names of deity of as many African peoples
as he could get information about, and proposed that the best

and expressed in one cultural and linguistic background, into
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In that study he showed that African

and worship of God

raises for the Christian idea of Revelation*» S.G.
Kibicho found that among the conununity he had studied there
was certainly a set of concepts of deity, and that those in that
community who became Christians carried forward the basic
traditional concepts into their new faith

Christianity. believed that the
God they worshipped in Christianity was the same God who had
been known and worshipped traditionally.

In a third study on the relationship between God

disproved the early missionaries and
anthropologists who thought that the Meru worshipped the sun f
because the name for the sun was the same as that of the deity.
to whom the Meru addressed their worship. He showed that

religious beliefs scould not rightly be described as animism, 
and that the African religious heritage included beliefs in

In another study on ’The Kikuyu concept of God, 
its continuity into the Christian era and the question it 

25

Hence many people, he found,

The same word they 
had used for deity in traditional religious belief was the
same one they continued to use with reference to God in

and the sun in the religious beliefs of the Meru of Tanzania, 
ft*. Raimo Harjula

another language, without distorting the ideas and beliefs 
p / being translated.



-no-

when used in reference to the
a common

In the rest of this section the term *God* is used

to conduct his life according to the will of God. African

This attitude wasin the community went on smoothly.

- peoples accorded God the highest rank of authority and wisdom» 
and believed that He was not to be bothered as long as things

-  of man.
known by ordinary members of the community mainly through diviners. 
Sometimes He might make His will known through the ancestors, 
who would be offended if any member of the community failed

although the name was the same, 
deity it was a personal proper noun, whereas it was 
noun for an object when it was used with reference to the sun.

against incorrect sweeping generalizations, such as 
that ’East African communities were sun-worshippers*.

for both the African and the Christian concepts of deity, 
following from the observation made above, that African 
Christians used traditional names with reference to the 
concepts of deity in both these religious backgrounds.

conceived as a person concerned and interested in the affairs 
He was conceived as a spirit, whose will could be

Hence he concluded that the Meini were not sun-worshippers.
In his study he corelated the concept of deity among the Meru 
with those of other communities which had been studied in 
connection with this aspect of religious beliefs. He cautioned

According to traditional African belief, God was
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consistent with African social life* For example, in ordinary
life a highly respected elder was not to be bothered with
petty and unimportant matters, although the conununity felt

It has been noted at the beginning of this chapter
that African peoples believed the world to be inhabited by

peaceful balance of relationships*
contradiction or paradox in the concept of God as a person,
and as invisible* The strong belief in the maintenance

leading to the breakdown of harmony - between God and man.
spirits and man, ancestors and man, and between man and man
within the physically living community - was considered to
be at the same time an offence against all those beings who
formed this network of relationships*

There was no equivalent of Satan in African religious
If anything went wrong in the community or the

individual to the extent that misfortune was experienced,
the members of the community did not attribute such calamities

Rather, they would investigate.being as Satan*to
through the diviners, who within the community had offended

such a

There was therel’ore no
beings both visible and invisible, who must live in a

free to consult him for advice in cases of any serious diffi»
. 27cultxcc*.

belief.^

of the balance of relationships, also implied that any action
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God, the spirits,

ment Day when all wrong-doers would be punished and all right-

Rather, people were punished and rewardeddoers rewarded*

It can be deduced from African traditional

Even in
the myths that explained the finitude of man and the origin of

it was not man’s sin or wickedness that led to
his mortal nature, but rather, because of the slowness or dull—

have sinned and fallen short of the glory of God (Rexnans
Man must therefore repent in order to come back to3t23)e

To enable man to do this, God in His merciful—God *6 glory*

The Christian doctrine of salvationman might be saved*
understood in this sense was a new teaching in Africa**

life and death,

custexns and prohibitions of the family and the community as

Christianity came with the emphasis that all men

or the ancestors, by breaking the established

a whole*

ness bad become incarnate in Jesus Christ so that through Him

Furthermore, there was no expectation of a Judge—

within the continual rhythm of life as outlined at the beginning 
29 of this chapter*

tortoise, hyena - which failed to convey the quality of 
30 immortality from God to man.

belief, that roan was thought to be essentially good.

wittedness of some other creatures — such as chameleon,
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Moreover, in Christianity God was presented as the
eternal Judge idio on Doomsday would condemn all those who

and reward the faithful with eternalfailed to do His will
Hence

good conduct was to be observed in order to win God's
favour, attain eternal life, and avoid condemnation to hell

Since man was a fallen creature, God'son the judgement day*
He had

freely offered Himself to save man. His creature*

Without elaborating further the pietistic emphasis
of early missionary teaching, it may be noted that African
Christians received this aspect of the missionary message.

At the same time,
however, they did not lose their traditional beliefs about

these servedGod and the world*
which they received the new faith*
superimposed upon the old, with the result that African

establishing
fellowships of faith which were distinct from both the
traditional African .community and the missionary society, but
related to both*

Therefore, the situation that developed in which

Rather, as the background on IVUaHx
The new teachings were

Christians found a new identity in Christianity,

and this is attested, for example by the strong emphasis on 
32 salvation, and on futurist eschatology**^

forgiveness was possible only because of His grace* 
31

glory, so that they might dwell with Him for ever.
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the ’Foreign Mission* became distinct and separate from the
’African Church’, could be attributed to the fact that both
the African Churches and the missionary societies experienced
that separation and took it for granted Rrorn the point
of view of the missionary societies, this was the result of

apostolic understanding of the Ck*eat Commission as outlined
in the introductory chapter* They thought the separation to
be normal, also in accordance with the prevalent attitude during
the period, that African peoples, being ’primitive’, had to

be fully accepted as mature brothers and partners even in
From the perspective of African Christians, thethe Church*

separation was experienced and challenged* Although
Christianity did not detach them completely from their
traditional beliefs and community life and although they
responded to the missionaries as people from a different culture
which had been presented as superior to the African heritage.

•-- they saw no reason for missionaries to assume superiority*

of the relationship between African Churches and the missionary
This challenge led to African initiatives tosocieties*

founded Churches*
correct the relationships both within and out of the mission- 

33

The availability of the Bible in African languages was
an important factor idiich contributed to the African challenge

a distorted concept of mission which had deviated from the

be civilized and taught to be responsible before they could
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3-4 .SRTRITS Z-rn AKGELS

According to traditional African religious belief 9

These beings were believed to affect

The details of the beliefs in spirits varied from
For example among some peoplescommunity to community.

I

Beliefs in the

ttianP*’’-’*«

individual would be taken to

diagnosed
certain spirit, and for recovery to be regained

Within the category of spirits 
in general were included those that were once human (ancestral 
spirits) and those that were never human, 

former are dealt with in the next section of this chapter. 
This section considers the beliefs in spirits in general.

the world was believed to be inhabited by spiritual beings 
with whan peaceful and Ixarmonious relationship must be maiir*

the daily life of the community positively or negatively, 
depending on whether or not the members of the community had 
managed to observe that obligation.

causing him
It suck behaviour wcae noticed, the suffering

a diviner to have the suffering

possessed by a

A spirit might enter the life of an individual,

I or her to behave in an extra^-o^dinary or abnormal

tained at all times.

The diviner might advise that the patient was

especially in west Africa there were pantheons of divinities 

and large numbers of spirits.
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the spirit would have to come out. The diviner might
attribute the spirit—possession to the failure on the part of
the patient or his relatives, to maintain a hai’inonious

Among communities in which belief in spirit
possession was strong, there was an established cult of
spirit—mediumship, which specialized in the removal of,
and communication with, the spirits. Such a cult has been

central feature of social life among communities in which ita
A medium would enter into an intimate relation-

Qjirits were believed to be potentially harmful

to the life of the community unless the members kept them

Although God was believed to be invisi—happy and at peace.
ble, there was a distinction between Hiro and other spirits.

ship with the patient
and then, with dancing and participation of the

relationship between the livir^ and the dead
the vicious circle would have to be broken by restoring the 
damaged relationships.

or his representative through ecstatic

To restore health,

experiences, 
relatives and the neighbours the ceremony of driving out the 
spirit would be conducted in some cases lasting several days. 
Among the Segeju, for example it would last for seven days.^^

was practised.

The cult of spirit—mediumship was
reported, for example, among the Banyoro, Segeju, Lugbara, 

35Sukuma, Alur, Ankole.
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Into this general background Christianity canie with

The rest of this section willtefcbJ.’.i about spirits*a new
the beliefs in spirits as they came with the newconsider

of the ways in which African Christians

responded to

Christianity came with the teaching that •God is
who w*orship him must worship him in spiritspii'^ity

affirming that the ’i^iritquoted
of the Lord* was upon

Ixjke

doctrine of the Holy ^irit in Christian

itl^initarian
in the dd Testament, was developed inhad its

As pointeddevelopment of
this studyf Christian missionary activity inout earlier in

the advantage of such a link, and many.

(though not

from the prophecy
Him to proclaim the Gospel (Isaiah 61tl|

background
within the Qraeco-Roman intellectual setting*

and those
At the beginning of His ministry, Jesus Christ

The
I theology was a new teaching which, though

of Isaiah,

Africa did not have
all) missionaries had to devise ways of introducing 

with the presupposition that this new teaching 
33a

religion, and some 
those beliefs in view of that background*

the early Church
For example, Nec^Platonism had a great influence in the early 

Christian theology in general*^®

37 and truth*•

the new teaching

had no common starting point with African religious beliefs.
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Since Trinitarian theology was introduced as an

languages* was
adopted to represent this concept

with evil

their own traditional backgrounds. Spirits as believed in
within the African religious heritage were corisldered in Christ-

African concepts*

traditional
beliefs in spirits were completely replaced by the new
Christian doctrine of the Holy ^irit*

expressed In the East African Revival movement in which
conversion and salvation mean that
Christ as his or her personal Saviour

Hence African Christians did not readily associate
the concept of the Holy ^irit with the concept of spirits in

entirely new way of thinking and believing in God, the concept 
of Holy fii^irit was difficult to translate into East African

Among many of them the Kiswahili word ’Roho’ 
39

The widespread emphasis on possessior by the H0I3- 
^irit in African expressions of the Christian faith

a convert accepts Jesus
Having thus accepted

to Christianity to abandon all beliefs concerning those spirits.
This is one of the aspects of religious belief in which thei'e

This emphasis is 
found within the Churches that grew directly through the modern 
missionary movment, within those that grew indirectly from it, 
and also within the more recently established Pentecostal 
Churches. In the first strand of Christianity the emphasis is

Another reason was that
African words which could have been adopted were associated

was complete discontinuity between Christian teaching and

ianity as evil, and missionary teaching expected African converts

may
therefore be attributed largely to the fact that the
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and

In the raovement

and the former is

the emphasis
of the Holy J^pirit is a main concern of the Independent Church

The emphasis is expressed in terms of faithmovement*
healing in which the Holy Qairit works tlirough the faith of

The Holy ^irit is believedfor the restoration of health*

to be dynamically present in the worshipping life of most of

another

In the

Whenby *a multitude
arrested and put in the common prison*the apostles were

shepherds (Luke 2j9)*
of the heavenly host’ (Luke 2:13-15)-

his activities become the fruits of the ^irit*
the Spirj.t is contrasted with the Flesh, 

40 preferred to the latter.

in angiels-
in the Apostles’ Creed, the New Testament indicates that 

role in the divine revelation of God to

Him,

In the second strand of Clwistianity,

Although this belief was not explicitly Included

the believing community, the faith healer and the patient,

these Churches, to the extent that spontaneity in worship 
41is one of their most common features.

In addition to the doctrine of the Holy fijiirit, 
teaching that came with Christianity was the belief

42 man.angels had a
nativity of Jesus Christ for example, an ’angel of 

the Lord’ spoke to Joseph (Matt. li2Oi 2:13, 19) and to the 
The birth of Jesus Christ was hailed

the convert’s life is ordered by the Holy ^irit,
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•an angel of the Lord opened the prison doors and brought
them out* (Acts 5»19) An angel also spoke to Philip (Acts

was
The Christmas carols

which were
Since in the African religious

the Kiswahili wordheritage there was

section it has been observed that both inIn this
tradition there were

beliefs in spirits, but

the Holy Si>irit and angels was

AWCEgrORS AND SAINTS3.5

ancestorsIn the

Afterthe world.

died continued to influence the life of the

Forof those in the

category of beings who were believed to inhabit 
death was not the end of existence.

spirit (ghost).
who had physically

■ community, positively
community who were physically alive.

Christianity and African religious 
that the Christian teaching concerning

8:26)
presented as being inhabited by angels.

translated into African languages included
43

Thus in Christianity, heaven,

traditional African world-view,

the abode of God,

new to African thinking.

or negatively, depending on the conduct

 were another

no belief in angels,
•malaika* was adopted in some African translations of the 

44 Bible and hymns.

It w?-*^ believed that the spirits of people

Physical
death a person changed his mode of existence and became a

reference to this belief
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example> failure to observe any of the established •taboos*
might arouse the wrath of the ancestors, causing them to
punish individuals or the COTununity as
illness, childlessness and sometimes even death*

If anything went wrong in the community, the diviner
would be consulted, and if he attributed the misfortune to
breach of positive relations between the community and thea

ancestors, offerings would have to be made to appease and
Relations with the ancestors were maintainedplease them

through such practises as pouring libation and offering
referring to them during

all rituals and nzuniz^g newborn children after the ancestors
according to established customs*

Any offence against the azx:estors was at the same
as observed earlier in

this chapter, the network of relations was totally integrated*
_ Breaking relations within the physically living community
would offend the ancestors, and offending the ancestors would
arouse the wrath of God*

In the New Testament, especially in the epistles.
- Abraham was referred to as the father of the Hebrew people.

The point stressed in thisand of Old Testament religion

time an offence against God since,

a whole by inflicting

some food at the beginning of meals,
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reference was that Christianity had fulfilled and transcended

According to one of the gospels, Jesus had said: •Before
Abraha^n was, I ain’ (John 8:58)* Paul argued with his fellow
Jews that although Abraham was their ancestor, his significance
in Jewish religion was mainly because he had been faithful and

the true ’children of God’obedient to God* were
as exemplified

by Jesus Clirist*

The term ’saint’ in Church tradition was used with
45reference to those whom the Church recognized as ’the faithful t

With the understanding of the Church as a family or household of
the term ’father’ was used with reference to the leadersfaith,

This tradition has continued to the presentof the early Church.
time in
that a

In the Apostles’ Creed belief in the communion of
This credal statement expresses thesaints is included.

Clxristian expectation of the resurrection, when all the faithful
will experxence the consummation of the Kingdom of God.

the precepts of the Old Testament law and prophetic teaching.

the Catholic and Orthodox strands of Christianity, so 
45a priest is referred to as ’Father*.

those who would live according to His will,
Thei’efore,
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In chapter two above it has been observed that
the Church was from its beginning understood as a family^

but
In the epistles of Saint Paul,on faith in Jesus Christ

for example* the Church was described as *the household of
God*, Ephesians 2:19j ’the household of faith*

Rcwians
8:15-17 Jesus Christ is the head
of the Church in a very different sense from that in which
the ancestors of traditional African communities are heads

It was observed in the previousof such ccxnniunities*
while accepting

Christianity, did not necessarily forget their ancestral
However, the role of ancestors in religious lifedescent*

was
their needs in worship and prayer*all

There was no reference to African ancestors in

Jesus

****'

diminished < so believers looked to Jesus Christ for
46

Hence in Christianity,

chapter- also that African Christians,

The widely held African belief in ancestors as

6:10| and believers i^ere described as adopted sons.

whose identity was based not on biological relations.

, Galatians

Christian worship, partly because early missionary teaching 
— did not recognize the religious heritage of African peoples, 

and partly because African Christians themselves found in 
Christi someone much greater than and incomparable 

47 with the ancestors.
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by
faith in Jesus Christ, by belief in the communion of aaints.
and by belief in the power of the Holy Spirit. In Christianity,
the communion of saints was believed to consist of all those
who belonged to the Christian household of faith, and this
•household* was

Canonization of saints was not one of the practices in
the ftrotestant strand of Christianity, although ft’otestant
theology recognized some aspects of the pre—Reformation Church
traditions, notably the Trinitarian doctrine. In the Catholic

to the Christian faith to the point of martyrdom. The
criteria for detei*mining as to who should be called a saint is

The relevant point here isnot the concern of this study.
that Christianity introduced a new concept of relations
between the living and the ’departed*.

Christianity, with its doctrine of Resurrection,
maintains that physical death is not the end of human existence.
However, the relationship between ’departed’ saints and the
Christians who are physically alive, is distinct from that

•sainthood’ as recently as 1964* for their strong commitment
49

replaced in the African expression of Christianity,

a universal communion stretching across and
Afibeyond racial, and national backgrounds.^

Church, however, some African Christians were canonized into

mediators between God and man, and between man and man, was
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and they occupy

An elder in African tradition progresses through the rites of
passage into the spiritual mode of existence> following those
who have gone before him in the lineage of his family In
the lineage* a son is junior to his father* and that father*
in turn* is junior to his father* and this relationship is

In Christianity* all the saints form
In the Christian

e^qsectation of the resurrection and consummation of the Kingdom
of God* all the faithful will rejoice in the glory of God»
There will be neither male nor female* neither husband nor
wife - all the social categories of the earthly existence
will be transcended in the ’New Creation* •

Thus the coming of Christianity introduced a new
concept of existence after death* in which the belief in the

of saints was superimposed upon the traditionalcommunion
Rituals of ancestor veneration w^eveneration of ancestors.

worship.
cestors in African traditional life arousedimportance o

replaced by the centrality of Jesus Christ in Christian 
The early missionary attitude of underrating.the

biological progenitors of African ccmununities*
an elevated status in the network of social relationships.

