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ABSTRACT

This study examined the contribution of the Chuidissionary Society
(CMS) to Western Education and Christianity in Kaiw District, Kilifi County. The
objectives of this study were to examine the risel alevelopment of western
education and Christianity among the Giriama, thetribution African teachers and
evangelists towards the same and the challengeShieh Missionary Society faced
in Kaloleni District. This study was guided by Meodigation theory and Cultural Lag
theory. Modernization theory assisted in explainrogv the introduction of Western
Education in Kaloleni District by the CMS broughicgal advancement among the
Giriama. The Cultural Lag theory assisted in exptaj how the introduction of
Western Education in Kaloleni by the CMS broughtiab conflict between
modernity and the traditional Giriama educationtesys This project paper was
written using both primary and secondary sourcesniStructured oral interviews
were used to gather more information on CMS aatiwiin Kaloleni District. The oral
interviews were recorded, transcribed and qualgatianalyzed.

As demonstrated in chapter two, the CMS missiosasiewly began their
work at the Kenyan Coast and gradually extendeid ghesence to the interior where
they tried to convert the Giriama to Christianifthe Bombay Africans solved some
of the challenges such as language barrier thatimigidlly hindered missionary
activities at the coast. Despite various challengfes CMS missionaries remained
committed in evangelism and towards the close eft#' century, they moved into
the interior where they preached to the Giriama.

In 1904, the CMS missionaries began evangelism work<aloleni. At
Kaloleni, they faced challenges such as competitimm Islam and African
traditional practices, shortage of teachers andigakdloctors. Nonetheless, they
worked very hard to improve the social and econostatus of the Giriama. This
study found out that by building schools in Kaladletihe missionaries exposed the
Giriama to Western Education, which enabled thegetoemployment in the colonial
administration. Besides education, the CMS missieagrovided medical services in
Kaloleni. The missionaries therefore improved tbeia and economic conditions of

the Giriama.
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CHAPTER ONE
1.1 Introduction

Christian missionaries laid the foundation of mededucation in Kenya to
encourage the spread of Christianity. Before theiing of Europeans, Kenyan
societies had their own systems of educati@ildren learnt cultural traditions and
customs of their ancestors from the community al age specific skills from their
families and other specialized individuals througipprenticeship prograns.
Therefore, indigenous knowledge was very importantthe organization and
transmission of knowledge.As the missionaries established themselves on the
mainland, they started schools as a means of comyekfricans to Christianity. They
also used the schools as rehabilitation centeréréed slaves. However, before the
coming of the Christian missionaries, the Arabs &laedady introduced some schools
at the coast where they taught the Koran. Thus,Ghestian missionaries had to
move further inland, away from the Muslims whereytltould easily rehabilitate the
returned slave$.

In 1908, the missionaries formed a joint committee education that later
became the Missionary Board of Education, reprasgial the Protestant missions in
the British protectorate. In 1909, the British gamraent established an education
board with Henry Scott of the Church of Scotlandvieg as the chair. The
establishment of the education board occurred atsime time that the Fraser and
Giroud Commissions were put in plateThese commissions called for racial

consideration in developing the British protecterathe recommendations included a

!Storold, K E.The CMS in Kenya: The Coast 1884-1944ndon: Longman Press, 1960), pp. 23-25.
2 .

Ibid.

*Wosoyaniju, ChrisThe System of Education in Kenixirobi, August 2012.

“Oliver, Roland.The missionary factor in East Africhlew York: Longman, 1942.

5 .

Ibid.



push for industrial development, technical educatand the teaching of religion as a
moral foundatiorf. The import of expensive labor from India was diseged.
Professor Fraser also recommended the establistuhar@epartment of Education.
After the First World War, a more concerted effloyt the British to develop
African colonies was established. The British begaexamining and reevaluating
education in the African territoriédn 1923, the British Secretary of State estabtishe
a committee chaired by the parliamentary underesagr of state to advice on the
educational affairs of the African-Kenyans. Thisrkea the beginning of the first
educational policy by the British colonial govermmewhich emphasized the three-
tier education system in Kenya. In this case, tingee racially segregated schools for
Europeans, Asians and Africans. It was also theistgpoint of a joint venture
between the colonial government and the missiosamnéereby the missionaries
paved the way for colonialisfhAfter independence, the three-tier system develope
into three types of schools: government, privatd/@nmissionary, and independent
schools. The government schools were formerly vesefor whites, and the private
schools were the best equipped. Some of the mesi@thools continued to exist in
the post independence period, but some were cawvénto government schodls.
This study has examined the contribution of the réihuMissionary Society to the
establishment and development of western educdtioKaloleni District, Kilifi

County.

®Ibid.

"Ibid.

®Ingham, K.A History of East AfricaLondom: Logman Green and Company, 1962.

*Omolewa, Michael. "Educating the "Native": A Study of ducation Adaptation Strategy in British

Colonial Africa, 1910-1936.The Journal of African American Histqr2006: Vol. 91, No. 3 pp. 267-
287.



1.2 Statement of the Research Problem
Most of the early missionary activities in Kenyakaoplace along the coastal

plateaus. Kaloleni District was among the firstogls at the coast where the Church
Missionary Society established mission statifnislowever, the available literature
on CMS evangelism at the Kenyan Coast tends tosfocuch on their activities in
Mombasa and Freretown, and either ignores, or mestin passing their activities
among the Giriama in Kololeni. The existing litena on the CMS activities does not
provide information on how Islam, slave trade, aheé conservative nature of
Africans hindered the spread of western educatiod €hristianity among the
Giriama in Kalolen:' Moreover, existing information about missionaryiates in
Kaloleni, centers much on the roles of white misartes in the spread of Christianity
and Western education, but ignores the participatib Africans in the same. This
provides a biased account of the missionary ams/in Kaloleni. It was against this
background that this study examined the contributad the Church Missionary
Society to the establishment and spread of westdutation and Christianity in
Kaloleni and has also examined the contributioAfoicans towards the same.
1.3 Objectives of the Study

1. To examine the rise and development of westernaturc and Christianity

among the Giriama in Kaloleni
2. To examine the contribution African teachers anangelists to the spread of

western education and Christianity in Kaloleni Dt

storold, K EThe CMS in Kenya: The Coast 1884-19%dndon: Longman Press, 1960.
“Henry, Martyn. Missionaries and Muslims in East Africa before the Great WEambridge:

University of Cambridge, 2011.



3. To investigate the challenges the Church Mission8nciety faced in

spreading western education and Christianity itok€ai District
1.4 Jugtification of the Study

Although the Church Missionary Society was instrataé in the spread of
Christianity in Kaloleni, their participation hastnbeen given much attention in
various scholarly works. In addition, the litera@ueviewed below does not mention
the pivotal role of the African teachers and evéiagein the spread of Christianity
and western education in Kaloleni District. Secotite challenges that the CMS
missionaries faced in spreading missionary educatiod Christianity in Kaloleni
have not been explored either. Third, the impacthef contribution of the CMS
towards the spread of Christianity and Western Btion in Kenya has not been
analyzed. This study has therefore brought toithelight the role of the CMS in the
spread of western education and Christianity imokadi District, Kilifi County. It has
also discussed how African teachers and evangedisgssted in the spread of
Christianity and Western Education in Kaloleni despserious hostility from
Muslims and African traditional religious practices
1.5 Scope and Limitation of the Study

This study focused on the contribution of the CMSe establishment and
development of Western Education in Kaloleni DattrKilifi County. It begins from
1904, when the CMS arrived in Kaloleni District asthrted spreading western
education and ends in 1963. Kaloleni was choseausecit was one of the centers
where early missionary education spread at the &empast. This study demanded a
review of several sources and conducting many iotatviews. Conducting several

oral interviews required a lot of time and finahciasources. | overcome these



challenges by taking a study leave from the Teact®arvice Commission and
seeking funds to carry out the research.

1.6 Literature Review

Introduction

The literature review below examines the cominghbfistian missionaries in
Kenya and the activities they executed. It alsoudises the participation of Africans
in the spread of Christianity and formal educatioKenya.

Oliver Roland in his bookThe Missionary Factor in East Africaliscusses
how the missionaries spread Christianity in Eastcaf Although this book explains
missionary activities in Kenya, it does not talloabthe Africans participation in the
missionary programmes. This study has thereforetega the existing literature on
the same by discussing the role of African teactsrd evangelists in Kaloleni
District.*?

Sorobea, Nyachieo Bogonko in his boékHistory of Modern Education in
Kenya (1895-1991points out that Africans took part in missionaryuedltion in
various ways. First, the Africans donated or sutezed their land on which
missionary schools were built. Second, the Africarevided the initial construction
materials. Third, African labour was used in builgischools and churches, in making
furniture and in the agriculture farms of missiooh®ol centers. Furthermore,
Africans became teachers and evangelists, therefimating Western education in
the country®®> This book is relevant to this study because itviles a general

background of the Africans participation in theesat of Christianity and missionary

20liver, RolandThe missionary factor in East Africhlew York: Longman, 1942.
3sorobea, Nyachieo Bogonka. History of Modern Education in Kenya (1895-19919ndon: Evans

Brothers Limited, 1992.



education in Kenya. However, it does not providenpmehensive account of the
Africans participation in missionary activitiesargiven part of Kenya.

William Robert in his book,The Church Mission Society in Eastern and
Central Kenya 1875-193% notes that the spread of missionary education and
Christianity in Giriama land in the second halftio¢ nineteenth century was hindered
by the prevalence of slave trade. He contends tespite this challenge the
missionaries operated in Galore where they estedlishe first station in the interior.
This books talks about the challenges that theiamasies faced at the Kenyan coast,
but it does not examine the activities of the noisaries in Kaloleni District; hence,
there is a missing link, which this study has @lle

According to Reverent Storold, missionary actiatigere well established at
Kaloleni District by 1910. For example, the missides constructed a medical center
and a number of schools in Kaloleni. However, thea@Ga Rebellion of 1914 that
affected Kaloleni District disrupted missionaryiwities for several months. When
the missionary went back to Kaloleni after the fietre they immediately started
training African teachers and evangelists and Hestn out to teach in the “bush”
schools and spread Christianity among the Africassas. This study has discussed
the role of the Church Missionary Society in theespl of western education and
Christianity in Kaloleni.

According to Gordon, the missionaries operatedh@tcbast and in Taita Hills
as early as 1883. He observes that the missionaaigs good reception at the coast

and most of them had established stations in Gaind by 1910. In the first decade

“William, Robert. The Church Missionary Society in Eastern and Central Keb§a5-1935London:
University of Wisconsin, 1971.
“Muraya, PhyllisMissionary Work in Kenya and African Resporsairobi: Longman, 1983.



of the 1900s, Kaloleni District became a populasssionary centre in southern
Giriama land. It became more closely to the largaldishments typical of the CMS
of Kikuyu. Primary school education flourished iralleni from 1932-1938. He
further explains that not all missionaries weregyapbout the huge establishment.
For example, Storold was wary that the growing &n church would become too
dependent on European leadership; and M.G. Capestiqued whether it was right
for six missionaries to be stationed at Kalolenihwut freedom to intenerate.
Therefore, it was interesting to investigate thetdbution of the Church Missionary
Society in the establishment and development oftemeseducation in Kaloleni
District.*®

Mwiandi notes that the African Catechists and teeskvere very instrumental
in the spread of Christianity and formal educatiorMeru District. She avers that
although the Methodist Church missionaries intr@glgvestern education in Meru
District, they could have not made any progresth@ir missionary work without the
support of the African teachers and catecHisfBhis study emphasized the role of
Africans in the spread of Christianity in the inderof Kenya; hence, it was relevant
to this study.

Alando asserts that churches have influenced Afrexacial and political life
before and after independence. In Kenya, the caloagime encouraged missionaries
to establish themselves among the local populatants helped them in what they
saw as the civilizing mission in Afric4. At first, there was little opportunity for

establishment of churches run by Africans with ithiesionaries assuming a superior

%Gordon, Hewith.The problems of success: A history of the church missiomaigtg 1910-1942.
London: Oxford University Press, 1942.

YMwiandi, Mary. The role of African Evangelists and Teachers in the Devedmt of Western
Education and Christianity in Nithi Division of Meru District Kenya 1907-196MA Thesis, 1993.
8esther, AlandoThe Rise and Development of the Church Missionary Societgnvisonment, its
men and its workMA Thesis, 1988.



role as though they had a monopoly of the truthweler, as Africans became
educated, they began to challenge the norms prédphéhe European missionaries
and this gave rise to independent churches whieretlfter became an important
feature in the last years of British colonial ruded which have continued into the
past independence peribtiThis study shows that the discontent of some Afric

Christian coverts motivated them to form independéarch movements and schools
through which they spread the Gospel. It was tloeeeinteresting to find out how

independent church movements and schools were lmgse&frican evangelists and

teachers to spread Christianity in Kaloleni Digtric

Fredrick Welbourn, in his boolkgast Africa Christianshas discussed the
coming of various missionary societies in East @frand their conversion of Africans
to Christianity?® Arnold Temu also notes that the missionaries spensiderable
amount of resources in educating Africans. Both Mein and Arnold have
recognized the role of missionaries in the sprdasdestern education; however, they
have generally discussed their contributions. Thigidy has provided a
comprehensive account of the contributions of Chudissionary Society in the
spread of western educatith.

Assa Okoth in his bookA History of Africa: African Societies and
Establishment of Colonial Rule 1802-19b&ghlight the activities that the missionary
societies in East Africa engaged during the peoibti860s and 1870s. He asserts that
the initial concern of the missionaries was to sapp slave trade and rehabilitate the

freed slave$? In 1803, the Holy Ghost fathers came from Reunstend and started

19 hi
Ibid.
“Temu, Arnold British Protestant Missioniondon: Longman, 1972.
24 i
Ibid.
*?Okoth, AssaA history of Africa: African Societies and establishmehtolonial rule 1802-1915.
Nairobi: East Africa Education Publishers, 2000.
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a mission in Zanzibar. He notes that any attempdiscuss the penetration of the
interior of Africa by the Europeans in the Mentury must begin with the
missionaries. He also discusses the role of miasies in colonization of Kenya. This
book is relevant to this study because it talksualloe coming of the missionaries at
the Kenyan Coast, which this study has examined.

Muraya observes that missionary activities in Kepyaceded colonization,
but the pioneers remained at the coast, wherewlgeg making little headway until
the construction of the then Kenya-Uganda railwathe late 1890s made it possible
to move inland? Their arrival in the interior thus coincided withat of the colonial
administrators. The missionaries had tremendousesscin the study of African
languages, which they committed into writing, amd providing refuge and
rehabilitation to freed slaves. The initial congewere mainly ex-slaves, some of
whom became very devoted catechists and teachdws. early converts in the
hinterland were also the socially marginalized vitaal lost social identity and easily
found a new one in Christianity. Soon, however,tdreain changed when the benefits
of Western-style education began to bear discezrilits and so the demand for it
increased. Muraya identifies the improvement ofasfructure as one of the factors
that facilitated the spread of Christianity to ihéerior, but he does not discuss the
role of the Africans in this process.

Thomas and Kimambo, notes that the initial Afric@ristians converted by
European missionaries were few, often limited twsthdrawn to the mission stations.
Nevertheless, they soon became an expanding cdrgstechists, teachers and

evangelists themselves settling in villages teaghamd forcefully preaching the

“Muraya, PhyllisMissionary Work in Kenya and African Respons&irobi: Longman, 1983.

