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ABSTRACT
The study is an investigation of the comprehengbrKikamba proverbs, by
standard eight pupils of the Kawethei primary s¢hdéangundo District,
Machakos County.
The linguistic data in this study will be analysasing the cognitive semantics
approach as described in Evans and Green (200@nhild@ semantics approach
to linguistic research was pioneered by Eve Twed®#90) and Leonard Talmy
(2000). It was developed to counter truth-conddiorsemantics. Cognitive
semantics approach is concerned with research apeptual content and its
organization in language.
The study has been divided into five chapters.p@raone captures general
background information of the study. This includeskground to the language,
statement of the problem, objectives, hypothesatomale, scope, theoretical
framework, literature review, research methodolegyl the significance of the
study.
Chapter two covers the in depth study of proverustheir general classification.
The chapter covers the description of the seleki&dmba proverbs and their
classification into broad categories: those th#teeto animals, human beings,
people and activities, and those that relate tergghenomena.
Chapter four contains the analysis of the findimggerms of correct/incorrect

responses and the percentages of correct/incaggabnses. The discussion of the



findings is based on the guiding principles of tognitive semantics approach to
semantic study.

Chapter five gives a summary of the research fggland conclusions by relating
the findings to the research objectives and theothgses. Recommendations are
also presented in this chapter.

Data was drawn from Mutisya, R. (200&kamba Proverbs and Idioms.
Information on the meanings of the selected Kikamptmverbs was collected by
use of a questionnaire that was administered totywstandard eight pupils of the
Kawethei Primary School. The target of responderas thirty (the entire class)

but on the day of data collection only twenty pspilere available.



CHAPTER ONE

1.0 BACKGROUND OF THE STUDY
1.1 Overview
This study is concerned with investigating the coghpnsion of the allegorical
content of Kikamba proverbs by standard eight pugilKawethei primary school,

Kangundo District, Machakos County.

The aim of the study is to establish whether pugilslass eight comprehend the
allegorical content of given Kikamba proverbs.

The study also endeavours to identify difficultieé comprehension of the
allegorical content of the various Kikamba provettet will be studied as well as
establishing how the pupils are taught to know Kika proverbs. The Kikamba
proverbs that form the data to this study are drds@m Mutisya, R. (2002)
Kikamba Proverbs and Idiom®ther sources that have been used to give
information on proverbs include Kieti, M. and ColighP. (1990), Bukenya, A. et

al (1994), Kabira and Mutahi (1988), and Odaga,(¥84). Arguments on the

interpretation of proverbs are the researcher’s.

1.2 The Language and the People
The Akamba are said to have come into Kenya fromgaayika, just North of
Tanga. They moved Northwards through Taita hilld gato the present Machakos

county. They then settled on Mbooni hills in thestean division of Machakos
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County. It is from here they dispersed slowly firstKitui. Those who moved to
Kitui are said to have been cattle ranchers. Thactording to Maundu (1980:5).
Maundu goes on to explain that Kikamba is a langusgoken in Machakos,
Makueni, and Kitui and Mwingi counties of the Easterovince of Kenya.
Kikamba is also predominantly spoken in Kwale, iK#ind Taita Taveta districts
of coast province and Mwea division of Central pnoe.

Lindblom (1926:3) records that the Akamba peop&a@re of the largest tribes in
British East Africa and inhabitants, approximateilye eastern portion of East
African highlands, between the upper railway. Theginal root of the word
“kambd was “hambd which means to travel or go about. Howevenambd
does not exist in the language but can be tracedhier Bantu languages, as seen

in Lindblom (1926:7).

When marked with various prefixes, the root “Kambah give specific meanings.
e Mukamba “one Kamba person”
e Akamba “many Kamba people”
» Kikamba (i) “The name of the language”
» Kikamba (ii) The culture of the Akamba”
* Ukamba/ “The land of the Akamba”
Due to influence from Kiswabhili, the prefixwa-‘is used by many people to refer

to speakers of Kikamba, hend®¥akambaThis is according to Kaviti (2004:1).



1.3 The Language and its Dialects

There are many models in which Kikamba has beessifiad. Genetical

classification has it that Kikamba is a Bantu laaget According to Doke and
Cole (1969:1), the root tintdy’ in Bantu languages means people.

Guthrie (1948) as cited Munyao M (2006: 3) classifiBantu languages into
zones. He put Kikamba in class 50 of E zone, amrehich includes languages
like Kikuyu (E51), Kiembu (E52), Kimeru (E53), Kdlnaka (E51), Kikamba (E55)

and Kithaisu (E56).

Heine and Mohlig (1980: 9) record five Bantu groupsKenya. These are the

coastal, Taita, central Kenya, South Nyanza and/auh

Kikamba is therefore classified in the central Ke&myoup with kikuyu, Kiembu,
Kimeru, Kimbeere and Kitharaka. Heine and Mohlig'assification is genetic and
a real because it distinguishes Bantu languagesKemya according to

geographical proximity.

Kikamba can be classified using phonological, molpgical and syntactic
parameters. This is typological classification. Rtlogically, Kikamba is a seven-

vowel system language, it prefers the CV syllalecsure, and is tonal.



Morphologically, Kikamba is agglutinative, while ragctically, its sentence

structure is SVO, with the NP having a head amit®l parameter.

According to Maundu (1980) as cited in Munyao M{804) Kikamba has five
varieties: the Kitui North, the Central Kitui, East-Southern, Kilungu and

Makueni, and Machakos.

Kikamba has three major regional dialects, the M&obk dialect is spoken in
Machakos county and a large part of Makueni coufitye Kitui dialect is spoken
in Kitui and Mwingi counties. The third dialect, Klungu, is spoken in a small

area of Makueni counties.

Among the three dialects, the Kitui dialect has -digddects. The dialectal
variations of the three dialects are phonological are realized through accent
and intonation. Even though there are a few lexteaiations, they do not affect
mutual intelligibility of the dialects.

According to the Kenya National Census of 2009rdlere 3,893,157 speakers of
Kikamba in Kenya. This study is based on the Maokakikamba dialect, which

is considered the standard variety.



1.4 Statement of the Problem

Kikamba is taught in lower primary level in schoalsUkambani but its use is
formally restricted after this level with emphaglaced on the learning of English,
since English is the medium of instruction hendgfoiSerious punishment is

meted on pupils found using Kikamba in the schools.

The restriction of the formal use of Kikamba lesmltearners not using the aspects
of the language that were taught earlier. It hasnbalso noted that the young
generation of Kikamba speakers encounter diffiesltiof comprehension of
Kikamba proverbs even after having learnt and edcthe proverbs formally in
primary school. It is highly suspected that thely @ memory and recitation to
give meanings of Kikamba proverbs, not necessarilgomprehension. However,
Kikamba is still relevant for translation and broast purposes, among other uses.
Therefore, the following research questions arise:

i) Do the standard eight pupils have difficulties @imprehension of the
allegorical content of Kikamba proverbs at standarght, given that
proverbs as an integral aspect of Kikamba langwegre taught formally
for three years?

i) What are the difficulties of comprehension of thkegorical content of
Kikamba proverbs that the pupils encounter?

iii) How are the pupils taught to know and to rememibaicerning Kikamba

proverbs?



1.5 Objectives of the Study
In relation to the research problem stated eatherpbjectives of the study are to:
i) Establish whether standard eight pupils have diffies of comprehension
of the allegorical content of given Kikamba proverb
i) ldentify difficulties the pupils encounter in conepending the allegorical
content of the given Kikamba proverbs.
iii) Establish how the pupils are taught to know andemaiver Kikamba

proverbs.

1.6 Hypotheses
The following hypotheses will be tested in thisdstu
i) Standard eight pupils can comprehend the alledarartent of a given list
of Kikamba proverbs. However, they sometimes enwudifficulties.
i) There are difficulties of comprehension of the gdlecal content of
Kikamba proverbs encountered by the pupils.

iii) The pupils recite and memorize Kikamba proverbstaed meanings.

1.7 Rationale
Kikamba is taught in lower primary level in schooisUkambani for three years,
and then its use by the pupils in school formadigtricted; yet, its knowledge is

still valid today.



Moreover, proverbs form the essential aspects efuge of the language because
they are rich in wisdom and they are used to weanfion and advise. This study
seeks to establish whether pupils in class eight aamprehend the allegorical

content of proverbs they learned when they weragon lower primary school.

The study will also establish whether the pupilgehdifficulties of comprehension
of the allegorical content of Kikamba proverbs adlas determine how the pupils

are taught to know Kikamba proverbs.

1.8 Scope and Limitation

The study focuses on the comprehension of tlegaidical content of a given list
of proverbs. Although Kikamba has other linguistispects such as grammar,
syntax, semantics and auto-segmental features, whileyot be studied in this

research. On the other hand, the importance of riliaa for translation and

broadcast will not be focused on in this study.

This study covers the population of the standaghtepupils of the Kawethei
primary school of Kangundo District, Machakos Cquainly. The Kikamba
proverbs under study are drawn from twenty clasdgsroverbs, although there
many classes of proverbs. Then main source ofdkeid Mutisya, R. (2002). The
foreign equivalents for the Kikamba proverbs hagerbprovided in order to reach

a wider audience. The selected Kikamba proverbduatieer classified into other



classes depending on what they relate to, for elgntipose relating to animals,
human activities and natural phenomena. The cegngiemantics approach to

linguistic study will be used in data analysis.

1.9 Theoretical Framework
This research will be treated in the framework ofymtive semantics under

semantic theory.

1.9.1 Development of the Theory

“Cognitive semantics began in the 1970s as a @aetyainst the objectivist world
view assumed by the Anglo-American tradition inlpdophy and the related
approach, truth-conditional semantics, developedhiwi formal linguistics.”
(Evans and Green 2006: 156).

One of the leading cognitive semanticists is Eve&ser, who describes the truth
conditional approach in the following terms: “Byewing meaning as the

relationship between words and the word, truth-@¢athl semantics eliminates

cognitive organization from the linguistic struaur Sweetser (1990: 4), as cited
in Evans and Green (2006: 156).

Therefore cognitive semantics sees linguistics nmgamas a manifestation of
conceptual structure, i.e. the nature and orgaoizaf mental representation in all
its richness and diversity, which makes cognitivemantics and distinctive
approach to linguistic meaning. Research on cognidemantic is research on

conceptual content and its organization in language



1.9.2 The Guiding Principles of Cognitive SemanticSummary)

Evans and Green (2006:164) outline four princijptesognitive semantics:
1. Conceptual structure is embodied — The nature of conceptual
organization arises from bodily experience.

1. Semantic structure is conceptual structure— semantic structure (the
meaning conventionally associated with words ahemlinguistic units) is
equated with concepts.

2. Meaning representation is encyclopaedie- words (and other linguistic
units) are treated as ‘points of access’ to vagbsiories of knowledge
relating to a particular concept.

3. Meaning construction is conceptualization— meaning construction is
equated with conceptualization, a dynamic procdssr@by linguistic units
serve as prompts for an array of conceptual omeraitand the recruitment

of background knowledge.

1.10 Literature Review

i) Proverbs
According to theOxford Advanced Learners Dictionary: Internatiorfadudent’s
Edition (7" Ed) (2005: 1169), a proverb is a well known phrassentence that
gives advice or says something that is generallg,tfor example,waste not

want nd.’

In appendix (R49) of the same dictionary, a provsd type of idiom. An idiom is
a phrase whose meaning is difficult or sometimesossible to guess by looking

at the meanings of the individual words it contalsr example, the phradee' in



the sameboat has a literal meaning that is easy to understdnd, it has a
common idiomatic meaning:found the job difficult at first. But we were alln

the same boat; we were all learning.

Here, bein the same boat meant® be in the same difficult or unfortunate

situation’.

Some idioms are imaginative expression such asposvand sayings:

Too many cooks spoil the broth.

(If too many people are involved in something, il wot be well done).

In the same light, Kikamba proverbs have idiomagase in them such that their

meaning cannot be guessed from looking at the idalal component words.

For example,
Waema konzwa Wimwid wooma ndikonzekaa
Meaning:If a twig is not bent when it is green/soft, it canot be bent when it

becomes hard or dry.

Application: This proverb used is in cautioning parents oretakers to instil

discipline in children when the children are yourighey let the children to grow

undisciplined, it will be hard to in still disciple into them when they are of age.

10



In the comprehension of this proverb, one shouldabeompetent speaker of
Kikamba so as to know what the ‘twig’ part of threyerb is implies.

Dalfovo T. A. in Lugbara Proverbs (1984: 9) sayatttihere is no definition of a
proverb that has gained general acceptance. Thanoanpreposition of the
definition of a proverb is that which resembles tme from the Oxford English
dictionary: “A short pithy saying in common and ogoized use..... often

metaphorical..... held to express some truth ascedaby experience...”

From this definition, Dalfovo says that a proverlayrbe described as a short,
pithy, fixed, popular, experiential, prescriptiagd usually allegorical sentence.

Thus, when a proverb is said to be short, it costéive to seven words. Pithiness
means that the few words that constitute it ard eflgsen and related in such a

way to convey their message tersely.

In terms of fixity, when a proverb is enunciatedtdners can easily complete it in
one of its variants. Variations in proverbs restdin the nature of oral literature,

the situational context and the diversity of théune in which they are used.

