A SEMANTIC ANALYSIS OF KIMERU KINSHIP TERMS

BY

KAWIRA JOAN FLORA

A RESEARCH PROJECT SUBMITTED IN PARTIAL FULFILMENT OF THE
REQUIREMENTS FOR THE DEGREE OF MASTER OF ARTS (M.A) IN
LINGUISTICS, DEPARTMENT OF LINGUISTICS AND LANGUAGE S,

UNIVERSITY OF NAIROBI

2014



DECLARATION
This research project is my original work and hasleen presented for examination in

any other university.

Signed ... Date.......coovvviiin

Kawira Joan Flora

This research project has been subjected for exaimmwith our approval as university

supervisors.

Signed ... Date.......coovvviiiin

Dr. Wachira, A.

Signed ... Date.......coovvviiiiin

Mr. Atoh, F.O



DEDICATION
To

My husband Raymond Murithi
My children Denzel Munene Murithi
And
Leslie Mwende Murithi.
Thank you for your support, encouragement and love.

God Bless.



ACKNOWLEDGMENT
| owe my gratitude to everyone whose inspiratiamtjocsms and contributions

enabled me complete this degree.

First and foremost, | thank the Lord for His wision of good health, strength
and resources throughout the two years .

| am grateful to my two supervisors, Dr Wach#aand Mr Atoh , F.O for the
support and encouragement they gave me durdegwtiting and completion of this
project. | appreciate their ideas and positivéiatsin, which served as my source of
inspiration during the period of this research worRheir expertise in the field of
Linguistics helped me to shape this piece of work.

My sincere gratitude goes to my course lecturehenDepartment of Linguistics
and Languages: Dr Buregeya, A., Dr. Schroeder,rbf. Bkoth Okombo, Mr. Mungania,
Prof. Lucia Omondi, Dr. Jane Oduor, Dr. Marete BmndMichira for the knowledge they
impacted to me during these two years of study.

| appreciate the contribution of my classmatestipuklary, Esther, Jane Kinyua,
Jane Kamau, Papion, Tom, Eunice, Mayom, Peacerand.| Thank you all for making
the two years of study a worthwhile experience.

Special thanks to my family, my husband Raymondtiier inspiration, financial
and moral support you gave me. Thank you my samzBleand my daughter Leslie for
being so understanding and for bearing my absewnoe fiome. Thank you my brothers
and sisters for your moral support and prayers.

My heartfelt gratitude goes to my late mum who emaged me to enrol for my
masters degree but unfortunately never lived taxsee€omplete my course.

Lastly, | thank all those who contributed irrieas ways but whose names | have

not mentioned.



TABLE OF CONTENTS

D] O Y = AN I [ N SRR SPP i
D] 1 (@ N I 1 1 P EPR PP i
ACKNOWLEDGMENT ...t e e e e e e e e e e e eneaa s Y
LIST OF TABLES AND FIGURES.........ccoottiii et eeeeeniie e eeeennnne e Vi
LIST OF ABBREVIATIONS ......ooiiiiiiiiiiiiie ettt eeitee e e e e et e e e e e e eseeeeasnnnees iX
AB ST RAC T ..ttt mm e e e e e e e et e e e e e e et e e e e s annnae e e e anrrrraaaeeeans Xi
CHAPTER ONE: BACKGROUND OF THE STUDY oo, 1.
O [ 0] (o o [8 T4 1o o NP SSRRRPPP 1
1.1 Background to the language............occeoemmmiiiiiiii e e 2
1.2 Statement of the Problem ... 4
1.3ReSEArCh ODJECHIVES ... .uuiiiiiiiiiiiii e 4
1.4 Research NYPOINESES .......cooviiiii e e 5
1.5 Justification Of the STUAY ...........viim e e 5
1.6 Scope and limitations of the StUAY ..o 5
A 1= T T (o o) (=T 0 6
1.8 TheoretiCal framMEWOIK.........oooo i 6
1.9 LItErature REVIEW.......cccoiiiiiiiiiit oottt ettt s e e e e e e e e e e e e e e eeeeeeaeeeeeeaenenes 11
1.9.1 Literature based on Kimeru language StUdies.............ueeeeeiiiiiiiiiiienninnnnninns 11
1.9.2 Literature review on Kinship terminologi€s.............uuvveveeiiiiiiiiiieieeiiieeeeieee 13
1.10 Research methodology .........couuuiiceeeeee e e e 15
1.10.1 Data COBCHION ... ..ttt e s 15
1.10.2 Methods of data COIECHION ...........eemmemiiiiiiiiieer e 15
1.10.2.1 A semi- StruCtured iNtEIVIEW ........ccceeuvuviiiiiiiiies e e e e eeeeeeeeeeeeeeeeennnnneeees 15
1.10.2.2 Native speaker’'s INTUItION .........coeeiieiiiiiiiiee e e eeeeeaaaan 16
1.10.2.3 Observation MEethod .............uuuiieiieiiiiiiii e 16
1.10.3 DAta ANAIYSIS......coiiiiiiiiiit b 16



CHAPTER TWO : KINSHIP TERMINOLOGIES ... 17

2200 I 11 foTo [V Tox 1 o] o [PPSR U S PPPPPPPTPUPPRRRPI 17
2.1 General INfOrMAtION .......ccciie i e e e e e e e e e e e e e enne e eeaannnnas 17
2.2. TYPES Of FaAMINIES. ..o e e e e e 18
2.2.1. Elementary family .........oouuiiiii e ee e 18
2.2.2 Compound family .......ooouuiiiiiiiieet e ————————— 18
2.3 Systems of Kinship Terminology .........ccouumriiiiiiiiiiiieeeeeeee e 19
2.3.1 Descriptive system of Kinship terminology..............ueueeeeeeiiiiiieiiiiniinnnninies 19
2.3.2 Classificatory system of KINSNIP......c.oeeiiiiiiiiiii e 20
2.4 Principles of classifying KINSNIP TEIMS aaeeevieeiiiiiiie e eeeeeaiann 23
2.4.1 COgNALIC PIINCIPIE ....uuuiiviiiiiieeet ettt ettt e e e e e e e e e e e e e s s s nnnnne e e e e e e e eeeeas 23
2.4.2 UnilINEal PrINCIPIE ...ooeiiiiieeee ettt 25
2.4.3 Lineality VS. COllaterality ............coummereiiieeiiiiiiiie et e e e e e 28
2.4.4 Affine Kin vS. cONSANQUINE KiN ........commmeeeeiiiinieeriiiiiie e e e e 28
2. 4.5 REIALIVE BOE ...eeeeeeiiiiiiiieee et 29
B =T T [ 29
2.4.7 GENEIALION ..ottt ettt ettt a e e e e e e e e e e e e et eeeeeeeaeeeeeessnnnnannes 30
2.5 Kinship Terms of Address and Social Meaning............cccooveeeviiiiiiicececiiiiee e, 32
CHAPTER THREE: KINSHIP RELATIONS IN KIMERU. ........ .ccooviiiiieeeeeeiiiiee. 34
GO I 1 70T [UTox 1 o] o [PPSR S PP PPPPTPUPPTRPPI 34
3.1. KiNShip REIALIONS ......cciiiiiiiiiieii e e e e 34
3.1.1 Parents — Children relation ..........cccceeeeeeeeeieeeeeeeiiiicreee e e e e e rneeee e e e e e 34
3.1.2 SIBING relation ... 35
3.1.3 Paternal RelatioNS ..........coooiiiii e 35
3.1.4. Maternal Relations............cooiiiieiieeee e e e e e ee e e 36
3.1.5 Grandparent -grandchild relation ... ... 37
3.1.6 Husband-wife relation. ..............oueeeeeiiiiiiiiii e 38
3. 1.7 IN-1aW reIALION ..o 38
3.1.7.1 Children’s SPOUSES ..........uuuiiituaaaaeeeeaaiiiibiirrereee e e e e e e e e e e e e e eeeeenseeereneees 38
3.1.7.2 SIDIINQGS’ SPOUSES .....ceeeeiiiiie s ettt et e e e e e e e e e e e s s s aasib bbbt reeeees s s e e e aennes 38

Vi



3.1.7.3 SPOUSE’S SIDIINGS ...covviiiiiiiet i ettt e e 39

3.1.7.4 ParentS-iN-law ..........coooiiiiiiiiiiiii e 39
3.2 Formation of KINShip termMS ..o 39
3.2, 1 ASSIMUIATION ...ttt ettt e e e e e e e e e e s s e e e e e e e e as 40
Be2 2 ElISION ettt 41
2.3 AFFIXALION .. 42
3.2.3.1. The possessive MOIPhEME —QU .....cmmeiiiiiiiiiiiiiiiieie e 42

3.2.3.2 The possessive MOIPhEME- WE .....coueeeeeeeeeiiiiiieeneeeeensnnssnnsnnnneeeee: 44

3.2.3.3 Plural morphemes (ba-and @-) ......cocceeeeiieiiiiiiiiieecccne e 45
3.2.4 COMPOUNTING 1evttiiieieiiiiis et eeeer e e e et e e e e e e et s e e e e e ea b e e e e eeeeneasaaaaeeaenns 46
G T =T 1= (o ) o 47
3.2.6 BOIOWING ...ttt e e e ettt ettt et e e e e e e e e e s st e e e e e e e e e e aaeeeas 48

3.3 Application of frame SemantiCs Theory. ... e, 48
3.4 Findings based on the 0DJECLIVES .......ommeeeiiieeeieiie e 52
G o o (1] o o 55

CHAPTER FOUR:SUMMARY, CONCLUSIONS AND RECOMMENDATIONS 56

O I 1 1 o o (3o 1o U PUPPRRR 56
A1 SUMIMATY ettt e et e e e e e e e et e e e e e s e e bbb e e reeee e s s a e e e e e e eeeeeeeeeeees 56
4.2 CONCIUSION ... eemmm e ettt e e s e e e e e e e e e e e e e e eeees 57
4.3 RECOMMENUALIONS .....evitiiiiiiiie et e e e e ettt e e e e e e e e e e et eeeeeeeeeeeeeerennnae 58
REFERENGCES.......ooiiiiiiiiiiie ettt e e et e e e s e s e e e e e e e nb e e e e e e s snnnneeeaas 59

APPENDIX 1: INTERVIEW SCHEDULE.........cccciiiiieeeiiiiiiecc e 26
APPENDIX 2: KIMERU KINSHIP TERMS ... 56