9



Gospel in vernacular with an aim of increasing namshof their fellows? The local
evangelists travelled so widely; in fact, in mamgas of Uganda and western Kenya
missionaries found local catechists and Christiamésteads already in place before
they arrived. He contends that the role of Africatechists and evangelists has rarely
been appreciated, but they were instrumental mstaéing the scriptures, interpreting
the Christian message and conveying it to otheleyTwere therefore the first
African interpreters of the Gospel and, withoutntheChristianity could not have
spread as it did. This study has discussed theitadi of early Christian converts in
Kaloleni District.

Churu and Mwaura in their article,The Catholic Church and Schools in
Kenya: A Historical Perspective on Education forligtic Development provides a
historical overview of the involvement of the CdtbaChurch in schools in Kenya,
from the inception of western education at the ehthe 19th century to the post-
independence peridd.Although this article highlights major historicstiifts, it gives
much attention to the holistic development of thedents championed by Catholic
schools in Kenya in the 20th century. According tkem, missionary activity
originated in Kenya at nearly the same time as @/astolonization. For the first half
of the 20th century, therefore, the missionarigstheeir schools under colonial rule.
In this period, Catholic missionaries, though netpaivileged as the Anglicans from
whose country hailed the colonial power, enjoyddtreely greater autonomy in the

manner of running their schools than was to be#se when the government of post-

**Thomas, Spear, and Isaria KimamBast African Expressions of Christiani@xford: James Curry
LTD, 1999.

#Churu, Beatrice, and Philomena Mwalifae Catholic Church and Schools in Kenya: A Historical
Perspective on Education for Holistic Developmégirobi: 2011.
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colonial Kenya took over. This article providediation the role of the missionaries
in the spread of western education, which madapbirtant to this study.

Missionaries’ educational activities had a dramatipact in Kenya. Until the
late colonial period, the colonial governments jmed almost no education
themselves. As Sundkler and Steed have noted, M@bl@overnment’ concerns
were: recalcitrant chiefs, threatening revolts,uditts and bad harvests, not young
people’s educatior?® Until the mid-20th century, missionaries provideestern
education. Most missionaries viewed teaching bligiacy as an important part of
their vocation because it enabled converts to teadBible. However, their schools
also became an important way of attracting convéitt all mission organizations
viewed education as equally important to their Wiore some mission organizations
provided secondary schools, while others were tehicto provide advanced
education. However, almost all Africans who recdieglucation during the colonial
period did so through the mission system. This ystids examined the extent of
missionary education in Kaloleni District therefairés relevant to this study.

Zablon Nthumburi observes that the establishmenhefBritish East Africa
Protectorate and the building of the "Uganda Rajilivavhich begun in Mombasa in
1895, reaching Nairobi in 1899 and Kisumu in 190dvled an impetus for other
missions to venture into the interior. The railwarpvided a cheap and safe route
across the savannah and a thorn-scrub countryitelaty the warlike Wakamba and
Wamaasai. The CMS had already established thenss#lvEaveta by 1890. Taveta
had been an important Arab Swahili trading cerdsrwell as a supply station for
caravans about to cross Maasail and. Although Zaldentifies the railway as an

indispensable development that facilitated missiprativities into the interior, he

*sundkler, Bengt, and Steed Christophfertistory of the Church in AfricaNew York: Cambridge
University Press, 2000.
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fails to recognize the role of Africans in the spteof Christianity, which has been
addressed by this study.

Robert Maxon in his articleKenya: Colonial Period: Administration,
Christianity, Education, and Protest to 194€pntends that the establishment of
colonial administration formed the prelude for $gread of Christianity in Kenya.
Christian missionaries, such as the Church Missiosaciety (CMS), had enjoyed
little success prior to the establishment of forewbnial control in 1895. It was only
after the conquest and the establishment of a @ll@dministrative structure that
Roman Catholic and Protestant missionary socigj@esed a foothold. Just as the
process of establishing, an administrative stractor the protectorate was gradual
and incremental, so was the introduction of Claisty. By the end of the first decade
of the twentieth century, colonial control had besstablished over much of the
southern half of Kenya, and missions had gainedes as well in the region under
British rule. In those areas in particular, missioes were pioneers in introducing
Western-style education in Kenya. Christians wha évgperienced Western education
became part of new elite that gained salaried eynpbmt with the missions as
teachers and pastors, or with the colonial statehgfs and clerks, and took the lead
in economic innovation. Moreover, Christians withedtern educations played a
significant part in the protest movements that ey@érto challenge the policies and
practices of the colonial state in Kenya prior €@ and to demand improved status

for themselves within colonial sociefy.

2'Nthamburi, ZablonMission to Church: A Handbook of Christianity in East Adriblairobi: Uzima

Publishers, 1991.

ZRobert, Maxon.Kenya: Colonial Period: Administration, Christianity, Educaticemd Protest to
1940. June 2, 2012. http://patachu.com/kenya-colonial-period-adtration-christianity-education-
and-protest-to-1940/ (accessed September 16, 2013).
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Anne Beck in her articleColonial Policy, and Education in British East
Africa, 1900-1950 sstates that the missionaries had set up a patfeeducation by
1895 when the British came in. Since they were plagued by administrative
troubles of the British officials whose primary fifions was to serve the military,
they could concentrate on the spread of ChristiaBiecause a cursory acquaintance
with the bible was the prerequisite for baptismgoostestant converts, a nucleus of an
educational program based on religion was estalis®ince few trained teachers
were available during this early stage, much wiéistéethe individual initiative of
pioneers who often lived in isolation. At the vdigginning, an important decision
was made to teach Africans in vernacular languagavoid denationalization of
natives?® This study examined the approaches that were isedhe Church
Missionary Society to establish and spread missjoeducation in Kaloleni.

George Urch in his article&education and Colonialism in Kenydjscusses
how the coming of missionaries in Kenya led to adref western civilization and
Christianity. He comments that the missionary diitis in Kenya began in earnest in
the last quarter of the T9century. In 1888, the Imperial British East Africa
Company called the Church Missionary Society taldgh a chain of missions
corresponding to the Districts of the of the compaistations. The company wanted
the CMS to Christianize the natives and assist timedeveloping communication and
agricultural centers. However, as missionary aatisiincreased, native tribal leaders
resisted what they sensed as a threat to their aawtimority. The missionaries soon
looked for protection from their home governmentsl ahis later culminated to
colonialism. Although Urch argues that missionagyivities could not have been

successful in Kenya without the support of the iBlitgovernment, he ignores the

2%Ann, Beck. "Colonial Policy and Education in British Eddtica, 1900-1950."Journal of British
Studies Vol. 5. No.2 (1966), pp. 111-138.
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pivotal role that was played by the African conseimh the spread of western
educatiori’

Harold Turner points out clearly that the spreadandsionary education was
facilitated by the rise and spread of independbuotahes and schools in various parts
of Africa. In the Kenyan context, Harold arguesttimependent church movements
facilitated the spread of Christianity among th&u§iu. For example, a group of early
converts that emerged from the Gospel Missionargié®p opened Githunguri
independent school in 1925. This school chargeders; hence, it attracted many
students. Later in the 1930s, the Kikuyu formed tKariang’a Educational
Association. This article is indeed important t tstudy because it mentions how the
creation of independent schools by African convdasilitated the spread of
Christianity and western education. However, theigpation of African teachers
and catechists in civilizing Africans has not begren the attention it deserves. This
study has enriched the existing literature on tile of missionaries in the spread of
western educatioft.

Turton. E.R in his articleThe Introduction and Development of Educational
Facilities for the Somali in Kenyargues that in some parts of Kenya, modern and
humane methods of education appeared shortly #ferintroduction of colonial
administration, often because of missionary irit&tbut for the Somali pastoralists
this was not the case. Having learnt “submissiombiets” and having been finally
disarmed by 1919, they then had to wait until trecdhd World War for any
government initiative in the sphere of educatiohisTpaper focuses on some the

problems encountered in developing educationalitiasi for the Somali in Kenya

%George, Urch. "Education and Colonialism in Kenydistory of Education Quarter|y(1971), pp,
250-257.

*Harold, Turner. "African Independent Churches and Educatibhe' Journal of Modern African
Studies Vol. 13, No. 2, (1975), pp. 295-308.
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and analyses the factors that retarded this dewvelop Nonetheless, it does not take
into account how the predominance of Islam in NemthKenya truncated the spread
of missionary education among the Somali in Kefdyas study has analyzed some of
the challenges the CMS encountered in spreadingioniary education in Kaloleni
District.3

In East Africa, the missionaries used Christiami$ya mechanism to facilitate
their commercial interests by encouraging consusnptof European products.
Stambash is of the view that evangelism was a wWaseouring new markets and
encouraging civilized persons to fashion themsekfsr European ideals. In this
case, missionary evangelism created a link betweégion and consumerism by
influencing decisions about what to buy with maratlerstandings of good and evil.
It was therefore be interesting to discuss howetiidy Christian converts in Kaloleni
District influenced Africans to consume foreign 9963
1.7 Theoretical Framework

Modernization Theory and Cultural Lag theory guidgds study. Walt
Whitman Rostow proposed the modernization theorgcotding to Rostow,
Modernization theory refers to the transformatiovhich takes place when a
traditional or pre-modern society changes to sucheatent that new forms of
technological organizational or social charactEssor advanced society appe¥rs.
This theory explains how society advances, theattes that affect progress and how
society reacts to development. Modernization theompares various factors that are

more or less conducive for transformation to occlir. also examines the

*2Turton, E R. "The Introduction and Development of Educafiéacilities for the Somali in Kenya."
History of Education Quarter|yol. 14, No. 3 (1974), pp. 347-365.

%Stambash, Amy. "Evangelism and Consumer Culture in Norti@mzania." Anthropological
Quarterly, Vol. 73, No. 4 (2000), pp. 171-179.

*Inglehart, RonaldModernization, Cultural Change, and Democracy: The Human Development
Sequencelondon: Cambridge University Press, 2005.
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generalizations about how various parts of a madedn society fit together.
Moreover, it encompasses the world of globalizatdrere cultural morals and ideas
are spread throughout the world leading to a usbleculture®® In this study,
Modernization theory assisted in explaining how timroduction of western
education in Kaloleni District by the CMS brouglical advancement among the
Giriama.

William F. Ogburn theory of cultural lag suggestsatt a period of
maladjustment occurs when the non-material cultsiretruggling to adapt to new
material conditions. This resonates with ideaseohnological determinism, in that it
presupposes that technology has independent etiacdsciety. The term cultural lag
refers to the notion that culture takes time taleatp with technological innovations,
and that social problems and conflicts are causethis lag. Subsequently, cultural
lag does not only apply to this idea, but alsotesldo theory and explanation.

According to Ogburn, cultural lag is a common staiphenomenon due to
the tendency of material culture to evolve and geampidly and voluminously while
non-material culture tends to resist change andirefixed for a far longer perioﬁ.
Due to the opposing nature of these two aspectsutitire, adaptation of new
technology becomes rather difficult. Cultural lagates problems for a society in a
multitude of ways. The issue of cultural lag tetmlpermeate any discussion in which
the implementation of some new technology is actogiultural lag is seen as a
critical ethical issue because failure to develogal social consensus on appropriate
applications of modern technology may lead to bdeakns in social solidarity and

the rise of social conflict. In this study, the tewdl lag theory assisted in explaining

*Rist, Gilbert.The History of Development: From Western Origins to Gldsith. New York: Zed
Books, 2009.

%0gburn, William.Social change: With respect to cultural and original natuxford: Delta Books,
2006.
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how the introduction of western education in Katbley the CMS brought social
conflict between modernity and the traditional &mia education system and
customs.
1.8 Resear ch Hypotheses
1. The Church Missionary Society played the pionets mthe establishment of
Christianity and Western form of education in Kalal
2. African teachers and evangelists played a vita¢ riol the early years in
promotion of evangelism and Western Education ilol€ai.
3. The Church Missionary Society teachers and evastgdghced resistance from
Islam and traditional African religious practices.
1.9 M ethodol ogy

This study used primary and secondary sources.n8acy sources such as
books, scholarly journal articles, periodicals, spapers and magazines about
missionary activities in Kenya were reviewed talfiout the rise and development of
missionary activities in Kenya. Secondary sourcesewderived from the Jomo
Kenyatta Memorial Library at the University of Nali and at All-Saints Cathedral
library in Nairobi.

Archival materials of the Church Missionary Soci#tgat operated in Kaloleni
District were used to supplement secondary sourdasual reports, minutes and
memoranda of the Church Missionary Society actsitin Kaloleni were studied at
the Kenya National Archives.

This study used semi-structured oral interviewgather more information on
CMS activities in Kaloleni District. An interview uide was used to keep the

interviews focused and made the respondents proadieguate information on
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missionary activitied’ One of priests at the Church Missionary Societytreeand the
area chief in Kaloleni assisted me in identifyihg respondents. | also had a research
assistant who helped me in tracing the respond&hts.means of transport used was
boda boda as most of the respondents leaved minterland.

Field work activities were carried out in three Biens in Kaloleni District.
Wherever possible, interviews were conducted atirdiormant’s home so as to
maintain a relaxed and informal setting. The laggsaused were either Kigiriama or
Kiswabhili. Photographs were taken especially at theirch mission centre. The
challenges encountered during the field work ineltlichigh traveling costs and
transcribing of the oral information took a lottohe.

The respondents interviewed included evangelistisirch leaders, early
Christian converts, missionary teachers, retirediastrators and Kaya elders. Both
men and women were interviewed. Most of the ineamges were over 70 years old
with the youngest being 40 years old. These reggusdelped in generating detailed
information about the role of African teachers aswhngelists in the spread of
Christianity and western education in Kaloleni Bett Twenty two respondents were
interviewed during the fieldwork. The oral interwie were recorded, transcribed and

gualitatively analyzed.

$’Kombo, Donald Kisilu, & Tromp, DelnoProposal and Thesis Writing: A IntroductiofiNairobi:
Paulines Publication Africa, 2011), pp. 92-93.
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CHAPTER TWO

THE SPREAD OF CHRISTIANITY AMONG THE GIRIAMA

2.1 Introduction

This chapter discusses the rise of Christianityhat Kenyan coast and its
spread among the Giriama. It begins with a condiaekground of the social
economic and political organization of the Giriamammunity. This helps in
understanding how the Giriama responded to the mgnoif Christianity in their
territory. The second section focuses on the Gaiasarly encounters with the
missionaries and their reaction towards the same.
2.2 Social Economic and Palitical Organization of the Mijikenda

A few miles inland from the Kenyan coast, the ladfichbs sharply from the
coastal plain to a sloping plateau, which extenathér inland to the dry fringes of
Taru Desert® This ridge, rising 500-800 feet above the coaglain and extending
from Shimba Hills to Kilifi Creek in the north, the historical centre of the Mijikenda
peoplé®. Today, both the ridge and the inland plateaucarered with a patchwork
of farms and scattered homesteads, but it has Inatys looked like this. Over a
century ago, the whole area was covered with dérsst and acacia woodlands and
Mijikenda settlement was confined to small villages the tops of the hills dotted
along the ridge. The Kayas as they were called virdden from the view and
protected by the surrounding forests from attackshie Galla pastoralists from the

plateau below. Today, the Kayas are relics of bggemra, people return for occasional

*0ral interview, Lawrence Bennetti, Vishakani"28ugust, 2013.
*Thomas, T SpeafThe Kaya Complex: A History of the Mijikenda Peoples ofkiaeya Coast to
1900.(Madison: University of Wisconsin, 1974), p.1.
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ceremonies, but the focus of the Mijikenda life shgfted to individual homesteads
below°

From the Kaya ridge, the coastal strip is visibédolw stretching endlessly in
either direction along the blue fridge of the Imdi@acean. On its ridge, looking out on
the maritime world beyond, are the coastal andndslaettlements of Vanga,
Mombasa, Takaungu and Malindi. Inland from the Kaigathe dry expanse of Taru
Desert stretching over 200 miles inland to the Kemkighland$!