For example* one important distinction is that ancestors are

50 between African ancestors and their living descendants.

traced through the lineage to the first ancestor of the clan 
51

a communion as the Ishildren of God*

some uneasins '.— among some Africans with regard to the brand of

or ethnic community.
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Christianity that had been introduced to them
to appreciate the African cultural and religious heritage has
been noted as one of the explanations for the rise of the

However y many Churches that•Independent Church* movement*
that movement have expanded membership beyondgrew within

their ethnic origins> and the belief in the communion of
saints is part of their doctrines.

SYNCRETISM AND SYNTHESIS OF RELTGOUS BELIEFS3>6

Syncretism is a dirty word in Christian theology.

Throughout the history of thedoctrines with

tension between conservatism and change.
it was observed that the apostolic Church

had to
Palestine into the Graeco-Roman world. Soneto spread frcxn

thought that purity of the Christian faith

- would
Others, such as Saint Paul,Jewish cultural heritage

maintained that the Gospel transcended all cultures, and should
challenge every cultural heritage including the Jewish one.

of this study have
shown that the same

Chapters one, two and three
kind of tension developed when Christianity

when it is understood as the mixing up of basic Christian 
53

Jewish Christians
be maintained only if the Gentile Christians adopted the

, and the failure

•pagan* ideas.
Church there has been a
In the Introduction

deal with this kind of tension, when Christianity began
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reached the interior of East Africa* On one hand the missionaries
felt committed to spread the Cliristian faith as they understood
it without dilution, even if it meant that the African converts
would have to abandon their own cultural and religious heritage*

while accepting the
Christian faith, could not, and did not detach themselves
entirely from their cultural and religious background* For
Christianity to make sense and be relevant to the African
converts, it had to be viewed in the context of that background*

African Christians accepted Christianity because
they realized in it a new way of life which, in their under
standing, was qualitatively better than their traditional

new forms
Fy*om the study in Chapters two and three.

it can
of themselves as people who had become followers of anthought

synthesis between Christianity as they had

On the other hand, African Christians,

the Gospel was a
learnt it from missionary agencies and the Scriptures on the

existence (for example, their hope for eternal life, 
of worship, literacy)*

be concluded that although African converts to Christianity

entirely new way of life, in practice they were participants 
in two cultural traditions — their own heritage, and that which 
had been introduced by the missionary enterprise* Their acceptance ol

one hand, and their traditional existence on the other.
' Whatever may have been the assessment of missionaries regarding 
the quality of Clirlstian life among African converts, African
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Chi'istians consciously or subconsciously have continued to
consider their new faith in relation to their past existence 9

as individuals in contemporary society and as corporate
members of their ethnic communities

the establishment of Christianity in
East Africa was largely the result of the initiatives of

In their
initiatives, some African Christians emphasised the relationship
between Christianity and their cultural and religious heritage

The overt emphasis on this relationship
partly contributed to the formation of ’Independent Churches’*
However, even within the Churches that grew directly through
the agency of the missionary societies, there were initiatives

to synthesize
understanding of Christianity*

It may be added that syncretism is

Christianity, if that term is used to mean a process and way
of thinking in which the essential message of the Gospel is so

Thus the Church will continue in its

◄

Furthermore,

a danger to

more than others did

some aspects of the African heritage with Africaii 
54a

African converts, although the role of the missionary societies 
in introducing Christianity is not overlooked.^

mixed up with other ideas that the teaching of Jesus Christ is 
55 no longer central*



-129-

mission to face the great challenge of allowing cultural

irrespective
steadfast in their faith*

1

has any reason to
of their background, are challenged to remain

is relevant here* No one

syntheses to take place, without losing its identity and fervour 
in syncretism. The analogy of the roots and branches given to 
Roman Christians (Romans llsl3-24)

hat tliose who hsve accept'-/’ IJie Gospel,
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CHAPTER TFfREE

REFERENCE NOTES

It is noted that some African scholars emphasise1
the danger of making sweeping generalizarious about
the religion and philosophy of African peoples:
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On African world-view, J.S. Mbiti, African Religions2
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Bronowski and Bruce Mazlish, The Vestern Intellectual 
Tradition, Pelican, 1963, 1970, pp. 139-42; Giorgio 
Sant ill ana, The of Adventure, New York, New
American Library, 1956, pp. 157-66.

pp. 1-2, Also in ’African Concept of Time’,

for example, Okot p’Bitek, African Religions in 
Western Scholarship, Nairobi, East African Literature 
Bureau, 1970, pp. 98-100, Interview with him, 4th
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8 the first hour of the day in Kiswahili

In English the day is divided Into A.M.

in African reckoning it is divided simply
into day and night*
This idea was expressed in John Bunyan's nj.9 itn's ■

Rpogress* which was translated into some African

languages*
transitory and the anticipation of a better world
in heaven led some converts to ignore the necessity
to improve this world: J.S* Mbit!, 'African Concept

of Time* 1»
20. This point has been portrayed

4th Nov. 1975.
PP. 37-41.10

by X.T. Ramsay*. .. IX

12
AlsoAcholi:

Nairobi* East
ch 3.

PP. 59-60.

and PoM.*

This point is discussed* for example*

especially* The Black Hermit.

Nelbourn* op.cit.*

For example*

1972* p. 33; Interview with him*

Religious Language* S.C.M.* 1957.
For example* in the translation of the Bible into

in Religion of the Central Luo* 
African Literature kireau* 1971*

for example* by Ngugi wa Thion’go in his books*

* in Africa Theological Journal. No.
Feb. 1968* p.

The over—emphasis’ that this world was

corresponds to the seventh in English (i.e., seven 
o 'dock

Heinemann* 1968* A
Grain of Wheat* Heinemann* 1967* Homecoming* Heinemann*

CMcot p'Bitek* op.cit



-132-

Raimo Harjula, God and the San in Nteru Thought^13

J.S. Mbiti, African
P. 29e

14

15

to the Faculty of Philosophy, Pontifical Orbanian
University

16 For some views concerning the discussions about God

in the western world, see for example, David Jeiicins,

»

17

pp. 41-57«
op«cit., ch18 3,

African Religions in Western Schoarshipw pp. 74-76, 
Also in the Index of names of Afr'can deities in

See, for example.

S«P«C»K«, 1970} Edwin Snith, ed«., African Ideas of
God, London, 1961, Index of African deities*

Okot p’Bitek,

Religions and Philosophy,
This was his main objective in writing Bantu Pliilosophv.
Paris, Presence Africaine, Eng* Trans* 1959*

Helsinki, The Finnish Society for Missiology and 
Ecumenics, 1969} PP» 16—21}

an East African ^tentality,
Based on Lu guru, Rome, I963, A Dissertation presented

Guide to the Debate about God, London, Lutterworth, 1966
The difficulty of translating and interpreting the 
concepts of African deities has been discussed by

J*S. Mbiti, Concepts of God in Africa, London, 
1970, Edwin Shiith, ed*.

See for example, Joseph J-lawinza, The Human Souly
Life and Soul Concept in

(Scot p’Bitek, in Religion of the Central Luo, 1971,
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Edmund Leach has observed that social anthropologists19
those who theorized about what theyare of two types:

called) •primitive* peoples, without conducting field
research and being acquainted with such peoples, such

and those who spent
much time in the field among such peoples collecting
data which formed the basis of their theories.
Malinowski and Claude Levi-Strauss belong to the
second tradition. Fontana
Modern Masters, 1970, p

20

African Traditional Religion and Christianity,
1974

This was the most realistic wa?' of dealing with the21 -
introduction of new ’/ocabulary would have

22
London,23

ch. 4«

88.

problem:

been even more confusing, as oijserved by Ckot p’Bitek,

Op»Clt«, pe

S* P.C» K.,

Religious

J. Mbiti, African Religions and Philosophy, ch. 2.

The views of Edwin Snith have been studied by

Mass.,Cape Cod,

1»

See also.Claude Stark,

See E. Leach, Levi—Strauss»

J.S. Mbiti, Concepts of God in Africa,

E. Snith, ed., African Ideas c God, London, 
Edinburgh House R’ess, 3rd ed. pp. 33, I33.

as James Rrazer and E. Tylorj

Institutions, London, Longman, 1971, ch

op.cit.,
See reference note 20 above.

1970, African Religions and Philosophy, 

This view is criticized by Okot p’Bitek, e.g.

pp. 60, 62.

M. McVeigh, God in Africa: Conceptions of God in

7; also, Joan Brothers,
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9

25

University, 1972 Also in:

26

PP«

not an
the context of this chapter.in

27

Hence was a28

Religious thought.

29

Religion and Christianity*, in A New Look at 
Christianity in Africa, Geneva, W.S.C.F. Books, 
Bol. II, No. 2, 1972, pp. 14-21.

pp. 71-74»

223-37,

, Rj.xiv-xv 

interview with him, 5th to 6th Dec. 1975.

JWbiti, New Testament Eschatology in an African 

itackgx’ound, pp. 64-5*

African Religions and Philosophy,Mbiti,
eScot p’Bitek, op.cit., pp. 112^-13, Keith Russell, 
Men Without God?, London, 196?, p. 29.

Satan, as the personification of Evil,

Raimo Harjula, God and the San in Meru Thought, 
Helsinki, 19^, P* 76. Or. Harjula obtained data
through field research by students of Makumira 
Theological College and some African evangelists 
(op.cit., pp. 14-16), and therefore, though he ie

African, his publication could oe con$jdered

•The Interaction of te 
the Kikuyu Concept of God with the Biblical Concept’ 
in Cahiers des Religions Africaine, Vol. 2 No. 4, 
June—July 1963, PP® 223-37, ’African Traditional

Mbiti, Concepts of God in Africa

S.G. Kibicho, Ph.D. Dissertation, Vanderbilt

new concept introduced into traditional African
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30

31 as a matter
for the individual

33 For a study of some of such initiatives

Workshop in

are

in

P* 73?

1973.

35 John Beattie and John Middleton
Mediumship and Society in Africa

1969.

Mbiti, New Testament Eschatology in an AfricAti 

Backgroundy p. 57.

For example, among the Yoruba, *1700 divinities 

said to have shrines in people's

Publishing Corp*,

For example, Olli Beier, Origin of Life and Death, 
London, Heinemann, 1966} Mbiti, African Religions 
and Philosophy, ch• 9•

, ^irit, eds

houses; and some 
divinities and spirits have additional shrines 
groves’, Mbiti, African Religions and Philosophy.

for further discussion, Idowu, African 
•R-aditional Religiont A. definition, London. S.C.M.

New York, Africans

, with regard only to his 'soul*
A* Hastings, Church and Ministry* p. 2*

9 see

D.B. Barrett, ed., African Initiatives in Religion, 

Nairobi, East African Publishing House, 1971; ed.. 

Theory and FUactice in Church Life and Growth* 56 

Sfadles in Eastern, Central and .Southern African 

Over the Last Hundred Years, Nairobi, 

Religious Research, 1968*

However, this 'Salvation* was offered
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36 Robert F. Gray, ’The Slictani Cult among the Segeju
in Beattie and Middleton, op.cit.,

I
John37

33

38a G.W» Dymond and E.W. Snith in

African Ideas of God, pp 153-161.

39

40

41 •Christian Expression in African

Indigenous Chui’ches*, in IVesence, fecial Issue on

African Theology, Nairobi, Vol V, No

pp. 9-12.

London, 1967*

ch. 5.

k2.

The word has a Hebrew origin, (R.A.

in New Bible Dictionary, 1962)5 some of the African

languages in which the wc*rd is used are Kikuyu, Kaiuba, 

Kiswahili, Luo, Luhya).

For a polyglot glossary of religious terminology 

in Kenya see Konya Churches Handbook, pp. 336-7. 

Further discussion on the East African Revival 

Movement is in ch. 4 below.

For example, the carol, •While Shepherds Watched 

their Flocks by Night••

Mbitl, New Testament Eschatology in an African Back

ground , p. 142.

Literature Bureau, 1975,

See for example.

J. Qnoyajowo,

Neill,

of Tanzania’,

op.cit., pp. 46-47

churches, H.W. Turner, Afji_ican Independent Church.

See also, E. >.fcaga, African Response to 

Western Christian Religion, Nairobi, East African

pp. 171-87.

Stewart, •Angel•,

3, 1972,
For a detailed study of one of these
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45 J.G* Etonders has commented on the incomplete—

10.
45a

London 1912; cds • 9
1970; •Father* in

Dictionary of Biblical Theology
1970

46 op.cit

hl Early converts to Clu'istianity experienced in the

newly introduced religion a new way of life
I

different front African traditional existence. To

openly link Christian worship with traditional rituals
would destroy the novelty of their experience and cause

(interviews withconflict with missionaries.

Dec. 1976,

April, 1977).

Christian rituals, brt were opposed by Some African
for further discussion, Langley andConvex*ts:

ch. 10.

48

1970.

Also, Mary Potts,

Johana Muturi,

For more details see *Faraily*

Catholic Dictionary,

Mbiti,

No. 238,

London,

J. Kamau, June 1976, Paulo Gatema,

Leon—Dufour,

ness of this western traditional concept of ’saint*?

in J. Hastings, ed..

Ancestor in Christ, Kampala, Gaba Fbblications,

Encyclopaedia of Religion and Ethics. Vol. V,

*Father’

•Celebrating Cbr Ancestors’,

, London,

is noted that sOTie

in W. Addis and T. Arnold,

A meditation in Target,
Fortnight ending Icth June,

Kiggins, A Serving Ch^-irch, Nairobi, Oxford, 1975»

, culturally

F P* 143

missionaries made experiments to ’indigenize* some

J.G* Bonders, art. cit., p. 10.



-138-

49 J»S ’African Indigenous Culture

The martyrs are commemorated on
3rd June each year

9

the
18th Oct.

■

50
P. 143.

51

pp.
Daniel Von Allmen^ ’The Birth of Theology:52
Contextualization as the Dynamic Element in the
Formation of New Testament Theology’, in

54a

However9 a Church ceases55
abandons! or sweeps asid^ the affirmation of Jesus
Christ as its Centre and Head, and the proclamation
of the Gospel as its main concern.

1

in Relation to
Evangelism and Church Development’, in R.P.
op.cit., p. 80.

A Radcliffe-Brown and Daryl 1 Forde, eds., 

Systems of Kinship and Marriage.

28-29o

Internat ional 
Review of Mission, Vol. LXIV, No. 253, Jan. 1975, p. 37. 
A Hastings, Church and Ministry, p. 29.

Beaver,

African Initiatives in Religion.
Nairobi, East African Publishing House, 1971.

Mbiti,

Mbiti,

Background,

22 Catholic martyrs.

See D«B. Barrett, ed.,

to be one when or if it

African

Oxford, 1950,

New Testament Eschatology^ in an African

on Mission Sunday,

1964, see Faupel, op.cit., pp. 223-6.

See also J.F. Faupel, African

Holocausti The Story of the Diranda Martyrs. London

Geoffrey Chapman, 1965. On the canonization of
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CHAPTER FOUR

STRANDS OF CnRIHTIANITY IN EAST AFRICA

4.1

While considering the various strands of Christianity

the traditional African religion^ Cliristianity and Islam The

in the interior
It isin eastern Africa is varied

difficult to collect
although such

Handbook in 1973*

proportion of the population adhering to each of these religions 
varies from region to region? from country to country, and

in East Africa, it is recognized that this is not the only
Within the whole

to Islam is fifty per 
specially along the coast and in towns and cities 

The proportion of the population 
3

religion with adherents in the region®
continent of Africa there are three main religions, namely,

1

in Kenya, resulting in
4.

following this religion 
accurate statistics on religious adherence 

an endeavour was tried

also from one ethnic community to another® For example, 
northern Africa is predanin^tly muslim, whereas in some West 

African countries the proportion of the population adhering 
2 cent or more® In East Africa Islam

the multi-religious situation
• ■utiiin nr III AIT-------------- •" •"** * "" •»■■■»■’' II nii»«

has followers ei
of the region#

regarding any religion?
the publication of the Kenya Churches
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The African cultural and religious background continues
to be an integral part of religious life in Africa south of
the Sahara^ even among those people who have become followers

Social changeof Islam and Christianity
modern education and the influence of these two new religions
continue to contribute towards the transformation of the tradi
tional African cultural and religious life^ so that adherence
to African customs is strongest where these factors have had

In East Africa there are also adherents to other
Jainism, and Hinduism, especially

descendants of communities that emigrated from Indiaamong
towards the end of the nineteenth and at the beginning of the

These religions are practised in the urbantwentieth centuries^
centres idiere those communities live, and do not have a following

the indigenous African peoples The Bahai faith alsoamong
has adherents
in Kenya, many

Of all these new religionsj it is Christianity which

of East Africa*
aS observed in chapter one

has had the greatest impact
The main reason for this situation is that

religions such as Sikhism,

Christian missionary activity,

on the rural indigenous peoples

, rural development,

the least impact, as for example among the Maasai, 
5and in northern Kenya.

in East Africa, numbering about thirty thousand 
of whom are Africans.
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in the interior of East Africa, although it started at the coast
and towns became centres from which this activity was directed*

THE MULYT^DENp^gWAVTQKAI. CTIARACTER OF _EASf AFRICAN4»2
CHRISTIANITY

above it has been observed thatIn chapter one

the introduction of Christianity in the interior of East
each

with its sponsors, policies, objectives and approaches. In

societies working in Kenya and running schools.missionary
denominational orientation of those societies formed theThe

For

the
in Kenya and Uganda; the Church of Scotland

Mission
Inland Mission, that of the African Inland Church,the African

Although a few Rrotestant missionary societiesand so on.

exercised limited co-operation for the purpose of evangeli-

formed in East Africa almost as manyzation, there were
An example

of such denominational co-operation

of Anglicanism
formed that of the Presbyterian Church of East Africa,

example,

of Christianity

Church Missionary Society formed the background

for example, there were as many .as fourteen different

7
1916,

above,

doctrinal and organizational background of the various strands 
that became established in East Africa.

was from the beginning directed to the rural communities

Protestant denominations as there were societies.
was in the establishment

Africa was initiatied by many missionary societies,
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of Saint Paul’s United Theological College, Limuru,
for the training of African clergy, for the Anglican,
R?esbyterian and Methodist Churches in Kenya* Later on.
more churches began to send, students to that institution^
namely, the Reformed Church of East Africa

The situation as regards the Catholic Church was
in the sense that although there were many Catholic

missionary societies, all of them considered themselves as
working within the one Catholic Church, no matter how varied
their policies and approaches might be.