Vil



LIST OF TABLES AND FIGURES

Fig.1 Iroquois KiNShIp SYSEM .........oovtummmm et e e 22
Fig 2. Kimeru CognatiC TEIMS .....ccooiiiiiiieeeee et e e e e e 24
Fig 3. Patrilin@al DESCENT........uuiiiiiiieieiieiiiiiii ettt e e 26
Table 1: Gender DISHNCHON ........uuuiiicmmmmm e 30

viii



MM

MF

Fz

FB

MZ

MB

FM

FF

DD

DS

SD

SS

BS

ZS

FZS

FBS

MZS

LIST OF ABBREVIATIONS
Father

Mother

Brother

Sister

Son

Daughter

Mother’s Mother
Mother’s father
Father’s Sister
Father’s brother
Mother’s sister
Mother’s brother
Father’'s mother
Father’s father
Daughter’s daughter
Daughter’s son
Son’s daughter
Son’s son

Brother’s son
Sister’s son

Father’s Sister’s son
Father’s brother’s son

Mother’s sister’'s son



MBS

MZD

FZD

MBD

FFF

FFM

FMF

FMM

Mother’s brother’s son
Mother’s sister's daughter
Father’s sister's daughter
Mother’s brother’s daughter
Father’s father’s father
Father’s father's mother
Father’'s mother’s father

Father’s mother’'s mother

MMM Mother's mother’'s mother

MMF

MFM

FBD

FFB

FFZ

BD

SSS

Mother’s mother’s father
Mother’s father’'s mother
Father’s brother’s daughter
Father’s father’ brother
Father’s father’s sister
Brother’s daughter

Son’s son’s son



ABSTRACT

This study seeks to analyze Kimeru kinship ternogglwith a view of investigating
which kinship terms are used for describing theious kinship relations .The Meru
culture plays a significant role in establishingiethkinship terms are used for certain
kinship relations. This study also looks at theilouas processes used in the formation of
Kimeru kinship terms and seeks to establish whedhi@nship term describing the same
kinship relation takes different forms. The studgyesi Frame Semantics Theory as
proposed by Charles Fillmore (1975, 1976a). A kimsarm is analyzed as a frame or a
conceptual background against which a word is deffin

The project is presented in four chapters.

Chapter two discusses kinship relation and kinséiminology in general. The chapter
examines the two types of families, the kinshipteays, the principles of classifying

kinship terms and social meanings as brought okiriship terms.

Chapter three examines Kimeru kinship terms usedddous kinship relations and the
formation of these kinship terms. This chapter gtsovides an analysis of Kimeru
kinship terms within the framework of Frame SemamtiFindings based on the
objectives are also provided.

Finally, chapter four gives a brief summary of stedy.

Xi



CHAPTER ONE
BACKGROUND OF THE STUDY

1.0 INTRODUCTION
This study analyses Kimeru kinship terms in thatligf Frame Semantics. Many scholars

view kinship systems and kinship terminologies ani@us ways.

According to Radcliffe (1967:4) kinship results rfrothe recognition of a social

relationship between parents and children, whichasthe same thing as the physical
relation and may not coincide with it. Thus, thengbete social relationship between

parent and child may be established not by birtrblguadoption.

Murphy (2001) says that kinship is a relationshgsdd on the culturally recognized
connection between parents and children (and egtetalsiblings and through parents to
more distant relatives).He defines kinship termgglas a system of linguistic categories
for denoting kinds of relatives.

Encyclopaedia Britannica (2014) defines kinshipmnieology as the system of names

applied to categories of kin standing in relatiopgb one another.

Satarupa (2010) notes that kinship terminology auléural terminology that comprises

words that describe familiar relationships.

From the definitions above, it is clear that kimsterms describe people who have a kin
relation and therefore, for my working definitionwill define kinship terms as words
that various language communities employ in addrgsand referring to people who are

related by blood, by adoption and through marriage.



The focus of this study is on how Kimeru on howskiip terms are distinguished. The
study also focuses on the processes used in thafion of Kimeru kinship terms.’

1.1 BACKGROUND TO THE LANGUAGE

Kimeru is a Bantu language spoken by Ameru peopl&enya. The Ameru people

reside in Meru county and Tharaka Nithi county. TWwe counties are on the Eastern
slopes of Mt. Kenya. Mwebia (2006) however notex thconsiderable number of Meru
speakers live in other parts of the country assalteof migration, land settlement and
employment. A significant number occupy the Lai&ipistrict, Nairobi, Isiolo and parts

of the Kenyan Coast.

According to Fediman (1973) as cited in GacunkuOB)Othe pre-Meru people who
escaped from Mboa along the Kenyan Coast were knasviNgaa. Later the Ngaa
entered the area now known as Tharaka and settmdever, due to intermarriage and
increase in number, the earlier unity of Ngaa diesband they entered the era he called

‘the dividing’ or dispersal.

It is during this period that the Ngaa split inteetcurrent sub-tribes of Meru which
represent the various dialects of Ki-meru languddey gradually dispersed, resulting in
the loss of their common name (Ngaa) and idenfitye various groups that emerged
after the dispersal were: Ilgembe, who settled ® North of Nyambere ranges, the
Tigania who occupied the southern slopes of Nyamlanges, the Imenti who moved to
the West into Mt. Kenya forest and the Mwimbi whoved southwards settling below

the slopes of Mt. Kenya. Following their disperda various tribes were known by their



different names until much later. Marete (1981)esdbhat the common identity and name
were re-established through the shared experiermggbt about by European colonial

occupation and Administration.

In classification of Bantu languages by Guthrie§a-91:vol 3:11-15), Meru is grouped
along with Gikuyu, Embu, Tharaka, Kamba and Sengidjithese languages forms what
he calls the Gikuyu-Kamba group. Guthrie assigngecB50 in the classification. He
distinguishes the six languages under this group gives each of the six languages a
code number. Gikuyu E51, Embu E52, Meru E53, Trargk4, Kamba - E55 and
Sengeju- E56.This classification enables us toepldhe Kimeru language within the

Bantu sub-family of Thagicu.

There are varying views amongst linguists and hests as to the exact number of
Kimeru dialects. Marete (1981) recognizes five oegi varieties. Ki-Tharaka, Gi-
Tigania, Gi-chuka, Ki-Mwimbi and Ki-Imenti. Mberi@l981, 1993) however treats Ki-
tharaka as a distinct language and not as a diafd€imeru. Guthrie (1967/71) assigns
Meru and Tharaka different codes thus treatingwlteas languages that are distinct from
each other. Nkubitu (1993) recognizes only fouratis of Ki-meru- Ki-lgembe, Gi-
Tigania, Ki-Imenti and Ki- Mwimbi. Gacunku (2005n& Mwebia (2006) distinguish
between eight distinct dialects: Ki-igembe, Gi-Tiga Ki-Imenti, Ki-miutine, Ki-Egoji,

Ki-muthambi, Ki-Mwimbi and Gi-Chuka.



This discussion presents divergent views aboutthlects of Kimeru .Our present study
will ignore this controversy since the questionwdiat to consider as a language or a
dialect remains controversial in linguistics. Wdl ¥acus on the Muthambi variety which
is the researcher’s native language. We shall ate fdom Kimuthambi to represent the
Kimeru language.
The eight dialects are represented in the two ¢esias follows:

Meru county- Ki-imenti, Ki-Egoji, Ki-igembési-tigania and Ki-miutine

Tharaka Nithi county- Gi-Chuka, Ki-muthaméand Ki-mwimbi.
1.2 STATEMENT OF THE PROBLEM
This study is an analysis of Kimeru kinship termgg Frame semantics.lIt is difficult for
a learner to tell what terms are used for variomship relations. The main task of this
study therefore is to investigate what Kimeru kipgierms are used in describing various
kinship relations and the basis for distinguishiingse terms. Frame Semantics approach

will help in explaining the basis of understandiKigieru kinship terms.

1.3RESEARCH OBJECTIVES
i) To establish how Kimeru kinship terms are clasdifie
1)) To identify how Kimeru kinship terms are recognized
iii) To establish to what extent particular Kimeru kipskerms are used for
multiple relationships.
iv) To find out to what extent a kinship concept tadl#terent forms depending

on the relationship of the person who is the ceottreferent.



1.4RESEARCH HYPOTHESES
i) Kimeru kinship terms are classified on the basigesferation, gender, relative
age,cognatic principle,unilineal principle, linea. collateral kin and affine
vs. consanguine Kin.
i) Kimeru kinship terms are recognized based on allualues.
iii) Particular Kimeru kinship terms are used for midtigelations.
iv) There are different forms for the same kinship embhcdepending on the

relationship of the person who is the centre ofnexit, but to a small extent.

1.5JUSTIFICATION OF THE STUDY

This study is a scientific investigation into Kimekinship terms. Scholars have studied
and recognised other dialects of Kimeru espechkaymenti, which is considered as the
standard variety, (Marete 1981).However, verydittlas been said about Ki-muthambi
dialect. To the best of my knowledge, no study Ibesn conducted on Kimeru kinship
terms. This study is therefore useful to non-Basgeakers, non-Kimeru speakers as well
as Kimeru speakers and learners interested initgpidimeru kinship terminology.
Observations and conclusions drawn will serve asitéen record for future reference for
Bantu speakers.

1.6 SCOPE AND LIMITATIONS OF THE STUDY

The study will be limited to Kimeru language. Thaudy is not doing a dialect
comparison.

This study is constrained by limitation in time amg$ources. As a result, it will not go

beyond what is readily available in terms of data.



Due to these limitations, this study however, mayt he treated as an exhaustive
examination of kinship terms in Kimeru. The reswii however be assumed to be a

representation of Kimeru language.

1.7 DEFINITION OF TERMS
Affine- relationship by marriage ties

Consanguine- relationship by blood

Collateral- related by blood but not directly iretline of descent

Unilineal- parentage established either througheshal females

Ego- individual designated as the starting point in déstg a relationship

(Murphy 2001)

1.8 THEORETICAL FRAMEWORK

Frame Semantics

According to Gawron (2008:2), Frame Semantics éshifain child of Charles Fillmore
(1975, 1976a). Fillmore (1982, 1985) as cited invém (2008:3) focuses on frame
semantics as a contribution to a theory of texteustéinding. He further points out that a
frame is a conceptual background against which adws explained or defined.
Gawron(2008:6). Frames are conceptual structurgspitovide context for elements of
interpretations; their primary role in an accouhtext understanding is to explain how a

text can validly leap far beyond what the textrity says.



Consider the following examples by Fillmore:

a) | can’t wait to be on the ground again

b) I can’t wait to be on the land again.
Fillmore notes that sentence (a) evokes a speakerisvin the air (on a plane) while
sentence (b) a speaker who is at sea (on a shiimpFe would saygroundis understood
within a conceptual frame of air travel and withimat, it is opposed to air, whiland is
understood within a conceptual frame of sea tramdl within that frame, it is opposed to
sea Land andgroundidentify the same entity ‘dry surface of the earithe two words
assume different perspectives on or schematizafitihe same scene. Understanding the
choice of words for talking about the scene reguappealing to the history of events

leading up to it.