The Mijikenda are nine closely related, but distioommunities who share a
common linguistic and cultural heritage. They cdmen Sinwaya (or Shungwaya) in
the Southern Somali hinterland at the turn of tA8 Century and initially settled in
separate Kayas, which soon expanded to nine Kayasjllages along the ridge
behind the Southern Kenyan coast with the developrokthe Kauma, Rabai, and

Duruma®?

At Shungwaya, neighbouring communities collecyvetalled the
Mijikenda ‘Kashur'#® Later when the Mijikenda settled behind the Kengaast, the
coastal Swahili knew them as ‘Nyika’ (‘Meaning B)dh They had no
corresponding single name for themselves until tblegse ‘Mijikenda’ in the late
1940s to replace the pejorative ‘Nyika’. Therefothe word ‘Mijikenda’ is a

descriptive term that refers to the nine Kaya€ommon origins, a single language

and a shared cultural heritage define Mijikendasn&he section briefly discusses the

“Ubid.

“IFitzgerald, W W.Travels in the coastlands of the British East Africa amel islands of Zanzibara
and Pemba(London: Oxford University Press, 18980, pp. 58-64.

“’Thomas, T SpeaiThe Kaya Complex: A History of the Mijikenda Peoples ofktaeya Coast to
1900.(Madison: University of Wisconsin, 1974), pp. 4-5.

“30ral interview, George Konde, Kaloleni,"2August, 2013.

“Ibid.
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social, economic and political organization of Gieiama who mainly interacted with
the Church Missionary Society (CMS) missionaries.
2.3 TheGiriama

The Giriama, one of the Mijikenda sub-tribes of twastal region of Kenya,
inhabited a narrow strip of territory beginning tem fifteen miles inland and
extending from south of the latitude of Kilifi toldtle north of the Sabaki River, a
distance of about sixty miles. Their lands werethe Malindi District of Seyidie
Province; some of them lived in the Takaunga Distfi
2.3.1 Palitical Organization of the Giriama

The Giriama had a decentralized system of politeathority. Council of
elders working within a complex structure of adrsiration achieved social control in
the community (Patterson 1970). The Giriama govemnmnside the Kaya consisted
of several elements: age sets, the council of Kashibhe ruling (rika) clans, secret
societies and ancestor spirits (korffalEvery Giriama male, as member of an age set,
progressed through several stages to become a mefnihe council of elder® The
system of arbitration was maintained by eldersngittogether to discuss matters
involving all the Giriama and to decide cases ofesnlved individual (or clan)
conflict. These elders were much respected becaluieeir knowledge of Giriama
traditions. They received legitimacy after beinga@ipted as members of the ruling
rika. The council of Kambi tried to balance the de@f the individual Giriama and
the community as whole, while at the same time ta@imng the respect of the
ancestral spirits, who were believed to have pawer good and evil in the existence

of their living descendants. Although theoreticale Giriama were ruled by all of

“*Barrett, W H. "Ethnographic account of the Giriamaournal of Anthropological Institufevol 17
(1911), pp. 20-39.
“’Oral interview, George Konde, Kaloleni,"”2August, 2013.
48| ai
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their elders as a group, in reality, every agedsgtnot have equal participation in
Giriama government. In each rika, the senior twotloee age sets, walumbere,
wulakahi and Walanyuma held the positions of lestiprand the secrets of ritual for
special occasions, and certain traditions. As lasgny of them remained a live, they
held positions of Enyetsi, mwanamuli, and Ffsi.

Senior elders of the six clans were collectiveljechEnyetsi, or owner of the
land. This meant communal ownership of all Giridarad and there was no separate
ownership of land by clan. When an elder died, memsikof his clan chose his
replacement. From among the enyetsi, one eldergivas the office of Mwanamuli.
He was chosen for this office according to a systémotation through the six clans
and he held the office for life. As mwanamuli, lemeened the councils and served as
spokesperson for the Giriama. Very likely, theseEiyetsi were also Fisi waganga,
but no circumstances arose when these six men at@ue decisions for all the
Giriama. The entire Kambi sitting in council corked any situations, which affected
everybody —such as warfare, disease, famine origforeelations. The above
characteristics indicate that the Giriama had apternpolitical structuré®
2.3.2 Economic Organization of the Giriama

When everyone still lived within the Kayas, peogpldtivated the lower slopes
of the Kaya hills and the adjacent plateau. Thditicmal staple of grain crops of the
Giriama were sorghum (mtama), millet (mawele), atelisine or finger millet, but
this were largely replaced in the"L8entury by maizé&' Additional food crops were

beans, cassava, sweet potatoes, and yams. Coemultastor seeds were grown for

“9Oral interview, Sarah Mwakisengi, Kaloleni,"LSeptember, 2013.

S0alice, Werner. "The Native Tribes of the British Eadtida.” Journal of the Royal African Society
Vol. 19 No. 76 (1920), pp. 285-294.

%0ral interview, Samson Vidzo Mwaro, Chanagand&, 3&ptember, 2013.
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oil, and coconuts, sesame, sorghum, millet and enaiere traded The sap of
coconut was used for making a potent brew (tembo)the eastern areas, each
homestead also kept a few goats, sheep, chickedwks for domestic consumption.
Kwavi raids restricted cattle keeping until theelatd" century. In addition to
agriculture and local production, the Giriama alsonducted some trade with
surrounding peoples in both necessary and exotidgioThey mainly traded with
Swahili towns of the coast.
2.3.3 Social Organization of the Giriama
The Giriama people lived together in a Kayafungd #rat each Kaya was a
circular glade on a hilltop surrounded by densesbrSamson Vidzo Mwaro, a Kaya
elder, notes that:
At the centre of the Kaya was the meetinghouséhnefelders and around its
rim were the meetinghouses of the different cléstrounding each clan
house were the individual residences of its membeEsch clan had its own
set of four to six distinctive clans. The clans ev&unded at the same time as
the Kayas and so played an essential role in KHga&rsa In fact, they acted as
territorial divisions of the Kaya. Each clan hasl @wn area within the Kaya
and its own specialized functidn.
The sub clans did not have equivalent roles in Kayairs. The age set system was
practiced and each Kaya was divided by age asasdlly descent® Inside the Kaya,
people of each clan grouped their houses togetigtsab-clans lived nearby. At the
centre of the Kaya were the moro, the official adbhouse, and a large shade tree

where the Kambi met to discuss matters brought rbefben’ Some Giriama

particularly those who had served as mwanamuli hef Kambi, were regarded

*Krapf, J L.Travels, Researches and Missionary Labour@eston: Oxford University Press, 1860),
pp 500-5002.

*3Burton, R F.The lake regions of central equatorial Afri¢hondom: Macmillan, 1959), pp 36-39.
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*’Spear, Thomas. "Shungwaya, the Mijikenda, and the Trasitiofhe International Journal of
African Historical StudiesVol. 6 (1983), pp. 455-485.
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communal ancestors when they died, and their kosp&it§) were considered to
belong to the whole communi#.In order for life to be prosperous, the Giriamk fe
that their ancestral spirits and those of the entommunity had to be appeased.
Therefore, when a particularly important adventuess undertaken, or when the rains
failed or famine broke out, sacrifices were madgallg in the form of maize, beer or
fowl to appease the ancestot&Vhen some trouble plagued a man’s house, he feared
he had neglected a departed spirit. A diviner wasrsoned to diagnose the trouble
and to prescribe the proper remedy. If the soufdbe misfortune was not found it
was blamed on witchcraf. In order to get rid of the spell, a man had tostina
witch doctor that had the capacity to deal withgpell or identify the witch and bring
the person before the council of Kambi. If the Witdid not admit guilt, then the
Kambi council called on an mganga to administeh®db both the accuser and the
accused? After drinking medicine, the person who was lyings expected to die or
to confess, in which case the spell would be remove

The Giriama believed in the effectiveness of suakh® in identifying the
guilty person. One individual against the otheptotect his property or family used
oaths. Moreover, oaths protected Giriama custorfolging obedience through fear
of reprisals?
2.3.3.1 Traditional Giriama Education and Religion

Africans had education long before the first Claistmissionaries brought
their schools, but the education provided was wdffierent in outlook and purpogg.

Education cannot be divorced from the traditiond aray of life of a society and

58| i
Ibid.
*%Oral interview, Samson Vidzo Mwaro, Chanagand&, 3&ptember, 2013
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®Thompson, A K, and Franken Jan. Church and Education in Kenyaok4iast African Publishing
House, 1976), p. 12.
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characteristically traditional education was priityaconcerned with the socialization
and acculturation of the youth of the society, withining the child to deal with the
problems of living in his particular environmentanith right behaviof?

During the pre-colonial period, the Giriama hadvell-organized informal
system of education. In every homestead, learning wonducted at a designated
place called “Thome” at the center of the home coumd where fire was lit and
people sat around listening to stories. Learning usually conducted by storytelling.
The stories that were narrated touched on varimgewl issues ranging from
accepted moral values to cherished hefods.the process of telling stories, many
idioms were used to depict the richness of thea@ia language and culture. During
story telling sessions, animal characters were tsegortray certain virtue®. For
example, the sheep symbolized kindness and the digmdied intelligence. On the

other hand, the hyena portrayed vices such asige=edand jealousy.

Among the Giriama, women had the responsibilityngbarting societal norms
and values such as respect, honesty, obediencgamadbehavior to young children.
Errant children were disciplined through correctuenishments. Both boys and girls
were taught various skills in art and crafts sushvaking of ceramics, calabashes,
sleeping mats and ornaments. Children were alsghtaeconomic skills such as
cultivation and making of farm equipment. They walgo taught the art of tapping
coconut wine and huntifj. At puberty, both girls and boys were initiatedoint
adulthood. After circumcision, elderly men taugbl$® the importance of defending

their community from enemies. They were also semsltabout society’s secrets and
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future responsibilities as parefitsOn the other hand, elderly women taught girlsrthei
responsibilities in marriage. Through the guidawéeparents and elders, children
learned how to play their part in the society Isgehing to and imitating their elders,
in a process of learning by doiAYChildren were taught how to behave towards their
parents and other members of the society. The esigolas upon conformity and
obedience with the intention of preserving the stycagainst external enemies and
internal dissension.

In addition, there existed the traditional Islamsigstem of Quranic schools
among the Giriama Muslims. Severe discipline and learning of passages from the
Koran characterized these schools, and the teawexes paid through a fee system.
Girls were always instructed at home in the houkkdaties and would not attend
Quaranic school§: At later stage, boys would receive instructionnirthe Sheikhs
concerning their obligations in social life. Withet introduction of formal education
by the missions, these traditional forms of edwratid not disappear, but continued
to serve their traditional purposes up to the presay though often modified and
weakened by the modernization of the societieshitivthey are found’

2.4 Early Missionaries at the Kenyan Coast

Christian missions were organized efforts to sprdaa Christian faith for
extending religious teaching at home or abroadisGan missionaries were among
the early external people to get into contact \thih people of Kenya. Their coming to
Kenya was based on a number of motives, which wemanitarian, economic,

political and social in nature. They carried outnamber of activities such as
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Agriculture, exploration, evangelism among oth&#ose impact on the people of
East Africa is still evident today.

The first Christian contact with Kenya may haverbes early as the fourth
century when Ethiopian monks were reported to hasiéed the East African coa&t.
However, powerful peoples, such as the Orma, ptederthe expansion of
Christianity from Ethiopia. Christianity’s next cact with East Africa occurred as
part of the Portuguese conquest of the Swabhilucelon the coast. The missionaries
preached almost wholly to their own people, andr thessionary achievement at the
Kenyan coast was of no permanent significance. Htwuguese occupation of the
Kenyan coast was mainly meant for commercial anditiged supremacy. By
vehemently denouncing Islam, they inevitably créatgposition, which retarded
their evangelizatio®® The Portuguese missionaries baptized many pedple,
prepared few leaders to carry on the work. Therg avéhin veneer of Christian faith,
which could not hold the midst of the storm. Nceeatpt was made to indigenize the
church and integrate it within the indigenous ad@tuWithout the missionaries’
tutelage, the church quickly disintegrated. Theceilbehavior of the Portuguese did
not substantiate the Christian faith. Their moeadity gave Christianity a distorted
image. Although Christianity had a chance durinig theriod, that chance was lost
through cruelty, oppression and indulging in salfgssion. When the first modern

missionaries arrived, there was no trace of Clansty.

3Kenneth, Ingham. A history of East Africa. (London: Longma8§2), pp. 23-25.
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2.4.1 Missionary Movements at the Kenyan Coast

John Ludwig Krapf was the first missionary to EAftica. Born in 1810 in
Germany, Krapf started school when he was thirigEars. Even as a child he was
convinced that, he wanted to go to a far countrgramach the gospel to the heathens.
After a conversion experience, he offered himselbé trained as a missionary at
Basel.

In late 1884, Krapf settled at Rabai Mpya, withivotmonths of their arrival
his wife Rosine and newborn baby were dead. Defiigechallenge, Krapf continued
his sojourn and intensified his efforts at evarmgion/’ With the arrival John
Rebmann who joined him in 1846, Krapf studied theal languages and produced
Swabhili dictionary. He set on bible translation amdwo years, the whole of the New
Testament had been translated into Kiswahili. He learned other local languages
including Kiduruma and Kigiriam& He went into the interior where he thought the
mission would flourish under healthier conditiohs colleague Rebmann opposed
this move. Another missionary soon joined them 849 by the name of Erhardt.
Kraft left the CMS in 1853 and went back to Eurofpart from his linguistic work,
he could not boast of any other success. He hadlw#n able to baptize only one
person, a dying cripple by the name Mringe. Thess \another Giriama outcast,
Abbe Gunja who remained a faithful disciple. Asianger, Krapf cherished the idea
of creating a chain of missions between East anst\Afica. He felt it was necessary
to venture into the interior in order to make tiddal possible. However, since the
CMS seemed to be procrastinating, Krapf encouradbgedMethodists to seize the

opportunity while the climate was still favorable.
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A part from the Missionary Centre in Rabai, Kragtablished freed slaves
settlement at Freretown and it was more successftd educational activities. By the
late 1880s, the school within the Frere settlerhextover 300 pupils. The curriculum
embraced the 3Rs (reading, writing and arithmetdjhough there was general
African opposition to the introduction of Christignand western schooling, some
Africans started to develop interest in formal eation when settlers began to pay
relatively highly for their reading and writing 4ibj. ® Therefore, while the missions
saw education as a valuable arm of their work, reason for their concentration on
education, was increasing Africans demand 8t it.

