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ABSTRACT
This thesis focuses on the perpetuation of gender inequality by five religions: Judaism, 

Christianity, Islam, Hinduism and Confucianism, to show how they impede the success 

of various attempts to end discrimination against women. Gender discrimination 

arguably remains unexplored academic and social problem which should command 

attention of a cross-section of scholar and policy makers, so that it can be understood 

and solved.

To give a philosophical approach to this problem by investigating the logical and 

empirical foundations of the religions' claims that women are naturally inferior to men, 

this thesis proposes that such claims are logically and empirically indefensible. They 

greatly undermine the success of various attempts to eradicate gender inequality. Then 

using tools of philosophical inquiry, especially analytic, didactic and conceptual 

methods, various religions were objectively examined in view of the above 

propositions.

This rigorous philosophical investigation confirmed that these religions allege 

that women's intellectual, moral, spiritual and naturally inferiority to men. However,

upon thorough conceptual and analytical examination such claims were found to be
V

based on myths and conjectures, thus are unverifiable and logically unjustifiable. It was 

also established that such religions are patriarchal oriented and subjugating women.

Consequently, the study proved that despite logical and empirical indefensibility 

of the religions' claims about the nature of women, they continue to influence peoples 

thought and action therefore impede progress on gender equality. The study argues that 

since the foundation of such religions are them selves ontologically and 

epistemologically problematic, as they are logically and empirically unfounded. The 

study concludes that social gender construction done by patriarchy and
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supported by the attendant religion is not impartial as it works against the well being of 

female gender. This is radically different from biological gender hence, the two must 

not be seen as equivalent and used against women.

Finally, the study suggests that such prejudicial social construction of gender are 

challengeable and changeable unlike the biological sex. Hence they should be 

deconstructed by dismantling their religious foundations. Thus, attention should be 

focused on this area with the aim of destroying the social sex and reconstructing their 

biological sex to reflect the complimentary functions.

In summary, the introductory chapter encompass the statement of the problem, 

the objectives, justification and significant, hypotheses and methodology of the 

research.Chapter two presents critical discussion of the views of certain eminent 

scholars concerning discrimination and subjugation of women. The chapter argues that 

these scholars supported subjugation of women in a patriarchal setting.. The chapter 

also argues that such claims are hollow as the scholars failed to adduce sufficient 

empirical evidence to justify their claims.

Chapter three gives operational definition of religion before examining Judaism 

and Christianity to expose their scriptures which impact negatively on liberation of

women. It argues that the two religions, being patriarchal, basically defend patriarchal
. V

ideologies of dominating women, albeit without logical basis.

Chapter Four critically examines three religions Islam, Hinduism and 

Confucianism.The three religions are found to be both patriarchal oriented are 

oppressive to women hence contradicts United Nations strategies for liberating women.

The concluding chapter offers a summary of the whole thesis and give incite on 

the whole issue of gender discrimination as practised by religions. It argues that the 

religions are a creation of patriarchy to defend its tenets against women. Some 

recommendations are offered, and it is also observed that they may be difficult to 

implement but not impossible. VI
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CHAPTER ONE

INTRODUCTION

1.0 Introduction

Besides race, sex serves as a principal reference about which human beings. In 

the patriarchal setting, sex fundamentally shapes a person's life. It determines the 

emotions , personality, vocational inclinations, responsibilities one has or expects to 

play in society. This socially constructed sex related attributes profoundly influence 

one's life opportunities. Patriarchy favours men at the expense of women.

Understanding the roots of such gender construction and the institutions 

cementing it presents an invaluable opportunity for a more comprehensive view of the 

problem of gender discrimination.

Most philosophers and theologians have, in many ways, tried to justify 

inequalities between men and women. To them this natural. They depict women as 

irrational, emotional and accidental creatures both genetically and spiritually.

Genetically, they say that a woman was created from corrupted sperm meant to 

result into man. This view is associated with Aristotle and St. Thomas Aquinas who 

saw women as "misbegotten male" or as the "result of a physiological failure at the 

moment of conception" (Fortenbough 1975:16). Such claims are simply absurd as they 

are quite unscientific.

Celestially, scholars have contended that God created a woman only as an 

afterthought. This is the central notion held by major religions discussed herein, among 

others. According to such religions, God is imaged as a great patriarch creating the 

world ex-nihilo. This, as the existence of God, is conceptually and logically 

problematic.
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Feminists argue that such notions about women are in bad faith for they 

perpetuate discrimination against women by. giving men unjustified favours and 

advantages over women. They insist that time is up for morality of justice to replace 

morality of submission and chivalry.

1.1 Statement of Research Problem

Gender discrimination is a time-honoured academic, social, cultural, political 

and economic problem. It is a malady that poses critical challenges to the humanity for 

redress.

Women constitute a greater proportion of human population yet, they are kept in 

subservient position by men. Religion and patriarchy are some of the social and cultural 

tools used to perpetuate male dominance.

Judaism, Christianity, Islam, Hinduism and Confucianism, all male centred 

religions, support female insubordination. Their structures are male centred. They have 

institutionalized prejudices against women by emphasizing that women are second rate 

human beings who should only be recognized in relation to their husbands.

Given that these religions inexorably influence and order lifestyles, attitudes and 

beliefs of a majority of human kind, they are obstacles to quests for gander equality 

socially and economically. Their biased claims, however, stumbling blocks, not only to 

the UN efforts, but also to the general need to promote equality between the sexes for 

purposes of world peace, development and common good.

This is because these religions are powerful sources of gender doctrines which 

inform their faithful that patriarchal hierarchical structuring of gender are sacred order, 

hence can't be challenged and changed. But these arbitrary and unfounded claims that 

need to be challenged because achievement of equality between the sexes, depend on
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removing stereotypes about women. This is because religions are profound proponents 

o f'm aleness ' and 'femaleness' and the differential values attached to each. Their 

sexism contradicts "The Nairobi (U.N.) Forward-Looking Strategies for the 

Advancement of Women", with the themes of equality, development and peace.

Success of these enlightened human quests, depends on the dislocation of the 

uncompromising support such religions give to the notions of male superiority and 

female inferiority. Problematic to this course too, is the support those religions give to 

patriarchy with all its predispositions against women as it endows them with 

subordinate position and roles in relation to men.

Any substantive social change starts from mental, perceptive and attitudinal 

levels. It is, therefore, difficult to achieve gender equality, if religions which people 

believe in, continue, to profess, preach, practice and perpetuate gender discrimination. 

Hence, the concern of this thesis.

1.2 Research Objectives

This study shows that the claims by most world religions that women are 

naturally inferior to men are unfounded and mythical. That the socio-cultural, political 

and economic inequalities existing between women and men are man-n)ade, thus, are 

due to, inter-alia, strategic ideologies of "otherness" in built in religions with profound 

influence on peoples' behaviour and attitudes.

Therefore, the specific objectives of the study are to examine major religions to 

extract parts showing gender discrimination; examine views of eminent philosophers 

and show that they promote gender discrimination and; to show the difficulties faced by 

various efforts to stamp out gender discrimination without challenging the religions 

preaching it.

3



1.3 Justification and Significance

This thesis contributes to the fight against gender inequalities. It refutes as 

speculative, religious claims that men are naturally superior to women.

Gender issues being central in development planning, the significance of this 

work which will contribute to gender campaigns against gender discrimination.

1.4 Hypotheses

The alleged natural inferiority of women to men by the above religions is 

logically indefensible. Gender discrimination has religious foundation

Religion encourages gender discrimination, hence contradict the UN resolutions 

against gender inequality.

1.5 Theoretical Framework

Lucius Outlaw (Oruka 1991:215-233), uses the theories of deconstruction and 

reconstruction, to explain the emergence of African Philosophy discoufkes as posing 

critical, challenges to the dominant western philosophical culture which says that 

civilisation and rationality are the preserves of Europeans. He notes that such 

challenges draws from the heritage "resources necessary for the deconstruction of the 

heritage itself' (p. 217).

Feminists too, draws from the flaws and contradictions inherent in patriarchy to 

organise its deconstructive challenge to the heritage.

Outlaw correctly observes that "discussions about philosophy in Africa have
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been deconstructive as a function of the historical exigencies conditioning their 

emergence" (p. 217). It challenges the normative standards of humanity vendored by 

Graeco-European philosophical anthropology, which negates the African humanness. 

The aim "is to critique and displace" (p. 216) such, Eurocentric lie about Africans.

This thesis is also involved in the unmaking of a construct. The constructs are 

the patriarchal ideological and institutional structures, secular and sacred, used to 

perpetrate and perpetuate, women's subjugation.

Feminism too, projects its decentering arsenals beyond the confines and 

frontiers of general double standard and superficial quest for liberty. This is because 

they have realized that women are doubly oppressed in all societies.

Therefore, this thesis and feminism unlike African philosophers who seek to 

improve their self-image, "in the mirror of a decomposing, putrid, Graeco-European 

philosophical anthropology" (p. 217), are not seeking to salvage women's personality 

"in the mirror of decomposing" patriarchy but to accelerate or catalyse its 

decomposition to enable reconstruction of codes of relations, devoid of stereotypes and 

prejudices. It is a perfect case of meeting thesis with anti-thesis to forge a synthesis.

This thesis will operate within the ambit of the theory of deconstruction as its 

theoretical framework in its critique of religious sexism.

1.6 Methodology

Being theoretical and analytical, this thesis is library oriented. This has involves 

analysis of secondary data. It analyzed relevant data from books, journals, unpublished 

works like thesis, conferences and seminar papers, newspapers, and magazine articles. 

The method of discussion is conceptual and analytical.
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CHAPTER TWO

l it e r a t u r e  r e v ie w

2.0 Introduction

Literature on gender inequality are multiple. What is perplexing, is that, many 

scholars such as Plato, Aristotle, Locke, Hobbes, Kant, Hegel, Schopenhauer, 

Acquinas, St. Augustine and many others, wrote rigorously to prove the degraded 

nature of women, but all in vain.

Feminists have criticized these scholars vigorously. They have written to 

contradict masculinist comments about women and called for equality between the sexes 

in law, politics and economics.

It is beyond the scope of this study to review all these works. However, a 

careful selection will be made and a careful analysis done, not leaving out key issues 

and works.

2.1 Of Philosophers Discourse on Women

To begin with, in The Republic, Plato (428-348 B.C.) mildly argped in support 

of leadership and wardenship, but only in his Utopian city. But even this is 

unbelievable, because, the rest of the book discriminates against women as they are 

grouped together with children and slaves.

Plato's thesis on women's equality with men is not serious. He is explicitly 

opposed to women, as his writings defended Greek stereotyped attitudes against 

women. To Greek men, women in general are regarded as deficient physically, lacking
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full moral self-control and capacity for rational activity making them incapable of 

leadership. Because women are mere slaves of their emotions thus anti-thetical to 

reason, which, to Greek males, is the domain of men, it is difficult to find honesty in 

Plato's reluctant call for equal opportunities in education, wardenship, leadership, and 

especially so, when his systematic argument towards the "city state" and a philosopher 

king (not Queen) to rule it. What comes out clearly is that, women have no place in the 

Platonic state. As such, in Plato's thought, women remain the irrational creatures, the 

"misbegotten male" in Thomistic view. Everywhere in the book, Plato is careful to 

refer to wardens or guardians as 'he' and not 'she'.

In contradistinction to relatively new conviction that women and men should be 

accorded equal opportunities in education and governorship, is Plato's more profound 

thesis that women were created from the souls of the most wicked and irrational men. 

This view which implies inherent irrationality and wickedness of women, is itself 

baseless for no valid proof is presented to justify them.

Hence, while he argued for equality between men and women, he also had a 

conviction (profound and overriding) that women are naturally inferior to men. These

are mutually exclusive positions to hold. They are logically contradictory.
V

Nevertheless, it is not difficult to grasp why Plato maintained these two 

opposing views about women. In The Republic, he replaced individual family with 

communal one. Wives and children became common property! Women, from this 

alone, are implicitly and indirectly portrayed as objects for producing children. How 

they move from this 'object-like' status to equality with men, is puzzling. The point is, 

after dispensing with the traditional family system, Plato faced the dilemma of giving 

women a role to play destroyed. He, therefore, reluctantly mentioned that women and 

men are equal. Contrary to this, in Book V Plato's insensitivity to injustices perpetrated
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female” (Anne Phillips 1987:32).

This Aristotelian view was scientifically misinformed. The fact is that the sperm 

contributes only 23 (half) chromosomes of the 46 chromosomes which forms the 

embryo, the woman provides the other half. Thus, the claim by Aristotle that women 

only contributed 'blood' to the embryo is without scientific foundation or justification.