Fillmore further notes that single concepts provltkebackground for a set of words.

For instance, the concept of MARRIAGE provides theackground for
words/suffixes/phrases such as bride, groom, ngayievedding, divorce, in-law, elope,
fiancée, husband, wife, maid of honour, honey-mdmst man etc. A concept once
defined may provide the background frame for furtikencepts. Thus DIVORCE
provides background frame for lexical items suchalksiony, divorce, divorce court,
divorce attorney, ex-husband, ex-wife etc. The ephoof alimony depends on the
concept of divorce and the concept of divorce m tlepends on the concept of marriage.
The dependency is definitional. Unless you defireatva MARRIAGE is, you cannot
understand what DIVORCE is. Unless you define wbdvORCE is you cannot

understand what ALIMONY is.



In a Commercial Transaction Frame, among the laejeof semantically related verbs
linked to this frame are sell, pay, spend, cost @matge each of which evokes different
aspects of the frame. The verb buy focuses on tlyerband goods, back grounding the
seller and the money, sell focuses on seller amdlgydack grounding the buyer and the
money and pay focuses on the buyer, money and,dadlek grounding goods. The idea
is that knowing the meaning of any one of the venlgsans in some sense, knowing the

meaning of all of them.

In kinship relationships the concept of FATHER wpibvide the background for a set of
words such as DAUGHTERNd SON Similarly the concept of MOTHER will provide
the background for the same set of words; S& DAUGHTER. The word son is

therefore defined in the conceptual backgrounatsfeér or mother.

The concept PROTOTYPE is one of the most importamnicepts of Frame Semantics.
Frames are prototypical descriptions of scenefnéik illustrates the use of prototypes
within Frame Semantics by an analysis of the cangéfpOW. The word WIDOW is
specified with respect to a background scene irchwpeople marry as adults, marry one
person and their lives get affected by a partragath. Prototype is understood as a fairly
large slice of the surrounding culture against Wwhtte meaning of a word is defined and
understood. For instance, to understand the meafitige word breakfasit is necessary
to understand the institutions and practices ofctiiure in which the category exists. In
this case, it is necessary to understand the peacfieating three meals a day at more or

less fixed times and the meal eaten in the early pathe day is breakfasiThe



conditions which define the prototype need nobeallpresent in order for native speakers
to use the word appropriately.

Defining a word in terms of frames or prototypesvides a useful approach to the
boundary problem for linguistic categories. Fortamse, the word BACHELOR is
defined against a prototype background frame rathan in terms of all the usual
circumstances in which the word might be used. TBACHELOR might occur in
contexts which don’t match the prototype suggdss speakers are willing to extend the

word’s frame or create a new frame.

‘Words belonging to a frame are lexical represéveat of some single coherent
schematization of experience of knowledge’ (Fillendr985:223) as quoted in Gawron

(2008:6).

Frame semantics makes an assumption that thelwagsasome background knowledge
relative to which a word is defined. Two ideas eeatral.

1. A background concept

2. A lexical set including all the words that utilizthis conceptual

background

Fillmore further notes that the pairing of a wordhnits background frame means that
when we understand a word, we must simultaneowetggnize the relevance of the
background information within which that word plays interpretive role. A frame is any

system of concepts related in such a way that werstand any one concept, it is



necessary to understand the whole system. Thereiforeducing any one concept,

results in all of them being available.

Fillmore states that a word represents a categbexjerience and part of the research
endeavour is to uncover the reasons a speech coitynas for creating the category
represented by the word and include that reasaheirdescription of the meaning of the

word.

Frames provide us with the means to integrate witier frames in context to produce
coherent whole. Frames can be linked to other fsalnesharing participants or frame
elements or even being participants in other frank@game elements need not to be
obligatory. For instance, the frame elememgdding, in a MARRIAGE frame is not

obligatory since one can be married without necégsmving a wedding.

Petruck (1995:279) points out that according tintéle (1975, 1976a), word meaning is
characterised in terms of experience based scheatiah of the speaker’'s world i.e.

frames. Therefore, words are defined relative tckeound frames or scenes of highly
structured cultural and world knowledge. Understagé@ny element in a frame requires
access to and understanding of the whole struckun¢her more, in order to understand
the meanings of the words in a language, we misitifave knowledge of the conceptual
structure or semantic frames, which provide thekgamund and motivation for their

existence in the language and for their use inodise.

10



She further notes that Fillmore (1978) characeetithe frame as the most central and
powerful kind of domain structure, thus alluding ddframe-based organization of the
lexicon. The frame provides the conceptual undeipgs for related senses of a single
word and semantically related words. A word is wiedi in relation to its background

frame and not in relation to other words. Frame &#ios describes meanings in terms of

what speakers know or believe about the entitisgydated by those words.

1.9 LITERATURE REVIEW

1.9.1 Literature based on Kimeru Language studies
Several scholars have carried out studies basddreru language. Marete (1981) in a

study of Grammatical Agreement in Kimeru syntaxesothat kinship terms and names
referring to human beings belong to class 1/ m®& a. Bantu nouns fall into
seventeen classes. Nouns belonging to human bleelgsg to class 1/ 2 M A and

class 12/ 13 Ka Tu. He gives the examples below

Example: class 1 class 2
M-ka ‘woman’ a-ka ‘women’
Mw-ar  ‘daughter’ a-adaughters’

Kinship terms that belong to class 12/ 13 are:

Class 12 class 13
Ka-ana ‘small child’ tu-ana‘ small children’
Ka-juju ‘grandchild’ tu-juju ‘grandchildren’

Class 12 /13 is diminutive.
This study is significant to the present study wheéxamines how Kimeru kinship terms
are formed. Data from this study may be vital eglgcin the discussion of how kinship

terms form their plurals.

11



Gacunku (2005) carried out a study on the topic PAonological Investigation of
Irregularity and Variation in the Kimeru Nominal @mordial System. In her study, she
notes that Bantu nouns fall into classes as refteaot the nominal prefixes that usually
occur in singular-plural pairs. The class prefixrieerent in the head-noun and it is the
basis by which Bantu nouns are classified. Thidysenhances the current study because
some Kimeru kinship terms fall into class 1/ n# alass 12/ 13 as reflected in the
nominal prefixes Mu- (singular) _ A-(plural) ankh- (singular)__ Tu- (plural)

respectively.

Mwebia (2006) carried a study on ‘A Lexical Pragmatnalysis of Sense Relations in
Kimeru'.She focuses on discussing word meaningimefu and their sense relations in
detail. She briefly discusses the different sewddlke kimeru kinship term for wife. This

is in line with the current study since she pinp®imeanings of kinship terms which are

the focus of this study.

Mberia (1981) investigated consonants of Kitharakd in (1993) he carried a study on
Kitharaka Segmental morph phonology with speciférence to nouns. His studies are
significant to this study owing to the closenes¥iharaka to Kimeru. Data from these
studies is therefore vital especially in instanad®n the two languages have a similar

kinship term for a particular kinship relation.
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1.9.2 Literature review on kinship terminologies

According to Kuper (1967:100) the Swazi of SoutlstEen Africa uses the classificatory
kinship system in which a limited number of ternppléed to lineal relatives are also
applied to collateral relatives. For examplegabk is applied to father (lineal) and to
father's brother and father's father's brother'sr doollateral).Lineal refers to relation
through a direct line of descent. For instance,aa,nhis son and his grandson belong to
the same line. Collateral on the other hand refeis relation through blood ties but not
through a direct line such as between a man anbrbiker or his brother’s son.

He further notes that Swazi kinship terminology @sva range of five generations in all-
two ascending, the contemporary and two descen8iegond the second ascending- the
grandparent generation, everyone is classifiedog®gomkulu, and beyond the second
descending- the grandchild generation, everyomtassified as aSantfwaantfwaami.
This literature gives insight to my study becauseili help me find out whether Kimeru
kinship terms can be distinguished in a similar ngnthat is, on the basis of lineality,

collaterality and generation.

Satarupa (2010) conducted a study on kinship teriogy in Lepcha. Lepcha is a
language of the Tibeto Burman language sub-famigen Tibeto-Chinese language
family. He analyses Lepcha kinship terminology whitom the point of view of

linguistic structure, can be said to have elemgrtteerms and derivative terms. According
to Murdock (1949) as cited in Satarupa (2010) etgarg Kinship terms are irreducible.
These are words likeabd father, amo ‘mother’ aro ‘husband’ etc. Derivative kinship

terms are compounded from an elementary term amg swiher lexical element which
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does not have primarily a kinship meaning. For anse tugrik®p ‘son’, t*yuk”p
‘daughter’, namk”p ‘nephew/niece’ etc.

This study helps me get more insight on kinshimteologies as it will also help me find
out if Kimeru also has elementary terms and dexegerms.

Fox (1967:240) points out that, different systenaweh different ways of developing
kinship terms. For instance, in some systems, the of the ego’s parental generation on
both mother's and father’s side are called by #rmesterm. In some other systems, the
father and his brothers are called by one termthadnother’s brother by another. Fox
further explains that the second type of systelmkgd to marriage customs. Thus if one
brother can substitute for another, then to the adather’s brother is a potential father.
This study is beneficial to the current study awilt help in identifying what system is
used in developing Kimeru kinship terms. It willsal help identify the role of Meru

culture in establishing kinship terminologies.

Benjamin (1999) conducted a study on ‘A Linguistiecd Formal Analysis of Temier
Kinship Terminology.” He classifies Temier kinstigrminology under classificatory and
bilateral systems. Bilateral descent takes intcoact everyone on both the male and
female side. Temier Kinship terminology is distirgiied on the basis of generation level,
relative age, gender, collaterality and consangumeffine kin. In his analysis Benjamin
uses the generative approach developed by FloydjI&d& current study however, uses

Frame Semantics for the analysis.
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Geertz (1961) investigated the structure of Javakesship system. He points out that
the basic form of Javanese terminology systemlagdval and generation. That is, the kin
terms are the same whether the linking relativ@esmother or father. Members of one’s
own generation; siblings and cousins are calledti®y same term and members of
parent’s generation are also called by the same. fEhis applies to all other generations.
Javanese kinship terms are distinguished on thie basage and gender. This study will
set to find out whether the same principles ofinicsion apply to Kimeru kinship system.

1.10 RESEARCH METHODOLOGY
This section looks at the data collection, methbdata collection and data analysis.

1.10.1 Data collection
The data of this study was collected in TharakdhiNiounty particularly Maara District
where Kimuthambi dialect is spoken. The responderse fifteen native speakers of

Kimuthambi dialect of Kimeru language of varyingeaggender and educational status.

1.10.2 Methods of Data collection

1.10.2.1 A semi- structured interview

A semi-structured interview was used to gathediia.