The African Churches vdiich grew directly through
efforts of those missionary societies have remained inthe

with the Churches that had initially sponsoredfellowship
missionary societies, so that these fellow-the respective

ships are recognized
The three provinces of the Anglican

Church in East

Church, with the Pope as its spiritual head.

Communion, and the Lutheran Church in Tanzania is a member 
The Catholic Church in

Council of Churches
Africa, for example, are part of the Anglican

-of the Lutheran World Federation.

in 1955,

East Africa is an integral part of the universal Catholic
.... .9

different,

as confessional families by the World

Church and Schools, African Brotherhood Church and Chiurch 
Q 

of the Holy ^irit.

, African Cliristian
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Thsrc are other Churches which arose indirectly
from the efforts of the missionary societies. Different

such
Churches’, Syncretistic

None of these tex*minlogies is appropriate to describe these
The termChurches today

It implies, for example, that other Churcl^simplications
are ’dependent•,

Although the Churches that grewin the other Churches.
directly through the missionary societies remain in fellowship

and

they are autonomous in decision making.

the term ’Independent Churches’Furthermore,
derJ.al onthe part of these Churches, of the catholicityimplies a

and of the universal relevance of the Christian

faith.
which are also

The membershiptheir membership

World Council of Churches is anof Churches and the

beyond their parochial origins.
in ecumenical organizations such as

most widely used, but it is also inappropriate because of its 
10

of some of these Churches 
the national councils of Churches, the All Africa Conference 

indication

personnel and funds,

with the Churches which had sponsored those societies.

’Indigenous Churches’ and tEndependent Churches’

’Independent Churches* is the one

a negative implication which is unacceptable

terminologies have been used to describe these Churches,

although such African Churches request aid in terms of

Churches•,
as ’Separatist Sects’, ’Zionist

of Christianity,
Such an implication is unacceptable to these Churches, 

involved in missionary outreach and are expanding
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adhering to the Christian faith*

These Churches are iraried in their causal factors.
cultural and religious setting of the traditional African
communities among which they originated, size, and the
denCfriinational background which forms the basis of their
doctrinal and organizational frameworks* However, they
all have some common aspects* For example, they were founded
by Africans, primarily for African following, in response to
needs which in the experience of the founder and his followers 9

were not met by Churches that had been established earlier in
It has been observed in chapters twothat particular area*

and three that one causal factor, for example, was the reluctance

and •civilization* of African peoples

Some of these Churches have joined ecumenical
organizations such as the national councils of Churches, the
All Africa Conference of Churches and the World Council of

Examples of these are the African BrotherhoodChurches*
Church, the Africa Israel Church Ninneveh and the African
Christian Church and Schools* A few of them, such as the

they trainBrotherhood Church, now have Bible schools in which

African cultural and religious background in their evangelization 
12

of their quest for fellowship with the wider community 
11

or failure of the missionary societies to appreciate the
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The Churches are prcdominatly rural, although s^e
of them, such as the three mentioned above, have branches in

The headquarters of most ofurban centi**es such as Nairobi*
these Churches are in rural areas*

and in 1972 there were more of them in Kenya than
in all other East African countries The number of these

Hence this is an
important strand of Christianity both in East Africa and also
in other parts of the Continent where they have been established*

Another strand of Christianity in East Africa is
that which is a by-product of evai^elical and pentecostal

These Churches emphasiserevivals in the western world.
and

The
Bible is literally interpreted, and Charisma and the power

They are more recent in East Africa than the Churches that

Pentecostal experience.

discussed in chapter one above* Although this strand draws a

In 1968 there were more

street and door—to—door evangelism.

grew directly through the agency of the missionary societies

Churches was reported to be growing, and the number of adherents 
in some of them was increasing r^idly*^^

13 their lay and ordained leaders*

of the Holy ^irit are emphasized as the basis of leadership*

than six thousand of these Churches in the continent of 
Africa/^

large following in urban centres, some churches such as the

many of them practise water baptism by total immersion
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Other

4*3
AFRICAN CHRISTIANn*I

4.3a The East African Revival Movement

decades of the
twentieth century* This section does not present an exhaustive
histca-y of the movement, but outlines it as one which has had

Before
considering its growth among East African Christians, it is
worthwhile to examine its missionary background*

In Britain towards the end of the nineteenth
century, as a result of the scientific achievements which
had been realized, there was a decline in Christian piety,
and

This situation alarmed sone Christians, who longed and prayed
for spiritual revival within the Church* Although the
Anglican Church was. the official religion of the nation,
some Christians felt that nominalmembership in, the Church was

This movement began towards the end of the third, 
and gained ra^nentum during the fourth.

Full Gospel Church,

an overconfidence in the success of science and technology*

a pervading impact across several denominations*

CROSS-DENOMINATIONAL EXPERIENCE AND EXPRESSION TN EAST

examples of such Churches are the Pentecostal Assemblies of
16God, and the Deliverance Church*

have members in rural areas*
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In their frustration they prayed for the Holynot enough
and to enhance this

revival
The objective of this convention was to conduct1875.

•union’ meetings ^or the promotion of practical holiness*
R?Oin that year annual conventions have continued to be held
with the same general aim^ but varying themes* Simil ar

including East Africa*

The main significance of this longing for revival
in Britain for the beginning of the East African Revival

is that it influenced some of the missionaries who
to East Africa, so that in their contacts with Eastcame

African converts they stressed the need for revival among
East African Cliristians also* Among such missionaries were

Leonard Sharp and Joe Church* Stanley
Snith and Leonard Sharp, who qualified as doctors in 1914 9

felt challenged by the ’Great Commission* to go out of their
country and evangelize the world. They went to Rwanda for
three weeks in 191^ with the support of Bishop J.J* Willis,
and on their return to Britain began to prepare themselves
for long-term missionary work in East Africa* Failing to get

Spirit to revive piety among Christians,

A*C« Stanley Smith,

movement,

a group of about

a three—day convention was held at Keswick in July

financial support frean the Church Missionary Society, a 
thirty supporters was formed, called •Fi’iends

annual conventions were started in many parts of the world,
17
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With the support of this group the two missionariesof Ruanda^»
with their families came to Rwanda in November 1920• That

and in order to facilitate
was

This
and •affirmed the authoritative

faith in the atoning death of Christ on the Cross *• It
called for a pentecostal experience in which the convert 9

infilled with the Holy Spii'it, would be delivered from sin*
Thus the two missionaries were facilitated to continue their
evangelical and medical work, with the help of African evange—

It was in this missionarylists and medical assistants*
background that the East African Revival Movement bag an*

The type of revival anticipated by these missionaries
experienced among African Christians in 1928 There waswas

Two African Christians from Uganda wentfor
to the Gahini mission station to help the missionaries with
the work of evangelization and famjv^e relief One was
Blasio Kigozi,

At the station

the continuation of their work a new missionary society 

f^med called the Ruanda General and Medical Mission*

new society was revivalist.

and infallible Word of God,

support became strained by 1926,

a conversion experience through

a long period*

an ordained Anglican minister and the other,
Yosiya Kinuka, was a trained hospital assistant*

a famine in Rwanda resulting from the failure of rains

there was a newly arrived missionary, Joe Church, who was 
« oalso a doctor
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During one of his trips to Kampala to organize
Joe Church met Simeon! Nsibambi, a ht'other of
For two days Church and Kslbombi stayed

together f
In the powerand praying

deeper
this realizationto individual salvations

Nsibambi
of

life.
his personal saviour • . This

also accorded a specialConversion wasAfrican revivalists

meaning»
For a person

to the Christian faith he had toto become
A massChrist as•accept Jesus

Klarch 19^8 at iUkinga and five

later> inyears
held atconference was

thefaith, the new
TheChristian work and prayer.

’accepted Jesus Christ as 
characteristic of the testimonies of East

considered by the 
fully converted

his personal Saviour * »

Blasio Kigozi.
devotionally reading the Bible, tracing through it

emotion.

repentance.

revival was experienced xn
December 1933»

Gahini to discuss such themes as sin.

famine relief.

the Holy .^xrit.

transforming a person’s

For them.

began to testify about the power v*
Later on his brother, Blasio

birth, the holiness of God,

Kigozi,

a Church wasin the sense that becesning a member of 
revivalists to be inadequate.

a Teachers’ and Evangelists*

Holy £t>irit, 
conference ended with

sanctification, 
the participants full of revivalist

expression became

means
was Pentecost, and they became changed individuals.

Jesus Christ in

the teaching on
of the Holy Q^irit they found victory, and experienced a 

realization of the meaning of the Cross as the only
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The revival which had started with a few
From Gahini in Rwandasoon became a movement

it spread to Rrotestant Churches in Uganda* In Tanzania it
reached Katoke in 1935- when Joe Church visited there Some
of the members of tlse Evangelical Lutheran Church joined the
movement* The revival reached Kenya in 1938- when teams of
evangelists from Uganda visited Maseno and other parts of

In central Kenya it made its first major impactwestern Kenya*
in 1947- when a convention was held at Kahuhia Three other

in 1948,
at Kabete in 1949 and at Thogoto in 1950* The attendance
at the end of the Thogoto convention was estimated to be

with participants c^ing from all ever

The revival movement is a cross—denominational
which has followers in many denominationsphenomenon

Revivalists stress personalespecially the Rrotestant ones*
experience of salvation, expressed in individual testimonies
both in the fellowship groups and to anyone whom a revivalist

In prayer fellowships and conventions.meets for discussion*
revivalists from various parishes and denominations share

to one another*
such conventions provide an opportunity

their experiences of the Christian faith and confess their sins
In the rural areas where inter-ethnic

contacts are limited,

individuals,

twenty thousand, 
19 East Africa*

conventions were held in this area, at Kigari, Embu,
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fw visiting revivalists to proclaim the teaching that
Christianity transcends ethnic barriers* The emphasis of the
movement on individual salvation has come as scmiething new
to the East African cultural and religious context where in
traditional society there was more emphasis on communal
belonging*

In the revival fellowship groups the revivalists
call each other 'brothers and sisters in Christ*^ This
applies to both the laity and the clergy who belong to the

Hence it provides the members with the opportunitymovement•
to meet as Christians without over—emphasis on the official
ranks of the hierarchies of the Churches*

The movement.has normative standards of life to
which every •brother and sister* must adhere in order to be

For example, drinking alcohol and smokingaccepted by others*
Dancing, both traditional and modern are alsoare forbidden*

not allowed, being considered to be incompatible with Christian
Polygamy is also not allowed, but unmarried Christianslife*

Unmarried
revivalists are not expected to marry outside the movement*
Rather,
•converted* is expected to convince that person to join the

a revivalist who wants to marry a person who is not

may join the movement provided that they undergo the conversion
e3q>erience and adhere to the norms of the fellowship*
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fellowship before the marriage is approved by fellow members
If this does not happen^ the pressure ofof the fellowship

being ostracised from the fellowship may force the revivalist

The decision-making process in the movement is not
bureaucratic ox* hierarchical* Though its membership is made
up of both laity and clergy of all ranks, in fellowship
meetings decisions are reached by concensus, after all members
have had opportunity to declare their opinions, and prayers

Fk*ayer, confessions to one another, devotional
studies, singing and evangelism are some of theBible

Fellowship meetings are

week--days depending on the needs and convenience of the members*

Pentecostalism4.3.2

is derived from Pentecost,
Jewish feast to which reference is made three times in thea

New Testament (Acts 2:1, Acts 20x16, 1 Cor. 16:8)* The feast

activities of
held on Sundays after the main worship service, and also during

either to leave the movement and marry, or delay the manriage
20plans in order to remain within the felloK‘»b?p»

a fellowship group.

The texTn • Pentecost al ism *

have been offered beseeching God to guide them to make the 
21 right decision*
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commemorated fifty days after the f?rst day of Passover*was
It was sometimes called the ’feast of weeks*» since it took
place seven weeks after the beginning of Passover. Pentecost
marked the eixl of the barley harvest, and was also called

’feast of hrrver.t’the
During the feast
Yahweh for the blessings of the grain harvest.

having been observed
Pentateuch period and onwards to the apostolic century*in the

deliverance

In Christianity, the feast of Pentecost acquired
when the disciples, gathered in one place in

Jerusalem
visited by the Holy Qsirit* E^eriencing renewedJesus, were
they began to proclaim the Gospel with new vigour.inspiration.

and

were
prophesied by the

Belief in the Holy S^sirit is included in the
Apostles* Creed, and therefore all those denominations which 
uphold the trinitarian doctrine accept inspiration by the Holy

It was an
ancient feast in the Jewish tradition.

new significance
during the first Pentecost after the Crucifixion of

The experience was accompanied by speaking in tongues, 
defended that experience by declaring that the disciples

The feast, like the Passover, was another reminder of God’s 
and sustenance of His people.

a devout Jew would e?q)ress gratitude to
’feast of the first fru?.ts’, and the

Peter
not drunk, but had received a fulfilment of what had been 

prophet Joel (Acts 2sl-36, Joel 2:28-32).
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as the power of God working within the believersSpirit

In the twentieth century Pentecostalism has become

It emphasises that a Christian must be *born again* in the
Holy ^^jirit, following the advice of Jesus Christ to
Nicodemus (John 3s 1—13) It has been pointed out in the
preceding section of this chapter that in East Africa, in
addition to the Churches which grew directly through the
missionary movement of the nineteenth century and those
started by African Christians in response to their perception
of the missionary brand of Christianity, there are other
dencmiinations which have been established as by-products of
Pentecostal and evangelical revivals in North America and

These Churches get many of their adherents from olderEurope.
dencMninations by emphasising the need for a second conversion

IMlike the Revival movement whose followers remain

members of the denominations to which each revivalist belongs.

Thus adding to the denominational plurality

a movement affecting individual Christians in many denominations

the Pentecostal movement has led to the introduction of new
J • 4. • 23adenominations.

in which those baptised with water should be baptised with 
23the Holy Spirit.
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countr ie;*

4*3«3

Closely related to Pentecostal ism has been the

Charismatic Renewal movement, which also has attracted

A

and Christians from many Churches in Kenya attended it to
participate in its sessions together with Christians from

other parts of the world*

The Charismatic movement emphasises the presence

Holy Church, following theof the
of Saint Ffeul that God has endowed all Christians

each with spiritual gifts which must be put to use for the

of East African Christianity*

glory of God and for the furthering of evangelization

(Rom* 12:3--3)«

interest among some Christians in many denominations.
conference on Charismatic renewal was held in Nairobi in 1976,

worldwide phenomenon, with small denominations in many

Charismatic Renewal

Pentecostalism is now a



for example> is a charismatic gift
..j.ed to some Christians ivho lead prayer meetings for the

The belief that Go-i chooses individualsof the sick*I ing
bestows charismatic gifts upon them for the furthering of

not limited to pentecostalist denominations. work is
unders of some African Churches are believed by the adherents

Churches to have been chosen by God and guided byhose
Holy ^irit to serve as leaders of those Churches* Faith

iiing is practised in many such Churches and also in

The Chrismatic movement like the Revival
Christians in many denominations, but it has*^cted some

led 'to the formation of new Churches* It has'et
of the variety of ways in

Holy ^irit is working in the Church*- the

Evangelism

Since the time of pioneer missionaries, evangelization
‘ jnued to be a major concern of the Churches in East!. •

The urge to win more converts to the Christian faith
to the *G*eat Commission*, has been accompanied at.■.-•se

Faith healing,

a wider
---^^etation than Pent ecost al ism,

3 I ’ -- ••

r.cecostalist denominations*

, has
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the same time by a desire to increase the membership of the
denominations involved in the endeavour* One of the ways in
which the success of evangelization by a denomination is
assessed, is by counting the number of converts it has made
in a particular area over a certain period of time

say
that they are proclaiming the Gospel for their unconverted
hearers to accept Christianity and for the Christian hearers to
be strengthened in their faith> inherent in all evangel
proclamation is the desire and hope that those who choose to
accept Christianity would follow the denominational persuasion
of the evangelizer*

The Churches in East Africa have been growing in

in the

Hence

hitherto
It is increasingly being appreciated

r espons i bil ity

and in northern Kenya.
that the ’Great Commission* is a challenge to the whole Church,

For example,

Therefore, 
although most Christians involved in evangelization would

Church.
evangelization in the rural areas where Christianity had not 

been introduced, for example among the Maasai

in two dioceses of the Church of the Rpovince of

and that therefore missionary responsibility is the 
25 of Christians both in East Africa and abroad.

terms of the number of denominations established in the region, 
number of converts and congregations in each denomination, 

efforts to consolidate the identity of theai^ also in the
the opening up of new denominational centres of
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Kenya (Anglican) there are diocesan missionary associations

areas

J4c4

Although in the denominational plurality of East
African Christianity each denomination is interested in the
development of its own identity, the attitude of competition
and antagonism which were

Most Churches realize

the

understanding

such mutual understanding, in the sense that since

the

With the reduction ofof the World Council of Churches*

councils projects are

competitive and antagonistic attitudes some Churches have 
«

joined to form national councils of Churches, and through such
organized to meet identified needs of

activity has increasingly passed away, 
need to work together in projects for development and social 

of effort, and encourage mutualservice, to reduce duplication 
between denominations.