He was also persuaded that women are incapable of intellectual and academic 

activity. They allegedly cannot make rational inquiry to uncover the essence of things, 

because they are overwhelmingly sensuous and irrational. Here, Aristotle is saying that 

women’s minds are incapable of rigorous philosophic study, but without proof.

In any case, it was the type of socialization that Greek women received that

made them to think the way they did. It is not their innate characteristic as alleged. In

fact, in the Greek society, even noble women were kept away from public places. Their

nobility was as a result of betrothal to men of nobility. Looking at women's

predicaments in Ancient Athens, Ozkay (1981) says:

Women of high standing in Athens very rarely showed in 
public places. Noble women occupied themselves with 
domestic matters and spent their free time receiving 
guests. Their most important tasks consisted of bringing 
up children, managing the house and fulfilling religious 
obligations (p. 97).

The point is that, amongst the Greek, women were valued only 4s instruments 

for entertainment and procreation. Because of their low status, women by patriarchal 

system, women were kept away from the Agoras and the academies. In Socratic 

dialogues women are conspicuously unrepresented, which is telling of the Greek male 

chauvinist's conception of women, especially their intellect.

Aristotle was persuaded that women are physiologically and psychologically 

weaker than men. In Book IX (Smith and Ross 1908), Aristotle says:

In all general...nature makes a similar differentiation in the
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by his society against women is betrayed. His commitment to patriarchy even in the 

"ideal state" is betrayed by his desire and recommendation that women be owned 

communally: "wardens sharing wives and children" (Boyd 1962:85).

First, he forgets that women should also be wardens, and, second, he reduces 

them to mere bearers of legitimate heirs. We see Plato still caught in the web of his 

Greek culture and socialization process which cherished nothing of a woman but 

"silence, domestic frugality, marital fidelity" (Ntabo 1991:13). To corroborate this 

observation, is the conspicuous absence of women in the socratic dialogues written by 

Plato, which could be interpreted to mean that women were unrepresented because, 

according to Plato, they were incapable of rational, deductive and deliberative 

discourse, that is philosophical dialogue.

Ntabo (1991) observes that Plato wanted gender equality simply to increase 

efficiency of the state, but not because he saw anything wrong with subjugating 

women. His discussion of justice with Glaucon in The Republic fails to see and 

condemn discrimination against women as injustice.

We can, therefore, conclude that Plato's advocacy for women's equal rights 

with men, although is progressive and radically contradicts Greek patriarchal 

organization, is not serious.
'V

However, Plato is commended for merely stating that women, too, deserve 

education, leadership roles and to be treated as human beings. This gives him credit 

over Aristotle (384-322 BC) who was wholly convinced that women are accidental 

creatures, unfit to be compared with rational men in any way.

Aristotle's fundamental conception of women is that they "... are the result of 

physiological failure at the moment of conception" (Fortenbough 1975:16). His 

comment on the status of women spells this position more clearly: "... and woman is, 

as it were, an impotent male, for it is through a certain incapacity that the female is
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mentalcharacteristics of the two sexes. This differentiation is the 
mostobvious in the case of human kind...woman is more 
compassionatethan man, more easily moved in tears, ... more 
jealous, morequerulous, more prone to despondency and less 
hopeful than man, more void ofshameor self-respect, more false of 
speech, more deceptive ... more shrinking ... moredifficult to rouse 
to action and requires a smaller quantity of nutrient (p608a-b).

About the male Aristotle is full of praise:

... the male is more courageous than the female, and 
more sympathetic in the way of standing by to help 
(p. 608b).

It is not the case that all men are courageous and that all women are cowards, as is 

claimed above. There are quite a large number of coward men just as there is good 

number of courageous women, hence Aristotle had no basis to hold such views which 

promotes male chauvinism.

Aristotle that knowledge, wisdom and sagacity are only found in men. "... In 

man we find knowledge, wisdom and sagacity" (Smith and Ross op. cit). Although 

some scholars use the term 'man' to mean human beings, the same cannot be said of 

Aristotle because, in Book IX, he makes explicit distinction between man and woman. 

Therefore, he can only be understood as denying women the those virtues. In the 

Nichomechian Ethics\ Aristotle denies the above virtues in women. This is unjust and 

indefensible.

It is regrettable this Aristotelian legacy of degrading the female se^still persist 

within modern Greece and beyond the confines of Greece. Haris Livas, in a paper 

titled, "Women in Greece: Feminist gains in the struggle for social equality", underlines 

this point:

From 1830 when Greece was established as a modern independent 
state until 1983 when the socialist government came to power, 
women were considered second class, second-rate citizens, 
subordinate to men in all spheres. Feminist demands for action had 
received only lip service from all previous governments and any 
attempts to initiate real changes in the way women were regarded 
had been sloughed off. Equality of the sexes has been established



by the constitution, but nowhere did real equality exist (Canadian
Women Studies International Vol. 6 No. 1 p. 52).

Anyway, Aristotle was not the only victim of the overwhelming Greek 

traditional patriarchal socialization. Demosthenes, an Athenian lawyer, also said of 

marriage thus, "An espouse (sic) is a woman we take, not only to bear legitimate 

children for us, but to be faithful guardian of all our property at home" (Ozkay 

1981:89). The pronoun 'us' as used here means males who are the owners of property. 

The woman is evidently portrayed as an unequal partner in marriage. They are no more 

than property of the community of males. They are mere objects of procreation.

Ozkay (1981) explains th a t"... the accord of the girls did not have to be sought 

before marriage" (p. 89). He states that, the blessing of the parents before marriage 

was pursued only in the case of daughters, while sons were given freedom of choice. 

This clearly demonstrates the Greek unfounded notions that the girl (females) lacked 

intellectual and rational capacities and abilities to be able to make independent decisions. 

This also highlights the fact that the girl was only valued for bridewealth she was to 

bring to the parents upon marriage, but not as a person, a human being with her own 

natural and inalienable rights.

Thomas Acquinas (1224-1274) also believed that women are innately too 

emotional, sensual, immoral and irrational. To him a woman was a "misbegotten male", 

which is absurd because Genetic Engineering has proved that conception takes place 

when male reproductive cell fuses with the female reproductive cell. The sperm and the 

ovum combines, each contributing 23 chromosomes or 23 pairs so to speak, to make 

the genetic form of the embryo. The spemi is entirely responsible for determining the 

sex of the baby. The abstract signs X and Y are used to illustrate a formula for each 

combination. When X combines with another X the result is XX, a female sex. When 

X combines with 'Y ' the result is male 'XY'.



There are also well known chemical conditions that determines which sex is 

formed: XX or XY. The alkaline environment in the vagina and fallopian tubes favours 

formation of XY or male sex than XX, while the acidic environment favours the 

combination of XX (female sex).

This too, is due to the nature of sperm. A little explanation will suffice. In one 

ejaculation different types of sperm are released. There is the gymnosperms which 

carry an X chromosome. Characteristically, they are larger in size, oval in shape, fewer 

in number and moves slowly. A fertilization by this sperm results in a female child. 

There are also the androsperms which are smaller, round-shaped twice the number of 

the gymnosperms, moves swiftly. Fertilization by androsperms which carry a Y 

chromosome result in a male child 'XY'.

Androsperms dies quickly in an acid environment while the gymnosperm 

survives it longer. The alkaline conditions are favourable to both types of sperms and 

enhance the likelihood of fertilization. Nature itself creates an environment favourable 

to both types of sperms because the closer a woman draws to her ovulation day, the 

more alkaline her secretions, hence giving an advantage to the more agile androsperms a 

decided edge in the race through the vagina, cervix, uterus and, into the fallopian tube to 

reach the ovum.
VFor this thesis, this brief explanation of how conception occurs will suffice to 

dismiss as nonsense, Acquinas' account on human reproduction.

St. Augustine (354-430) too did not spare women the wrath of nature. He was 

also convinced that nature made women subservient to men. He alleged that nature 

created the existing inequalities; the abilities and disabilities among creatures especially 

human beings. Did he contradict Christianity by replacing God with nature in creation?

It seems Augustine was more committed to proving that women are inferior to

men.
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In The Leviathan, Thomas Hobbes (1588-1679) argued ardently that individuals 

are equal after the manner of possession of power to kill each other in the state of nature 

"... because of their natural approximate equivalence, prudence and strength", notes 

Ntabo (1991) quoting Plamanantz (1963). However, in the 'Leviathan Scheme' 

women are ignored. Hobbes's concept of equality surprisingly mean only male 

equality. Women are to him naturally inferior. Like others discussed above, he sought 

to justify and perpetuate subordination of women in his life time, and beyond.

This should not be surprising because Hobbes is supported patriarchy. The 

Leviathan, though fictional is implicitly in support of King Charles I who was ousted 

from power by Oliver Cromwell, tried, convicted of treason and beheaded. In this 

book Hobbes betrays his sexist stand. It is only man who is presented in this mould. 

The subject of inquiry purports to be an understanding of human nature, whereas the 

object of study is in fact the male half of society. Women are either ignored or 

presented as innately less aggressive than men, but without logical proof. In this 

Hobbesian mould, the absence of women is very conspicuous. It is noteworthy that the 

portrayal of men as the only human beings is indefensible.

John Locke (1632-1704), a renounced political scientist and philosopher, rightly 

argued that there is no justification to arbitrary subjection of human beings to the will of
. . y

any authority. However, contrary to this stand, on the women question, he supports 

the subjection of women to the authority of the husband because of the latter's physical 

and mental strength. Nowhere did Locke prove, objectively the alleged mental 

superiority of men over women. It is therefore self-contradictory for him to critique or 

castigate arbitrary rule of every form and at the same time support arbitrary subjection of 

women to men's authority. Once again, we see Platonic legacy accepted by an eminent 

philosopher without much reflection. Women's mental strength is doubted without first 

proving the alleged inferiority. The rational path; the path of philosophy, has no room



for prejudices and chauvinism, it demands that hasty generalizations be avoided. In 

view of this, who is irrational Locke or women? It is only Locke's irrationality that can 

be inferred here because it is only his views that are under search light.

Jean Jacques Rousseau (1712-1778) too, despite his advocacy for equality and 

belief in natural human liberty, flirted with the idea that women are naturally inferior to 

men as they (women), he claimed, had a limited capacity for rational thought, their place 

being the house. Rousseau, sacrificed standards of logic and evidence in favour of 

mythical patriarchal role prescriptions and stereotyping.

At a time when Europe was undergoing scientific revolution, some 

philosophers, who herald this revolution, still preferred to base their judgement of 

women's oppression, on myths instead of reason. This we find strange because the 

same philosophers championed the principles of rationality: that reason is the distinctive 

mark of human beings. Some of these philosophers, contemptuously believed and tried 

to justify that women are lesser human beings.

Immanuel Kant (1724-1804) betrayed his theory of knowledge which bases 

knowledge acquisition on certain priori principles which he called "the pure concepts 

(categories) of understanding" which concepts include; quantity, quality, relation and 

modality.

Under quantity he placed unity, plurality, totality. To quality, he bestowed 

affirmation, negation, limitation. To relation, he grouped substance - accidents, 

cause-effect, causal reciprocity and under modality is possibility, actuality and 

necessity.

These qualities, Kant argued, made the mind of human beings actively involved 

in interpreting the world rather that passively receiving and recording in memory what 

comes to it from the external world through the senses. Kant insisted, it is these 

categories that organize the sensory flux conferring meaning upon them. In Lavine



(1984), it is noted that Kant believed that they are logically prior to experience, that is, 

independent of experience. Kant also argued that the pure concepts of the mind are 

universal and necessary, that is, they form the structure of any mind of any 

consciousness, because they are necessary conditions for experience.

From this argument it is hard to see why Kant insisted that women lack 

rationality unless he also subscribed to the view point that women are accidental human 

beings, "misbegotten male" as Aquinas believed.

In Kantian thought, to deny women rationally is equivalent to denying them the 

brain (mind) or the a priori organizing principles. Anyway, going by Kantian 

argument, to say that women lack "the pure concepts (categories) of the understanding", 

is same as saying that they are not human beings. This incoherence is attributable to the 

overwhelming male-centered German society in which Kant grew.

As Ntabo (1991) rightly points out that "fundamental to Kant's moral 

philosophy was the equal freedom of rational beings and close to this was his view that 

people must be treated as ends in themselves but not as means. In other words persons 

are not to be treated as objects" (1991:20). It is perplexing therefore, women were not 

seen in the same lights, that is, as persons or ends in themselves. Why women became 

means to ends in Kant's thought is unclear, because it is quite contrary or contradictory 

to his professed moral principles. After having defended equality in marriage, it is hard 

to find reasons why Kant thought that a woman should be the obedient servant of her 

master, the husband.