Questions were administered orally to fifteen resjemts selected on purposive
judgement. Speakers of Kimuthambi dialect were iclened to be appropriate for the
purpose of the research hence they were delibgrsgédcted. Informants were guided by
being asked questions relevant to the study. Thporedlents were expected to give
kinship terminologies used in describing variousskip relations. This data was written

down and analyzed later.
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1.10.2.2 Native speaker’s intuition

Primary data was obtained from the researcheristime¢ knowledge of Kimeru kinship
terminology. The researcher, who is a native spealmeaks Kimuthambi dialect of
Kimeru language fluently and therefore providedadat this study.

The data collected this way was confirmed withda& collected through interviews for

clarity.

1.10.2.3 Observation method
This method involved listening to the local radi@at®n ‘Muuga’ FM. The relevant
utterance from the station was noted down for &y his data was presented to other

speakers to seek their views.

1.10.3 Data Analysis

The data analysis was qualitative in nature andi#ta collected was analyzed within the

framework of frame semantics.
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CHAPTER TWO

KINSHIP TERMINOLOGIES
2.0 INTRODUCTION
This chapter focuses on the identification and axalion of Kinship terminologies.
Section 2.1 gives general information about kingbiminologies, section 2.2 examines
types of families, section 2.3 examines systemsin$hip terminology, section 2.4
discusses principles of classifying kinship ternmgges, section 2.5 examines kinship
terms of address and social meaning and sectiogiva6 the summary.
2.1 GENERAL INFORMATION
Kinship terms are elements of meaning. They amagehat describe kin relations. For
instance, the word ‘aunt’ is an English kin ternatthefers to Ego’s mother’s sister or
father’s sister.
Saeed (1997:10) points out that knowing a languagelves knowing thousands of
words. The mental store of these words and theanings is the lexicon. Saeed further

notes that this lexicon is not static since wecarainually learning and forgetting words.

Though kinship study falls under anthropology peopée words to describe how they
relate to one another. The semantics of the wantigsh falls under linguistics, is thus
the major focus of this study. Different culturessa different labels for addressing their
kin. For instance, the terms ‘uncle’ and ‘cousimé geculiar to English terminology,

babu‘grand father’ is peculiar to Kiswahili anjdju ‘grand father’ is peculiar to Kimeru.
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2.2. TYPES OF FAMILIES
Radcliffe (1967:4-5) describes two types of fansilie

2.2.1. Elementary family

This is a group of a father, a mother and theildcen. The elementary family is regarded
as the basic unit of kinship structure. In Meruisgcmost families are elementary with
the father lpaba) as the head of the family, mothenditu) and children §ng). A male
child is nthakawhile a female child isnwai. The Meru people practise circumcision of
boys. Traditionally, girls were also circumcisedldar this reason, there is a distinction
in terms for addressing both boys and girls .Awincised male child isthakawhile the
uncircumcised one imuiji.A circumcised girlis called ngutuwhile the uncircumcised
one ismukenyeWhereamthakaand muiji are kinship terms as Muiji/ nthaka yakwa
‘my son’, ngutuandmukenyeare not.

2.2.2 Compound family

Radcliffe (1967) points out that compound familiesult when a widow or widower with
children by a first marriage enters into a secoradriage into which children are born.
This gives relationships of half-siblings, stepgrdrand step-child. Compound families
can also be as a result of polygamous marriages.

In Meru society, compound families are as a resuttolygamous marriages. These types
of marriages were and are still allowed if marregee conducted under customary law.
A man marries two or more wives who bear him clitdrThere is no terminological
distinction, thus father and mother’s husband (s$&tper) are referred to by the same
term baba. Mother and step-mother are callewiitu and half-siblings (same father but

different mothers or same mother but different éash address each otherrasruaiya
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‘brother’ andmwarwaiya'‘sister’. These are the same terms that are umelf siblings
(same father, same mother).

2.3 SYSTEMS OF KINSHIP TERMINOLOGY

According to Fox (1967: 240) an understanding aEsification of kinship terminology
leads to an understanding of kinship system of ¢héitire. In English, the terms, father
and father-in-law are classified separately undensanguine kin and affine kin
respectively. This tells a lot about the kinshigtsyn of the English culture and what this
means is that the ego’s duties to these two indaligl are different. Kimeru does not

distinguish between these two terms.

Radcliffe (1967:6) points out that in the studytleé kinship system, one has to discover
what terms are used and how they are used.

The terminology used has to be considered in oglat the whole system of which it is
part. There are two types of systems of kinshipmteology: descriptive and
classificatory.

2.3.1 Descriptive system of kinship terminology

In this kind of system, specific terms for relagvef the first and second order (father,
mother, sister, brother, daughter and son) are asddother relatives are indicated by
compounds of these specific terms in such a wdg akow the intermediate steps in the
relation. Instead of an ambiguous term such assicow more exact compound term
such as father’s sister’s son is used. Symbols saschZS are used for an easier
understanding of the relationship since it become=n more difficult to describe more

distant relatives.
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To make this quite clear, we will use anthropolaggymbols for types of kin, as noted
by Fox (1967:185) .These are:

F= father, M= mother B=brother, Z= sister, S= d0n,daughter.

Secondary relatives are indicated by combinatiothete, e.g. MM= mothers mother,
FZ= father’s sister FZS= father’s sister’s son aadn.

Symbols for affine are H= husband, W= wife

2.3.2 Classificatory system of kinship

Radcliffe (1967:8) notes that Morgan (1871) camewifh the classificatory system. In
this system, terms which apply to lineal relatigedated in direct line of parents) are also
applied to certain collateral relatives (related lidgod but not through direct line).
Kimeru applies classificatory system since the téabarefers to both ‘father’ (lineal
relative) and father’s brother (collateral relajiv€here is a reason why the same term is
used for both father and father’s brother. Accagdia Meru customs, in the absence of
one’s father probably as a result of death, onatbeir’s brother, takes care of the
children. During marriage for instance, he wouldatete bride price and act as a father
during the marriage ceremony. Placing two relatiireslifferent categories, such as
father’s brothelbabaand mother’s brothemamaimplies some difference in customary
behaviour. Mother's brothenamaunlike father’s brothebabacannot act as a father in
the absence of Ego’s father.

Classificatory system thus put a large varietyiofikto a few broad categories. The kin
relations such as brother, sister, father's braghepn, father’'s brother’s daughter,

father’s sister’s son, father’s sister’'s daughteother’'s brother’'s son, mother’s brother’s
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daughter, mother’s sister’'s son and mother’'s ssstdughter are all referred to by one
term with the distinction of genddvilwarwaiya(female) andnuruaiya(male).

Kin terms deriving from elementary family are exted to include other kin. Notice that
mwarwayiaand muruiya are elementary terms for ‘sister’ and ‘brothersgectively.
What this means is that a sibling and a child ofepés sibling are socially equal
according to Meru customs. Marriage between suadkioe is forbidden.

Classificatory system enables a person to apply ten@ to many relatives. It thus
facilitates the establishment of wide- range systefrkinship

Classificatory system is similar to Iroquois systehtlassification. Fox (1967:19) points
out that Morgan (1871) described Iroquois systera sgstem that designated many men,
‘father’, other than the actual biological fathéroquois were organized into kinship
groups based on descent in the male line. The sameis used for father and father’'s
brother who is distinguished from mother’s brothehile the same term is used for
mother and mother’s sister who is distinguishednfriather’s sister. Parallel cousins
from both sides of the family are lumped togethéthvgiblings, but distinguished by

gender. The Iroquois kinship system is illustratethe figure below.
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FIG.1 IROQUOIS KINSHIFSYSTEM
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Adapted from Radcliffe (1967:170)

Key
o - Female line
JAN - Male line

= Married to
1- Father, Father’s brother(FB) Baba
2- Mother, Mother’s sister (MZ) maitu
3- Fathers sister (F2) tata
4- Mother’s brother (MB) Mama
5- Brother, Father’s brother’'s son( FBS),Mother'saistson (MZS) Muruaiya
6- Sister, Father’'s brother's daughter(FBD), Mothesster's daughter(MZD)-
Mwarwaiya
7- Mother’s brother’s son (MBS),Father’s sister’'s $B&S) - Muruaiya

8- Mother’s brother’'s daughter(MBD),Father’s sistedaughter(FZD) Mwarwaiya
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Though in Iroquois kinship system cross cousing8]@re referred to by a different term
from parallel cousins (5, 6), in Kimeru, both p&hhand cross-cousins are called by a
similar term that also applies to brother and sistéuruaiya fnale) andmwarwaiya
(female).

Kimeru kinship system uses classificatory termiggl®éo show similarity in customary

duties.

2.4 PRINCIPLES OF CLASSIFYING KINSHIP TERMS

2.4.1 Cognatic principle
Radcliffe (1967:13) points out that to define tha &f a given person, his/her descents

are traced back a certain number of generationsisiher four grandparents, his/her
eight great grandparents, or still further. Alsdendants of his/her recognized ancestors
through both females and males are cognates. At gaeration that we go backwards,
the number of ancestors is double that of the pliagegeneration so that in the sixth
generation, a person will have sixty four pairsantestors (the great-grandparents of his
great-grandparents). There must be a limit to tiadtinship this way. The Kimeru
system traces up to the third generation because this generation no terminology
exists for describing the fourth generation.

The fourth generation does not count for sociappses and it is assumed that very few

people live to have a relationship with a childlodir great grandchild.
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FIG 2.KIMERU COGNATIC TERMS
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All individual in the Ego’s generation are refertedasMuruaiya(male) brother, father’s
brother’s son, father’s sister's son, mother’sesistson, and mother’s brother’'s son(9,)
while the females are referred to rsvarwaiya (10)sister,father’s brother's daughter,
father’s sister's daughter, mother’s sister’'s daeghand mother’s brother’ daughter.

In the first ascending generatidrgba(l) refers to father and FB (father’s brothemgitu
(2) refers to mother and MZ (mother’s sistengma(3) refers to MB (mother’s brother)

andtata (4) refers to FZ (father’s sister).
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In the second ascending generation all individwdiether male (5) or female (6) are
called‘juju’ FF, FM, MF, MM .i.e. father’s father, father’s rir@r, mother’s father and
mother’s mother.

In the third ascending generation all individualy hale and (8) female are referred to as
‘kijuju, FFF, FFM, FMF, FMM, MMM, MMF, MFM, and MFF .i.efather’'s father’s
father, father's father's mother, father's mothefaher, father's mother's mother,
mother’'s mother's mother, mother's mother’'s fatherpther's father's mother and

mother’s father’s father.

The descending generations are also recognized thiathall individuals in the first
descending generation are referred to asvand child, nthaka ‘son’ and mwari
‘daughter’. In the second and third descending géioes, the terms are kajuju
(grandchild) and kijuju (great grandchild) respeely.