Krapf returned to Mombasa in 1862 in order to Help Thomas Wakefield,
the first missionary of the United Methodist Freleu@h to establish a mission station
at Ribe®! A long with Dr. Thomas Wakefield came Margret Wuail who stayed for
only eight days before he was interned becaus®af pealth. Krapf had bequeathed
to Wakefield his obsession of the Galla Missione Thission among the Mijikenda
was seen just as a stepping-stone to a more heratission beyond. Wakefield,
nevertheless opened other mission stations in @Ga(iyazeras), Jomvu in 1878 was
a daring venture since it was in the middle of Keslim community. The Arab-
Swabhili slave owners were a constant threat toettistence of meaningful Christian
presencé?

Towards the close of 1860s, philanthropic attenimoBurope had focused on

the east African slave trade. For a long time &tierhad been given to the Atlantic
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slave trade to the negligence of what was happeminthe east African coast. Soon
the CMS and Methodists found themselves havingetl @ith rescued slaves who
needed resettlement. When Sir Bartle Frere wasiafgpobas a special emissary in
Zanzibar, he encouraged Christian missions to adrete on settlement of the freed
slaves. The CMS began a large freed slaves’ seadtiein Kisauni. Apart from the
slaves who were bought by British warships thereeveelarge number of slaves who
escaped from their local slave owners, thus becgnainsource of irritation and
conflict between the missionaries and the Arabs.

In 1874, the year after the abolition of the EaBican slave trade, the CMS
established a mission station at Freretown to riéteb the freed slaves. The first
settlers were repatriates from India; the majodgme from Bombay, hence the
popular appellation, Bombay Africans. More thanuamdred and fifty returned from
Bombay to settle in 1875. Inevitably, the first iken readers, teachers, catechists and
pastors were all freed slaves. Nasik in Bombay wi@sted with the purpose of
turning out evangelists and teachers and the thiisy that William Price, the first
superintendent of settlement, did was to estalaisichool for children and adufts.
While the children learned the alphabet, the adultse taught to read the bible. A
great step forward was taken in 1888 when a Diyisithool for the training of
evangelists and teachers for all CMS stations vegsib at Freretown. William Price
considered it a very significant development in thistory of the East African
Mission. He wrote:

We took the first steps in the formation of tramiclass for promising young

men as teachers and evangelists. We begin withdesh@umber of nine and
Fitch is the principaf?

8stephen, D Morad. The Beginnings of Christianity in Kenyaw(Nerk: Wiley, 1999), pp. 76-78.
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Henceforth became a training school for all theifeitteachers, readers, evangelists
and pastors of the CMS mission in East Africa. #ynbe said that for the whole of
the transitional period extending for over fiftyaye on the coast and up to the end of
the First World War, the spread of Christianitytlie interior of Kenya was done by
African catechists, readers and pastors. For theldsa coast particularly during the
period 1874-1904, the initiative came from the édn catechists and they held the
leadership for the generation before some of thdyn&eed slaves joined them. The
Bombay Africans were literate in English, Gujera8wabhili, and in their own
vernaculars; Swahili and English was a great useher work at the coat. They
were also qualified as agriculturalists, artisamsl @mall-scale traders, attributes
which the Victorian missions both valued and respa®®

In 1882, William Pric&” was in East Africa for the second time to repart o
the prospects of the East African Mission. He rdedrhis assessment of the role of
the Bombay Africans in the Mission, remarking thathout their effort and initiative
the work of the mission could have fail®dThe Bombay Africans travelled from
place to place throughout the coast and espediatbugh the Nyika and Giriama
country, surveying new areas for the establishmémew stations in the area. From
the very beginning, both George David and Williaomels extended their preaching
beyond the borders of Rabai. William Jones togethiér Samuel Isenberg another
African catechist, preached to the Kaya nearby 851 In 1875, George David

visited Godoma and preached to the Giriama. Tlesponse was good: they agreed to
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send their children to Rabai for schooling andHertrequested a teacher of religion
to be stationed at Godorfia.

The first duty of the Bombay Africans centered loa tentral stations at Rabai
and when there was a European in charge they wankdedr him. Their presence was
essential to the success of the work of the missilmaeed, all the white missionaries
who were brought to the mission at this period weriek to admit that the Bombay
Africans were indispensable in the East African s, and they protested
vehemently if any of them was transferred fromdéetral stations. Thus, Rev. Lamb
protested when William Price proposed to transfdti&h Jones from Rabai to work
for work in Giriama land in 1878

Of remarkable interest was their serious conceoutthe Christianization of
the African societies on the coast, particularky @iriama. More broadly perhaps this
concern reflected their own appreciation of Westariture and Christianity and the
extent to which they were prepared to substituferittheir own appreciation of the
western culture and Christianity. In particulag toncern of the Bombay Africans to
spread Christianity and western civilization to Be&iama runs through the whole
period. In 1878, William Jones blamed the CMS falifig to gain converts from the
Nyika. This he believed lay in the unsystematicrapph that the CMS had adopted
towards evangelization on the Nyika. “For some geaaist”, he wrote, “there has
been but the coming in and the going out of miswi@s and almost all of them are

compelled to retreat to England before they are &bldo anything for the Africans,
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much less for Rabai and”*"William Price thought that wherever there was tivea
congregation a native pastor should be ordainedindster to it>?

In 1904, after the CMS began to shift its emphasi:m Mombasa coast to the
heavily populated interior of Kenya, William Jonesxpressed even deeper
disappointment with his mission for having failex gpread Christianity among the
Nyika.?® By this time, the freed slaves were first disapimepfrom the scene; most of
them had moved into the interior and into the adagiwns and fused with other
Africans. In the 1870s, the European missionarsspgrotested at attempts to remove
the Bombay Africans from their stations to new oesesvaluable was their
contribution. However, from the 1880s the relatibesween Africans, and the white
missionaries began to change. From about 1879 liciomfetween the Bombay
Africans and the Europeans missionaries beganvelaole at Freretown.

Other Europeans replaced Lamb and Price. The ehafgpersonalities
brought to Mombasa Europeans of different tempEngy began to look at Africans
as inferior people, even the Bombay Africans whomirt education, and above all
Christians. During this period, resident missioesrat gave no preferential treatment
to the African catechists although they recognittesir services to the missidhAt
times, an iron rod governed these settlem&nitswas not uncommon to see visible
evidences of severe beatings and scourging asanisgs tried to keep disciplifie.

For instance, Streeter who was a lay superintenderreetown was accused of

misusing his powers where the culprits were eitigried their ration of food or were
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tied up, thrashed and imprisoned. It is clear thosesionaries who administered such
settlements ruled by decree. The actions of thesiomaries therefore drove the
Bombay Africans further and further away from themnd increased their
consciousness as a class of themselves abovehtrefieted slaves.
2.5 The Beginnings of Christianity among the Giriama

The scramble and partition of Africa and the subset establishment of
colonial administration was another driving forag the missionary enterprise in
Kenya. Following the partition of the mainland, Gtian groups did not only expand
inland from the coast but were also joined by otgrelups?7 The partition of Africa
by the Berlin Conference (1884-1885) had implicadion the pattern of missions.
Missionary societies tended to follow their natibfi@g in mission, as they perceived
the need to have maximum protectiriThe granting of the Royal Charter to the
Imperial British East Africa Company in 1888 hadisect bearing on the expansion
of protestant missionary activities. Sir William Bénnon encouraged the
establishment of the East African Scottish Missibte assisted in securing the
services of Dr. James Stewart, Livingstone’s susmes

The Imperial British East African Company (IBEAC@)fluence on the
Giriama was minor, and it was limited almost exslaly to company attempts to
develop new crops, to expand new ones, and to uisana labourers on British
plantations. The most influential of IBEACO offiscewas W.W.A Fitzgerald, who
spent two years from 1891 exploring the coastadldamunning the Magarini rubber
plantation north of the Sabaki River, encouragirigaGa especially those around

Jilore to diversify their crops. The company’s adisiration was so understaffed that
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had they seriously tried to collect the small they instituted, the sparse Giriama
population would have made the task an extremdfigdiit one *°

The IBEACO southern trade route missed Giriama tguibut the northern
route ran from Malindi along the south bank of 8abaki River, which was then the
northern boundary of Giriama territory. This lateute was supported by stockades
built, not by Giriama, preferring not to alienakeir Arab friends who wanted then to
return those runaway slaves, refused to assidtitish support of the runaways. The
Giriama regarded the British as passing visitois @id not expect them to remain in
their territory any longer than the Swahili and Bsahad stayetf’ The Giriama
maintained their primary trading relationships witite Arabs and the Langulo. In
addition to encounters with occasional wanderiagdters, the Giriama were exposed
to European ways through Christianity. The Girianelcomed its bearers cautiously
and persistently kept them at arms leridth.

Among the Giriama, the first Christian communitsnerged in the early
1870s around Fuladoyo, thirty miles from Takaurigesedi, the Giriama evangelist,
had come from Rabai as self-punishment after kjlis wife in an argument? He
went into the hinterland carrying Reverent Jaharesman’s Kinyika translation of
St. Luke. His village became a haven for runawayes and by 1874, he had eleven
converts. Although Besedi was himself killed wheralds attacked Fulodoyo a few
years later, one of his converts was among the @&uama confirmed by Bishop

Royston at in 1878 A Giriama catechist began work in 1882 at Mwaelbils ten
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miles west of Mtsanganyiko, and its small congregatvas made up of Giriama.
Both of these Christian settlements had been offshof the Church Missionary
Society at Rabai and Freretown, but the first @fienission in Giriama land was
opened at Jilore in 1890, headed by Reverent @ya8mith. It was not an easy place
for Europeans to live, and the second missionaey,. R.Burt, almost died of black
water fever®* Rev. Douglas Hooper and his wife took charge and893, they had
eight evangelistic trainees. The Christian colotself was small, but the Giriama
around Jilore numbered three thousand in 1891.

Government and Christianity began working togetligght of the Giriama
headmen around Jilore responded eagerly to a retprelsbour at an experimental
station at Jilore. He felt the proximity of the @ian Giriama at the CMS mission
would assist in “helping to civilize the districttle also organized for the runaway
slaves at Lugard’s first stockade on the SabakieRat Makongeni to buy their
freedom and to go to Jilore to live. As early a84,8he Church Missionary Society
had become actively dedicated to ministering torteeds of ex-slaves. developed
into a community for their care near Mombasa, aatddR grew into a large refugee
camp. Unintentionally, this created problems wita local people who felt inferior to
the runaways® The latter had mannerisms of the coastal culspeke Swahili and
dressed like Arabs. Most of the slaves had congnally from Nyassa or shambaa.
Unable to return to their homelands, they were ettgaccept European ways as their
own. The Giriama, like the Rabai were less eagentbrace Christianity and western
practices. Thus, the local people found themsétvasposition second to those of ex-

slaves in the missions. In 1891, Fitzgerald too® h&mes of slaves willing to settle

9%Krapf, J L.Travels, Researches and Missionary Labour@Bsston: Oxford University Press, 1860),
p. 509.
%bid.

36



in Jilore. Had they gone, this would have createdsame problems for the Giriama
at Jilore that they had encountered at Rabai.

The initial African reaction to the European missides was one of curiosity,
which turned to hostility as soon as they realitteat Europeans meant to sty A
number of reasons can be advanced for this kinéhighl Africans response to
missionary activities. Parents and the clan alikkzeneager to preserve customs and
traditions in the future. Children were under gneagssure to submit to these wishes
lest they jeopardize the well-being of their enfireeage and clan. Among many
African communities elders were believed to posseagical powers for evil; so for
the youth to go against the elders wishes coulgegfoolish and fatal. An inquisitive
youngster was also risking his inheritance and dvsrfamily identity by opposing
the wishes of the eldet?’ Parents wanted their children to continue contiityu
labour to the family compound rather than wastestattending missionary schools.
Early Christians were suspected since they digpadbrm clan rituals and were often
abused by the elders. Consequently, Christianity aducation affected only a
marginal proportion of people, with converts beimghans, strangers, or persons
escaping punishment or a forced marriage. Genewliicans perceived missionaries
as an integral part of the European groups, anchtagef colonization and
oppressiort?®
2.6 Conclusion

This chapter has shown that the CMS missionar@aslglbegan their work at
the Kenyan coast and gradually extended their poeséo the interior where they

tried to convert the Giriama to Christianity. Ita@sident that for quite some time the
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missionaries only got a handful of African convdrécause of numerous hurdles that
impeded them from spreading Christianity. The ailriof the Bombay Africans at
was a significant breakthrough to the CMS missipnaork because they provided
solutions to some of the challenges such as larghagier that the missionaries had
hitherto grappled with. Lastly, the Africans weeductant to join Christianity because
they were conservative. Despite these challendres,CMS missionaries remained
committed in evangelism and towards the close eft¢’ century, they moved into
the interior where they preached to the Giriamae éxt chapter discusses the arrival
of CMS missionaries in Kaloleni and the activitit®ey undertook aided by the

African catechist and teachers.
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CHAPTER THREE
TRAINING OF AFRICAN TEACHERSAND EVANGELISTSAND THEIR
ROLE IN SPREADING CHRISTIANITY IN KALOLENI DISTRICT (1904-
1947)

3.1 Introduction

As already mentioned in the preceding chapter,eBtaht denominations and
the Roman Catholic Church established Christiarsimis at the Kenyan coast and
later spread their tentacles to the interior of y@nThe primary goal of the Christian
missionaries was to convert as many Africans tagiihnity as possible. To meet this
goal, the missionaries concentrated their efforist@aching and preaching about
Christianity. To reach the vast majority of Africaeople, missionaries had to learn
their languages. To facilitate interest in and wstiding of Christianity, the
missionaries translated portions of the Bible ilttcal languages. The missionaries
attached so much importance to education thatdttbée organized to inculcate the
values of western “civilization” in the minds ofae who were to loyally serve the
occupying power. The advantages to be gained bycafs were not primary
objectives of the missionaries. A foreign culturasnimposed on Africans through
Christianity and education. Therefore, formal ediocaplayed a significant part in
the next phase of the church’s development, whics wharacterized by the
establishment of missionary stations in the inteobKenya. This chapter discusses
the establishment of missionary education and Ganisy in Kaloleni by the CMS
and the contribution of Africans towards the same.
3.2 TheCreation of the Kaloleni Missionary Centre

In one of his early encounters with the Giriamas®ip Peel wrote, “Contact

with the people of Giriama does not fail to chelee missionary in spite of the
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depression caused by their subjection to witchemadt their heathenism. They have a
proud independent bearing and meet and treat omairty and breezy manner. When
you win their confidence, there is a pleasing bngks and sprightliness in their
dealings with you. Their intelligence is rather eekable. They are people worth
saving from the “tembo” drinking which is terribgnslaving them?®

In the early days of Christianity at the coast dgrthe 18' century, a native
evangelist went to Giriama under very tragic cirstances. One of Rebmann’s
converts struck his wife and caused her death.térréble state of mind, he went off
to Giriama to live alone in the foreSf. However, with him he took his faith in the
savior and a copy of Rebmann’s Kinyika version bflsike. Then this solitary and
repentant sinner began to teach the Giriama pebpl874, a missionary who found
that he had gathered round him a little companpeadfevers visited him. Of these,
some were subsequently baptized at Rabai and whei®78 Bishop Royston of
Mauritius visited the East African CMS mission, foi/agiriama were among the
fifty-four people confirmed by him‘' Work was started at Mwaeba in Central
Giriama in 1882 by a native catechist, and wabkggihg on there in 1888. Rev. W.E.
Taylor, who had worked at Chagaa, did a good deaineration among the people,
compiled a very useful vocabulary of the language did some translation wot?
In 1890, a serious effort was made to win the Waugia by starting work at Jilore,
about 70 miles from Mombasa and 17 miles inlanchftbe ruined and deserted town
of Malindi. Rev. Grafftey Smith was sent there. Thission centre was placed on a

tongue of land jutting out into a lake, which iseanote place of the Sabaki. At night,
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the air was thick with mosquitoes, and the rottisgetable matter from the dense
tropical growth by the lakeshore smelt deadly. #swio wonder that Rev. F. Burt,
who followed Mr. Smith, went down almost immedigt&lith black water fever. He
was nursed by his houseboy, and on his recovergirbeg do what he could in and
around the station. The people were responsiverendiork progressed slowly®

Before long, Rev. Douglas Hooper and his wife adiwith their infant son,
and wonderful work went forward, which greatly irapsed Bishop Tucker when he
went there by way of Malindi in 1893. Mr Hooper hidmdn a band of eight young
men in training as evangelists. After working in Mloasa for some time, Mrs.
Hooper compiled the Swahili Grammar, which bore hame. Unfortunately, she
died the same year. Worse still, Mr. Roberts andsMtoyen, who had joined Mr.
Hooper in serving the Giriama also succumbed to dbadly climate and rough
conditions of those days?

