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ABSTRACT

The study assesses the establishment and the imp&etends Church among the Tiriki of
Western Kenya. The roles played by the Friends &€hum development the Tiriki people’s
economic condition, standard of living, modernizittem and the local people uptake of
Christian teachings were key objectives of thearde Using a combination of interview, focus
group discussion and questionnaire technique, tindy scovered the activities of the Friends
church among the Tiriki by investigating the expades of missionaries in Tiriki and what
informed the reaction of the Tiriki towards the Ghian missionaries. The study also sought to
detail the impact of Christianity on the Tiriki.dn its findings, this study achieved its objective
by identifying and discussing the factors that tedhe establishment of Friends church among
the Tiriki, it assessed the impact of Christian $bsaries on the Tiriki and discussed the Tiriki
socio-religious cultural aspect in view of inculition of the Christian message.

To achieve the above stated objectives the stutlyeat the modernization theory. It answered
the questions such as was Christianity an agentaafernization? Were the Tiriki people ready
to be modernized? The study is the first empirioakstigation in Tiriki that focuses on the
relevance of Christian missions on members’ stahddr living in rural communities and
villages in remote Africa. The study shed light lmow rural communities function, how their
relationships with Christian missionaries develqpsalv the missionaries promoted modernity.
It has also provided more evidence on the impodaridand ownership, and how this is affected
when land is alienated. It has also provided irtsighto the development of rural businesses,
how Christianity became an agent of change in nrtarsl areas. The study breaks new ground
in analyzing Tiriki relationship with the Friends iddionaries at Kaimosi. This helps to
appropriately identify the roles of Africans in alirevangelism. However, participation in
Christianity does not lead to African wholesomefipability. It has also provided more evidence
on the importance of modernity, land ownership, dmw this is enhanced when rural
communities have access to education. It has atsoded insights into the development of rural
areas. In this way, the study makes a significamitrdoution to our understanding of rural
communities in developing Christianity. The stuayntibutes to knowledge in specific areas as
discussed above.
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CHAPTER ONE
1.0 GENERAL INTRODUCTION

1.1 Background of the Study

Christianity was introduced to East Africa in th840s, but it was the work of David
Livingstone that led to intense missionary effoH$ss programme of action was to have the
Central and East African interior penetrated altrmgwaterways and lakes by missionaries,
as well as what Europeans considered as uprighgeaig settlers who were to give Africans
an insight into what was referred to as superianmoercial, social system and Christian
morality by adopting European religidnThe results were intense protestant missionary
efforts during the 1860s and 1870s to penetranthiand establish stations near the Great
Lakes. Protestant activity stimulated the Romanh@at Church to enter the field of
missionary enterprise. The pioneer missionary warlEast Africa was led by Dr Johann
Ludwig Krapf, a representative of the Church Missity Society (hereafter CMS) of
England. He had been sent to work among the Gélkoathern Ethiopia in 1837. It was
hoped that by doing so he might effectively spréfsgospel across much of north-eastern
Africa. However it proved to be a disappointment,1844 Krapf came south to Zanzibar
hoping to obtain permission to cross to the mauhland approach the Galla from the south.
A few months later he crossed to Mombasa and esialol a mission at Rabai where he was

joined by two colleagues, Johann Rebmann in 18d6Janob Erhardt in 1849.

Krapf saw the Rabai station as the first of a seoiemission-chain in East Africa. The chief
missionary objective at that time was the intepbrEast Africa because Islam had strong
roots at the coast. The account given by Europepfoeers and travelers showed that the
routes were accessible and conditions suitablenfmsion work. The 1880s saw more
missionaries moving inland due to the scramble paudition for Africa. The scramble for
Africa was a religious as well as a political pheremon for, paralleling the imperial partition
of the continent. A variety of European and Amaemicaissionary groups competed intensely
to divide and occupy Africa for their respectiveuathes just in the same way the colonial
powers did. The initial result of this religiousamble was the establishment of hundreds of
mission stations which were manned by the Europe@he late 1890s saw a dramatic

outburst of mission energies as the Uganda Railaray the new colonial administration

! R. Oliver,The Missionary Factor in Eastern Africkondon: Longman, 1965, pp. 9-12.
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opened up the previously inaccessible interior ehya® When the British took over the

administration of the Uganda Protectorate in 188d,Eastern Province of Uganda including
Luhyaland and the rest of Kavirondo came underrtidluence. In the same year an
administrative substation was built at Mumias bg tirder of the then Commissioner for
Uganda Sir H. Colville. Mr. F. Spire was put in oj@ of the station. In 1895, the second
Sub-Commissioner, Charles Hobley arrived at Muntiakake charge of the first permanent
administrative district of North Kavirondo. Hoblehter became the first Provincial

Commissioner of Nyanza which remained part of Ugamatil 1902

As Hobley was effectively introducing colonial rufemost parts of the Southern Luhya land
(including Tiriki), he found that less violent taxst were necessary for the sub-tribes were
offering no serious armed resistance, due to teeysned superiority of the whites. In 1896
Hobley, probably accompanied by Mumias agents amth&ese soldiers travelled through
southern Luhyaland. At intervals he assembled ot leaders asked them to nominate
leaders, then recognized these people as the dothbrities. Where he met resistance his
men confiscated cattle as a warning which acteallasson to those who hoped to resist. The
Luhyia quickly accepted the colonial arrangemehie &ppearance of Hobley in Luhyia-land
was very important for it signified the advent @age. Prior to this, clans and communities
had fought each other and with outsiders. Incussioy the cattle-raiding Nandi and Luo

were especially troublesome and the Luhyia welcoki@oley’s efforts to stop local warfare.