2.4.2 Unilineal principle

This is an establishment of parentage either throongles or females. According to
Radcliffe (1967:13) cognates are agnates if theydascendants by male links from the
same male ancestors. In Kimeru system, emphasos iagnatic relationship i.e. on
unilineal descent through males, since female @resssare not recognized. Surnames
descend in the male line.

An agnatic lineage consists of an original maleeatar and all his descendants through

males. A woman belongs to the lineage of her fabaéher children do not.
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Kimeru kinship system is thus patrilineal in thense that sons remain in their father’s
family group bringing their wives with them, so thheir children also belong to the
group. Traditionally, sons were the only heirs leit father’'s property. However, girls

are now entitled to inheritance in line with thewn&enyan constitution. Girls were

raised for other families.

A Patrilineal descent is illustrated in the figineow.

FIG 3. PATRILINEAL DESCENT

Lol

1 2 3 |4 10 11 12
AN - = V' N «L
13 14 15 16 17 1§
L A A l
19 20 21 22 P3 Ego P4 25 26 27 28

—
|
'
'

L p

29 3C Bl 32\ 33

35 36 37 38

26



From the diagram, individuals who are shaded aseatelants by male links from the
same male ancestor (10). Ego, Ego’s brother as agellheir children belong to the
lineage of Ego’s father. Ego’s sister on the othand, belongs to the same lineage but
her children do not.

In Kimeru system, a woman belongs to the lineagkenffather but her children do not.
The terms used for describing patrilineal descargs

Muruaiya (24) - brother, FBS

Mwarwaiya @3) - sister, FBD

Baba (16, 17) - father, FB

Tata (L8) -Fz

Juju (10, 11, 12) —FF, FFB, FFZ

Mwari (31, 33) - daughter, BD

Nthaka(32, 34) - son, BS

Kajuju (37,38) -SD, SS

Since kimeru system recognises male lineage, rimcli®n is made between father and
father's brother. Both are referred to by the saeren ‘baba’. Individuals from the
female line are referred to by different terms. ergma’is MB.

Related to this principle of patrilineal systemthie principle of lineality vs. collaterality.
The difference is that in unilineal principle aéllatives from the paternal side are all
grouped together but in a lineal system, only n&tst in the direct line of descent are

recognized.
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2.4.3 Lineality vs. collaterality
The lineal relationship is through father’s lineiah groups the following terms in one

line. Ego, son (nthaka)grandson Kajuju), father pabg father’'s father j(ju) and
father's father fatherk{juju). These terms are contrasted with terms for colter
relatives (related by blood but not through didgnt) such as brothemuruaiyg, sister

(mwarwaiyg, father’s brothefbabg and so on.

Kimeru does not use this principle since fathane@l) and father’s brother (collateral)
are referred to by the same tertmabd. Kimeru uses bifurcate merging. Greenberg
(1968:155) notes that the type that uses one ternfiather and father's brother and a
second for mother’s brother is called bifurcate gireg.

2.4.4 Affine kin vs. consanguine kin

Consanguine relatives are those people who artedelsy blood while affine are those

who are related through marriage. (Murphy 2001)

Kimeru kinship terminology does not show distinotian affine relatives and
consanguine relatives. A son’s wife and a daugintercalled by the same termwari’,

a daughter’'s husband (affine) and a son (consaapaire referred to by the same term
‘nthakad while a mother-in-law and a father-in-law are ledl “maitu” and “baba”

respectively, terms used to describe one’s biolgiother and father.

The Ameru people do not discriminate their in-la@se’s child and a child’s spouse are
treated equally thus, referred to by the same t&vimat this means, is that there are no

specific terms for affine kin. A brother's wife malled ‘mwarwaiya same term that
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designates one’s sister, and a sister's husbaaallesd muruayid same term used for a
brother. However, whereas a woman addresses hbamiis father ababaand mother
asmaitu, for the reason that she has come to live witimthee man uses a different term
to address his wife’'s parents. The term he useshieni derived from the wordthoni
which means shyness. This implies sexual shynedsfanthis reasons he maintains
respectful distance with his wife’s parents.

2.4.5 Relative age

Kimeru differentiates kinship terms on the basis@é by marking the relative age of kin
with respect to the speaker. Whereas the same ftarrfather babd also applies to
father's brother, a speaker makes a distinctionfédner’s elder brother and father’s
younger brother by qualifying the term wittmtkuru‘elder’ andmunini‘younger’.

Thus:

Father’s elder brothebaba mukuru

Father’s younger bothebaba munini

Age distinction is applicable for father’'s brothersly and not for other kin types. A
father’s sister is referred to d@ata’ whether older or younger.

There are specific terms for first born and lastnbon each generation. Age is a
distinguishing factor. A first born is callédkithathi’ and a last born ikiinganda.

2.4.6 Gender

Among the Meru speakers, siblings, parents, paestblings and children are
distinguished according to gender. However, noirdison is made with regard to

grandparents, great grandparents, grand childrdrgesat grand children. To avoid the

29



confusion, a speaker uses descriptive tanmsmantu mukaof woman’ andwa muntu

murume ‘of man’ to refer to grandmother/great grandmotlaed grandfather/great

grandfather respectively. Therefore, grandmother‘jigu wa muntu muka’ and

grandfather iguju wa muntu murume’

Gender distinction is illustrated in the table belo

Table 1: GENDER DISTINCTION

Relation Male Female
Sibling Muruaiya (B) Murwaiya (Z)
Children Nthaka (S) Mwari (D)
Parents Baba (F) Maitu (M)
Parents siblings Baba (FB) Tata (FZ)
Mama (MB) maitu (MZ)

Grandparents
Grandchildren
Great grandparents

Great grandchildren

Juju (FF, MF)
Kajuju (SS, DS)
Kijuju (FFF, FMF,MMF)

Kijuju(SSS,SDS,DSS,DDS

Juju (FM, MM)
Kajuju (DD, SD)
Kijuju(FFM, FMM,MMM, MFM)

Kijuju (SSD,SDD DSD, DDD)

2.4.7 Generation

In an elementary family, kin are grouped into gatiens. There is the ego’s parents! (1

ascending), grandparents generatidll &&cending), child’s generation®(#lescending)

and grandchild’s generation"@lescending).

In Kimeru, there are specific terms for each gem@mma However, as Racdcliffe

(1967:32) points out, terms used for one generatiag be applied to relatives of another
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generationJuju, a termwhich refers to father’s father (second ascendieigegation), is
used to address a son’s son, or son's daughter. sglsond descending generation).
However the ternkajuju is more commonly used. It has the prefix ka- &gtacto the

root to indicate smallness.

Use of self-reciprocal terms puts relatives ofeafi#int generations into one terminological
category. This usage such as the one between dpgnamnt and a grandchild brings out

affection towards the addressee and also emphasizgof lineage group.

There is also a single reciprocal term for one’shmpand son’s wife. While a mother
addresses her son’s wife amditu’, she (son’s wife) addresses her back raaitu.
According to Meru custom, addressing your daugiméaw by her name is being

disrespectful. The term mwari ‘daughter’ is a gah&grm of reference.

The term, ‘my wife’mugekuru wakwamay be applied by a man to refer to his grand-
daughter. During the naming ceremony among the Neuople, a child is usually named
after a close relative such as one’s father, moftiaghner’s sibling, mother’s sibling or a
sibling. If ego names his or her child after histhew, then his father refers to this child
as “my wife”. A woman also applies the term ‘husttamukuru to her grandson. It is
therefore common in Kimeru language to have tersedufor one generation being

applied to relatives of another generation.
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Behaviour towards relatives of one’s parent’s gatien is distanced while there is
familiarity towards a relative of one’s own genéyat On the other hand, a grandparent
and a grandchild, though they belong to two diiférgenerations, have a joking
relationship. A child seeks consolation and un@eding from a grandparent when the
parent becomes very strict.

2.5 KINSHIP TERMS OF ADDRESS AND SOCIAL MEANING

Social meaning according to Mashiri (2003) is ustyd by distinguishing it from
literal meaning. Literally, kin terms are used tesjnate relations among relatives.
However, a speaker may use a kin term of addressatotain social interaction with an
unrelated individual thus acquiring social meanifigpe cultural knowledge that the
addressee shares with the speaker enables thesadadrenterpret’ the social meaning of

the term.

A person may refer to an elder person, a persofatber's age, asbaba’ (meaning
‘father’) or a person of mother’'s agmaitu(i.e. ‘mother’). This is despite the fact that
there is no relation between the two. A personatdr's age may in turn refer to a
person of son’s agenthaka yakwa'i.e. ‘my son’. One makes an assessment of the
addressee and comes up with what term of addressetoCalling somebody of father’s

age by his name is being disrespectful.

In a spiritual relationship, two ladies who are rb@gain may address one another as

mwari waithewhich means ‘sister’ or ‘father’'s daughter’. Borgasn men address each

other as muruwaithe'brother’. The social meaning that is brought oytuse of these
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terms is solidarity and commonness in faith. Thente separate those who share a
common faith from those who do not.

The word'baba’ is also used to refer to God to show that Heesféther of all. The term
‘mami’ borrowed from the English word ‘mum’ is used to a$ one’s God-Mother.
This brings out respect for the person who stoogday during baptism or confirmation

or wedding.

Kin terms of address are also used in friendshiig. common among the Meru people to

hear men who have grown together or have known etheh for a long time address one

another asnuruaia‘brother’. This kinship term indicates respect afigction
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CHAPTER THREE

KINSHIP RELATIONS IN KIMERU

3.0 INTRODUCTION
This chapter focuses of the various kinship retetion Kimeru and the various kinship

terminologies that describe these relations. Tapter also examines the processes that
are used in the formation of these kinship terms.

3.1. KINSHIP RELATIONS

There are several kinship relations in Kimeru whake described by various kinship
terms.

3.1.1 Parents — Children relation

The Meru community recognizes the two types of f@®idiscussed in section 2.2. In an
elementary family, children are referred toaa, the father adaba and mother as
maitu Another native term for ‘mother’ ifya although it is less common thamaitu.
Mami, a borrowed term from the English colloquial wordummy’ is yet another term
for mother and it is the one that is mostly usedleyu speakers.

A son isnthakaor muiji depending on whether he is circumcised or not. friaetice of
male circumcision is therefore a determining fagtoestablishing the kind of kinship
term to be used for a boy child. Traditionallylgwere circumcised. The uncircumcised
girl was referred to asiukenyeand the circumcised one agutu However, the kinship

term for a daughter imwai whether she is circumcised or not.
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In compound families there is a relationship opgparent and step-children. There is
no terminological distinction .Thus father andpstather are referred to by the same
termbabawhile mother and step-mother are calbeaitu.

