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ABSTRACT

This study focuses on the analysis of Ki-Embu prosethat express power
relations between genders and between ages. It deeknvestigate how the
proverbs express power relations in the languagguestion and also examines
their meaning. Moreover, the study investigates théreproverbs reinforce and
perpetuates the subjugation of one gender or amg grs opposed to dominance
and exaltation of the other. Together with thisg #tudy seeks to find out if
proverbial language in Ki-Embu is a medium of esgieg power relations
between genders and ages and the role of contestgressing power relations.
The study has based the analysis on Critical Disso@nalysis Theory to show
that power is indexed and expressed in Ki-Embu gntos. It is an exploration of
how opaque relationships are a subtle factor imrggg power which ultimately
creates power imbalances.

The study is organized into five chapters. Chapter provides the background of
the study by presenting a brief description ofldrgyuage under study and also on
proverbs which are the linguistic features to balyed. It goes further to present
the statement of the problem, the objectives, thpotheses, the scope and
limitation, the theoretical framework, literatureview, significance of the study
and the methodology used for data collection analyais. Critical Discourse
Analysis Theory which is used as the framework e tata analysis has been

discussed in detail in this chapter. It guides itlie unraveling of the hidden



meaning of proverbs to bring out the manner in Whpower relations are
expressed.

Language and reality are closely related and th&gract with each other. Reality
influences and shapes language while languagectefmd affects reality. Hence,
language is a social tool. Chapter two of this gtaighlights some of elements of
language that are closely linked to this study. 8arh which include men and
power, language, age and power, and language dhdecut also looks at the
form and functions of proverbs and types of proiarimeaning to review more
literature on the linguistic features of the stultyis also in this chapter that we
have discussed the basic concepts of CDA and itsadelogy.

Chapter three and four which are the core parthettudy provide an analysis of
proverbs that demonstrate proverbial men dominanemen subjugation and
dominance of the old using proverbial metapholgses, negative structures and
words in Embu culture. The discussion in these wrapfocuses on figurative
language, figures of diction and linguistic deviseish as syntactic structures and
vocabulary and how they are used to proverbiallyress power between genders
and ages. Context from CDA point of view in relatio the proverbs analyzed has
also been discussed.

Finally, chapter five gives a brief summary of gtady. It outlines the findings of
the study in relation to the objectives and thedtlgpsis of the study and gives
recommendations. It also confirms that the Critidbacourse Analysis Theory is

adequate in unraveling hidden meaning in provethigjuage.
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CHAPTER ONE

BACKGROUND OF THE STUDY
1.1 Introduction
In this chapter, we will discuss the backgroundhef problem based on Ki-Embu,
which is the language under investigation and alsoproverbs which are the
linguistic features to be analyzed in this studywill also provide an overview of
the theoretical model used in the analysis of d#tat is, Critical Discourse
Analysis. This involves unraveling the hidden megnn texts. Other major areas
to be covered in this chapter include:
the statement of the problem, the objectives, timgpotheses , the scope and
limitation, literature review, the research methody and the significance of the

study

1.2 Background to the Study
The language under study is Ki-Embu which is spdikegthe Embu people who

inhabit the Eastern, Western, and the Northerrridistof Embu County in the

Eastern region of Kenya.

This area lies in the South-Eastern slopes of Miy&a and is separated from the
neighboring lands by Mt. Kenya to the North, Ritra to the South, River Thuci

to the East and River Rupingaci to the West. Thétmeighbours three other



ethnic groups. To the South is the Mbeere, to thst s the Achuka, and to the

West is the Agiftyu of Kirinyaga.

The Embu belong to the Bantu language family whtheskin their present land
between the 16 and 17 centuries having trekked from Meru. According to
Guthrie (1967) the Embu are Bantu speakers of Eofggoup 50’ under the label
E52. Others in this group are the Kikuyu, Meru, fBka, Kamba and Thaico who

are all Eastern Bantus.

Chesaina (1997) says that the Embu and the Mbeee dften been erroneously,
regarded as a ‘primitive’ dialect of the Gikuyu darmge. Mutahi (1997) studied
Ki-Embu and Ki-Mbeere as Gika dialects. However, Ki-Embu, Ki-Mbeere and

Kikuyu are discrete languages.

In Ki-Embu there exist linguistics variations amatsgspeakers which give rise to
three distinguishable dialects; the Kiveti, igiira and the Southern dialect. Kiveti
is the dialect spoken by the people of Runyanjas layeni areas; Kirguru is
spoken in the Northern parts of Embu close to the Hénya forest (Irangi),
Manyatta, Ngandori and Nginda areas. This arealig uch in agriculture and is
usually referred to as the ‘tea growing zone.” Rdarming also does well in this
part of Embu. The southern dialect also called Katnand is spoken in Gaturi and

in the lower parts of Embu near the boarder ob&rand Mbeere. This is the



Mbeti area which is usually referred to as ‘Werdiigh means dry, because it is
not as wet as the northern parts. Economicallyithtbe ‘coffee growing zone’

of Embu with some little dairy farming.

Administratively, Kimigara and the Southern dialects are spoken in the Wester
district while Kiveti is spoken in Eastern districf Embu. The three Ki-Embu
dialects are distinguishable at the lexical and nplhagical levels. Lexically,
distinctions are observed in words and phrases.ekample going up the hill is
used variably as ‘Kuikia’, ‘Kuthangata’ and ‘kwambata’ by the Kiveti, Egaru

and Kimbeti respectively, Wandiri, (2010). ‘lici: i/ (No) - southern, ‘ka’/ka/
(No) - Kiveti, ‘aca’/asa/ (No) - Kirgara. Phonologically, variations are observed
with regard to features of intonations Ki-Embu lgeantonal language, tone plays

a role in differentiating meaning. The tonal; lesvean be identified in Ki-embu as:

Level (-) niguo it is true
High (/) niguo is it true? (Exclamation)
Low () niguo a gesture of keen listening

How intonation is placed in a word can cause proration differences which can
be used to tell whether one is speakingu#firi,Kiveti or southern dialect a
word such as Mucikiri’ /M@sikiri/  forbicycle is pronounced differently as

/mosikiri/ by kiveti dialect speakers as /mo’sikiby the Kifgara dialect



speakers and /'mosiriki/ by the Kimbeti or sauthdialect speakers.Wandiri

(2010). This study will use data collected fromaasrall of the three dialects.

According to Wanjohi (2001) Kikuyu lexical simil&yiis at 73% with Ki-Embu,
67% with Kikamba and 63% with Kimeru.Though thim#arity is above average,
Ki-Embu is an autonomous language from all theetfoselated languages. The
2009 Kenya Population and Housing Census recogritneisu as distinct from
both Kikuyu and Kimbeere and puts the total popahabf Embu at 324,092 and

168,155 and 6,622,576 for Mbeere and Kikuyu respeigt

1.3 Proverbs

Proverbs are said to be an intuitive aspect oftadumental functioning. How they

are used and understood is maintained to be lég#ive. The wise saying are

acquired and learnt by listening to elders’ talkhisTis so as elders occupy a
vintage position in  most African traditions asuman repository of command or
primordial wisdom, they are the masters of elogeenbetoric and meaning.

Adedimeji (2010).

The earliest collections of proverbs can be traagdar back as ancient Egypt
about 2500 BC while the Old Testament attributeches®00 proverbs to King
Solomon (18 Century BC) The first person, to engage more syateally in the

collection and classification of proverbs was threé€k Philosopher Aristotle (384-



322 BC). He considered proverbs a survival of ateiolvisdom;”proverbs are ...
elements of old philosophy which survived thankgheir brevity and dexterity”

(Karagiorgos 1999).

Buchanan (1965) gave further insight on proverb&mwhe quoted the English
Philosopher, Sir Francis Bacon who observed ndatdy hundred years ago that
‘the genius, wit and spirit of a nation are disa@¢kin its proverbs.” Also, of about
the same time, the Spanish writer Miguel de Cersantmarked that proverbs are
short sentences drawn from long experiences. Hes go further to quote the
English Quaker William Penn who commented one hedhdyears later ;"The

wisdom of nations lies in their proverbs which dneef and pithy.”

According to Benjamin Disraeli, one of the keeneshds of the 18 Century,
stated that proverbs are anterior to books andddrthe wisdom of the vulgar and

that in the earliest ages they were the unwrittews of morality.”

Norrick (1985: xiii) identifies two basic charadwdics that differentiate proverbs
generally from freely formed utterances. He say fhroverbs are performed,
inventoried linguistic units and they are tradiabntems of folklore, which are
available as performed utterances which meet tkakgr’'s need for formulating

an original utterance of his/her own. At the saimef they are readily available in



recurrent situations which call for stock formul@bid). Dundes, (1981) has

defined proverbs as the ... “wisdom of many, theakibne”.

Mariana&Vogelzang, (1996), maintained that a prbvas an anonymous
miniature piece of verbal art used rhetoricallyhtghlight an argument relating to
human behavior. It is the recognizability of theisg, often combined with the
linguistic delight involved in manipulating figuraé speech, metaphors and
humorously exaggerated categorical statements .ov&pbs are unsystematic,
they may contradict each other and their purposeigprimarily to give a moral
instruction, but rather to support an argument éferring to what is tacitly
assumed to be commonly accepted knowledge, whethaot the point is moral.

In addition, proverbs fulfill a function as entertaent and linguistic pleasure.”

According to Crystal (1997), proverbs feature pnoantly in interpersonal,
transactional and ideational language use. He meplidnat due universality of
human experience; they exist in all languages wsithilarities in terms of their

reliance on vivid images, domestic allusions anddymay.

Hogapian(2008) says that a proverb is a folk sagmgmon in use and pithy in
structure which contain special conclusions andmenendations in regard to

almost every life situation.



Adedimeji (2012) views a proverb as any saying pig&am that addresses the
heart of the matter in a given context, truthfudlyd objectively and is ascertained

by world knowledge.

Proverbs play significant roles in clarifying, exgifying, underscoring and
influencing communication. With broadly analyzedgde proverbs in  Ki-Embu,
this study will seek to fit in the language in thican context. In many African
languages expressions are not considered richnéitigent except when they are
duly laced with proverbs. In Ki-Embu a speaker whoegarded as a great orator
constantly punctuates his speech with appropriategobs and aphorisms to drive

his point home.

The ability to sum up ideas and experiences piiating succinct expressions
has always been a profound sign of native inteilage linguistic competence and

cultural erudition in Ki-Embu.

In elder meetings and other cultural activitie€mbu, proverbs are regarded high
and profound source of rhetorical power and languagturity. In important
sittings in the land, proverbs are seen as majal twr instrument of
communicating and cultivating pleasure and entemant among the people
present. They are also used to solve disputes amdutle arguments among the

members of the society.



Like in other African cultures, proverbs are comnfeatures of conversational
eloquence in Embu and they are said to carry tlsglom of the land, and are
employed to reinforce meaning and express convegitiouths. The Embu people
utilize proverbs to touch a wide array of human cswns and activities and
concentrate themselves on highlighting the rolemef, women, and the youth.
Proverbs are used in articulating different issared consolidating the diversified
views of people in an attempt to advance societhies and beliefs. They are used

to cement that which protects the identity of teege of Embu.

The Aembu, in projecting their Africanness and aat background, articulate the
rich cultural ethos of proverbs in their spoken amdtten works to reinforce

meaning and to provide the cultural milieu of tle®ple.

Proverbs in the traditional set up of the Aembu evex major or key
tool/instrument used for instruction to impart kriedge, values and attitude to the
young by the older generation. Though used inlag, the origin of proverbs is
known to be from the language of the ordinary peagl Embu but not coined

from academic philosophies.

At the same time, proverbs are held strongly asesieof advice concerning a
recommended direction of action. Moreover, provarb&mbu are facilities for

outlining and organizing quickly and effectivelyirigs which we experience in



everyday situations and provide a commonplace ihinkin all these ways

proverbs have deep effects on social concept. Sthidy, thus, has an intriguing
background on which to base its analysis in amyiteo investigate how these
highly held features of the language express polations among its speakers in

as far as gender and age is concerned.

1.4 Statement of the Problem

Religion and patriarchy are some social and cultim@s used to perpetuate male
dominance structures in the societies which areernahtered. Prejudice against
women has been institutionalized in these socidiieemphasizing that women

are second class human beings who should onlydogmezed in relation to men.

Furthermore, a number of studies including thos&/ahg (2000), Wodak (1997),

Tannen (1994) Smith (1995), Ooko (2008) among atlieat have been carried
out on gender pay attention to language use irtigalao gender in which a

notable percentage show that language use generallginalizes, abuses or

demeans women.

Various women liberation movements and groups las@ evolved, considerable
scholarly efforts to expose the sources and dangfeoppression of women and
the voice of the youth restoring the identity angndy of women and

empowering them for national development has alsenbnoted. While such

efforts are commendable, it is important to notat tubstantial success has not



been recorded in the drive towards the empowerraemtomen and the youth.
This is because one of the causes of gender imtmlianthe African culture has
not been adequately so far undertaken. This steillycts on this salient problem,
the pervasiveness of oppressive proverbs. Henrsestildy seeks to find out how
power relations are expressed in Ki-Embu provedb&édéen genders and ages.
The following research questions will guide thereat study:

1. How do Ki-Embu proverbs express power relationsvbeh genders and
ages?

2. Does the use of these proverbs reinforce the sabgugof one gender or
of age group as opposed to dominance and exaltatithre other?

3. Is language used in Ki-Embu proverbs a medium pfessing prejudice
and subjugation against women dependency and despoy of the
young?

4. What is the role of context in understanding thewvgo relations as

expressed in Ki-Embu proverbs?

1.5 Objectives
1. To examine how Ki-Embu proverbs express power icglabnd their
meaning.
2. To investigate whether use of proverbs in Ki-Emhminforces the
subjugation of one gender or age group as oppastt:tdominance of the

other.

10



3. To find out whether language as used in Ki-Embuwenias is a medium of
expressing prejudice and subjugation against egheder and dependence
and despondency of either age group.

4. To examine the role of context in understanding plwaver relations
between genders and ages.

1.6 Hypotheses

1. Ki-Embu proverbs express power relations throughaigerms, negation,
ellipsis and metaphor in which intended meaningnisoded.

2. Use of proverbs in Ki-Embu reinforces subjugatidrieonale gender and
the young as opposed to dominance and exaltationaté gender and the
old.

3. Language as used in Ki-Embu proverbs is a mediumexgressing
prejudice and subjugation against women and degmmydf the young.

4. Ki-Embu proverbs utilize context in creating axgressing meaning.

1.7 Rationale of the Study

This study falls in the domain of discourse analyshich studies spoken and
written texts to unravel the meaning hidden in vgoadd other linguistic features.
Proverbs are pithy expressions which convey vesly meaning. This study will

find out how the proverbs are used to express poglations in language with a
view of assessing the manner in which they are usqukrpetuate and reinforce

gender imbalance in society.

11



Subjecting proverbs to linguistic study will revetlle various terms syntactic
structures and metaphors used to express powdionsdbetween genders and
ages which will give a better understanding of plesition of men and women,
young and old in society. In this way advocacy dender equality and ways of

upholding identity and dignity for all can easilg formulated.

The study will act as a guide to linguists, writepslitical scientists, language
planners and political ideologists in Kenya and thest of the world by
demonstrating that any feature or form of spokenwwoitten text should be
analyzed for power relations hidden within its foand structure in order to

understand how power is exerted without violencelbyer use of language.

Moreover the study provides an opportunity to analyse of language in proverbs
and this will contribute academically to the exigtknowledge. It will also add to
already existing records and publications on poreations as one of the issues

that make one gender seem to dominate the other.

As proverbs are loaded with hidden feelings, watsg intentions of the speaker,
they can be used as tools to cover individual @pisiin public interactive
situations and also to protect our personal aggud his study seeks to underscore
the need for positive use of proverbs and not $oaid them altogether. By use of

Ki-Embu proverbs, it provides a conceptualized ienafjthe real world.

12



While speakers at different levels of the socibiatarchy use proverbs to create
the worldly reality and to solidify their beliefsalues, attitudes, economic and
political status and pass this from generationdnegation, some of the cultures
passed on through the use of proverbs may notppeading to the present
generation for instance, gender inequality. Thigdgt by understanding the
meaning in Ki-Embu proverbs will help highlight senof the unappealing

elements in society so that they may be dealt agibropriately.

In conclusion, the research findings will benefisearchers and linguists by
illustrating that the discourse has an underlyohgplogical purpose and therefore

reassert the power of words in expressing hiddesmimg.

1.8 Scope and Limitation

In this study, the researcher will sorely be conedrwith Ki-Embu proverbs and
how power relations are encoded in them. It wilparticular investigative power
relations between gender and age. It will be coremk with how different
metaphors, ellipsis, negative structures, vocalpudend context are used in Ki-

Embu proverbs to encode power relations.

The study will not touch on the variation of theKinbu dialects as the researcher

is well versed with proverbs across the three dialée. Kifigura, Kiveti and
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Kimbeti. This study will be based on discourséd. will use the critical discourse
analysis theory to analyze how power relations betwgenders and between ages

are expressed in Ki-Embu by use of proverbs.

1.9 Theoretical Framework

The present study is based on Critical Discoursalysis Theory (henceforth
CDA) as the framework of the analysis. The mainpprent of this approach
include Norman Fairclough, Teun Van Djik, Ruth Vdkd Jurgen Habermer,
Gunther Kress, Theorem Leuwan, Siegried, Jageredafaul Gee, Christina
Schaffner, Reger Fowler. Robert Hodge, and Theo Maswen, among others.

They emphasize the role of context for interpretati

Faircough (1995) argues that the analysis of testtsuld be isolated from

institutional and discourse practice within whiaxts are embedded. Contexts
here include the environment in which discoursgeis(e.g. the background of the
proverbs) and the target audience. In CDA they rbastonsidered for a realistic
interpretation of texts and discourse. Thus CDAaisheory whose purpose is
precisely to expose power structure and disordéidiscourse and consider the

context of language use to be crucial.

CDA consider ‘text’ as the basis unit of analysihis is informed by the

proponents of this theory that the meaning poteaofitanguage is realized in units
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no smaller than a text. Fairclough (1995) assdrés the smaller units such as
words, meaning of components can be analyzed, Hrit televance is only
obtained in the perspective of their contributiontlie meaning expressed by the

whole text in context.

The idea of ‘critical’ does not mean the commonssemeaning of being negative
-rather ‘skeptical’. Reisigl and Wodak (2001) defieritical’ as not taking things
for granted, opening up complexity, challengingu&tnism, dogmatism and
dichotomies, being self-reflective in research stnat opaque structures of power
relations and ideologies are made manifest. lero understand language use in
proverbs and decode the hidden meaning and itsteffe the hearer/reader we
have settled on CDA theory. CDA is a theory thataacerned broadly speaking
with highlighting the traces of cultural and idegilcal meaning in spoken and
written texts. The theory sees discourse as sqmidtice, implies a dialectal
relationship between a particular discourse evedtthe situations, institution, and

social structure that frame it.