In 1896, a little venture was made, which may hheed to open up the
Giriama country from the southern end. Four malesionaries of the coastal area
asked permission to go on a holiday evangelisfiarsto central Giriama. Their plan
was looked upon with a certain amount of disfawpithie mission authorities and a
rather grudging consent was given. They were ergma and assisted in their plan
and preparations by Mr. Jones, the Rabai pastas, advised them about the district
they should visit'® Once in southern Giriama, they camped among tlpleen
what was then a populous area and received a gammption. They visited several

villages where they spread the gospel to the Gaiahhhey began their work at a time
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of prosperity, just before the terrible famine, efhiwas so soon to devastate that part
of Giriama. Before living, they were told by Girianteaders that they should build a
church to facilitate the spread of Christiarfit.

Douglas Hooper's second wife was a doctor, andnaplsi hospital was
established at Jilore where treatment was givethéosick and sufferin:’” There
were large congregations in the church and muchgalecal work was done in the
villages. Mr. Hooper and his native helpers didr@ag deal of translation work. The
Jilore settlement was ruled very rigidly and a finand was kept over the converts. In
1906, Hooper went back to Europe, but his indontetatill prevailed to bring him
back to Kenya later on, to undertake work at Kaaihithe Kikuyu country*® Some
year’s before he left Jilore, plans were made farting missionary work at Kaloleni,
in Southern Giriama, and Miss F.L. Deed and MissLMMason were chosen to go
there, of whom the former had already had certamownt of contact with Giriama
people at Rabdi® An expected check occurred which held up mattersaftime:
government did not approve of white women livingréh alone. The executive
committee hesitated, but finally the objection veagrcome, and the workers were
told they might go ahead if they could find the mpfior building a hous&®°
3.3 Missionary Education in Kaloleni 1904-1947

Kaloleni means uphill areas where one could go sput an enemy coming.
The missionaries arrived at Kaloleni at a time wtbka Maasai used to invade

Giriama land and steal their livestock. Therefotee Giriama constructed their
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homesteads on hilly areas to easily spot enemiakléhi was also referred to as
Mweruni, which means land without forgsét

During the early period of 1900, Kaloleni becaméaklshed as a strong
centre of mission in southern Giriamia.June 1904, Miss. Florence Deed created the
Kaloleni Missionary Station and built a church &®wn in the picture on the next
page'? Her aim of missionary work in Kaloleni was twofolder first aim was to
alleviate suffering and to train those who in nami€tian hands were ignorant of the
art of medicine in order to lower the sufferingtieé fellow-country men. The second
was to cooperate with the Christian evangelistritgrpreting the divine compassion
and breaking down the prejudices of those who wadt otherwise be willing to
listen to the gospel message. Because a cursonaitgnce with the bible was the
prerequisite for baptism for CMS converts, a nuslefieducation program based on
religion was established in Kaloleli® Therefore, schoolwork began in earnest a few
days after the missionaries constructed a grasskhba house. Miss F.L. Deed and
Miss M. L. Mason carried out their missionary wortowly, often under
circumstances of great discouragement. Sundaycesrand school were held on the
verandah, or even at times in the sitting roomh&f house, where the first adult
baptism took place. Miss Florence Deed taught repdnd writing. She wrote books
called kalenga juu and mashomo ga kigiriama. Thesiks became famous in the
entire Giriama land because they were commonly uséormal education. Florence

deed also started a dispensary. During her vigitgatious villages in Giriama land,

Miss Florence travelled by chariot that was lugggder followers:2*
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A Picture of Kaloleni CM S Church Build in 1904

Sour ce: Church Missionary Archives in Kaloleni Missionagntre Pictured by
Charles Baya, 2013.
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Simple medical work was started on a very smallescand a campaign of
village evangelization went on. Expeditions weredmé#o other parts of the country.
Central Giriama was visited occasionally, and & stas made there. For long time,
progress was very slo¥® The Giriama were a conservative tribe, and theesam
hesitation which kept them from responding quictdythe message of the gospel,
probably held at bay the influence of Islam, wHhicha long time beset them on their
borders.

In 1910, Bishop Peel, who had some idea of movirgyttivo workers and
placing them further a field in the big stretchaafuntry that needed evangelizing,
took them, together with Dr. Shepherd, on a breathkafari of some three weeks,
visiting Northern, Western, and Central Giramavds a memorable experience of the
two women, and opened up to them the country foerating on a large scale than
they had hitherto attempted, and from that timey timade tours, which took them far
afield*® They were looking for a more promising site foméssion centre for the
region, as Kaloleni had a capricious rainfall andmpcommunications; but they were
unable to find anywhere bettef.Moreover, the suggestion of changing the base was
ruled out on the account of the unhealthiness af gart of the country compared
with Kaloleni, and the difficulty of accessing Miss deed and Miss Mason continued
alone for some years, having to leave for severamths in 1914 because of the
Giriama uprising against the government.

Missionaries of the Church of Scotland felt tha¢ tlirst step towards an
efficient education system was to bring together whrious Protestant missions for

discussion on common problems and for a unitedcgmpr to the government in the
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matter of grants in aitf® In 1908, the great Pan Anglican Congress was Imeld
England and one of the outcomes of the meeting thhaisthe Church of England
contributed a large sum of money for education pses. Part of the money, which
found its way to Kenya, was assigned to educatiomak in Giriama. Plans were
made for a central school at Vitengeni, which bytonooad was fifty miles from
Kaloleni, but was then only reached after a trnjmgrney of early forty miles over a
very rough footpath. Rev, H. T. Harris, who waseakko undertake the work, had
first to build himself a house, for the missiontarities set aside his request for a
temporary building?® This work took up a great deal of time. Vitengeeing far
from Mr. Harris’ base at Rabai, the difficulties mggreat and before the house could
be finished, the whole scheme was ruined by thbreak of the Giriama rebellion in
1914.

The people of Kaloleni participated in the troubdised by the rebellion, and
after some exciting experiences, Miss Deed and Miason were removed at night
by an armed guard. They were taken to Rabai, wtierepeople whose loyalty to
them put them in danger shortly followed them. A¢ same time, other things were
happening at the coast. British troops had beetymdbushed by the Germans at
Tanga. These two white women were hurriedly ordécelbave, and were taken by
train to Mazeras. Some missionaries fled to Raati,they made a short stay, as it
was soon found possible for them to return to Mosabh®

Some six or seven months passed before Miss DegdViiss Mason were
allowed to go back to Kaloleni. When they arrivedkaloleni, the Giriama elders

fined them a couple of goats for allegedly bringmigfortune to their land and were
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Ibid.
2Thopson, A R, and Franken Jabhurch and Education in East AfricdNairobi: East African

Publishing House, 1976), p. 134.
bid.

46



only allowed back to Kaloleni after fully settlinlge goat fine. When they went back
to Kaloleni, the people who had been longing fairtiheturn received them with great
joy and relief. After this, there was a move fordjaespecially in the school work.
Medical work also went ahead, and there was amextmary demand for the simple
treatment, which was availabf&.

In Kaloleni, the missionaries realized that the ro&ldneeds of the Giriama
were immense. Malaria and intestinal parasites vesgemic. Apart from tropical
diseases, the jigger menace posed a remarkablb heabrd among the Giriama. The
jigger flea reached Kenya from the West Africale turn of the twentieth century. It
came from Central America, and it was spread indbast of West Africa by the
slave traffic. It is asserted that the porters @aingy’s expedition helped to carry the
jigger eastwards. Many Europeans and Africans relpeerthe first invasion of the
jigger into various parts of Kenya. It attacked tbes of the natives who were very
oblivious of its habits. They found themselves im& of horrible ulceration, which
resulted in many losing toes and many children glyfitom septic poisoning. The
unsanitary conditions in which the Giriama lived deathem an easy prey to the
ravages of disease. The only doctors they had queli known were the witch
doctors, whose principal duties were not treathgdick, but appeasing the spirits of
the dead, whom they believed caused diseases.

Therefore, during the early days of the missiorsarie Kaloleni, they
established a network of dispensaries. Each dispgngs an integral part of the out
station work, which consisted church, school andpelisary under a teacher

evangelist, some of the dispensaries were undernthely converted African

B'Ronald, OliverThe Missionary Factor in East Afric.ondon: Longmans, 1962), pp. 78-81.
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catechists who attended to the out-patients, paits\vto the villages, and dispatched
the more serious cassette the main hospftal.

The dispensary services at Kaloleni were used aseehanism of reaching
many individuals who otherwise were not in touckivthe mission. The missionaries
made safaris from time to time, and the peoplewadir the Giriama country erected
many out schools and churches. In 1925, Shadradk&af Rabai began his work at
Kaloleni dispensary, which he carried on until alfied medical assistant became
available with the arrival of Dr. K.W. Allen in 182 The expansion of the hospital in
1926 and the availability of skilled medical treatmhwas a great boom to the people
from many miles around Kalolefit® Their much hesitation before the establishment
of a hospital was finally decided upon, chiefly dese it was felt that the water
supply would be very inadequate. It had becomea jo the mission that at Kaloleni
there were times when workers had to choose betweeking and washing, and
many were the discussions in the committee reggritiis questior®* Nevertheless,
a way was found, one of the best wells in the aguwhs made and plenty of good
water was finally obtained both for hospital andiad consumption. In addition,
several outpatient dispensaries were establishéioleni, Rabai, Ribe and Gotan
by Dr. Allen with the help of African Catechistscateacherd®

In 1929, Edwards Memorial Hospital was establisiredKaloleni and over
fifty patients thronged it on a daily basis. Thigshital provided a good means of
getting in touch with Africans not normally inteted in the mission; and a small

leper camp, which for several years relied on vi@on support, obtained mainly

32Horace, PhilipA new day in KenydLondon: World Dominion Press, 1960, p 87.
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bid.

48



through the hard work and enthusiasm of Mrs. W.PAts in Nairobi helped the
Giriama. The case of a missionary hospital at KaldbWas strong. In 1931, Dr Allen
reported that ninety percent of the boys at thesimisschool had bilharzias and his
report in 1934 underlined malnutrition as a causanach of the illness in the
district}*® In 1935, Miss Amy Sparrow arrived in Kaloleni ak@spital sister. When
H.D. Hooper, Africa secretary of the CMS, visitecal&leni in 1937, he was
particularly impressed by the ordered purpose aciivity in all departments.
Following his visit, plans were worked out for agiof out--stations dispensaries. Six
of these out stations had been established by Bdthen Dr. W.H Kirkaldy-Willis
(1941-1956) had taken over as hospital superintended had started a small leper
camp, which developed considerably in later years.

Offering medical services to the Africans was angemt task for the
missionaries. Besides, the common challenge ofeigaate staff, drugs and medical
equipment, the missionaries often faced seriousteexe from the Africans who
were unfamiliar with western medical interventidisThe Giriama were dominated
by their old ideas about disease and death, aad livatmosphere of fear and viewed
everything connected with western medicine withulmost suspicion. Despite these
challenges, the extensive medical work served adgmarpose for opening up
Kaloleni for evangelization. To this extent, theref, medical missionary work can be

said to have been instrumental in wooing the Gidgamembrace Christianity.

K NA/6/3. Office of inspector of schools Mombasafhzeabruary, 1932. Letter from the honorable
the director of education Nairobi; Ref. Jeanne teaches Glsloleni.
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3.3.1 School for Catechistsand Teachers
On the educational side, the government offeredrantgfor starting a

8 He came

vocational school in 1921, and Mr. Harris conserttedake this offe
over from Rabai and put up temporary dormitoriesg @ workshop at Kaloleni
Missionary Centre. In the same year, Miss Masoh defid general sorrow; Miss
F.M. Austin (later Mrs. Cole) replaced H&?.In 1923, Miss F.M. Austin arrived at
Kaloleni from Rabai and took over dispensary wark aomen'’s classes. In the same
year, Miss W. Foy left Rabai and joined other nuearies at Kaloleni where she
participated in teaching. Meanwhile, Miss Deed wagying on her most valuable
translation work, which finally produced the New sf@ment, Prayer book,
Hymnbook and two readers in Kigiriama, and (laterpiriama-English Vocabulary
and GrammarJoshua Ruwa was one of the people in Kaloleni walped the
missionaries in translation activities.

In Kaloleni, training of African teachers became iategral part of the
missionary work because the future of Christiamityong the Giriama depended on
African teachers and catechist§ Therefore, training of teachers began in 1920 on a
modest scale. Some of the young men that were btdugm different parts of the
Kaloleni District to learn short courses of instian at the CMS missionary centre in
Kaloleni included Reuben Kombe, Joseph Mramba,oPktwaro, James Golowa
among other$* Makeshift structures were erected for their accoatation and
classes. In some cases, houses were acquired liomeighbors at a token. In 1928,

the Normal School, which had been under Rev. bbOn Mombasa, was transferred

138<NA/5/68/47. Church Missionary Society Allocation of Gawerent Education for year 1922 —
1951.

13%Eugene, Stock. "History of the Church Missioanry Socielgurnal of Religion 1950: Vol. 2 page
431-32.
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to Kaloleni under the direction of Miss. E Bodg€or eight years, teachers from
Giriama, Rabai, Mombasa, Taita and Nairobi and ftbenM.M.S stations at Mazeras
and Meru were trained at Kaloleni Missionary Centfe

These teachers also served as catechists or eisa@eld were trained at the
central mission to meet the increasing demands$ush schools. Their training was
poor. Very many missionaries were not themsehased teachers and their students
suffered as a result. Despite their poor trainind kck of facilities, it must not be
forgotten that these early teachers were the pisnefeeducation, and much of the
credit for laying the foundations of education ial&leni must go to ther{?

In the training institution, teacher trainees wereght how to read and write
in the morning. In the evening, they were taugbtdbctrines of Christian faith. In the
villages, teachers were expected to play the dordite of preaching and teaching.
They were required to follow the instructions oé tthurch to the letter and if any of
them went against the church doctrines by eithemryimg several women and/ or
indulging in alcohol, he would be sacked immediatét

On vocational schools in 1921, Mr. Harris came dvem Rabai and put up
temporary dormitories and a workshop at Kalolerssiunary centre. The first group
of trainees included Fundi Rimba, John Gona, Firatidu and Andrew Kombe. In
1927, Miss E Bodger arrived at Kaloleni and stagaadcational college that attracted
students from as far as Taita, Koro and Nakuru.ridfram the general instructions,

vocational skills such as agriculture, carpentrgsonry and tailoring were taught.