Mumia the ruler of the Wanga who had earlier bgggoated a paramount chief of the entire
North Kavirondo District used this opportunity tapand his influence. He sent out his
agents to the south, recognized leaders in the pmgérful clans as his representatives and
collected cattle as tribute. For instance, in 1889 men entered Tiriki and recognized
Mwanga, a war leader in the largest Bulukhoba @damhis representative in Tirikin 1902,

the Luhyia, and the Tiriki in particular, withnessadnajor change when the eastern province
of Uganda was made part of the British East Affican the Uganda Protectorate. There
were many reasons given for this change, but thgt ingportant one was that this decision
was made in order to supply the European farmek&mya with labour which was plentiful

in Kavirondo.

2R.W. Strayer, The Making of Mission Communitiesast Africa, London: Heinemann, 1978, p.30.
3 C.W. Hobley, From Chartered Company to Crown Cgidrhirty Years of Exploration and Administratiom i
British Africa, London: HF and G. Witheerby, 1929,124.
4 .
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In the same year, the Tiriki withnessed a vigoroffierein tax collection when Hobley, with
his detachment of askaris (soldiers), toured tigeore collected taxes, heard cases and issued
orders to local leaders and councils. In 1903 &ffarere begun to improve the system of
administration in Tiriki With the establishment of colonial rule, the Tinkere subject to a
number of forces working towards change. Their ipocation into a new, very large
political entity, which threw together many formenhdependent African peoples and which
also attracted European and Asian immigrant creaeentirely new political context which
would have far reaching effects on them. Along veitredically new political order, colonial
rule also set in motion Christian evangelical fereghich worked to diversify religion among
the Tiriki.

1.2 Statement of the Problem

Four main issues prompted this study. First, wthike experiences of missionaries in Africa
have been widely documented, very few studies hBeused on the experiences,
circumstances and impact of missionary work to ecgig community such as the Tiriki of
western Kenya. What informs the Tiriki reactionGbristianity and what are the experiences
that this community had with Friends MissionaryuypoSecond, did the Friends Missionary
group impact on the Tiriki who defied Christianity®hile Early Christian converts did not
want integration with the so called people of therld;, how were the circumstances of those
who did not convert to be explained in relatioridcal integration? Third, Missionary work
entailed social and economic dislocation in themfarf disruption of family relationships,
networks and livelihoods. What were the implicatiafi this dislocation on the Tiriki people?
Integration with non-Christians in the early yeafsmissionary work was fraught with
challenges in the form of discrimination, languagel cultural barriers as well as, for many
uneducated Tirikis, lack of skills. Fourth, whatre¢he implications of Christianity on the
Tiriki people regarding their performance of gend®es as subsumed in cultural definitions?

The study addressed these issues.

1.3 Objectives of the Study
The overall goal of this study was to examine ttaldishment and impact of Friends church
among the Tiriki of western Kenya and how to makes tGospel ministry more

fruitful/meaningful in this community through indutation. The study aimed to explain the

® Ibid.



impact of the establishment of the Friends Churchiiriki. The objectives of the study can
be summarised as follows:
1. To examine the factors that led to the establishmoérFriends Church among the
Tiriki of Western Kenya.
2. To assess the impact of Friends Church MinistryhenTiriki community.
3. To investigate the Tiriki socio-religious-culturabpect in view of inculturation of

Christian message/Gospel.

1.4 Justification of the Study

The literature reviewed in this research work dest@tes that in spite of a sizeable literature
on the Friends Christian Missionaries among thekiTirthe factors that explain the
establishment and impact of the gospel ministry mgnthe community remains on the
periphery. The Friends church has a long histagnating from 1902 during colonial period.
This creates an interesting scenario because ifnilssionaries came to modernize the
Africans, then why did most Tiriki members rejedtr{Stianity? This research will attempt to
uncover the truth behind the reasons for most iTimkembers not being receptive to the
Friends Gospel message. It was therefore impottanhderstand the root factors that made
most Tiriki members not to be receptive to the gbspessage and later on joined other faiths
that came after the Friend’s missionaries. Suatsaarch will enrich the scholarly works on
gospel evangelization among the Tirikis and in ottenmunities. This research gave better
understanding of the social, religious, economid gwlitical impacts in any given

community.

1.5 Scope of the Study

The researcher has identified gaps in the liteeatund also reveals the depth of studies that
cover the activities of the Christian Missionaries Western Kenya. The study mainly
focused on the establishment and impact of then#&fiseGospel message among the Tiriki

people.