CDA views discourse, the use of language in spesmwh writing, as social
practice. The discursive event is not only shapgdsdaciety but also shapes
society. Discourse is socially constituted as wesdl socially conditioned. It
constitutes situations, objects of knowledge, ahd s$ocial identities of and

relationships between people and groups of peodak/(1996:17).
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Norman Fairclough (1995), one of the founders ofAdias described it as:
..."aiming to systematically explore often opaqueatieinship of causality and
determination between
a) Discursive practices, events and texts and
b) Wider social and cultural structure relations amdcpsses, to investigate
how such practices events and texts arise oaindfare ideologically
shaped by relations of power and struggles overepbyibid:132).
Van Djik (2001:352) defines CDA as:
A type of discourse analytical research that prilpastudies the way
social power abuse, dominance and inequality aaeted reproduced and

resisted by text and talk in the social politicahtext.

CDA takes explicit position and in this way want daderstand, expose and
ultimately resist social inequality. Thus CDA istleory whose purpose is
precisely to expose power structures and discofascourse. CDA also views

language as a social practice and considers theexioaf language use to be
crucial. In the process of being socialized intculiure a language is used in the
transmission of cultures, beliefs, customs, idea$ \&lues. This means that the
study of language is seen in relation to its uskloction.

Fairclough sketches a three dimensional framewark donceiving of and

analyzing discourses.
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1.9.1 Dimensions of CDA

As we analyze the proverbial discourse we will i consideration that every
instance of language use is a communicative evargisting of three dimensions
which are; the textual, a discursive practice argb@al practice (Jorgensen and
Phillips 2002:67). The dimensions seek to estaldistt explore the relationship

between text and its social context.

1.9.1.1 Discourse — as — text

These are linguistic features and organizationoofceete instances of discourse,
choices and patterns in vocabulary (e.g. wordingetaphor), grammar
(transitivity, modality), cohesion (e.g. Conjumctj schemata) and text structure
(e.g. episode marking, turn — taking system) whsttould be systematically
analyzed. Of interest in this study are the coleesigvices, vocabulary and text
structure as used in proverbs to achieve effecoramunication. This study will

identify and analyze them in the case study in Kiemproverbs.

1.9.1.2Discourse — as — discursive practice

This views discourse as something which is producedulated, distributed and
consumed in society Fairclough sees these procdssgsy in terms of their
circulation of concrete linguistic objects (specifiexts or text types that are
produced, circulated consumed and so forth). Appriog discourse as a

discursive practice means that after the analysi®cabulary, grammar, cohesion
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and text structure, attention should be given teesh acts, cohesion and

intertextuality — three aspects that link a textsovider social context.

Fairclough distinguishes between manifest intedabsing (i.e. overtly drawing
upon other texts) and constitutive intertextuadityinterdiscursivity (i.e. Texts are
made up of heterogeneous elements: generic coowentdiscursive types not

register, style). The study, however did not deigth whis dimension.

1.9.1.3 Discourse —as — Social- Practice

These are the ideological effects and hegemonicessin which discourse is seen
to operate. Hegemony concerns power that is acthigkieough constructing
alliances and integrating classes and group throoghsents, so that the
articulation of orders of discourse is correspoghlinone stake in hegemonic
struggle Fairclough (1992:93). It is from this thidimension that Fairclough
constructs his approach to social change whenatier lis viewed from the angle
of intertextuality. “The way in which discourses leing represented, re-spoken,
or re-written shed light on the emergence of nedem of discourse, struggles
over normativity, attempts of control, and resisi@ragainst regimes of power”

Blommaert (2006:30). This dimension will be usedhis study in that it will

In addition to these, Fairclough suggests a thadd @istinction in research

methodology. CDA, according to Fairclough, shouldken a progression in the
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phase of description, to interpretation, to explemaFairclough (1989:26). CDA
focuses on the textual- linguistic features of rieterial. Description is an activity
similar to that of participation in the sense thhe researcher adopts the
participants categories in his description, buke thsearcher (in contrast to the
participant) need to make his/her interpretiaarfework explicit. Interpretation is
concerned with the way in which participants ar@eome kind of understanding
of discourse on the basis of their cognitive japand ideological resources.

The interpretive phase requires a degree of distgrizetween the researcher and
the participants, but the interpretation is stitind by means of categories and
provided by the participant. Often Fairclough aguguch interpretations display
ideological framings participants ‘reproduce’ elenseof social ideologies through
everyday internationally organized interpretiveqadures.

For this reason, C DA requires a third phase:

1.9.1.4 Explanation

In this explanatory phase, the researcher drawsooial theory in order to reveal
the ideological underpinning of laid interpretatm@cedure. Social theory creates
the distance necessary to move from non-criticadribcal’ discourse analysis. It
provides the longer picture in which individual tausces of communication can be
placed and from which they derive meaning. It afmovides grounds and
transcending the limitation of lay consciousness itteological dimensions of

discourse.
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1.9.1.5 Interpretation

Interpretation arises from an act of reading ralgsis which makes meaning of
a text Locke (2004:5) Extending this definitioraif€lough argues that in respect
of discourse analysis, interpretation focuses amedsions of discursive practices
which include:

a) its manifestation in linguistic form (in form t#xts)

b) its instantiation of a social practice (ways ahkiing, ways of being in the
world — political ideological etc)

c) Dimensions which focus on socially constructed psses of production
distribution, and consumption which determines htexts are made,
circulated, and used.

This focuses on the ways in which texts operatdeworld, how they are
made, disseminated, and read. It also draws aitemdi the relationships

between texts (intertextuality).

1.9.2 Stages of Critical Discourse Analysis
Corresponding the three dimensions of CDA Fairdhodigtinguishes three stages
of analysis. He asserts that the nature of anatygmsges as one shifts from stage

to stageThe stages shift from description, into interprietatind description.
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1.9.2.1 Description Stage

This involves systematically describing what lingjig features are in a text (such
as new reports, memory commentaries column adetr}sas well as highlighting
features which are not. A text need not be a stoihgentences indeed it could
consist of one word or even one letter. Texts asedbed to show their explicit as
well as implicit nature with the focus on the séaiariable of text. Capturing
discourse in use requires the description of timguiistic features people in

interaction with each other use as they mutualhstwict the event.

1.9.2.2 Interpretation stage

CDA interprets texts on behalf of readers who dbtake up a critical position to

indicate how such readers can be manipulated unglyl by the text or positioned

into particular reading because of the social v&@luéhey carry. Hence, the texts
need to be interpreted relative to the processesoafuction and interpretation that
define discursive practice. The main concern herbaw participants arrive at
some kind of understanding of the discourse orbdss of their cognitive, social

and ideological resources. Blommaert (200: 30).

1.9.2.3 Explanation stage
CDA explains connections between texts and themsdcial and cultural context
and or explains how wider social and cultural cet#emight shape the

interpretation of a text. We placed the proverbdanranalysis in their appropriate
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Embu context for easy interpretation. The relatimos between these two stages

form Fairclough’s dimensions of discourse and disse analysis as follows;

Conditions of produ ction andinterpretation

Description (text analysis)
Process of produ ction |~

andinterpretation /

Text 3 Interpretation (processing

analysis)
Discourse practice 2\
Social cultural practice (situational institutional: societal \

Source o'Halloran (2003:10)

Explanation (social
analysis)

Figure 1.1: Fairclough dimension of critical discouse analysis

CDA focuses on the interpretation of a text whi@ir€lough terms as coherence.
This is reader description, that is, the extentihach readers (the target as well as
the non-target coherence) are disposed to subskibetext's preferred reading

and, in general, how readers actually respond texta This focuses on a text in

such a way that it discursively position readessits preferred meaning.

Foucault (1991) characterizes discourse as sysitaity organized sets of

statements that give expression to the meaning vahges of an institution.
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Discourse analysts have to use the term discoarsfdr to the discourse practice
which is bound to particular reading context andisaultural practice which is

relevant to my study. Socio-cultural discourse Foacaultian discourse that refers
to the way, in which knowledge is organized, talkdmbut and acted upon in
different institutions. This is bound to a partmukocial context with regard to

social cultural practice.

CDA typically studies how content features (suclpayperties of language users
of powerful groups) influence the ways members ahohated groups define the
communicative situation in preferred context modéRojo & Van Dijk

1997:358).They argue that CDA aims at making traram the connections
between discourse practices, social practices, aadal structures, connections

that might be opaque to the layperson.

Wodak (1995) came up with the development of dissmthistorical method
which denotes an attempt to integrate systematicll available background
information in the analysis and interpretation lo¢ tmany layers of a written or

spoken text.

This was a great manifestation that the contexhefdiscourse had a significant
impact on the structure, function and content efutterances made. Her historical

approach is similar to Fairclough’s in that langetag.”"manifests social processes
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and interaction”...”and constitutes those processesvell” Wodak & Ludwig,
(1999:12).They further argue that discourse, alwaysolves power and
ideologies and explains that no interactions exigiere values and norms do not

have a relevant role(ibid).

According to them, “discourse ... is always histdricnnected synchronically
and diachronically with other communicative evewtsich are happening at the
same time or which have happened before (ibid: TRy also observed that
“readers and listeners, depending on their backgtdumowledge and information
and their position might have different interprgtatof the same text” (ibid: 13).
According to Fairclough and Wodak, (1997:271-28@) main levels of CDA may
be summed up as follows

a) CDA addresses social and political problems

b) Power relations are discourse

c) Discourse constitutes society and culture

d) Discourse is historical and can be understoockiation to context

e) The link between text and society is mediated thhoGDA

f) Discourse analysis is interpretive and explanatory

g) Discourse is a form of social action that can bedu® make transparent

the underlying power relations.
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1.10 Language, Ideology and Power
Spolsky (1998:94) defines power as ..."the social myaderial resources a person
can command, the ability (and social right) to maeeisions and influence

events.

Cameroon et al (1985) observes that traditionabnetof power have posited an
economic view of the concept. Other theorists egpatwer to politics, where those
in the political hierarchy are seen as possessmgpand using it to control those
beneath them. On the other hand, others define pawehe ability to impose

one’s will on others.

Karl Marx, cited in Fairclough (1989) focusing onoeomically oppressed men
viewed power as the property of the social econanaiss with the most resources.
While conceptualizations may differ in many wayswer has generally been

viewed as a commodity that people have a diffeaimgpunts.

Foucault (1980) cited in Fairclough (1989) differdgth these tangible and
economic views of power. His argument is that suielws are simplistic and that
power is larger than the individual’'s actions. Heeg on to say that actions
comprise only part of the vehicles of power anddeewe experience multiple

related structures of power such as gender, ratelass.

25



According to Fairclough (1989:13);“One aspect ofvpois the capacity to impose
and maintain a particular structuring of some denwatiother — a particular way of
dividing it into parts, of keeping the parts denatecd from each other, and a
particular ordering of these parts in terms of dniehnical relations of domination

and subordination.”

The notion of power is of interest to critical lungts since they appreciate the role
played by language in stabilizing societal normemkists lay their emphasis
resisting oppression and exercising power overrstlamd have predominantly
provided the conceptualization of “empowerment.”\&k@1997) asserts that in so
far as language is concerned, women should resssxists’ or demeaning
language and fight it wherever it occurs. Radieahihists take structural approach
to oppression and view the current linguistic systes “corrupt beyond repair”
and emphasize on new alternative system. Theyhseeurrent system as overly
patriarchal and therefore advocate a new languggtem. At the same time,
Blommaert (2005) is of opinion that language isMh expressing societal norms
and expectations and that it could easily be saigetthe most powerful tool used
to establish culture of a people.

He states that;

One does not just ‘have’ or ‘know’ language. Suekmingly innocuous
phrases hind a complex and highly sensitive palittceconomic dynamics
of acquisition and differential distribution. Wordaccents, intonations,

contours, styles all come with a history of assesgmand evaluation. This
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is where language leads us to the heart of sdciaitares; an investigation
into language becomes an investigation into systamd patterns of
allocation of a power symbols and instruments dng tan investigation
into the basic patterns of privilege and disenfresements in societies,
Blommaert (2005:61).

In this view, it is necessary to acknowledge tlaglage is not just a simple and
straightforward system used only in communicatiinalso reveals about the
society and is in itself a major site of conflichen its role in the propagation of

inequalities is analyzed.

The notion of ideology is about the tendency toresent issues in one way or
another and its standpoint is what determines lsswes are portrayed. Ideology
involves a systematic organized presentation ditye&ress & Hodge (1979),
Van Dijk (1998) argues that social actors implemdablogies in their discourse
and other social practices. In using dominant iogickl constructs in daily life,
they change the meaning of those ideologies. Thmsanings help in the
explanation of how dominant ideologies are used whdt kind of conflict are

reinforced in their usage.

According to Lennan (1991) cited in Van Dijk (1998) a set of ideas or beliefs
to be considered ideological, they need to be shhyea significant number of
people, from a coherent system and must connethdouse of power to the

society. Ideology is centrally about power and sgmeple are seen as having
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power to impose their views on others and theyatsame time use this power to
prevent other people from obtaining a perspectiveadgance with what they (the
powerful) want. In a male dominated world therefareen seek to control what

women are and impose their will on them.

In CDA, dominance is seen not as being obtaineautitr imposition of the will of
the dominant group, but by the ability of the doamhgroup, to present itself as
being best equipped to fulfill the interests andlgmf the whole society William

(2001) cited in Van Dijk (2008).

Phillips (1992) cited in Wodak (1997:377) obsertest;"Language has become
relevant in the study of ideology because of itdely recognized involvement
both in thought and in social action and for sobegause of its concreteness on
materiality. Language is central to the creatiammnuulgation and maintenance of
ideologies. We experience the world through hunmé@raction that is constituted
by discourse and much of the ideational conterttushan dealings is expressed

and mentally experienced through language.

Wodak (1997) states that in enforcing ideologiesglege is manipulated to
express particular viewpoints. In order to win angintain ideas for the dominant
group, the ideas are made to seem natural, parafnon sense and emanating

from human nature. She goes on to say that amaticptiinguist, the importance
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of studying ideology is linked to the understandiofy nonviolent means of

exercising power over others.

Van Dijk (1993:254) states that “modern and moifective power is mostly
cognitive and enacted by persuasion, dissimulatiomanipulation ...managing
the mind of others is essentially a function ofttexd talk.” Discourse is
appreciated as being at the forefront of fightiogdr against certain causes and its
study has gained prominence in our current sitnatiosociety. In our study, we
will explore ideology as a standpoint in relatiom how the sample proverbs

express power relations in the Embu community.

1.11 Use of Proverbs and Power.

According to Balogun (2010) the most fundamentalngglected aspect in gender
discourse lies in the proverbial resources of arnanity. Proverbs that relate to
women violate their rights and dignity, and areig¢atbrs of subordination and

demeaning of women in much African culture.

Balogun states that;"the domination of women by raed their oppression is
fostered in Africa, in fact, globally, through auiél vehicle such as proverbs.” She
argues that though the use of proverbs may diftenfsociety to society, what is
common to proverbs everywhere is that they touchaomide array of human

concerns and activities. She notes that provers$ighly regarded in the thinking
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and communication process of African as a whole attibutes this to the little
attention that has been directed towards the oglsliip between proverbs and the
power relations that portray females based on atgrseal gender roles and

perceptions.

Balogun (2005:39) asserts that “proverbs have deagea major avenue for the
continued perpetration of male domination and fendiscrimination among the
Africans”. Proverbs have been said to exert povgairst the masculine gender.
According to Ogunwale (1998), the existence of prbial oppression of men as
against women is evidence in Yoruba culture. Hau@sgthat judging from the
meaning , potentials and interpretations of somscumlane metaphors in Yoruba
proverbs, it is the female folk who actually occupgn advantaged
position,(ibid:103).He discusses some Yoruba ptowvethat attribute negative
characteristics to the male folk such as disgrdoe$s, insolence, disobedience,

indolence, and absurdity.

Balogun, however, is of the view that in this ctdfuon matters of language
gender relations, the proverbial oppression of womenore pronounced than that
of men. According to Oyewunmi ,cited in Balogu®99), the traditional African

family is a non gendered one in that kingship r@ed categories are not gender

differentiated as power centers within the famihg aliffused and not gender
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specific and that the fundamental organizing pples of social roles is ‘seniority

‘ grounded on chronological age and not gender.

Balogun departs from the standpoint which may ssiggeat there is no gender
crisis in African culture and asserts that provextsslinguistic resources construed
as cruel and unfair pithy sayings that derogatedigeity, integrity, rights and

freedom of woman folk.

Daramola (2004) cited in Balogun (2005) is of tHew that different sets of
proverbs accompany various activities, events,gtiand ideas and may take
collective, didactic, abusive and even eulogistiorfs, and proverbs have taken
derogatory garb, and they reveal that women’s ga¥atll-being and rights are of

little interest to the male folk.

Wang (2000) observes that the discrimination agawsmen in society is

reflected in proverbs, which influence the socigtgatly, and that females are
defamed, belittled, and laid in their position @iy subordinate to males. One
such resource that brings out this reality is tfev@rb. Wang argues that proverbs
related to female gender reinforce the stereotypedes of women and revealing
a high degree of misogyny, and that these provierfhisence the social concept

and social roles deeply and reinforce the gendes ibi reality.
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This argument goes further to say that the studproferbs digs out the deep-
rooted gender bias ideology in society, and stttas both Chinese and English
proverbs reflect such phenomenon as men areisugerwomen; men work

outside while women are in charge of housework; @r@nstronger than women;

talent men match good-looking women.

Proverbs as the essence of the language and rofrreality, can reflect people’s
views, values, attitudes, behavior or system ob@esy hence power relations in
proverbs provide a glimpse of inequality betweendges in reality. The fact that
proverbs are rich in pithiness, frankness, appedlae handed down by mouth
and ear makes them a great social tool which exeqsofound and pervasive
influence on both individuals and society at largeis difficult to dispute or

challenge a person who uses proverbs when spesikiog one presents in a form
which is not personal, as one calls upon pre-exjdtnowledge which is said to be

self- evidently true.

1.12 Gender and Gender Dichotomy

Gender is a social construct which is heavily gamchon being male or female.
“...gender is to a very large extent judged accordm@ne’s sex; involving the
whole gamut of generic, psychological, social anttucal differences between

males and females. It is a complex term that ismmdte” Wardhaugh (2002:314).
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Gender is constructed and means that one’s malare$smaleness is more

extensive than the fact that one is born anatotyioadle or female.

Crawford (1995:13) defines gender as a social cocistShe says “Gender is not
an attribute of individual but a way of making sensf transactions. It is
conceptualized as a verb and not a noun.” She thdtiSgender related processes
influence behaviors, thoughts and feelings in irhials, they affect interactions
among individuals, and they help determine thectitine of social institutions.”