Proverbs are popular. This is because they are kraowl used by the majority of
the population. The experimental nature of proverbsseen in the daily
experiences of people in the fields, the commotamses of social interaction and

personal behaviour.
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Proverbs not only state a fact or report an expeeebut also convey a message.
This means that they are prescriptive. Finally,vprbs are allegorical in that a
proverb may describe a subject under the guiseoofesother subject, i.e., it
develops a metaphor, which is a meaning that diffeem the literal meaning of
the words used.

To elaborate this detailed description of a proyvéb following Kikamba proverb
has been considered:

Tlondu ya mana isiaw’a maeo.

TranslationA free gift sheep is not inspected for teeth.

Meaning: Do not inspect free gifts for dents; academ as they are because a

free gift is not anyone’s right.

This proverb is:

Short: contains five words

Pithy: The words are well chosesheepandteeth.

Fixed: A competent Kikamba speaker can complete pitoverb when it is
enunciated.

Popular: Many competent Kikamba speakers can uwsemaerstand it.

Allegorical: The meaning osheepand ‘teeth’is not literal.

12



Proverbs as a linguistic area of research has beglied by other scholars. For
instance, Wanjohi (1997) has studied the wisdom phibsophy of African
proverbs in the light of the Gikuyu world-view. Tistudy sought to find out if
there is an African philosophy. After investigatitgkuyu proverbs, Wanjohi
asserts that the proverbs pointed to basic philosoguch as metaphysics,
epistemology and the ethics of the Kikuyu peopls, veell as the applied
philosophies of education, religion, society anditizs. According to Wanjohi,
proverbs are concerned with giving practical adwacéiow to view and handle the
problems of life. The book is hermeneutical studyKikuyu proverbs to bring

forth their basic and applied philosophy.

Dalfovo (1984) has studied Lugbara proverbs in seofitheir description and use.
On the other hand, Andambi A and Murono E (200%eharganized 859 proverbs
in a new way, according to body parts, animalseétss birds and so on. By
putting the proverbs into classes, it is easieraaeader to identify the class of

choice.

Other scholars like Mkota A (2009) have studiedrd,@80 proverbs, discussing
their meaning and their use.

Proverbs have also been arranged alphabeticallyisgdhe place of origin, their
meaning and use. Wise sayings have also been cohere. An example of a

scholar in this area is Omari C. K et al (1975).

13



i) Previous works on Kikamba and other languages

Kikamba is a tonal language. This is proved by §atl. (2002:23-160) when she
investigated the tone system of Kikamba in relatiorthe Mwingi dialect. The
study sought to identify and describe the tonapskaof words and to investigate
how these tonal patterns associate with the wadrlds.study was based on auto-

segmental phonology framework

Syntactic research framework, also been carriedrastinstance,

Kioko A. (2005) studied some of the major issuegh@e structure of Kikamba.

The aim of the study was to integrate the syntaXigmba into the general
framework of current theory and point at those srednere the structure of
Kikamba calls into question some of the generabrat established largely on the
basis of works on English. The conceptual framéwsron the morphosyntactic
and semantic levels of linguistic structure, anuag#ion that natural languages
are systematically structured.

On morphosyntactic studies, Munyao M. (2006:38-12dyestigated the

morphosyntax of Kikamba verb derivations within theinimalist program

framework as outlined by Chomsky.

On Kikamba morphosyntactic studies, Kaviti L. (28D-215) investigated the
principles and parameters of Kikamba morpho-syntesed on the minimalist

perspective.

14



The above studies on Kikamba show the gap in Istguiesearch that the study of

the comprehension of Kikamba proverbs will bridge.

There is linguistic research on proverbs in Kikandnd other languages. For
example, Njurururi, N. (1969) wrotelictionary of Gikuyu ProverbsAccording
to him, proverbs are a guideline and cornerston&iktiyu wisdom, philosophy

and culture.

P'Bitek O (1985: 1-38) has written three chapters Acholi proverbs. The
proverbs are put into classes of what subject #uelyess. For instance, in chapter
one, the proverbs covered are those that reladeittwority. Chapter two captures
proverbs about co-operation, while chapter threakisut proverbs concerning
personal qualities, advice and words of wisdomthis work, P’Bitek portrays
Acholi proverbs as proverbs which are concerned lite standards of daily
conduct of the Acholi people. The proverbs, in ottverds, are small windows

into the soul of the Acholi’s philosophy about life

The study,Acholi Proverbs (1985), relates closely with the present study of
Kikamba proverbs in that the Kikamba proverbs, jist the Acholi proverbs,
have been classified into categories in terms ef sbhbject they address. The
Kikamba proverbs also reflect on the daily condefdthe Akamba people, just as

it is the case with the Acholi proverbs.
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In Misemo Na Methali Toka Tanzan{Kitabu cha kwanza), Omari C. K. et al
(1974: 1-62) has done an alphabetical classifinatiosayings and proverbs of the
Tanzanian people. The work displays the origin, mmepand application of each
proverb. By origin is meant where in Tanzania thevprb originates. For
example, some proverbs originate from places likeaga, and so they are
classified as Kichagga proverbs, and so on. Inwloisk, the function of proverbs
in educating society has been portrayed. Proveobs fpart of the important
element of any language and so they contain fodam which has been handed
down from generation to generation. The analysethe$e proverbs provide a

resource for learners and teachers.

In Misemo Na Methali Toka Tanzan(ditabu cha Pili), Omar C. K. et al (1975: 2-
57) has analyzed more proverbs alphabetically.ormection to the study of the
comprehension of Kikamba proverbs, the analysiproferbs from Tanzania is
relevant in that just like the main theme is to @amte education, the study of the
comprehension Kikamba proverbs studied will contiebin the curriculum in that
the findings will rate the significance of the legrg of proverbs in the curriculum.
The Kikamba proverbs have also been put into ctasdthough the classification

is not alphabetical.

Another study of a detailed classification of pndsehas been done by Andambi

and Murono (2005; 1-164), iMuundo Mpya Wa Methali za Kiswahilrhis work
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covers the analysis of Kiswahili proverbs, from \@s concerning people to
proverbs about other phenomena. The proverbs uhdee broad categories are
written in their alphabetical order. This work ceats with the comprehension of
Kikamba proverbs in that they both touch on measiagd classification of

proverbs.

Wanjohi (1997: 19-250) writes on the Wisdom and |dduphy of African
proverbs: the Gikuyu world-view. In this work, Wahj exposes the iy
world-view which is portrayed in "®ilyt proverbs. The iyl proverbs are
discussed as figures of speech, as the source ofaAf philosophy, their
relationship with basic philosophy, their episteagptal contribution, their ethical
teaching and their applied philosophy in termsafiety, religion, education and
traditional governance. Generally, this work isearheneutical study of Kikuyu
proverbs to bring forth their basic and appliedggophy. The comprehension of
Kikamba proverbs exposes the philosophy of the Akameople just like the

Kikuyu proverbs in this work expose the philosotiyhe Gkay® people.

In the study of Lugbara proverbs, Dalfovo (1984:28b) classifies 596 Lugbara
proverbs alphabetically. In the analysis, the nmeguuif each proverb is provided.
This work relates with the comprehension of Kikampaverbs in that the

meaning of proverbs is covered.
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Ameru proverbs have been studied by Riungu (19853&. The work covers
proverbs in terms of their relationship with otlgenres, the society, as well as the
themes covered in proverbs in terms of the subjedthessed by the proverbs.
Meanings of the Kimeru proverbs are discussed albagnalysis. Therefore, the
study of the comprehension of Kikamba proverbshsamow a leaf from the study

of the usage of Ameru proverbs.

Another research done on proverbs is that of theioaeship between the form,
functions and figurative meaning of Kisamia prowgrlas found in Maima J.
(2004: 28-63). The Kisamia proverbs have been ifladsto the subjects the
themes and the functions they address. They assifiéa in cautionary, unity,
kinship, social decadence, gender and hospitatidygybs. The interpretation and
meaning of each of the proverbs is given. Followtimg description of the work in
Kisamia proverbs, it is clear that the study commewith the study of the
comprehension of Kikamba proverbs especially bexhosh cover the meaning of

proverbs.

Kitula (1982: 67-156) carried as study odHakiki wa “nthimo” (Methali) za
Kikamba (Kwa Kufuatanisha Misingi ya Methali za Kiswahillhe study covers
the classification of proverbs, their meanings #melr use. This study connects
well with the present study on the comprehensioiKikbmba proverbs since it

covers Kikamba proverbs and their meanings.
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1.11 Semantic Theory

The Nature of Semantic Theory

In a bid to establish a foundation about the natdireemantic theory, Larson and
Segal (1988:1) define semantics as the study giiigtic meaning, whose ultimate
goal is to provide theoretical descriptions andlaxations of all the phenomena of

linguistics meaning.

Further, they state: “We can see semantics asoaytio¢ knowledge that underlies
our ability to make semantic judgements. Sematigoity addresses one part of
our linguistic knowledge: knowledge of meaning.9§8:10).

Larson and Segal argue that viewing the subjectemaf semantics as linguistic
knowledge means locating the place of semantic rthedthin the general
enterprise initiated by Noam Chomsky (1965, 197986h). For Chomsky,
linguistic theory is a theory of the real knowledgethe speakers. For some,
semantics is a theory of semantic relations holdieyveen expressions, while
others construe semantics as a theory of relatiofding between language and
the world. For others, still, since languages drgtract objects, linguistics should

be pursued as a branch of mathematics.

However, for Larson and Segal, semantics is partaaofheory of speakers’
knowledge. Facts about language-to-language angu#aye-to-world relations

may furnish important clues about the content a$ #tnowledge — they may
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furnish data- but they are not the object of inguiself. The object of inquiry is

knowledge of language. (Ibid: 10).

The Place and Responsibility of Semantic Theory

The semantic theory framed by Larson and Segal8(19&24) is a component of
the larger enterprise of cognitive linguistics. Shheory rests on two major
empirical assumptions. First, like cognitive lingligs, it assumes that linguistic
component consists of an unconscious body of kragde what Chomsky has

termed the “language faculty.”

Second, it assumes that the language faculty cmntai specifically semantic
module: a particular, isolable domain of linguistitowledge beyond phonology,

morphology, syntax, etc that is concerned with nrean

Therefore the task of semantic theory is to spegiBcisely the contents of the
semantic module. Further, what knowledge is coethim it must be said, and it
must be shown that this knowledge is sufficienfuidil its purpose and explain

semantic facts.

In relation to the study of comprehension of Kikangroverbs, semantic theory is

important in deducing the meaning of the allegdraantent in these proverbs.
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This is so because the allegorical content is & words (morphology), which

forms part of the semantic module, as seen earlier.

In discussing meanings of meaning, Leech (1974jubtes Ogden and Richard’s
list of what ‘meaning’ is:
* Anintrinsic property.
e The other words annexed to a word in the dictionary
* The connotation of a word.
* The place consequences of a thing in or future rexpee.
e That to which the user of a symbol actually refers.
* That to which the user of a symbol ought to berrafg.
* That to which the user of a symbol believes himsebie referring.
* That to which the interpreter of a symbol
a) Refers
b) Believes himself to be referring.

c) Believes the user to be referring.

Leech (1974: 9) makes three points about meaning:
1. That it is mistaken to try to define meaning byuedg it to the terms of
sciences other than the science of language ethetterms of psychology

or chemistry.

21



2. That meaning can best be studied as a linguistemgmenon in its own
right, not as something ‘outside language.’ Thieangewe investigate what
it is to ‘know a language’ semantically e.g. to wnwhat is involved in
recognizing relations of meaning between sentenaed, in recognizing
which sentences are meaningful and which are not.

3. What point (2) presupposes a distinction betweaowedge of language’
and ‘knowledge of the “real world.””’

In connection to the study of the comprehensionKddamba proverbs, the

meaning of the content words in the proverbs catmeotreduced to the literal

meaning that is known in Kikamba, since the prosdrave both literal and deeper
meaning. For example:

Kaswii ka nzoka no nzoka.

The offspring of a snake is a snake.

The word snakeé is symbolic of evil character. In its literal nr@ag, this proverb
describes the bad traits of a snake e.g. it bites, poisonous, subtle etc. In the
deeper meaning, this proverb relates to bad charaits that run in human
families from generation of generation. Therefdree meaning of ‘snake’ goes
beyond the description of the reptile to the relatof its behaviour to that of
human beings. There is also the relation of th&kesrzand its offspringKaswir’,

which denotes generational traits.
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Once more, in the study of meaning, Leech (19742 7)0discusses seven types of
meaning: conceptual, connotative, stylistic, affext reflected, collocative and
thematic.

Summary (Leech 1974:26)

Table 1.1 Seven Types of Meaning

1. CONCEPTUAL MEANING OR SENSE Logical, cognitive, or
denotative content

- 2. CONNOTATIVE | What is communicated by
( MEANING virtue of what language
refers to.
Z 3. STYLISTIC What is communicated of
MEANING the social circumstances of

language use.

4. AFFECTIVE What is communicated of
MEANING the feelings and attitudes of

ASSOCIATIVE < the speaker/writer.