12(NA, Letter dated B July, 1927. The AG director of education wrote to inforre thate the
principle of CMS Kaloleni would arrive.

3 angley, M, and T KigginsA Serving People: The Chucrh in East Afric§London: Oxford
University Press, 1974), pp. 121-124.
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Many people learned to read and write in their damguages® Some learned
Swabhili, and a few of the brighter students wentmstudy English and French.

Apart from the formal school curriculum, the missoes taught informal
education known as “elimu ya milamba” among theid®ia. At Kaloleni, the
informal education was only for men. Many localgevattracted due to rewards they
got. For example, students were given personalsséms such as clothes, bedding
and paid a little tuition fees of six shillings perademic year. Students that excelled
in Kaloleni vocational training centre went for atieed learning at Kabete technical
college.

Among the first Jeanes teachers attached to the @MSwere trained at
Kabete Technical College were Simeon Kirao, Shadiganga and James Golowa
who later started teaching in out-schools in Vitmg Jaribuni and Jilore
respectively. Jeanes teachers supervised out schabich had to visit regularly.
They advised teachers on curriculum matters andredghat they carried out their
duties properly. Moreover, they inspected the statfi the school facilities and
equipment. They paid particular attention to thdfave of students and ensured the
efficiency of teachers. Each month they forwardee@ort of their activities to the
principal jeans school at Kabéfg.

Kaloleni primary school emerged out of the vocadiotraining school. In
addition, several out-school were established ilol€ai. An important element in the
development of education was missionary —governmeaperation. This started at
the turn of the century when the government stautgthg missions to give technical

education a central place in their schools. Eastypmissioners like Charles Eliot and

145 NA/ 2/3/87. Inspection report done on"&ugust, 1927 at Kaloleni School.
1% NA/ DC/Kf/1/3/1936.
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Hayes-Sadler were in favour of working through Gt missionaries in the
provision of educational facilities.
3.3.2 The Bush Schools

Apart from the vocational institutions, several tbgshool were established by
the African catechists and teachers to facilithie propagation of Christianity and
formal education among the Giriama. In 1931, Kehrggtbrold a missionary arrived
at Kaloleni and helped in the creation of bush sthoThe Africans catechists and
teachers through the assistance of the communitgteated several bush schools.
The bush schools were equipped with basic leammatgrials such as reading charts,
with the alphabet or rows of syllables, and somesirshort arithmetic numbe'¥.
Bible texts were hung on the walls. A teacher ihugh school was a man of poor
education, probably a product of a similar sch@&slery morning students of mixed
ages and sexes repeatedly rehearsed the Engliahleglin an attempt to grasp Basic
English vocabulary. Sometimes, students had to nmareeind with teachers and
catechists who were preaching in the surroundiegsarWithin the bush schools, the
three R’s were the core of the curriculum — couostig reading, writing and
arithmetic as well as religion. When these weralljnmastered, the class moved on
to more difficult task of reading consecutive prift this way, formal education
began among the Giriama. Besides the three R’sraligion, education in bush
schools included life skills such as hygiene. Scimdid the early mission schools
emphasize religion that these schools have weredcaprayer houses’. In the
meantime, the quality of academic work was so lbat it could be said, “Too many
pupils forgot the three R’s faster than they leatrgm.™*® The organization and

operation of bush schools was such that learnessgssed little motivation to master

Awjilliam, AndersonThe Church in East Africa 1840-197®airobi: Uzima Press, 1972), pp. 80-81.
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school work or be attracted beyond vague curiogliput the written and printed
words.
By 1934, the outskirts of Kaloleni Missionary Cenwere dotted with several
bush schools. Gorge Konde notes that:
Some of the remarkable bush schools included JaribM’'gombeni,
Kadzinuni, Wango’ngo, Dungicha Kafuloni, Dulukizaiwijo, chalani,
mirihini, mgamboni, chakama. Jila, Mafingoni, Gdrigdlarafa,
Tsangalaweni, Mwaeba, kizurini, Bamba, fila, Jilokakuyuni and Chilulu
among others. Mariakani out school was started9B01by the native local
council. In August 1931, Simeon Kirao started ah sehool in the north of
the Giriama Reserve. In 1937, James Golowa stalilece out school. In
1938, while Shadrach Mganga started Jaribunisetbol while the CMS
bought five acres of land at Kizurini and startedufini out school in the
same yeat?®
Some of these out- schools were supported by tivergment grants and
others were sponsored by the CMS. Some of the a&ifricatechists that served in
these bush schools included Rev. Samuel, Rev. WHsgoro, William Mutta, David
Mzungu and many othets’ The European missionaries, who regardless of their
education qualifications, would provide the necgssaipervision and guidance and
could, visit the out schools from time to tiff?é Later the Jeanes teachers replaced the
missionaries by supervising the bush schools. Tiweye commonly referred as
visiting teachers. By 1938 they were 3 Jeanes &acamong them is Lawrence
Bennett who retired in 1955 and later elected asfalpto 1970. As | interviewed
him, he was physically and mentally fit. With timenission educational activity

underwent a considerable change in Kaloleni. Freetio move into new and wider

areas of Kaloleni created the need for greatlyeiased numbers of catechists. This

“Oral interview, George Konde, Kaloleni, 24th September, 2013.
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challenge was overcome by training more Africanveots to assume teaching and
evangelism work. Meanwhile, the extension of gowent activities in Kaloleni
created demand for educated Africans to fill a wialege of subordinate clerical and
administrative posts. Since the parallel expansiomission work absorbed the great
majority of the products of mission schools, thesaygoment found itself unable to
recruit from these schools and in any case, offic@nion of mission educational
activity and mission school products was very 18fv.

In 1937, the Coastal Normal School, which had bateKaloleni for several
years, was moved to Wusi under Rev. P.G. Bostodlg was now in charge of
pastoral work at Taita Hills and at TavélaThe Taita primary school was transferred
from Wusi to Mbale in 1935. In 1941, an experimesis made of opening a much-
needed girl's boarding school at Wusi, in the boid formerly used by the Normal
School. It was fortunate to obtain as its firstinpipal Mrs. Arthur Philips, who had
had considerable experience on the staff of JeSohsol at Kabete. Miss Bodger
(who took over in 1942 and trained a number of @idchers) honored Mrs. Arthur
Philips for her excellent spirit in the school. ®iss Bodger's return to Kaloleni in
1943, Miss Murray became the principal of the girschool. By 1940, Kaloleni
primary school was the centre of all pupils in #lementary level. The Methodists
pupils had to come there. In 1944, the system atatibn changed from informative
to formal education, which was from class one tesé>* The demands placed up on
boarders at this mission school were too greatnsum continued living in the
schools. In this boarding school, very often, ragalass work was strongly weighted

by manual labour and missionaries appeared to hese students as servants. It is
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perhaps no exaggeration to say that the boardemdie physical work than class
work. In the missions, the pupils were under thietssupervision of white man and
discipline was generally rigidly maintained. Pupilere largely used as labourers.
This led African parents to demand payment in refor the work their children did
in mission stations.

Towards the end of the 1940s, Kaloleni had becomallapurpose mission
centre approximating more closely to the largedistaments typical of the CSM at
Kikuyu and the AIM at Kaimosi. However, not all reisnaries were happy about this
huge establishment. Stovold saw a danger that tbeigg African church would
become too dependent on the European leadershipMa@. Capon in his annual
letter in 1935, questioned whether it was rightgor missionaries to be stationed at
Kaloleni without freedom to itineraf8® Capon was at this time stationed at
Vitengeni, fifty miles by road from Kaloleni. Mucarlier, in 1911, Vitengeni had
been selected as the site for a central schodri@ s wide area of Giriama territory,
but the Giriama uprising of 1914 had halted thexpt& The problem of penetration
much beyond strong centers such as Kaloleni rerdairexatious. The intense
conservatism of the Giriama tribe combined withkla¢ missionary staff free from
institutional responsibilities, made progress inamgelism and church-growth
painfully slow. It was slow too among the Digo pko the southwest of Mombasa.
There was no resident missionary in this regiorrat®04, when George Burns left
there to begin his outstanding ministry in Nairobi.

There was often a reaction to this new system ofc&tion. Students were

often withdrawn from school by their parents. Afemmetime, parents could again
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take back their children to school when there wamahd for educated children. In
this pattern, there were two important principl&be first was that the spread of
schools was intimately linked with evangelism aneaghing:>’ Chiefs usually heard
of Christian preaching many times before they waartially asked for their consent.
The school became the centre for their Christisagning. The second principle was
that of self-support. The school was in the villagel often build by villagers. Often
teachers were completely supported by them. Thl beisools were a great success
to the missionaries because they helped in come€ristianity and learning®
Initially, the Africans expected much from the aatiment of Western
education, but they quickly became disappointedfamsirated over the results. This
disenchantment was expressed in complaints frorntais and Europeans alike that
the “imported" educational system failed to achidte objectives™ Western
education was considered "too European,” and thexefll-suited and irrelevant to
African needs, and that in the process, the indigernvalues of love, community
relationships, and profound spirituality were beilogt. At the same time, some
complained that the new system had introduced nawes of intolerance, hatred,
cutthroat competition, disharmony, pride, arrogan@®vetousness and even
cheating’®® It was further suggested that there was too motérlearning and too

little application of the principles being taughtthe schools.

%"Oral interview, George Konde, Kaloleni, 24th September, 2013.
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3.4 Contribution of African Catechist and Teachers in the Spread of Western
Education and Christianity in Kaloleni

As discussed above, the African catechists andethatiom they trained,
undertook the expansion of the church and Chrigyiaat Kaloleni before the end of
the First World War and long aft&t While one must acknowledge the presence of
the European missionaries, their background angukage problems made their role
in the expansion of the historic church vis-a Wattof the Africans insignificant.
Climate alone immobilized many of the white missioas for many months. There
were hardly more than five at any one moment fer@S establishment in Kaloleni
and very often not more than one missionary wasofiindertake any missionary
work of any significance up to at least 1960 Limited direct contact between the
European missionaries and the Giriama society veassiple during this period as
Africans opposed the intrusion of European misgiesaand of the introduction of
Christianity in their territory. The only meansaintact and of spreading Christianity
to the Giriama was the Africans who had been cdadeto Christianity. Equally
important were the observations African catechistsde about the areas through
which they passed. Their comments about the palisttuation in Kaloleni were
remarkably accurate. All the reports that the CMiSsinnaries made at this point
about the chaos brought by civil wars and by theessant Masaai attacks on the
Giriama have been publicized widely. The credit hus information as well as for
geographical knowledge of the area, which they evrabout, has been given to
Europeans —missionaries, travelers and adventahies It is absurd that this credit

should not at least be shared with the Africanatasas?®®
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3.5 Conclusion

As demonstrated in this chapter, the objectivehef €MS missionaries in
Kaloleni was to bring Africans into the membersliptheir church. They at last
began to be outstandingly successful in doing ghigperiod. The main means used
by the CMS missionaries in evangelism was creatfom network of bush schools in
which children of all ages could be given a vemde education in reading, writing,
and arithmetic (3Rs) alongside the religious ingtan leading to baptism and church
membership. The CMS early school in Kaloleni greut of the desire to win
converts, train African catechists and workers, em@ite an African middle class.

The objective of creating this class stemmed fromn lbelief that it was the
best way of introducing European civilization. Téfere, the main goal first was for
the Christian missionaries to win African souls fohrist. This was done through
educating native catechists to be responsiblepi@asling the gospel, since they were
familiar with their community members. Even more portantly, the African
catechists spoke the local language and couldyesimiead the gospel in the interior
of Giriama. To this extent, it can be concluded tha African catechists and teachers
were instrumental in the spread of Christianity amthe Giriama. Suffice is to say
that in the absence of African catechists the, GM&ionaries in Kaloleni could have
not succeeded in their work. It is also worth ngtihat education and medicine were
not naturally Christian. Rather, they were maddmaegral part of Christianity, but
others also brought these same skills among thigakfs: Muslims, Asians and the
colonial government. Moreover, long before the amgnof missionaries came, every
East African tribe had its own elaborate systenedidcation. In traditional society,

children were led through the educational systendewelop qualities of faithfulness,
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loyalty, honesty, courage and hospitality. With tt@ming of the Europeans, this
process took a new dimension. Therefore, missiesatid not introduce education in
East Africa. This point is worth highlighting besgu many people erroneously

associate all education with missionaries.
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CHAPTER FOUR
THE IMPACT AND CHALLENGESOF CMSMISSIONARY WORK IN
KALOLENI

4.1 Introduction

Before the coming of Christian Missionaries, Kaivlavas undeveloped,
inaccessible and isolated from the mainstreamdweeral decades. The Giriama could
not see the light of the modern world and remaibackward. The inhabitants were
up to their neck in evil practices like superstitidemale infanticide and child
marriage. Many people were indigent, ignorantteithte, and superstitious and
considered uncivilized. Above all, Kaloleni was alaria prone area and there was no
health care facility. Therefore, the people tookoreé to supernatural power. They
were worshipping various elements of nature, ancesand many gods. In these
critical circumstances, the CMS Missionaries cameKaloleni in June 1904 and
began a new epoch in socio- cultural developmerthefGiriama. They introduced
and implemented a handful of welfare schemes swcleradication of illiteracy,
economic development and social mobilization, aondsciousness of health and
hygiene. Thereafter, a tremendous impact of missies’ activities was observed on
the Giriama. This chapter discusses the outcomthefCMS missionary work in
Kaloleni and the challenges they experienced iir therk.
4.2 Impact of Missionary activitiesin Kaloleni
4.2.1 Establishment of schools

The CMS missionaries set up mission schools forcthilelren of converted
Christians. Kazungungu Jefwa notes:

These schools started as bush schools and evgntudhme elementary
schools. Towards the 1960s, some of these scheotnte secondary schools.
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Among them were St, John Girls Secondary SchoolkloB@ Secondary

School, Dr. Krapf Secondary School, Gedi secon&ahool among other§?

Some of the early graduates from these schools Jeseph Mwang’ovya and

Ronald Ngala.

The new class of Christians followed the principdésliscipline, mutual help,
and cleanliness of body and mind. The missiondaiesemphasis on the development
of character in the converted Christidfs.Virtues of Christianity like honesty,
benevolence, decency and respect for truth and leeee infused into their minds.
They were expected to be the models of moralitylanmdanitarianisni®® In Kaloleni,
the missionaries built a station where they toale e the converted Christians, and
provided all facilities so that they could livetime society, free from social taboB8.
However, this people felt secluded and did not kedgtionship with outside people.
The missionary efforts in spreading education amttregcommon people aroused
consciousness in the indigenous mind. However,tlal benign efforts of the
missionaries to spread education were a cloak @idér of spreading Christianity?
With the help of African catechists and teachdrs,rmissionaries rendered a valuable
service and did a considerable amount of spadefeorthe growth and development
of education in this area. The missionaries alsedug/estern education to train
Africans as catechists, messengers, and otheriggesineeded to assist them in
realizing the social and economic development eamtsformations they desired.