Given the family structure and marriage rules of his time, Kant preferred to 

remain an obedient boy to his culture, to the extent of contradicting his tenets. He 

deliberately belittled women for the sake of defending patriarchy, but not that he was 

convinced that women are naturally inferior to men.

One thing is clear that, Kant knowingly excluded women from the category of



human beings, because to him women's fundamental characteristic is to feel as opposed 

to reason which is the reserve of men. Ntabo (1991) notes that "when Kant declares 

categorically that, for women, there is to be nothing of ought; nothing of must, nothing 

of due, it is clear, that their dehumanization is complete" (p. 22). It is notable that by 

characterising women by sensibility, emotionality and immorality, Kant equated them 

with animals of base nature. He denied them intelligence; rational thought; the ability to 

grasp what is conceptual, rarefied and metaphysical. These are universal human traits 

except in cases of total mental imbalance. It is submissible that normal women were the 

subjects of discussion not the mentally ill.

We hasten to point out that, any denial of rational faculty to women is purely 

conjectural and unjustifiable logically and empirically. They should be treated as empty 

verbiage fit to be committed to the flames, as logical positivist would say.

Despite the fact that David Hume (1771-1776) was aware that socialization is 

largely responsible for human behaviour, in shaping their attitudes, opinions, tastes 

both negative and positive, prejudices and stereotypes, he did not see anything wrong 

with low status accorded women in his society. In A Treatise o f Human Nature, Hume 

correctly argues:

There are some philosophers, who attack the female 
virtues with great vehemence, and fancy they have gone y 
very far in detecting popular errors, when they can show 
that there is no foundation in nature for all that exterior 
modesty, which we acquire in the expressions and dress 
and behaviour of the fair sex (p.570).

Elsewhere Hume argues that society induces men to believe that children are 

theirs and this inducement is based on one natural characteristic of men:

Now if we examine the structure of human body we shall find that

... in copulation of the sexes, the principle of generation goes from



the man to the woman...From this trivial and anatomical 

observation is derived that vast difference betwixt the education and 

duties of the two sexes" (p. 571).

Being explicitly aware of this societal misconception, instead of attacking the 

society for wrongful mistreatment of women, he supported society by arguing in 

support of punishing women for infidelity but not men. Hence he supports patriarchal 

order of authority and power which sees women as men's legal, traditional and 

religious property. This is betrayal of intellectualism for expedient reasons.

Hume believed along with his society that, women are sensual, unimaginative 

hence could easily yield to temptation to become promiscuous. To deter what he 

referred to as "transgressions of conjugal fidelity on the part of the wife" we (referring 

to his society of men) must induce a punishment which has "peculiar degree of shame to 

their (women) infidelity above what arises merely from its injustice on their chastity" 

(P-571).
Hume also contended that a woman's mind is "ductile" or easily influenced, 

with the implication that there is a natural difference between man's and woman's 

minds. Thus Hume too, irrationally believed in natural inferiority of women, and, 

therefore, natural inequality between the sexes, to show that Hume believed in natural 

fundamental differences between men and women apart from the biologictff sex 

differences, he coined as part of feminine characteristics, the following: chastity, 

modesty, feeble mindedness, timidity, sensuality, jealousy, bashfulness. Looking at 

these traits, it is deducible that Hume was persuaded that women are a weak sex. Most 

religions especially Christianity, Islam, Judaism, Hinduism, Confucianism, present 

such characteristics as the official God-sanctioned female traits.

Hume was correct in his observation that socialization is responsible for how 

women perceived themselves and how each class of sex view the other. In other



words, the message is that patriarchal socialization is directly responsible for both 

inferiority and superiority complexes observed in both the sexes. It is responsible for 

the prejudices, stereotypes, predispositions etcetera, each sex has towards the other.

However, we indict Hume because he erred by not criticising the culture that 

does not expect courage, independence, wisdom and reason from women, but chastity, 

submissiveness, and blind fidelity which are bent on reducing women to slaves.

Principles of philosophy; its rules of trade, vividly insist that ideas, beliefs, 

customs or traditions are not just popularly accepted, but subjected to critical analysis to 

arrive at their validity, soundness and logical justification, failure of which test, they 

should be rejected.

Hume who yearned for philosophical fame or fame as a philosopher, failed to 

adhere to these necessary and basic requirements, by uncritically and unreflectively 

accepting the differential values society placed on women and men. What is more? He 

contradicted himself on the question of inferiority of women by attributing it to their 

natural traits and again on patriarchal socialization they undergo. Both history and 

science has proved that there is no natural mental differences between men as sex class 

and women as sex class. Individual differences could exist but not general conflictual 

and exclusive intellectual differences. There is nothing intellectual men can do which 

women cannot and vice-versa. x

Coming to Nietzsche, Friedrich (1844-1900) and Jeremy Bentham 

(1748-1832), we find that they too argued that, not only are women unfit to be seen in 

public places, but also that they must not come close to the seat of power. To 

Nietzsche, emancipation of women is nonsensical because he believed that they are 

categorically inferior to men, although no sufficient proof is given to this wrong 

assumption. Apart from mere sentiments, he offered not a single logically and 

empirically ascertainable facts to back his case.



One could only concur with Ntabo (1991), that Nietzsche's largely 

anti-feminist, male chauvinistic society captured him in its maze thereby befogging his 

mind to the extent of robbing him of every power to cultivate independent and objective 

evaluation of the female sex, trapped amidst patriarchal authoritarianism and conspiracy 

to enslave them. Hence the sole results of Nietzsche's negative comments about 

women is a mass of inexplicable nonsense.

Departing from the common notion of natural inferiority of women to men, John 

Stuart Mill (1806-1873), in a paper entitled "The subjection of women" (1869), written 

at the height of the Victorian repression of women, argued against that:

What is now called the nature of women is an eminently 
artificial thing in some directions, unnatural stimulation in 
others. So true is it that unnatural generally means only 
uncustomary and that everything which is usual appears 
natural. The subjection of women to men being a 
universal custom, any departure from that quite naturally 
appears unnatural (p.320)

True to his utilitarian philosophy and commitment to unfettered human freedom, 

John Stuart Mill, rigorously argued forequality between the sexes, as quoted above, 

dismissing many philosopher's empty claims that women are naturally inferior to men.

In his thought, emancipation of women promised greater utility value for human kind as
r'/

opposed to socially engineered sexual inequalities which only brings unhappiness to 

majority of human kind, particularly women. Therefore, emancipation of women is 

essential and necessary for enhancing personal and interpersonal relationship. He was 

convinced that, liberation of women could bring a greater balance of good to mankind 

over evil promoted by sexist division of society.

Mill argues for a brand of morality and justice not yet found in the world. He 

argued forcefully, powerfully and optimistically that foundation of such egalitarian 

society holds the key to world peace and positive development:



Though the truth may not yet be felt or generally 
acknowledged for generations to come, the only school 
of genuine moral sentiment is society between equals.
We have had the morality of submission and the morality 
of chivalry and generosity; time is now for the morality 
of justice, (p.322)

As a politician Mill fought for equal rights for women under the law. His 

position is unmistakably based on the recognition that each individual has intrinsic value 

which should be respected. He had an overriding belief in the individual and his or her 

right to realize their full potentials.

From a moral point of view. Mill insisted that justice and respect must be 

pegged on individual human worth, dignity, and not on sex or gender. This 

enlightened morality, sought to achieve interpersonal neutrality irrespective of sex. To 

achieve this, he rightly observed that society must effect equal treatment to both sexes 

and cherish or promote attitudes positive about women, that is, attitudes aimed at 

dissolving differential values placed on the two sexes.

Mill recognized that sexual inequalities between women and men are socially 

constructed and sanctioned by laws. Castigating such laws, he called for their repeal as 

a condition for liberating peoples minds from prejudices and stereotypes against 

women. In the essay "The Subjection of Women (1869) he wrote: /

... on women this sentence is imposed by actual law, and 
by customs equivalent to law what, in unenlightened 
societies, colour, race, religion or, in the case of a 
conquered country, nationality, are to some men, sex is 
to all women; ... the principle which regulates the 
existing social relations between the two sexes - the legal 
subordination of one sex to the other - is wrong, in itself, 
and now one of the chief hindrances to human 
improvement, (p.324)
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In succinct. Mill meant that socialization processes constructs individuals; their self 

concept. Hence to change the societal negative conception of women, there should be a 

revolution in the institutions of socialization, and religions are part of that. Their sexist 

dogmas must be deconstructed.

However, despite that Millian impressive argument for equality before the law, 

it is disappointing to not that he recognized the traditional patriarchal roles, allocated to 

women, that is, domesticity of women . The whole system of patriarchal organization 

of society, the corner-stone of women's subjugation, must be decentred and, society 

organized on neutral system, oppressive to none of the two sex blocs. This calls for a 

change in both the customary and legal laws. It is this kind of system, based on human 

dignity that could unveil the potentiality of an individual given equal socio-economic 

opportunities or, environment to actualize their abilities. The patriarchal system favours 

males at the expense of females, this must be corrected to ensure on women equality 

with men.

Karl Marx (1818-1883) and Friedrich Engels (1820-1895), also supported the 

quest for emancipating women. They analyzed the social political and economic 

inequalities between women and men from a historical - materialist view point. As 

such, they located the origins of female subordination in the production of surplus 

wealth due to development of efficient means of production. This led to the centre of 

economic production being removed from within the family base to without. This was 

after the overthrow of feudalism by the rise of the bourgeoisie in the 19lh century. 

Straight away, this Marxian-Engelian analysis of the origin of women's subordination 

is limited as it is only based on the context of the European socio-economic and political 

evolutionary and revolutionary experiences. It disregards the fact that women 

experience similar predicaments in other continents and races not only among 

Europeans: these races might not have historically experienced similar econo-political
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and social changes.

That notwithstanding, the analysis by Marx and Engel on women situation, sees 

women's oppression as emanating not from their biological constitution and demands, 

but from the acquisition of private property, which made possible and easier the 

exploitation of women. But as can be seen, this Marx-Engel explanation of the origin 

of inequality between the sexes, fails to explain, effectively, the omnipresence of the 

status differences between men and women.

The radical feminists are right to counter this Marxian purely materialist analysis 

that "sexual caste system preceded private property reaching back into the animal 

kingdom and even survived the abolition of the animal kingdom". Feminist, therefore, 

demands that sexual caste for itself, be treated as a crucial division of society. This 

caste is maintained by dominant patriarchal ideologies which defines the systems of 

male domination and female subjugation in any society. This ideology is instilled 

through socialization and perpetuated by institutional methods like religion, school, 

family, books, etc. Patriarchal ideology is thus the epicentre of the women's liberation 

struggle.

It must be challenged because it cannot simply pass a way in socialism or

communism or simply my women getting extra-domestic employment. Today, women
V

have employment outside homes, but as Ntabo (1991) observes that even the wealthy 

ones are still dominated by men. If anything, Ntabo notes, extra-domestic employment 

has only succeeded in increasing the anguish of working women, as it has given 

women a tripartite role as mother, housewife and worker.

This triple burdening of women resulted because the root causes of women's 

tribulations are not addressed. The source of the rot is praised while the pus oozing 

from it is busily cleaned! This is the paradox that characterise many conventions for 

ensuring on women equality with men.
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As Mitchell (1971) observes, it is evident that liberation of women must begin 

with restructuring of the family as it is "... the mediating institution between women and 

society. It is here that the social formation and psychic identity of women as a group is 

found" (p. 182).

The argument against Marxian analysis of sexual inequality is that, as long as 

patriarchal ideology remains dominant and overriding, and the family institution persists 

as its agent of perpetuation, even communism, let alone women's entrance in the labour 

market, is powerless to make women gain their liberty. But women's participation in 

the labour market is necessary for their economic empowerment, hence independence, 

essential to their struggle for equality.

Suspicion surrounds Marx and Engels sincerity on the question of women's 

liberation. Evidence from their analyses of society shows that their treatises on 

economic liberation is basically concerned with men not women. It is plausible 

therefore, that they shared the preconditions, predispositions and prejudices of their 

age, which were anti-women. In Marxian, Historicism, the subject of inquiry, for 

whom liberty is desired, is purported to be human beings in general whereas it is in fact 

the male; half of society. Women are, evidently, entirely ignored, perhaps because they

were not seen as part of economic system. Their role was to give birth to children who
V

are again not theirs legitimately - Marx seem to have accepted this as normal. Hence, it 

is least surprising that both Marx and Engel failed to castigate Hegel for his unfounded 

negative attitudes towards women, yet he influenced their thought profoundly. What 

did Hegel G.W.F. (1770-1831) say about women?