MEANING ~ | 5. REFLECTED What is communicated

MEANING through association with

another sense of the same

expression.

< 6. COLLOCATIVE What is communicated

MEANING through association with

\ words which tend to occur
L in the environment of

another word.

7. THEMATIC MEANING What is communicated by
the way in which the
message is organized in
terms of order and
emphasis.

Nida (1975: 25-31) classifies meaning in termsvad tntersecting sets of factors:
cognitive vs. emotive; and extra linguistic vsratinguistic. He further says that

referential meaning is based on the relation batwine lexical unit and the
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referent. The referent itself may be called the otigion, which is not the

meaning.

The meaning consists of that particular structusaddle of cognitive features,
associated with the lexical unit in question. Ihestwords, the meaning consists of
that set of necessary and sufficient conceptualifea which make it possible for
the speaker to separate the referential potentialiany one lexical unit from that

of any other unit which might tend to occupy pdrthe semantic domain.

Referential meanings relate to all levels, fromdmbmorphemes to units of entire
discourses.

Nida also points out that grammatical meaning ive® the relations between
symbols and between sets of symbols, both primagysacondary configurations.
Primary configurations involve the relations betwewents and the entities which
participate in these events, (case relations) #te. secondary configurations
involve combinations of events and sets of eveindsn the initerkernel level of

the most inclusive discourse level.

The emotive meanings of expressions are based tq@orelation of a semantic
unit to the emotive response of the participantgshim communicative act. The
fundamental differences in the bases for cogniéind emotive meanings are that

while the cognitive meanings are based upon cooeépeatures of the lexical
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units or combinations of such units in grammaticahstructions, the emotive
meaning are based upon people’s reactions eithiretentities and events of the
extralinguistic world as symbolized by language twr the degree of

appropriateness or inappropriateness in the ubegoiistic forms.

Summary (Nida 1975: 26)

Table 1.2 Types of Meaning

Cogwt Emotive
Extralinguistic referential| miBtive response to extralinguistic
factors
Extralinguistic grammaticaEmotive response to extralinguistic
factors

In a nutshell, Leech (1974:10-27) and Nida (19782p discuss the types of
meaning using different approaches. Evans and G&886) however, introduce a
paradigm shift in semantics study by introducing tlagnitive semantics approach
to linguistic study. They outline four guiding peiples of cognitive semantics.
These principles guide the discussion on the comngm&on of the allegorical

content of the Kikamba proverbs for this study.
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The guiding principles of cognitive semantics (sumary)

Evans and Green (2006:164) summarize the fouriptexas follows:

Conceptual structure is embodied- The nature of conceptual organization arises
from bodily experience.

Semantic structure is conceptual structure— semantic structure (the meaning
conventionally associated with words and otherdistic units) is equated with
concepts.

Meaning representation is encyclopaedie words (and other linguistic units) are
treated as ‘points of access’ to vast repositonésknowledge relating to a
particular concept.

Meaning construction is conceptualization— meaning construction is equated
with conceptualization, a dynamic process wherebguistic units serve as
prompts for an array of conceptual operations &edrécruitment of background

knowledge.

1.12 Theoretical Framework

This study will be treated in the framework of ctiye semantics approach.
Development of Cognitive Semantics Approach

According to Evans V and Green M (2006: 156) ast®t cognitive semantics
began in the 1970s as a reaction against the obgtatorld view assumed by the
Anglo-American tradition in philosophy and the teth approach, truth-

conditional semantics, developed within formal lrggics. One of the leading
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cognitive linguists is Eve Sweetser, who descritestruth conditional approach
in the following terms: ‘By viewing meaning as thelationship between words
and the world, truth-conditional semantics elim@satognitive organization from
the linguistic system.” Sweetser (1990: 156) asdcin Evans and Green (2006:

156).

In contract to this view, cognitive semantics sdguistic meaning as a
manifestation of conceptual structure: the natunel arganization of mental

representation in all its richness and diversitgd ahis is what makes it a
distinctive approach to linguistic meaning. Leondramy, one of the original

pioneers of cognitive linguists in the 1970s, dé®s cognitive semantics as
follows: ‘[R]esearch on cognitive semantic is rashaon conceptual content and
its organization in language.’ (Talmy 2000: 4) #sdtin Evans and Green (2006:

156).

Principles of cognitive semantics approach
Evans and Green (2006: 157) outline four guidinogyples of the cognitive
semantics approach:

1. Conceptual structure is embodied (the embodieditiogrihe sis’).

2. Semantic structure is conceptual structure.

3. Meaning representation is encyclopaedic.

4. Meaning construction is conceptualization.
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Conceptual structure is embodied
This means that the nature of conceptual orgaoizatrises from bodily
experience, so part of which makes conceptual tstreianeaningful is the bodily

experience with which it is associated.

To illustrate this idea, imagine a man locked imam. A room has the structural
properties associated withbaunded landmark. It has enclosed sides, an interior,
a boundary and an exterior. As a consequence et tpeoperties, the bounded
landmark has the additional function propertycohtainment the man is unable
to leave the room. Containment is a meaningful equence of a particular type
of physical relationship that we have experienacethieraction with the external

world.

The concept associated with containment is annstaf what cognitive linguists
call an image schema. In the cognitive model, timage-schematic concept
represents one of the ways in which bodily expeeegives rise to meaningful
concepts. While the concept CONTAINER is groundedhie directly embodied
experience of interacting with bounded landmarksage-schematic conceptual
structure can give rise to more abstract kinds eammg.

Examples from Lakoff and Johnson (1980: 32) asdcite Evans and Green

(2006:158):
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1. a) He'sin love.
b) We areout oftrouble now.
c) I'm slowly getting intoshape.
d) Heentereda state of euphoria.

e) Hefell into a depression.

Semantic structure is conceptual structure

This principle asserts that language refers to episcin the mind of the speaker
rather than to objects in the external world. lhestwords,semantic structure
(the meaning conventionally associated with wonl$ ather linguistic units) can
be equated with concepts. However, semantic stei@nd conceptual structure
are not identical. Cognitive semantics claim tHa teanings associated with
words, for example, form only a subset of possdmacepts. After all, we have
many more thoughts, ideas, feelings than we carverdionally encode in a
language. For example, we have a concept of a frainhas five fingers but we

still must have a concept of a palm with six firger

This principle is of great significant for a theoo§ language since semantic
structure relates not just to words but to all lirsgc units. A linguistic unit may
be a word likecat, a bound morphemasuch as er, as indriver or teacheror
indeed a larger conventional pattern, like thecétme of an active sentence or a

passive sentence.
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2. William Shakespeare wroitomeo and Juliefactive)

3. Romeo and Juliewas written by William Shakespeare.(passive)
Because active and passive constructions are ctomelty associated with a
functional distinction, namely the point of view \&ee adopting with respect to the
subject of the sentence, cognitive linguisticsraléinat the active and the passive
structures are themselves meaningful; in activéesees we are focusing on the
active participant in an event by placing this wtithe front of the constructions.

In passive sentences, we are focusing on the jpanticthat undergoes the action.

Meaning representation is encyclopaedic
This means that words do not represent neatly mgckaundles of meaning (the
dictionary view), but serve as ‘points of access’ to vast sépaes of knowledge
relating to a particular concept or conceptual danfaangacker 1987) as cited in
Evans and Green (2006:160).
Let us consider the concept BACHELOR. We know tteatain unmarried adult
males would not normally be called bachelors andhaee cultural knowledge
regarding the behaviour associated with stereotyiachelor. It is encyclopaedic
knowledge of this kind that allows us to interpteis otherwise contradictory
sentence:

4. Watch out Jane, your husband’s a right bachelor.
On the face of it, identifying Jane’s husband (aried man) as a bachelor would

appear to be contradictory. However, given ouruealt stereotype of bachelors,
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which presents them as sexual predators, we uadersitterance (4) as a warning
issued to Jane concerning her husband’s fidelig/ttAs example illustrates, the
meanings associated with words often draw upon &®mpnd sophisticated

bodies of knowledge.

Meaning construction is conceptualization

According to this view, meaning is constructed e tonceptual level: meaning
construction is equated withonceptualization, a dynamic process whereby
linguistic units serve as prompts for an array ohaeptual operations and the
recruitment of background knowledge. It followstth@eaning is a process rather

than a discrete ‘thing’ that can be ‘packaged’ dnyguage.

Methodology

Evans and Green (2006) go on to say that cogrstveanticists study language to
reveal about the nature of the human conceptuérsysrhe focus on language is
based on the assumption that linguistic organinatvdl reflect, at least partially,
the nature and the organization of the conceptysaiem. Therefore, language is a

tool for investigating conceptual organization.

Cognitive semantic approaches to grammar are pitynw@ncerned with studying
the language system itself, and with describing slyatem, and our knowledge of

that system, on the basis of the properties ottmeeptual system. It follows that
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cognitive semantic approaches to grammar are ‘tidessof the same coin’:
cognitive semanticists rely on language to helpmthanderstand how the
conceptual system works, while cognitive grammariagly on what is known

about the conceptual system to help them understawdanguage works.

In employing language for the purposes of investigapatterns of conceptual
organization, cognitive semanticists rely upon timethodology of seeking
converging evidence. This means that when patténmndanguage suggest
corresponding patterns in conceptual structurenitiovg semanticists look for
related evidence of these patterns in other aréasvestigation. For example,
linguistic patterns suggest conceptual patternatingl to time, where PAST is
‘behind’ and FUTURE is ‘in front.” Evidence from sgeire studies provides
independent support for the existence of this cptued pattern: while English
speakers gesture behind themselves when talkingt dbe past, they gesture in
front of themselves when talking about the fut@enverging evidence from two
distinct forms of communication (language and gegtsuggest that a common
conceptual pattern underlies the two different farihis explains why cognitive
semanticists rely upon evidence from other disegd| particularly cognitive
psychology and neuroscience, in building a theokyth® human conceptual

system.
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1.13 Research Methodology

1.13.1 Data Collection

Data will be collected from both primary and secnydsources. The Kikamba
proverbs that will be used to formulate the questare will be drawn from a
textbook. The information on the questionnaire Wwi#l drawn from the standard

eight pupils.

1.13.2 Data Sampling
For this study, only twenty Kikamba proverbs fromenty classes of Kikamba

proverbs will be selected.

1.13.3 Tools of Data Collection

Data will be collected using a questionnaire.

1.13.4 Data Analysis and Presentation

The questionnaires will be marked for the correetaning of the given Kikamba
proverbs. The answers will be summarized into tvebles: one for the
correct/incorrect responses and another for theepésges of correct/incorrect
responses. An explanation will also be given onfitaings. The discussion of the
findings will be based on the guiding principlescofjnitive semantics approach to

linguistics study as outlined by Evans and Gre@9621.64).
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1.14 Significance of the Study

Although many scholars have studied Kikamba, neaesh has been done on the
comprehension of Kikamba proverbs.

The use of the cognitive semantics approach givaght into the comprehension

of the allegorical content of Kikamba proverbs amaeptual content and its

organization in language.

The choice of standard eight pupils as the popmratpresents young respondents
who are not old enough to learn, understand and gdequate proficiency in
speaking Kikamba. The understanding they have dfamdba proverbs is

suspected to be drawn from memory and recitation.

This study will contribute to curriculum developniein that it will make it
possible for curriculum developers to decide if tleaching of Kikamba in
Ukambani primary schools is significant. This will turn help in deciding if

Kikamba can be taught as an elective subject all &vels of the curriculum.
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CHAPTER TWO

2.0 CLASSIFICATION OF PROVERBS
This chapter will deal with an in depth study obyerbs and their classification.
The focus will be on the characteristics, strugtwlassification, functions and

meanings of proverbs.

2.1 Proverbs — Definition and Characteristics

Proverbs have been defined in various ways by réiftescholars. Some of the
definitions as cited in Bukenya et al (1994: 3'®:ar

“A proverb is usually stated in form of a maxim,jggam or aphorism” (Kipury,
1983).

“A proverb is a short familiar sentence expressingupposed truth or moral
lesson; a byword; a saying that requires explandtigChambers Twentieth
Century Dictionary.

“A proverb is a short well-known saying usually & popular language.”
(Longman Dictionary of Contemporary English).

“A proverb is a short saying of wisdom in generaage.” (Akivaga and Odaga,
1982).

A proverb is “a saying in more or less fixed fornanked by shortness, sense and
salt and distinguished by the popular acceptandbdeotruth tersely expressed in

it.” (Finnegan, 1970).
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“A proverb is a short pithy statement containingkfavisdom.” (Nandwa and
Bukenya, 1983).
“A proverb is a terse, compact, pithy statemenpapular wisdom accepted as an

expression of truth.” (Sunkuli and Miruka, 1990).

From these definitions, salient characteristicproverbs can be compiled in order
to get a substantial definition. Therefore, therdgbns show that a proverb is:

» Short, terse or brief.

e Indirect, obscure or gnomic

* Relatively invariable/fixed.

* A statement

* Full of wisdom, truth or meaning.
Although many books equate proverbs with sayingskelBya et al (1994: 37)
declares “saying” as general and vague becauseytbea regarded as a general
category of proverbs, aphorisms, dictum, maximspgahs, idioms and
euphemisms. Proverbs may therefore be called sspingsayings may not always

be proverbs.