According to the culture of Meru people, a stepepais given the same respect as one’s
biological parent. A step-child is also treated #ame way as one’s own child. Special
terms exist for a firstborn and a lastborn. Thexend special term for the children in
between.

According to the customs of Meru people, a firsthisrexpected to be more responsible.
He or she is expected to be responsible over ther gbunger siblings while the parents
are away. A last born on the other hand is expecte take care of his parents at old age
if he is a boy.

3.1.2 Sibling relation

The two terms used for sibling relation dvlvarwaiya for sister andMuruwaiya for
brother. The terms apply for full siblings (sanfather, same mother) and for half-
siblings(same father and different mothers or esammother but different fathers).
Kimeru does not make any distinction between thesetypes of relatives. All children,
whether they are biological or step-children aeatied equally.

3.1.3 Paternal Relations

There are various terms used for relatives fromfatiger’'s side. The teripaba ‘father’
also applies to father’s brother. This is becammrding to the culture of Meru people,
a father’s brother acts as a father in the absehtiee biological father. He is therefore
addressed with the respectable tebaba minini’if he is younger than father twaba

mukuru’ if he is older than father.
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The terms used for a child of one’s father's siplimre Muruaiya (male) or
Mwarwaiygfemale). These are the same terms applied foisdrether and one’s sister.
According to the culture of Meru people, one’s isipland a child of one’s parent’s

sibling are socially equal. Marriage between s@ttives is forbidden.

Jujuis used for both father’s father and father’'s mothNo gender distinction is made.
There is also no gender distinction for the téKiuju’ which is applied for father’s
father’s father, father's father 's mother, fatlsemother’'s father and father's mother’s
father.

A person will refer to a brother’'s son athakaand a brother's daughter &dwari’ .
This is because one was expected to treat hisdnothildren as if they were his own,

hence use of the same terms used for son and daugbpectively.

Kempson (1977:85-6) points out that converse gais form of incompatibility which
exhibit a converse relation between the objectstedl Converse pairs are found among
Kinship relations. Mwana ‘child’ and Mujiari ‘par€rform a converse pair for A is the
child of B, implies B is the parent of A.

3.1.4. Maternal Relations

Several kinship terms are used for relatives frbmn inother’'s side. The ternmaitu’
which means ‘mother’ is used for mother’s sistewa. Among the Meru people, one’s
mother’s sister has some responsibilities over igter’s children. She is therefore
accorded equal status as a ‘mother hence the tewatu’. Traditionally, it was

acceptable for a man to marry his wife’s sistethie event of his wife’s death because
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it was believed that a wife’s sister would shagual motherly love to the children

left behind.

A mother’s brothermama’cannot act as a father in the absence of thefatadr. That

is why he cannot be referred to by the same terfathsr'baba. It is only the paternal
uncle who is called by this term. The children ook’s mother’s brothers and sisters
are called by a similar term that applies t@'sn brother and sister. These are
Muruwaiya and Mwarwaiya respectively. One’s sibling and a child of onparent’s
sibling are socially equal. There would be no mage between these cousins. If Ego
regarded a parent’s sibling as a ‘mother’ or ‘fath#éen it followed that a cousin would
be called by the same term used for a sibling.l@mother hand, a person will refer to his
or her sister’s son asthaka’ and daughter asrnwai’.

3.1.5 Grandparent -grandchild relation

The termjuju is a self-reciprocal term because it is used fahla grandparent and a
grandchild. HoweverKajuju which brings out the idea of smallness is more room
Ego will refer to his/her son’s or daughter’s chalsl Kajujuor ‘juju while the grandchild
will still call him or herjuju’. As mentioned earlier, there is no gender digonc This
usage of the same kinship term between a grandpareh grandchild brings about

affection towards the grandchild. It also emphesiznity of lineage.

Juju ‘grandparent’ andKajuju ‘grandchild’ are converse pairs because if A is the

grandparentJuju’ of B then B is the grandchildajuju’ of A.
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3.1.6 Husband-wife relation.
The kinship term used for one’s wife iBugekuru or ‘muka’. However,mugekuru

portrays a positive attitude of the speaker whilé&kenportrays a more negative attitude.
‘Mukais also used to denote ‘any other womanugekuruis more formal and it is used
in introductions.

One’s husband is referred to &ukuru or ‘Murume’. Mukuru s a more respectable
term and it portrays a positive attitudéurume’is also a general term for man.
Megukuru ‘wife’ and Mukuru ‘husband’ are conversarp. If A is the wife ‘mugekuru’
of B, then B is the Mukuru ‘husband’ of A.

3.1.7 In-law relation

Affine kin are those relatives who are related tigto marriage (in-laws).Kimeru kinship
terminology does not show any distinction betwe#ima kin and those who are related
by blood. The Meru people do not discriminate theilaws. Thus, there are no unique
terms for affine kin. The same kinship terms usmdpeople who are related by blood,
are the same terms used for in-laws.

3.1.7.1 Children’s spouses

The term Mwari’ which refers to one’s daughter is also used f@'oson’s wife. The
term ‘nthaka’which is used for one’s son is also used for odaisghter’s husband. The
children, whether biological or in-laws are treaexually and are thus referred by the
same term.

3.1.7.2 Siblings’ spouses

‘Mwarwaiyd a term used for one’s sister is also used for'someother’s wife while

Muruwaiyaga term for one’s brother is used for one’s sisteusband.
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3.1.7.3 Spouse’s siblings
One’s husband’s or wife’s sister is referred toragarwaiya a term used for a biological

sister while a husband’s or wife’s brother is regdrby the same term used for one’s
biological brother. That ispuruwaiya

Mwiru’ is a term used for one’s husband’s brother’s wife

3.1.7.4 Parents-in-law

‘Maitu’, apart from referring to ‘mother’ also refers tme’s husband’s mother. A
woman leaves her parents and goes to live witthhsiband’s parents and she is therefore
expected to treat her husband’s parents with réspHtese are her new parents and the
same terms used for biological parents apply.

A man on the other hand refers to his wife’s pareagathoni derived from the word
nthoni which means shyness. He is expected to maintags@ectful distance with his
wife’s parents. Kanyanya'is applied for one’s daughter's husband’s parentsane’s
son’s wife’s parents. It is a self-reciprocal temsed by two people whose children are
married to one another.

3.2 FORMATION OF KINSHIP TERMS

When some Kimeru kinship terms are used with pessesieterminers (your, his and
her), they take different forms from the way the@p@ar when used with the possessive

determiner ‘my’. Consider the following examples:

1. a) My father baba Bapa/
b) Your father abagu Pagu/
c) His/her father ithe 0/
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2. a) My mother’s brother mama /mama/

b) Your mother’s brother mamagu /mamagu/

c) His/her mother’s brother mamawe armawe/
There are two processes involved in the formatibthe above terms. Assimilation and
Elision
3.2.1 Assimilation
Katamba (1989:80) defines assimilation as the neatibn of a sound in order to make it
more similar to some other sounds in its neighboodh VVoice assimilation takes place in
examples
b) above. In 1(b) the wordbaguis formed from the phradeaba waku ‘your father’.
The first phoneme /b/ and the morphene ‘wa’ aretdd, and then the two words are
fused to form the word ‘abaku’. Assimilation takglece when /k/ which is voiceless
changes to /g /which is voiced. Intervocalic voicitmkes place when the voiceless /k/
changes to voiced /g/ by influence of the surrongdiowels which are voiced./k/ is a
voiceless velar plosive while /g/ is a voiced veghdosive. The two sounds assimilate
because they are articulated at the same plaagi@ilation.
This rule affects other kinship terms as long asytlare used with the possessive

determiner ‘your’

3. a) My daughter mwari

b) Your daughter mwarigu mwari waku
4. a) My co-wife mwiru

b) Your co-wife mwirugu mwivnaku
5. a) My grandmother juju
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b) Your grandmother ujugu julraku

6. a) My son muiji

b) Your son muijigu muiji waku
7. a) My father’s sister tata

b) Your father’s sister tatagu tata waku
8 a) My mother maitu

b) Your mother maitugu maitu waku
3.2.2 Elision

Elision is the process of not pronouncing a sowgheent that might be present in the
deliberate careful pronunciation of word in isadatiYule (2005:49)

The sound segment /e/ is not pronounced in the wovdriwaiya‘sister’. The word is
pronounced as /mwarwaiya/.

In the formation of ‘abagu’ from ‘baba’, the firphoneme /b/ is deleted and in the

formation of ‘ujugu’ from ‘juju’ the first phonemkg/ is deleted. The syllable ‘wa’ is also

deleted in examples 3b-8b above.

When the possessive determiner his/her is usedanithship term, we get words such as
Tata+ wae tatawe

“Father’s sister"+ of her

To form the term ‘tatawe’ which means ‘her fathesister’, the two words are fused,

then the sound segment /a/ is deleted.

This rule applies to other kinship terms when usé@l possessive determiner his or her.

Consider the following examples:

1. His/her mother’s brother mamawe mama wae
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2. her co-wife mwiruwe mwiru wae

3. his/her grandmother/father ujuwe juju wae

4. his/her in law muthoniwe muthoni wae
This rule does not apply to ‘baba’ and ‘maitu’ ®nthey take totally different forms
when used together with the third person possesigterminer.