TKTER-nENOMnTATTONAL CO--OPERATT ON

a feature of the early missionary

Ecumenism has contributed greatly towards the encou->

ragement of

International Missionary Conference at Edinburgh in 
been many conferences and consultations in1910 there have

which Christians from various denominations got opportunity

whose objectives are the furthering of evangelization in 
to which Christianity has not yet reached.

to share their views with others, especially in the context
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One such council is the National Christian Councilsociety
of Kenya9 made up of about fourty Churches*

member of this organization^ there are aspects in which it

co-operates with other Churches9 such as some projects of

rural development in northern Kenya, the construction of the

and in the

development of Christian religious education syllabuses and
materials for schools*

ruraland urban expressions4.5

Rural Christian Life4.5.1

it has been observed that the various
societies that introduced Christianity in East

Africa9
which became centres for the transformationmission stations- up

They introduced such thingsof rural

as the new

literacy was an

missionary
established their work mainly in rural areas 9 setting

and modern medicine.
Africa during the twentieth century, the majority of the region's 
population wstill live in rural areas* One other way of

Christian Student Leadership Centre in Nairobi,

African communities* 
religion, a new concept of education in which 

important aspect, new methods of agriculture. 
Although many towns have grown in East

In Chapter one

It conducts projects 
in aspects such as rural development, social work and community 

27 relations* Although the Catholic Church in Kenya is not a
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East Africa, apart from those discussed above, is to examine
and □ n urbanChristian

centres on the other

Chapters two and three have shoxm that although
introduced as a new religion and way of life.

they understood

those aspects

Christianity
outlinedpoints are

of East African peoples are livingThe majority
traditional ethnic ccmimunities*within the

of the factorsOne
the ethnic

the various

to suit their changing traditional life.
other things, that the expression of

Christianity was 
traditional African life has not completely disintegrated.

Christians selected some aspects of what

setting of their 
facilitating this sense of belonging to

This has meant, among 
in rural areas has a rural character, and a few 

below to illustrate this.

community »

Christianity is a

life in rural areas on the one hand.

Christian 
traditional languages of East African peoples. 

This has been facilitated especially by the translation of 
the Bible and liturgical books into these languages. The 
availability of such translations has meant that although 

scriptural religion, learning about it has

is the traditional language of the

considering the variety of expressions of Christianity in

Rather, African
to be Christian teaching, and appropriated

community.
worship in rural areas is conducted in
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been possible even among those whose literacy skills have
not gone beyond reading and positing the mother tongue*

African Christians within the East African
Revival movement discussed earliex* in chis chapter > egress

their faith in their traditional languages, to the extent that

even

are

is

of the family are

of life as discussed in chapter three.

become *a place to

marriage customs are 
solemnization of matrimony*

not always overlooked in the Christian
29

For example,

in the movement,

lived alongside traditional customs. As discussed in chapter 
the Church and the traditional concept

so that

■ft-aditionally, religion was fully integrated into 

80 that there was no separation, asthe rest of social life,
in the western world, between secular and religious dimensions, 

the introouctio- cf Chriotisaity and the abandonment of

some religious aspects

Christianity has filled the resulting religious vacuum 

with regard to religion for African Christians, the Church has 
. 29a feel at home*.

African Christians live.

Another point is that Christianity in rural areas

the chorus llikutendereza Yesu which is common and popular 

is sung in the various African languages which 

mother tongues of those revivalists.

two, for example.
accepted as social realities within which 

Hence in practice, traditional
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underetanding of the Church as the community of faith in
Jesus Christ answering and fully integrating the needs of
the changing traditional community, that contributed greatly
to the growth of African Churches (scnnetinies called
Churches) indirectly frcmi the missionary activities of the
nineteenth and twentieth centuries, when it appeared to scxne
African Christians that missionaries* presentations of the
Christian faith did not provide that possibility of

Such Churches are based mainly in rural areas.integration#
though they have adherents in urban centres.

In

African Christians
also
construction of new schools and the extension of old ones,
espeically at the primary level In Kenya, for exainple, the

of schools which used toSj

has facili—
Following the Kenya Education Acttated this participation.

The hew status enabled the former 'managers*
maintain, if they desired.to

sponsorship by respective Churches, 
be managed and controlled by missionary societies

those schools.

(1968) the Churches and Christian organizations which formerly 
had been managing their schools, became the

buildings in parish centres and villages,
contribute their labour and financial resources for the

'sponsors* of - -

addition to their involvement in building peimianent Church

a limited religious influence on

•Independent•

Participation in projects of rural development is 
30 another significant aspect of rural Christianity.-'
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the schools of which they had become sponsors ».
9

with the headmaster

premises
for devotional purposes when the school

self—help) has
continued to motivate the Chii‘*chc3 to build ijore cli-.f:u'ooaa
in the schools which they sponsor, and to

authorities.

4.5.2 Christianity in Urban Centres

l>ban centres are places to which people move
from their homes in rural areas, mainly in search of
ment, education and trade.
stration* commerce and industry The people who go to such
centres for a variety of purposes^ are from the various
ethnic backgrounds> hence the towns and cities are places
of convergence.

Tht■'=:e who come to the urban centres may have become

nature of
urban society and the variety of backgrounds from which the

Christians bei'n*. e they left their rural homes, 
bring their faith with them.

was not in session.
The national Motto of •Harambee' (Co—operation for

and they
Many of the urban dwellers are 

in formal employment, such as clerical, industrial, teaching 
and administrative Jobs. Owing 'to"the mobile

employ—
The centres are foci of admini-

For example 
®s permission and in consultation with 

the school committee, the sponsor could use the school

epen new spon^^ored
schools where necessary, with the direction of education
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expression of the Christian faith in
large urban centres such as Nairobi differs from Christian
life in rural areas as discussed above* A few points are
outlined below to illustrate this contrast*

Since the Christians converging in the urban
a

order to bring them together into
Each denomination provides worship facilities for its adherents*
It is difficult to provide for the needs of all adherents

in English and the other in Kiswahili* Byservices * one

that those

vice versa*
in these languages helps to meet this need* When abooks

Church experiences a felt need among its adherents for the
provision of worship in

areas9 where the
theparticular ethnic community is generally

Kiswahili* arrangements are made to make this provision*
Such a problem does not arise in the rural

Kiswahili are given the opportunity to worship in English* and 
The availability of the Bible and liturgical

conducting worship in these two languages, the Churches ensure 
who cannot participate in Christian worship in

in a single language* unless such a language is understood 
and spoken by all the members of
In Nairobi, for example, some Churches cor<duct two Sunday

or
31

urban dwellers ccxne*

common language for Christian worship has to be sought in

a particular denomination*

a liturgical community*

language of a

centres ccxne from many ethnic and linguistic backgrounds*

a language other than English
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language of worship in ihai area*

The sense of communal belonging is much less

Urban dwellers tend to maintain their ties with their
relatives in their rural homes, so that living in towns is
considered necessary mainly because it facilitates employment
and the other purposes which attract people from the rural

*home* is not considered to be in the towns.Otherwise,areas*
but in the rural areas where the rest of the extended family

Therefore, the sense of communal belonging in urbanlive*
Churches is not reinforced by traditional ethnic belonging,

This has both positive and negativeas it is in rural Churches*
Ftositively, the presence of the Church as aimplications*

multi-ethnic community of faith in urban centres demonstrates
that the Gospel transcends culture, although it is spread, received
and expressed within particular cultural contexts.
it means that the individualistic tendencies of urban life do
not foster as warm a communal relationship as in the rural
Churches*

Furthermore, urban planning takes care of the
development of towns, and therefore the Churches in urban

Negatively,

pronounced in urban centres than it is in the rural areas*

centres are not as directly involved in development as they
32 

are in rural areas*
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Before concluding this section, it should be noted
that there are some points of contact between rural and urb^n
Christians, for example in marriage ceremonies and funeral
arr angements • Leaders living in urban centres meet with
their counterparts in rural areas, in gatherings such as the
provincial synods and episcopal conferences*
Christians living in towns consider their 'home* to be in the

Therefore, although the nature of Christian livingareas*
and worship in towns may be different from the expression of

in touch with each other, but respond to two different social
settings*

miral areas, they keep contacts with their parishes there, 
and contribute to the development projects of their respective

Since many

Christianity in rural areas, both forms of Christian life are
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However, some Christians in residential areas

, a SODEPAX Report, Geneva, Ecumenical



<-173-

CHAPTER FIVE

JTR^ FOR AN AFRICAN CHRISTIAN THEOLOGY5»1

inceptioHf
In the Eastterminology, ^ong*ug^nc^»

context these three phases of the process are goingAfrican
Thus there are areas in which

others in which it has been
introduced and is expanding and at the same time, reflection
has begun among theologians, pastors, teachers and lay Church
leaders,

fiOr^S E^<ERGING THEKIES IN AFRICAN CHRISTIAN THEOLOGICAL

REFLECTION

In his New Testament Sarvey,* M« Tenney noted that
Christian missionary process has three cyclic phases » 

expansion and consolidation^ or in J*V> Taylor’s

The quest for

detachment and cri8is«\

Christianity is being introduced,

an African articulation of Christian

reflecting on
For example, in 1963» Harry Sawyerr published an article 

•The -basis of a (Christian) Theology for .Africa’

seeking to define the nature, role and direction of 
the Church in the context of contemporary challenges*^

p Lv-'-
theology was one of the significant concerns of African Christian 

2 theologians during the seventh decade of the twentiety century.

on at the same time.
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Ills emphasis was that

He reiterated

espe—

an
African character, in terms of having African personnel in

hymnody and administrative structures of the Churches. The
such Churches had

adopted, without alteration, many aspects of Church life from

/

Ibadan to reflect upon the ^^Biblical Revelation and African

Beliefs*•

devoted a chapter to a consideration of the

time it should contribute fresh insights arising from African 

tradition and experience in response to the Gospel.

IXiring the following year 

and Church leaders was held at

The conference affirmed the centrality of Christ as 

“the main concern of Africa_n Cliristian theological reflection.

originally prepared for & Lay
Leadership conference in 1970, and published in 1971.

via the missionary agencies which had 
introduced Christianity into Africa.

<
a conference of theologia

•mother Churches* abroad,

and Philosophy,

positions of decision-malting.

this concern in another article.

but at the same

basis of this urge was that in his view.

but the place of Biblical Revel .ation in this endeavour was not 
tthoroughly explored.*^

a>n Indigenous Church,^

. J.S. Mbiti, in his book African Religion**^

an African Cliristian Theology should 
be part of the totality of Church tradition.

and •africanising* the liturgies.

E.B. Idowu published in 19^5 a book entitled Towards 
in which he urged African Churches, 

cially those that- grew directly through the agency cf foreign 
missionai'y societies, \to strive towards giving such Churches
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development of Christianity in the midst of other religions

He observed that African peoples had made a wide
variety of responses to Christianity, and that those who had

had been one subject for discussion throughout the seventh decade
He noted that though the phrase ’African Theology* was being

methods were.

During the first half of the eighth decade there were
For example.

in
•African Theology and Church Life*. Theologians and
Church leaders from various parts of Africa participated in the

Iri its editorial, a Christian periodical, Thediscussions
Christian Century, commenting on the proceedings of that
conference, emphasised that unless form and content were put

theologians might remain only a slogan. Following up these

An

to a
lO

this quest as sounded by some
9

an) Theology which

developments in the reflection about this quest.
January 1972 a conference was held in Kampala to consider

used.

New Testament Eschatology in an African Background (1971) he 
considcT'ed the quest for an African (Christi

In his later book.
accepted this religion had made their own adaptations to suit 

*7 their respective needs in different contexts.

with adherents in the continent of Africa
Baha’i Faith.

to the term ’African Theology’,

it had not been defined to show what its contents and
Q 

This would be a task for the future.

, such as Islam and the

discussions, the magazine frescncc devoted one whole issue 
further consideration of the definition of this quest, in 1972.

East African Catholic tjphologian, Charles Nyamlti, also
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1-
Catholic perspective

■

in which theologians from various parts of
met to discuss

and methodology of “African and Black
and the

presented sought to highlight the differences andpapers
similarities of the contexts in which Black Theology in North
America and African (Christian) Theology had arisen*

In all these developments cited above the quest for
African (Christian) Theology was emphasised, but even at the

consultation was not clear what form, content andAccra
this ax'ticulation would take* at leastmethodology.

that there  w^ a need
their

cultural

Hence, followingchallenges

Gospel, the nature and role of the Church,
theological undei*standing, Christian experience, and their

Africa and b2 r.ck theologians from North America,

from these developments, the question ’What is African Christian 
- K

Theology?’ can be defined simply as the t^ehological reflection
of African Christians with regard to their understanding of the

together the content
This was an oq^lorative consultation.

However,

published two papers considering this quest from an African
At the end of 1974, a consultation

on the basis of their

, * 12Theology'.

was held near Accra,

two points had become widely accepted;
/\ for African Christians to articulate, in their o^m terms, 

I' \ under-standing of the Gospel in the context of Africa’s 
'■ ——— —---------------------------------------------------------------------------------------------■■■■'.- ■■ 

and religious backgrounds, and to reflect on the nature and

role of the Christian Churches ii^the context of contemporary 

in various parts of the continent.
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African cultural and religious backgrounds

Since such backgrounds and experiences are various t

and since Christianity has come to Africa via many missionary
agencies with varying emphasfis. and approaches as observed in

it follows that African Christian theological
reflection is not a uniform or homogeneous undertaking
it Is not a static event which will be completed some time in the

but
Africa will continue to explore» evaluate and reflect upon the meaning

from their
African Christian Theology, if it is to bearAfrican perspective

of
of that

The two aspectscatholicity which is essential to the Gospel
in order to clarify each other*are necessary.

considering the theology of
and the quest for an African Christian Theology, has

' expressed the conviction that the limitations of
thesewhich have precipitated

chapter one above.

future,

•IndependentH»W* Turner,

Furthermore,

the adjective ’Christian*, has to take serious consideration of the 
Gospel, and at the same time, the particularity of the response of 
African Churches in various parts of the continent, to that

Without acknowledging the universality

a culture-
Churches *

a continuing process in i^ich Christian theologians in

universal prod amat ion* 
Christianity and the particularity of the various expressions 

religion, African Christian Theology may lack the

of Christianity for African peoples and for the world.

bound, ’white*, western theology
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In expressing this conviction he was apprehensive of the
distortions of Christianity which can arise when particularity of

is over—emphasised at the expense of
the universal proclamation of Christianity* At the same time,
however, the converse could also distort the Christian faith.
if the universality of the Gospel is over—emphasised to the
extent that the particular responses to it are not highlighted*
Jesus Christ came and lived among a particular community, but He
refused to be tied to its whims and frenzies* Hence African

time to make a distinctive contribution to those

Churches

'This has been a prevalent mistake of the modernChristians*

the

an
Thecontinues toAfrican Christian Theology

missionary enterprise*     
Following this brief outline of the background, in which

at the same
traditions by commenting on the relevance of Christianity as a 
universal religion, to the particular challenges faced by African 

14 in various parts and contexts in the continent* .
I theological reflection is always done in particular

African Christian theological reflection is continuing, 
few themes which

Christian Theology, while taking account of the traditions of 
the Church expressed in the western theological heritage, has

responses to the Gospel,

particularized, culture—bound theologies as normative for all

African developments — are not best corrected by the development 
of other culture—bound theologies, 'black, brown or yellow’

have emerged, and are being developed,
remaining sections of this chapter consider a 

as the quest for
1 15 be discussed*

contexts. 
It is a distortion of the notion of universality, to regard

Christian
although the theologian may not state his presuppositions*
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examples cited in the fox'egoing outline are not exhaustive.
neither are the concerns considered in the following sections

STUDY OF T4E BIBLE5*2

The Bible has been translated, fully or partly, into

In chapters one and two above, the importance
of the Bible in the evangelization of Africa has been noted*
The provision of the Christian Scriptures in languages which

is the main objective of Bible Societies in
Africa, and all over the world* In African Christian homes
the Bible is the most widely read book. However, considering
that the rate of literacy in the continent is still very low —

and write their own mother tongues, and even fewer are literate

The work of translating the Bible into African
languages has mainly been the responsibility of missionaries
from abroad who had to learn these languages before engaging
themselves in the endeavour. As the African Churches continue

people can understand,

in foreign languages such as English, French, Portuguese — 
•closed boc^’.^*^

nearly six hundred African languages, out of a total of about
4.U Jone thousand.

to gz*ow, need is felt for African Christian scholars to partici—
X . 4V. 1 18pate jn this work.

the Bible may be considered as a

to the extent that only a small proportion of people can read
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The Bible is the most widely read book in African

lyovision of devotional booklets to aidChristian homes*
and guide Christians in their devotional reading is another

The Scripture Union
provides .such bock?clr. c.t .'^vb.-idizod costs, in English and
other languages*

Since the study of the Bible is basic to Christian
theological training^ some African Christian scholars have
emphasised the need for Biblical Studies to be taken more

J*S* Mbiti, for example, hasseriously than in the past
stressed that a study of Biblical Theology must be the basis

In the context of

Africa, such
cultural and religious understanding*to the African

acknowledging the rich heritage of Biblical scholarshipwhile
accumulated since the early Church, it is necessarythat has

African Christian scholars to make their contribution tofor
Mbiti has expressed the concern that it wouldthis heritage*

be an impoverishment i>f Biblical Theology were to be assigned
19to the peripheries of African Christian theological reflection*

K*A* Dickson has also been emphatic on the need for African

consideration of Biblical revelation Literature on
Biblical Studies is accumulating, although this is a discipline

of any Christian theological reflection*
reflection has to relate the Biblical message

Therefore,

Christian theological reflection to be grounded on a serious 
20

important aspect of this concern*
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21which does not have many African experts

PASTORAL CONCERN5.3

5-3.3

Counselling is one of the responsibilities which

A few aspects of this counselling concern aresacraments

considered in this section, beginning with family life pastoral

guidance*

Pastoral problems concerning the family have been
attention among Churches in Africa Many

by single

are a
and the

theme ’The Christian Home and Family Life*

price*, 
prostitution, the Christian home and family.

few examples.
World Council of Churches sponsored a seminar in Zambia

Familv LifeUZn'A. V

to consider the
The seminar discussed such topics as customary marriage, ’bride 

polygamy, family planning, the unmarried life, divorce. 
Father Adrian

given significant
seminars, consultations and conferences have been organized 

denominations and ,by inter—denominational bodies to 
role of Christianity in family life, with a viewconsider the

to discussing ways of guiding African Cliristians in dealing
with the challenges that arise in the family. The following

In 1963 the All Africa Conference of Churches

preoccupy the lives of Church pastors, apart from conducting 
worship, solemnizing marriage and officiating in the Church
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Hastings was in 1970 commissioned by the Anglican Archbishops

considering the pastoral issues which arise from African marriage
customs*

Family Life Education Rrogramine, and the Catholic Church declared

1976 All these examples are indica
tions of the seriousness with which Churches in East Africa,
and in the whole continent, regard the challenges arising
from family life*

Youth5>3*2

Another aspect of this pastoral concern regards

Social change.
greatly to the modification of traditionalcontributed

relatives as they had in traditional African life* They learn

patterns of upbringing, to the extent that young people do not 
have aS clear a direction and control from their parents and

a Christian Family Year.

new ideas in school, are exposed to mass media, and spend a

The National Christian Council of Kenya runs a

His report was published as a book entitled Christian
23Marriage jp Zvfrricn*

large portion of their time away from their parents, in school 
or college, in employment or in search of it. Faced with this

of southern, central and eastern Africa to produce a report

. the problems of youth in the context of Christian living, 
modern education and urbanization have
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situation. Churches have responded by establishing

For

The Church of

Christian faith*

guidance

Fbpils

the

Moreover,

on

adolescents*

may be provided
responded to this challenge by having similar departments* 

example, the National Christian Council of Kenya has
which organizes occasional

departments of youth work, through which guidance to youth
Inter—denominational bodies also have

Youth and Social Work department.