Bukenya et al also point out that it is importamtconsider what each community
calls its own and what the names denote or conisateh considerations help in
understanding the relationships among the genres fmw the community

perceives of its own material.
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For example, the Luo useyerqg to refer to proverbs, riddles, allegory, paradoe
allusion. The Kamba usethimoto mean proverb, dark saying, and metaphorical
wording. On the other hand, the Baganda oisgeroto mean proverb, saying,
story, parable, while the Fulani of Nigeria haviallol for proverb and allusion

andtindol for proverb, popular moral story and maxim.

According to Kabira and Mutahi (1988: 37), the Kykuusethimo to mean
proverbs. Kabira and Mutahi define a proverb asedaphorical statement that
summarizes a cultural context, event, a happeniran@xperience. They go on to

say that proverbs are used to warn, advise, infolanify, among other uses.

When proverbs are used to warn or advise, theyuseel for their clarity and
deepness, for example:

Mbaa matuttdlaa kyano naambi.

(The one who does not hear involves himself in daagd eventually dies.)

This Kikamba proverb is used by an elderly persmratyoung one to issue a
strong warning over disobedience, and to statedmsequences of disobedience,
which often result to punishment and therefore gainthe disobedient young

person.

Odaga (1984:68) defines proverbs as wise sayingshwimust be interpreted

before their meaning can fully be understood. Evgngup of people have their
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own proverbs, and use them in their daily convessatLike oral narratives,
proverbs touch on every aspect of the life of tlempgbe who create them.
Therefore, there are proverbs on political, soceducational, religious and
economic issues, while others have been passed doywm generation to
generation. Other proverbs are new, stemming fradem and current life styles
and experiences of our time.

The working definition of a proverb for purposestlos study is tha& proverb is

a short, pithy, fixed, popular, allegorical sentemthat contains folk wisdom.

2.2 Structure of Proverbs

When proverbs are defined as brief, terse and imviay, these are called structural
features. Brevity means proverbs are short; tessemeans that they are relatively
fixed. Other structural features of proverbs ineludbbreviation, wellerism,
parallelism, mnemonics, imagery and humour, asudsed in Bukenya et al

(1994: 40-43).

a) Abbreviation
Bukenya et al (1994:40) say that a proverb mayliweviated in that a speaker
using a proverb may sometimes choose to deliveparteof the proverb and leave
the hearer to complete the rest. The following Kakik proverb is an example:
SpeakerKwenye miti HearerHakuna wajenzi

Where there are trees there are no builders
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In the selected Kikamba proverbs for this study,pnoverb has the structure of
abbreviation.

b) Wellerism
Wellerism refers to the aspect of proverbs beings@nted as quotations from
some imaginary or actual characters. (Bukenya 498#:40) An example is the
following Maasai proverb:
Etojoki pa, “Rip-rrib kiyama, meeta nkenyak.”

It has been said, “Marriage is rib-rib; it has ye®” i.e. it is a matter of luck.

Wellerism is meant to introduce an element of dibjég and authority in the
proverb. Using it is like saying “I'm not responkgbfor this, but the truth is
that...... " this kind of authority is implied in all Sawili proverbs which start with
the phrasé&Vahenga walisema..(The sages said...). An example in Kikamba is:
Akamba maasya vala ntlyikaw’a tivo~vallkaa.

(Where an enemy was thrown to land is not wheraimded).

This can be interpreted to mean that the bad wisleeaccord the people we do
not like/enemies do not always come to pass.

Wellerism does not occur in the selected Kikamluvgrbs for this study.

c) Parallelism
According to Bukenya et al (1994:40), this referghe use of balancing units in a

literary form. A Kiswabhili proverb serves as a gadémple here,
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Kukopa harusi, kulipa matanga

Borrowing is a wedding, repaying a funeral.

These two words, which appear before and aftectimema, give a neat physical

balance. Again, the wedding (a happy occasionprdgrasted with the funeral (a

sad occasion). Parallelism is further divided into:

ii)

Cross-parallelism or chiasmus

Bukenya et al (1994:41) explain that this occursemvita significant
word or phrase in the first part of the proverbapeated in the second
part for example, the Gikuyu proverb:

Muici wa muthenya ni oio, na muici wa utuku ni oio

He who robs in the day is known, and he who robsha night is
known too.

Double proposition

This occurs when the first part of a proverb iseaggyal statement and
the second its qualification. For example, the Mapsoverb:

Osima Kishon: Te naa ilmurran, nintaaminyi.

Suffering is a gift, it is caused by warriors, makem your fathers.
This is described by Bukenya et al (1994:41).

Contrast proposition

The first part of the proverb is stated in theraffative and the second

in the negative, or vice-versa, as in the Kiswatridiverb:
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Kulea mimba si kazi, kazi ni kulea mwana.

It is not (hard) work to nurse a pregnancy, (havdyk is to bring up

the child. (lbid: 41)

Negative axiom

In this class, the proverb is stated in the negathn example is the
Gikuyu proverb:

Iri kuhuma ndiri muti itangigwatirira

There is no tree which a panting animal would rioigcto.

The axiom for this would be “A panting dog/animalllwling to any

tree: or “A drowning man will catch a straw.” (Ibidl1).

d) Mnemonics

Bukenya et al (1994:41-42) define mnemonics asapect of proverbs having

poetic qualities, i.e. proverbs and poems havet amlcommon in terms of good

effects (or mnemonics) which enhance auditory geroe. Proverbial mnemonics

include alliteration, assonance, rhyme and redapdo.

)

Alliteration

This is repetition of a consonant sound in worag Hre close together.
For example, the Luo proverb;

Jaber jaula

The beautiful one is deceptive
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ii)

Kiswabhili:
Hasira hasara
Anger brings damage.
Assonance
This is defined as the repetition of a vowel soumadvords that are
close together. An example is the repetition’ofind‘a’ sounds in the
Swalhili proverb:
Liandikwalo ndilo liwalo
That which is written (by God) is what is (mustedyrcome to pass).
Rhyme
Proverbs contain internal rhyme. Internal rhymeoiags a word in the
middle of the proverbs ending in the same sound asrd at the end
of the proverb.
Examples :
Kiswahili: Asiyesikia la mkuu huvunjika guu

He who does not heed to elders’ word breaksdys |
English: Man proposes, God disposes.
Idiophone
An idiophone is an expression involving words whoseanings are
contained in their sounds. A good example is tremahili proverb:
Chururu si ndo! ndo! ndo!

Chururu signifies a gushndo! ndo! ndo! A drip.
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The proverb means that a flow of water is not thee as a drip,
meaning that things vary in magnitude.
V) Reduplication
Reduplication is defined as the repetition of advor sound after itself
e.g.
Luo: Wat wat akin
Kinship is kinship
Kiswahili: Bandu bandu huisha gogo
Chip chip finishes the log
Baganda: Bugu-bugu simuliro
Splutter splutter isn't fire.
The structure of mnemonics does not occur in thectsl Kikamba proverbs for

this study.

e) Imagery
Proverbs employ a lot of figures of speech derifemim social, economic,
political, physical and cultural environment. Thgufes of speech are used to
represent certain meanings, in that they are toamsfd such that the figures used
transcend their nominal senses. This is as exuldiyeBukenya et al (1994:42).
Example:
“We are saving a chicken from death and it comaimat it is not allowed to go

to the rubbish heap to pick up the rubbish.”
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This is a Yoruba proverb which draws its imagepnirthe domestic environment
of chickens and the village rubbish heap whichiuwgags situated near the village.
The heap is fertile ground for chicken’s food, iuhay also have snakes that can
harm the chicken. The proverb is used to rebukeesom who insists on doing
what he has his heart on, despite the warning lgrstwho perceive the danger he

is facing.

The proverbial imagery can be interpreted:
We (those who know, are experienced or have foresigite saving the chicken
(are advising an ignorant person) from death (tietis facing danger), antl
complains that it is not allowed to go to the rgbbheap to pick up rubbish (and
he complains that he is not let to have his hedd&Sre).
Imagery occurs in all the selected Kikamba provéobshis study.

f) Humour
Humour is the aspect of creating mirth and is us®nly to pass satirical
comments as well as offering an often ignored paatépe of things. Proverbs
have a lot of humour especially those concernedh wiibjects of eating and
excretion.
The following examples are drawn from Bukenya €f1804:43) :
Kikuyu: Mugeni amiaga mbirira

The foreigner excreted in the cemetery
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The idea here is that the stranger does not knewctistom of the people who
apparently hold cemeteries in awe. The proverbsemsais imagine the stranger
strolling or perhaps rushing into the cemetery kobwing that he is in the
company of the spirits of the dead who may staingshim why he is trespassing
on their ground.

The interpretation of this proverb should be in liabitual: The foreigner excretes
in the cemetery.

The interpretation afnbirira should begravenot cemetery.

Kiswahili: Amnyimaye punda adesi kampunguzia mashuzi
He who withholds lentils from a donkey reduces p&ssing of
wind.
Lentils are small, green, orange or brown seedithasually dried
and used in cooking and can be eaten by donkeywsevy, the
seed causes donkeys a lot of gas in the stomachimgetihat the
donkey releases wind all the time. Therefore, #leasing of wind
all the time due to a bloated stomach is a bothé¢heé donkey and
so the lentils cause the donkey more harm than.good

The structure of proverbs displays the differergety of proverbs that can be

formed depending on their structural charactesstic
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2.3 Classification of Proverbs

Odaga (1984: 73) points out that proverbs can lbssifled according to the
themes they depict. Such themes include sociaslitd as marriage, work; health,
death life; relationships and emotions, that iggh&iendship, enmity; political

issues, rulers, laws; perseverance, bravery, inst@mee, cowardice, misfortune,
fortune, natural phenomena such as day and nigbt,weather, among other

themes. Proverbs are used in conversations, ligerafiguratively.

Bukenya et al (1994: 43-44) argue that classificatof proverbs should be
consistent, comprehensive, translingual and trantsrgal. By consistency is
meant that the fact that if a classification meth®dising one aspect to classify
proverbs, then all proverbs should be classifieshgushe same parameter. For
example, if the classification is based on the fioms of the proverbs, the

functions of the proverbs being classified musstaged.

In terms of comprehensiveness, classification shoohsider as many, if not all,

aspects of the maternal as possible that is, fmstistyle, context.

On the aspect of a classification scheme beingslirajual, the classification

scheme should be usable whether the proverbs afreinriginal language or in

translation.
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Finally, the transcendental aspect of a classiibascheme demands that the
classification scheme should be able to accommaliapeoverbs that are likely to
be encountered.

Some schemes may however be used in isolation @rritbination depending on

the precision one intends to achieve.

2.4 Types of Classification
Bukenya et al (1994: 44-46) discuss four typedaddification of proverbs.

1. Alphabetical classification
In this scheme, proverbs are classified following order of the first letters in the
original language. This means that proverbs begmmiith “A” will appear before
those beginning with “B”, and so on. This systens baen used by G. Barra in
1000 Kikuyuproverbs. This system does not capture comprehensiveness and
translingualism.

2. Subject, Content or Thematic Classification
Proverbs are grouped according to what they talbutle.g. religion, politics,
marriage, vocation, etc. The major shortcominghi$ tethod is that the classes
overlap because some proverbs apply across majgctaiand may not be pinned
down to any particular one. For example, the follmyKikamba proverbs can be
classified under “favouritism.”
Vati mwana wa ndama wa miongoni

No child is ordained to be carried in front while another is for the back.
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The explanation of this proverb is that peopleutthmot play favourites owing to
the fact that the back is considered a more vublerposition for a child. Kieti
and Coughlin (1990: 106).

Although this proverb is classified under the sab favouritism, it can also be
classified under the subject of children.

However, it is worth noting thatdarii (in front) implies special treatment such as
attending to the baby after it soils itself or eumeastfeeding it. Otherwise, the

normal position for carrying a baby in the Kambanoaunity is at the back.

3. Functional classification
This scheme classifies proverbs according to theirctions. For instance,
proverbs are meant to warn, caution, advise, censtt. The shortcoming of this
form of classification is that a proverb may chafgections depending on when,
where and by whom it is used.

For example, the following Kikamba proverb:

Nzaundyanasyasytkoni myakali.

A bull does not moo in the valley for two years.

Explanation: The same thing can be done for sg!léntime comes when it has
to stop. (Kieti & Coughlin1999: 112).