In this view, gender roles are socially construct€dat there are physiological
differences between men and women is a fact. Howyvetleere are social
constructed differences .These differences areateftl in language use in forms of
gender, a variable in the current study.Genderssimed to be dichotomous in

that a person can be classified as either mascaoitifeeminine but not both.

Belier (1987:112) cited in Creedon (1993:5) statiest “During enlightment

period, thinking was organized in dualism --- mimatly; public/private; nature/
culture; reason/emotion and so forth. The assumptioderlying these pairs of
supposed opposites was that one of them describedeacharacteristic leading us

to the conclusion that male is the opposite of ferha

This result to a culture built on a particular segender assumptions structured to
amplify if not to produce gender asymmetries arghualities we come to view

these differences as part of the natural world.
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Goffman, cited in Smith (1995) is for the idea thia® appearance of genitals at
birth which provides a basis of what is probablg fiist, the most pervasive and
most stable organization of human groups. She goe® say that “...from the
moment of birth, genital anatomy is a cue for alits of discriminative beliefs,

expectations and behaviors.”

This kind of portrayal illustrates that dominanaerg connotations. People have
explicit attitudes about the attitude held in retge gender constitute our social
representation of men and women as distinct sagialps i.e. feminity and
masculity. The society, thus, constructs the warldbinary opposition. The
dominant dichotomy structures are used to constdifferent sets of power
relations and to subordinate others. Social strastwould not exist if they were
not constantly produced and reproduced by indivglua daily life. Religion,
family and the entire society including use of laage in discourse such as

proverbs reinforce the dominating dichotomies.

Crawford (1996:26) states that “gender illusions &ostered by dichotomizing

women and men, portraying them as fundamentallferdiht and opposed in

personality and in need.”
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1.13 Gender as a Social Construction

Blier (1997) cited in Creedon (1993:5) says thahndgging, the gerund, is the
process that begins the moment a baby takes ihor&he adds that gender
differences are sets of attributes socially anducally constructed on the basis of

birth assignment as male or female.

According to Samovar et al (2007), ..."from infancyemmbers of a culture learn
their patterns of behavior and ways of thinkingilumist of them are internalized
and habitual” Hence, once born, one is socialin¢d the culture of one’s society
.Human behaviors and attitudes towards male an@lére not innate but one

learns them from the social environment in whick @nbrought up.

Gender roles are reinforced from an early age atfamily unit in our society.

Thus development of a person’s gender identity dep@n what was attached to
one as a child through socialization. The variogsnés of gender socialization in
our society include family, peer, churches, schaold media. These contribute to
the shaping of gender roles. Here the family iskiasic /primary agent while the
others are secondary agents. Through this sodializeve learn to be either males
or females. To achieve this language is their m&ot. Proverbs are used to

impart this in a more lenient and comfortable manne
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1.14 Literature Review

Very few studies have been carried out in Ki-Enfioei éxisting work includes a
study by Nyaga (1998) who carried out a syntadiicys on Ki-Embu sentences
based on the Government and Binding Theory. Nyagady will be useful to this
study as the researcher will refer to it for veation of structural properties of Ki-

Embu sentences and analyze how the proverbs déroatehe structures.

Gitonga (2009) carried out a study on Ki-Embu gsthe ethnographical
approach. The study demonstrated how communicati@mtions changes with
time and context. The current study will look atvhoommunication intentions
changes due to use of imagery and organizatiomgaination used in proverbs.
Gitonga has studied Ki-Embu in Kiswabhili derivings hexamples from the
language. This may have only little to contribudgtte current study as we will not
consider the intentions of our texts in relatiortiboe but we will analyze how Ki-

Embu proverbs express power relations.

Wandiri (2010) analyzed Ki-Embu sentences usingRbkvance Theory and
focused more on how information is carried on onvayed in sentences. This
study will analyze Ki-Embu proverbs using the Cati Discourse Analysis
Theory. Wandiri’'s study will help the researcher understand the Ki-Embu

sentence structures to get the conveyed meaningtfre proverbs analyzed.
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Other literatures in Ki-Embu are by Mwaniki (1978)d Chesaina (1997). Their
literature mainly gives the researcher knowledgeuaib the history and culture of
the Embu. Some of this literature will be usefuliree of information about Ki-

Embu and the Aembu which the researcher may udaitostudy.

Other scholars have studied languages which argelgiaelated to Ki-Embu.
Some of these works will be useful to this studwtdhi (1977) studies the sound
change and classification of dialects of Mt. Kenlyahis study Mutahi discusses
how Ki-Embu lost /p/ and acquired /v/. He also dssed phonological features of
prenasaliation. This is the placement of soundainal /n/ before the voiced stops,
Matahi says that these features are unique to KitEand distinguished it from
other dialects he studied. Mutahi’s findings wid bseful to this study. The study
will adopt the spellings and pronunciation of Ki-Bmmwords as studied in

Mutahi’s work.

1.14.1 Literature Review on Proverbs

This part of the study is a review of studies omemf the work carried out on
proverbs including those on power relations usirgyerbs. According to English
writer Robert Payne quoted in LI Jinghua, (2006 thisdom of a people lies in
their proverbs.” With the development of womentseliation in the societies of the
world since 1960s, many societies have undergaeeaution of reforming their

languages into equal and unbiased ones and mhbstlgriglish language.
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Many scholars and socialists try to analyze womevdy of using language and
make comparisons between the two genders. Fomiestén the  United States,
Lakoff, one of the most important pioneers madeagprogress in the study of
language and gender. Proverbs are part of langaagea rich source of culture
and social reality. They spread among a people wdhular image and rich
significance and have a long history as they aresgxh from generation to
generation.

According to Wang (2000) Proverbs

...stem from a wide origin from literary works tolKostories, from
religious beliefs to natural phenomenon, from mHions to experiences
and wisdom of people in different times and différeocial classes; they
include oral ones to written ones; they are accatian and summary of
people’s experiences and are handed down from gigoeland generation;
they bring about deep effects on social concepts.

In conclusion, from what we have observed so famfithe background of this
study and elsewhere, many scholars are in agreetmgnproverbs and sayings of

a people manifest their national character andop@igy traits.

Blehr (1973) did a comprehensive study and wrotevbat he thought a proverb

was in his research. This is important in this gtad it seeks to explain what a

proverb is and gives an insight of the proper usidgeding of the term.
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Mieder &Dundes (1981) worked on “Proverbs as a \@isdof Many” using

essays on proverbs. His argument is based on ttettiat proverbs are not
personal but are ready pithy structures which @mittily used to enrich text by
speakers and writers. The present study will deaiviet from this study in the

understanding of the reason why proverbs are redaad the wisdom for many.

Lawal (1997) worked on a thesis that emphasizetl ghaverbs seem to contain
the richest pool of pragmatic or semantic facttie, meaning provided through
proverbs therefore, are significant for attentidhis study reinforces the need to
study Ki-Embu proverbs which have not yet beeniedrout so far. Lawal also
says that proverbs exist in all languages with Iginties in terms of their reliance
on vivid images, domestic allusions and word plakis will be useful to the
current study in identifying and comprehending theaning behind the images,
domestic allusions and word play in Ki-Embu progerim an attempt to

demonstrate the social relationships evidenceldeamptoverbs.

Mierder (1993) did a study on “Proverbs are never af season”; a popular
wisdom in the modern age. The study links the ufeproverbs and the
contemporary society and shows their relevancéénpresent situations with an
aim of maintaining proverbs as important featurekoguage. It will be of great
help to the current study in looking at the releseanf the proverbs in question in

the contemporary society.
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Wanjohi (1993) studied and published on the wisdord philosophy of African
proverbs using the Kikuyu world-view. The work und&es proverbial
translations from Kikuyu to English observing dilettechniques necessary to
maintain one of the major characteristics of prbserbrevity. His work is
important in this study as it will help in referento the translations of proverbs

with utmost sustainability of their brevity.

Crystal (1997) studied proverbs and stated thay tleature prominently in
interpersonal, transactional and ideational language. This will help in the
evaluation of the proverbs in question to find bubey exploit the three levels of

language use.

Honneck (1997) in his study examines proverbs asptex intuitive aspects of
mental functioning of a people and advocates fterdisciplinary perspective to
explain how people use and understand them. Heestgygognitive science
approach in unraveling the secrets behind the pbsvehis study does not use
this approach but will use CDA approach to anakez&mbu proverbs. However,
his analysis of the various figurative speeche$ siscimagery and metaphor shall

be of great use to this study.

Ogunwale (1998) worked on a study; “The derogatbmasculinity in Yoruba

Proverbs” He asserted the existence of proverlpakassion of men as against
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women in Yoruba culture. The current study, on eratbf language and gender
relations will seek to find out whether, the prdsial oppression of either gender

is more than the other.

Pante et al (2000) worked on Samburu sayings. énsthdy, the authors used a
wide background of general culture and ethnograkindsvledge to capture a large
collection of proverbs and sayings where nearlyhalaspects of Samburu culture
and life are expressed. In their work 803 provensse listed and dealt with
innumerable aspects of human life from the ide&o#l, to relationship among
people, from animals to water, trees and rain. gitesent study will narrow itself
to the power relations as expressed in Ki-Embu gumss and will resourcefully
refer to this work on matters of translations arsbahow they explain the
relationship among people especially between mehvaymen, children and the

older groups.

Wanjohi (2001) worked on a synthesized comprehensiollection of 1821
Kikuyu (Kenya) proverbs. In his study he broughtthé known Kikuyu proverbs
‘under one roof’. He also gives a literal/denotativanslation in English of each
Kikuyu proverb in order to enhance its symbolic pownd applicability, while at

the same time safeguards its brevity.
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Wanjohi’s study is very important to the currenidst as Kikuyu has 73% lexical
similarity with Ki-Embu. Hence the present studyllwiepend so much on his
study to seek guidance to an objective and effedtanslation from Ki-Embu into
English without distortion of meaning. However haltigh this is an age of gender
sensitivity, an all inclusive language may not lmsgbly used in an attempt to

safeguard the authencity of the proverbs in questio

Balogun (2010) studied proverbial oppressions oimen in Yoruba African
culture from a philosophical perspective and argiined the proverbs in her data
portrayed that proverbs violate the rights and idlygof women and that they are
indicators of discrimination against women in Yoaaulbulture. Although the
present study is based on Ki-Embu her study wilp hie finding out if her

standpoint is echoed in Ki-Embu proverbs.

Shariati and Tayebi (2012) carried out a study len d¢haracteristics of proverbs
using a comparative approach between Mesopotamnguage and a local dialect
of Persian (Jiroft). This will help in highlightindhe characteristics of proverbs in

the current study.

Wang (2012) worked on sex discrimination in Engliploverbs and their
translations. She argued that the discriminationiresy women in society is
reflected in proverbs. The current study will fiodt if the proverbs in Ki-Embu

Reflects the same, or otherwise.
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1.15 Research Methodology
This section deals with a description of data @bida instruments and procedures
used for the administration of such instrumentsnmang techniques and data

analysis and presentation procedure.

1.15.1 Data Collection Procedure

The research is based on Ki-Embu, a Bantu langsjpgleen by the Aembu of the
current Embu County, in the Eastern region of Kenyl@e main source of data
was generated from the researcher. Having beenibdne Northern part of Embu

land, the researcher acquired a native speakercbkepetence in Ki-Embu. The
researcher made good use of this competence toagemelevant data for this
study. Chomsky supports the native speaker intuittd a method of data
collection. He asserts that every speaker of auagg has mastered and
internalized generative grammars that expresstuosviedge of his languages. He
adds that “consistency among speakers of a sirbdakground and consistency
for a particular speaker of different occasiongelsvant information”. (Chomsky,

1965:79).

The data collected was counter-checked with thrrnants to ensure objectivity
and acceptability especially in proverbial vocabglarhe informants identified
are adults who are between forty and sixty yeaisatllof Embu origin. One from

Makengi-Northern dialect, Karurumo-Southern dialaotd Mivi, (Kyeni area) -
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Kiveti dialect. All have grown up in Embu land inet above mentioned places.
The informant from Karurumo is more than sixty yearld and has great
command in the language and has not been influemgedher languages having
lived in Embu land for much of his life. Hence, Inelped in further comparisons
and counter checking of the elicited data. Outlbthe proverbs collected sixty
one Ki-Embu proverbs were selected due to theiralility to this study and

analyzed.

1.15.2 Data Analysis

After collection and administration of the researdsdta, the data was analyzed
using the core principles concepts of Critical Disse Analysis. Texuality

standards such as, figures of language, figurediaifon, syntactic structures,

vocabulary and context were described, analyzedirstedoreted with an aim to

determine how power relations are expressed in b proverbs. The terms,
negative structures and metaphors were carefulliyaed for hidden meaning and

each sample proverb explained.

1.15.3 Data Presentation

Data was presented by use of description, inteapogis and explanations
according to their suitability in the textual args/based on vocabulary, syntactic
structures and figures of language. Ki-Embu pravevere described and chosen

from the data collected and described accordingpeéo suitability in illustrating
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power relations between genders and between apesprbverbs described were
interpreted based on their meaning to establisheffexcts and contributions on
power relations in Ki-Embu. The proverbs were thealyzed to move from the
level of non critical to critical discourse anak/$o express power relations in the

language in questions.

1.16 Significance of the Study

Ki-Embu lacks elaborate analysis of its linguistm®perties and some of the
works in record include that by Guthrie (1967), Mwka (1973), Chesaina (1997),
Gitonga (2000), Wandiri (2010) among others whielvehbeen done on it as a
discrete language without being thought of as dnhe Gikuyu dialects. 1t is to

the best of my knowledge that no researcher hadtdwea systematic and

comprehensive analysis of power relations in Ki-Hrbhsed on proverbs.

This study will provide further insight in the lamage by comprehensively
analyzing proverb and how they express or bring mpawer relations in this
language. This will provide a platform for the lamage to participate in
comparative research with other languages, makingsourceful to comparatists

(researchers).

The study through the analysis of proverbs willamte people’s awareness of the

inequalities in society and bring about better usi@ading of the relationship
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between language and society. It will trigger treech to find ways to equip
women with the tools of discourse that serve to @ngr them rather than keep

them down.

On the other hand, according to Shariati & Taye&tfil@) no geolinguoistic or
historical in other words diachronic or synchrosiadies of the characteristics of
proverbs have been recorded. This study will helpdentifying some of the
characteristics of proverbs and in this way it vaitld more knowledge on what

already exists as far as proverbs are concerned.

1.17 Conclusion

This chapter forms an introduction to the studye Background to the study, the
statement of the problem, the objectives, the s@mmklimitation, the theoretical
framework, literature review, research methodolagyl the significance of the
study. Ki-Embu like other African cultures holdeyerbs highly and regards them
as nuggets of wisdom among its people. As its robjactive, this study is set to
investigate how power relationse expressed between genders and ages in
proverbs. The theoretical framework to be usedhis $tudy has been discussed in
detail. This theory will be put in use in chapteree and four where analysis of
proverbs for hidden meaning will be done in detallke literature review has
captured various texts and books which are of gralate to this study. The texts

and books reviewed relate to Ki-Embu, proverbsgemter inequality.
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CHAPTER TWO

LITERATURE IN RELATION TO THE STUDY

2.1 Introduction

Language provides a means of meaningful interacaod is a system of

transmitting knowledge, values and attitudes. Weeernce language not as
something separate but as an intrinsic part ofemaryday reality. We also put

language to use to give shape to our internal thisugnd to give external

expression to our communicative purposes and amgiyce it when we have the
occasion to use it. At the same time, we learnctileure of our society through

language and act accordingly as members of thetyot¢ience in this chapter, we
seek to link language to some of the elements egpckby it in an attempt to lay a
basis for the study. The section also highlightaesof the areas that this study is
concerned with. Moreover the chapter explores aweews literature that shows

the relationship between Critical Discourse Anayand the concept of power

which is our major area of study.

The chapter opens with a brief background of lagguand gender, highlight
language and culture, language, age and power andanmd power. The concepts
and methodology of CDA are also reviewed beforekilogp at the forms and
functions of proverbs. At the same time we giverigflbdescription of types of
proverbial meaning as background information on lthguistic features under

analysis.
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2.2 Background

Language, to a great extent, reflects social viend attitudes of human beings
such as females are defamed, belittled and regasleibordinate to their male
counterparts. As a peculiar result of the develagm& the human society,

language reflects society naturally. Language ke & mirror  through which

social views and attitudes of human beings are.s&erording to Nilsem (2007)

language and society are viewed as a chicken amd eg

According to Wang (2000) language use is the ewdeaf the values and beliefs
of a society. He asserts that all kinds of unequi@nomenon in the society

including sex discrimination are bound to be rd#teldn language.

According to Spender (1965) cited in WarddhougtO@0anguage helps form the
limits of our reality...it is a means of ordering an@nipulating the world. It is
through language that we become members of a heoramunity that the world
becomes comprehensible and meaningful that we Iomiogexistence the world in
which we live. Proverbs as features of languageuseel to bring out the reality of

the world.

Lakoff, one of the most important pioneers of geratadies in the United States,
made great contributions to the study of languags gender. His contributions

added to the progress of language planning in thiget) States in an attempt to
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reform the English language into an equal and waoiaone in the 1960s.
QinXiubai (1996) cited in Wang(2000) states thamnguage reflects social
activities, the sex discrimination and discrimioati on language are not
determined by the natural properties of languagebsls, instead they are a
reflection of social values and ways of thinkingairparticular society or culture.’
In its original meaning, language is a tool for pleoto communicate with each
other; it doesn’t discriminate against either gendelowever, with development
of society, women and men take on different sombds and this discrimination

takes place.

Proverbs as essence of language and carrier aireutian reflect a people’s
perspective and system of society and influenceas@oncepts deeply. Thus
proverbs are more representative and persuasibe tosed to make research on

power relations in Ki-Embu.

2.3 Language and Culture

Trudgil (1995) states that; “social functions aunéfiled by language; language is
not simply a means of communicating informationisitalso a very important
means of establishing and maintaining relationskijik other people. When we
interact with other people, we cannot avoid gividlges about our feelings,

attitudes, and what sort of background we have. iiftemation derived from us
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as an indication of our ideas and attitude candael oy people we interact with to

help them formulate an idea about us.”

Sapir Whorf hypothesis cited in Trudgil (1995) eadpbk that our perception of the
world may be conditioned by language. Thus, languesya social phenomenon is
closely tied up with the social structure and vadfisociety. A language can affect
a society by influencing or even controlling therldoview of its people. In this

way language help us to share what is locked inn@ads. This can be achieved

through spoken, sign or written form.

According to Tannen (1994) “language is part oftun@ and an instrument for
transmitting and perpetuating implicit historicalgituated and culture bound
principles of social order and systems of beliedttdefine and assign unequal

value of femininity and masculinity.”