His/her father ‘ithe’ and not babawe’
His/her mother ‘gina’ and not  ‘toave

The other processes used in the formation of Kinkarship terms are discussed below.
3.2.3 Affixation
Bound morphemes are those forms that cannot norrstdhd alone and are typically
attached to another form. Yule (2005:63). The boommiphemes also known as affixes
(prefixes and suffixes) that are present in Kimkmship terms are —gu (Indicating
possessive ‘your’), -we (indicating possessive /les) and a- and ba- (indicating
plural).These bound morphemes are also inflectioimflectional morphemes never
change the syntactic category of the words or nmer@s to which they are attached.
Fromkin et al (1993:100)
3.2.3.1. The possessive morpheme —gu
The morpheme —gu indicates second person singaksegsive. Although this study is
not a morphological study, its usage among othemphemes discussed in this section,
helps to bring out various meanings of a singleceph Consider the following sentences

i) Huyu ni baba wakwa

This is my father

i) *Huyu ni abagu wakwa
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*This is my your father
There is a semantic anomaly in sentence (ii) becaakagu’ can only be used to
designate ‘your father’ and not ‘my father’. Here anore examples of the usage of —gu
a) murume husband

murume-gu  your husband

b) muliji son
muiji-gu your son
C) mama mother’s brother
mama-gu your mother’s brother
d) Muthoni in-law

muthoni-gu  your in-law
Not all Kimeru kinship terms will take the infleotial morpheme-gu. Terms like mukuru
‘another term for husband’, mugekuru ‘wife’, nthakan’ and mwana ‘child’ remain in
the same form. They are not fused with possessatermiiners and thus remain as

separate lexical items. This is illustrated below

Murithi ni mukuru waka ‘Murithi is my husband’
Murithi ni mukuru waku ‘Murithi is your husband’
Murithi ni mukuru wae ‘Murithi is her husband’

‘Mukuru’ behaves like the English word ‘husband’ ialihn does not change form
regardless of the possessive determiner it is ustéd All other English kinship terms

behave this way.
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3.2.3.2 The possessive morpheme- we
(-we) is an inflectional suffix indicating third m®n singular possessive. It is applicable

where the morpheme —gu is used but not in all mets. We have a few examples below

a) Muthoni in-law
muthoni-gu your in- law
muthoni-we his/her in-law
b) tata father’s sister
tata-gu your father’s sister
tata-we his/her father’s sister
C) juju grandfather /grandmother
uju-gu your grandfather/grandineo
uju-we his/her grandmother/grandfather

There is no regular pattern since (-we) is notchgd to all kinship terms to indicate third
person singular possessive. It would be wrong ferr® ‘his wife’ as ‘mugekuruwe.
Though we talk of murume-gu, and muka-gu, we ciatkt of ‘murume-we or ‘muka-we.
The terms murume-gu ‘your husband’ and muka-gu ryeife’ have a negative
connotation. When you want to refer to somethingatige a person’s wife or husband
has done and you want the spouse to know, youhese terms:
For instance:
i) Mukagu agucoka kwao

‘Your wife has gone back to her home’
1)) Murumegu nimwaganu muno

‘Your husband is very immoral’
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Since there is no regular pattern in applicatiorthef inflection suffixes -gu and -we, it
means that any person learning the language mustentheir usage.

‘Mukuru’ behaves like the English word ‘husbandhieh does not change form
regardless of the possessive determiner it is ustéd All other English kinship terms

behave this way.

3.2.3.3 Plural morphemes (ba-and a-)

Yule (2005:67) notes that there is existence afmadirphs of a particular morpheme. In
English, there are different morphs that resulbfnmorpheme ‘plural’ in the words cat
+s, bus +es and sheep +d@.

Thus —s, -es and zero-morph@ are all allomorplefmorpheme ‘plural’.

Likewise, in kimeru kinship terms, the plural mospBa- and A- are allomorphs of one
morpheme ‘plural’.

Consider the following examples:

Singular plural

Baba ba-baba father
Maitu ba-maitu mother
Mama ba-mama MB

Juju ba-juju Grandfather
Muthoni a-thoni in- law
Mwana a-ana child
Mwari a-ari daughter
Mu-iji a-iji son

Mu-ka a-ka wife
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Mu-gekuru  a-gekuru wife

There is a regular pattern which may result to ke rof pluralisation. The plural

morpheme for all those kinship terms whose singtdam is marked by either mw-or
mu- is (a-). All other kinship terms attach thefpréa- to form plurals. However, those
kinship terms that have their singular form markgdmu-or mw-but are as a result of

compounding, have their plurals marked by the menpd (ba-). Examples:

Singular plural
Muruaiya ba-muruaiya brother
Mwarwaiya ba-mwarwaiya sister

Nthaka ‘son’ is the only term marked with zero-nfargt remains the same whether
singular or plural.

3.2.4 Compounding

Compounding is joining of two separate words todpice a single form. Some kimeru

kinship terms are formed by joining a noun, a psgn and another noun.

Example
i) Muru+wa+iya (brother) naiya
Son +of+ mother (in rapid speech)
i) mwari+wa-+iya (sister) mwarwaiya
Daughter+ of +mother (@pid speech)
iii) muru+wa-+nyukwe (your brother) rmanyukwe

Son+ of + your mother
iv) muru+wa-+gina (his/her brother) muruagina

Son +of+ his mother
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V) mwari+wa+nyukwe (your sister) mwanyukwe

Daughter +of+ your mother
Vi) mwari+wa-+gina (his/her sister) mwarwagina

Daughter+ of+ his/her mother
3.2.5 Derivation
Derivation is creating of new words. One word catggs derived into another. Some
kimeru kinship terms, which are common nouns, amvdd from other parts of speech
by adding prefixes. These are ‘muthoni’ ‘in-lawe.i. either wife’s father or wife’s
mothers and ‘muka’ a general term for woman or wife
Muthoni is derived from an abstract noun ‘nthonfiieh means, shyness. A man refers to
his in-law as muthoni because he is ashamed gbisigevith their daughter.
The initial consonant in the abstract noun is &®l the prefix mu- is added to form the
common noun ‘muthonf’
Muka ‘wife’ is derived from the verb ‘uka’. The pgre m- is attached hence the term
‘m-uka’.'Uka’ means to come. The term wife therefaneans one who comes. She does
not belong. Women in general whether ‘wife, daugtgester, aunt are not permanent in a
homestead. This explains why Kimeru kinship systematrilineal .Women were raised
for other families and were not entitled to anyaritance because they were not regarded
as permanent members of the family. They come and g
‘Mukuru’, husband, is derived from the verb ‘kurahich means to grow. The morpheme
Mu- is attached to the root and the last vowel gearfrom -a to —u .One cannot become

a husband unless he is a grown up.
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3.2.6 Borrowing
Yule (2005:54) defines borrowing as taking over @gofrom other languages. Kimeru

has adopted a number of kinship terms from otheguages. These includaami
borrowed from the English word mummy (a colloqui@tm for mother.).The term is
modified at the morphological and phonological Isws that it can fit into the language.
This term is more commonly used than the indigenetrasmaitu andiya.

Another kin term isBaba father’ borrowed from the Kiswahili wordaba. No
modification takes place.

Muiritu which means daughter is borrowed from the Kikwnguage. The Kimeru term
is Mwari. Both terms are used interchangeably.

3.3 APPLICATION OF FRAME SEMANTICS THEORY.

The Kimeru kinship terms discussed under thisiceatan be analysed using frame
semantics theory. We interpret words drawing on twiiea know about background
frames.

The word JUJU ‘grandfather’/’grandmother’ is spesdf with respect to a background
frame in which a person must have a son ‘nthaka whurn must also have a son, thus
a grandson ‘kajuju’. This explains the lineal dedceCollateral descents can also be
explained from the frame of JUJU. From the cult@gberience, if one is a grandfather
‘juju wa muntu murume’then he must have a wifgiju wa muntu muka’a daughter
‘mwari’ who from the perspective of the ego msaitu’ and a somthakawho from the
perspective of the ege baba The ego in this case ksjuju ‘grandson or granddaughter.
The frame elements in the JUJU frame are thus:\Wwgumuntu muka, juju wa muntu

murume, nthaka, mwari, baba, maitu, kajuju.

48



Introducing the concept MAITU results in other cepts likemwari, nthakaandbaba,
becoming available, while the term MWIRU ‘co-wifgfovides the frame for the lexical,
item ‘mukuru’ (husband). Frame semantics allows for frames \wgitigle lexical
representation like in the case of co-wife and ansgb The term husband is the only one
that appears under CO-WIFE FRAME because for omave a co-wife she must have a

husband.

Words belonging to a frame are lexical represergatiof some single coherent
schematization of experience or knowledge. Thudrdrae for MWARWAIYA ‘sister’
includes lexical items such asuruaiya brother, mwarwaiya'sister’ baba‘father, maitu
‘mother’. From experience, we know that for one eadferred to as a sister, there must
be a father or a mother and that is why the twaoviddals have a sister-sister relationship
or sister-brother relationship. Since Kimeru kipsgystem is classificatory (a single term
describing several relationshipg)ywarwaiyaalso refers to FBD, FZD, MBD and MZD.
This means more lexical items are introduced it frame. These ammama(MB),

maitu (MZ), tata (FZ) andbaba mukuru/muniniFB)

Frame semantic makes the assumption that thete/éaysasome background knowledge
relative to which a word is defined. A single copicprovides the background for a set of
words. Thus the concepATHER ‘BABA’ Provides background for a set of words such
as ‘son’nthaka, ‘daughter mwari, ‘mother’ maitu’, ‘father’s father/motherjuju, FFF
kijuju, FFM kijuju, FB baba mukuru/baba muniniFZ ‘tata’, father-in-law and step-

father.
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The concept BABA is thus the frame or conceptuakgeound that provides context for
elements of interpretations. In a frame based texi¢the frame accounts for a single
word and its semantic relations to other words. gAhdaba and ithe refer to the same
concept of ‘FATHER’. Therefore, to understand theaming of any of these words, it is
necessary to understand the practices of the Méture in which the category exist.

A frame is useful in determining the meanings ofdgo Words are defined relative to
background frames of highly structured cultural amdld knowledge. According to the
Meru culture, baba ‘father’ is defined relative background knowledge that he has a son
‘nthaka’ or daughter ‘mwari’ who have a mother ‘toaiThey may also have children
thus evoking the concept ‘kajuju’(a grandchild)

The frames for the other kinship terms discussed@lare as follows:

i) MAMA (MB) provides background frame fonaitu ‘mother’, juju ‘mothers
Mother/father’ kijuju (MMM, MMF, MFM, MFF),Mwarwaiya(MBD) muruaiya(MBS)
andmwana'sisters child’ .All these kin terms describe matdrrelations.

i) TATA (FZ) provides a background frame toaba‘father’, juju (FM, FF)

Kijuju (FFM, FFF, FMM, FMF)mwarwaiya(FZD) andmuruaiya(FZS).

From the above examples, it is clear that a conosmge defined may provide the
background frame for further concepts. MWANA which defined under MAMA
provides background frame for other lexical itefat one to be referred to as MWANA
‘a child’ he or she must have a motheraitu’ a father baba who in turn have parents
who the child callguju ‘grandparent’. The frame elements for MWANA areréfore

maitu, baba and juju.
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Frame can be linked to other frames by sharingqpaaints. All the above frames are
linked together because there share the particijpgnt. They can also be linked by
being participants in other frames. Although BABAa frame it is also a participant in
the MWANA frame. In a frame, concepts are relateduch a way that to understand any
one concept, it is necessary to understand theeesytstem. Introducing any one concept,

results in all of them becoming available.

Frame defines not a single relation but minimallstraicture of relations. The concept of
MUKA ‘WOMAN'’ provides the background for a set ofonds. Thus, any lexical item
that defines a female relation appears under gradrof MUKA. These are; tata, mwari,
mwarwaiya, mwarigu , mugekuru, maitu, maitugu, mnmaryukwe, mwarwagina, kajuju
ga kairitu, juju wa muntu muka, gina, nyukwe. Franr background knowledge and
experience, we know that all these terms are defiektive to the background frame of

MUKA (WOMAN/FEMALE).

The concept of MURUME (MAN/MALE) provides the backgind for a set of all words
that describe male relations. They include baba, maja muiji, nthaka,
muruwaiya,muijigu, abagu, ithe, mukuru, muruwanyakwuruwagina, juju wa muntu
murume,kajuju ga kaiji.