Although Kieti and Coughlin interprégytkonias Vvalley, the right interpretation
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isthe path leading to the watering place for the aadsn‘Mooing’ means being
‘the one being heard all the time’, the implicatibeing that one
cannot be the one always in charge, his/her times god others
take over. This proverb suits those who proudlydhmbsitions of
authority as if they will be in those positionsdwer, forgetting that

once their time is done, others should succeed.them

4. Literary classification
Bukenya et al (1994: 45) define literary classtiica as an entirely new approach
which looks at the classification of proverbs froan stylistic-cum-structural
dimension. For lack of better terms, the authonsar adopts terms used in other
literary contexts to refer to the categories idatile using this scheme. In this
classification, we have schemes like epigramssihs and directives.
)] Epigrams
These are defined as longer, poem-like proverbsgusmusing idioms
to express some clever thought. An example herthes Swedish
proverb:
Fear less, hope more; eat less, chew more; whigs, lereath more;
and allgood things will be yours.
Explanation: The point of this proverb is that thés virtue in being

moderate, contemplative and realistic. (lbid: 45).
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i)

Allusions
Allusion is generally used to mean reference toeséamiliar concept.
A number of proverbs can be classified as such.d¥ew the class can

be divided into:

a) Historical allusions

Proverbs in this category have specific factuatissobehind them. A good

example here is the Gikuyu proverb:

Ukabi ni mthtnu mitiu

The Maasai have had their fill (Ibid: 45)

This proverb is based on the fact that the Maasadl wo buy grains from the
Gikuyu in the past. If the latter attempted to sedl grains a bit expensively
for the Maasai’s liking, trade turned into battle.

Another example is the Maasai proverb:

“Ening” siriri king'a”

The clever child hears secrets (Ibid: 45-6).

This proverb captures the famous Lenana Sentey stoowut how Lenana
cheated his elder brother out of the leadershifnénsame way as Jacob did

with Esau in the bible.
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b)

ii)

Fictional allusions

This class captures proverbs that do not necegdaaile an empirical base
but are allusive. For example, the Luo say:

Kinda ne omiyo opuk oyombo Apuoyo

Persistence made the tortoise defeat the haresicex(Ibid: 46)

This proverb is based on the familiar fable thatilevithe hare was over
confident about winning the race and could affavdstop on the way to

browse, tortoise persisted and carried the day.

Wellerism

This refers to a proverb in which an attributionspeech is made to an actual
or imaginary being. A good example is the followiMpasai proverb in
which the Hyena is alleged to have said:

Etejo opa olng’onjira, “Mme kamunyak oshi keju nagiol.”

They hyena said, “I am not lucky, but | am alwapstioe move.”

Directives

Bukenya et al (1994: 46) state that directivesdimage) are those proverbs that

comment of situations, sum up or convey some daggihmessage to the intended

audience. Such proverbs occur as tense authoetatatements whose truth is

expressly unchangeable. Examples include:

a) Maasai: Meibor ng’ano lukunya

Wisdom is not always white-headed.
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The proverb puts across the idea that appearanmoet isqual to being wise and
should therefore not be used to judge conclusively.
b) Luo: Olang’o ng’'we gi oro, kata koth ochwe.
The soldier ant smells whether in dry or hot weath
This proverb tells us that the old habits die larthat one cannot unlearn what he

has been all his life. Put otherwise, would saygeosomething, always that thing.

c) Kalenjin: Kakile bana it
We say that the ear is a poor fellow.
This refers to the fact that the ear receives dhery but it takes to the mind, not

ear, to decipher what is valid, good or true.

d) Kikamba: Nyamuyi mwihe ndkilaa mwaki
A busy tailed animal does not hop over fire.
Of course the animal knows the danger it facesldhitaitail catch fire. Likewise,
people should know their limits and avoid dare wildgh undertakings.
The correct interpretation afiwitheis notbushy-tailedbut a big, fat and heavy tail
like that of a sheep. Such a tail limits an anifmaim jumping high enough to
avoid being burned by the fire. If such a tail &t fire, it burns fast because of

the fat.
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e) Yoruba: Ibi aja a tin mo onroro apon
It is from his dog that we recognize a bachelor whbard
to live with.
The Yoruba mean to say here that it is small arghgntly insignificant things

that give away one’s true character.

2.5 Social Functions of Proverbs

Bukenya et al (1994: 47) say that proverbs havections. The functions of

proverbs refer to the social purpose underlyingube of proverbs, whether they
are intentional or sub-conscious. Therefore, fochsdunctions have been

identified:

)] Aesthetic functions
The Nigerian novelist Chinua Achebe, as quotedukdBya et al (1994: 47), said
that “Proverbs are the palm oil with which worde eaten.”
The Yoruba, in the same text, have been quotedchte Baid, “A proverb is the
horse which carries a subject under discussiongalibra subject under discussion

goes astray, we use a proverb to track it.”

These expressions show the importance of provertiecditators of speech. They
elevate proverbs from more nominal value of wora toigher plane — aesthetics.

It is worth noting that in both speech and writiagd indeed other forms of verbal
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communication, proverbs are embellishers. In thenBa society, proverbs were a
preserve of the elders especially when arbitraéindispute or making a ruling.
Proverbs were and still are a source of wisdomdhates people in an inoffensive

manner.

i) Reflecting functions

Proverbs present a codified wisdom of a societyiimcdated over many years of
happy and bitter experiences. Out of these, welsesociety’s perception of life;
such a perception having developed as a resubbsdrgation and reflection of the
nature of life. For example

Kikamba: Nyamuyi mwithe ndkilaa mwaki

A long tailed animal does not hop over fire

The danger signalled by this proverb is that thmglail may catch fire which may
lead to the animal getting burned. The proverb wsdecal image to caution
people to know their limits.

Mwithe as seen earlier, should be interpreted bgj, fat and heavy tail

i) Summative functions
Proverbs are usually summaries of experiences orefattional. Many narratives
end with proverbs summarizing their messages oingiwredence to the
experience narrated about as the origin of thegrtm\A good example here is the

Kikamba proverb*Ndukatunie mwana ngoi ate msyae” as used in the Akamba

54



story: The Spilt Dream!{ranslated abldoto Yetkie! By Kieti and Coughlin (1990:

102-103), inBarking, You'llBe EatenThis story is in the appendices.

iv) Normative functions
Proverbs are vehicles of the society’s preceptsutyjin warning, cautioning, satire,
advise, counsel, invective, encouragement, anaisdlte presumption here is that
the society has certain standards that it cherisreb wishes to perpetuate.
Proverbs therefore facilitate the achievement af goal.
It is worth noting that all the selected Kikambaverbs for this study represent
the social functions of proverbs. For example:
a) Mdndtekiawa'wvu niminyanyae
A person is impregnated by his/her friend.
b) Makwata nde minda.
He who double- deals lacks a shamba.
(a) Cautions people against being wrongly advised by finends, eventually
falling into problems.
(b) Warns people of double-dealing because when thel@ene double-deals
find out, he is left alone, losing all the benefa$ the game and so

remaining without anything, (shamba).
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2.6 Uses/Meanings of Proverbs

Kieti and Coughlin (1990: 104) state that elders psoverbs to give advice or
judge an event or someone’s behaviour. The advitean summarizes fables.
Proverbs are also used to advise someone in a,gsatvithout identifying them.
In such a case, am elder might even severely smitkone, but only the culprit
would know for sure that he or she was being adesTherefore, the meanings

of proverbs are pegged on their uses.

Most proverbs have several meanings. The meanmggdrawn from the subject
addressed by a particular proverb. Some proverhgiooa against bragging,
laziness, procrastination, favouritism, presumgjdies and ill intentions; others
encourage obedience or independence and thinkifggebacting, among other
uses.
Kieti and Coughlin (1990: 105-115) explain varionzeanings of Kikamba
proverbs depending on the subject under which ttevepb is applied. For
example:

a) Braggarts
Musemba weka aasyaawe wimaau
A lone runner says that has legs (runs fast).
The interpretation omisemba wekahould be th@ne who runs alonbut not a
lone runner. This means that when one is involveahi activity alone, he does not

encounter competition and so he/she regards hiraselfe best.
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b) Procrastination
Nzl syeeyeteelilyeooi.
Pigeon peas awaited the blight.
Since pigeon peas sprout after the first rain, dvet not harvested until after the
second, their pods often get blight. Hence, dordtastinate.
This proverb means that failure to do somethinthatright time usually leads to
that thing being overtaken by other bad things #ifict the outcome of the thing
that was supposed to have been done. This is the aa having a poor pigeon
peas harvest due to the effects of blight whicled$§ the size and the quality of

the seeds.

c) Favouritism
Vai mwana wa ndama wa miongoni
No child is ordained to be carried in front whileosher is for the back.
The back is considered more vulnerable positiorafehild. This suggests: don'’t
play favourites. As discussed earlier, the frord ispecial position for carrying a
baby due to the services the baby receives whichatébe done when the baby is

carried at the back.

d) Independence and initiative
Mundt akolaw’a too nikithuma kya ng’'ombe yake.
A person can only get enough sleep from their oauw’'s hide.
Meaning: Independence is the best.
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In the traditional Kamba community, hides wereduas bedding. If one did not
have cattle, he/she did not own hides and he/sp¢ sh borrowed ones unless he
bought one. This means there was no luxury in aol@d hide since the owner
would claim it anytime. The fact that one would abta hide from his/her own
cow, it follows that he/she got the type and thee f a hide he/she required or
preferred, while a borrowed one could not exaatiy the needs of the borrower.

The borrower’s sleep is also cut short when theeswaii the hide claims it.

e) Obedience, Disobedience and Punishment
Mbaa matflittlaa kyano na’tambi
One who has lost his ears breaks the shaft ofssoped arrow with his thigh.
Meaning: A stubborn scoundrel gets punished hard.
This proverb means the person who does not headeashwolves him/herself in
dangerous activities that cause harm (just like witiee head of the arrow) is
inside the thigh while the shaft is out meaning ihé deadly. When the head of

the poisoned arrow breaks inside the thigh, thegredefinitely dies.

f) Wisdom and Stupidity
Nyamuyi mwihe ndkilaa mwalki.
A bushy-tailed animal does not hop over fire.

Meaning: know your limits.
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As we have seen earlier, Kieti and Coughlin interpiwithe asbushy tailedwhile
it should be a big, fat tail like that one of aapelt is heavy and swings from side
to side and so lifting it fast with the rest of tihedy over fire would be
challenging. It therefore stands a high chanceatfhing fire at an accelerated rate
due to the fat and of course the fur on it.

g) Presumptions
Kithimo kya metho Kivingli
The eyes deceive.
Meaning: Don’'t underrate someone/something.
The interpretation of this proverb shouldthe measure of the eyes is wrong.
The eyes are used for seeing and making judgenhent gpeople, situations and
things. For example, one may look at someone aerdpsée in them yet the
assessment could be wrong. This is now the ‘measdube eyes.” This means that
the eyes only see superficially not considering twiraderlies that which is seen.
In order to determine the proper judgement aboapleeor situations, it is good to

apply another measure, such as putting peopleéaskao determine their abilities.

h) Abuse, lies and double dealing
Mb(i nzauyaaa yenekee.
A white goat gets lost as people watch.

Meaning: A good person can go astray as peoplenwetdiplessly.
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Mbui nzau is drawn from the context of the way tmiisappears in the
atmosphere. People wake up and find it in the atirtlhey cannot explain how it

disappears yet they see it how it clears away anchere.

Makwata nde rfinda.

Having many tiny garden plots yields little.

Meaning: Be systematic, focus your energies.

The interpretation of this proverb is: The one wilooible-deals has no shamba.
This proverb mostly applies to young people wheaytlook for marriage partners.
When one dates many partners and they come to kinatthey are dating the
same person, they all quit the relationship leavireg person all alone. Therefore,

by lacking a partner, they have sllambathat is, a partner to call their own.

Uko wa mbitithuaa tndti imwe.

All hyenas limp alike.

Meaning: Bad traits run in a family.

Hyenas are not held positively in the Kamba socigtgy are known for greed and
glutton. They also walk with a limp which is symigobf a shortcoming. This is

how this proverb applies to a group of people #adtibit similar and negative
traits. Uko therefore stands for the group with similar chedstics just as it is

known of a family to share characteristics.
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i) Fate and bad intentions
Vala nthuylkaw’a tivo“valtkaa.
A bad omen misses its target.
Meaning: Another fate is set. Don’t tamper with Ilt.intentions usually don’t
succeed.
Although this proverb is translated as a bad omesses its target, a more proper
meaning is where an enemy is thrown is not whergshieefalls.Nthti in this case
refers toan enemynota bad omenin the Kamba culture, enemies are eliminated
or driven far off the people. Enemies are wishegdadsh yet sometimes they do
not perish. This proverb is applied in a case wisemeone wishes another bad
things. When the one wished bad thing does noestffe bad wishes, he/she
therefore can use this proverb to prove wrong the who had wished him bad
wishes.
Titho yitonyeka yanibaa kiia tene.
An eye that will get damaged weeps nervously.
Meaning: Intentions show. They are hard to disguise
A proper interpretation of this proverb is thateyre that will get damaged to the
extent of fluid oozing from it is seen before itedoso. This proverb points at the
signs and symptoms that precede the occurrencemeéthing. For instance, if
someone hangs around the company of ill mannereglgend slowly starts
copying them, the first signs of bad manners pretitonan eventual damage to

the previous good character.
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j) Courage and power
Wisi na wsi maiendaa nzama.
Two experts don’t share secrets.
This proverb has better interpretation than the ginen by the author, that is,
People who know it all do not hold an executive timgg since each considers
their opinion as the best and that of the otherasoimportant. For such people,

coming to a consensus over an issue is hard.