4.2.2 Missionary education undermined African education system

Although the missionary education had some poséifiects, it did have some

negative ramifications in the community. The raligg emphasis in all the CMS

'*Oral interview, Kazungu Jefwa, Dungicha"eptember, 2013.

1850ral interview, Msuko Shoka, Jaribuni,"®2ugust, 2013.
188 pid.
57Oral interview, Kazungu Jefwa, Dungicha"23eptember, 2013.

%8sifuna, D N, and J E Otiendén introduction to history of educatiofNairobi: University of
Nairobi, 19940, pp.185-186.

62



schools in Kaloleni was Christian doctrine. Thus €CMS missionaries brought a
new religious faith to the children of Giriama whad hitherto known cultural unity
of religion and life. In addition, the church brdughe spirit of intolerance of the
Giriama traditions. The exposure to western edanatiueled especially by the
missionary enthusiasm for evangelization, was atetkpense of African indigenous
education, which quickly faced the risk of becomaagrupted. Not only did children
spend much time in the mission schools and chuydhesthey were also ‘educated’
to depart from many Giriama traditions. This didt mm much to encourage the
development of good relations between the educatetl other members of the
community who did not share the Christian fdfth.

This is one of the ways in which the CMS schoolstipip@ated in the
fragmentation of the Giriama society. Doing so,ytheterjected the predominant
character of European intervention in the Giriaraiety during the colonial era,
namely, divide and rule. Children who received moisary education in the bush
schools became alienated from the socializatiotesys of their community’® With
the loss of its own self-propagation systems antiaaity, the Giriama community
began to disintegrate. The traditional Giriama sgcibegan falling apart as their
members began receiving exotic, irrelevant, thémakeducation. The disconnection
of the Giriama culture can be considered the simglest destructive aspect that
Christian education that was brought upon them h®yy €MS missionaries. The
Giriama have never recovered from this disconnect] its impact on social
dissolution has been profound. From their own pmg8pe, the CMS missionaries

intended to improve the lives of the Giriama pepplemarily by bringing them the

%90ral interview, Christopher Gamoyo Chondo, Rabdi $6ptember, 2013.
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“good news” of the gospel, and in other ways, thelged to be worthwhile, such as
the provision of health services and education.
4.2.3 Social mobility

Social mobility was one of the great contributioofs the missionaries in
Kaloleni where agricultural lands were very scarBgsides forest products, the
Giriama were occasionally doing shifting cultivatjderrace cultivation, and seasonal
agriculture but it was not enough for them. Theneroy of the Giriama was
underdeveloped and they mostly relied on small esaalltivation as a source
livelihood. The economic condition of the Giriamasvalso very worse. They were
mainly doing manual jobs, small trades, daily waged playing music for their
livelihood*"™* They had to live half-starved and so their staddzrliving was very
miserablet’? It was therefore significant for the missionariesadopt some economic
measures for their development. As a first ste thissionaries engaged the
uneducated converted Christians in various manuatksv such as gardening,
marketing, cooking, and on plantation work. Thatamtethe missionaries wanted to
create skilled labourers in the society and engdgam in various economic
programmes launched by théf Christians who had experienced Western education
became part of new elite that gained salaried eynpmt with the missions as
teachers and pastors, or with the colonial stateh#&fs and clerks, and took the lead
in economic innovation. Moreover, Christians withe¥tern educations played a

significant part in the protest movements that ey@érto challenge the policies and

"0Oral interview, Cosmas Kilifi Katana, Ganze "September, 2013.
"2kendall, E.The end of an era: Africa and the Missionafyondon: SPCK, 19780, pp. 56-57.
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practices of the colonial state in Kenya prior 81Q and to demand improved status
for themselves within colonial societ{}
4.2.4 Introduction of medical services

Apart from social economic hardships, Kaloleni veamalaria prone region.
Besides malaria, people were suffering from varietisal diseases and dying without
proper medical treatment. During that time, sickness viewed as the effect of
supernatural power, people were taking help ofesgrand magic spells because they
were thought to be the most effective way of curimgsick'” Thus, the local
physicians (witchdoctors) easily victimized peojite causing diseases and often
exploited their clients who at last were losingitivaluable lives.

Through healing mission, the African catechistsuiregl some basic medical
knowledge and started treating the sick peopléeatvillages. They provided health
care services by establishing clinics and dispesawhile treating the patients, the
missionaries would not forget to remember Jesus Heawas curing the diseases.
Though it was a wrong interpretation, people weoeirad to believe it after their
recovery. In every medical centre, a pastor wasiapgd to pray for the recuperation
of the patients. Whatever might be the intentiosisited the introduction of healthcare
system of the missionaries, it was a blessing sgulse to the Giriam4® Therefore,

the missionaries were the precursors who introdubed medical system hundred

years back in this hilly district.

0Oral interview, Ishmael Fundo, Jila,"28eptember, 2013.
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4.3 Challenges CM S Missionariesfaced in Kaloleni
4.3.1 The challenge of Islam

Missionary activities among the Giriama were chemared by various
challenges. A serious hurdle that the CMS missiesdnad to deal with right from
Mombasa and all the way to Kaloleni in the intera@s Islam. One of the reasons for
CMS early lack of interest in working among the iédn Muslims was that they
perceived Islam in East Africa to be in declinekd.imany people in Europe and
America at the time, the CMS missionaries beliethet Islam was waning and was
going to die out naturally with the potential aidestern modernity. This view was
held during the initial stages by the CMS the UM@Assionary activities at the
Kenyan coast’’ There was also a strong belief by the CMS in theéyeyears that
Islam had not spread into the interior. This vigansmed from the fact that there was
still a great deal of ignorance about the inteabEast Africa in the 1860s and 1870s,
especially when compared to the inner regions oétWérica’’®

Although both the CMS and the UMCA started worktba coast in the early
1860s, neither of the two groups established instatlons until the mid-1870s. The
knowledge they had of the interior was extrematyited. Similarly, when the CMS
restarted its mission work in the 1870s, the ongsion station they had that was just
inland from Mombasa, showed no signs that Islamdmdad and for several years, it
appears that the CMS continued to believe thadtiot penetrated inland.

The missionaries’ lack of information on the Musladvance upcountry also
stemmed from the fact that there were few exploearsounts that yielded any reason

for concern. This was buttressed by the writingsRi¢hard Burton and David

Y7 Oral interview, Reuben Katite, Ganze"Qeptember, 2013.
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Livingstone. Relying on the accounts of geograptzrd other travelers as well as
other European scholarship of the region, missiesawvere prepared to encounter
Islam of a certain kind at the coast, but they hatlexpected to find the religion in
the interior. As the CMS missionaries moved furtinéand, they began to see that the
faith was growing and winning the allegiance of amatry peoples. As their
perceptions of the nature of Islam changed, sdhgiit strategie$’®

The first course of action regarding Islam durihg first years of mission
work in Mombasa was to do nothing at all. The CM®ided trying to convert
Muslims. One example of this is when Salter Pribe, first leader of the CMS at
Freretown scolded a mission worker from Bombaydi@aching directly to Swahili
Muslims who happened to wander into a CMS assenfiys attitude began to
change when in the late 1870s and 1880s the CMSianaries started to expand
inland. As missionary stations began to be setufe interior, and as missionaries
went on scouting expeditions to find new lands fiother development, numerous
reports of the presence of Islam came streaming ithe CMS head station at the
coast. Starting in the late 1870s and early 18804d, then increasing from the late
1880s through to the first decade of the twentie¢imtury—as the numbers of
missionaries in the interior multiplied and as gpread of Islam increased—there
were numerous reports of how Muslim influence hia€aaly reached the villages and
towns of the interior.

After a dozen years of work just outside Mombasd e start of a few
inland stations, the CMS began to feel that they feglected the people of the coast.

The new bishop, W. E. Parker, had visited Zanzibarl886 and was impressed with

"Robert, W StrayefThe Making of Mission Communities in East Afrigaondon: Heinemann, 1978),
p. 61.
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UMCA efforts to reach Muslims on the Island and dered ‘what might be done at
Mombasa and among the Giriama. A couple of mordtesr IBishop, Parker took an
advertisement out in th@hurch Missionary Intelligencer and Recdat three ladies
to work with Muslims in Mombasa and in Giirama laaslwell as a medical team. By
1888, the CMS was sending medical doctors into Mesakfrom Freretown on two
days a week as well as a native evangelist on &atsrto reach the inhabitants of
Mombasa. Writing of this missionary effort, Parkstated, ‘This is a distinct
extension of the Mission. As no systematic evasgeliwork has ever yet been
carried out in Mombasa town among the Mohammed&h#'was during this same
time that Parker made a journey into the interiodt eeported on the alarming growth
of Islam. In 1894, the CMS began a special camptigreach the Muslims through
open preaching in the streets. There had beenaa cleange in policy since 1875
when Salter Price scolded the missionary workedfiggctly addressing Muslims and
not just letting ‘fall here and there a few crumbs’

During the 1880s and 1890s, the German and Fremipg also experienced
a change in attitude towards Islam. Writing on $ipéritans, Paul Kollman has argued
that during this period there was a growing vibfion of Islam and an increasing
view of Muslims as a hindrance to their mission kvdkfter 1885, the CMS began to
see Islam as an advancing force. In their firsndl station of Jilore they complained
that during the 1890s the numbers of converts feamib to slump due to the growth
of Islam. Worse still, by 1896 there was a growsogicern at the numbers of African

Muslim convertg®!
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Although in the early 1890s, the CMS still vieweslain as only having a
superficial hold among the inhabitants of the coasi892 the decision was made to
implement a strategy to stop Islam before it becamee firmly entrenched. From the
turn of the century until the outbreak of the Finsbrld War in 1914, the concern over
Islam reached a fever pitch among East African imissocieties. For a group such as
the UMCA, ‘the Mohammedan Problem’ was seen asntiest important problem
facing the Church in East Africa. During this peliall of the major agencies shifted
their focus to coming up with new strategies foalaey with the growth of Islam and
the either/or framework introduced by J.P. Famet878 became a common refrain.

Beyond strategically placing new mission statiangét to unreached peoples
before Muslims did, the mission societies alsotfedt need to better understand Islam
and the intellectual challenges it posed. It wadamger believed that Islam would
easily wither in the face of modernity and Christig and thus needed serious
engagement. Along these lines, the CMS sought ¥e hassionaries of ‘intellectual
capacity’ who would be willing to deal solely withe Muslims of Mombasa and
Kaloleni. In 1905, the CMS was successful in obtgjiran Islamic specialist by the
name of Johannes Kupfernagel. Kupfernagel spokéié&@nd some Hindu and was
sent to Giriama land in line with their belief its iimportance as a gateway to the
entire country. The growing concern over Islam iasEAfrica encouraged CMS
cooperation with other missionary societies.

4.3.2 I solation and loneliness

At Kaloleni, the CMS missionaries endured sericaation and loneliness.
This was the key determining factor underpinninggl #argely exacerbating, all the
other hardships of missionary life. One therapyidotation was the writing of letters.

This was not only the missionaries' sole methodashmunication but also a means
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of influencing events and a means alleviating loesis'®” The CMS missionaries in
Kaloleni were not any different from other professils or trades in that from time to
time disagreements broke out between them. Theitdesdoubt that the isolation and
loneliness they endured, combined with the ofteselliving arrangements with
other individuals from whom they could not easilycape, resulted in occasional
outbreaks of hostility. Indeed, it should be notkdt few missionaries in Kaloleni
were irritable and contentious.

4.3.3 Wrangles among missionaries

Frequently, disputes were referred to missionargdgearters for arbitration and
missionary society secretaries in London were ebligo exercise the wisdom of
Solomon, in the near impossible task of settling, post, petty disputes that had
begun months ago and thousands of miles away. Tiwae also an unpleasant
tendency for missionaries, like schoolchildren &meg' to a master, to report fellow
missionaries to headquarters behind their backs. @nhe greatest scourges of their
isolation, for those missions without a residerttdg was the distance from qualified
medical attention when a family member was sick.

The primary aim of all Christian missions that begaork in East Africa
during the second half of the nineteenth centurg teareach several pagans in the
interior, but due to geographical constraints, amall started work on or near the
coast, which was almost wholly Muslim. In the alzseonf good transport facilities,
the CMS missionaries including the African catetshend teachers had to walk long

distances in order to reach Africans.

%2 bid.
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4.3.4 The Giriama Resistance to Christianity

Apart from the challenges posed by Islam, slaveetrgpoor transport and
communication, the CMS missionaries could not gasdnvince the conservative
Giriama to embrace Christianity. Giriama cultured @aaboos did not allow them to
accept Christianity. The Giriama wanted to worsthigir God they were used &
For example, they wanted to see God in the missyodaurches they attended and
refused to go to school. Naturally, the Giriama dat like learning, but they liked
imitating things. A Giriama prophet known as (Mepplpsychologically prepared
members of her community for the coming of the efitAccording to her prophecy,
some people would come dressed like ghosts, cgriyinshrooms and a big snake
producing smoke could pass through their [Edhus, she advised her people to be
hostile to the whites because they would rule ake bver their land. This prophecy
lingered in the minds of the Giriama and Kaya edd@hus, it was difficult for most
of the Giriama to join Christianity or attend schoo

From the very beginning, the CMS mission had besndal problem to the
Giriama society. The missionaries had demanded ttieit converts discard their
beliefs, customs, and traditions and accept, withquestion or qualification, a
completely new way of life, social code, and mardis short, they demanded a
revolution: a rejection of those very things thaubd the tribe together from the
kings and chiefs down to the lowest and most inSgmt individual, into one
organic whole controlled by an iron bound code ofies. The missionaries failed
miserably to adjust their religion to African milidut proudly believed, for example,

that their own form of marriage and burial, thdieaological approach, their narrow
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concept of a family and individualism were best foe Giriama® By 1915, the
CMS had drawn up a code of rules against sins rgition of baptism. The CMS had
ruled, for instance, that its agents would be dised from their services with the
mission if they took part in dancing. Neverthelei®e most serious was their
interference with Giriama customary marriage syst&m

It was difficult for the missionaries to underdahat no marriage among the
Giriama could be solemnized without its componeaityy namely, dancing, and
drinking. There was no better form through whichytltould express their joy other
than in dancing which was always accompanied bgkdrg. Therefore, when the
CMS missionaries required their coverts to reffom dancing and drinking they
were, in fact, eroding marriage, initiation, andcamcision ceremonies. Moreover,
the missionaries failed to see anything good inyganiny, even though this were
ingrained in the Giriama social fabric, carriedgtige, and were of great social and
economic significance to them. The more male céiidk family had, the stronger the
family and the tribe became. It was also importamthave a number of female
children who could also render assistance by ailtg the land and looking after the
general welfare of the tribe, while the men weghting to defend their homesteads.
Furthermore, the Giriama believed girls were tHeaaheir society. Only Polygamy
could meet all these demands. So when the misssnalemanded that there
adherents cast away their wives, they were demgradicomplete revolution, and an
impossibility’®” Even more importantly, had the African men dongitsaould have

meant shunning the responsibility they bore torthéves, children, community, and

1850ral interview, Christopher Gamoyo Chondo, Rabdi $6ptember, 2013.
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the whole tribe. They would have lost their prestigconomy, and wealth. This they
could not do and still belong to the tribe.