Describing Hegel's conception of women, O'Faolain (1979) noted that, to 

Hegel women acquired knowledge "... more by living than actually by taking hold of 

knowledge". On the other hand, Hegel argued that, manhood is only achievable by 

stressful thought and technical exertion.
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The message is crystal clear, women only acquire knowledge through a kind of 

osmosis or induction, in short by feeling it. Hegel, like Kant denied women the ability 

for critical intellectual, rarefied, reflective thought, which all men irrespective of their 

mental states, apparently possesses. This is nothing but male chauvinism and 

superiority complex.

Historically, Hegel had several options of philosophical view points from which

to decide his philosophical approach. Amongst these were French, Rationalism, British

Empiricism, enlightenment philosophy and German Romanticism. Lavine (1984)

commenting on German Romanticism noted:

to Romantics what is of supreme reality and value in 
human nature is not reason but will of human 
individuality. The will strives for self-fulfilment and can 
find this only in the striving for infinity. The will seeks 
to possess the totality of experience, of nature, history, 
culture (p. 204).

Hence, women who had been confined by patriarchal requirements to domestic 

duties could easily be denied the 'German self in the Romanticist sense. In fact by 

accepting Romanticism which rejected enlightenment, a philosophy confined to and 

dominated by reason, mathematics and logic, Hegel denied all women the will, self and 

reason, though he recommended the same for men. In short he denied women 

individuality, personality and intellect. They thus became less than human,beings.

However, by allowing such vague generalisation, while commenting on the 

women-man differences, Hegel sacrificed standards of logic and evidence in favour of 

pithy illustrations and conjectures which are quite unphilosophical. It is against the 

principles of deductivity in logic to base judgement on probability. To conclude that 

women lack intellect, one must be able to prove that assertion with complete facts. This 

is particularly lacking in Hegel's allegation against women which means that such 

claims cannot be held true.
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Hence, the Hegelian claims that all women base their judgements on sympathy 

and feeling as opposed to reason, making them unfit for public life, let alone being seen 

in public functions (because they are seductive and destructive) is simply absurd, 

illogical, malicious and sexist. Time, thanks to feminist movements, has proved that 

women can do everything that were marked men's only, including presidents and prime 

ministers. This has substantially rendered Hegel's sexist remarks untrue.

2.2 Conclusion

In summary, the examination of various literature written by selected scholars of 

distinction concerning gender inequality has showed that, majority of them, from 

ancient to contemporary time, were persuaded (though irrationally) that, women are 

naturally inferior to men. Women's weakness, immorality, irrationality, emotionality, 

sensuality and intellectual morbidity are constantly insinuated without justification.

Due to this, many such scholars, called upon women to manifest their gratitude 

to men’s superiority and rulership over them by prostrating themselves before them like 

slaves to their masters.

All the male dominated religions - Christianity, Judaism, Islam, Hinduism, 

Confucianism etc, which are also coincidentally and unfortunately the major world 

faiths owing to certain historical factors which inter-alia are territorial expansionism 

(Empire building), exploration, transworld slave trade, and colonialism, support this 

supposed inferior nature of women compared to men. As such they legitimate women's 

subordination.

However, a critical survey, search and examination of the reasons (non-reasons) 

adduced to support such claims of natural and sanctified women's debased nature, 

revealed that such insinuations lacks credibility, logical and empirical justification.
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They are empty verbiage; mere propaganda at best, designed to serve the interest of 

patriarchal desire to perpetuate women's subservience to men.

Evidently, these views of highly placed scholars and religions, are quite 

contrary and anti-thetical to the United Nations resolutions, conventions and 

forward-looking strategies for ensuring women equality with men. Such views still 

serve to continue sexist attitudes and mentalities, while every effort is being employed 

to displace such prejudices and predispositions as a first step, essential and necessary 

for realising justice for all irrespective of sexes.

V
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CHAPTER THREE

JUDAISM AND CHRISTIANITY

3.0 Introduction

To set off the discussion, it is instructive to give a survey of the various attempts to 

define religion and, then, spell out this thesis's operational definition of religion.

3.1 Operational Definition of Religion

Religion is an ambiguous term which is not very easy to define. It means many 

things like feeling of awe, mystified vision or strong sense of reverence to unknown 

power(s); social and architectural facts such as church, mosque, temple, shrine, 

congregation; rituals like dances and rites and much else.

In The Philosophy o f Liberty (1991), Odera Oruka observed that "the concept of 

'religion' seems to have become a very vague term. Some people have now come to 

consider such things as communism and fascism as some kind of religion" (p. 81).

This is an incomparable position with a philosophical investigation, because in 

logic, as a rule, a definition must unveil the essence of the definiendiijn (object of 

definition), and be neither too wide nor too narrow (Nyasani 1985).

In the Ultimate Concern (Makenzie 1965), Paul Tillich argues religion is a state 

of being grasped by an ultimate concern which everything else is subsidiary, and that 

one is prepared to sacrifice all else that is in conflict with it. Tillich evidently made a 

distinction between what is of ultimate and pen-ultimate authorities and values, to 

human beings.

Taylor E.B., on the other hand, simply defined religion as the belief in
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supernatural beings. This is not without conceptual problems as it calls to question the 

nature or form of these beings and the origin of these beliefs. For instance, one can ask 

whether these entities exist necessarily, how their essence relate to their existence, etc. 

These are major epistemological, metaphysical and logical questions which are beyond 

the scope of this work.

Karl Marx and Sigmond Freud saw religion as an illusion. Freud, for example, 

saw religion as a product of childhood's belief in the omnipotence and omniscience of 

parents which is transferred to god as the child becomes mature. This is because, he 

argues, the child realises that the parents are normal human beings, god then becomes 

the lost ideal parent. Flence an illusion.

Marx, on the other hand, taking a historical-materialist point of view explains 

the emergence of religion as the result of capitalist alienation and the ensuing class 

conflict. The 'haves' or bourgeoisie encourages religion so as to keep the 'have-nots' 

or proletariat passive, hence the dictum "opium of the mind". The 'have-nots' use 

belief in God for consolation because it promises them heaven, "honey and milk". 

Hence, to Marx religion is a creation of the mind.

Though religion may be a creation of the mind, its existence goes far beyond the 

rise of capitalism in Europe and, therefore, is more profound than Marx and Freud 

explanations. ^

Ruddolf Otto defined religion in terms of man's quest to understand the 

ultimate. Otto said it is man's response for his emotional security, status and 

permanence. These needs, Otto argued, has driven man to identify with a greater 

reality, more worthy and durable than himself. One cord running through the 

foregoing survey is that religion is a belief in the existence of a supernatural being. 

However, they are too broad to pass as an operational definition. Therefore, by religion 

we mean organised faiths like Judaism, Christianity, Islam, Confucianism, Hinduism
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and others, which we may not mention in this thesis.

Faith is a derivative of the Latin word 'fidere', meaning "to trust" (Nyabul 1991: 

5). Like in Christianity it is said that God exists and is the creator of the world and 

everything it contains. Christians have faith or trust in this dogmatic statement and their 

Weltanschauung or worldview is completely in conformity with this statement.

Faith is indifferent to impartial reasoning and as such is voluntaristic and 

fundamentalistic. It appeals more to emotion than intellect. Collingwood (1968) also 

noted that faith:

... accepts without criticising, pronounces without 
proving and acts without arguing. It knows nothing of 
analysis and classification, hypothesis and induction and 
syllogism. For the machinery of thought it has not use 
(p. 122).

Hence, faith entails the trust that religious propositions is indubitable. Such orthodox 

world view underline the basic premises which are used to deny women equal rights 

with men. It is within this parameter that religion as a tool for subjugating women must 

be understood.

3.2 Judaism
Judaism and Christianity have similar socio-cultural and historical background. 

The bible, for instance, is their common holy source book. Christianity is an offshoot 

of Judaism and, in the post-Jesus period, they achieved eminent distinctiveness.

Judaism is a repository of the Jewish history, culture and tradition. It spells their 

relationship with Yahweh (God) who is scene to be the source of their continuity. It is 

a way of life which infomi, influence and control the thinking and behaviour of the 

Jews. It has strict codes of conduct. Sometimes its followers become fundamentalistic 

and tragical. The assassination of Prime Minister, Yitzak Rabin, and the Hebron, are
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exemplary.

It is a complex mixture of theories of immanence and transcendence where 

Yahweh is seen as both within and withdrawn from society. Yahweh is depicted in the 

Torah as powerful, authoritative and autocratic. He represent a cruel and autocratic 

patriarch, who must be appeased.

Essentially, therefore, it is a patriarchal religion in which matriarchy has very 

minimal role to play. As a way of life, therefore, women are held in low esteem by the 

religion. The book of Genesis show how Judaism disrespects women. In fact one 

understands the behaviour of the Jewish men towards women better by reading the 

book. It's arguable that given their immersion in Judaism the men cannot behave 

differently towards women.

Not surprisingly, Jewish men counted it a daily blessing that God did not make 

them women. This is because arguments rooted in the scriptures have been to justify 

discrimination of women in society. The Jewish women are not even allowed to own 

the Torah. There is evidence from the Old Testament showing that the Jewish social and 

economic systems were purely misogynist.

According to Mishnah, women are equated with feasts, seeds and damages.

The scriptures depict women as lazy, jealous, eavesdroppers and gluttonous. They are
'V

believed to be immoral, wicked, emotional and irrational. There is no justifiable reason 

for this vague generalisation. Nevertheless, when one critically looks at the Hebrew 

society it becomes apparent as to why jewish men behaved so irrationally towards 

women.

Discussing the Jewish misogyny and general Judaic patriarchal subordination of

women, Teresa Okure (Fabella and Oduyoyel990), argues that:

The Jewish patriarchal society ... was one in which the 
woman had no legal status, except in so far as she was an 
object of marriage and divorce. She could not for
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instance, testify in court or inherit property; nor was she 
expected to keep all the 615 precepts of the Torah. Her 
sole raison d'etre was the husband; she was his "home" 
and her duty was to secure his happiness and serve him 
in the meaner and menial aspects of life. In short, the 
woman was defacto if not dejure the property of the 
husband, for he could acquire her like a slave by money 
or sexual intercourse and divorce her if she caused the 
slightest "impediment" to the marriage, like spoiling his 
food or growing old (p. 49-50).

There can be no argument that such is the situation of women in Judaic traditions. The

scriptures are obviously condescending in relation to women.

Qoheleth’s (Eccles.) claims underscore the above contention.

And I found more bitter than death the women whose 
hands are fetters; he who pleases God escapes her, but 
the sinner is taken by her (Eccles. 7:26-27).

It seems Quheleth was merely echoing the Genesis which says that women are 

the sources of sin. Arguably, Jews are the most intellectually endowed people in the 

world. How then do they believe in the inferiority of women. Judaism's scriptures and 

their patriarchal system seems to be so persuasive to make them contradict their 

intellectual endowment. This shows our position that Judaism helps to perpetuate 

gender discrimination.

It must be noted that existence of Yahweh pose critical epistemological questions 

that are far from being resolved. Thus, it is unwise to use it to justify domination of 

women. However, in reality, these unfounded claims used to exclude women from 

leadership roles in the Synagogue.

Teresa Okure (op.ci) also observed:

Of course, the Jewish attitude towards women is not 
exclusively negative, but the negative one dominates the 
literature and has exercised the greatest formative 
influence on society's attitude towards women (p. 50).

31



Nevertheless, such attitudes borne of religious control of peoples rational 

faculty, have had serious negative repercussions on women's liberation. This is because 

prejudice unlike discrimination, cannot be legislated against. It's a learnt mental- 

behaviour, largely irrational. This is why it is easier to end apartheid as opposed to 

prejudice. The United Nations may end discrimination against women, but not prejudice 

against them without tackling its source, religion.

Legal and general paper resolutions will seldom reverse this vicious situation. 

Sirach (Chapter 22) still regard the birth of a girl as "a loss" and menstruation as ritual 

dirt. Women, like Gentiles, are regarded as unclean outcasts that must not mix with 

clean men in temples.

In medieval Judaism, the Kabbalists, exhibiting bizarre theosophic thinking 

about the divine relationship with mundane beings, looks at the world in terms of the 

male and female principles, with the former being superior and the latter inferior. To 

them, the divine has double aspects: the unknowable (dens absconditus) and the 

manifest. The manifest (knowable) aspect consist of ten potencies (sefiroth), which are 

states self-revelation. This enables the deity to unfold into existence.