2.7 Conclusion

This chapter has dealt with the general classiboabf proverbs. It covers the
definition of proverbs as summed up by their chrastics, the structure of
proverbs, types of classification of proverbs, abtiinctions of proverbs, uses of
proverbs, interpretations and meanings of proverhs.meanings are drawn from

the subjects/ themes the proverbs address.
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CHAPTER THREE

3.0 DESCRIPTION, INTERPRETATION AND ANALYSIS OF KIK AMBA
PROVERBS

In this chapter, the selected Kikamba proverbstti@ study are discussed. The

main focus here is on the description of the im&taiions of the Kikamba

proverbs based on the subjects they address. Téetesk Kikamba proverbs are

classified into classes of what they relate to.

3.1 Kikamba Proverbs

According to Mutisya (2002), proverbs reveal adbbut the society in which the
authors lived. From the proverbs one can deducestioeety’s attitude towards
various aspects of life; the aspirations and piiegsl of the people, their daily

activities and means of livelihood, their culturela@nvironment.

Mutisya (2002) further notes that a large percemi@igghe Akamba proverbs have
something to do with wild life and nature. A sulmsial number of the proverbs
make reference to home and the family. It is alswthvnoticing that discipline,

respect and wisdom are virtues frequently exhorted.

Kikamba proverbs,rithimo; are aspects of Kikamba language. Kikamba proverbs
contain wisdom handed down from generation to gdimer. Hence, Mutisya

(2002) defines a proverb as a traditional sayingckvipresents a moral in short
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and pithy manner. Proverbs offer advice, warningsedictions and general
observations about life.

Mutisya (2002) further says that a proverb is amorent to language. The use of
proverbs was a preserve of the elders in the Kasobanunity because the elders

were the pillars of wisdom.

3.2 Description of Kikamba Proverbs

This study undertakes comprehension of Kikambagmms/and so the meaning of
Kikamba proverbs plays a pivotal role. Meaning dkdtnba proverbs is deduced
from the context and the subject a proverb is maaatidress. The meaning is the

message conveyed by the proverb.

The proverbs to be studied in this research argvrdriitom Mutisya (2002),
Kikamba proverbs and IdiomsThe proverbs are arranged in subjects according to

their metaphorical meaning.

In the preface, Mutisya (2002) notes that:
a) Kikamba proverbs could have the same meaning fameke
* Kanywa wakilite mwee ndivuvaa mwaki (pg. 64 No. 1)
A mouth stuffed with millet grains cannot blow the.
One person cannot simultaneously perform two tasksiring equal

attention.
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e MuUdi nddkwatantaw’a na kimia (pg 64 No. 2)
One cannot whistle and blow the nose at the same ti
Specialized work requires undivided attention
The two proverbs discourage greed and over-ambition
In terms of the comprehension of the allegoricaitent of Kikamba proverbs, the

meaning of some of the proverbs could be interdréte be having the same

meaning.

b) A proverb could have more than one meaning.

For example

MUt GvalGkilaa tla wi vakuvi (pg. 58. No 1)

A tree falls on the person near it.

In an emergency, those present must deal withribiegm.
This proverb could mean that one gains by beinggmeor it may be applied
where one is expected to take responsibility omaetof one’s proximity.
This aspect can be reflected in the study of theprehension of the allegorical
content of Kikamba proverbs in that one Kikambavprb could be given different
interpretations of meaning. More than on principléhe cognitive approach may

apply to one Kikamba proverb.

c) Two proverbs may appear to be contradictory.

For example
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KUya tene ti kitoona (pg 4 No. 1)
Having early meals is not an indication of one’arie.
It usually pays to have an early start.

The early bird catches the worm.

Ndanyuka mbola yisaa kimelya (pg. 4 No. 4)

The animal that chews its food slowly eventuallyaBows it.

It is advisable to do things cautiously and at sr@in pace.

Slow but sure wins the race.
The first proverb encourages earliness; the second cautions against
unnecessary haste.
In the study of the comprehension of Kikamba of #ikegorical content of
Kikamba proverbs, some of the Kikamba proverbs rmaytradict in terms of

producing a positive or a negative meaning.

3.3 Description of the Selected Kikamba Proverbs

The data in this study is obtained from MutisyaQ2)) Kikamba Proverbsand
Idioms. This is so because the researcher could not genaththe proverbs
required for this study.

This research studies twenty Kikamba proverbs drénom different subjects
which form the classes of these proverbs. Each gobovhas three aspects,
distinguished typographically:

1) The Kikamba proverb — BOLD print.
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1)

2)

3)

i) Literal English translation — ORDINARY print
iii) General English interpretation including the deepsaning — BOLD
print.

iv) Equivalent or close foreign proverb — ITALICS

Opportunities — Delayed Action (Mutisya 2002:2 No. 6)
Walea kiikonzwa wi mwid wooma ndikonzekaa

It is impossible to bend a dry stick.

Hate corrective measures are usually ineffective.

A stitch in time saves nine.

Earliness — Haste

KUya tene ti kttoona. (Ibid: 4. No.1)

Having early meals is not an indication of one’arie.
It usually pays to have an early start.

The early bird catches the worm.

Advice

Mbaa matditdlaa kyano na tambi. (Ibid: 7. No. 1)

Against, the stubborn fool uses his thigh to bregloisoned arrow.

The people who ignore advice are certain to get theselves in serious
trouble.

He who will not be ruled by the rudder must be duby the rock.
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4)

5)

6)

7)

Foresight — Warnings

MwiTtu wa vaasa asSngaa aisisya sua.(Mutisya 2002: 9 No. 4).

The girl from a distant village frequently lookstae sun as she dances.
One needs to be aware of one’s individual limitatios.

He that looks not finds himself behind.

Truth — False appearance

Nguma ndiana mwene (lbid: 14 No. 13)

Fame is usually larger than the subject.

Physical appearance often does not match the repuian.

Fame, like a river, is narrowest at its source dmmdadest afar off.

Secrecy

Kitheka Ki matd. (Ibid: 16) No.1)
The forest has ears

Very often, what is said in privacy soon becomes plic knowledge

Fields have eyes and woods have ears.

Criticism — Complaints

Mbua Tilea kua yikwatasya Kiseve (Ibid: 19 No. 5)

The rain exonerates itself by blaming the wind.

One can always find an excuse to avoid doing thathich one is not keen to
do.

A bad shearer never had a good sickle.
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8)

9)

Rivalry — Malice — Revenge

Ngtku iydkita iisdvianaa metho (lbid: 23 No. 10)

When two cockerels are fighting they make no spetfart to avoid inflicting
eye injuries on each other.

There is no gentlemanly rule in confrontations.

All is fair in love and watr.

Mistakes — regrets(Ibid: 25 No. 7)

Kiw'd Kinefika Kiikolanaw’a.

Spilt water cannot be collected.

It is pointless dwelling on irreversible damage

It is no use crying over spilt milk.

10)Habit — Inherited qualities

Kaswii ka nzoka no nzoka (Mutisya 2002: 30 No. 11)
The young of a snake is a snake.

Off-springs usually carry the undesirable

qualities of their parents.

Of evil grain, no good seed can come.

11)Unity — selfishness Pride

Kwa mwitkathiti kdikomeka i ngting@ni. (Ibid: 32 No. 9)
The boaster’s bed is heavily infested with bed-bugs
Self praise is usually a cover-up for some short-cangs.

Great boast, small roast.
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12)Companionship — Friendship
Vai mbiti I'te mnyanyae.(Mutisya: 35 No. 6)
Every hyena has a friend.
There is always someone else in a similar situation
Everybody has somebody.
13) Trust — Suspicions
MuUndd eKiawa“ivu ni mdnyanyae (lbid: 37 No. 1)
A person is impregnated by his/her best friend.
People often get themselves into trouble by goingub of their way to
accommodate colleagues.
When two friends have a common purse, one singthanather weeps.
14)Giving — Receiving(Mutisya2002: 39 No 4)
MUya weka akusaa weka.
He eat alone dies alone.
A person who does not assist others should expeat assistance when in
need.
He who eats his cock alone, must saddle his hdosea
15)Good things
O-na mbaka ngui ninyusad’ia. (Ibid: 43 No. 7)
Even an old cat drinks milk.
No one, regardless of their age or status, is averso enjoyment.

That cat is out of kind which sweet milk will netfh
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16) Suitability — Value of things (Ibid: pg 47 No 11)
MbUi ntheke yi Ga.
A thin goat produces a leather skin also.
Everything has some value.
There is not tree but bears some fruits.
17)Hardships — Problems — Necessitftbid 2002:49 No. 3)
Kasal kakya riiko kenyenyaa niiongo.
The orphaned calf licks its own back.
He who has none to rely upon must learn to stanisone.
Every tub must stand.
18)Misfortunes — fate — destiny(Mutisya 2002: 56 No 17)
Mbee ndi mwene.
The future belongs to no one.
What lies ahead cannot be accurately predicted.

Hope for the best and prepare for the worst.

19)Responsibility — Proximity (1bid:59 No. 6)
Ula okanyeewa fiive withuaa.
It is the person who feels the itch that needstatsh himself.
Help is sought by the person with a problem.

Let him that is cold blow the coal.

71



20) Commitment
Vait kwota na kwiytlingya mwaki. (Ibid: 61 No. 1)
If you wish to get warm you might as well sit cldsethe fire.
There are no half measures on certain issues; youitleer get fully
committed or not involved at all.

One might as well be hanged for a sheep as a lamb.

3.4 Conclusion

This section has dealt with an in depth analysithefselected Kikamba proverbs.
The selected Kikamba proverbs will be used to fdateua questionnaire to be
administered to the standard eight pupils of Kaeegitimary school to assess if
they can comprehend the selected Kikamba proverlexplaining the meanings

of the selected Kikamba proverbs.
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CHAPTER FOUR

4.0 FINDINGS

The findings are captured in the table below imfmterof correct/incorrect

meaning andno meaning/explanationgiven as to why the respondent could not

write the meaning of the given proverb. The proseand the respondents are

written in their logical order, the way they aramhered in the questionnaire.

Table 4.1 Analysis of Correct/Incorrect Responses
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0 -No meaning /explanation given
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From this analysis, it is clear that the comprefmnsf the given proverbs by the
standard eight pupils varied from proverb to prbvand from respondent to
respondent. For some respondents, no explanatianingge was given to some

proverbs and therefore it was not possible to givereasons for that.

4.2 Classification of the Selected Kikamba ProveriiBiscussion of Findings

The selected Kikamba proverbs have further beessified into broader classes,
based on what they relate or allude to. For ingasome proverbs allude to
animals or even natural phenomena and human aesivBuch use of these words
brings in the attribute of proverbs to behave lid@ms. This is to say that

proverbs have both literal and deeper meaningstefdre, one cannot guess the

meaning of proverbs by looking at the individuahtamt words.

4.3 Proverbs Relating to Animals
These proverbs use animal characters symbolicro@hunature/life.

1. Ng0Okd iydkita iisuvianaa metho.
The use ofchickenin this proverb stands for people who differ inrapn and
eventually a fight ensues. Since the relationshithat of enmity, the two parties
fight each other with such zeal as to eliminateheather and so there no

carefulness in the fight, for each party fightsibgsh the other completely.
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The mention of metho (eyes) indicates sensitive body parts that needée
handled with care. From the analysis of respor®g¥ of the respondents could
get the meaning of this proverb, which is proverdmber 8 in the table of

responses.

In relation to cognitive semantics approach to disgc study, there is the
principle thatsemantic structure is conceptual structuréis principle asserts that
language refers to concepts in the mind rather thanbjects in the external world
(Evans and Green 2006:158-159).When the above firasesaid, the concept of
chicken fighting comes into the mind of the hediiest before the contained

meaning is processed.

2. Kaswii ka nzoka no nzoka
The meaning of this proverb is based on the faat ¢hsnake is known to be
poisonous when it bites. The creature, snake,ad agmbolically to represent evil
character traits. When applied to human beings, ltsed to state that evil traits
run in a family. Therefore, if parents are moralfyright, their children have good

morals and vice versa.

This proverb is proverb number 10 in the table 3dcording to the responses,

60% of the respondents got the meaning of thisegytoright.
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Evans and Green (2006:160) claim that there is gheciple that meaning
representation is encyclopaedithis means that words are “points of access” to
vast repositories of knowledge relating to a patéic concept. For example, the
conceptsnakeis defined as a reptile that is venomous, subttessndangerous. It

is also common knowledge that the offspring of akencannot be a goat, for
example. Therefore, the encyclopaedic knowledgélesahe listener to interpret

the proverb in the sense that evil traits run faraily.

3. O-na mbaka ngui riinyusaa’ia.
The two key words here werembaka’ ngii (an old cat) andia (milk). Cats are
known to love milk regardless of their age. Thisyarb is applied to human

beings to show that regardless of age, everyoreslemnjoyment.

In the table, this proverb is proverb number 13y d®% of the respondents could
explain the meaning.

The principle thatmeaning construction is encyclopaed{€vans and Green
2006:160), applies in the analysis of this provdie mention of amld cat that
also drinks milkcould be understood in an encyclopaedic manner.cbheept an
old catmay be understood to mean that an old cat hasyaldaunk milk since it
was young and so it is expected that it shouldcoohpete with young cats for

milk. For the meaning of this proverb to be realisene is expected to go out of
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the encyclopaedic meaning sincead cat that still drinks milkare only words

that are points of access to other meanings.