Bonvillan cited in Samovuor et al (2007:164) stdtes speakers use language to
convey their thoughts, feelings, intentions andirdesto others. Language links
interlocutors in a dynamic, reflective process. Warn and understand other
people through what they say and how they sayhtlemve learn about ourselves
through the way the other people react to what aye and we learn about our

relationships with others through give-and —takearhmunicative interactions.
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Halliday (1978:9) asserts that “It is through laaga that we learn the culture of
our society and act accordingly as members ofgbeiety. Through language, the

values, beliefs, attitudes, mode of thoughts atid@s are transmitted.”

According to Pauwels (1998:228)Inequalities in the linguistic portrayal of
sexes reflect and contribute to the unequal positad women and men in society.
The power relations experienced in society is assalt of the manner in which
boys and girls are brought up and the differenesonen and women fill in
society.” Proverbs which are linguistic featuresalgped in this study derive
highly from a culture of a people. This study veiinsider proverbial language and
how it contributes to the reinforcement and pergitm of inequality between

genders and ages in Embu culture.

2.4 Language, Age and Power

Language is used to express and highlight issussail concern in everyday life.
It is also used to display our social roles and lloey are indexed in language use.
According to Fairclough (1989: vi)

Language is no autonomous construct, simply sesysif sentences, but
language as discourse, as action; similarly, spcist no mosaic of
individual existences looked in some stratifiedusture, but a dynamic
formation of relationships and practices constduite large measures by
struggles for power, professions not guilds butirsitutions whose
conventions are ideologically shaped by such som#dtionships are
realized through such particular discourses.
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CDA explores and explains texts which evidence iatumoments in discourse
where participants may be placed at social riskendguthe communication,
suffering disadvantage in consequence of the iriigsaof communication
(ibid:4) he gives examples of learners in alieniety, children, the speech and
hearing disadvantaged. Language contributes toirdgdion of some people by

others.

Fairclough asserts that there are power relatioesvden social groupings;
between women and men, ethnic groupings, betweengyand old, which are not

specific to particular institutions.

According to Van Dijk (1996) different types of pewmay be distinguished

according to the various resources employed tacesee..the more or less

persuasive power of parents, professors, joutsaiimy be based on knowledge,
information, or authority. He continues to say ttie notions of discourse access
and control are very general and it is one of #eks of CDA to spell out these
forms of power. If discourse is defined in termsomplex communicative events,
access and control may be defined both for comtedtfor the structure of text and

talk themselves. (ibid: 356).
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It is Van Dijk’s view that power and dominance amgolved in mind control as
recipients accept beliefs, knowledge and opinidwsugh discourse from what

they see as authoritative, trustworthy and crediblerces.

According to Wodak (1997) recipients may not hdve knowledge, and beliefs
needed to challenge the discourse or informatiey Hre exposed to. The control
and dominance of a group such as discursive infleienay be due to context as
well as the structures of text and talk themselvéiscourse is involved in
dominance and in production and reproduction ofiaddoequality. Discourse
analysis involves examining the context of the alisse; historical, political, and
social background of the main participants. Shetinaes to say that language
manifests social processes and interactions andtitdes those processes as
well...discourse always involves power and ideologisd there are no
interactions where power relations do not prevad where values and norms do
not have a relevant role. This study seeks to ksltabow language in proverbs

expresses power between ages.

2.5 Men and Power

Holmes (1998) sets a list of some testable claimsnen and women and calls
them ‘sociolinguistics universals tendencies.” Quiethe five claims states that
women tend to interact in ways which will maintaind increase solidarity, while

men tend to interact in ways which will maintairdancrease power and status.
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According to Wardhaugh (2002) in their interactibpatterns, in conversations,
men and women seem often to exhibit the powerioglstip that exists in society
with men dominant and women subservient. The authees an example of
Margret Thatcher whose voice was said not to mlaéehposition as British Prime
Minister as her voice sounded too ‘shrill ‘and wadvised to lower its pitch,
diminish its range, and speak more slowly to adapt authoritative almost
monotonous delivery to make herself heard. Thiswshthat women have to
change their normal ways of doing things to be mike men in order to fill

positions previously held by men.

Coates (1996) asserts that just as the commurecatige of women has been
overly stereotyped as co-operative, so too thealestyle of men has been over
generalized as competitive and lacking in coopesagss. Coates continues to say
that social relationship is best perceived as skime of hierarchical set of power
relationship in which men have ascendancy. Languegfects the social

dominance of men.

Lakoff (1975) is of the opinion that men are domminand women lack power.
Crawford (1995) declares that power relations leggiains what happens when
men and women interact.

Talbot (1998) cited in Wardhaugh (2002) asserts iten and women are social

beings who have learnt to act in certain ways henea learn to be men while
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women learn to be women as society subjects therdifferent experiences.
“Differences between men and women explain theerkfit positions men and
women fill in society. Men have more power and nh@ymore assertive while
women tend to be ‘kept in their place’ but aspitete often to a different and
‘better’ place” Wardhaugh (2002:323). We seek itigese if Ki-Embu proverbs

portray superiority of one gender over the other.

2.6 Basic Concepts of Critical Discourse Analysis

It is important to review the basic concepts in CBrabarking on the analysis to
helps us understand and interpret proverbial diseoin Ki-Embu. Ouko (2012)
cites four indispensable concepts of CDA whichudel; critique, power, history

and ideology.

2.6.1 Critical

A critical study refers to both attitude and methdte word critical or critique
has often been given negative connotations of egrgind complaint, and of
examining a system, idea, book, or play to proadeegative judgment. Critical
linguists, however, seek to understand the relahignbetween ideas and their
social conditions of possible existence. They ggobhd the negative sense of the
word to study what else is beyond the obvious “tidden text.” Texts are

analyzed to find out how they influence peoplepinf them, and entertain and so
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on. A critical method therefore, examines how megns created in text and the

influence it has on the audience and readers.

Proverbs as an essence embodies certain attitodesdt genders and ages and a
critical discourse therefore aims at unravelingoldgies expressed in the
discourse and revealing how power structures anestnocted through the

proverbial language.

2.6.2 Power

Van Dijk (1998) asserts that a Critical Discoursealysis is a type of discourse
analytical research that primarily studies the wagial power abuse, dominance,
and inequality are enacted, reproduced and resistadxt and talk in the social
power within them and how it relates to text antk ta social and political
context. A critical study of Ki-Embu proverbs arsdg the social power within

them and how it relates to text and context.

2.6.3 ldeology

Eagleton (1991) defines ideology as a system ofefselcharacteristic of a
particular class of people. In CDA, ideology is rse®s an important means of
establishing and maintaining unequal power relati@amd language mediates

ideology in a variety of social institutions.
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To understand how ideologies are produced througkigpbs it is important to
analyze proverbs and how they are received andpneted, and their social
effects. This study seeks to use Ki-Embu provesh®vteal the ideology hidden in

them.

2.6.4 History

In CDA discourse is historical and can only be ustted with reference to their
historical context. This requires referring to exinguistic factors such as culture,
ideology and society in historical terms. In anatgzproverbs we shall place them
within the context in order to derive the meaniragsdd on the Embu culture.
According to Wodak (1997) a historical approachuregs that the content of an
utterance be confronted with historical events #acts with a focus on the

psycho-social dimension of discourse.

2.7 Metaphors

According to CDA, Fairclough (1989:119) “Metaphsra means of representing
one aspect of experience in terms of another, sy ino means restricted to the
sort of discourse it tends to be stereotypicalgoasmted with. He continues to say
that any aspect of experience can be representddrims of any number of
metaphors... for different metaphors have differes¢ological attachments.”
Metaphors inform the major ideological structurel @ersuasion strategy to which

they are related. Pragmatically metaphors are edptomparisons.

57



Therefore, the qualities of one object onto anotredt can enhance an object’'s
emotional impact by conscious volition on the hearexisting thoughts and
feelings about the world around them. They are tsts of simplifying complex
principles into imagery as the listener/reader ustdeds to picture themselves in
the scenario one is describing to communicatiorvelibeless, metaphors are not
only mere reflection of a pre-existing objectivaliy but also a construction of
reality. Thus, they can be used to construct atyeal power relations between

genders and ages in proverbial language.

2.8 Methodology of Critical Discourse Analysis

There is a common strategy for discourse analpsisording to Luke(2002) CDA

involves a principled and transparent shunting et forth between the micro-
analysis of texts using varied tools of linguistsemantics and literary analysis
and the macro analysis of social and formationtituteon and power relations

these texts index and construct. Language useoutise, verbal interaction and
communication belong to the micro- level whereasvgro dominance and

inequality belong to the macro- level. In everydatgraction the two levels make

a unified whole.

Some of the CDA proponents such as Fairclough andak/ rely much on text
analysis. This calls for other theories both soamatl linguistic to draw on to

bridge the two levels.
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According to Widdowson (2007) analysts may also obse more actively
involved in studies based on social problems sggboaver abuse, dominance and
inequality as it is expressed and reproduced icodise. They make their social or
political position explicit, take sides and activglarticipate in order to uncover,

demystify, or otherwise challenge dominance witkirtldiscourse analyses.

The current study adapts interdisciplinary approaminbing and integrating CDA
and pragmatics in order to clarify and theorize tomcepts of text discourse,
context and how power is enacted in proverbial lagg. CDA as a
multidisciplinary theory helps us account for tmericate relationships between
texts, talk, social cognition power society andtund as reflected in Ki-Embu
proverbs while pragmatics on the other hand wiktidguish the important
features used in proverbs for example metaphors. rEsearcher will actively

participate in some of the analyses.

2.9 Forms and Functions of Proverbs
Alabi (2000:215-230) highlights the forms and fuatof proverbs into three:
a) Proverbs that echo other proverbs in a culture.
According to Alabi, these proverbs aim freshnessgducing boredom of
encountering everyday proverbs.
b) Proverbs that are garnished by rhetorical elemesish as unusual

collocates, parallel structures, anastrophe, paeses and ellipsis.
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These proverbs serve the function of engaging tivedsnof the audience or
readers in intellectual tasks of identifying theamieg within the pithiness of the
proverbs.
c) Proverbs that sparkle ‘with the vivid imagery o llanguage and its
culture.
These functionally provide the necessary culturdiem for the discourse in

question.

2.10 Conclusion

In this chapter we discussed some important elesnananguage that are related
to this study. We also discussed the basic conadpisitical Discourse Analysis
and its methodology. In conclusion, the methodologyCDA emphasizes the
micro and macro levels of discourse, power anddhe of context analysis create
meaning as a unified whole. We also suggested laotecframework integrating
CDA and pragmatics as necessary for the analygmwer relations in Ki-Embu

proverbs.

The forms and function of proverbs was also loo&etb give further insight into
proverbs which are the features of language tanbaé/aed in subsequent chapters.
In the next chapter we analyze sample Ki-Embu phs/@r power relations using

metaphor and ellipsis.
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CHAPTER THREE

METAPHORS AND ELLIPSES IN KI-EMBU PROVERBS
3.1 Introduction
In chapter two we linked the different elementdasfguage relevant to the study
and reviewed the concepts of CDA as a way of lagifigundation to the study.
As we have already stated in the preceding chapterseffective and critical
proverbial analysis should unravel the hidden nmaathat may not be obvious to
laypersons with an aim of bringing to surface tbaver relations that they express.
This may be possible in the use of pragmatic gjrese such as figures of
language. Chapter three analyses power relatiorKitEmbu proverbs with

specific reference to metaphor and use of ellipsis.

In this chapter we have briefly looked at figuratianguage to link it to our first
item of analysis, the metaphor. It has also beesedas an example of tropes.
Subsequently we have looked at figures of dictiod & particular ellipsis. The
analysis of Ki-Embu proverbs has also been casefulidertaken. This has been

looked at in line with the objectives and hypottseskthe study.

3.2 Figurative Language
A figurative word or phrase is used in differentywfaiom the usual semantic
meaning in order to influence the kind of idea atyre formed in one’s mind.

Figurative language results therefore in extensibmeaning, the most common
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being metaphorical transfer of sense. Figures afedp in CDA are seen as
rhetorical devices that are the bases for implresgtand hence pragmatic meaning.
An account of Ki-Embu proverbs identifies their isbcrole in unmasking

pragmatic intentions and the hidden agenda caimigtem.

3.2.1 Tropes

These are figures of speech which change the tymieaning of a word or words.
According to classical rhetoric in tropes the erambdneaning is replaced by a
related figurative meaning. Examples of tropes udel metaphors, hyperbole,
irony, metonymy, paradox, oxymoron, anthemeriaptdi$, metalepsis and

synecdoche (Wales 1989). This study analyses metasha pragmatic strategy.

3.2.2 Metaphors

Wales (1989:176) defines figurative language as n.gatension of meaning of
words by metaphoric transfer. A metaphor is a fgofr speech in which a word or
phrase literally denoting one object or idea is liadpto another, thereby

suggesting likeness or analogy, between the two.

According to cognitive theory, metaphors help toceptualize more abstract and
emotive reality and may contribute to certain kiofl emotive appeal in the
audience or reader. The theory asserts that mesphd emotion are regarded as
operating within the continuum of textual featurgdgluencing each other.

Metaphors according to this theory presides overekpression of a certain kind
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of emotive state as a way of conceptualizing it &etbs to express abstract
concepts as concrete experience. According to KEakofJohnson (1980:10)
metaphors help us relate concepts by allowing usotoprehend one concept in

terms of another as well as hide other aspectseotdncept.

In Embu proverbs are used to subjugate women.ignctintext use of proverbial
language through metaphors reflects social vievdsadiitudes of the Aembu such
as defaming, belittling and regarding womersalordinate. Let us consider some
sample Ki-Embu proverbs.
Proverbs are used to define women as spiteful &dwostatus through use of
metaphors;

1. Aka airi ni nyingz igiri cia irogi.

Two wives are two pots of witchcratft.

The metaphofnyungu igiri cia zrogi” maps ontd'aka airi”. It is important to
note that this is a very old proverb as indicatgdhe use of ‘pots’ as the cooking
vessel, as opposed to the more moderfaria. It is in the pots that witchcraft was
brewed in traditional Embu. A pot that was usethis way was believed never to
get clean of the witchcraft ever again. The proverback grounded on the fact
that such pots never used to get clean hencetiggerntwo wives as ,never ceasing
to plot evil against each other. Therefore two wanaccording to Embu culture
are seen as witches as long as they lived togefherinterpretation of the proverb

is that it has been used in Embu culture to denveamen and to abuse their
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status. It portrays women as spiteful and fulle#lpus, as people who can never
live in harmony with other women, as rivalry neeeiases between them as long
as they live together sharing a man. Men dominae®ident as the two women

hate each other as a result of competition fontha

Use of metaphors that derive from the way of lifdlee Embu people is used to
coin proverbs that demean women status by using fbesexual gratification.

2. Kigwa gigikira gicokagia nirio gitina.

As sugarcane grows older, its sweetness flovisedottom.

The metaphor of Kigwa”, sugarcane, is used in this proverb to represent th
woman while“gitina”, bottom, represents the sexual anatomy of womethin
proverb the metaphors contribute to an emotive apipethe listener/reader and
are utilized as a strategy to see women from aadeguatification point of view.
Sugarcane is derived from the Embu people econautigity of agriculture and
as the proverb suggests the sweetest part of sugare the bottom. The bottom of
the crop is used to compare with the sexual pdreswoman in this culture. The
proverb is used by men to exploit older womenldbaives way for young men
to crave for older women and lack respect for tlasnthey seduce them in order to
experience the ‘sweetness’ of old age. Used in way the proverb devalues
women and destroys their dignity in the communiiye ideological agenda in this
proverb is hidden within the use of metaphors whichy cause disrespect to

women at whatever age.
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Use of proverbs in Embu disregards women beautyrelaties it to promiscuous
character of the woman through metaphors.

3. Mwari mwega ni magambo.

A beautiful young woman is trouble

A beautiful young womanmwari,in this proverb is metaphorically referred to as
trouble “magambo”. This meaning brings with it a different image thfe
beautiful woman and a rich significance to the dwant group, the men, who
instead of looking at her and appreciating her tgaiocuses her from the
negative side. The physical or otherwise beautyhef woman has no one to
appreciate and uphold, rather, it becomes her sowifc agony due to the
connotations it comes with, in the Embu societys lused to demean, disrespect
and devalue the females in this society. Her besujtached to promiscuity and
a woman can never feel comfortable to be proudhatwhe is. The proverb poses
an unfair indictment of the beautiful feminine fak there is no established casual
connection between physical beauty and faults aradter. It confuses, perhaps

even equates elegance and admiration with a proaosdifestyle.

According to Embu culture men define the statusvomen and decide whether
they are good or no as evident in use of metaphors;
4. Mwere mwegamenyagwa na maketha

A good millet plant is distinguished by the hatves
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The use of metaphor, a good millet pldniywere mwega”in this proverb presents
power behind discourse. The millet plant represénés woman while harvest,
“maketha,” represents her ability to bear children and atste productive on
other matters of life. The use of passive form easptes the act of distinguishing
the good millet plant from a “bad” one. Here, favaman to be regarded well, she

must meet this condition if not she is disregarded disrespected.

The proverb is used in Embu to encourage womemtieavor to please their
husbands, so that children might find favors witlnh. Besides it is ridicule to the
barren women, it is used to encourage women to thegir children values of the
society. According to this culture, good wives amenters of good children and
families. Love and hatred are contagious. The hgnaad love shown by a
woman to her husband are reciprocated on theidrgml The proverb undermines
women and seeks to place her in a position beleawntan. The woman according
to this proverb is at the mercy of the man to deiee whether the harvest is good
enough or not. It makes women who cannot get amidaind those with unruly
children fill inadequate and have a poor self-cphdence look up to the man for
mercy. This makes the woman live a life fully defihby the man, hence fully
dominated. The proverb ascribes power to the damigeoup as the man stands
out as the judge of character of the woman. Thdicamon in the proverb is that a

woman might be good in all other aspects but “hstrve
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Use of loaded words and augumentives to communiceganing in proverbial
language provides an ideological scheme in which dwminate.

5. Ndia nyama ndicumikagua na nyama.

A carnivore/ a meat eater is not let to salivaitt weat

The proverb utilizes negative structure in simplespnt tense to exert authority of
the statement. The metaphors meat edtatia nyama,” is augumentative to
emphasize the size and impact of the subject, the, and meat,'nyama” has
been used to reflect woman who is the object intéie There is an opaque way
in which the term“salivaté has been used to show the wanting, lusting for
women by men while the presupposed ways througttiwtiiis happens is the
ways in which women present themselves before feninstance, their manner
of sitting or mode of dressing. The man in thisecdsminates the woman even in
her mode of dressing. The woman is not at libeny s always apprehensive of
what should be best for the man. A woman who do¢sneet their expectation is
labeled immoral and unworthy of a good man. Theapigbrs as used in the
proverb are an ideological scheme for classifyimipdvior to emphasize male
ascendancy. Again the man determines and lays asthrah the way a woman
should dress and carry herself before him. Thigrégudice against woman as no
one ever bothers what the men put on; male childrereven let to stay naked!
Women are wittily expressed unreliable and of qoaable character through use

of metaphors that depict such kind traits, foranse;
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6. Aka ni njKi.