Africa youth

for youth has been considered so important by 
to call for the establishment of a

a
seminars and courses to provide in-service training to Christian 

25youth leaders, social workers and pastors*
the Province of Kenya (Anglican) has a youth organization to

The All Africa Conference of Churches had a youth 
department for several years, and in 1971 it sponsored the All 

27and student conference in Ibadan* The pastc»?al

provide a forum in which the young people of that denomination
can meet and express themselves as they grow in the

26The Catholic Church .has a similar organization*

Churches in Kenya, as

•pastoral programme' for primary schools in Kenya 

are expected to be given this guidance in addition to 

learning provided in the Christian Religious Education syllabus 
28 which is scheduled in the main school time-table*

the Family Life Education Rrogramme of the National Christian 

Council of Kenya has prepared a draft syllabus for schools<

•Family Life and Sex Education* for pre-adolescents and 

The introduction of this draft syllabus, states
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which was caressed in the 1969 Annual General Meeting of the
National Christian Council of Kenyan over ’the problem of
school drop-outs due to pregnancies, teenage abortions and

Urban Challenges5.3.3<

The growth of urban centres has raised new challenges
for the Churches in Africa^ In chapter four it has been observed
that the majority of adherents to the Christian faith live

The influx of population into townsmainly in rural areas.

The desertion
in Nairobiof

’ Parking
and
urban challenge by seeking ways to rehabilitate such youth.

In 1974 the All Africa Conference of Churches and
the Association of Members of the Episcopal Conferences of

with African urban challenges, and learn some ways in which the

in search of employment, education and trade, has led to the 
of many jobless and poorl)' housed people.

Eastern Africa (Catholic), sponsored a one-year course in
Nairobi to acquaint selected Church pastors frcxii various countries,

presence
youth from their homes into towns has created, 

for example, the ’Parking Boys’ problem. Various Churches

“child throwing”’ The programme was established with 
29 particular emphasis on young people.

inter—denominational organizations have responded to this
30

that the programme was established inresponse to the concern
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31Church might respond to such challenges The National
Christian Council of Kenya has two departments which respond

and
It also sponsorsthe Social Work projects some small scale

crafts industries to help in providing a basis for self—

en^loyment for sesne of the youth who come to Nairobi Further—
more, various denominations run community centres in which to

The Christian film Between Two Worlds, produced in
Kenya* depicts some of the challenges that a person from the
rural areais faces when he encounters urban life* and the role
that the Church may fill in helping those that face these
challenges#

A young
innocent and obedient* is forced out of her znxral home

■ ' a well-to-do man who promises the parents of the girl to give

and from which* people bring money and presents to their

The girl does not want to leave home where she has the’security
and care of her parents* and the company of her boy-friend

girl, 
by her parents, to go to the city under the guardianship of

her a job. The parents are ignorant of urban life - they think 
of the city as an easy place where people go to be employed.

especially to urban challenges — the Church and Industry*

friends and relatives baclc home in the rural areas.

The theme of that film is outlined below to 
illustrate some aspects of these urban challenges.

provide some devotional and social facilities for their urban- 
32 dwelling members.
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whoni she hopes to marry when the two are older and employed*
But she has to obey her parents, and the ’guardian* drags
her to the city

When she reaches there she is not only overwhelmed
by urban life which she has never encountered before
also maltreated by the ’guardian* who turns her into a house

She is given no job though the man had promised to givemaid*
After suffering great hardship for some time she runsit.

away one night, and manages to go back to her parents*
When she tries to describe her ordeals to them, they refuse to
believe her, partly because of their ignorance of what can happen

helpless person in the city, and partly becauseto a young,
the guardian to whom they entrusted theirthey rely more on

daughter.

The ’guardian* comes to her parents and accuses
of running away from his care, and the parents

subordinates herself to the will of her parentsobedience she
and the lust of their pretentious friend, and she has to
return to the city under his custody. Miserably she becomes

/ispregnant,

who had loved her since theMeanwhile, her boyfriend.

and/sent back home without a job, without any hope.

the girl
believe his version of the story. In her innocence and

, she is
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two were in school together, learns of the girl*8 disappearance
Life becomes unbearable in his rural home, partlyto the city*

because he is unemployed, and partly because he misses his
He decides to go togirl-friend whe has been his companion*

and has no friends or relatives whom he could approach for
His objectives in going to the cityaccomodation and guidance*

are looking for a job, searching for his bride-to-be, and
running away from the loneliness he feels while at home* He
wanders in the city for a long time, but finds none of the

In desperation hethings for which he has been searching.
decides to take up a job as

He works very hard, proves to be honest,- and isrestaurant*
He

earns more money,

Urban life, and the temptation of squandering money.
drunkard and a libertine* He faces thelure him to become a

of demotion, and his initiatives at work begin to decline*threat
Then he visits a Church community centre in the city, where he
is touched by the joy expressed by Cliristian youth there, aS

they play and testify to the relevance of the Christian faith
He feels challenged to take the Christian

visits the pastor for guidance, and in their discussions heHe

J 
I

in their lives.
faith more seriously, and makes a decision to change his life*

the city also, although he knows nothing about urban life.

a dish-washer in a lov>-class

promoted to the post of a cashier in the restaurant, 
and is not over-worked*
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He improves in his work again* Then hefeels relieved*
experiences a great crisis when he learns of the death of his
father.
should he return to his rural home and take up his father’s

without money and without the companion he
The proprietor of the restaurant promises him morelost?

promotions and shares in the business if he will choose to
remain in the city and help to make that business flourish*

of his rural background compel him to choose to go back home,
On his

return he
She is a victim of circumstances whichmiserable and desperate*

she could not control, but she cannot face her own self* The
is at first unsure of what he should do Though heyoung man

whom he had hoped to maz*ry, should he acceptpities the girl
Can he forget all the experiencesher now in her condition?
It is a bard decision to make, andthat she has gone through?

he takes a long time thinking and praying about it.

The film does not show what he eventually decides

accept her as she is.is incl incd to

hoping that his girl-friend will also have returned.
learns what happened to her, and he finds her very

responsibilities,

In his renewed commitment to the Christian faith,

Should he remain in the city and earn more money, or

he feels a greater sense of responsibility, and his memories

to do, but it gives hints that in spite of her condition, he
Central to the theme of
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the film is the question of the pastoral role of the Church in
the context of such urban challenges

CHRISTIANITY AND AFRICAN CULTURE5*4

The matter of relationship between Christianity and
African culture has been raised in chapter four above* This
section outlines some of the ways in which this theme is being

African expression of Christianity.
to reflect the African cultural heritage has beenChurches

Some of the aspects in

which the

recorded, few*
In East Africa one of the

supporters
suggested that

- utilized for the

IVaditional African art could also be used in the

For example, Professor A. Lugira,

in a

initiative,
In music, many

traditional worship in Cameroun.
of such adaptation is Father Aylward Shorter, who has

expression of Christian ideas.
book entitled Ganda Art, has suggested that the traditional

With regard to liturgy, 
example, to adapt the Catholic Mass into African

developed, in the context of the concern to encourage an 
The urge to African

expressed by E.B. Idowu and others.
Churches could do this are liturgy, musw and ai^. 

an experiment has been conducted and

traditional African ways of praying could be 
development of African Christian prayer."^

* artistic genius of African peoples could, with Christian 
be adapted to reflect African impressions of

Christianity.^^ In music, many Cliristian choirs in East Africa
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Christian message expressed in African tunes. This is for example
of the main concerns of the Kenya Cliristian Choirs Associa-one

that African Christians,
while accepting Christianity, according to their understanding
of it, did not lose contact with their cultural heritage.

as a result of missionary attitudes in which AfricanHowever,
culture was looked down upon as ’primitive* and ’heathen’,
there has been some reluctance to affirm and fully appreciate

The urge to make a positive appraisalthe African heritage.
of African culture in the context of African Christianity,

been ejqjressed in the context of such reluctance.has

In East Africa, the urge to appreciate African culture
affirmed to the extent that the teaching of thehas been

African heritage has been included in the revised syllabi for
secondary and higher secondary schools. This affirmation is
widely accepted among both Rrotestant and Catholic educators,

shown by the serious consideration of the African heritageas
in alternatives 223 and 224 of the Christian Religious Education
syllabus in the East African Certificate of Education.

tion.

It has been noted earlier,

which has nearly one hundred choirs from various denomina
tions.^^

are developing initiatives to compose Christian songs with a
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The •Independent Churches* also take this concern
For example, there is spontaneity and dynamicseriously*

participation in worship, and the initiatives to adapt

CHRIgriANITY AND OTHER RELIGIONS5-5

The previous chapter has pointed out the multi
religious situation in Africa, and the widespread adherence
to the African religious heritage, Christianity and Islam* The
relationship between Christianity and African religious beliefs
has been considered in chapter three. With regard to the

between Christianity and Islam not much has beenrelationship
the need for mutual understanding betweenHowever,written*

of various religions is a basic necessity to

Religion

could be a

encouraged*

v One such effort to develop mutual understanding has

It is written from anadherents

the adherents
co-operation in development activities.

ur^erstanding was

within the two religions.

been the publication of a book entitled Islam and Christianity,

any particular religion became a barrier to social interaction.
On the other hand, it could be a unifying factor, if mutual

traditional religious life into Christian worship is common.^^

which answers some questions that hinder understanding between
38

facilitate
divisive factor in society, if the adherence to
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noting the wide adhereiy^c to Islam especiall)^
in western Africa. In the foreword to the book, this concern
is expressed as followst

do business together — but how often do they take

a

battle of words, full of misunderstanding and prejudice,an angry
The Christian who

y to opensincerely

J.S. Mbiti has also commented on the importance of
noting that in Africa’s search for new valuesthis concern,

it is necessary

5.6 ecumenism

theme that is of concern in AfricanAnother

Christian faith.

African context.

Or if they do discuss religion,

meet, talk, 
genuine interest in one another’s religious convictions?

how easily it degenerates into

bringing no advantage to either side.
desires to witness to Christ must be /

’Everyday Rhislims and Christians

for the various religions to be considered in 
^a social change which Africa is undergoing.the context of the

up a patient ’dialogue’ in which he goes out to meet the 
Muslim and listens to him, trying to understand the faith, 
which is so precious to him...’.

Christian theological reflection, is the development of closer 
understanding between the various denominations of the

Since the International Missionary Conference
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at Edinburgh in 1910 discussions on this matter have been
and one of the significant outcomes of the discussions

was the

Thereunderstanding boti-»en
hundred and seventy five Churches which are members

of the organization*

The relationship between the Catholic Church and the
has also been improving, especiallyRrotestant Churches

In Africa, the All Africasince
Conference of Churches,

throughChurches, help to further
and consultations organized withthe seminars, conferences

Through the Generalof the member Churches*
Assembly

for Christians of various denominations to meet
For example, the fifth

Assembly of the
and the third assem'ELy of the All

held in Lusaka in May 1974•Africa Conference of Churches was

Discussions on ecumenism have been going on at
For example, between 1961 and 1967 there werevarious levels*

Methodists,ft* esbyterians.
of notLutherans and Moravians,

going on, 

foundation of the World Council of Churches»

in November—December 1975 »

such mutual understanding.

discussions between Anglicans,

considering the possibilities

opportunities
and exchange views and experiences*

World Council of Churches was held in Nairobi

organ to

are about two

as an
facilitate further efforts to encourage mutual

Churches all over the

the mandate
and the Annual General Meeting, such councils provide

the second Vatican Council*
and the various national councils of
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One of the outcomes of these discussions was the publication
United Liturgy for East Africa. Thus one level of

Still another. concerns
inter—denominational co-operation, as discussed in chapter

four above

Apart from such discussions which go on between
leaders, there is another dimension of ecumenism which affects
ordinary Christians more profoundly. This concerns the

as the
Although African Christians have become

used to
particular

feature of early missionary activity is diminishing.which was a
•United Church* is far from being realized.

but much more
denomination to recognize aS valid, the response to the Gospel,
of Christians in other denominations. The universality of the
Christian faith, which is taken for granted, does not negate

African
construction of public utilities like schools.

encouragement of mutual understanding and co-operation at the 
local level, between African Christians of various denominations.

necessarily referring to Church Union negotiations,

dispensaries and roads.
worshipping in and identifying themselves with 

denominations, the competitiveness and antagonism

of a

The possibility of a

important is the need for Cliristians of

only inter—denominational co-operation, but eventual union.^^

ecumenical discussion is structural union, another is liturgical 
. 42 agreement.

a particular

which is more common,

Without

Christians, co-operate in development activities such
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out in chapter two

The
a Anglicans,

of East Africa
• same point.

One of the most glaring paradoxes of the

the Gospel* a

prayer

African Christians have begun to

in the context

The production of school syllabi 
illustrates the affirmation of

particular responses to the Gospel, 
to recognize one another

the spirit of ecumenism 
Christian religious

consider the nature 
and role of the Church of which they are members.

understanding.
United Theological College for 

Presbyterians, Methodists and the Reformed Church 

has been cited earlier to illustrate this

Christian faith is its claijn of universality, while there exist 

so many denominations each claiming to be faithfully following 
In witnessing to the world, ecumenism is 

positive development towards the realization of the 
of Jesus Christ, that all may be one.

» as pointed

In the East African context, 
can be found in the dcvelur.r.jcnt of

but challenges Christians 
as ’brothers and sisters’ 

above.

5.7 THE NATURE AND ROLE OF THE CHURCH

education.
acceptablie to most Churches, 

this concern. In theological 

education, the Association of Theological Institutions in 

East Africa, helps to develop such mutual 

establishment of
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One of the issues thatof challenging situations in Africa*
raised concern during the first half of the eighth decade

Self-reliance was proposed as one of the means toidentity*
in the third assembly of the Allreach that goal*

Africa Conference of Churches, self-reliance became one of
One concrete suggestionthe issues for discussion and debate.

in this discussion, was that time had come for missionaries
to withdraw to their countries of origin, so that African
Churches could be left on their own to sort out their
identity and learn to rely upon their oim resources.

This proposal was popularly known as the Inoratorium, •

that the suggested withdrawal was to be a temporaryindicating

e:q>eriment.

be difficult to implement,' and undesirableChristians to
at the local levels of the Churches the issue

was not
Without

/the

have all

partly because
clear, and partly because

For example.

The ’Kforatorium• proposal was thought by some

(1970s) was the question as to how the Church in Africa, while 

remaining part of the universal Church, could acquire its own

Christianity a religion of their own, although some of them 

would not readily admit of having adapted their Christian faith

a theological explanation

for the proposal was not readily discernible.
overlooking/’Moratoritim’ proposal, however, it has been 

observed in the preceding chapters, that African Christians 

the time been taking initiatives in making
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to their cultural and religious background* Therefore> the
question of developing an African Church began to be solved
when African Christians identified themselves as members of
African Churches, rather than converts of particular missionary

The development of a distinctly African Church issocieties*
gradual process, which has already begun, and about which.a

African Christians at the local levels need to be educated
to be conscious, so that they may more understandingly utilize

of their resources and genius to give their Christiansome
faith a more distinct and observable African character
example in liturgy, music, art and architecture*

Another aspect of this concern, has been the
consideration of the role of the Church in the various countries

For example, the question of the relationshipof Africa.
between Church and State received some attention among some

•Black Theology* has been an issue of interest among African
Christian theologians in southern Africa, in the context of
the challenges the Church faces there* Thus African Christians
have begun to address their reflections to the situations in
which the Churches have to live and testify about the Christian faith

African Christian theologians, and an issue of the Africa 
Theological Journal published some articles on this theme.^^

, as for
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FROM MIsgON TO CHURCH5*8

All these themes in African Christian theological
reflection, illustrate the fact that Christianity in East

from the scattered and remote mission stations

in the region

Christians and Churches in the thjjrd phase of the missionary
consolidating their faith and experiencing a

them in the context of contemporary Africa.means to

contributions of African expressions ofThe

and as the quest for an African Christian
to take more definite form and content

such

process are
serious crisis as they seek to claCJjCy^-^iihajUChri^

Africa has grown.

of the nineteenth century, to a faith followed by many people

Theology continues
contributions will become clearer.

the universal Christian Church are still
45being discerned.

Christianity to

The work of mission continues, in response 
to the ’Great Commission’,\and at the swnejtime,^African
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Search of a New Society, 

Youth and Student Conference 

[1 st Dec . 1971 •

Annual General Meetings,

Oct.

Church,

Churches Handbook, pp. 270, 287.

N.C.C.K. AniHial Reports, 197^9

The syllabus for the Pastoral Rrogramme is completed 

obtainable in the Kenya Catholic Secretariat and

1975,

Famil

Pre^Adolescents and Adolescents

Life Education ftrogramme of the National

of the seminar: 

Ministry in Africa^ 

Ih-ban and Industrial 

1974,

Train.!ng for Urban.

the Interdisci pl inary,,ScaiirarL£» 

Concerns in Africa, Nairobi, feb. -

See for example, 
Nairobi, 12th June 1977.