Since MUKA and MURUME are hyponyms of MUNTU (HUMAREING), it is quite
obvious that all kinship terminologies can be dedimelative to the background frame of

MUNTU.
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Therefore all kinship terms appear under a singemé of MUNTU. From our
knowledge, any person whether male or female i ®AN BEING.

3.4 FINDINGS BASED ON THE OBJECTIVES

Our study sought to establish how Kimeru kinshipmte are classified. We have
established that Kimeru kinship terms are classibe the basis of cognatic principle,
unilineal principle, relative age, gender and gatien. Kimeru does not use the principle
of lineal vs. collateral kin because lineal kin Iswas ‘father’ and collateral kin such as
‘father’s brother’ are referred to by the same tefffine vs. consanguine principle does
also not apply because Kimeru does not show digtimén affine kin and consanguine
kin. The kinship terms used for consanguine kin thee same kinship terms used for

affine kin.

We have established that Kimeru kinship terms acegnized based on cultural values.
For in instance, the practice of male circumcis®@a determining factor in establishing
the kind of kinship term to be used for a boy child

A step-parent played the same role as a parefdraass the children were concerned.
He/she was expected to care for and provide fochiidren. Therefore, the term used for
a real parent was also applied to step-parentd€&mltoo were expected to accord them
the same respect they accorded their real parBimstirstborn child and the lastborn had
unigue kinship terms because they held certainorespilities. A father's brother is
called by the same term used for ‘father’. Thibesause in the Meru culture, he acts as a
father in the absence of a real father. During rager for instance, he would negotiate

the bride price. A mother’s sister is referred ¥ the same term used for ‘mother’
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because in the absence of a true mother, she sasnaother. She watches over her
sister’s children as if they were her own. Thislaexgs why the same kinship term is used
for her children as well as her sister’s childréfwari refers to daughter andthaka
refers to son. Among the Meru people, one’s siblamgl the child of one’s parent’s
sibling are socially equal hence referred by thmes&inship term. Marriage between
such relatives is forbidden. In the Meru culturegid is expected to leave a parent’s
home and join another family through marriage. 8hexpected to show respect to her
husband’s parents and treat them the way she treatswn parents. For that reason, the
kinship terms used for her parents are the samghignterms used for her husband’s
parents. One’s husband’s siblings are referred ytahe same terms used for one’s

siblings.

Certain kinship terms are used to describe meltiglations due to the culture
expectation that certain people should have cenaities and responsibilities. For
instance, a father’s brother is calldrhba’ because of his responsibilities towards his
brother’s children. The terrhabais used for father, one’s husband’s father andsone
father’s brotherMaitu is used for mother, husband’s mother and motheéstersMwari

is use for daughter, son’s wife, sister's dauglted brother’'s daughteNthakais used
for son, daughter’s husband, brother's son aneér&sson Mwarwaiyais applied for
sister, bother’'s wife, husband’s sister, fathévi®ther's daughter, father's sister’s
daughter, mother’s brother's daughter and moth&ster’'s daughter. Muruaiya is used
for brother, sister’'s husband, husband’s brothethelr’s brother’s son, father's sister’s

son, mother’s brother’s son, and mother’s sistsois.
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We have also established that several processessatkin the formation of Kimeru
kinship terms. They include assimilation, elisiaffixation, derivation, borrowing and
compounding. Some Kimeru kinship terms take difief®rms depending on whether
they are used to show relation to the second perstnird person.

When a kinship term is used to show relation tosieond person, the morpheme (—gu)

which indicates second person possessive is attaottbe root. Examples:

a) Baba ‘father’
Aba-gu ‘your father’

b) Maitu ‘mother’
Maitu-gu ‘your mother’

Other kinship terms which change forms are: Jujguj mwari-mwarigu, mama-

mamagu, tata-tatagu, muiji-muijigu, muka-mukagu angume-murumegu.

When a kinship term is used to show relation totthed person, the morpheme (-we)

which indicates third person possessive is attathdte root. Examples:

a) Juju ‘grandmother’
Uju-we ‘His/her grandmother’
b) tata ‘father’s sister’
tata-we ‘his/her father’s sister’
Cc) mama ‘mother’s brother’
mama-we ‘his/her mother’s brother’
d) mwiru ‘co-wife’
mwiru-we ‘his/her co-wife’
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3.5 CONCLUSION
In this chapter, we have discussed the Kimeru kngtrms that are used to describe

various kinship relations and the processes uségeiriormation of these kinship terms.
We have looked at how Kimeru kinship terms arerpreted using Frame Semantics. We

have also discussed the findings based on thetolgsc
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CHAPTER FOUR

SUMMARY, CONCLUSIONS AND RECOMMENDATIONS

4.0 INTRODUCTION
The chapter provides a summary of the researcimfisdvhich led to the conclusions

and recommendations.

4.1 SUMMARY

The study examined the various Kimeru kinship terinso types of families i.e. the
elementary and the compound families and the varlooship terms used to describe
kinship relations in these families were discus3du study briefly described the kinship
systems which are applicable in distinguishing Kmmeinship terms. These are
Classificatory and Iroquois .The principles of si&gng kinship terms were a major
focus in this study. They include: Cognatic pritejpUnilineal principle, relative age,
consanguine vs. affine kin, lineal vs. collatenal, lgeneration and gender.

The study also examined how Kimeru kinship ternesaralysed within the framework
of Frame Semantics. The semantic status of vakmghip terms was examined when
they occurred in a given Frame. The study alsotde#h how various Kimeru kinship
terms describing the same kind of relationship @iKerent forms depending on whether
they are used with the second person possessieendeér or third person second

determiner.
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4.2 CONCLUSION
The study was based on a Semantic analysis of Kirkarship terms using Frame

Semantics. We set to find out how the kinship teares classified. In chapter two, we
established that kinship terms are classified enltsis of cognatic principle, unilineal
principle, relative age, gender and generation. [ieal vs. collateral principle is not
applicable since terms that are used for lineahtingds are also used for collateral
relatives. Kimeru kinship terminology does not shamy distinction between affine and
consanguine relatives, hence the principle of affis. consanguine kin is also not
applicable. In our examination of how Kimeru kinshierms are recognized, we
established that the Meru culture plays an impontale in establishing kinship terms. It
was also established that Kimeru uses classifigatgstem of kinship where terms which
apply to lineal relatives are also applied to dartollateral relatives. As a result, some

terms are used to describe multiple relations.

Some Kimeru kinship terms take different forms defseg on the kind of relationship of
the speaker to the person who is the point of eater
We established that Frame Semantics is suitablerfalyzing Kimeru kinship terms. The

theory may therefore be useful in analyzing kingkipns in other related languages.
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4.3 RECOMMENDATIONS
From this study, several issues require furthexaesh. They include:

a) A comparative study of kinship terminologies witther related Bantu languages
to establish if there are any differences or sintiés.

b) The study used Frame Semantics to analyze Kimeshlp terms. We therefore
recommend that future studies should be done oreKimerbs using the same
theory.

c) An investigation of Lexical relations in Kimeru lghip terms to establish how

kinship terms relate to one another and to othecatitems.
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APPENDIX 1: INTERVIEW SCHEDULE
What Kimeru Kinship term would you use to desciifse following relationships?

1. One’s father

2. One’s Mother

3. One’s father’s brother

4. One’s father’s sister

5. One’s daughter

6. One’s son

7. One’s mother’s brother

8. One’s mother’s sister

9. One’s sister

10.0ne’s brother

11.0ne’s father’s brother’s son
12.0ne’s father’s brother’'s daughter
13.0ne’s father’s sister’'s son
14.0ne’s father’s sister’s daughter
15.0ne’s mother’s brother’s son
16.0ne’s mother’s brother’'s daughter
17.0ne’s mother’s sister’s son
18.0ne’s mother’s brother’s son
19.0ne’s husband

20.0ne’s husband’s mother
21.0ne’s husband’s father

22.0ne’s wife
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23.0ne’s wife’'s mother

24.0ne’s wife's father

25.0ne’s husband’s brother

26.0ne’s husband’s sister

27.0ne’s wife's brother

28.0ne’s wife's sister

29.0ne’s husband’s brother’s wife

30.0ne’s husband'’s sister’'s husband

31.0ne’s brother’s wife
32.0ne’s sister’s husband
33.0ne’s father’s father
34.0ne’s father’'s mother
35.0ne’s mother’s mother
36.0ne’s mother’s father
37.0ne’s son’s wife

38.0ne’s daughter’s husband
39.0ne’s son’s son

40.0ne’s son’s daughter
41.0ne’s daughter’'s son
42.0ne’s daughter’'s daughter
43.0ne’s sister’'s daughter
44.0ne’s sister's son

45.0ne’s brother’'s son
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46.0ne’s brother’s daughter
47.0ne’s first born child

48.0ne’s last born child

49.0ne’s daughter's husbsand’s parents
50.0ne’s son’s wife’s parents
51.0ne’s father’s father’s father
52.0ne’s father’s father’s mother
53.0ne’s father’'s mother’s father
54.0ne’s father’'s mother’'s mother
55.0ne’s mother’'s mother’'s mother
56.0ne’s mother’'s mother’s father
57.0ne’s mother’s father’s father

58.0ne’s mothers father’'s mother.
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APPENDIX 2: KIMERU KINSHIP TERMS

Kinship term

1. Mwana

2. Baba

3. Maitu/ iya/mami
4. Nthaka/Muiji

5. Mwari

6. Irikithathi

7. Kiinganda

8. Babu Munini

9. Baba mukuru
10.Mama

11.Tata

12. Muka/mugekuru
13. Murume/mukuru
14. Mwiru

15. Muthoni
16.Kanyanya

17. Mwariwaiya

18. Muruwaiya

19.Juju

Gloss

Child

Father, father’s, father’s brother, hustsafadher
Mother, mother’s sister, husbanasther

Son, brother’s son, siseson, daughter’s husband
Daughter, brother’s daughter, sister's daeg son’s wife.
Firstborn

Lastborn

Father’'s younger brother

Father’'s elder brother

Mother’s brother

Father's sister

Wife

Husband

Co-wife, husband’s brother’s wif
Wife’s mother/father

Son’s wife parents, daughters husbaratap

Sister, father’s brother’'s daughteth&’s sister daughter,
mother’s brotlseedaughter, mother’s sister’'s daughter.
Brother, father’s brother’s son, fathesister’s son,
mother’s brother’s son, mother’s sister’s son.

Father’'s father, father's mother, mothdagher, mother’s
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mother

20.Kajuju Son’s daughter, son’s son, daughter’s danghter’s

daughter.

21.Kijuju Great grandparent/great grandchild.
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