Women are bees.

The proverb refers to women as ‘bgéwj iki”. This is an insect that flies to
distant places looking for nectar to make honey roay stray and never come
back. The proverb is in plural statement which nsakall inclusive to all women.
The metaphor used in this proverb is a complexnabding of attitudes towards
women. The proverb is oppressive as it reflectoman can leave home to a very
distant place never to come back if she finds argbhace she could stay or live.
The fact that bees are insects with no permanentehreflects the nature of
women as unpredictable. It pictures a woman asnpfadictable character, with
natural propensity to be involved in multiple affaat the same time. It implies
that women by nature are unreliable, and by vidithis, they’ hook up’ with the
best suitor in conjugal relationships. It presemtsnen as covetous. It ascribes a

psychological trait to women without compelling ésmnce for it.

Proverbs are also used selectively to define woasemorally loose through use
of metaphors that give them a negative definitiorelation to men.

7. Ucio ni watwuikire kiere kia njirari.

That one has become a millet plant of the road.
In this proverb, certain woman is referred metaadly as a millet plant of the

road ‘kiere kia njirari.” The use of pronominalizatiohirhat on¢’ “ucio,” makes
the proverb be specific and referring to a paricsvoman, one with a certain

characteristic that is not all inclusive in womenhe metaphor represents
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promiscuous women who are morally loose and is diacted to all women.
While it is a welcome moral nugget through cormactof immoral behavior, it is
oppressively biased against women. The oppressgeat the proverb derives
from the absence of corresponding behavior cautgmigainst men’s nefarious
behavior. The reason being that in Embu men aneeived to be always right
and can have as many women as they can. Hencapamielieved promiscuous
is labeled by this proverb “a millet plant” from igh all sorts of birds can lay on

and feed from.

According to my informant, Mr. Clement Njir this proverb is also used to refer
to a woman who is morally pure. In Embu, it is beéd that a millet plant that

grows at the road side escapes the sight of bimds dre used to feed from
plantations hence it is never attacked by birdehtnsame way a woman who is
referred in this way is seen to be morally puree phoverb is oppressively biased
against women in this sense in that men can ongresm woman who is

exclusively aside, out of their sight, out of thesach. Otherwise they will ensure
that they seduce and even abuse each and everynwortieeir proximity

The use of metaphor expresses the relationshipeleetwen and women in a pithy
way to bring out the ideological significance inialh women are dominated by
men.

8. Mwere wa nika kigita uviiragwa gakinda kamwe.

The millet harvest of a lazy woman has anig bundle to thresh.
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In this proverb the metaphor of the “millet harves used to represent the
outcome of some effort whilégakinda kamwe” one bundle, which is used
diminutively represents very little. The metaph®used to code the relationships
of the world with people creating an ideologicajrsficance between men and
women. It is used to rebuke the lazy woman. In Esdiety, farming is the way
of life and millet is highly held as it is used noake fermentecuji’ which was
believed to boost the virility of men. In fact bgimble to make the traditional
gruel was one of the vital qualifications of a goeie. It is oppressive in that it
only picks on the lazy woman yet there are lazy midre proverb captures the

negative perception of women in the Embu culture.

Some proverbs lure women into the believe that #reyof great value and they
matter through use of metaphors yet, there is tolbe desired in their in-depth

9. Mindimizka nike nicii.

The wife is the home.
The wife is metaphorically referred to ahé home”. This maps freedom, love,
warmth, sense of belonging and so on. The provepbeaiates the woman as the
pillar of the family, as the main fountain of lo@ed warmth. The proverb is also
prejudiced in that a home without a wife is mesgpduntidy and very lonely. In
this case the woman is the only one who can redaganization, tidiness and
warmth .While doing this she has to use time andrggn Hence she is not

appreciated for what she is but how much she dbkes. proverb portrays the
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extent to which a woman is misused in the famityislused to brainwash the
woman, to lure her into the belief that she is &fag value, while in the real sense

the man wants to make use of her manually and renta

Ki-Embu, an African language, shows male superamiiy which is contrasted to
female inadequacy and subordination through theatgpes associated with each
gender and also through proverbs. CDA makes it theaconnection between the

use of language and the exercise of power.

Ki-Embu proverbs use metaphors to reinforce aneérgcate male superiority and
female subjugation as analyzed in the examplesibelo

10. Mandizmizrizme nike gitugi kia icii.

The man is the pillar of the home.

In this proverb, the man has metaphorically bedarmed to as the pillar of the
home, gitugi kia ndcii,. The pillar here connotes the strongest and thet mos
reliable source of support. According to gendeesothe man is the provider,
offers security, protects the members of the spa@id the decision maker etc.
However the woman is always there behind him ancersoup for the man by
taking up most of his roles. Yet the man still sisuout according to the values of
the Embu society. The proverb is used to shield mien fail to accomplish their
mandate and to uphold their dignity, identity anokipon in the family and

society. It emphasizes masculine ascendancy.
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Use of metaphor is utilized in proverbs to exprasselfish tendency in men in
whichwomen are targets.
11. Arume ni ng ciotanaga.
Men are firewood that warms each other.

The proverb refers to men as “firewood that warsheother”. The use of plural
form “ar zme” point to no exception of men while the simple presearks it as a
frequent occurrence among men. The insight of tloxgwb in reference to the
metaphor used is that firewood in the traditionadli set up are in bundles in
readiness to have them on the fire to keep it bgtrWhile some are burning the
rest get some warmth from them and on the readh toext. The use of the words
“warm each other” presupposes the fact that if lom® to warm then you must be
close to the fire. Hence men are close to women éve married ones and once
their spouses or fiancées are a way their pRgeickly taken by other men who

are always ready to step up for them.

In the absence of the man, the other men are ore#ltyy to take up his place and
continue exploiting the woman sexually. The provesdrns men against leaving
fellow men in charge of their homes. The proverfbeots men as selfish and

obtrusive.

Metaphors are used to emphasize the authority of im¢he family and society

and to protect male identity.
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12. Mundizrzme ni niigambo

A man is the voice

The proverb metaphorically refers to the manvasce’, “muigambo”. A man’s
voice is normally deep, strong and authoritativenég, by just saying he exerts
authority and superiority. A woman'’s voice is sledl, ranged, too fast and varied
as opposed to a man’s which is normally low pitchedodulated, slow,
monotonous and authoritative. The way a man spisagaid to earn him respect,
dignity, identity and authority. It is supposedearn him recognition, as the head
of the family, as the authority and should not lspdted or even challenged. It
reflects that a man’s voice is enough to make henfeli, obeyed and recognized.
This proverb presents the man with an opportunityrdar at the women, to
diminish their identity and dignity and to rule owtbem. It also grounds the men
to be tyrants in the family and society. Since aditw to this proverb women
cannot challenge the decision of men, a womanar&imbu culture is a victim of
oppression and tyranny of men hence she has noechat submit. The proverb is

an ideological strategy that expresses men dom@isnEmbu community.

Although Embu society acknowledges the wisdom ef ¢kderly, the young are
regarded as requiring a lot of guidance and toteraDA helps to reveal the
hidden motives of language which serve the interethe dominant group. This
is achieved through analyzing opaque text to mhkentmore transparent to the

layperson. Proverbial metaphors are utilized tdgqmtothe interests of the group

73



and to keep them at a distance. In Embu children expected to be on the
receiving end, they are allowed to do but not inokh Some Ki-Embu proverbs
are used to express power relations between adeA.vthich requires that we
consider the social conditions which affect theiaogroduction suggest a fruitful
line of enquiry into finding out how metaphors aied to express power between

ages.

Ki-Embu proverbs utilize metaphors to express tbenidance of the old as
exemplified below.

13.Ngwaci ya mwana wene niyo ivoragia mwaki

The sweet potato of another person’s chittiésone that puts out the
fire.
In this proverb the image ofsaveet potato’ngwaci’connotes the needs of a child
who is not yours while “putting out the fird'’kuvoria mwaki” represents the
blames that this child is faced with within the hdamily. The proverb
communicates the fact that a parent is only indine notice or find the
weaknesses of other people’s children but not tedser/his own. It also implies

that the needs of a child who is not your own agedifficult to meet.

The proverb puts the parent as powerful and donimatinat the children have to
depend on them for support and provision for baskds. It also ridicules parents
who are biased against other people’s children gne priority to their own. It

requires the parents to be fair to all the childr@ine proverb, however, reminds
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parents that all children in the society shouldreated equally and offered equal

opportunities.

Metaphors are utilized to emphasize the rigiditytlod old and to uphold their
status quo they are used to highlight the neethiaoung to respect the old.
14. Muciari ni miciari
A Parent is a parent

The proverb maps the metaphor of a parent ontoenpar his implies that there is
nothing that could possibly be compared to a pavemven replace her/him. The
proverb uses the worda parent’ repetitively for emphasis and also to reflect the
rigidity of parents. Parents are not perfect iniadmspects of life. Some may be
reckless and of wanting character while others n@ybe physically appealing or
even not able to take up their roles as parentsneSmay be physically or
psychologically challenged, and so on. The proweebrts authority of the parent
to the children by emphasizing to them the needespect, obey and recognize
their parents despite how they look or what they, #ris used to make children
realize they must respect and obey their parentspite the conspicuous
weaknesses of the parent. It presents children thighobligation to recognize,
listen to and obey their parents even when theyndb measure up to their
expectations. The proverb is used to have the yawegpt the status quo of the

parent.

75



Through use of metaphors the need for a parentig bip children of character is
emphasized.

15. Muciari ndari ngoro na kimira kia mwana wake.

A parent does not get nauseated by the muaddhis/her child.
This proverb utilizes the metaphor ‘afauseg’ "ngoro” to express disgust and
irritation of the parent whilémucous, “kimira” represents the unbecoming and
unacceptable behavior of children. The proverb entss the parent with an
obligation to mould and to encourage good charatesng the young children. It
expresses power in that the parent should guidecandsel the children to get
them back to track and impart in them acceptableahuharacter. The use of the
negative structure is to remind the parent thattexe weakness a child might
have he/ she should correct it himself just asheeigould help the child to clean
the nose. The proverb also reminds the parentseaf tesponsibility to correct the
wrong doings of the children to make them be ofgijgrand acceptable behaviors
according to the standards of the society. The grwis used in Embu culture to

have the parents embrace all the children dedpie weaknesses.

Proverbial metaphors are used to express powdiorgabetween ages and they
present the old with the responsibility to shapedharacter of the young.

16. Muti sirzngagwa wi mwithi

A tree is straightened up while still young
The proverb utilizes the metaphdrée”,”"muti”. It also uses passive construction

as it does not specify the doer of the action. W®irengthens the ideological
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intention of the statement. Naturally it is eas@ecorrect and shape the direction
in which a tree grows while it is still young. Etlto grow older, it becomes rigid
hence difficult to direct it as desired. The imagehis proverb represents children
as they grow. According to the proverb, the conaduwotharacter of a person can
best be molded while the person is still young.eléktree is difficult to straighten
at an older age so does a child become rigid wlighbiad character when he is left

to grow older without being guided and counseled.

The proverb expresses dominance from the old it thay have respo

sibility to judge the character of the young ase@itgood or bad and the authority
to correct it. This is because the parents havénlogvledge and skills to help the
children into the acceptable morals and behavidikording to CDA social

structures of a social institution has social ordad order of discourse which
involves a distinctive restructuring of its socdiales into a set of situation where
discourse occurs in which people participate icalisse. In the Embu culture the

old have the role of guiding the young throughtthiees.

Metaphors serve to express that parents lay a entwundation of character in
their children and this depict an ideological pugo

17.Njokoma mbaro yumagazikrori.

A good club is determined right from its base
Theclub, “njokoma” in this proverb represents the child witie baseepresents

the foundation of character. The descriptive elémémbaro” “good”
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distinguishes the one being referred to from teist and is said to have this trait
right from its foundation. This presupposes thare¢hare bad ones which can also

be determined at the same point.

The proverb emphasizes good conduct of the chgttrirom the early age. It
emphasizes on the concrete and well laid foundatidghe child which determines
his character later in life. The base refers tohtbme in which the child grew up

and the kind of parents.

Dominance in this proverb is evidence in that forclald to have a good
foundation, the parent must be able to provideradgoive environment in which
this character may develop. At the same time, tbedetermine the character of
the young in that they guide, control and direat tehavior of a child and
therefore dominate. Parents use the power of tkeawledge and array of

experiences to achieve this end.

The use of proverbial metaphor warns the old agawesrlooking the ill behavior
among the children as it has consequences that atfigtct them

18. Kaviiz gatemaga mnori.

A knife cuts the one who sharpens it.
The metaphor ofknife’ represents the children while ‘one who sharpehs it

represents the parent and elders.
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The proverb expresses the fact that the eldersrdete the conduct of the young.
If they overlook and encourage evil in their chéldy these evils are believed
according to Embu culture, to come back to themaimvay or another. For

instance, if the old do not discourage stealing bualllying among the children,

they are believed to eventually steal from thenewen end up beating them. The
proverb ridicules parents who allow misconductheitt children for one reason or
another. Again there is power on the side of thdersl because they actually

determine the conduct of their children either gootad.

Proverbial comparison through use of metaphor meatsfthe emphasis placed on
the need for the young to respect the old.

19.Icoya rithekaga mwaga

A green banana leaf laughs at the dry one.

The metaphor ofjreen banana leaf ‘icoyamaps onto the young while tliry
one’ mwagau’'maps onto the old. The use of the vaughs” personifies the
leaves to actualize the action and to help the gadentify with it. The image of a
banana plant has been used in this proverb toerd¢het dry banana leaf to the
green one. The proverb implies that the dry leafrnat chosen to dry up but at the
same time it cannot reverse natural trends hensanexitably to cope with the
situation it finds itself in. The proverb presupesdhat just like the dry banana
leaf has got to that situation, so will the greere.oTherefore the young will

inevitably get to old age.
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The proverb guides the young into respecting tlle Mbrmally, the youth feel at
the apex of life and too good to be like their pase They find the old as frail, old
fashioned, tyrants, who cannot fit in their seeryinfashionable lifestyle of

dressing, hairstyling, use of language, view ofgreh, music and friends. They
associate the old with redundancy and insecuritys Pproverb reminds the young
that just like a green banana finally dries upwidbthe young get to old age. The
proverb exerts power on unequal encounter as theyet their way to have the
young respect them .They achieve this by their aitdtive position over the

young.

Metaphors also express an inherent attachment baetthe young and the old that
has some ideological implication as the traitsh@ bld determine those of the
young.

20.Ngima yumaga muturi

Ugali comes from flour.
The proverb uses the metaphor‘ofali” to represent the young anfidur” to
represent the old. The presupposition is that fisdhe raw material whilagali is
the final product. This proverb embodies particydawer relations between the
young and the old in the manner in which they eelai each other in the
conventions of the discourse type. The proverbteslthe resemblance of a child
with the parents. It acknowledges the inherent mi@kty of the child and

attributes them to the parentdigima’ in this case is a product from flour and
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therefore it takes after the flour in many waystia same way, a child resembles
the parent in many ways. The proverb not only oi$léhe physical resemblance,
but also the wholesome likeness of emotional acthktraits between parents and
their children. This is unfair to the young as naly) there are other factors that
influence one’s character including environmente Jouth may not be exposed to
the same environment and experiences as the dliegsgrow. It is not obvious
that the child takes up all the traits from theegpdr It is pestilential to the young
when certain negative traits of the parent havéddinked to them especially
when they make simple normal mistakes. This drdiver self esteem and
discourages them from concentrating on their sttengence, lose focus in their
lives. This proverb is pointer to why many of thaildren from humble
backgrounds end up in very miserable lives as tedigve that they aregima’
that came from that kind of flour. The proverb mag used to frustrate efforts

towards empowering the young.

3.3 Figures of Diction

Figures of diction select and use words appropyidte a given audience and
purpose. They are also referred to as figures ofcehand style and include
anaphor, parallelism, climax, ellipsis, repetitiametorical questions, humour
anecdotes, analogy, arithithesis, exemplificatiod a&omparison and contrast

(McPherson1920:171-172). Ellipsis is analyzed.
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3.3.1 Ellipsis

Ellipses occur when some essential structure igtedhfrom a sentence or clause
and can only be received by referring to the eldnerthe preceding text. The

sentence can only be understood in conjunction \sitiother utterance that

supplies the missing element. Righam (2000:56). él@w, ellipsis in proverbs is

as a result of explicit context in which the spedkas to share with the hearer or
the common encyclopedic entry they share by thedBbeing native speakers of

the language.

Halliday (1994:296) says that ...cohesion in a texachieved by ellipsis where
we presuppose something by what is left out. Ittrdoutes to the semantic
structure of the discourse and sets a relationshgi is not semantic but

lexicogrammatical- a relationship in wording rathtigan directly in meaning.

Proverbs in Embu utilize ellipsis and though somerds are left out, the
speaker/writer expects the audience to derive mgdnom the proverb since he is
expected to have the omitted word from the langusgehe identifies with as a
native speaker. Ellipsis is used as technique toep power relations between
genders and ages. Some of the proverbs that ppmbimen subjugation in this

case are analyzed
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Proverbs through use of ellipsis manifests a péctafra woman as that of little
value right from birth.

21. Ithano cia kavici na ithatcia keritu
Five for the new born baby boy and thredliernew born baby girl.

The proverb uses ellipsis as it does not explidgitticate what five and three stand
for. The structure begins with an adjective of nemand leaves out the noun it

describes. The left out word‘isgemi” which meangilulation.

According to the Embu culture a new born baby basweceived with five
powerful thrills of ululation while a baby girl witthree. The proverb is used to
express the little value a woman is received wihtrfrom birth. This belittling is

lifelong and a woman in Embu is seen as of lithikie and meaning.

Use of ellipsis achieves in expressing the suspgcosition in which a woman is
placed in society as no one believes in what she watil it happens.

22. Kia mindizmizka gitikagua gwakia

A woman'’s can only be believed or taken seriwhben it is finally
dawn.
Ellipsis has been used in this proverb as whatyis bout a woman is left out. In
its original form‘word’ has been left out that ikiugo’. This proverb affirms the
fact that a woman cannot be trusted or taken semoeuEMbu culture. It is an

expression of distrust in any decision making aneheactive participation in the
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family and society. Whatever she might say willyohe taken seriously when it

finally happens.