For example, in the Anglican Church, 
Anglican Youth Organization (KAYO), in the Catholic 

"o-.-ins Christian ?i ndents (YCS),

Christian Council of Kenya, p. 1.

Ibadan,University,

SundayJlat^, 
Churches involved

and St. Andrews Presbyterian Church,
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and A•M«E«C«Jt^A*
1974, PP. 53-59.

The film is available in the film library of the33
produced in

1968-70.

34
London, Chapman, 1973, ch. 4

cited by35
K.A. Dickson, op.cit
Interview with the Chairman and Secretary of the36;
organization, 20th July 1975, with the Chairman,
13th April 1977.

J. Qnoyajowo, op.cit., p. 10.

Islam and Christianity « Ninety38
I Daystar, 1967.

p. 3.39

39a

For a brief introduction to the organization:40

Questions and Answers about the World Council of

Geneva, W.C.C. publication, 1973.

P. 284 J Gerhard41

Jasper, ’The East African Church Union Discussions*,
African Theological Journal, No. 1, Feb. I968,in

Jasper, op.cit., pp. 5^58.42

J.S. Mbiti, African Religions and Philosophy, London, 
1969, chs. 18 and 19*

ibid..

A.M. Lugira, Ganda Art,

Abd-Ul-Ma^lb,

Kanpala, 1969,

Churches,- — - —---- - *

Ibadan,

African Culture and the Christian Church,

N.C.C.K. Annual Reports,

clt.,

, p. 203.

pp. 49-58.

A. Shorter,

Questions, and Answers,

National Cliristian Council of Kenya,

l.angley and Riggins, op.
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•Somehas been raised by J.S. Mbiti, inThis point43
of African Theology* , p. 3* FcrCurrent Concerns

issues 9

^GT exaxapl^t Msbana»

in
A

Africa*> in

Dec* 1972|

/TheLondon* S*C*M*> 19^3»
45

P«

World
EcumenicalAlso, the

to ContemporaryContributions

June 1976«

4n East

and State in Kenya’r

including some

w*c.c*
•Nationalism in Africa as a

108; A. Shorter, The African Contribution .to 
Church, Kampalaj Gaba Hiblications, 1972, p. 3-

Institute at Bossey, Switzerland, 
•African and Asian 
Theology*, 8th to 14th

Interp"<''
•Moratorium*, Geneva,

further discussion on
responses by African Christians,

Spscir.1 I"'‘uob on

publication, 1975*

the ’Moratorium*

•Church

Handbook» pp. 43-48*

J.V* Taylor J F^inial^Visxgn

Shorter,

w^ganized a consultation on

Challenge

Africa Theological 

J.S. Mbiti, ’Church and State:

and ft'oblem to the Christian Church’,

Journal, No. 1, Feb. 1988,

pp. 21-29}
Neglected element of Christianity in Contemporary 

Africa Theological Journal, No. 5, 

see also, H. Okullu, Church and Politics

Nairobi, Uzima Hress, 1974, R. Ndingi, 

in Kenya Churches
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EAKLY AFRICAN RBSISTAKCK

The foregoing chapters should not leave the reader

ment of

criticism
At the Same time

of it,

W.B. Anderson has observed that during the fourth

I

with the impression that the positive and unquestioning 
acceptance of the missionary brand of Cla»ictianity was the

C:i{.AFTER .SIX

\
6.1I

i

attitude towards
however, the 'Independent* Chi«rch£*« fen as rhsy accepted 
the Christian faith, albeit with their own cultural expressior^ 

were a ’positive* response to Christianity.

Some African converts,

MODERN AFRICAN Cr;TTTCIS?.I OF CKRIgriANITY

only African response to the modern missionary enterprise.
idiile accepting the Christian faith.

did not approve some aspects of the missionary presentation 
of this new religion, especially with regard to the African 
cultural and religious heritage which most early missionaries 
considex’ed to be totally discontinuous and discordant with 
Christianity and western civilization. The African establish-

’Independent’ Churches separate from these Churches 
which the missionaries had patronized, was a direct African 

of that prejudiced and unappreciative missionary 
the African background.
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decade of the

potiticalfor that •faltering*»enumerated
enterprise became involved;

conflicts in
brealcdoim

decline of d^’^namism
and the rise

of

he has

than with the
to be more

to it.

was resistance against
weM5

of cheap

farms
•barbaricwas a For

should be onwas
ansmallIt was abut ratherfthe flesh,

t•faltered* under pressure 
four J explanations

resist arxje
in the

first of these explanations, 

conflicts in three areas

the deeper
the White 
herding of Africans into 

labour for the settlers'

issue was
Highlands) for

not merely an operation 
important part of

African
pr ©cip it ated
called), although

of land (called
and the

of 'Roho®

twentieth century the missionary enterprise 
of African resistance. He has

earlier missionary 
Churches which called

question.

• practice which

the alienation 
settlement by Europeans, 
..uttive reserves’ as a source

Most missionaries enforced

•, and »unhygienic 

Jh within and out of the Church.

which the missionary

in th3 missionary enterprise;

patterzss and approaches;

the missionary enterprise into

Looking at the 

observed that there were politxcal 
(central Kenya, Kakamega and DRambani), in which most 

missionaries and the Churches they patronized, showed themselves 

in sympathy with the colonial powers
In Central Kenya, this resistance 

tCircumcision Controversy’ (as it

Africans, however.

the view that circumcision

•pagan’, 

abandoned

c ircuroc is ion
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iixLtiation and education programme which was vital to the
development of identity both for the individual and the community

The missionary assail on the African cultural andas a whole

African

There also^

and Africans were forcibly herded from

arees
The Friends Africa Mission^ whose converts were

enterprise *

over

Turning to Ukambanit the issue that precipitated
in which the colonial administrationconflict was

profitable*
affected, failed to side with the African resitance against 

although scMoe individual Europeans such as Macgregor

land was alienated,
which the colonial administration axkt settlers considered

*de"8tocking*,

religious heritage, was thus viei?ed by African resisters as an 
aspect of the total programme of the colonizing power to deprive 

peoples of their identity* While the settlers
alienated their land, the missionaries were busy alienating 

2 the African cultural and religious values.

ance was precipitated in the 'Kakamega Gold Rush**
In Western Kenya, according to Anderson, the resist-

Ross were
should protect African rights.
reinforced the impression among Africans, that the missionary 

though claiming to be in sympathy with African 
interests, was collaborating with colonialism for domination 

and exploitation of African peoples.'^

the move,
in sympathy with the view that the colonial power 

This failure, decisively
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large number of cows^ on the basis of

by over-stocking*

the colonial administration collaboratedagainst this move,

as evidenced by Rev* Rhoad’s trip towith missionai'ies.

to address the

This again became

between a missionary priest and a Riropean’ •

elaborated above*from the one
was the introduction and establish*^

which this
Anderson has suggested that although this

decline could
the economic depression which hit the worldthose cited above>

decade> also affected the missionary enterprise*

The other e^lanations expressed by Anderson follow
The practical impact .'of

ment of a new way 
transformation which the missionary societies

resirating Africans*

view held by many Africans, that ’there was no difference 
. 4•____a 1S\ir*z\r\Aa n*

a reinforcement of the

during that
•This general economic stagnation cut into the desire to 

Furthermore, strict legalism crept into the•’improve"*

The cultural
effected (new bouses, hospitals, clothing, soap, modern 
education and so on), was greatly facilitated by the donations

which supported missionary work* The dynamism with

forcibly confiscated a
the argument that the ’native reserves’ were being destroyed

In effort to quell the African protest

the missionary enterprise,
of life following western ’civilization’ *

Ukambani accompanying a colonial officer,

from abroad
transformation was carried out, declined in the

fourth decade*
be attributed partly to local crises such as
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but also their own

missionary pattern was breaking down inThe older
missionary society monopolized influence

the
This situation was

further

Missionariesthe monopolies of
longer continue with their old assumptions

regarding

century western

patrons irfiose sympathy 

not only their

shocked the missionary enterprise.

Having realized more clearly the weaknesses

•missionary Churches’ in reaction against the crises which had

This decline generated

idiich each recognized
according to the policy of ’mission spheres

Churches• 

realizing that the 
missionary teaching had been emphasizing within 

the spheres of influence.

own Churches p

aS the earlier

(for example
especially among
competitiveness in missionary work.

complicated by the growing number of ’Independent’

result that Africans were increasingly

wanted to have 
u 1 5 schools.

further-resistance.

of the missionary enterprise, Africans wanted to run their own 

affairs for themsolro??: rather than bai nr? directed missionary

with African interests was in doubt. They

could therefore no

African initiative, since Africans had demonstrated 

not as simple-minded as the popular nineteenth 

The slowness of

over a given area»
of influence'. With the coming of new missionary societies 

\alration Army), denominational sectarianism 

Protestant missionaries, increased

with the
Christian faith was not as unquestionable

that they were

opinion had taken them to be.
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the missionary enterprise to realize this breakdown of the older
missionary pattern and assumptions p contributed to further
African criticism of the missionary presentation of Christianity,

Proceeding from this background, the following
sections of this chapter continue to consider the modern
African criticism of Christianity*

TWO LEVELS OF RfODSRN AFRICAN CRITICISM6*2

Modern African criticism of Christianity is not
but a continuation

African responses to the modern missionaryof one of the
Such criticism has continued to be articulated bymovement •

as can be

However, whereas early resistance and
furthered often by people with relatively lowcriticism were

education, modern criticism has been articulated bywestern

as Song of La wino)

writers all over the continent.

trend of African thought,

modern African

discerned for example in the novels of Chinua Achebe (such as 
Things Fall Apart) and Mongo Beti (such as Poor Christ of Bomba) 

and Ngugi wa Thiong’o (such as The River

an entirely new

in west Africa^
Between) and the satires of Qtot p’Bitek (such 

8 in East Africa.

there was accelerated resistance against colonialism and
Christianity*^

so that in the fifth decade, folloTd.ng the Second World War,

highly educated Africans*
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Two levels of modern African criticism are observed
The first may be described as cultural—

It articulates the

; of Riir-Gior.2Xy as
At

this level
which was used through the missionary

African peoples,
African resistance to colonialism aimed atThe

Since roost missionaries presented

to
presentation

After all, if they rejected the

also reject the
part of the ’civilization

'.A

in this section*
and is directly related to the historical background

religion and

assertion of colonial powers 

lonoaiically and culturally, why should they not 

was presented as an integral

African peoples* 

being part-and-parcel of western ’civilization’, 

colonialism could not isolate the western 
z 

African resisters

tliX'CUghOilt th-tf p-

instances cited in the preceding section,

colonialism*
rejecting all forms^dooination which had been introduced and 

imposed upon

historical, 
of the Christian missionary enterprise, 
dissatisfaction and resistance which spontaneously erupted 

tiviiy, as for

example, in the
of criticism, Christianity is portrayed as an aspect

of western culture,
disrupt the cultural and religious heritage of 

thereby facilitating the implementation of

African resistance
of Christianity from western culture, 
distinction between missionaries and other Europeans, 

missionary role of introducing the new

politically, ec<
religion which

’ which was being imposed?

Christianity as

recognized no

enterprise to

with regard to the 

culture in Africa* 

to dominate African peoples
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This level of criticicm suggests that this African

and the
missionary movement, as

ft'ospective African converts were

at the same time

which provided both thethe

the African saying that ’there was nohad established.

African misunderstanding of Christianity,ax*ose
the missionary mispresentation of

Christianity as an

reject both.

Africans that impression.
subjects of the colonial powers which protected

In the over-riding desire to propagate

a common practical

presented ar-* 
missionary approaches of the nineteenth century 

shown in chapter one above, gave

the missionary societies.
’western Christian civilization', 

missionaries and colonial authorities with
African resistance movements recognized a weak

enterprise, and resisted it together
objective,
point in the missionary
with the political and economic institutions which colonialism

Hence
missionary priest and any other European’,

view of Clu-istianity was valid, as long as Christianity was 
; recognized as the religion of the colonizers.

and from the missionary's
especially in the struggle for liberation.

’civilization* were identical, as
against the African
If Christianity and western 
most missionaries thought and presented it to be. then any 
African concerned about his liberation and identity had to

difference between a
not merely from an 

but more directly, fraa
inseparable part of western 'civilization*

taking sides with his "kith and kin"
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intellectual—philosophical It is concerned with the question!
Is Christianity as a religion intellectually satisfying, and do
its claims justify the missionary insistence that Africans

fnltl. ct tj.7 crpf.r;o ox tb;,ir religious
heritage which has been meaningful to them for centuries? At
this level, modern African criticism of Christianity is within
the general criticism all over the western world, against the
traditional formulations of the doctrines of the Church, which
formed the basis of missionary teaching in Africa* The doctrine
of God is one aspect of the Christian faith in which such

study of the
made the following ccaunent:

Despite the

the fact remains that
”Is God dead?” is no

unbelief is
by asserting that manis the prophet who.

God, gave the right answer

This

longer merely the taunting

the test of wisdom and

level of modern African 

both parts of the

reassuring figures about Church attendance, 

Christianity today (1968) finds

itself in a tumultous crisis, 

jest of skeptics for whom 

for whom Nietzsche

should opt for th’ r r

had killed

9a century ago.

questioning has been raised. For example, one journalistic 

modern theological trends in the western world.

the answer is negative to

The second level of criticism may be described as

criticism suggests that 

basic question which



of Christianity, as

formulated
senseis®® to Africans,

because

Church underearly For
which ar©

the

idea which has no
level

that in their

to makeeagerness
distorted

doctrines,Cliristianof the
heritage*religious

part reaction to the earlier
Christian

religious

faith.
elaborated above have alevelsThe two

These

derogatory

is its main concern.
in the Apostles

and ’primitive*.
African context,

thought and belief.
complicated.

creeds for example,

particularly

that some

of the African

attitudes, now

missionaries

«jargonare viewed aS
• which is

formulated during the

This criticism
Cliristianity acceptable

African religious beliefs, by suggesting 
such as monotheism, were 

Criticism is extended

• and the Nicene

a religious

’pagan*»
terms are meaningly®®

African concepts

these teachings were
Greek philosophical ideasthe influence of

African religious

.H. «, Trinity, i. .1— •*

has no relation with 
of criticism as a new

9aof deity.

Africans were

strange to

to African 
prejudiced missionary

ideas and beliefs resemble

Theologians who, in
tend to claim that African

those of the Chrxstxan

The basic teachings

further suggests
to Africans,

of criticism

, . .e-iecting the nineteenth century view that 
common stana xn rej

I heathen’
in the modern
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and in the earlier missionary activity they served to inculcate

in Africaner the sense of inferiority.

In the following three sections a more detailed

by two

CULTURAI^IHSrORTCAL CRITICISM6.3

the conflict

of cultural
African

traditions

Joshua

the

The novel The River Between portrays 
to Christianity and

of the soul 9

which developed between African converts 

traditionalistsr especially over the issue 

following the teaching

and

of Christian living, 
unless the African

•primitive’r was 
in the novel 

the imitation
To Joshua, spiritual and 

of the new culture.

The converts, 
missionaries, preached that all Afirican 

condemned and abandoned, and 
culture aiKi acceptaiwe of

objectives
unattainable

•bondage* of his heritage.

down upon the

The missionary 

pagan’, ' 

converts, such as 

heavenly salvation 

i^ere the main

These objectives were considered 

convert was ’delivered’ from

and religious alienation.

they had received from

and customs must be

replaced with imitations of western
...bority. Th. •«*'”*• *«• '

Afrlcn !»•«■«• " 'f 

echoed by some African

study is made of these two levels of criticism, as articulated 
modern East African writers, Mgugi wa Thiong*o and Okot 

p’Bitek.^®
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The Bible was used to support this view* It was used
for example by Joshua> who in the novel represented the typical
attitude of the unquestioning African imitators of missionary
teaching:

Joshua knew it was his duty as a Christian to obey
the government^ giving to Caesar the things that are
Caesar’s and to God the things that are God’s

1311-7). That was what he wanted every Christian to
And was the white man not bis brother?

Has the white man
No!

not the only interpretation given toJoshua's was

To some Africansthis

Testament gave

Mosesf lead the

they had been' subjected.
such people the hope that God would deliver 

domination and humiliation which they
They therefore

theme was directly related
The accounts of the Exodus in the Old

the biblical theme of deliverance.
to the colonial domination to which

were experiencingf as 
leader who would rise among 

colonialism to independence.

(Matt. 22115-22, Mark 12:13-17s Luke 20:19-26, Rom.

looked forward to a 
colonized peoples from

do.
(Matt. 12:46-50, Mark 3*31-35)*
responsible for the ills of the land? No! It was 

the blindness of the people. PeopTe-would hot walk" 

in the light. (John 3:19-21, 12?35-36; Acts 13*47» 

26» 16-18} 1 Cor. 6»14} Ei>. 5x8).^’^

African peoples from the 

he had done through Moses.

them and like
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restoring the eroded dignity and identity of the African
Such a leader i/ould need to be acquainted with

but coaunitted to the
though established byliberation of his people.

would be useful in providing prospective
tool which was indispensable
This was what one of the sages

from that of Joshua> though asinterpretation different
For examplepersonalized

sense to her.
not understand
always talking

about

Africans were

able to read the
On theBiblical passages were possible.

interpretations, they questioned

•black Messiah’, the one 
interpretation which made 

she could
Ittthout someone
the love of Christ; which Joshua her father was 

13

community.

Through
Bible for themselves,

missionary societies,
Schools,

the acquisition of literacy,
and notice that other

western education and ’civilization’,

• interpretations of

in this project of deliverareie.
. J 12 in the community envisaged.

African leaders with literacy, a

Nyambura, one 
of her love for the young. 