Underpinning this eerie thought is the negative attitude towards women.

Amongst the ten potencies, the relationship between the sixth 'sefirah' named 'tif  ereh'
'V

and the tenth,'malkhuth' are said to be the most central. The 't if  ereh' which is 

conceived exclusively in male symbols (king, sun, bridegroom etc.) is said to receive 

power from higher potencies and pass them to Malkuth perceived in female terms as 

womb, moon, bride, queen etc. It is the bridge to the non-divine. This presupposes 

female wickedness.

But more importantly, this Kabbalistic explanation of the divine nature and its 

cosmic revelation, unveils how the details of the feigned inferiority of women was 

meticulously worked out and how they have formed and nourished centuries of opinion
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concerning women in Israel to date.

3.2.1 The Status of Married Women

Let us turn to marriage to see how women are treated within the Judaic tradition. 

This is because Judaism which is the de facto and de jure state religion that controls 

matrimonial laws.

Because it is patriarchal, Judaism condones wife inheritance, meaning women 

once married in a family and is widowed, has no choice but to stay in that family, which 

is against principles of individual rights. Yet this persist to date despite the fact that 

Israel is a modern democratic state which should respect human rights.

The system is such that the husband enjoyed exclusive or absolute right to

divorce his spouse for any reason or no reason at all. Marilyn Safir and Kathleen

Fragen (Canadian Woman Studies International, 1986 Vol. 6, No. 1) observed:

Only the Jewish man has the right to sue for divorce. A 
man may leave his wife, openly take up residence with an 
unmarried woman, and father children by her - still the 
wife has no right to file for divorce. If the man, 
however, can prove that his wife is having an affair with 
another man, not only does he have contest grounds for 
divorce, but the women's claim for child custody is 
thereby jeopardized (p. 50).

The same point is underscored by Teresa Okure. This illustrates the inequality between 

women and men. Sexuality was socially controlled and virginity made mandatory 

prerequisite for marriage. Those lost it were considered shameful not only to the father 

but also to the entire Jewish male society, and in most cases the penalty for this cardinal 

sin was death by stoning.

The father was mandated to choose as spouse for his daughter, as Ozkay (1981) 

observes:

A Jewish woman could not select her husband. This 
right to select belonged to the father and the woman was
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bound to yield to this decision ... (p. 79).

According to the Talmud, fathers were even allowed to set a slaves free and 

have him marry his daughter ! This drew some parallel between. They were both part 

of his possession.

It's no wonder then Judaism command women to be submissive to their 

husbands. However, it is not clear if a woman married to a former slave was also 

supposed to submit to her former servant or they both remain command of the father. 

What is clear is that Judaism comes out strongly to assert that the virtue of a woman 

consisted devotion to her husband and keeping him and his house clean and happy. 

Deuteronomy (22:13-22) says explicitly that a man has absolute right over his wife's 

sexuality but the reverse is not the case.

Safir and Fragen decries oppressive political situation against women:

... religious parties wield power far outweighing their 
actual representation. It is quite a paradox that with only 
10% of Israel's population being orthodox, religious 
laws govern the general population in matters concerning 
marriage, divorce and family (p. 51).

This indicates that women are still subjected to the same stereotyped laws in 

spite of the fact that Israel is democratic. It shows that religion still holds sway to the 

extent that it is difficult to liberate under Judaism.

This means Judaism should be challenged about women's rights if Israeli 

women are to be freed from religious slavery, and within the standards set by the UN 

conventions.

In summary, the rabbinic conception of women as recorded in the Talmud and 

Torah, greatly curtail or impede women's education and participation in public life. 

Education holds the key to women's liberation, because it makes people aware of their 

fundamental rights so as to seek them. This is imperative because consciousness or
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awareness of ones social conditions and the understanding of one's rights is the first 

step towards liberation.

3.3 Christianity
As in the preceding section, we shall critically look at Christianity to expose 

discriminatory scriptures and also discuss women's status in marriage. This is only for 

consistency because there are many angles from which one can look at the problem.

As mentioned above, Christianity is an offshoot of Judaism although Judaism 

denies Jesus Christ was the messiah, hence rejects the new testament, about his 

teachings.

Christianity claims that the contents of the bible were revealed by God. It is

dogmatically accepted that god exists which is questionable in many ways. Like

Judaism, it is essentially a male religion in which women play very peripheral roles.

The Bible represents the patriarchal world view.

Teresa Okure (op. cit) observes that.

... indeed if the books of the Bible can be said to agree on any 
one issue with respect to women, it is that the woman suffers 
her greatest humiliation and subjection to the man in the 
institution of marriage (p. 54).

This observation fundamentally helps to underscore the argument that 

Christianity is essentially a patriarchal religion . The creation story in the Genesis 

justifies this male domination over female. It insubordinate women to man through 

symbolism in the imagery of creation. The begin with God is presented as self-existent 

omnipotent patriarch who caused existence of other things. This is logically and 

epistemologically problematic. It is contradictory to say something came from nothing.

However, the fact is that Christians believe that God existed from nothing. It is 

not our intension to go into the laborious metaphysical questions of the existence of
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God, but argue that it is unreasonable to base injustice on something unknown and 

unknowable as god. However, irrespective of that C h r i s t i a n s  are engulfed by biblical 

symbols that ratify male chauvinism as the standards upon which social relations as well 

as divine relations are understood.

The first creation story in the Genesis says that God, with other heavenly beings 

whose identities are conspicuously undisclosed, created the world ex-nihilo, then from 

soil created Adam, and from his ribs created Eve (Gen.l :26). This sets the grounds for 

inequality between men and women in society because it's interpreted by male Christians 

to mean women's inferiority.There have been counter arguments from Christian 

feminists that this account simply symbolised the one destiny of Adam and Eve and, 

that essentially, God created both equal. This argument is clearly contradicted and 

invalidated by Gen. 1:27 which states: "So God created man in his own image, in the 

image of God he created him; male and female he created them". The woman being in 

the image of God can be hardly inferrable from this verse.

It is evident that emphasis is only laid on the creation of man and not woman. 

In fact the writer only remembers, as an afterthought, to mention 'female' in the last 

clause, and very casually. The writers made creation of man paramount, primary and 

overriding, while that of woman was very secondary and insignificant.
'y

If the writers were men, then we can see that they were severely constrained by 

the Hebrew's Patriarchal culture which was anti-women. Genesis 1:27 is clearly the 

precursor of Genesis 2 and 3 where systematic degradation and denigration of the 

nature and status of women is the main goal. Looking at these scriptures critically, the 

two creation accounts are contradictory. In the first account, God creates with other 

beings, while in the second account, he does it alone. This casts doubts on the origin 

and authenticity of the accounts.

The genesis depicts Eve in essence as mere extension of Adam. God desired
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the existence of man so that he could rule over the earth (Gen. 2:4-24). Hence man is 

the lawful custodian of God's creatures and Eve is part of his possession.

Gen 2:18 says: "It is not good that the man should be alone, I will make him a

helper fit for him" to which Adam said:

This at last is bone of my bones and flesh of my flesh; 
she shall be called woman, because she was taken out of 
man (Gen. 2:23).

There is no way a woman could move from the position of a helper to equality with man 

This negate Article One of the Declaration of Human Rights which states that all human 

beings are born free and equal in dignity and rights.

The question is, should the present human generation use mythologies to justify 

continuation of injustices committed against women by the patriarchal system?

Logically, a myth is unacceptable as an explanation or justification of claims 

about a being with existential attributes like God. Myths are essentially fictitious as they 

are direct result of man's attempt to explain the obscurities and mysteries of the 

universe, they cannot be empirically and logically authenticated.

But as long as the myths are used in Christianity and many religions to 

perpetuate repression of women in society, they impede universal quests to end gender 

discrimination.

Genesis 3 is central to Christians' understanding of the nature of women.lt says 

that women are by nature sinful, immoral and intellectually inferior; they are gluttonous, 

sensual and weak compared to men. And the story of the original sin reinforces this 

view as it says that Eve was deceived by the serpent and ate the "central fruit", then 

enticed Adam to eat too. Because this first breach of God’s command originated from 

Eve, Christianity concluded that women are the sources of evil.

This has negative impact on the social status and image of women in the church.
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The chapter sanctifies submission of women to men. The rule of men over women is 

God's curse: "Yet your desire shall be for your husband and he shall rule over you" 

(Gen. 3:16). The implication is that, because women are allegedly the gateway through 

which sin entered the world and by which man fell from the grace of God and 

subsequently chased out of the garden of Eden, she must be kept in constant check and 

control of man.

This myth of "the fall of man" also sanctifies and justifies the economic 

dispossession of women. In Gen.2 Adam is given possession of everything that God 

created including woman. The Eden is planted and handed over to Adam and, only 

then, is Eve curved out of his ribs as his helper. Then, after they fell out with God, 

having eaten the forbidden fruit (Gen. 3:1-12), Eve (woman) is cursed, but only in 

relation to her most recognized role of childbearing and submission to her husband. On 

the other hand Adam (man) is cursed in connection with work and independence from 

woman. He is to work hard on the soil (his possession) as he would only eat from his 

sweat and only through toil (Ge 3:17-19).

Seeing women only as agents of bearing children and unequal partners in 

marriage who must be obedient and submissive to their husbands, as the Christian faiths 

does, epitomises the contradiction that Christianity pose to the United Nations quest for 

complete empowerment and equality between men and women in marriage, education, 

job opportunities and many others.

It is arguable that Genesis was simply an intellectual labour meant to 

institutionalise patriarchy and using the idea of God as a scape goat. Hence, the book of 

Genesis is only a mythologization of what was in practise in Semitic society. For 

example, the punishment of Eve of perpetual admiration and subjection to Adam and, 

by extension, all future wives to their husbands, is no less a description of the 

socio-cultural reality that obtained within jewric traditions.

38



It must be noted that epistemologically the concept of God, creation story, and 

the commission of sin together present a complex matrix of conceptualisation problems.

From the foregoing it is logically possible to argue that Christianity has no 

empirical basis for discriminating against women, since the Bible is purely based on 

conjectures.

3.3.1 Women and the Decalogue

The Decalogue, like the G^neVvs, is also anti-women. This started by the 

historical transposition of Christianity from pictorial thinking to more rarefied thought 

forms of Greek metaphysics.

During this period, idols were extirpated and replaced by metaphysical God with 

autocratic male attributes. All matriarch symbols were banned.

The prophets replaced prophetesses. The Prophets like Moses, Joshua, Elijah, 

Elisha, Jeremiah and many others resorted to a fierce battle with idol worshippers. 

Idealism replaced realism in worship and the mother figures were the losers.

The Exodus 20 is essentially a holy communique from and to the jewish males. 

It is essentially addressed to men, to the extent that, where it is commanded, "You shall 

not kill" (Exo. 20:13), can equivalently read "man shall not kill". These lt>ws arguably, 

only applied on women by force of circumstance of common domicile with men.

Ozkay (1981) points out that:

The ten commandments in the Bible were addressed to 
man. In nine of the commandments woman is only 
mentioned together with servants and animals of the 
household (p. 125).

Because the decalogue is the cornerstone of the Christian ethics, it reveals the 

height of contempt with which Christianity hold women. In Exo. 20:17. a woman is a
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mere possession of her husband:

You shall not covet your neighbour's house; you shall not covet 
your neighbour's wife, or his manservant or his maidservant, or his 
ox, or his ass, or anything that is your neighbours.

Here a woman depicted as sexual object to arouse men's sexual desire. Wives, 

servants, ox, ass and any other object, are all the same according to this special 

communique. But man is set apart and put as the possessor. Here, again the Bible says 

that a woman is not to own property, she is to be owned, or she is a property herself.

The old testament is riddled with scriptures that negate the full humanity of 

women. Enumerating them all is beyond the scope of this work. The few mentioned 

will suffice to state our point. Human kind must reject these biblical conjectures to free 

themselves from the narrow trammels of its scriptures. Let's look at the New testament 

and how it views women.

3.3.2  The New Testament and Women

Contrary to the conviction of many theological feminist scholars that the new

testament is liberative to women, we contend that it is essentially a continuation of the

denigration of the female sex. For instance, Teresa Okure ardently argues:

Our foregoing analysis of the Bible has revealed the /  
fundamental truth that the Bible and its interpretations 
embody both a divine and a human element with respect 
to women. The liberative elements in the Bible with 
respect to women stem from the divine perspective, the 
oppressive ones from the human perspective. The latter 
are socio-culturally conditioned and, in the last analysis, 
sinful. The liberative elements emphasize the woman's 
equality with man, her being made conjointly with him in 
the image and likeness of God, of equal dignity and 
honour, and her being given the special privilege, akin to 
God's of bearing, mothering, and fostering life (p. 52).