Ellipsis is also used to suggest that an old womsaor little value to the Embu
society and to give the conception of long spirgied among the Aembu.

23. Gikiru kiega nwa ndig

The only good old thing is a banana.
This proverb has used ellipsis to ridicule the wldman by their husbands and
other men. The omitted word in this cas€kmd#” which means “thing”. It is
pithily used to point to a woman in the contextwhich it is used. The use of
“only” to mean “nothing more besides” in the prdvemplies that nothing else is
good but a banana. The men find this old womanf dittle value and give them
an excuse to stray out with other women. The exiu®t the woman is now old.
This proverb is an insult to the woman as a bamamegarded higher than her at
her old age. The woman is devalued as the hushaesl bt see anything good in

her hence she is soon laid off and a more energaticmore appealing woman

takes her place.

On the other hand, the proverb can be used aseatrefn of the Embu conception
of long spinsterhood. It is expected that a lady get married by a specific age
and when the contrary happens she will begin te lespect as indicated by her

comparison with a banana.

84



Discrimination against women in Enbu culture comes in the way ellipsis is
used to explicitly show the undermining of womealslity by comparing weak
children to them.

24. Kaugi ta ithe karitu ta ngina.

Intelligent like the father foolish like tmeother.

The proverb uses ellipsis to compare children h#h parents. The omitted word
is “kana” child, which is used diminutively in the constioct to show the pride
of a parent towards a bright child. The bright dhd compared to the father while
the weak child to the mother. This is unspeakaiderinination against women.
In the Embu culture, even when the fault of thddchs as result of negligence of
the father, the unbecoming behavior is blamed ¢éontiother. The woman in the
family and society is the beast of burdens and ne ever recognizes her
overwhelming great and significant contribution. eTHact that women are
compared to a foolish child means that men are Wbaslf finding despite the
effort put by the woman to hold the family togetterd to mould the best of
characters in her children. All credit goes to faider who wants to be associated
with the best characters of the family. He apptesiamone of the effort put by the
woman in bringing up the children. Any charactefialency exhibited by a child
is linked to the shortcoming of the mother. Theverb is abusive to the women. It
belittles and demeans them. It does not recogneraan as part of the fruitful
but reflects her in terms of failure and unbecomthgracters. She is associated

with the manner less, the drunkards, the murdetbesyobbers, and all sorts of
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social evils since she is said to have failed indimg them. The proverb positions

women as inconsequential and inconspicuous.

Proverbs in Embu utilize ellipsis in proverbial ¢arage to express social
relationship and power between the young and tthe ol
25.Ya kivia ivicaga na mbere.

That which cooks with the first boil of water.
The proverb like many others utilizes ellipsis gnds the listeners to task. The
words‘pot’ and ‘water’ have been left out. The pot repras a child while water
represents efforts child requires to grow. In Entiioere are several types of food
that require boiling for some time for them to cpbdr instance, maize, beans,
peas, black beans etc. Sometimes they may not @depé&nding on the way they
were stored or other reasons. The one that doescouk is referred to as

‘nemakivia’. While cooking, one can tell whether the food wdb& or not.

The proverb derives from this background and isduse refer to hard-core
children who won’t change their unbecoming behaewen when they are guided,
counseled, corrected, directed and so on. The pgrogeused on the verge of
giving up on the child who seems determined nathtange. It shows power of the

old as it implies that a good character is basicdl a result of their efforts.
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Though proverbs are used as nuggets of values dley within them hidden
power and express the social relationship betweggs avith the old being
dominant.

26.Rwi itara tithekaga rwi riko

The one in the wait laughs at the one alreadijre.

The word firewood’ that isruku has been left out. In this subject of power
relations, the firewood already on fire reflecte tld who are seen as redundant
and insecure while the firewood on the wait refietite young. The proverb
implies that just like the firewood on the wait augally gets onto the fire so will
the young get to old age.
It is used to remind the young that soon they hallin their parent’s shoes; hence

they should obey and respect them.

Proverbs draw from natural occurrences through afsellipsis to express the
power relations exerted by the old to the young.

27. Ya kira igicaga ime kwi iiia

That which is soon becoming bushy gets dewwvthere is sun shine.

The proverb uses ellipsis by leaving out the wardth”, “njira”, Dew a natural
phenomenon, occurs in certain circumstances bigaat is not associated with
sunny weather. It is therefore very odd when tldpgens. In the same way one
that is losing one’s way has some odd signs tlthtate that he needs guidance. If

not ready to heed the guidance and counsel froneldhers, the elders use this
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proverb as a gesture of giving up on the affecezdqn. This proverb, therefore, is
used as a condemnation to the affected youth.olvsththat the youth are on the
verge of being useless to the society. This provernbsed to deny the young a
second chance to change from their mislead waystdaadnakes them be of no

use to the society as they are already condemnéukbyld.

Ellipsis is used in negative structure to accemtubhe male child and associate
them with success.

28. Gutiri 11 kavici itarigagwa kiongo.

There none that has a boy that does not roastch hea

The proverb uses ellipsis like it is characteristicother proverbs. The missing
word is‘nyomba’ (house). The proverb uses the imagery of headingat)sually,
after slaughter and feasting of meat, the headdapaved by roasting it and used
for soup. While doing so, there is a strong sceat spreads far and wide and
registers that there must be a ceremony in thiscpéar home. According to the
Embu culture, a home with a son must have suchraenbat some point because

a son is associated with success.

The proverb is oppressive to the woman and skeagdrtls the men as victory is
associated with him. According to gender dichotothg opposite of man is

woman and that of success is failure hence if nmeragssociated with success then
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women are associated with failure. The identitynoén has been indexed as

superior to that of women.

3.4 Conclusion

Metaphors and ellipsis are pervasive in proverldaguage and are utilized in
expressing power relations in Ki-Embu. Use of mietaipand ellipsis influence

people’s thought, attitude, actions as they simptdmplex principles into more

conceptualized reality. They are not mere reflectd gender reality but can be
used to construct this reality as a means of mainta and challenging power

relations in society. They involve description,eidretation and evaluation in
order to understand the meaning carried in them.

In this chapter we have analyzed proverbs for poelations using metaphors and
ellipsis basing them on Ciritical Discourse AnalysSikieory using eclectic

approach.
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CHAPTER FOUR

NEGATIVE STRUCTURES AND VOCABULARY IN KI-EMBU
PROVERBS

4.1 Introduction

This chapter is a continuation of chapter threanalysis of Ki-Embu proverbs.
While in the previous chapter we analyzed proveriag figurative language and
cohesion, in this chapter we will analyze more prbg using syntactic structures
and vocabulary. In particular we will analyze threyerbs using negative sentence
structures and words. It is in this chapter that shall look at context of the

proverbs analyzed.

4.2 Syntactic Structure

CDA analysts are concerned with studying thoseulstgc properties that can be
manipulated to denote social power. In this regawhs suggested that structures
such as words forms and sentence structures arsideoed ‘grammatically
obligatory’ and contextually invariant hence, uspahot subject to speaker
manipulation hence irrelevant in the study of soaibalances. Nevertheless,
CDA also considers such subtle structures becausa though they do not
directly express underlying meaning and beliefy thetually signal properties of
pragmatic properties of communication. Wodak & Me{@001) Things such as
intention of speaker, their current mood their apinand the impression they have
of the other participants in the communicative e¢vare all subtly signaled by

among other things the sentence structure. For gleaanman who wants to hide
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his negative opinion about women and succeeds mrabng his choice of
vocabulary, but thorough the evaluation he makes sabtle structural
characteristic such as word order, use of activpassive voice, pronominal
relations, use of negative structures among othargs$ will betray his deep

feelings.

According to the third Hallidayan function of larage (textual function)
meanings are carried and expressed in the syntfactits and processes and as
such meanings can be read off from the syntax Fostlal (1979). We consider
some of the ways in which propositional structuae be altered to communicate

ideological biases.

4.2.1 Negative Structures

Grammatical forms of language code happeningslatisaships in the world, the

people or animals or things involved in those happgs or relationships, and
their spatial and temporal circumstances, mannescolirrence and so on. We
represent textually some real or imaginary actiement, state of affairs or

relationship through choice of different grammdtipeocesses and the selection

that we make can be ideologically significant.

According to CDA, Fairclough (1989) negation is thasic way we have of

distinguishing what is not the case in reality frarhat is the case. It is a way of
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implicitly taking issue with the corresponding goss assertions. These positive
assertions are to be found in antecedent textshwdre within reader’s or hearer’s
experience. Negation can be sincere, manipulativieleplogical. It is a typical
strategy identified in CDA where those in powerbalsitions negatiate favourable
terms for themselves while at the same time reptegeany alternative views as
deviant (ibid: 155).We consider some of the prbsethat express power
imbalance through use of negation.
Negation in Ki-Embu proverbial language is usedhigghlight gender bias against
women and to emphasize ascendancy of men.

29. Ngingo ndikitzkaga kiongo

The neck can never surpass the head.

The neck and head are used in this proverb as mpageepresent woman and
man respectively. Negation has been used to shewdman that she cannot take
the position of the man. The body parts take thghtful position and so should
the woman. The negative structure is used to itelit@at men take issue with
women who behave in a manner to suggest that thghtrtake the position of
men. It aims at keeping the woman at a distanceeShe head connotes topmost
and leader, it presupposes that the man has autopaater over the people. As a
leader you lead, implement decisions on behavéeftést. The proverb presents
the man as the chief authority in the family andiety. The proverb is used as a
vehicle to dominate women and put them in the kepssition that makes them

have no voice in the social set up of the familgl anthe society at large. The fact
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that the head is permanently above the neck alfowblatant brainwashing of

women, with a view of getting them to view themsslhas inferior to men.

Proverbs through use of negative structure exgresgpower of men by showing
that a woman has no place in the family and sociétg proverb is used to silence
women in the family and society.

30. Mundumika ndari kwao.

A woman has nowhere to call home.

This proverb is used to show that a woman doesbetdng to any one or
anywhere hence, manifests a woman'’s identity agigated beings, second class
citizens. The woman is neither here nor thereeflects the way the woman has
been disowned by her own society. Where she is, lthenfamily expects that she
will get a suitor soon and leave for elsewhere. Wlshe gets married she is never
received and anchored as a true member of the amnlyfbut she is treated as a
foreigner, a new comer. She can be mistreated kamael for all the wrongs in the
new family. She lives at the mercy of the husband aas no right to own
property and even that which she works so hardbfdongs to the man. The
woman is at crossroads as she cannot tell exattgravshe belongs. Once she is
married, her bed is said to have been destroyedrerdhe goes she has no right to
have her own bed but has to use that of the huslaodireats her as part of his
property. She is given an equal value with the gjaaiws, beds, plates etc. Where

does the woman really belong?
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Proverbial language utilizes negative structuredigregard, devalue and ignore
women identity right from a tender age.
31. Gutiri kanini kareigeria nguo.
There is none who is small once she fits hersethes.
‘Kanini’ in this proverb is referring to a growing youngl gvho after fitting
herself a dress can tell she is smart despitederThe girl feels mature and soon

the men notice her and start their wooing.

The proverb is used by men to cover up their wgntor these small girls who
may not be mature enough to be wives. They usprtheerb to qualify themselves
to have the young girls for conjugal benefits alst #or wives. They lure the girls
into relationships as they can easily manipulagentidlue to their age. Here, we see
the men taking advantage of the women at a tengier @ man who disregards,

devalues and ignores the dignity and identity aioanan.

Women who are married as second wives are disrespdxy members of the
family as expressed in the proverb
32. Gutirl wonaga njaga ya ngina nwa ya nginainmi.
None sees the nakedness of the mother but ofé¢pensother.
In this proverb the imageryakednessis used to represent the weakness of the
step mother. The proverb presents a woman whosggiskd by the children of her

own husband. The proverb is selective and targeimem from polygamous
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families. Such women have to persevere with thesthaituation they find
themselves in, in order to please the husband.Hhaketo restrain herself from
fighting with the husband’s children. The proverkgents the challenges a woman
is faced with in coping with her step children. Taet that the children do not see
the weakness of their real mother presupposegtibanother has weaknesses but
the step mother is treated prejudicially. Thoughygamy was accepted in the
traditional Embu women who were married after tist fwife were not treated

with the respect they deserved and this can befsemrthe proverb.

Proverbs also draw from natural facts through oenegative structure to
manifest power of men over women through sexualogtgpion.
33.Ng’ombe ndikraga kigori.
A cow never grows old on the liver.

A cow is used in the proverb as an imagery to ssresource of meat, a living
thing that depreciates with tim&igori’ (liver) is another imagery that represents
an ever soft or tender part of the cow. As the oéshe parts wear and tear and
eventually become very tough, the liver remaingléenThis is another proverb
that gives way for women to be exploited sexudllye cow stands for the woman
while liver stands for her sexual parts. The prbvsrused as an excuse for having
old women for their sexual gratification. They leek that though the rest of the
body might look old these particular parts remadod)for them. This denies the

old woman the respect she deserves from the rébedamily. She is also drained
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of her dignity, and her identity as source of empownent for other women is

wasted since she does not feel good endoigtinis kind of title.

Use of negatives portrays the unreliability of wanfelk and their dismissal by
society.
34. Mundizmizka ndamenyagirwa.
You never know with a woman.
The proverb presents a woman as unpredictableftineraunreliable. This leaves

the man in a better position in decision making.

Power between genders is expressed through negstiveture to express how
men use crafty means to exploit them by what they a
35. Mwari mitune ndarivaga ngari nwa makanga acokagiria ngantho
A brown woman does not pay bus fare she only tham taut.

This is a very recent proverb that has been cofraa the reality of ‘matatu’
transport. It is used to rebuke the beautiful youwmgnmen who are admired by all
sorts of men. It warns them of the consequenceeef §ifts from men. Men are
very willing to do things for free for women withd hidden agenda of winning
them into sexual relationships. ‘Thanksgiving’' megents many ways of
appreciating the free transport, the major targehd that of the woman giving
herself up to the man. This is yet another proveftecting dominance of men

over the women. Men take advantage of the womeatigre of the desire for gifts
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of fortune. The proverb presents the exploitatitteugle of men towards women

especially sexually. It also manifests crafty s#lfiess of men towards women.

Proverbs highlight the humility of a woman and éxaltation of men even though
the woman seems to deserve greater credit from s¥iais in the society. The use
of some proverbs dismisses her identity and digaitg holds her in the lesser
position than that of men.
36. Ngina wa ndrzme ndari nikia.
The mother of a ram has no tail.

The insight of the proverb comes out from the impgaf a ewe and a ram.

Literally, a ewe has no tail yet, it bears a ranthveuch a huge and fat tail. As it
grows older the ram becomes a bully even to its avather. The ewe in this

proverb represents a woman while the ram repregbetsheroes born of this

woman. It is the woman who bears all the men, itteand famous, the kings and
the heroes. The lack of tail of the ewe represdrmshumility of the woman, the

humble background from which the heroes came fryget, the noble role of the

woman is never recognized.

It is the same men who strive so hard to tread theiidentity and dignity of the
woman. Even after her divine and noble obligather, place is still inferior to that
of men, subject to those she held in her wombunedtin her own hands and saw

them grow. She is dominated by those she bore emdkted. The men dominate
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her and forget where they came from. In all thedee remains humble and

defenseless.

Negatives are also utilized in Ki-Embu throughvyendoial language to maintain
and influence power relations as well as impacatitudes. Let us consider more
examples that manifest men superiority and glaifan through use of negative

structures.

Proverbs utilize negative structures to reflectesiguity and to defend identity of
men right from an early age

37. Gutiri mindizmzrizme na kavici.

There is no man and a little uncircumcised boy.

The imagery of ‘mindaimarame’ has been used to represent a mature man while
‘kavici’, a diminutive form, has been used to representadl smcircumcised man,
a man not yet initiated into adulthood. Accordioglie proverb the boy is treated
with an equal status as a mature man especially whgertains eking a living,
providing for the family. According to the provetbe man commands respect
right from the tender age all the way to adulthothdprotects the identity and
dignity of a man. The proverb reflects the domimegspirit instilled in men while
still at the tender age which is then carried adalthood. As the boys grow into

men they uphold the same spirit and continue exgggower over the females.

98



Negatives are used to emphasize the ability of emehto protect the physically
weak men and to highlight them as suitable headisnoily and society.
38.Njamba ti ikere.

A hero is not determined by looking at the sizéisfcalves.
Heroism in Embu culture is not associated with worbet with men. It is the men
who went to war and the role of women was to ensoat there were enough
supplies of food and water. The imagery of calvas bheen used to represent the
general physique of the hero. According to the prbvthe power of a man is not
determined by his physical appearance as opposé#tetaormal trend whereby

physical strength is associated with gallantrytoergth.

Dominance in the proverb is expressed by the way seek to protect even the
weakest among them. They ensure that even theafimilespected and recognized.
It manifests men as good enough to render secyrityyision, protection and

sound decision making. Despite their weaknesses, #me strong and reliable

heads of family and society.

Proverbs use negative structure to refuse to berionfand to be handled as
immature. They are used to project the independandeuthority of male folk.
39. Mundumrazme ti kavici.

A man is not a little uncircumcised boy.
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The proverb presents a contradiction between itarather one looked at earlier
‘gutiri mundizmuzrizme na kavici.According to the Embu culture, a boy could be
ordered around, fed by the mother, clothed by théher, beaten and punished in
many other ways. This proverb emphasizes the needthe community to
recognize a mature man as able, independent, leliatave, as a decision maker
and an authority. It stands out among those eximgsthe man’s dominant
position in the society. He is absolute and showt be ordered around. The
proverb warns the society against undermining amtkrrating the ability of men.

It defends the identity of a man as superior anth@aiative in the society. The
man in this proverb refuses to be treated as mfeais weak, as unable and so on,

by the woman and society.

Negatives are ideologically used to allow men teehaany wives.
40. Gutiri njamba ya mweraimwe
There is no cock of one hen
The images of cock and hen represent man and woesgectively. The negative

structure is used ideologically to allow men owmmaives.

The proverb in the essence expresses the faandgrabwn women. It also reflects
the nature of men of desiring to have many womenrad them. The underlying
assumption of the proverb is that a man has a tgghtarry more than one wife or

even have mistresses. Used in the modern societgnéburages not only
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immorality but also infidelity among men and undares the woman who has no
voice to correct the ill behavior of the man sitee can justify himself with the
proverb.The expression presents derogation of femimgender. Its meaning,
potential and interpretation express a masculimelgethat presents ascendancy

over the feminine gender.

Creative use of negatives in proverbs brings oetekpectation of a man from a
woman, submissiveness, innovativeness and so os.nTdkes the woman remain
inferior to men as in the examples 41 and 42.
41. Gutiri nginyanthi itari nitegi
There is none that steps on the ground that haspper.