4. MbuUi ntheke vyi Ga.
The not obvious words arabti (goat) and a (skin). Animals are known to have
by-products such as skin. In the Kamba culturgtaybat was considered to have
good big skin which would be exchanged for moneyinfal skin and hide were
used for making drums, as mats for sleeping on,ngnuher uses. When a goat
looked thin, then it was generally assumed thatannot produce good quality

skin.

However, this proverb is used especially when seregwho, from the look of his
stature, is assumed cannot qualify to given staisdaf a task excels. Therefore, in
this casethe thin goat produces good quality skin.the table, this proverb is
number 16. Unfortunately, only 10% of the responsienuld write its meaning.
Evans and Green (2006:157) principle tbaceptual structure is embodiethis
means that the nature of conceptual organisatim@safrom bodily experience.
This represented in the image-schematic concepthvgives rise to more abstract
meanings. Therefore, when the proverb says th#tih goat has skinit literally
means the skin is contained in the goat. Thisasatbstract meaning, while the real

meaning of the proverb is that we should not urstenate people’s abilities by
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looking at their physical appearance because thgyatr treasure in them may

not be determined by their physical appearance.

5. Kasal kakya riko kenyenyaa nmitongo.
Kasaukakya(a poor calf) kenyenyaa mango (licks its own back) are the main
figurative words here. The back is known to be @uteach from the mouth of a

calf and worse still since the calf is orphanedrehis not one to help.

This proverb is number 17 in the table of resporses 60% of the respondents
got the correct meaning. Most probably, this isdose cattle are common in the
environment of the respondents.

This proverb can be discussed in the light of theaciple that meaning
construction is conceptualizatioas discussed in Evans and Green (2006:162).
This means that meaning construction is equatedh wdnceptualization, a
dynamic process whereby linguistic units serve asmpts of an array of
conceptual operations and the recruitment of backgt information.

In this proverb, the background information gb@or calf can be drawn from the
setting that there are cattle in Ukambani and #ue that cattle are known to lick
each other’s backs especially when they are resiifigen in a herd there is a calf
that is poor and lonely may be due to being orptiatieen for it, there is on one to
lick its back. Therefore, the background informattmosts the comprehension of

this proverb.
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6. Vai mbiti i'te mnyanyae.
The animal mbiti’ (hyena) is known for being greedy. This proverb nsethat
even in the worst situation, one has the compangoofieone else in the same
situation. More still, it is used to mean that gere has an accomplice in their

activities.

In the table of responses, this proverb is numBerAtcording to the analysis, 70
% of the respondents got the meaning.

The meaning of this proverb can be analysed udiegprinciple thatmeaning
representation is encyclopaedas seen in Evans and Green (2006:160). The
encyclopaedic concept ohyena is that it is a wild animal, carnivorous and
greedy, as it is known from the way it plunderseothnimal’s prey.

To comprehend this proverb, one has to go out@tticyclopaedic meaning and
draw from the context in which this proverb can ddts meaning explicitly

understood.

4.4 Proverbs Relating to Activities
These proverbs use activities done by human besogas to comment on the
human way of doing things.
1. Kuya tene ti kltoona.
In any culture, meals have specific timings. If ang is found eating earlier than it

is expected, then that is termed as glutton. Howetres proverb is used to
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encourage people to be early risers and to be dbings in time. Being early

always has an advantage of getting the best.

In the table of responses, this proverb is numbean? only 45% of the
respondents got the meaning.

In order to comprehend this proverb the princighattsemantic structure is
conceptual structureas found in Evans and Green (2006:158-159), epplihe
concepts ohaving meals earlandnot being gluttonousefer to activities in real
life. However, the meaning goes beyond the condeptsat the proverb is meant
to encourage people to rise up early when attenwiragtivities because the early

riser gets the best.

2. Vai kwota na kwiytingya mwaki.
The activity here is sitting by the fire place tojey heat by the fire. When
somebody is fully involved in warming himself orrkelf it is ‘kwotd but when
they warm themselves briefly, it iwiyiingya’ Traditionally, people would sit by

the fire place to warm themselves especially dutiregcold season.

The aspect of doing things half way and fully ikted to warming oneself by the

fire place. In this case, when one is not committedoing something, they sit far

off the fire place (the activity) and claim to beir it fully.
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The proverb is used to advise people to declalie tbenmitment in doing things
because even if you feel the warmth of fire whilgr aff, you are warm, just like
the one sited by the fireplace. This proverb is ben0 in the table of analysis

and only 25% of the respondents gave the right mgan

The principle that semantic structure is concdpsiaicture, as discussed in
proverb 1 above, applies to this proverb too. Thacept of warming oneself
halfway kwiyiingygd and fully &kwotg go beyond the literal meaning. The
meaning is to caution people against being paytiallolved in doing things. The
principle thatmeaning construction is conceptualizati@ccording to Evans and
Green (2006:162), applies in the comprehensiorisfgroverb. The background
knowledge of warming oneself by the fire place inie the meaning and the

application of this proverb.

4.5 Proverbs related to people and activities
1. Muya weka akusaa weka.
He who eats alone dies alone.
The activity of eating alone indicates selfishnbssause such a person does not
share his food with others. Food, which is impligdeating, refers to the fortunes

someone is blessed with but does not extend arfgeh@ind to others.
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On the other hand, ‘death’ is used to stand fortbrads. Therefore, when a selfish
person is cumbered with a load of misfortunes, dreies his burden alone since
association comes through doing something (e.gq@aogether, which he never
did during good times. In the analysis, this proves number 14; 40% of the

respondents got the meaning.

The principle thatmeaning construction is conceptualizati@pplies in the
comprehension of this proverb. This is accordinggvans and Green (2006:162).
In this principle, linguistic units are seen asmpts for an array of conceptual
operations and the recruitment of background in&drom. ‘Eating alone’implies
doing things alone;dying alone; the consequences of not having people around

you, i.e., being on your own in times of trouble.

2. Ula tkanyeewa fiive withdaa.
The human body has needs. For instance, somenitttreibody of a person can
only be experienced by the person themselves; éagsthe person in need. The

itch represents any type of need in the life o€espn.

This proverb is used to advise people to mastdr tieed(s) and so seek help

accordingly. The person himself /herself is thehtigne to start since he/she

experiences the need and not the friends or neigelmyound them. At number 19
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in the table of analysis, 18% of the respondentstevthe right meaning of the
proverb.

In the analysis of the meaning of this proverb, th&ure of conceptual
organisation arises from bodily experience. Thishes principle thatonceptual
structure is embodieds described by Evans and Green (2006:157-158). Th
image of a person experiencing an itch in theinjpadd being the one to scratch
themselves goes beyond the normal scratching dgichp part of the body. This
means one should seek help when in need becausedheaffects them and they

alone understand its magnitude.

3. Mbaa matditdlaa kyano na ttambi.
‘Mbaa matuis a defiant person, whilkyano’is the shaft of an arrowgdtambi is
the inner thigh. In the Akamba community, hunterseds poisoned arrows.
Therefore, if a defiant person is warned of theg#arof such an arrow and goes
ahead to try to break it in the inner thigh, he/stamds a chance of being poisoned

and eventually dying.

The application of this proverb is to advise pedpléake heed of advice so that
they do not joke unnecessarily. 25% of the respotsderote the right meaning of
this proverb. The proverb is number 3 in the talfleesponses.

This proverb can be analyzed by applying the ppillecihatmeaning construction

is conceptualizationas found in Evans and Green (2006:162).The casadhe
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one who does not hear breaking the shaft of a poisam@dw with his inner

thigh’ are prompts into an array of conceptual operatioftse background
information of how danger or even death befell &iaté¢ person beefs up the
meaning of this proverb, since defiance to autiionts not condoned in the

Kamba traditional society.

4. MwiTtu wa vaasa asSngaa dsisya sua.
‘Mwiitu’ is a young girl asingaa’ means she dances frequently checking how far
the sun has gone. The swud represents time. This proverb is captured from th
Akamba cultural setting in which young girls wowlttend dance parties in other
villages far from their homes. Since they were undstructions on when to return

home, they danced as they kept watch of time dales do not get late.

Just like the girl from the distance village is ibd¥aged by time and distance, this
proverb advises people to be conscious of theilariges or limitations so that
they master them and therefore excel in their ermea. In the table of responses,
this proverb was at number 4, and it attained 50%tect responses.

The analysis of the meaning of this proverb caddree by using the principle that
conceptual structure is embodiad seen in Evans and Green (2006:157-158). The
image schema plays a role here in that the coraféptgirl from a distant village
dancing while constantly looking at the swaomes into play. This is so because it

is not about the sun but about keeping time.
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5. Kwaa mwikathfli kdikomeka rii ngtngdini.
‘Mwikathii’ is a braggart;rigtngtni’ are bedbugs. When someone is a braggart,
they talk highly of themselves and forget that tHegve shortcomings. This
proverb is used to warn people against pride ance@ind them that amidst a
person’s strengths are weaknesses. This proverinumter 11 in the table,
attained 30% in terms of correct meaning.
The same principle: Conceptual structure is emigbdiEvans and Green
2006:157-158) applies. The image opwoud person’s home being infested by
bedbugscreates an image of a person who esteems himegsiéh highly and so
looks down upon others without considering his &twmings. The pride in him

cannot allow him to reconcile himself with the giscomings yet people see them.

6. Mundd eKiawa'ivu i minyanyae.
The literal interpretation is that a person is iegprated by his/her friendivu’
stands for pregnancy. In this case, the pregnampfied is unwanted. When
applied in its deeper meaning, the proverb meaatsate’s friend can put him/her

into trouble especially if it is about following wmg advice.

Otherwise, it is because of trusting the wrong eelaf a friend that one may land
into problems. At number 13 of table 3.1, this mndw scored 75% correct

responses.
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In looking at the analysis of the meaning of thimverb, the principle that
semantic structure is embodiad described in Evans and Green (2006:157-158) is
used. The image —schematic concepsaheone being impregnateg the friend
yields abstract meaning. The real meaning is tinat gets into trouble when a

friend misleads him/herself.

4.6 Proverbs Related to other Phenomena
This class captures proverbs that feature othem@hena such as fame,
discipline, gossip, rain, water and the future.

1. Nguma ndiana mwene.
‘Nguma’ ame) comes with a lot of expectations from peaieut the famous
person. In most cases, society expects a famouwsompdo be outstanding in

qualities and especially in their physique.

Fame comes from power within a person, power thacetes tasks in an
exceptional way. More often than not, people expeghysical sign of this power

which is not always the case.

This proverb seeks to advise people not to meamess fame by how they look
because they may be mistaken. In other words, agpatgoes beyond physical
appearance. Positioned at number 5 in the tabletBid proverb got a correct

response of 20%.
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In terms of cognitive semantics approach, the grladhatmeaning construction
is conceptualisationas explained by Evans and Green (2006:162) applibe
linguistic units in this proverb prompt conceptogkrations of its meaning which
draws from the background knowledge that the falgomeone does not match
their physical appearance.

2. Kitheka Ki mata.
‘Kitheka’ refers to a forest, which is known to be a goadiny place. Matu
refers to ears. Therefore, the literal interpretatf this proverb is thaiThe forest
can hear In its deeper meaning, this proverb cautions pteonot to talk
carelessly even when they think they are hidingabse someone may hear them.

This someone may be unknown to them and therefore the news to the wind.

The proverb also applies to doing things in hidifige caution is that somehow
someone may see what is done in hiding. At posiom the table 3.1, this
proverb got 30% correct responses.

The meaning of this proverb is guided of this provis guided by the principle
that conceptual structure is embodijegiccording to Evans and Green (2006:158-
158). The image schematic concept ofogest having eargjives an abstract

meaning.
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3. Mbuatilea kua yikwatasya Kiseve.
When rainy clouds gather and suddenly the weatbeornes windy, the rain does
not fall. In the literal meaning, if the rain waskad why it did not fall, it would

blame the wind.

This proverb is drawn from the natural phenomenghefweather. In the deeper
meaning, this proverb is about the excuses peapketg avoid doing that which
they are not keen to do. For instance, if somesnassigned to slash grass and
fails to do so, when asked, they say the slasherblmt. This proverb, at number
7 in table 3.1, got 35% responses of the correetning.

Evans and Green (2006:162) assert th@aning construction is conceptualisation
The background information that is known of raingucls being blown away by

the wind causing the rain not to fall informs theaning of this proverb.

4. Walea ktkonzwa wi mwid wooma ndikonzekaa.
This proverb is an allusion to the way a young seit) can be bent into different
shapes as desired. When the twig matures and dherfeécomes hard, it cannot be
bent. In its deeper meaning, this proverb is useddvise parents/caretakers of
children to instil discipline into them when theyeayoung because when they

become of age, it is difficult to change or everrect bad behaviour.
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The proverb is used to enhance good morals whiehoae of the functions of
proverbs. This proverb is number 1 in table 3.1 tedresponses to its correcting
meaning were at 80%.

The principle thateaning construction is conceptualisatias seen in Evans and
Green (2006:162) suits the analysis of the mearohgthis proverb. The
background information of a soft twig that can bBakie bent into any shape
reflects the deeper meaning of this proverb th& @asy to instill discipline in a

young child.