Although this argument augur well for a committed Christian it's not objective.
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She is evidently influenced by her faith in God, thus makes a silent assertion that God 

exist and, is influencing human relations. She then commence her analysis from that 

standpoint. This is logically refutable as it's not warranted.

She should have first proved the premises empirically before arriving at the 

conclusion. However, from her argument it is possible to salvage the image of women 

within the biblical context, by picking very limited bits of the scriptures talking 

positively and liberatively (from the face or superficial interpretation) about women, 

without negating the Bible. It is not deniable that there is an overriding patriarchal chord 

that span through the bible from old to new testaments. It is this cord that is anti-women 

that needs to be broken so as to liberate women.

3.3.3 Jesus's Ministry and Women

Although Jesus' ministry is said to have been liberative to women, we fail to 

find evidence to justify this assertion. Instead we find it to be essentially a continuation 

of the male chauvinism which has its foundation in the Genesis.

The idea of the Messiah was first mooted by prophet Isaiah (Is. 11: 1-16) as a 

"shoot from a stamp of Jesse and a branch shall grow out of his roots" (Is. 11:1). It is 

not by coincidence that Isaiah, male, conceived the coming of the messiah ifrid John the 

Baptist became his forerunner (Lk. 3:1-22). Again, it's a male angel, Gabriel, who 

became the messenger with no woman given a prominent role to play.This underscored 

their marginalisation.

The conception was through a virgin girl,which is a justification of patriarchal 

valuation of virginity and its exploitation. The virginity of Mary was emphasized by the 

writer of Jesus episode as a reminder to women that they should continue to submit to 

the will of the fathers or the patriarchal system and all that it prescribes for them, as this
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is the divine will. Mary is rewarded (Lk. 1:26-27), by mothering Jesus fundamentally 

because she is a virgin who is formally betrothed to Joseph, a descendant of David.

It is instructive to note the similarity between the scriptures and the patriarchal 

culture. The best woman for marriage is the unblemished like Mary. Women are 

implicitly called upon to emulate her so that they may be favoured by men and God.

The fact that Jesus was a man emphasizes the importance of men which helps to 

institutionalize masculinity through indoctrination. The Jesus account implicitly states 

that because Eve brought sin into the world (Gen. 3:12-16), it's the duty of a man 

(Jesus) to conquer it. Note that Jesus accomplished this mission without marrying.

The fact that the twelve apostles or disciples of Jesus Christ were all males, 

helps to cement patriarchal devaluation and degradation of the female sex. Jesus 

surprisingly only chose fellow men to be his disciples, including Simon, Andrew, 

James, John, Philip, Bartholomew, Matthew, Thomas, James (son of Alphaeus) and 

Judas Iscariot the traitor, to help him accomplish mission. The fact that Jesus operated 

in a patriarchal setting, he could not go against the grain. He also saw women as week 

and wicked whose sins needed to be redeemed and, therefore, could not even be

In fact some of these apostles became avid women bashers. An examination of

Testament, and by implication Christianity because these letters officially spelt the 

church’s relationship with women. Through his letters, Paul sought to reconcile the 

position of Israel and the Old Testament with that of Christians. A survey of his letters 

to the Romans, Corinthians, Galatians, Ephesians, Philippians, Colossians, 

Thessalonians, Timothy, and Titus reveal his negative attitudes towards women. He 

asserted the patriarchal norms which required nothing of a woman but obedience, 

chastity, humility and total submission to the husband.

included in the 72

/their epistles reveal a lot of discriminatory undertones against women based on the Old
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The following examples underlines this observation. In a letter to Titus, Paul 

calls upon women "to be sensible, chaste, domestic, kind and submissive to their 

husbands, that the word of God may not be discredited" (Tit: 2:2-3). In 1 Tim 2: 11- 

12, he calls upon women to "learn in silence with all submissiveness. I permit no 

women to teach or to have authority over men, she is to keep silent. For Adam was 

formed first, then Eve, and Adam was not deceived but the woman was deceived and 

became a transgressor."

To the colossians, he advised: "wives be subject to your husbands, as is fitting 

in the lord" (Colo. 3:18-19). And to the Ephesians, he said: "Wives be subject to your 

husbands...for the husband is the head of the wife" (Eph.5:22-23).

To the Corinthians, Paul is even more bold in his conviction that a woman is an 

inferior sex:

But I want you to understand that the head of a woman is 
her husband, and the head of Christ is God ... a man 
ought not to cover his head, since he is the image and 
glory of God; but a woman is glory of man. (For man 
was not made from woman, but woman from man)."(l 
Cor. 11:2-10).

In 1 Cor. 14:34-36 he says that women, "are not permitted to speak, but should 

be subordinate, as even the law says. If there is anything they desire to know let them 

ask their husbands at home. For it is shameful for a woman to speak in church." This 

clearly contravenes Article 2 of the UN Declaration of Human Rights which states that 

"everyone is entitled to all the rights and freedoms...without distinction of any kind, 

such as colour, race, sex language, religion..." the argument is that Paul's letters helps 

to underline the extent to which women are insubordinated within Christian setting.

Peter was not any better than Paul as his letters discussed below reveals. The 

letter to "God's chosen people", scattered throughout the northern part of Asia Minor,
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he calls upon women to be submissive and obedient to their husbands, and suffer 

without bitterness at the feet of their husbands, as Christ also did. He reminds the 

husbands not to forget that their wives are the "weaker sex" (lPet.2:13-14).What Peter 

is saying is logically untenable. It states simply that, because Christ suffered so wives 

should also suffer or submit to their husbands. Obviously, the conclusion is not 

warranted by the premise, as there is no logical connection between the suffering of 

Christ (premise) and the submission of women to their husbands (conclusion).

It seems Peter's underlying motive was the justification of patriarchal 

subordination of women.

3.3.4  The Church and Women

Without going into details about the origin of the church, this section looks at 

how the church has been used to perpetuate subjugation of women. To do 

this,Catholicism and Protestantism are briefly examined.

These denominations' doctrines were founded on the Decalogue, Pauline and 

Petrie traditions, which have been found to be largely negative to women thus, 

contradicts quests for gender equality.

The catholic church see women as secondary and inferior huijaan. This is 

because it is based on the masculine Roman traditions and the biblical doctrines which 

we have found above to be anti-women.

Betraying this negative conception of women, is the papal insistence on the 

exclusion of women from the development and direction of the church's official history 

and theological culture. Catholicity is masculinity. The church's hierarchy and power 

structure is entirely formed and shared by fathers or patriarchs, as they fittingly 

patronize themselves. Women and children form the sea.
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The patriarchs headed by the Pope consistently invoke "divine will" to refuse 

women members, the right to ordination; the right to lead and benefit from the vast 

material resources of the church. This is derived from the book of Genesis and apostolic 

epistles.

Roberta Hamilton (1978) also noted:

The position of catholic church on women was fashioned 
from combined misogyny and accetism of Paul: women 
were evil and sex was evil. The object woman - and the 
activity-sex-were part of the same process. It resulted 
from and rested upon Paul's famous dictum, "it is good 
for a man not to touch a woman" (p. 51).

Commenting on the supremacy of the catholic church on feudal Europe, Roberta 

Hamilton noted: "It was the articulate bearer, the enormously influential proselytiser of 

patriarchal ideology" (p. 51). This notably contributed to the enormous repression and 

oppression of women by men in feudal Europe. Besides, being just that, the catholic 

church is unprepared to change its stand in respect to women holding leadership 

positions.

In May 1995, in a communique to the American Catholic bishops, Pope John 

Paul II, restated teachings against the ordination of women saying they were rooted in 

divine will. And apart from attacking what he termed "bitter ideological" feminism 

among American Catholic women, which apparently lead to worshipping earth 

goddess. He called on bishops to combat such paganism.

Women's deviation from the church norms stem from their realization first that 

"divine will" is epistemologically hollow, secondly that their rights as members and as 

individuals is steadily denied, let alone their humanity and, thirdly that they are not 

equal partners with their male counterparts. At least not when St.Aquinas was 

convinced that in every way, except in pro-creation, another man would have been a 

better companion for Adam.
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Therefore, a decisive challenge to these norms and subsequent displacement will 

accelerate and elevate the struggle for women's freedom. The revival of mother figures 

in religion amongst the American women is just a tip of the iceberg. However, 

development of parallel religions will enhance gender polarisation. And will turn gender 

campaigns into a vicious circle to which no solution is possible.

Protestantism on the other hand, is a schism from Catholicism. Reformation was 

began by Martin Luther (1483-1546), but the history of protestant movement is not the 

subject matter here, but protestant conception of women.

Martin Luther and John Calvin, the two names synonymous with protestantism, 

did not seek to re-create, much less to destroy, Catholicism, but to reform it, as they 

were also convinced that the catholic church had a divine origin; they respected its 

doctrines and institutions. Actually, they are indebted to the catholic traditions and 

theologians for they relied heavily on them to state their position.

Therefore, they see women from the catholic's prism. There is a contradiction in 

this because the protestants sought to liberate people from authoritarianism, dogmatism 

and excess theology characteristic of catholicity. They were against dissolution of 

individuality of people.The only possible reason for this contradiction could be the fact 

that the reformers were patriarchists.
'V

Protestants, whether Puritan, Anglican or Methodist believed in the epistles of 

Paul and Peter which called upon women to prostrate themselves before men. The 

ordination of women is still a thorny issue within protestant churches, although some 

are yielding albeit grudgingly. The implication is that these churches still perceive 

women in the light of Genesis, Pauline-Petric epistles, Thomism and many others, that 

is, as intellectually, spiritually, morally and physically inferior beings.

Though protestantism emphasizes that women are not natural allies of the devil, 

but godly companions of the husband in matrimony, all we see is veiled hypocrisy
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because generally women are viewed as weak and devilish, thus unfit for ordination. 

Actually protestant churches banished all images and symbols of women from the 

church precincts.

Motivated theological view which recommend saintly life, by immersion in the 

world rather than flight from it, protestantism reconstructed the conception of the family 

which, enhanced the status of women by emphasizing mutual love and support over 

procreation as being paramount in marriage. Fundamentally though, the theme of wifely 

submission and natural inferiority to the godly husbands, is conspicuously not negated 

both in literature and practice.

3.4 Conclusion

This chapter has been able to pick biased scriptures against women and show 

how they are used in the church and synagogue to deny women leadership and equal 

rights in marriage. It has argued that these are sanctioned by both Judaism and 

Christianity.

The Book of Genesis is found to form the basis upon which all the scriptures 

that are anti-women are based. Same motif of female inferiority is found to run all 

through the Bible. The Chapter argues that such scriptures contradict quests for gender 

equality as propounded in various instruments of the United Nations including the UN
y

Universal Declaration of Human Rights.



CHAPTER FOUR

ISLAM,HINDUISM AND CONFUCIANISM.

4.0 Introduction

This chapter examines the scriptures of the above named religions. The marriage 

institution is examined from the perspectives of the religions.There are many aspects of 

these religions which may be discriminatory but it is not possible to analyze all of them 

in this work. It is also instructive to note that there is limited literature on these religions 

, locally, however, we have made maximum use of the few available.

4.1 Islam
The term Islam denote the typical disposition of its adherents in submitting and 

prostrating themselves to the will of Allah (God). Interms of origin, the religion is 

rested on revelations by prophet Mohammed in the Seventh Century.

The religion is both a way of life and a political ideology. Islamic states are

organized around Sharia Laws which control all aspects and facets of life. The Sharia
'y

Law is unquestionable, and its contravention is punished by means of flogging, 

amputation, or death. This law impacts negatively on women's status as it strictly 

regulate their behaviour.

Islam, like Christianity and judaism, has a patriarchal background. All developed 

in Palestine and were influenced profoundly by Egypto-Graeco metaphysical thought 

system. Hence, they have a lot in common concerning women. For example, the 

unfounded myth that there is a God who created man and, from his ribs, created a 

woman, to help him, is also found in the Koran. Ozkay says:
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In the Koran it is said; woman is like a rib, if you try to
straighten it you break it. If you want to live a happy life
you will have to use it bent as it is ... human beings shun
rebellion against their creator who had created
man and from man he had created his expause (sic) (p.
144).