In this proverb’nginyanthi’is augmentative. It represents an unbeatablehbig
that steps on the ground. The image reflected ig gloverb is of a dangerous,
great animal which is not easy to hunt or trap. Ewesv, the proverb asserts that

even such animals as long as they touch the grslialtibe trapped.

The ‘nginyanthi’ here represents those very cruel, heartless, men see
themselves as overly powerful and are arrogantgaedtly unapproachable. They
think they are topmost and no one can dare witmtAenis is given a match image
of trapper who maneuvers wise and creative wayealing with such a person.
The trapper in this case is wise creative wives wbebways of dealing with the

cruelty and heartlessness of the husband and suoviwithout being battered and
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mistreated. The proverb encourages the women ionoeative, patient, obedient,

submissive, and hardworking, remain indulgent iteeorto win the ruthlessness of
their husbands. The woman remains subject to theand has to invent ways of
living peacefully with the man. There is power bwhidiscourse as the proverb
seems friendly to the woman yet its in-depth hig 0 be desired.

42.Gutiri ngoma itari mwovi.
There no insanity without someone to control it.

Like the above proverb, this proverb uses two irsagee of insanity and the other
one is the person who controls this insanity. &lg a nugget of virtues for those
living together as it emphasizes the need to leative with each other. In Embu

culture the proverb is used to encourage the viofuelerance and mostly used to
encourage women to persevere the behaviors of Menuse of insanity in this

proverb expresses the very derogative behaviora@f person. It presupposes
some kind of behavior that may be super-humars #ni irritating and annoying

behavior. When used to refer to men and womenioakttip, it shows that women

have to tolerate some unspeakable character from Inalso reflects superiority

in men.

According to Fairclough (1989) ideology is the peirmeans of manufacturing
consent and language contributes to the dominatigmeople by others through
common-sense assumptions and the way these assuomptn be ideologically

shaped by relations of power.
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Negative structures are also used to express pelaions between the old and
the young. The old stand out as credible sourcguatance and counsel due to
their array of experiences, knowledge and skillerehis one- way flow of advice

and words of wisdom in which the young are on #eeiving end. Some examples
of such proverbs include;

43.Mwana muciare ndatecagwa
An already born child is never discarded

The background of the proverb revolves around obildvho are very naughty and
mischievous such that they become a bother to ga&nts. They are unruly and
normally bring shame to their parents who sometidwst want to be associated
with them. The proverb reassures parents that siregewere born they cannot be

disowned.

The resistance of these children presents thettat the dominated group does
not always accept their position but also struggtepower. It also presents the
parent as dominant in that they have a choice temcand recognize the unruly
children as they have to depend on the parentstddbpir rebellion. The child is

dependent on the parent and may finally have tdoconand obey the parents as

expected.

Dominance of the old is achieved by excluding tbeng from some important

functions in the community.
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44. Ivici itithiticagauthoni.
The uncircumcised do not go to dowry negotiation.
The proverb disqualifies the uncircumcised to attdowry negotiations since they
are regarded impure according to Embu culture. stiengthens and nudges
forwards the dominance of the old over the younige Bld have say over the
young in determining which occasions are suitabtetlie young and which ones

are not.

The old have power over the young as they determime is wise among them
depending on how they understand instructions andsel from the old.
45. Mwana nigi ndari mivere ya ndeto
A wise child gets meaning easily.
The proverb is selective as it focuses on the wimweeng the young. It is pointer
that the old appreciates those who understandurigins, counsel and advice
without much effort from them. One who can intetpreaning from either verbal

or nonverbal cues.

The proverb emanates power from the fact that tldehave authority, they
determine who an intelligent child is depending baow they respond to
instructions, guidance and counsel. The childremogaotherwise determine who

is wise and who is not among the old.
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Dependence of the young from the old is expressgdgunegative structures
which present the old as dominant.
46. Mwana wi kio ndagagaidthambia.
A hard working child does not lack someonshower him or her.

This is a proverb that encourages hard work ambagyouth. It shows that for a
one to be successful, one must be supported. dhaupport according to the
proverb is not for every child. The proverb is séle on only those who work
hard. This proverb emphasizes the life skill ofchework to all children from all
backgrounds. It is resourceful in the contempofamybu society as it is used to
encourage the young to work hard in their acadengspecially those from
humble background for instance, orphans, singlergarhildren and so on. Like in
other African set ups, in Embu, children belongthe society not to a parent
hence; the children are assured that their tabemdspotentials will not go to waste

as it will be nurtured by the society.

The proverb expresses the dominance of the olchan they are the ones to
determine who is hard working and who is not. Tlhegide who qualifies for
support and who does not. It presents the younbpaatg to depend on the

decisions of the parents and also as being attieicy.

The use of negatives is used with other linguistgources such as hyperbole to

intensify the ideological agenda in proverbs betwtbe old and the young.
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47.Murega akiathwa ndaregaga agikwa.
One who refuses to be directed does notedfube folded.
The proverb is hyperbolic in its use of ‘be foldedhe hidden meaning in the

proverb is inevitable problems or learning things hard way.

This proverb reveals that the young are orderedgaveh instructions by the old
who expect them to obey and follow the instructianihout question. According
to the proverb one who refuses to obey the ordeds directives from the old

eventually faces consequences of the disobedience.

The proverb reflects the young as subject to thee ad they have to obey
instructions. It also reflects the tyranny of thie as they do not expect to be
challenged by the young. The proverb brainwasheyding and subjects them to
the belief that the old are superior. The proveldp astalls the creativity and
potentiality of the youth who may have to wait fostructions from the old. The
proverb also reinforces some existing stereotyppesitathe young. For instance,
‘the youth are the future leaders.” This makesythigeng to ‘sit’ on their talents and
abilities waiting to use them later. Like the prda& on women this proverb

forecloses the superb contributions of the youniip¢gocommunity.
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4.3 Lexical Items
Lexical items are said to be contetives as the hiathem descriptive content or
meanings that refer to our experiences of the wdkdrds are also used to link or

hold together the structures of a sentence.

CDA to structural view of discourse is that disg®irs comprised of units which
include words. According to Widdowson (2007) wora® not put to use in
isolation but are incorporated into lexical andngnaatical patterns in texts where
they are acted upon by other words in complex argfadictable ways. The text
themselves contract complex and unpredictableioastwith context. So what
words mean by convention and what people mean byntlon a particular
occasion of use are two quite different things. ¢gé®s on to argue that what
people mean is not always apparent from what tlegyas there is always an
underlying attitude or point of view in the wordinfja text. (ibid: 70). According
to Fairclough (1989) what is ideologically sign#itt about a text is its vocabulary
per se: it is the way words co-occur or collocatee task that CDA sets itself is to
discover traces of ideological bias expressed tiltahe wording in a given text.

We consider use of terms in Ki-Embu proverbs.

Distrusting a woman is a lifelong affair in the Euntulture and an immature man

is of higher status than her as we observe inxhenple
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48. Mwii na Kivici akenaga kia rua nwa mwii naindinizka akenaga
akua.
One who steals with an uncircumcised man igdiesved once he gets
circumcised but one who steals with a woman iy dappy when
she dies.
This proverb uses an inference triggering devicthéchoice of contrastive word
“but” that is“nwa” as this helps us to understand the implicatiorhefgroverb.
The use of the vertakenaga” repetitively highlights the weighty connotatioreth
word is associated with, that of never trusting aman until death. The
contrastive approach ofkivici”, uncircumcised man, witffmandimika”, a
typical word for woman, helps the reader/listeraakl at a woman in relation to

immature man.

This is such a strong proverb used in Embu to unoher women. The woman in
this proverb is used on a level platform with agitoumcised man who is given a
better consideration once he gets initiated intaltadod. According to the
proverb, whether a child or adult the woman is skeem the same perspective,
childlike. The proverb tells us when the man carrbsted but for the woman it is
until death that she can be trusted. The provepbesses the dominance of men as
the man is given a better footing than a woman. froeerb implies that women

naturally have the tendency to divulge secretsxftians partly, or wholly why
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women are not always involved in decision makingpite their indispensable

contribution to society.

Woman’s identity and dignity is assigned materialue equivalence in some
proverbs through use of pithily structured words.
49. Mwari mwaro avitkagirira thome ya ngia.
A beautiful lady passes by the threshold efgbor.

In this proverba beautiful lady, “mwari mwaro’is said to pass by thhreshold of
the poorthe use of these words connotes that a beautdolam cannot match the
status of a poor man since the poor cannot afforbdatve her. According to the
Embu culture, dowry was paid in large numbers tleeaheep and goats. Only the
rich could afford to pay for a beautiful lookinglgiThe poor could only have the
dowdies since they could not afford the doyen ef sbciety. The threshold has
been used to show how closely the beautiful wow@dspnext to the poor man’s

door.

Women have in this proverb been given material theadjuivalence which drains
their dignity. They are seen as objects with vahssigned to them. There is
dominance of class in the provethe haves’and ‘the have nots’have to take

their place. This makes the poor woman remain éngbor class and the rich or
the good looking woman to stand a better chand®ioig in the upper class. There

is bias and inequality in the way women are loo&eth the society as expressed
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by this proverb and the society should appreciateryewoman and give her
chance to explore either side of the continuumtaedunpleasant’ woman should
not be discriminated against by men.
Words are used in proverbs to foreclose a womarggent contribution to the
community and to show that men live in apprehenaiwh suspicion with them

50. Mwitwa ni nindizmeizka ni mwitwa ni giku

One who is called by a woman is called by lneat

Proverbs bring deep effect on social concepts anthe above proverb this could
be a negative effect. The choice of the wtidath” to mean downfall” in the
proverb in relation to a woman shows the negatitiaide with which a woman is
treated. The meaning behind discourse is that aamdmas someone behind her all
the time and if she succeeds to lure a man inwaionship, this man is deemed
to be killed by the other associate of the womadepicts a woman as a cause of
unhealthy competition among men. It also warns mien against indulging
themselves with married women. It also brings tloenan at the centre of conflict

among men.

The use of the wortmwitwa’ does not mean that the woman simply calls the man
in the literal meaning of the term this might beotigh the power of her beauty or
the man might just be that type of men who likengearound women. The term in
this proverb represents the whims of one’s wifeotbrer women’s. The proverb

reinforces the stereotypical images of women ineaémg a high degree of
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misogyny. It makes women be handled with misogimettitudes even when the
men have them as their wives. They are never ttumtel men look at them with
apprehension and suspicion .The proverb warns nienge by the whims of their
wives or other women to be causing their own doWnitas gender biased against
women as it forecloses the supportive and proficaglvice women are capable of

giving to their husbands, associates friends aladives.

Words are used to disregard the beauty of womeméry and to show that the
man is the judge of character for the woman.

51. Muandizmizka mwaro ni mitugo tithaka.

A good wife is character not beauty.

This is another proverb presenting power behindadisse. The insight of this
proverb is triggered by the question; who detersimgood wife? If the man; does
he measure up to the good character of the wiftetermined? Domination in the
proverb projects in that even that lazy, drunkaehmwants to have a well behaved
wife. The uncouth, barbaric men also want to hawenen of character. The
negating word'not”,ti, shows the refusal of men to regard a woman’s beauty
instead emphasize on the character this manifiestf&att that in this culture men
subjugate women and seem to succor them when tieegsking for a hand in
marriage. The proverb puts the woman in desperiign due the ascendancy of
men. The import of the proverb is that marriageasan automatic guarantee that

a man possesses the heart of the wife but is detednby how well she behaves.
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Embu is patriarchal (it is the man who woos andriearthe woman and not the
other way round). Emphasis is placed so much onvtirean’s character and how
she carries herself before the husband, his faamitl/before other men
Use of words such as metaphor in proverbs is ugédypto take advantage of
women and to lure the woman into believing thatpdeswhat she is she is of
value when the otherwise is true.

52. Mugunda wa mwimwa ni iiri niguo wi matunda maaro.

The farm of the barren is the one with svieets.

The proverb utilizes three important metaphors Wwhincludes‘miginda” which
represents woman sexual anatorimpwimwa ni iiri” referring to a tough, harsh,

arrogant women and or one with no childrématunda maaro” “fruits” here
representing conjugal relationship. In this proyehe harsh and arrogant woman
is seen as morally pure due to her unapproachaleen Her fruits are imagined
the best since no children interferes with themr tdem remains intact since no
children ever steps on it. This means that her aegrgans are still very much
fallow. This interprets a woman as good for sexaxloitation. Every man woos
this woman since he knows that other than not lgaehildren, she is the best to
derive sexual pleasure from. Such women are noyrteigets for sexual abuse by
men. Use of the phrase “is the one” presupposdstikaother farms have fruits
but those from this particular farm have somethiog) found in the others. This

means that even when a man has married this baoeran before, and decides to

marry another woman to bear him children, he halgsto this woman for his
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conjugal needs. This proverb is a manifestatiomal women are regarded as

sexual objects.

Use of words show the way in which women are saéenand exploited by men as
they choose what to do and with whom and do noeeixany challenge from the
woman.

53. Mwongia wa mbere acokagirirwa na methori.

One returns to the first wife in tears.

This proverb like those others has power behindadisse. The power relation
depicted in this proverb lies in the use of the dgdacokagirirwa na methori”
which means'return in tears” The use of these words implies that the man had
left home happy and on coming back he is in teaes td various reasons. This
means a man might stray and leave home for oth@enemo Mostly this man is
strong and well up at his moment of arrogance. rAfie is used and wasted by
other women, and is of little value, the man wadbkegk to the first wife. It is
unfortunate men take advantage of the patient adérgtanding nature of women.
The man is presented as the decision maker aswhittm and how to spend his
time, property, and energy with even if the propéstas result of the first wife’s
toil. The woman is dominated by the man who simgdys he is back home
without considering the agony he has caused theamom the event of being

away from her.

113



Use of words as an avenue to domination and cobgrahen is another feature
that is evident in Ki-Embu proverbs. Proverbialusturing of words is used to
reinforce men superiority and women subjugationerRasmplified below.
54. Mauthuri nikithuranira maindiz na mitumia ni gitumiria mazndi

A man plans and organizes while a woman persevanesremains

silent.
The proverb derives from two Ki-Embu wordszthuri’ and ‘matumia’. The
former comes from a Ki-Embu wor#uathuranira’ which means putting together
in order while the latter is derived from the wogdtumia’ which means keeping

your mouth shut.

Male dominance is expressed in the proverb as theiswregarded as the planner,
the administrator, and the organizer of the hontesatiety. He holds the highest
position and has authority over the woman. On ttieerohand, the woman is
expected to remain silent even when she experiempeeblems, injustices,
prejudice and even abuse. The proverb presentsméne as indomitable and
superior to the women. The woman is expected todgent and never speak or
highlight the disgracefulness, insolence, disobsmieindolence, and absurdity of

men. They should keep their mouth shut and suifiemtty.

According to Wardaugh (2002:316) “women are nantdgted and addressed

differently from men and are sometimes requiredbeosilent in situations when
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men may speak. Doing so in occasions in which thesbands are present makes
them to be seen as ideal wives.”

The Embu proverb affirms these findings as women i not talk about the ills
of their spouses and those who remain silent wthikdr husbands speak are

regarded as the ideal wives in Embu culture.

Euphemistic words are utilized to communicate idggl between genders in
which men are portrayed as superior to women.

55.Mbere ya aiime ndiri mwene

The front of men is not owned.

In this proverb, the wortimbere’ is used euphemistically to represent the sexual
anatomy of a man. According to the proverb thesgsplaave no owner. The
proverb presents the infidelity and men promiscuty inherent by nature. It
presupposes that men expect women to pout for Hmehbe ready to receive them
sexually since no one should claim them. At theestime women are expected to
remain faithful to the man whatsoever and keephtodame man. If found with
questionable sexual behavior, women are addresgkednisogyny and labeled as
whores, twilights, as prostitutes, as morally nottand so on. This prostrates them
with anger since they feel cheated and unfairlgted. Yet, they have nothing to
do to change the situation or their position. Téwentuates to despondency and

desperation in women folk as they are at the meftlge men.
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56.Ndiri iwiragwa ni nati wayo.
A mortar is best hit by its own pestle.
“Mortar and pestle’are used euphemistically to represent the femate raale
conjugal anatomy respectively. While the mortanasmally the major vessel, it is
made to have to depend on the pestle. Accordirtheqoroverb the woman can
only get conjugal gratification from the husbandrelflects that only the husband
can be fit and sufficient for the wife. The provetbes not nevertheless; restrict

the husband to the wife. This expresses men asgeynda

Loaded words are also used to express power netabetween genders in Ki-
Embu proverbs;

57.Kindi ni mwene

Something is the owner.

The proverb uses the wortignd:”, something animwene”, owner to show the
relationship between man and woman in the famityupe It refers to a woman as
something which implies an object. She is viewennfthe same perspective as a
home and other material property of the man. lised to praise those with well
kept homes and wives while at the same time ridithie careless and those with
unkempt homes and wives. The proverb portraysahsalthy, well-kept woman
is a reflection of the husband’s effort and hardrkwvo It is a manifestation of

comfort and luxury due to the sufficient provisiopthe man.
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Men dominance in this proverb is expressed bydbethat it reflects a woman as
dependent on the man, as one who cannot be appesim result of her own
effort and hard work. It portrays a woman as on® wannot manage herself and
demeans a woman’s resourcefulness and contributtona good and successful
family and community. A healthy and well kept womaimgs respect and dignity
to the husband. It emphasizes the man as able ittaimthe woman with high
standard and beauty. This gives the men a betsgtiggo than that of the woman

and contributes to keeping the woman as inferidhéoman

Men ascendancy is reflected in proverbs through afswords that imply the
bravery of men begins at a tender age as endursicoenpared with a baby boy.
58. Kwiyimiriria ta kana ga kavici
To endure like a baby boy.
The use of the comparativeas” or “like” gives the proverb an ideological
interpretation in that it implies that only babyiscendure and ignores the fact that

baby girls go through difficult experiences as well

In Embu culture a boy is believed to have remarka&pidurance due to his playful
and mischievous nature which exposes him to painfifficult and humiliating

experiences that he encounters as he plays witmaiss. In all these he has to
prove himself hardy to his age mates. For this aeathe proverb uses his

comparison to a brave and tolerant person. Theepbogxpresses endurance as a
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natural endowment for men and not for women. Itrloaks the problems women
have to undergo and the endurance they requirauve to go through their duties
as mothers, and wives. This means that only thecutiae endure otherwise the

women problems are normal and justified.

Use of words is also evident in proverbs that nemtipower relations between
ages. Let us consider the examples.
59. Mugi ni mitare
A wise one has been counseled

The proverb exerts the need for children to heathsel from their parents and
elders. It expresses a cause and effect situatiowhich for a person to have
wisdom he must be advised and normally counsel sdmnoen the elders and not
vice versa according to the Embu cultural set-upe Tise of passive construction
in the proverb achieves the ideologically motivatmdission of the agent. It
allows for the nourf migi” which denotes the young to be placed in the stibjec

position hence emphasize the meaning of the proverb

The power relation between the young and the o&xisbited by the fact that the
young cannot counsel the old. The old are emphasigesource of knowledge and
wisdom due to their experiences. The young maychatlenge the authoritative
ideas from the elders but simply accept them ag #re from authoritative,

trustworthy and credible sources.