5. Kiwad Kinefika Ktikolanawa.
The literal meaning of this proverb is that whertewas spilt, it is hard to collect it
because it is drained. In the deeper meaningptioierb means that it is in vain to
lament over irreversible damage. The encouragethentfore here is that people
should focus on the future since the past is gdhé proverb, at number 9 in

table 3.1, attained 66% of correct meaning.

The principle thatconceptual structure is embodiext described in Evans and
Green (2006:157-158) can be used in explaining dbeprehension of this

proverb. The image schematic conceptspiit water that cannot be recollected
informs the meaning of this proverb that one shawdtidwell on the past because

that past cannot be salvaged.
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6. Mbee ndi mwene.
‘Mbeé means that the future. The literal meaning o$ ghioverb is that the future
has no owner. The deeper meaning is that no ongéettanhat will happen in the

future; what we know/have today may change tomarfonbetter or for worse.

This proverb prepares people for what the future ima@ld; it could be bleak or
bright. It is a warning against over-confidenceeThspondents gave 33% correct
meaning of this proverb, as seen in table 3.1, reurhB.

This proverb can be understood in the light of pranciple that conceptual
structureis embodied, as seen in Evans and Green (200@:33)/-The image
schematic concept of the future not being ownedabyone forms an abstract
meaning which can be interpreted to mean that npkndws what happens in the
future.

The analysis of the findings into percentages atemd/incorrect responses is

captured in the table below.
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Table 4.2: Percentages of Correct/Incorrect Respors

Percentage of correct Percentage of incorrect
responses responses
Proverb 1| 80% 20%
2 45% 55%
3| 25% 75%
4| 50% 50%
5] 20% 80%
6 | 30% 70%
7| 35% 65%
8| 25% 75%
9| 66% 34%
10 | 60% 40%
11| 30% 70%
12| 70% 30%
13| 75% 25%
14| 40% 60%
15| 10% 90%
16 | 10% 90%
17 | 60% 40%
18| 33% 67%
19| 80% 20%
20| 25% 75%

KEY: Below 50% = poorly comprehended proverbs.

Above 50% = well comprehended proverbs.

4.7 Commentary on the Findings

Looking at the disparities in the percentages afem/incorrect responses raises
some sort of curiosity of the allegorical conteffitttoe selected proverbs. This
argument leads to considering archaisms as patteotllegorical content in the

selected Kikamba proverbs that could not be easilerstood by the pupils.
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According to Indangasi (1988: 75) archaic wordsthose which are no longer in

general use, although they are not obsolete.

Examples:
)] ‘Kyano’ in ‘Mbaa Matuitdlaa kyano na’tambi
i) ‘Kusisya suain ‘Mwiitu wa vaasa aswgaa aisisya sua.’

i) ‘Kutdla kyano;in (i) above.
iv) ‘Ngangini” in ‘Kwa mwkathii klikomeka hingtngini.
Explanations:

)] Kyano is the shaft of poisoned arrow that was use&amba hunters
and warriors, which is not practiced today.

i) Kdsisya suahas been replaced Hxisisya saaowing to the fact that
traditionally there were no watches to show timd aa people relied
on the position of the sun in the sky to tell timeet of the day.

i) Katdla kyanomeans to fail to take heed and proceed to do thathws
dangerous. Todak{lea kwiv'a is used instead.

iv) Ngtngtni refers to bed bugs which were common vermin initicel
Kamba community since people did not embrace thkieveof
cleanliness. Lack of detergents was a major chgdlenToday’s

children may or may not know beg bugs!
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4.8 Conclusion

This chapter, this chapter has presented, analgmddliscussed the findings. The
findings have been summarized in a table of peagms of correct/incorrect

responses in order to show disparities of the mesg@ The discussion of findings
has been done using the guiding principles of tignitive semantic approach to

linguistic study.
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CHAPTER FIVE

5.0 SUMMARY, CONCLUSIONS AND RECOMMENDATIONS
5.1 Summary
The study was on the comprehension of Kikamba pbsyea study of standard
eight pupils of the Kawethei Primary School of Kando District, Machakos
County. The Kikamba proverbs were drawn from tweriasses as discussed by

Mutisya (2002).

The language under study is the Machakos dialekilEmba, commonly known

as Kmasaku

The set objectives of the study were:
i) To establish whether standard eight pupils haveficdifies of
comprehension of the allegorical content of givekakhba proverbs.
i) To identify the comprehension difficulties the papiencounter in
comprehending the allegorical content of the giKké«amba proverbs.

iii) To establish how the pupils are taught to know Kika proverbs.

The research hypotheses were:

i) Standard eight pupils can comprehend the alledarartent of a given list

of Kikamba proverbs. However, they sometimes enwudifficulties.
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i) The difficulties of comprehension encountered kg pplpils are as a result
of the allegorical content in the given Kikambayebs.
iii) The pupils learn recitation and memorization inesrtb know Kikamba

proverbs.

From the data samples, it was noted that standaftt @upils of Kawethei
Primary School have learned Kikamba proverbs. Tiegestrong indication that
the standard eight pupils understand Kikamba pts/because they could supply

correct meanings of some of the selected Kikambeagobs.

On the other hand, it was realized that the stahdiht pupils have difficulties of
comprehension of Kikamba proverbs. This was inéddty wrong responses and
no supply of responses, at all, to some of thectmdeKikamba proverbs, as seen
in the table of responses, table 4.1 on page 7®rtumately, the pupils did not
give reasons for not writing the meanings of soinie given Kikamba proverbs.
Therefore, it was not possible to establish thesa(g) of the difficulties of the

comprehension of the allegorical content of Kikarpbaverbs.

It was also established that the standard eightlptjave learned recitation of

Kikamba proverbs since there was a clear indicdtian they drew the familiarity

of the selected proverbs from memory. The comprgbenof meanings and
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application of Kikamba proverbs was reflected ia gupils’ ability to explain the

meanings of some of the selected Kikamba proverbs.

Another outstanding realization of the comprehemsibKikamba proverbs by the
standard eight pupils is that some of the seleBi&dmba proverbs were more
difficult or easier to comprehend than others, &pldyed on the table of
percentages (Table 4.2 on page 91). The percentdgesrect/incorrect responses

were found to vary from proverb to proverb.

5.2 Conclusions

Standard eight pupils of the Kawethei primary s¢hoemprehend Kikamba
proverbs, although they encounter difficulties omprehension. The difficulties
of the comprehension of the allegorical conteriKigdmba proverbs by the pupils
is seen in the disparities of the correct/incorresponses and in the percentages
of correct/incorrect responses in table 4.1 on p&ye&nd table 4.2 on page 91,

respectively, in chapter four.

Since the use of proverbs was a preserve of thexlgloh the Kamba culture, the
pupils were not in a position to have wide knowkedyf Kikamba proverbs.

Another reflection of the inadequate use and cohgmsion of the selected
Kikamba proverbs by the pupils draws from the slesgiosure to and the use of

Kikamba in lower primary school.
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The standard eight pupils learnt both recitatiod aomprehension of Kikamba
proverbs, as strongly indicated by the pupils’ igpito recall and explain the

meaning of each of the given Kikamba proverbs.

Kikamba proverbs are still alive in the minds ot thupils despite the short
detailed exposure to Kikamba.
The guiding principles of the cognitive semantippr@ach came in handy in the

discussion and analysis of the findings.

5.3 Recommendations

A few issues arising from the study demand furtiesearch. According to Evans
and Green (2006:156) say that cognitive semanges $éinguistic meaning as a
manifestation of conceptual structure: the natune arganisation of mental
representation in all its richness and diversity.c8 proverbs are allegorical, the
mental representation of their meanings is inforrhgdhe conceptual structure

hence the difficulty or ease of comprehending Kikarproverbs.

In the appendix (R49) of th®@xford Advanced Learners Dictionary"( Ed), it is
stated that a proverb is a type of an idiom in @atidiom is a phrase whose
meaning is difficult or sometimes impossible to gg1ey looking at the meanings

of the individual words it contains.
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Dalfovo, in Lugbara Proverbs (1984:9) describes ravgrb as ‘usually an

allegorical sentence.’

In the light of these descriptions of meaning ofrag and the attributes of
proverbs, it is important for the pupils to be eipéd to the possible meanings of
the allegorical content in proverbs and the intehaeaning of the words used in

Kikamba proverbs. This will help in the correct Apgtion of the meanings.

In addition to this, some of the Kikamba proverbs drawn from the past culture
of the Akamba people, e.g. the wokyand in the proverb:

‘Mbaa matd itulaa kyano na utambt

‘Kyand means the shaft of a poisoned arrow which wasl igeKamba hunters
and warriors in the past, a practice that is nigtvent today. This calls for the use
of the elderly people in the Kamba community aguese persons in the teaching

of Kikamba proverbs since they are well versechadulture.

There is also need for Kikamba to be taught througkhe levels of the education
curriculum or as an elective subject so that tlznlers appreciate the language.
Media broadcasts on Kikamba lessons should be domeder to sustain as a
resource for pupils who want to retain it. Musewhsuld also be equipped with
Kamba cultural materials and have pupils exposedh&n. Kamba linguists

should research, coin and write new Kikamba provdsbsed on the current

Kamba way of life so that the current Kamba gemematdentifies with the
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allegorical nature of Kikamba proverbs hence prangothe understanding of the
proverbs. These recommendations will help in sattiegwaste currently found in

the teaching of Kikamba in schools.

5.4 Conclusion

Chapter five has wound up the study by tying up résearch objectives, the
hypotheses and the theoretical framework througkimgaconclusions based on
the findings. The study has also raised issuesdiiatand further research, which

have been summed up as recommendations.
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APPENDICES
APPENDIX I: QUESTIONNAIRE

Part A
Do not write your name on this paper.
Supply the required information by ticking)(appropriately.

Sex: Male () Female ( )
Age: 12 ()

13 ()

14 ()

15()

16- ()
Part B

Write the meaning of each of the following proverber the proverbs which you

cannot write the meaning, write the reason.

1. Walea Kikkonzwa Wimwiti wooma ndikonzekaa.

2. Kuya tene ti Rtoona.

3. Mbaa matdttlaa kyano natambi

4. MwiTtu wa vaasa asigaa aisisya sua.

5. Nguma ntiana mwene.

6. Kitheka kimatu

7. MbuaTilea kua ykwatasya kseve.
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8. Nguka iyakita iistvianaa metho.

9. Kiw'd Kinetika Kikolanaw’a.

10. Kaswii ka nzoka no nzoka.

11. Kwa mwikathii ktikomeka ningingini.

12.Vai mbitiite minyanyae.

13. Mdndu ekiawa vu ni mtnyanyae.

14.Mdya weka akusaa weka.

15.0-na mbaka nguriinyusaaia.

16. Mbui ntheke Yita.

17.Kasdukakya ko kenyenyaa rmango.

18. Mbee ndimwene.

19. Ula tktinyeewa hive withtiaa.

20.Vai kwota na kwyiingya mwaki.
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APPENDIX II: KIKAMBA ORAL NARRATIVE

To demonstrate the use of a proverb to sum up #&sage in a narrative (Kieti
and Coughlin 1990: 102-103)

The Spilt Daydream!

People used to profity trading in cooking fat. One man decided to fig/lbck at
this. Acquiring a tin of lard, he balanced it ors hiead and set off for the market.
He walked for long, planning how he would use thengy after selling the lard.
“I'll buy and sell four more tins of lard and thdouy ten more. I'll earn much
money and buy cattle, build a shop and hire workélisnot let them take
advantage of me by evading their duties. Yes! | saa one of the lazy ones
coming to ask me for permission to go somewherea$e, | want to...” | won’t

even let him finish. I'll be stern. ‘No! You're ngioing anywhere!”

He shook his head adamantly to refuse the imagieanyioyee’s request. The tin
fell. Thud! All the lard, by now melted, spilled ouFrustrated and angry at
himself, the man stared dumbly at his spilt dayarlea

Don’t make a baby carriefngoi) till the child is born.

Ndoto Yefikie!

Ve Jvinda andumathuaw’a ni Rta mauta. Madu Omwe rivamanthie mauta
ausisya“leve na'mdi aillila mutwe atwaie akate. Athi, athi na aendete adiabi
ktvanga “mdu witka amina“thua. “Yu rienda nie mauta aa na noosa i mbesa
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ndifla maleve angana nie na ntihooa angikimi. Nayu mbesa mdu rii mbingi
ndyosa imwe tiie hg'ombe, na ndyaka nduka na ndi&adatHikdmi. Na nundu
athtktimi me thna ngasisya While mainantmy’a. I, iinene mwe wa mithemba
Gsu oRie kwitya Itlsa wa Kthi aKie wia. ‘Mwa niendathi....” Ona ndiketeela
amineindu Ukwasyaa. Ngatila o katj

‘Aiee! Ndwithi ....”"

Athingithya miwe aleete, otive kana eekte yilaileve ytuma athua, yamandana
na nthi Mbu! Mauta onthe mdta nindu riimavie ni sua matweka. Asituka egshi
eotaa aendete na’azi

Ndtkatumie mwana ngoi ate msyae.
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