At a personal level, he was her

as Joshua’s message of ’salvation’.
of the daughters of Joshua, interpreted this theme 

educated man who symbolized

This was the only 
who really loved-her

basis of their own reading and

in terms
the hope of the community.

who would ’save’ her from disintegration.

The theme of deliverance was also given another
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the missionary presentation of the Bible in

their daily experience of the Christian life which missionary
teaching had introduced, some Africans observed contradictions
within the brand of Christianity which they were being urged

A few such contradictions are outlinedto accept and adopt*
bulok*

One contradiction was related to the concept of

How could a person be considered mature•Christian Maturity*•

in the Christian faith, if at the same time he was not recognized

another of Joshua*s

a
initiated into adulthood according to theunless she was

The basis of her argument

God to become

mature

Therefore, if

upright life, then
which maintained this ideal within thetraditions and customs

therefore contradictory for ChristianIt was

missionary

traditional custom of her people.
The Virgin Mary was chosen by

daughters, believed that although she had been brought up in 
•Christian family’, she could not become a mature Cliristian

. African community.
teaching to emphasize this value, and at the same time

values and customs
. lj26-3S)(Matt. ltl-25).(Ex. 22:16-17f Lk 

Christianity esqaected of Afrxcans to have
it must appreciate and accept the African

Muthoni,

Furthermore,

a mature and morally

could be sununed up
the mother of Jesus Christ because she was a

as follows:

as mature in his community?

and ’morally upright’ wcwnan according to the traditional 

of the Hebrew culture to which she belonged.
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As far as

and was a Christian.

he had been

the issue

acceptance of the Gospel

Paul elabo-e

rated this view in

aS a :

This issue was 
Christian Gospel*

of African initiation was
cultural and political crisis.which precipitated

concentrated- upon:
noted that when the question of

an explosive

of Christianity

the sense
of his cultural heritage.

to the Romans (ch.2).

it was much to the

itradiction was

It should be
between Christianity and culture threatened to 

Council of Jerusalem declared
break up the 
it to be peripheral 

(Acts ch. 15) t 
Christian irrespectiv 

his epistle

as if it were the core of the

. .4.. 14object to the African rites of initiation.
Joshua was concerned, yielding to his African traditional 
customs was equivalent to returning to the 'bondage* from 

15which Christianity had 'delivered* him. Yet he himself 
(like most of the first generation of African converts) 

had gone through these rites, and was a Christian. Why should 
his children be forbidden to share that heritage through which 

initiated into adulthood prior to his conversion?

Another contraax.v... related to the proclamation 
a faith which was based on love (Roni. 13iS-l®)

In this contradiction the novelist irrficates that 
discredit of missionary teaching, that 

inflated into a controversy

relationship
early Church, the

to a person's

that a person could become a
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xt became a
divisive factor in the African communities — between neighbours,

Joshua disownedfamilies and groups*individuals*
simply because she could not agree with him overhis daughter
the relationship between Christianity and Africanthe issue of

I^irthermore* the African communities became dividedculture*
each into two opposing groups* Christians on the one hand and

Thus in practice, Christianitynon-Christians on the other.

contradicted the very message it was proclaiming in the Bible and

thisin the sermons of missionariec and African converts*
Nyambura* who did not want to disobey her Christianreason

she
simply because
two opposing groups

Understood

aS

Her dilemmaof Christianity
. was expressed, as followsj-

Her
A religion of love and forgiveness stood between

No! it could never be a religion of love.them*
The religion of. love was in th© heart*Never* never

parents, felt compelled by the contradictions that she had 
observed, to abandon her father's brand of Christianity, which 

She loved a young man, butfelt to be unsatisfactory
her father thought he was on the other side of 

(Christians and traditionalists), he would

and the practice of it in Africa*
love*

The way Christianity was introduced to Africa,

For example.

duty to her parents stood between him and her

or there was a

not allow her to marry, or even associate with him.
Joshua practised it, either Christianity was not a religion of 

serious contradiction between the teaching
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counter

She

wanted the other.
(cf. Matt. 10:34-38).

in this part of the novel is cited

beiitg commended to them was
the very peopleamong

most keen inwho were

related to the presentation
’Salvation’ VftiereasaS a

doctrines were

in

interpreted in terms 
communities.were living 

converts could be compensated

why, it was not good.
his daughter so that her

The choice of Nyambura 
that she was right in her decision, but 

frustrations which resulted among

and relevant unless these
colonial situation under which 

For example, it did not make

to separate, 
stand between a father and 
death did not move him, then it was inhuman.

The other that held together,
16 the other that united.

sense to

,K)t to suggest 
rather, to indicate the 
observers, when Christian teaching 
openly contradicted by practical living

urging other people to become converted

A third contradiction was 
of Christianity as a religion proclaiining 
missionary teaching presented this doctrine in spiritual terms.

•salvation’ and ’deliveraiKse’ could not be

The other was Joshua’s own religion, which ran 
to her spirit of violated love. If the faith 

of Joshua and Livingstone (the Missionary) came 
If it came to

to the Christian faith.

for many Africans 
considered meaningful

of the

African
suggest that African
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To people whose i^orld—heaven for their suffering on earth

this

with the passage attributed toAfricans to be consistentmany
of Jesus and a prophecy of Isaiahsa sermon

How

could the missionary

This x;as a contradiction
African converts -to Christianity

religion •. doubtful of the
as

The spirit of the Lord is upon me^ 

because he has anointed me to preach good nevfs to

r^edS| and seemed 9

expected Africans to remain colonial subjects for 

iiiia intei-pL-ctation did not seeru to
teaching

17 ever*

for instance^

Fui’thermox 9

to set 
to proclaim the acceptable year 
(Luke 4:1&-I9f Isaiah 61:1—2)*

» of the ’soul’?

which made some

of deliverance^
and heavenly ’salvation 

prospective
, positive practical value, of

it was presented.

the poca*.
He has sent me to proclaim release to the captives 
and recovering sight to the blind^

at liberty those who are expressed,
of the Lord

view did not originally conceive of a three-decker universe, 
interpretation sounded irrelevant to their practical 

to imply that missionary

This passage was a message of hope on earth* 
presentation of Christianity be a message 

if it concentrated only on spiritual pietism
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the tradi'tion®
or

Because of this

to westernlack
and he is ashamed to

thinks

and looks down upon his

religl^’J’® identity®

cultural—historical criticismThe modern African

Cultural-historical criticism of Christianity is 
in the two satirical poems. Song of Lawino and 

the African resistawse to

Kestern dances 
and Christianity 

of orientation 
that his wife is 

his wife®
Black Hermit,

does not make sense
culture and Christianity, Ocol

teaching, looking down upon and
To bring this criticism into

and Christianity
indiscriminate adoption 
following early missionary 
condemning the African heritage®

Lawino is portrayed by the satirist as
before he absorbed western culture,

a confident

•primitive*,
Like loshua in The River Between and

■ ■ Ocol is not appreciative of

woman who was
religion education.

illiterate, but Lawino

Lawino represents 
alienation by western ’civilization’ 

of

a portrayed also
19Song of Qgol"

cultural and religious
Ocol represents the opposite response, 

of western culture and Christianity

and was

religio'^® heritage
and customs of her people

Lawino is not a Christian,

accept her as
the Pastor in The
his cultural and religious background,

4. not lost their traditional cultural andcompatriots who have nov x

Ocol’s wife
She never went to a mission school 

is proud of her cultural and 
She makes no j^oldgies for adhering to 

9ie cannot dance

sing western tunes^
to her



in the following words of Ngugi;of Christianity is summed up

gone

inherent
I say contradiction becauseChristian Church#

built on the

criticism atmodern African
level#

which modern AfricanThere are

chapter
Christian beliefs

which have been a
in colonialism and its religious ally, the

(Refer to

The following section outlines some aspects of 
the intellectual—philosophical

Kenya perhaps m<»'e than other parts of Africa has 
through certain difficult periods in her history, 

result of the contradiction

Christianity, whose basic doctrine was love and 
integral part of that

which were new to

equality between man, was an
social force — colonialism — which in Kenya was 

inequality and hatred between men and 
the consequent subjugation of the black race by the 

21 white race#

several points 
criticism of Christian teaching has considered confusing in the 
context of traditional African religious thought.

three above for an elaboration of some of the
African religious thinking

- 6.4 INTEl-LECTUAI^PHILO-'^O™^'^ CRITICISM
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of this level of criticism, one of

illustration

This
who was

Ho:?ever ,

Christian

they didIn doing this

medium of communication*was afor

of an
limited to the cultural and religious

of that particular African community
(See ch. '^.2).

•Is God Jok7®, Qcot p’Bitek

Christianity among
must have a concept of 

be responsible for creation*
religions in the world

fact that the use
beliefs and ideas was 

of the peoplee^^erience
whom that language

early missionary
of God,

(such aS
since
concept of God was

translate that concept into African languages.
not take into serious consideration the 
African language to communicate religious

discussed some explanations as

approach of teaching Africans 
was to ask the question

and experience). In view
the Christian concepts (God) is discussed below for

African names
was that early missionary teaching, 

African peoples, assumed that all human
a •sumprems being’

Therefore, one 
about the Christian doctrine

In an article entitled
to why early Christian mission- 

Christian concept of God with traditional
One of the explanations,

or ’high God’

endeavoured to

assumption was 
Buddhism) in which 

the missionaries were convinced that the 
basic in Christian doctrine, they

aries identified the
and concepts of deity.

in its eagerness to introduce

beings
believed to

faulty, since there are 
the concept of God is not central.
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of the assumption indicated

above9 the
the Central Luo the

since

traditional ly?
out of

nothing > s®
order to

had to modify the
obtain a simple answer.

* liho moulded .form of the question wasThe modified

which was thus accepted by theRubanga was

aiKl equivalent of
enquiring

owing to the difference
of the missionaries

used as a translation

of the

of chapter one
between

gospel

Rubanga

•Who created you?® 
missionaries thought

iferred to 
to be responsible

On the basis
that their leading question

However > among 
form did not make much sense, 

did not origin

Gode

had a simple answer.
this

the African elders, 
ontological assumptions

When that word was
of Christian doctrine became

the book of Genesis did.
formulation of the question, in

was ^banga.' 
(spirit), among many others, 

for causing deformity in

question asked in
that Afric-Jin ocmsnwity

marikind in terms of •Creation®
The missionaries therefore

the Christian
not understood by 
in the underlying
and of the Central Luo^

Christian God, the whole
absurd to the Central Luo (when it was applied 

of the fourth

you?’, to ’diich the answer 
to p’Bitek, referred to one 

believed 
body (huiKshback). 

as the translation 
that the initial question was

This answer, according

in the New
and Jesus Christ?

of the universe awi of

meaningless and
for example, in the

Testament)*

translation
What was the connection

the human
missionaries, 

It is clear



Some other missionariesrealizing this difficulty
of translating the Christian concept of God into the language

considered this doctrine to be so new in

was

community

It is easy to imagine the dilemma of the missionaries

Among the northern Nilotes
the Catholic priests introduced the Italian word

In

The

Jok then was

Africans*
not identical, and both religions were new to that African 

Hence p’Bitek has remarked!

among the Alur the Swahili word Mungu was adopted* 
Acoli the Catholic missionaries who in the

Christian doctrines
abandoned because it would be even more confusing to 

considering that Islamic and Christian doctrines ai'e

the African religious context, that they wanted to introduce
«: »t txsuld

have caught on, aixJ Rubanga

adopted aS the name for the devil*

the Latin word into African vcr»f>ilnry
suffice in achieving the objective of establishing a

in preference to Ruhanga, which never seems to
OK* Lubanga gained currency*

of the Central luo,

ix>t
conceptual starting point from African religious ideas to

Others also tried to use Allah, but it

trying to find suitable names for their God in the 
native (African) languages

southern Sudan had rejected Juok adopted Rubanga* 
ft'otestants first used Allah, but soon dropped
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SomewhoMy the

creating the
takes no

that Africans conceived of a

or

' into this
retired from the world hethe God who was

had created. came
This wasman

he emphasized:

The Central two did

not

ancestors,

the missionaries- 
high god who formed the universe 

They offered

Christian missionaries managed to 
that the Central Luo really

23 o

back to it,

out of nothing
at the chicfdom

with the hostile ghosts

believe in a
and then retired.

shrines and to their

etill cuprew^t

’good news®

The idea of 
creation of

a high god among the Central Luo was a

to God’. This was the proclamations the 
Christianity had brought. In his criticism, p’Bitek cited 
j.V. Taylor and Bishop J.K. Russell as modern missionaries who 
confiiTned this missionary teaching. Summing up his point.

convince themselves
believed in a high god called Lubanga, who after 

world withdrew from it, and though 
interest in bis creations

•supreme’ or ’high’ god who was
world and then retired from it), has been cited in chapter 
three above - 3.3. Tfanscendence was emphasized, so that the 

doctrine of the immanence of God might be fitted
In Jesus Christ (in the Incarnation),

Christian
missionary teaching 

presented as having 
to dwell with man ai«i ’reconcile 

which

sacrifices
and dealt

The missionary view
transcendent (who created the
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accordingly®
(ghosts) that broke people’s backs

This criticism raises a basic question: Could there

Bfodern African criticism of Christianity poses amodified?
Christian doctrinal and missiological theology.

At the doctrinal levelf he has
did not succeed

in
converts.

So that many

serious question on
the answer to both aspects of the question raised

Rubanga or Lubanga was one of those 
24

be any justification f'*’' ii<'ro'’vc!r3 eneouragis'S tho
interaction of Christianity into the African cultural and

Can (and should) Christian doctrines be

To p’Bitek,
above, is strongly negative.
suggested that Christian missionary teaching

eliminating African religious ideas, even among Chrisitan 
Instead, the African adoption of Christianity meant

Christian doctrine of God, resulting

religious heritage*
introduced and accommodated within the conceptual background of 
traditional African thought, without being misunderstood or

peoples aS just another deity, and added to the long 
list of the ones already believed in.
African Christians are also practitioners of their own

25(traditional) religions®

The new God of Christianity was taken by many African

a modification of the basic
in the distortion of both the African religious beliefs and 
basic Christian doctrines, such as the doctrine of God:



At the level of micsiology, p’Bitek has questioned
the

history
as a

was always
missionaries became not only evangelizers but also carriers of
their culture which they considered superior to that of their

Hence the missionary process involved
the

Christianity
likely to be misunderstood or modified by prospective

converts> in
as shown

of
the Central Luo»

COHERENCE AND APPLICABILITY OF CHRIgTIANITY6.5

The two levels of modern African criticism of

prospective converts.
distortion of peoples’ self-understanding and identity in

terms of reference.

in the missionary enquiry which led to the adoptionfor exampl®>
Rubanga (Lubanga) as the name of the Christian God among

Christianity discussed above, may be considered as having arisen 
from two basic theological problems which confront Christianity

Such a thing happened in Africa,

justification of Christian missionary activity, because 
in the Church’s missionary expansion at every period of its 

(especially from the fifteenth century onwards), the 
scriptural basis for Christian mission.

order to justify the presupposed value of the i religion — 
Furthermore, the basic concep' cf the new

’great commission’
accompanied by cultural justifications, so that

religion were
order to fit into their cultural and conceptual
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the problem
The intellectual—

philosophical level of criticism has arisen from apparent lack
of coherence in the Christian faith as it was presented in

and the cultural—historical level of criticism has

the basic Christian doctrines proclaimed by missionary teaching*
This section elaborates these two theological problems as they
relate to modern African criticism of Christianity^ beginning

According to John M* Hull, the problem ofwith coherence*
coherence may be discerned as follows:

A problem of coherence arises when the clarity and the
distinctness of a theological concept are in doubt*
The concept of God might be such a case* (k* the
distinctions and relations between two similar concepts
might be unclear, such ets the relation between the
human spirit and the divine spirit in prayer, or the
distinction between procession and generation in the

In more severe cases, the coherence of theTrinity*
theological system as a whole might be under threat.

of God)

28
theological universes converge (Christianity and 
Islani)(or Christianity and African religious beliefs)*

Africa,

or externally, as when two apparently rival

at every period and context of its development — 
27 of coherence and the problem of applicability*

fro;.i li.?\ v.C uoy.2ictci«y in tb-* r.ppiicuticn of

either internally (the problem of evil and the goodness
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between

African

African

and the mission

internal incoherence of Christianity

could be

tional canpetition

With

Africanscriticism, some

interpretation
be used in missionary teaching to justify 

against the cultural and religious background
In the western setting from which the modern

Modern African criticism has shown that in the 
missionary presentation of Christianity there was internal 

in missionary teaching, and also, external conflict

tion claimed to be more
• all others, and wished to win more African converts than any 

particular missionary area*
noticed this internal Incoherence,

ary
which seemed to 
western prejudice 
of African peoples, 
missionary movement arose, 

illustrated by the denominatlonalism which missionary 
to Africa, so that while missionaries taught

incoherence

that teaching and the traditional African cultural and 
Internal incoherence of Christianity in thereligious life.

context could be illustrated, for example, by the lack 
doctrinal and practical understanding between the

activity esqjorted
that Christians should treat each other and all people as 
brothers and-sisters, they at the same time engaged in denomina- 

and rivalry, to the extent that each denomina— 
faithful to the Christian •Gospel* than

other denomination in a

of mutual
convert Joshua and his two daughters in The River Between, 

as discussed earlier in this chapter (6.3)- I* could also be 

illustrated by the rise of African ’Independent* Churches, 
which accepted Jesus Christ and the Bible, but rejected the 
western cultural garb in which he was ’clothed’,

of the Christian scriptures (the Bible)
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and wondered if any of these numerous denominations represented
the whole truth about Christianity

External conflict could bo illustrated, fear example,

culture,
The external conflict between western Christian

Church in the

more on
The

claim to be up to
western society*

The presence

in the rejection of Christianity by some Africans who 
considered the new religion to be part-and-parcel of western 

which must be resisted in the general fight against

illustrated,
such as humanism

.Kestern world has outlived its usefulness and 
result of conservatism and its coxxsentration

social institution, in
date with the practical needs of man in a

colonial ism •
and African religious traditions has been portrayed, for example, 

conflict between Joshua’s and Kabonyi’s opposing groups

technological, urbanized.