For the unmarried converts, the missionaries edsthat the boys married
Christian girls and vice versa. In the early dafytheir work among the Giriama, the
CMS did not find it difficult to arrange marriagerfthe single African converts, for
the missionaries posed as their parents and segthemselves in a position of tribal
authority to choose wives and husbands for thoskeutheir care. Accommodating
single coverts in the mission stations was theegfone way through which the white
missionaries could always enforce monogamy, foly teesured that their adult
converts had Christian wives from the mission heudteis no wonder then that
African parents refused to allow their childrenlitee in the mission stations, and
disowned those who were enticed away from theird®hby the missions.

The discipline in the mission center was equaloif surpassed that found in
the military campd® The missionaries practiced brutality so that tbeyld have the
souls of their converts. The same process was tegpea the highlands, but with
perhaps less brutality. In the late 1890s, the GYI@ombasa lamented the passing to
the civil courts of their power to punish their gents. They admitted that all they
could do was to try to restrain their converts freimthrough moral persuasion.

In Kaloleni, the missionaries tried in vain to peev brewing of alcohol and
palm wine tapping, in the 1890s and the 1900s. Hvey tried to induce tea drinking
instead. However, the Africans were quick to diszahat this could not fulfill their
social function for which their own beer was brew&dThe CMS ruled that
abstinence from alcohol was necessary conditionb&ptism. Since no such ruled

existed in the constitution of CMS, the missiongriherefore circumvented the

1880ral interview, George Konde, Kaloleni, 24th September, 2013.
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constitution by placing drunkenness along the dissins, which John Arthur had
proscribed as a bar to baptism. This shows thattissionaries were prepared to go
outside the boundaries of the rules to root outtvthay considered evil customs
among the Africans. Most of the Giriama consideited joke since such customs
were ingrained in the whole fabric of the tribe.eyhrefused to abide by the rules,
even when the civil authority sometimes joined oisaries to curtail drunkenness,
not because they felt it was necessary for salvabiat because they considered that it
reduced the efficiency of the tribes labor force.

The Giriama elders violently opposed the missionaeachings. This
opposition of the social forces of Christianity weaseal measure of the strength of the
tribal culture’®® The elders and the older generation defendedrithe, nd tried to
prevent the social disintegration, which they rghtelieved would result if they
allowed the missionaries to prevail. To be sure, ¢élders had a vested interest in
doing so because the missionaries threatened dlagirauthority over the younger
generation. It was because not only the missiosaaitacked beer drinking and
dancing that the old white men of the tribe attackeem. Rather, it was because they
were attacking the foundation of the tribe. Revtiriddeakey wrote:

It was easy to collect audiences in those daysy Thald come in bands to a

service as sightseeing to a show. They used tdtmlinission service by the

same name as their musical dancers. Nevertheldss at last it began to
down upon them that more than mere listening wagebed of them and that

a change of life, which must of necessity meanvalution in customs, they
became violently opposed to Christian teachifiys.

As early as 1891, an incident occurred which fortedGiriama around Jilore to take
a stand either for against the missionatiésOn 30" October 1891, letters were

received at Jilore and Malindi to effect that Galled Giriama, were going to attack
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these two places. The Hooper family was hurriedgceated from Jilore and nearby
Giriama summoned into a fighting force. A full camiparmed Giriama gathered and
by November 10 1891, 300 Kambe at Sekoke Hill betwilalindi and Jilore joined
them. Kauma and Chonyi declared themselves reathktoup arms for the company
and Blauchi soldiers were sent from Mombasa. Howete entire threat turned out
to be a hoax —conceived by some Giriama who hopestare the Europeans away.
The perpetrator of the false alarm was arrested,s@mt to Mombasa for trial. The
mission station had thus become a target for Gaiapposition to growing British
influence as well as a catalyst for support of ihfluence by some Giriama. When
the British found themselves in conflict with somkthe coastal Arabs four years
later, the Giriama living in the immediate areaJdbre mission quickly lent their
support to the British.
4.3.5 Early African converts experienced social challenges

The Africans catechists endured some challengéseievangelism activities.
The life of a Christian Giriama was a difficult on€hey were forced to adopt
European manners and reject almost all traditionatoms. Most of the missionaries,
like Rev. Douglas Hooper, ruled the settlementy vigidly and a firm hand was kept
over the adherents. This divided families, whiclusead internal frictionin 1910,
CMS officials became concerned about the sociatugi®n of the converts. It
became quite clear to the missionaries that whide ivere condemning all the social
and cultural values of the Africans as evil andthea, they had not been able to
provide alternatives acceptable and understandabiieeir few converts. It was not
the discipline and immoral behaviour of the unconéd that the missionaries were
concerned about, but that of converts who, displdoam their tribal authority and

codes and without firm footing in the ways of th&ite missionaries and western
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civilization, had become a social problé.The bishop of Mombasa moved to
remedy this, at least among the CMS adherents. W& conference meeting at
Mombasa in 1912 responded and set up a small cibeentomposed of the Bishop,
Archdeacon Binns and George Wright, to approachgtheernment to press for the
formation of Christian Councils of Elders in Chiast settlements, to exercise tribal
laws similar to those exercised by Kayasin perhaps quite a different way, the CMS
was responding to the Native Tribunals Rules of119h which the government
established council of elders in accordance witiditional customs. The CMS,
perturbed at the social disintegration and lacknairal or civil codes among their
converts, which the mission had brought about, btlgerefore a duplication of the
same councils in their own Christian settlememtsther words, they were asking the
government set up reserves for the Christian césweith a Christian council of
elders similar to those formed and recognized by government in the native
reserves, to enforce tribal law.
4.3.6 Racial prejudice against African catechists

In Kaloleni, the Africans catechists who served agents of the CMS
missionaries were dissatisfied with the menial thley had to play under the tutelage
of Europeans®® The problem of the relationship between missions s African
employees as exemplified by the situation at Kaloldid not engender proper
working relationship. Many missionaries regardedasins as essentially and racially
different from them. They were treated as littléldien who had to be guided and

patronized in every wa¥’®
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4.3.7 Inadequate teacher s

The CMS missionaries also had challenges in spmgaftirmal education
among the Giriama due to shortage or lack of tahiteachers and requisite learning
equipment and materials. Therefore, African teaxhegre trained hurriedly by the
missionaries and sent out to teach in the bushodshahich African communities
began to build around the mission centers. Somertumfate aspects resulted from
these activitiesSecond, a majority of the missionaries were noegaly prepared for
education®” They also lacked funds to build schools and a @ropducation
curriculum was not available. Worse still, missioesa who had no educational
training were expected to train teachers for thehbschools?® They themselves
varied in background; some of them were graduatgsothers had little education.
The idea that Christian Africans could only beeefively civilized out of their pagan
environment, contributed to the setting up of boaydschools especially in mission
stations. The bush school reflected the type dfuoson their teachers had received
and, in a majority of cases, were unable to proviage than a token of what was
considered educatiofi’
4.4 Conclusion

This chapter has demonstrated that although the @NESionaries faced
many challenges in Kaloleni, they worked very hamdimprove the social and
economic status of the Giriama. By building schaalsKaloleni, the missionaries
exposed the Giriama to western education, whiclbledahem to get employment in
the colonial administration. In addition, the teidah education that was provided by

the CMS missionaries in Kaloleni also enabled tirea@a to improve their economic
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activities. Besides education, the CMS missionapgesvided medical services in
Kaloleni. The missionaries therefore improved Heaind sanitation among the

Giriama.
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CHAPTER FIVE
CONCLUSION

This study has traced the origin of Christianityret Kenyan coast in the 19
century and its spread to the interior of Kenya agnthe Giriama in Kaloleni. Right
from coast, it was hard for the missionaries tongednverts because of various
reasons. For a long time, the conservative natdiréhe Africans made them
unreceptive to Christian teachings. Apart from thiee missionaries were very few
and did not understand the local languages. Moredhe missionaries were not
acquainted with the tropical environmental condii@and most of the succumbed to
ill health. Therefore, the first encounter of thM& missionaries with Africans was
marred with various challenges that truncated thigility to win many converts.

Fortunately, the coming of the Bombay Africans terEtown from the 1840s
provided an incredible impetus to the activities tbe CMS missionaries. As
demonstrated in chapter two, the Bombay Africansevi@miliar with the surrounding
communities and were multilingual. This enablednthteo woo Africans to join
Christianity. Indeed, the initial Africans readetesachers, catechists, and pastors were
all freed slaves who settled at Freretown. Théaihingagement between the Bombay
Africans and the missionaries was marked with coaten and the missionaries
really appreciated their contribution. Howeverstiwas just for a short duration. In
the last quarter of the T@&entury, the missionaries began to undermine &reghrd
the role of the Bombay African catechists in theead of Christianity and relegated
their status in the missionary camps. It was agaims background that the Bombay
Africans withdrew their support, fled Freretowndajeined their fellow Africans in
the hinterland. The harassment that was meted stghie Bombay African catechists

painted a grim picture on the missionaries and alegheir racial prejudice against
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African converts. The racial practices of the CMBsionaries were later withessed
in Kaloleni. For example, the missionaries radicaétached African catechists and
teachers from their social and cultural practieesl this made them lose contact with
members of their communities. Moreover, the Africzatechists and teachers in
Kaloleni were relegated to secondary roles sudbudding bush schools, working in
the missionary schools often with little or no @aall.

As already mentioned, the Church Missionary Soc{€&¥S) had enjoyed
little success prior to the establishment of cabnile in 1895, and it was only after
the conquest and the establishment of a colonialiradtrative structure that the CMS
missionaries gained a foothold in the interior oéniga. The arrival of the CMS
missionaries among the Giriama at the turn of Wentieth century was marked with
serious resistance because the Africans believad nifissionaries were conspiring
with the British to subjugate them. As discussedhapter two, the Giriama remained
detached from the outside world and lived in faetf establishments called Kayas
where they barricaded themselves from intruderselher, the Giriama being a very
conservative community were not ready to abandeir traditional ways of life and
believed that the missionaries were unnecessaty evi

In order to surmount the Africans resistance toveanto Christianity, the
CMS missionaries employed various mechanisms. kamele, in Kaloleni, the
missionaries had to bribe and sometimes give ptederthe Giriama chiefs to allow
them traverse their territory. The idea of makimptacts with community leaders
acted as a tool for gaining acceptance among tmeahf. Besides this, the CMS
missionaries used education, health, and buildirig cburches in spreading
Christianity. This indeed shows that the missicgsnvere very tactful in spreading

Christianity among the Giriama and it is worth ngtithat they took advantage of
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African challenges to convert them into Christignit-or example, the CMS
missionaries having realized that the Giriama wplaegued with endemic lethal
diseases, they immediately established makesisiftetisaries in Kaloleni where they
offered basic medical therapy to the sick. In tmecpss of treating patients, they
preached and advised them to join Christianityrioleoto remain healthy. In terms of
education, the missionaries provided students latsic items like clothes books and
shoes. Such items were used to magnet Africanremiltb join missionary schools.
Therefore, it can be argued that missionaries neasgied as philanthropists, yet their
main intention was to spread Christianity.

In the missionary schools in Kaloleni, the Christiggachings and western
norms were mainstreamed into the curriculum and tss supplemented by the
teaching of the 3Rs. The missionaries taught tk&sks because they knew that the
success of their work was dependent on a persdilisyao read and understand the
bible. This explains why the missionary educatiosswestricted, especially during
the early years, to the basics, which would enahldents to carry out evangelistic-
catechetical functions. With some notable excegtidthe emphasis during the early
missionary expansion was a basic education enalpugls to become better
Christians. Post primary education was not encaatand it was in fact considered
not useful by some who feared that those who aeldiev would be unable to
communicate with the masses.

Evidently, the missionaries’ intentions in providimvestern education to the
Africans differed from the Africans’ interests andnflict was bound to ensue. The
former were focused on teaching the message ofdspel to the Africans, along
with the minimum literacy skills to support thisippary concern. Some technical

education to usher the Africans into western cailion and economy and to enable
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the Africans to render services in the missionagled settlers’ establishments was
also regarded as important. On the other handAfrieans were interested in an
education that would open them up to the new staisdaf life, and that would enable
them interact with the Europeans on an equal fgotirthey also wanted superior
education that would enable them participate in ne& emerging economic and
social conditions of life.

A common thread that runs throughout this studythis struggle of the
missionaries to convert Africans to Christianitydathe Africans participation in the
same. In Kaloleni, the CMS missionaries were veny ind their capacity to reach
the Africans masses was crippled by a myriad oktramts such as lack of transport,
language barrier, and lack of geographical knowdediorse still, the missionaries
were treated with a lot of suspicion since the &ia mistook them to be slave raiders
because their complexion resembled that of the frdlat often raided them for
slaves. In light of these challenges, the missiesanurriedly trained many Africans
catechists and teachers and send them to go pngaichthe Giriama. Therefore, the
significant role of the African catechists and tears in the spread of western
education and Christianity in Kaloleni is worth liighting because they shouldered
the great responsibility of reaching out to the seasn the interior.

As discussed in chapter four, the missionariesodhiced formal western
education that supplemented traditional Giriamacatian through which elders
passed on knowledge about the prevailing normspmactices to new generations.
Although missionary education had positive attridsuof enlightening the Giriama, it
did interfere with their cultural practices, whithe missionaries deemed barbaric.
The failure of the missionaries to offer educattbat was relevant to the African

needs made formal education unpopular among sortie @iriama because they felt
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that missionary education was too bookish and didhave practical ramifications in
the lives.

In terms of medical services, the Giriama in Katoldenefited from
missionary health services, which enabled thenutb the spread of deadly diseases.
Moreover, the missionaries sensitized the massdganto maintain health hygiene.
Such teachings enabled the Giriama to avert petedigseases. The missionary goal
of spreading Christianity to the Giriama masses megtively affected by a myriad
of challenges such as poor transport and commumi;dslam, slave, trade, and to a
large extent African resistance. Despite theseaohlest, the CMS did a remarkable
work in Kaloleni.

A commonly held view by many Eurocentric scholarshiat white missionary
agents from the northern world exclusively spreddisfianity in Kenya without
support from Africans. By contrast, this study masealed that African catechists,
mission workers and people who had been Christanizere more effective in cross-
cultural mission because they often learned otHec#n languages more easily and
had a ready empathy with the culture. Many of thesne non-literate and they came
with a message, but not with the kind of culturagage and notions of superiority
that often accompanied most white missionaries. sTh@frican teachers and
evangelists were more effective in evangelist rdie¥aloleni District, Africans took
part in missionary education by donating land, tmasion materials and labour for
constructing churches and schools. Even more iraptiyt Africans became teachers
and evangelists. This indicates that Africans waoe passive recipients of western
education and Christianity.

Therefore, due to the untiring, dedicated, andessfservice of the African

catechists and teachers, the spiritual and soé@lof the people of Kaloleni was
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transformed. The African catechists and teachelsased their people from the
bondage of blind belief, superstition, illitera@nd poverty and by their unflinching
and impartial love and compassion; they did awathwhe stigma of dreadful
diseases like leprosy, cholera, small pox amongrethThe welfare measures like
education, health, and economic escalation thatgtheernment is undertaking in
Kaloleni today are only the replication of the foont that was left by the CMS
missionaries. Thus, the CMS missionary activitiesamilestone in Kaloleni and the
Giriama people will remain indebted forever for thelfless services that were
rendered to them by the CMS Christian missionadad African catechist and

teachers.
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