The theme of innateness of female inferiority to men is championed here. As

pointed out elsewhere in the preceding chapter, this kind of allegation cannot stand the

test of reason as it is based on speculation. Women in Arabia before Islam were

severely mistreated: Islam only made their burden lighter. This is not to say that it is

salvific, or liberative to women. It remained patriotic to the socio-cultural practices that

legitimized oppression of women. The religion also calls upon women to submit to their

husbands as Ozkay paraphrasing Mohammed's teachings attest:

Men are sovereign over women. For this reason Allah 
has created the former (man) superior to the latter 
(woman) ... If I were to be ordered by someone to 
prostrate one self before someone other than God I 
would have ordered women to prostrate before their 
husbands. The reason for this is rights God has granted 
men over women. A woman in her husband’s household 
is guard over her children being responsible for them (p.
152).

This demonstrate the negative stand taken by Islam against women. In fact Mohammed

recommended submissive qualities to women. He stated:

a woman is wedded on four points: for her property, her 
family, her beauty and her piety. Of these look only for 
the pious and you are assured of happiness (Ozkay 
1981:151).

Further quoting Mohammed, Ozkay writes:

Women are a field to raise children for you. Good 
women are women who are obedient (p. 151).

According to Mohammed a woman is therefore not supposed to assert herself. The
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target for protection obviously is the primacy and supremacy of patriarchy. A woman's 

humanness is denied. Her right to personal liberty and fulfilment is inseparable from the 

happiness of the husband, father, son and any other male next of kin.

Gibb, H.A.R.(Zaehner 1959:186), analyzing the social institutions in Islam also 

observed and underlined that these institutions "...strengthen the position of the 

husband as against the wife...and that of male kin generally." It is through these 

institutions which women are effectively kept in subservient position in relation to men 

in matters of marriage, inheritance rights and leadership rights. Tabari (1982: 18-19) 

says that Islam is not only a religion but a political ideology as well.

4.1 .0  Marriage, Islam and Women’s Status

A Muslim woman cannot marry without involvement of a man, this is a rule 

enshrined in the Sharia laws. The father is given the absolute right to decide whom he 

marries off his daughter. Gibb (op.cit) commenting on the Jewish marriage system, 

said:

The outstanding survival of the 'patriapotestas' in Islam 
is the right recognized to the father of giving a virgin 
daughter in marriage to whomsoever he pleases ... the 
marriage of a woman in particular without the 
intervention of a qualified male relative as wali "next of y 
kin" is invalid (p. 186).

This implies that women's inability to make rational decisions about their lives. 

However, given that Islam is based on patriarchy, it is not difficult to see why it is 

negative to women. This is why the existence of theocracies based on Islam has 

negative impact on women's liberation struggle

The Sharia law on women recorded in Surah IV which were meant to protect 

women, especially those who were widowed as a result of "The War of the Trench"
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turned out to be a boomerang on women, as men seized them to subjugate women even

more. For instance Surah (4:3) says:

And if ye fear that ye will not deal fairly by the orphans, 
marry of the women who seem good to you, two or three 
or four (p. 73).

This implies that women could only be protected by men in humiliating marriage. One 

man is allowed to marry as many as four women and, in addition, a husband may "take 

his own female slaves as concubines," as Gibb says. This means women were equated 

with slaves.

Besides, men are given absolute right to divorce their wives as they may please,

but a woman is not accorded the same freedom. Gibb noted:

The right of a husband to repudiate a wife by mere 
declaration, without the intervention of any juridical 
authority is affimied in several kuranic passages, none of 
which explicitly required any assignment of reason or 
justification.
The Kuranic lays down a definite procedure for 
repudiation, which appear designed to allow time for a 
reconciliation. After a first repudiation the wife may not 
marry within a period of time from three to four months 
... during this period the husband may resume without a 
new contract ... the same procedure applies after a 
second repudiation. But after a third repudiation the 
divorce is irrevocable...
The rights of the wife in the matter of divorce are much 
more severely restricted. She may not repudiate her y 
husband by declaration but may by agreement with him 
have the marriage rescinded (khul) on payment of 
compensation to him usually by return of her dowry 
(Zaehner 1959:187).

Repudiation was merely by pronouncing three times that "I divorce you!" Men 

were at liberty to do it once or at a time! A woman is expected to endure this 

humiliation and wait for the husband to change or not change his mind. The absolute 

right accorded a husband to divorce by mere repudiation helps to emphasize the view 

that women are not entitled to equal rights at, in and, on dissolution of marriage.
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Islamic women have no property inheritance rights. While they are allowed to 

keep what they already owned before marriage, only male children inherit property. 

This explains economic dependence of women. One may argue that they are deliberately 

dispossessed to prepare them for absolute dependency on their husbands.

To ensure that women remained meek, they are denied education as was 

exemplified by the Talibans of Afghanistan when they ordered that all women be 

removed from public places, including schools. In succinct, the quintessence of Islam is 

the structualization of injustice into totally embracing socialization that already existed in 

medieval Arabic patriarchy. This contradict to, the attributes of salvific and liberative 

traits of Islam. Hence, the moslem ideology and women's liberation from patriarchal 

domination and oppression are incompatible.

4.2 Hinduism
It is extremely difficult to define Hinduism in terms of its background, belief system, 

worship, dogma, doctrines and its general ritualistic practices. This is so because the 

religion lacks singular foundation like other major religions, say islam and Christianity, 

founded on the teachings of Mohammed and Jesus Christ.

Hinduism has no fixed content and body ethic as its contents are in constant flux

from age to age, from community to community. Radha Krishna (1974) ahso noted:

At the outset, one is confounded by the difficulty of 
defining what Hinduism is. To many it seems to be a 
name without content. Is it a museum of beliefs, a 
medley of rites, or a mere map, a geographical 
expression? ... It has different forms very difficult to find 
a common feature to bind (p. 11).

However, the religion is predominantly Indian and form the foundation on which the 

Indian culture is based. But this is not to deny that there are other faiths in India as 

there are Christianity, Islam, Buddhism, Jainism and many other. The point is that it is
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the main religion whose principles even influence state policy. The religion owes its 

present structure to the conquering Aryan race, who were a patriarchal people, whose 

divinities were primarily male. Amongst the Aryans were a priestly class (they later 

introduced casticism and became the Brahmana caste), who wrote the Rig-Veda (songs 

of spiritual knowledge).

These cosmogonic hymns, for instance, the "Hymn of the Primeval 

man"(Purushasukta) extol male virtues or excellence and attribute the beginning of the 

universe, mystically, to the "original man" sole effort. "The Sata Patha-Brahmana" 

literature has the details:

In the beginning, universe was water. The waters 
decided, "How can we be reproduced? They foiled and 
performed fervid devotions when they were becoming 
heated, a golden egg was produced ... floated about as 
long as the space of a year ... In a years time a man, this 
prajapati was produced ... and hence a woman, a cow ... 
come forth within the space of a year. He broke open 
this golden egg. There was indeed no resting place only 
this golden egg bearing him ... Desirous of offspring, he 
went on ... toiling. He laid power of reproduction into 
ownself. By the breath of his mouth he created the gods 
(Ballou and Speigelberg 1940:31-32).

The picture of a man rising from this mystic prose is that of a strong, confident, 

ambitious, intelligent male, up and about having created himself in conduit with waters, 

creating the world including gods, and naming them. A woman is said to be a direct 

creation of man (prajapati) and is typically mentioned together with instinctual animals. 

This reinforce the unfounded patriarchal notion of male superiority and innateness of 

female inferiority.

Bashan's discussion of the Rig-Veda especially the cosmogonic hymns 

(Zaehner 1959) also reveal the same:

The ... world appeared as ... a great sacrifice performed
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at the beginning of time, when mighty primeval person 
(Purusha) was sacrificed by the lesser gods to himself, 
and, mystically surviving his own dismemberment 
produced from the different parts of his body the various 
features of the universe (p. 226).

The imaging of the universe as resulting from a man ideologically help to put 

males above females; it implicitly suggest innate inferiority of females to males. This is 

particularly dangerous to the quest for gender sensitivity, given that to Hindus, all life is 

sacred, thus all that happens in life, good or bad, is sacred. This is particularly 

dangerous, for they believe, by their religion, in a cosmic life force, what Placide 

Tempels (1969) called vital force in his discourse on the African (Bantu) ontology and 

cosmology, which mystically and symbolically integrate, formalize and connect all 

aspects of beings.

This inexorably religious world-view that legitimate the Indian Socio-cultural 

practices, incorrigibly oppressive to women, make Hinduism a religion immensely 

contributing to the deplorable situation of women in India and elsewhere it is practised. 

It is petinent to illustrate this with some examples.

In "The Ordinances of Manu" published in the Bible of the World (Ballou and 

Spiegelberg 1940), the following code of conduct are demanded:

No act is to be done according to her own will by a 
young girl, a young women, or even by an old women, 
though in their own houses. In her childhood, a girl 
should be under the will of her father; in her youth, of 
her husband; her husband being dead' of her sons; a 
woman should never enjoy her own will. She must 
never wish separation of herself from her father, 
husband, or sons, for by separation...make both families 
contemptible.She must always be cheerful and clever in 
household business,...and with not a free hand in 
expenditure (P.81).

This reduce a woman to an object—a machine to be controlled by a succession of
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males: father, brother, husband and son. In fact the contrast between human being and 

things is dissolved with regard to women as far as the ordinances are concerned. They 

can't actualize their essence only because they can't be expected to exercise 

reason,freedom of consciousness and choice.

Further the ordinance posit:

The good wife of a husband be he living or dead, if she 
desire the world where her husband is, must never do 
anything disagreeable to him ... she may not, however, 
when her husband is dead mention even the name of 
another man. She must be till death subdued, intent, 
chaste, following the best law which is the rule of wives 
of s single husband meets with blame here, and is 
deprived of her husband's place in the next world (p.
82 ).

The wife, therefore, lives for nothing but her husband. She is completely made 

a property of the husband. Women are, therefore, directly called upon to submit totally 

to their husbands even beyond death. The theme of life after death is used to secure 

women's adherence to this oppressive command. Although this concept of 

disembodied existence is paramount in Hinduism, due to its overwhelming belief in the 

existence of an immortal self (Atman), a thorough philosophical analysis find such 

belief hollow. The self is nothing apart from the totality of brain functions generally

referred to as consciousness. Death of the brain correlates with that of the body. To
'V

say the least, the notion of life after death is conceptually sterile, problematic and 

logically contradictory. Life is a disclaimer of death and vice-versa. The two cannot 

sensibly alternate in the same organism. That is, death cannot precede life, or life 

cannot succeed death. Nothing is dead and alive at the same time.

It is, therefore, meaningless for women to be told to remain subdued to their 

deceased husbands. Why are men not commanded to remain committed to their dead 

wives, but are only advised to burn them using sacred fire and then remarry quickly.

55



This is because Hinduism is a patriarchal instrument for subjugating women. This 

absence of symmetry in the commitment of husband to wife spell their inequality in 

marriage which contradicts various attempts at ending gender discrimination.

4.2.1 The Concept of Patrivrata and Women's 
Status

Pativrata literally translate to one who is vowed to her husband. It is ambiguous 

concept. It imply a wife’s devotion, commitment and servitude to the husband while 

the reverse is not the case. It institutionalize Hindu masculinism. The concept has been 

idealized to the extent that Hindu women are so brainwashed they see submission to 

their husbands as their ultimate duty.

This psychological violence on Hindu women is achieved through highly 

romanticized legends, folklore and folk song entrenched through a plethora of rituals. 

One of such epic religious lore is Sita which, despite being humiliated by Prince Rama 

stuck by him.

Reacting to such persuasive lore, Soma Chitni (Canadian Women Studies

International Vol. 6 No. 1), appropriately rebuts:

Because these figures from the epics (sic) and from 
traditional religious lore continue to this day to inspire 
Indian women as role models, it is important to take 
cognizance of the qualities that they represent. It is 
necessary to help women to look at the Savitris and Sitas 
in Indian tradition critically, and to enable them to 
distinguish those qualities that continue to be relevant 
from those that are irrelevant or even redundant in the 
modern context (p. 45).

These myths encouraged what Parikh and Garg (1989) calls a "system of 

secondary socialization" which they correctly argue "ensure a good location in the
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husbands house ... they still felt that freedom was to be bestowed and not taken ... 

ended living the life-role and life-space of the cultural-role" (p. 126). Most of the lore 

give rise to patterns of subjugation, promote myths about women being fragile, helpless 

and needing constant protection. They derive women to self-immolation. Women must 

reject the ascribed position of chattels to be owned and protected by males in a 

patriarchal setting. They must refuse to be sent out in marriage as gifts, and with gifts 

and demand opportunity; freedom and define and redefine these situations through 

active and intelligent participation, assertiveness.