in the
in The River Between, and also between Lawino and Ocol in Song 
of Lawino and Song of Ocol. In the western setting it could be 

for example, by the modern alternative movements 
and secularism, which insist that the Christian

of this external conflict in the modern

relevance as a
the spiritual rather than on the material welfare of 

society The Church, such movements suggest, should change its 
emphasis and re>-organize itself to meet the practical needs of 
contemporary society, or otherwise be abandoned as an antiquated 

favour of the newer movements which
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for exampleAfrican
In his discussion of the concept

for instance.
remarks

will the African deities survive the revolutionsBut
in science and philosophy which have killed the

Christianity hasI doubt itChristian God?

to deal with life at the point

at
This has nowcontrol •

The Christian God has
moreover,

the
sense

of secularism in the western world may beThe rise
to the disappointment among

Pot example, the Christian

faith maintained that
he hasof the universe and moreover,

God*ssuch as love and kindness
not be discerned with certainty,activity in

in Qcot p«Bitek®s criticiem.
he has made the following conclusive

gaps in science, or
idiich things got beyond human explanation or

been dismissed as intellectual

criticism of Christianity is observable,

of God,

some thinkers.

positive moral attributes 
the world could

become
metaphysical statements about him do not make 

29to modern man«

at the failure of 
doctrines to practical living.

the God about whom the Bible talks, is

lazinsss and superstition.
intellectually superfluous and.

the Creator and sustainer

declined because the Christian God used to fill

attributed largely
Christianity to relate its metaphysical
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and his

was

There may be

dissonance

unity

feature

would fail
articulation*

gical concepts may appear 
they may be significantly

applied within the Christian faith.
between the objects of credal confession

and the popular objects of devotion, or the theolo- 
to be devoid of ethical

tine,

arrived at by. the same community.
the critical servant of the

significance, or 
differenet from the previous conceptualizations 

If theology is

The drive 
religious consciousness, as well as a necessary

Ethical responsibility isof rationality
another aspect of the religious consciousness, and
a theological concept unable to relate itself to ethics 

in its claim to be a valid theological

to retain its role as
consciousness, it must strive to retainreligious

with what it purports to be articulating.
towards wholeness is a feature of mature

positive moral attributes wore not readily observable 
in the daily life of the Christian Church, which since Constan 

greatly intolerant of those people who would not conform 
to its norms of faith and practice. John M. Hull has suggested 
a distinction bctt.-ocn t-o rrcrs of replicability:

Two areas of applicability may be distinguished.
The first arises when theological concepts are
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theological

concepts

of faith or

to the first area of

second area
Early

as
doctrines

unity in Jesus

and ’noit-

in the
and by

factor

Ngugi has

this criticism

of human experience, 

outside it, which resist this*

• to Afirican peoples*

***In the second area of applicability***, 
are applied beyond the community of faith*** 
i faith seeks to comprehend and unite all 

universal applicability of its 
form (theology) is an

There may be aspects

of Christianity 
missionary presentation of 

failed to apply 
it was proclaiming 

enterprise

believers*,

the missionary 
it was spreadings

Christ, and yet 
observable in missionary 

separate ’believers'
African communities, 

disintegration 
expressedChristianity

. of traditional African 
as followst

’good news
often contradicted the very 

For example, the Christian faith proclaimed 
, denominational divisions and 

activity* Furthermore,

African Christian response 
related to chapter five above. It is in the 

that modern African criticism
applicability is 

of appli®®-^^^^^ ■ 
has been most clearly articulated.

Christianity is observed as having 
Lfe. the Christian doctrines which

In practice,

rivalries were
the Christian faith came to 

such separation 
contributing to the

Religious 
experience, and the 
critical conceptualised 
aspect of this desire to unify.

whether within the community 
30

became a
religion® coherence*



The evideiwe that you were saved was not whether
andyou were a

the measure of youraccepted all men as equals
Christian love and charity was in preserving the
outer signs and symbols of a European way of lifej
whether you dressed as Europeans did, whether you
had acquired European manners, liked European hymns

Thus acceptance of the Christian Churchand tunes
meant the outright rejection of all the African

It meant rejection of those values andcustoms
it meant adoptingrituals that held us together:

mode of living and behaviouTo

although missionary teaching expected African converts tothat
themselves completely from their cultural and religiousdetach

in practice this did not happen* Instead, most

demands of their missionaries and catechists, but at thethe
same time, retained the basic values of their cultural and

Some converts might openly condemn

from

religious backgrounds* 
and customs in order to avoid excommunicationAfrican values

the missionary—led Church, but in practice they continued
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It has been shown in chapters two and three above.

heritage,
African converts outwardly adopted the new norms according to

to live according to some of those customs.

beliver and follower of Christ,

what in effect was a debased European middle«class 
31
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At the flame time, however, African converts experienced

between themselves and those of their kith arai kinseparation

who had not
of ’dini’ and the unconverted traditionalists*between the

This relative separation reduced the African converts into a

group which was neither fully-integrated in the traditional

African community, nor fully accepted as mature according to

western missionary expectations*

IMPACT OF AFRICAN CRITICISM ON CHRISTIAN MISSIONARY APPROACHES■ JT r I n nr T6.6

Before concluding this chapter, it is worthwhile to
add that many Christians from the western world who have worked

missionaries in Africa and Asia would acknowledge someas
of modern African criticism of Christianity* Furthermore,aspects

to time since the World Missionary Conference atfrom time
of missionary

activity among
also documents have occasionally beenIn the Catholic Church

evaluating the achievements and failures of missionarywritten
Without entering into detailed elaboration, thisactivity*

few examples to illustrate what has been said insection cites a
this paragraph*

In his book For All the World»

Edinburgh in 1910, evaluations have been made 
tVotestant Churches involved in mission*

The Christi; Mission

accepted the missionary brands of Christianity***
•readers’
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’Our world is one inTaylor suggcstedsJpV
and this should make

it easier for us to recognize that the Mission in which we are
involved is one and the same in all the continents We may

longer imagine that it is something which goes out from theno
The idea of a CliristendomChristian West to the pagan ’•rest”.

and that also is a kind of death-
We may no longer identify the Church with aof-self

32particular section of the globe, geographically defined’
The assumption prevalent during the modern missionary movement

was used to

Taylor and others
criticized this missionary assumption as one of the factors which

Taylor had

criticism
A similar

a
’During the long

justify colonization, in the name of speading this civilization* 
taking off from that assumption,

must finally be abandoned.

that western ’civilization’ was ’Christian’,

of early missionary activities and approaches.
criticism was made by Bishop Lesslie Newbigin, who worked as

brought Christianity under criticism in Africa.
missionary in East Africa, and was making thisworked as a

from his experience of the practical consequences

rejected Christianity
tion of African peoples by western powers

Consequently, African critics,
as a tool which was used for the domina—

in the Modern Age.
a way that has never been true before}

missionary in India for twenty-three years: 
centuries of the "Constantlnian era” of Church history, when 
Christiai^ have normally had the authority of the state behind 
them, it has been regarded as abnormal that Christians should
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Even when modern missions went out intosuffer for their faith*
America and the

they had behind them the power of the European
nations I and they often expected to be protected by it* As a
result of this lon^ ej^^crience, many Christians seem to take

This is

Ko society can

Fk’om the perspective of the Catholic Churchy Adrian
evaluation of Catholic missionary activity^

both thehighlighting
and failures of the modern missionary movementachievements

within Roman Catholicism

Church and Mission in Modern Africa*

Africa

The titles of theseand Church

permit

certain point without reacting in self-defence,

Hastings made an 

both the strengths and weaknesses,

Africay
Pacificy

these beliefs and practices to be threatened beyond a 
.33

or indeed any other religion

This evaluation is most clearly
34

it for granted that the ’’normal” state of affairs, which one

the non-Christian cultures of Asia,

expressed in his boc^y 

Within the scope of this section it is not possible to make

However, it may he

any foundation*

of some kind of common beliefs and customs*

in other publications, 
36 (1973)^5 and Church and Ministry (1972)*

an exhaustive summary of his critique* 
noted that he has raised some of the points made in that book, 

for example, Christian Marriage in

ought to be able to expect, is that one can go anywhere and 
preach Christianity - or indeed any other religion - and be 
protected by the forces of law and order in doing so* 
a mirage for which neither scripture nor common sense provides 

Ko human societies cohere except on the basis



two books are suggestive of some of the points at which
missionary approaches and assumptions are observed to have failed.
With regard to marriage^ missionary teaching failed to appreciate
African customs concerning this Important rite of passage with
the serious consequence that marriage issues became one of the

especially in
matters connected with the practice of polygamy and with the

As regards Church and
Ministry* he observed that the slowness of the modern missionary
movement to establish a local ministry among the new African
Christian communities* led to the existence of Churches which

materially and spiritually* on ’mother Churches’

Aylward Shorter*
Africa* has made a similar response* as expressed in the
following statement:

. . .. The Christianity which was brought to Africa in
the nineteenth century was a Christianity retreating
before the advance of science* a ’God-of—the-gaps*

It appeared superior to traditionalChristianity.
religion because it was preached by white men* was 

culture which was technically superior
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abroado

roost burning pastoral challenges in Africa.«•

validity of African customary max^riage.

were dependent*

a Catholic missionary in East

expressed in a

In the way it was presented* however* it often
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displaced

^nd expez'xences of missionaries in. the field

during the
in

and approaches which formed the basis of earlierassumptions
The establishment of the World Council

in the sense that missionary experience

showed thatin the

was a

A

further
de nominations 9

Council into the World Council of

The workChurches*
in all units of the World Council ofwas

Evangelism*

Africa has 
evaluation of missionary activity among Protestant 

led in 1961 to the full integration of the

appeared less socially relevant than the religion it 
37

•great commission’• 
its background in that earlier realization

• and therefore.

Christians in the western world.
retrospect,

missionary activity
of Churches is one of the positive outccxnes of the modern

It is clear that some
have been concerned to up-date the missionary

International Missionary 
of that International Missionary Council

missionary movement,
nineteenth and early twentieth centuries,

competing and antagonistic denominational missionary activity 
hindrance more than an aid to the implementation of the 

The spirit of ecumenism among Churches in

These few citations have been selected from

Churches, especially
This integration was based on a rediscovery 

realization that Mission was an inseparable aspect of the Church 
it was proper that the work of the International

r eflcot ions
seventh and eighth decades of the twentieth century

to be carried out
the Commission on World Mission and 

of the
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of co-»ordinating missionary activity,

In the Catholic Church, the most remarkable conciliar

The delibera
tions

One of the

(up-dating)

fact in the final text of the Vatican Council’sIn
missionary activity, it is largely indecree on

of the service of a new local church thatterms

As we
diakonia of the community of Christians -can in no

limited to that small minority of Christians
members of missionary societies or who arewho are

who leaveworking

their own

elsewhere

have already seen,

Missionary Council,

the specificity of missionary activity is delineated, 
mission — the kerygma and

on missionary

way be

significant concerns arising in that council, was aggiornamento 
On the basis of an evaluation of earlier missionary

of that council which lasted several years cannot be 
exhaustively summarized in this short section.

•up-dating’ was expressed for example in the decree

should be incorporated into the main work of the World Council
38of Churches.

directly under Propaganda Fide or 

local church or their own country to work

Mission is the character of the whole

evaluation of the Modern missionary movciaent took place in the 

context of the Second Vatican Council {1962-5)•

activity, this
activity, about which Adrian Hastings has commented:
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If the Catholic communion is a fellowshipchurch
churches and the fullness of catholicity

then
the Christian

of the world there are no local

It is

This was the
and

It wasin
criticism

and approaches

been

remarkable that these major evaluations to 
took place mostly after the

preached«

most sharply articulated.

section has referred, 
accelerated especially in the sixth

especially owing
sponsored Churches,

which were

cultures among 
40

which this

second World War, and were
seventh decades of the twentieth century 

accelerated struggles for Independence from colonialism 
also the period when African

tions of colonialism*
the internal evaluations

taking place during the

if in some parts
churches at all, if there are some peoples or some 

whom the gospel has never yet been

It can therefore be coixiluded that 
of missionary activity which have 

twentieth century within both

period of
Africa and Asia- 

of Christianity was 
to the apparent slowness of the missionary- 

to grow out of the earlier assumptions 
being viewed as the religious founda—

different cultures of the societies of the world, 
obviously something is gravely missing within 

witness and the chorus of catholicity

of local 
depends upon there being local churches which reflect 
and sharpen in Christ all the positive values and
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PVotestantism

of Christians
and partly by the criticismto be

were

religion among
this challengeI

one citation of

conclusioncitation which is fitting as aAfrican writer, a

cause

examine the traditionalit must

African
of sacrifice

of Christian faithCan the core

past has been the greatest 
of African souls and cultural

This can be
criticisin and challenge by

modern African
constructive impact in Africa*

the-concern
effective in their work,

and the Churches they founded,
Hence the modern

traditional African forms 
and.

of the misshaping
it must, today, work for cultural inte- 

to the roots of the broken

attested, for example, in 
one modern Eust

had a positive and

e3Q>er i e no i ng
African criticsrni h;:d vhfc

and missionary societies
if Christianity was to be a relevant 

Viewed from the perspective of

alienation, 
It must go back

If the Church in the

wholesome to the

and Roman Catholicism, were motivated partly by 
directly involved in missionary activity

to this chapter:

a constructive

which missionaries,

in their missionary endeavours.

imp Orts', nt inipctot of

io review their assumptions,Churches 

approaches and objectives

African peoples.
criticism of Christianity has

gration.
civilization:African
forms of marriage,

Mhy were these things meaningful 
traditional African community?...

find anchor in some
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in the joyless drab and dry European middle-class
for theThese are not idle questionstculture?

Christian missionary activity in East Africa is

at both the
and theological levels.

undergoing a crisis, in which the era of ’foreign missions’ 
and African Churches are taking up the

philosophical9

of these symbols

African criticism 
cultural-historical and the intellectual-

we choose to identify ourselves

or must it be for ever clothed

Africa.^^

is ccxning to an eiKi»
responsibility of keeping Christianity alive and growing in

In the process of this great transition^ modern
of Christianity has to be taken seriously.

symbols with which
are important in eacpressing the values held by a

4 • 41cojnmuxv.vy c
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CONCLUSION

Durixig the time

lag
the rise of the modern missionary movement, thetion and

of the
to whom

15) which

most
converts to

was not

drawn:
emerging from and supported by the study

Through the modern missionary movement of the
Christianity was introduced

The sixth chapter brings this study back to the 
point at which it started, and from which a conclusion can be 

The following paragr^y^hs outline the main thesa??

into Judaism
early missionaries to East Africa expected African 

abandon their cultural heritage and adopt the norms
and culture which the missionaries had

As far

nineteenth and twentieth centuries, 
established in the interior of East Africa

discouraged the 
before they could be accepted as Christians,

as the

missionary methods which were discernible in the New Testament 
with the result that the modern

of belief, conduct
Introduced from their respective cultural backgrounds.

African converts were concerned, this expectation

were lost or ignored,

missionary enterprise became paternaJ-istic and unappreciative

African cultui’al and religious heritage of the peoples 

Christianity was introduced. Deviating from the insights

Council of Jeirusalem (Acts chendorsed by the
demand that Gentiles should be proselytized

and
of almost two thousand years between the c^ostolic genera?-
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The converts memorized the new Christianfully implemented
doctrines and outwardly conducted themselves according to.
the new cultural norms which they copied from missionary teaching

they retained theand practice*

basic aspects of their cultural and religious heritagef which
remained the basis of their interpretations of the new

Some converts* if need arose* publicly condemned thereligion*
tx*aditional customs of their peoples to avoid excommunication

but in practice most African
Christians maintained cultural and religious links with their
traditional backgrounds*

The denominational and fragmentary character of
led to the development cf multi—the modern missionary movement

stranded e^qpressions of Christianity in East Africa* Many

East Africa and acquired converts among Afk*ican peoples* That
missionary—led denominational proliferation was later complicated

which were initiallyby the rise of
founded by Africans as a* reaction against some aspects of
missionary leadership and missionary presentations of Christianity.

having been disrupted*coherence

and various denominational strands of Christianity (having their 
backgrounds in the Reformation in Rirope) were exported to

from the missionary—led Churches*

At the same time*

’Independent® Churches*

however *

a religious ’place
Further fragmentation followed among some of those Churches* 
as African Christians strove to search for 
to feel at home’, theix- traditional cultural and religious
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Modern African Christian theological reflection
concerned with considering and articulating thehas been

inrelevance

Churches inAfrica
Africa have grown

although the
African

showing

Christian

In

such reflection within the
the modern

. African criticism
this study has dealt.

theology is beginning to take form aS 
detailed articulation of this theological

challenge of showing
changing national contexts of Africa*relevantly in the

this double-edged endeavourj
into serious consideration>

eaqjectation of the future.

still to face the challenge of

The process
is continuing J and it is clear that some

Christian theologians have
how Christianity, as a universal religion, can be 

the African context, without compromizing

reflection is still an

degrading the

to a stage in which an African Christian 
shown in chapter five.

particularized in
the universality of the Gospel and without disregarding or 

African cultural and religious heritage as the
At the same time, Africanmodern missionary movement did

theological reflection has to wrestle with the 
how Christianity can fit meaningfully and

and role of Christianity, and of the Church,
taking off fromthe various social contexts of changing Africa, 

the ackiovouents ci’ ihu laodern raitwionas-j- wovemei*

of this internal evaluation within the Church in

Church has to take
of Christianity, with which chapter six of
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Modern African criticism of Christianity is the
continuation of another aspect of African response to
Christianity — that aspect which viewed Christianity^ as it

a
threat and undesirable interruption to the integrated traditional

This criticism has had the positiveAfrican communities*
impact of challenging the Church and its missionary activity.

in
order for Christianity to be meaningful and relevant to the
needs of the individual and of society in changing Africa*

to review previous assumptions, approaches and objectives,

was presented by the modern missionary enterprise, as
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