118



Loaded words in proverbs communicate dominanceebtd folk over the young
as exemplified;

60.Ngemi ciumaga na muciii

Ululation come from home (charity begins aire)

The use otilulations “ngemi” in the proverb represents blessings and well wishes
from the parent and other members of the familymjtlies that for one to thrive
and do well in life, one must get blessed and senhtwell by the parents. In the
traditional Embu culture this was done by a pasgiting on his chest, and a little
on the child. The parent would then put his handghe child’s head. It could also
be done verbally by the parent with such word&iasthii na njira itari kathuki’
which means “may you follow a path without stubbl&@he proverb holds the
young with home ties. Its theme is to make sur¢ tlbavever far one goes one
should remember to return home to the parent. i§lpswer over the young by the

old.

Proverbs bring out power relations between theanld the young through use of
idiomatic expressions;
61. Canga na ndaki warita unueiggirii.

Wander around villages and break your legafish.

119



The proverb gives the young freedom to roam ardbedvillages as long as they
are wise enough. It is mostly used to warn girlsvinch casebreaking the legis
an idiomatic expression meaning to get untimelygpaacy.

Early pregnancy in Embu culture is associated wliame and disgrace to the
family. Those who got themselves in such situatiomsd only be married by the

old men since they could not get suitors of thge.a

This pithy message to the young was a great caatnohdiscouragement of the
habit of loitering in the villages. It is an encagement to engage in constructive
activities as a way of using their leisure timetdeminments were well organized
and were open to all as acceptable values wereriathto both boys and girls in
these arenas. Power relations are expressed ththagmanner in which the old
organized activities for the young and defined wtnety had to do, when and
where to do it. The old used their more advanceaedge on life to dominate

the young.

4.4 Context In Relation to the Analyzed Ki-Embu Poverbs

According to Widdowson (2007) Context are the ditwes in which we find
ourselves, the actual circumstances of time andepthe here and now of the
home, the school, the workplace and so on. As theyact, people naturally
make reference to what is present in such situstidocording to CDA, context is

not what is perceived in a particular situation tanat is conceived as relevant.
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Although there can be no appeal to a common sitnathere must be an appeal to
a common context of shared knowledge or otherwsseammunication will take
place at all. Some of this context will be created means of the text itself.
Context can be thought of as knowledge of the wiréd the text is used to refer
to but of the world as it is known by particulaiogps of people. This involves
what these different groups know about as mattérfaa and their distinctive
ways of thinking about these things. CDA also vieamntext as a mental

construct.

According to Wodak &Meyer (2001) in CDA the aimstbe researcher are best
achieved if the discourse structures are relatédestructure of both the local and
global context. The global contexts are relatethéosocial, political, cultural, and
historical structures in which the communicatiorket® place. For a critical
appreciation of any text such factors are consdlei@ form the ultimate

explanatory and critical rationale of discourse @s@nalysis.

Local context on the other hand is determined kg ithmediate interactional
situations encompassing such notions as ‘the dwdwalain of the communicative
event, the participants and their roles in the radgon goals, knowledge,
intentions, norms, and other beliefs (ibid: 108).other words what we say, and
how we say it depends on who is speaking to whohgnaand where with what

purpose.
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In our study in defining the context of Ki-Embu pesbs, we recognize that being
linguistic features, the societal domain in whithisi grounded is the societal
setting specifically the complex relationship tkeatsts between men and women,
old and young. This is a complex field of engagennsamce there are many factors
that shape the relationships but in our study we that the major action involved
is that of propagating male superiority and fenslbservience. We also observe

that the local setting of the text is Embu culture.

This is important because as we had establishdiéreéine culture plays a role in
shaping people’s attitudes through the stancé&éstan some issues. Proverbs play
a role of features of linguistic reference from e¥hispeakers writers and other
artists can draw. They present complicated issuees gave them the societal

perspective.

4.4.1 Context of Proverbs

According to the proverbs analyzed in the two chegptve can conclude that in
economic context women are more dependent thanwhée the young are more

dependent than the old. The analyses show thatepgysvexpress attitudes and
ideologies and influence the society deeply. Theyfall of pithiness in structure

and sense and draw widely from culture, family, thenan body and environment

to accentuate meaning and communicate ideologweRre are pervasive in
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effective communication among people with commontext both situational and

of values.

4.5 Conclusion

In the preceding chapter we analyzed proverbs enbisis of metaphors and
ellipsis. We looked at twenty eight proverbs theftect power relations between
genders and between ages. The proverbs were puttlimeée; those which
subjugate women those which reflect male dominamraethose which manifest

power relations between ages.

We have analyzed proverbs that express poweraptabetween genders and ages
on syntactic structures, negatives, and wordsigdhapter. It is clear that people
have been absorbing the stereotyped and old thapghessive proverbs which as
a result have widened the gap between gendersgesd @he fact that proverbial
language on women drains away their identity, dygnrights, freedom, and
empowerment in the Embu cultural milieu is well Begsed in this chapter. We

have also looked at the context from which thesegnbs draw.
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CHAPTER FIVE
CONCLUSION AND RECOMMENDATION
5.1 Introduction
This study sampled proverbs from Ki-Embu in whitle results of the analysis
indicated that proverbs reinforces and perpetuatgiality and attitudes between

genders and ages.

The use of power relations in proverbs portraysdgerdifferences as a major
characteristic of the society. As proverbs are gdsdsom mouth to ear, these
differences are transmitted from generation to gaim. One of the objectives of
this study was to find out how Ki-Embu proverbs g3 power relations between

genders and between ages.

From the findings, it is clear that there existevarbs in Ki-Embu with terms
structures and metaphors which at the surfacetsteimay look positive but they
have underlying meaning which is demeaning to tloenen while male terms,
structures and metaphors have positive meaning. ddnifirms the hypothesis that

there are terms, structures and metaphors in whedming is encoded.

The second objective was to find out whether userolverbs reinforces the
subjugation of one gender or age group as oppasddrminance and exaltation of

the other. This study has revealed that proverbsised to subjugate women and
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exalt men; women are socially oppressed, derogateddemeaned. It has also
demonstrated that language used in proverbs plagyagr role in creating,
transmitting and sustaining gender biases basedgender differences and
patriarchy in the society. Our study also confirthat the language used in Ki-
Embu proverbs portrays divergent attitudes towardshen. The proverbs through
use of terms, structures and metaphors bring o@nimg in women as sex and
material value-bound objects. Women are portrayedatively in matters of
victory and upward mobility. This is meant to sugg® and exclude them in
authoritative spheres where men are exalted andigtb To go by this objective
this study has also demonstrated that proverbsisee to exert authority over the
young. It has shown that the young are dependettienld on matters to do with
guidance, counsel and material support. It is alsar that the old manipulate the
character of the young through the values, beliskdls and knowledge they

impart into them.

The third objective of the study was to find outettrer, language as used in Ki-
Embu proverbs is a medium of expressing poweriogistbetween genders and
ages and whether it is a medium of prejudice amjugation against either of the

gender and of expressing dependency and despondeaithier age group.

Language is a reflection of social inequalitieswsstn genders and ages that

people have within them. This means that the waplgechoose to use language
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in their day to day lives denote the bias that thagbor behind their minds. The
data analysis in this study reveals that womenventans of sexual abuse, verbal
abuse and of punishment. The proverbial languageses prejudicially against
women and many proverbs are used to emphasizeufrexiarity of men. The
analysis of the study has portrayed women as el “the root for disasters”
while the concept that consider males as supedofetnale in intelligence,

strength and leadership abilities has been reipthr

Moreover, language use in proverbs portrays thaslthe authority and the young
as the disadvantaged since they do not have enaugdom, credibility,

knowledge and skills to challenge the ideas ofalde Even when they grow, they
are made to believe that the ideas of the old acellent and ideal which should
never be challenged. This has suppressed the itimewess and creativity of the
young. Use of proverbs that are gender biased sigaomen reinforces and

perpetuates cultural gender stereotypes.

The fourth objective of the current study was italfout the role of context in
understanding the power relations between gendeds ages. The analysis
indicates that the context of each proverb is ingrdras it links the speaker’s
meaning to the audience. It helps the audience ntergret the meaning
communicated in the proverb. Ki-Embu proverbs zgilcontext in creating and

expressing meaning in that they use images andpmats derived from the
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people’s way of life. They utilize the Embu culture make the proverbs be

relevant to the people.

5.2 Conclusion

This study has sought to find out how various lisga features including
metaphors, ellipsis, negative syntactic structaras$ vocabulary are used as means
of enacting power between genders and ages. Acapii the findings of the
study, metaphors construct power reality betweendge and ages through
transfer of meaning to imagery understood by tétetier/reader. They help people
to think of concepts differently by focusing the&s created by the metaphor. The
transferred information by the metaphor activatdsrmation which is applied to
influence people’s attitudes, beliefs and opiniofilse uses of metaphors play a
great role in creating and maintaining power relaibetween genders and ages.
The other linguistic device analyzed was ellip8y omitting some essential
structure of the proverb, the speaker/writer pties audience/reader to task of
filling the missing element of the sentence. Asdamroverbs are concerned there
must be an explicit context from which it drawslifdes used in Ki-Embu
proverbs achieve the ideological purpose of donmdaeawt men over women and

the old over the young.

The study also analyzed negative structures ingub®svand concluded that as

linguistic devices they are utilized by those inmeoful positions to negatiate
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favourable terms for themselves while at the samnge trepresenting any
alternative views as deviant. According to our gsiagl negative structures

accentuate the superiority of men and women infigyio

We also explored use of words in proverbial languagd our findings were that
proverbs pithiness is achieved through use of wdeap. Diminutives,
augmentatives, euphemistic words among others &#lieed to convey the
ideological concepts between genders and ages.oblseaded verbs is also
evident in Ki-Embu proverbs and communicates veeygity information about

the attitude of the community on both gender arel ag

Gender imbalance is fostered in Africa and the oéshe world through cultural
vehicles such as the proverbs. According to the datalyzed in this study,
proverbs have served as an avenue for the contipeegdetration of gender
discrimination and undermining of the youth amorng tEmbu, an African
community. One of the orientations transmitted tigio proverbs is the
conservative view of women. Though not all womea appressed and not all
proverbs demean women, for most part, Ki-Embu plmveslearly point to the
subjugation of women in Embu community. The malersisof such proverbs
consider them witty rather than oppressive whilenga referents feel humiliated

by them.

128



As a result of this, the struggle for women empaowet and development in our
society may not succeed unless urgent attentigpeid to restore the identity,
dignity and the welfare of women and empower theon €ontemporary
challenges. The perception of women’s persondhigir strengths and weaknesses
by the society and by themselves, is, among othegs, the result of the way they

are portrayed in the proverbs analyzed in thisystud

The study revealed that men and women are oftenayed in ways that reflect
and sustain socially endorsed views of gender. ffdditional views on women
have been carried down by mouth and ear and canéwuen today as evidenced in
this discussion. Moreover, proverbs have undermiried complimentary
contribution of women in the family and societylatge. The proverbs analyzed
encourage men to nurture a picture of the reinugpgion, secrecy, dishonesty,
and carefree attitude which has resulted to tyraitifjudes among the male folk.
While the analysis indicates that proverbs fostepesthdence and frustrates the
efforts of empowering women, it is clear that thggmote male ascendancy and

independence.

One of the characteristics of proverbs that makemthan effective tool of

reinforcing inequality in society is the fact thdtey are rich in pithiness,

frankness, appeal, and they are handed down bymamat ear. They can also be
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remembered easily and spread universally. Thus #xeyt deep and pervasive

influence on both individuals and society as a whol

Despite the awareness of women'’s efforts to lileetia¢mselves, many Embu men
use proverbs to justify their chauvinism. Nevertissl proverbs are human saying
coined to reflect the values, beliefs and cultura people some of which may be

misleading.

Language in proverbs is used such that the idetdsem seem natural and part of
common sense that emanate from human nature. Tigeidge uses nonviolent
means of exercising power over the other. Theselsvosed by Wodak have been
affirmed in this study as the domination of the mdEmbu proverbs is such that it
is normal for the old to have authority over theuyg. The old exert nonviolent

power over the young by use of proverbs in Ki-Embu.

The analysis of the study as far as power relatlmisieen ages is concerned is
that the old dominate the young as they are ait@iive as a result of their
cultural knowledge, beliefs, skills that the youdmnot have. Moreover, the young
are not able to challenge the old as they find tlenctredible, trustworthy and

reliable sources of guidance and counsel.
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Despite all these observations, proverbs remainuggets of wisdom in many
African cultures including Ki-Embu from which greatators and artist among

others derive to accentuate and highlight discauasgiven contexts.

5.3 Recommendations

Several issues arise from the study that may reaitention for further research.
These include:

There is need for a study on language planning isErKbu that might help in
proper reconstruction of some of the oppressivegrtis as a gesture to advocate

for an all inclusive language use.

There is a definite need for further research wébard to the power relations
portrayed in language used in songs. As we lookgutaverbs, there were some
used in traditional Embu songs that made us re#liaesome of other features of
songs portray power relations between genders Bodbatween ages. This calls
for a research to find out more on the topic.

A comparative study on power relations of provdrbm other languages could be
done to establish the similarities and differences.

Research on Ki-Embu proverbs using pragmatic anghoanication theories such
as Relevance Theory would give further insight be topic as this study was

based on Critical Discourse Theory to study thegirios.
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APPENDIX
Aka airi ni nyingu igiri ciatrogi.

Two wives are two pots of witchcraft.

Kigwa gigikira gicokagia nario gitina.

As sugarcane grows older, its sweetness flowlsddobttom.

Mwari mwega ni magambo.

A beautiful young woman is trouble

Mwere mwegaimenyagwa na maketha

A good millet plant is distinguished by the harvest

Ndia nyama ndicumikagua na nyama.

A carnivore/ a meat eater is not let to salivatéhwwieat

Aka ni njiki.

Women are bees.

Ucio ni watwuikire kiere kia njirari.

That one has become a millet plant of the road.

Mwere wa niika Kigitauvuragwa gakinda kamwe.

The millet harvest of a lazy woman has only onedbeito thresh.

Mundamuka nike nicii.

The wife is the home.
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Mundiamuarime nike gitugi kia ficii.

The man is the pillar of the home.

Arime ni ng ciotanaga.

Men are firewood that warms each other.

Mundiarame ni niigambo

A man is the voice

Ngwaci ya mwana wene niyo ivoragia mwaki

The sweet potato of another person’s child is theetbat puts out the fire.

MTciari ni miciari

A Parent is a parent

Muciari ndari ngoro na kimira kia mwana wake.

A parent does not get nauseated by the mucous#ienichild.

Muti araingagwa wi mwithi

A tree is straightened up while still young

Njokoma mbaro yumagadiikirori.

A good club is determined right from its base.

Kavii gatemaga fmori.

A knife cuts the one who sharpens it.
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Icoya rithekaga mwaga

A green banana leaf laughs at the dry one.

Ngima yumaga muturi

Ugali comes from flour.

| thano cia kavici na ithafcia keritu

Five for the new born baby boy and three for the hern baby girl

Kia maindamika gitikagua gwakia

A woman'’s can only be believed or taken seriousnhes finally dawn.

Gikara kiega nwa ndig

The only good old thing is a banana.

Kaugi ta ithe karitu ta ngina.

Intelligent like the father foolish like the mother

Ya kiivia ivicaga na ma mbere.

That which cooks with the first boil of water.

Rwi itara tithekaga rwi riko

The one in the wait laughs at the one alreadyren fi

Ya kiirra igicaga ime kwi e

That which is soon becoming bushy gets dew where tisesun shine.
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Gutiri 11 kavici itarigagwa kiongo.

There none that has a boy that does not roastch hea

Ngingo ndikitikaga kiongo

The neck can never surpass the head.

Mundamuka ndari kwao.

A woman has nowhere to call home.

Gutiri kanini kareigeria nguo,

There is none who is small once she fits hersethels.

Gutiri wonaga njaga ya ngina nwa ya nginanini.

None sees the nakedness of the mother but ofepensdther.

Ng’ombe ndikiraga kigori.

A cow never grows old on the liver.

Mundamika ndamenyagirwa.

You never know with a woman.

Mwari mitune ndarivaga ngari nwa makanga acokagiria ngantho

A brown woman does not pay bus fare she only thémksaut.

Ngina wa ndrume ndari nikia.

The mother of a ram has no tail.
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Gutiri mundamuarame na kavici.

There is no man and a little uncircumcised boy.

Njamba ti ikere.

A hero is not determined by looking at the sizéisfcalves.

Mundamuarame ti kavici.

A man is not a little uncircumcised boy.

Gutiri njamba ya mweramwe

There is no cock of one hen

Gutiri nginyanthi itari mtegi

There is none that steps on the ground that hasapper.

Gutiri ngoma itari mwovi.

There no insanity without someone to control it.

Mwana muciare ndatecagwa

An already born child is never discarded

Ivici itithiticagauthoni

The uncircumcised do not go to dowry negotiation.

Mwana nugi ndari mivere ya ndeto

A wise child gets meaning easily.
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Mwana wi kio ndagagaiithambia.

A hard working child does not lack someone to shdvim or her.

Miurega akiathwa ndaregaga agijva.

One who refuses to be directed does not refuse folbed.

Mwii na kivici akenaga kia rua nwa mwii nandimika akenaga akua.

One who steals with an uncircumcised man getsvegdi®@nce he gets

Mwari mwaro aviikagirira thome ya ngia.

A beautiful lady passes by the threshold of therpoo

Mwitwa ni nindamika ni mwitwa ni giku.

One who is called by a woman is called by death.

Mundimika mwaro ni mitugo ftithaka.

A good wife is character not beauty

Muginda wa mwimwa ni iiri niguo wi matunda maaro.

The farm of the barren is the one with sweet fruits

Mwongia wa mbere acokagirirwa na methori.

One returns to the first wife in tears

Muthuri nikithuranira manda na mitumia ni gitumiria manda

A man plans and organizes while a woman persewas@semains silent.
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Mbere ya atme ndiri mwene

The front of men is not owned.

Kinda ni mwene

Something is the owner.

Ndiri iviragwa ni niti wayo.

A mortar is best hit by its own pestle

Kwiytumiriria ta kana ga kavici

To endure like a baby boy.

Mugi ni mitare

A wise one has been counseled

Ngemi ciumaga na muciii

Ululation come from home (charity begins at home)

Canga na ndaki warita unugdru.

Wander around villages and break your leg if fduolis

149