Hinduism also support casticism which put women in the lowest ebb of any of 

such social stratum. In marriage there is scarcely a reciprocal, symmetrical dyad or 

continuum on which to relate. Alterkar (1962) deplore the savagery and barbarism 

toward women due to men's mere physical strength. He detests child marriage before 

girls "attained an age when they could exercise an intelligent choice in the matter (p. 

33). Because they are forced into marriage while still young, illiterate and 

inexperienced, they are mistreated in a condescending manner by their husbands and a 

chain of belligerent in-laws.

It may be said that the dowry system, a direct corollary of Aryan priests

casticism, having been introduced by brahmana (highest caste in India), or royal
'V

aristocratic families as A.S. Alterkar puts it, and as a system in which the bridegroom is 

paid (bribed) immensely to accept the bride, has reached scandalous proportion. It acts 

as effective impediment to women's welfare in hindu society because it encourages 

daughter killing, because they are seen by parents as economic burden whereas sons are 

sources of wealth. Because of material greed, it encourages husbands to murder their 

wives so that they could remarry and gain more material possession through dowry 

payment. This malpractice also compel young girls to commit suicide seeing no 

meaning in life because of the dread of social opprobrium.
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To this atrocious and repugnant dowry system, Alterkar (1962) gainfully said:

It is now high time for Hindu society to put an end to this 
evil custom which has driven many innocent maiden to 
commit suicide. There are signs to show that this custom 
is becoming unpopular and odious, but public opinion 
must assert itself more emphatically. The youth must rise 
in rebellion against it ... proper female education, 
marriage at an advanced age, mainly settled by the parties 
themselves, and the awakening of the parties themselves, 
and the awakening of public consciousness seem to be 
the only remedies that will eventually stamp out the 
custom (p. 71-72).

It is paradoxical that even after the bride has bought the groom expensively, she is still

the one to go to the husband's home and be maltreated even murdered by him or in-laws

to create space for more wealth. This is why it is important to challenge Hinduism

which permit such immoral behaviours. It effectively impede liberation of women from

the oppressive culture. Laws exist that protects women from injustices in India, but they

are overwhelmed by Hinduism to which the government has lost the battle to implement

the laws. On the other hand, Alterkar (1962) observes:

It cannot be, however gainsaid that the dread of social 
opprobrium is still preventing a large number of young 
widows from marrying in spite of their desire to enter 
into a fresh wedlock. More energetic educative 
propaganda must be carried out to prevent this state of 
affairs (p. 365).

'V

Wife burning is still rampant among Hindus. This means equality between men 

and women is impossible if the religion is not challenged.

4.3 Confucianism
It may priorly be pointed out that scholars have bitterly disagreed on whether to 

classify the teachings of Confucius as a religion or not. Some scholars, for example, 

A.C. Graham (Zaehner 1959) contends:
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Confucius was not the founder of a religion nor was he a 
philosopher, he was a gentleman whose sense of what is 
done and what is not done has been taken as standard 
ever since.

It is not clear from Graham's long passage what his definition of religion is, so 

that judgement can be made.

A dictionary of Comparative Religion (Brandon 1970) noted the controversy:

The question as to whether C. may be regarded as a 
religion has been hotly debated. Certainly there is no 
church organization, no specialized priesthood, no 
obligatory creeds or dogmas (p. 203).

However, in the same work, it is contended that Confucianism qualifies to be a

religion but, only if, religion is broadly defined to supersede the narrow operational

definition of many disputants:

In C. a cosmic ruling power and transcendent spiritual 
values have been generally recognized, so that, if religion 
is broadly defined C. may be classified as one of the 
important and most influential religions of mankind (p.
204).

In fact during the Han Dynasty, Confucianism was effectively a religion, the 

worship of heaven and earth. Confucius became a deity and sacrifices, ritualistic rites 

were regularly offered in his name for over 2000 years, in mid-spring and rftid-autumn 

and, every full and new moons. It cannot be gainsaid that "his ethical political teachings 

...became official cult...had a paramount influence on Chinese life and thought." 

(Brandon 1970:203-204).

The fact that there is no universally accepted definition of the concept religion, it 

is an omnibus term whose contents are only determinable by the definers point of view. 

Hence, Confucianism with a plethora of nature deities, ancestors, rituals and 

worshipped, easily pass as religion.
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The faith which has from time immemorial taken firm hold on the Chinese life 

and thought, has a bearing on the Chinese conception of women in general. It also 

legitimize a tradition which conceive women as second rate human beings. It support 

secondary socialization aimed at preparing women for marriage. In marriage, Confucian 

women are expected to be obedient and submissive to their husbands.

Dawson (1939) quoting the Confucian Ordinances for life conduct, wrote:

For the purposes of discipline within the family, as well 
as for material support and protection, the woman was 
counselled to subject herself to the man ... In 'L iki' it 
was ordered thus: the woman follows the man. In her 
youth ... the father and elder brother; when married ... 
her husband; when her husband is dead ... her son (p.
139).

This is not peculiar to Confucianism as it is found in all major religions 

discussed above. It must be noted that this is very demeaning to a woman. It is as if she 

has no mind to make independent decisions. The woman's right to compete in life and 

create her own life-space in which to operate freely, is curtailed.

The Chinese women are duty bound to oppugn this lowly station which 

Confucianism confine them. This chartalanism has no empirical justification. It is 

inconsistent with the principles of God to socialize women to be chattels of a successive 

chain of men: father, brother, husband, son and many others.
V

Commenting on subsidiary or subordinate acculturation for girls, Dawson

noted:

The Chinese girls were brought up then as now, with 
matrimony in view as her goal ... trained with an eye to 
subjection to her husband in the regulation of the family 
and to obedience to her husbands mother in the home (p. 
142).

This can only mean one thing: domesticity of women. This is unjust as it deny 

women the opportunity to actualize themselves as human beings, in the affairs of state.
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This form the bases for women's economic and political disempowerment.

According to Confucianism, marriage is indissoluble, just as in Hinduism. The 

Chinese woman is not given freedom to remarry even in the event of her husband's 

demise. Divorce is a prerogative of the husband, and his male relatives. The society is 

very hostile to a divorced woman. In the event of divorce, the woman automatically 

forfeit her right to child custody. She is actually socially dead.

For a woman to divorce, as expounded by Mencius (371-289 B.C), a devotee 

of Confucius, she must seek consent of her husband, his father and elder brother. This 

expressly tell of women's powerlessness to effect divorce. On the other hand, the 

husband can divorce her on amazingly trivial grounds like disobedience to her in-laws 

and failure to bear a son.

In a nutshell, Chinese woman is a secondary citizen. Although in the mystical 

Confucian thought, the principles of Yin and Yang play major role as the two forces that 

form all objects and organisms especially human beings. Yin is male and is given all 

positive characteristics, while Yang is female and is given all the negative 

characteristics. From this it is easily seen that in Chinese mysticism, negative attitude 

towards women is overriding.

not in the vocabulary of Confucian faithful, hence emancipation of Chinese women 

must deal with Confucianism and its stranglehold on the psychic of men.

4.4 Conclusion

The foregoing chapter has critically looked at three religions: Islam, Hinduism and 

Confucianism, and how their scriptures are anti-women's empowerment. It has argued 

that such scriptures must be challenged if women are to achieve equality with men.
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CHAPTER FIVE

CONCLUSIONS AND RECOMMENDATIONS

5.0 General Conclusions

It has been argued in this thesis that religions have unjustified presumptions 

about women's place in society and, before God. It has been explained that these 

presumptions are barriers to gender equality.

The thesis take the view that equality is not only procedural rights, it also 

encompasses substantive sharing of resources without undue restriction as practised 

against women in patriarchal system.

In this connection, it is suggested that certain less formal patterns of 

discrimination that effectively perpetuate the status-quo be targeted and deconstructed. 

It is argued that extension of legal rights and franchise to women, though appropriate as 

they will confer equal status upon them with men, in the legal sense, is not a panacea 

for changing women's status in the cultural and religious sense. It is notable that a 

Religious faithful will violate women's right flagrantly because, to him, what religion

says is paramount: the legal law as gross interference with his traditional rights to treat
v

his wife as his servant.

This work has, therefore, criticised the simplistic assumptions about the power 

of legislation to effect substantive changes without coming to grips with the religious 

dimensions to the problem, which we consider to be more devastating and subtle.

It must be noted that practices of most religions are not only incompatible with 

women's rights but human rights in general. The history of the church for example has 

been a history of war against human reason and science, in which failing to uphold 

religious view of the universe is criminal. The experiences of Galileo, Copernicus and
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Therefore, the rhetoric of change must be accompanied by thoughtful and bold 

steps necessary to achieve it. Agents of change must insist on institutional and 

behaviourial changes that must logically precede achievement of substantive equality 

between the sexes. Such steps must openly deal with the Religions excesses against 

women based on alleged God's, Yahweh's, Allah's commands.

This is because religion is basically spiritual, that is, mental, cognitive, or 

attitudinal. It is indoctrinating in character because it is geared to arrest and prison one's 

psyche so that he or she become irrationally fundamentalistic. It is, therefore, primarily 

a psychological violence against the victim's rational faculty; it prejudges everything for 

the faithful, hence occasion prejudice to one's mind.

Nevertheless, it's on this basis that this thesis strongly argues that these 

religions lack logical and empirical basis for alleging that women are innately inferior to 

men: intellectually, morally, spiritually and rationally. They are themselves based on 

unfounded myths.

It is instructive to note that we have discussed five world religions but this does 

not imply that they are the only religions whose dogmas and practices are anti-women. 

There are a lot more which could be identified, but the five are found to be 

representative enough to state the case of this thesis. It would be grandiose for this 

work to attempt an analysis of all the religions on earth.

There is no African religion discussed. This is not due to an oversight. It is 

because Africa, up till colonial interlude, had not evolved a continental religion, much 

less a global one, due to factors beyond the scope of this work. Again this is not to say 

that Africa is a religious desert as this would be terribly inaccurate.There are pockets of 

tribal or ethnic religions, in Africa.

Rusdie are exemplary. This has been so for centuries despite the fact that God's
existence remain unproved.
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These African religions were as engulfing mentally as the religions herein 

discussed. However, they have less impact on modern Africans as they are submerged 

in the religions discussed above to the extent historians talk of Christian and muslim 

Africa. It is notable that African religions were as oppressive to women as any other 

patriarchal religion.

Note is also taken of the matriarchal clans in Malawi, Nigeria and, a few others, 

but they are like a drop of water in the sea, in the face of mighty patriarchal systems in 

Africa. In fact the pockets of matriarchies were largely destroyed by colonial religions 

and powers.

The fundamental thing is to fight such religions' discriminatory practices as 

recommended by both liberal, Marxist and radical feminists in their resolve that 

patriarchal religions must be restructured to achieve gender equality. Profoundly, 

feminists enterprise is a disclaimer of the patriarchal nomiative standards which cherish 

males at the expense of females.

The fight against discrimination against women championed by various religions 

is essentially a challenge against the legitimacy of aristocracy of sex which arbitrarily 

put the male over female. Such assumptions characterise all the religions discussed in 

chapters three and four of this work. For instance, in Christianity it is a tjieme that runs 

through the Bible, from Old to New Testaments.

Therefore, there is need to reexamine these male centered religious paradigms 

which are unjust and oppressive to women and, in its place establish neutral social 

system on which to base human relations. This can also be done by examining 

institutional, material, or symbolic systems that have historically been used to keep 

women servile.

Such systems cannot stand the test of logic and scientific inquiry since except in 

cases of genetic failure one's biological sex is fixed and impossible to challenge
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rationally and intelligibly. However, the social construction of sex which we call 

'person as sex' is artificial and changeable. Such contradictions are not accidental as 

they arise from the medieval and classical male world view that did not recognize the 

purpose of women. The continuum of superiority and inferiority exist for different 

reasons expedient to the patriarchs. Hence the culprit is not the male sex in itself, but 

the male sex for itself, because they have historically benefited from discriminating 

against women.

5.1 Recommendations

Finally, to deal with the problem of religion in relation to gender discrimination, 

it is important to pick the biased tenets of religion as is pointed out in this work and 

change them to reflect the principles of equality as propounded by the United Nations 

instruments on the subject.

Major denominations, like the CatholicChurch, should also take bold steps to 

allow women to take up leadership roles in the church and compete equally for the post 

of Pope. This will help boost the image of women.

We note that there is difficulty in implementing these recommendations but there 

is no two way about it, they must just be accepted as long term solutions to the 

problem. Religion as a cultural heritage will definitely take ages to change.

However, through thorough education people would begin to see the inherent 

contradictions of religion and start questioning some of their claims. This is because if 

people realise religion contradicts simple facts like equality of human beings, they will 

give up religion or force changes in the religions.
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