1.6 Literature Review
Several works on Christian missions in Africa hamspired, and provide an invaluable
background to this study. J.F. Ajayi examines timesa methods, nature and the impact of

Christian missionary enterprise and the Africantwade to the missionary work in Nigeria



and shows that the main aim of the missionariesthapropagation of the Christian fafth.
To do so effectively, missionaries discovered titatary education was necessary for the
converts so that they later could be able to réadbible and other religious materials by
themselves and thus help to enhance evangelicdl. wtnwever, the missionaries limited
their education to the 4R’s- religion, reading, timg and arithmetic- besides recruiting
apprentices for carpentry, architecture and brinkking. The author claims that training in
these trades and in agriculture was aimed at agatimiddle class of Africans in Nigeria.
This middle class was needed if evangelization fofcAns was to succeed, hence agriculture
and trade were encouraged for the role they plagedivilizing agents. In doing this, the
Bible and the plough went hand in hand as tool€lufistian civilization. Medical services
were also used as an agent of evangelization. AdhoAjayi examined missionary
concentration on 4R’s, he did not explain why samissionaries like the Friends Church,

failed to have an impact on the Tiriki community.

E.A Anyandele’s work focuses on the political, sthceducational and economic impact of
missionaries in Nigeria and argues that missiosapepared the way for economic and
political exploitation of the country by the Briti$ They condemned African customs and
names as heathenism and although they preachdudatierhood of men, Africans were not
allowed the same status as Europeans. He, howskiewys that missionaries preserved
African vernaculars and also started western fordalcation, built hospitals and introduced
new agricultural methods. The author argues thatllofAfrican customs polygamy was the
most hit by the missionaries’ work. The author, keer, did not explain why some could not
have a positive impact on some communities asarcise of the Tiriki community and the
Friends Church.

Ikenga-Metuh argues that the phenomenon of coroeisi Africa has attracted the attention
of social scientists and religious historians foany reasons. The most striking one is its
phenomenal impact on African livBHe argues that the period of massive conversion in
Africa corresponded with a period of rapid coloisial, industrialization and modernization

which swept Africa into the mainstream of worldiaity. Therefore, any explanation of the

). F. Ajayi,Christian Missions in Nigeria 1841-1891London: Longmans, 1965.

" E.A. AnyandeleThe Missionary Impact on Modern Nigeria 1842 - 191@hdon: Longmans, 1966.

8 E. Ikenga-Metuh, "The Shattered Microcosm: A EaitiSurvey of Explanation of Conversion in Afrida"K.

H. Petersen(edj, Religion, Development and African ldentityppsala: Scandinavian Institute of African
Studies, 1987.



phenomenon of conversion in Africa must answerraber of crucial questions: what are the
reasons for the massive movement from African ti@al religion to Islam and

Christianity? If this massive conversion indeed eam the wake of colonialism and rapid
socio-cultural change, what if any is the reasancfancentration to some regions and not
spread equally to all regions? Which reasons wéey tusing to chose regions of

concentration.

Terrence Ranger argues that in much of Africa thetoty of rural development or
underdevelopment is inseparably linked with theédnysof the African Christian movement
through which peasants expressed their hopes ahiiiams’® Christianity in Africa has been
essentially rural change and peasants have usesti@ity for different economic and social
ends. Consequently, the social history of rurali€ianity should be understood in order to
understand the criterion of choosing areas of ¢haoncentration as well as to understand

the general history of rural Christianity.

Jarle Simensen discusses religious change assattéon and considers it part of the totality
of transaction between missionaries and the looplfation'® He advances the concept of
transaction in the belief that it may provide aaclanderstanding of religious change as part
of a process of social transformation. He assedsthe basic aim of missionaries in Africa
was gaining religious adherents. Apart from thepghsthey helped to promote a wide range
of material means, goods and services which migithér this aim. Some of this formed an
integral part of the evangelization process covéreduch concepts as charity and health.
Bengt Sundkler stresses that an African churclotysteeds to be commensurate with all
parts of the hopes and vicissitudes of the contiméristorical development.“And vet, it is
from the local perspective of the village and taat a continental profile of church history
can be shaped. It is the numerous encounters mpgrand communities with the Christian
message that provide the theme for Africa’'s chirstory. A history of this kind requires an
actor-centred approach. It was often through indigl and group initiatives that the
Christian faith was irradiated in communities. iises where Christian faith concentration to
some communities, which individuals or group initias influenced Christian faiths to

concentrate in Tiriki?

°T. Ranger, "Religion, Development and African Qfiais Identity” in K.H. Petersergp. cit.
103, Simensen, "Religious Change as Transaction:Ndrevegian Mission To Zululand” in K. H. Peterseitlib
11 B. Sundkler, "African Church History in a new Kéy'K. H. Petersenlpid.
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There are also various invaluable works on the wfleChristianity in socio-economic
transformation in East Africa generally, and Kemygarticular. These works tackle various
themes that act as background information to thislys Roland Oliver, in his book The
Missionary Factor in East Africa, shows how the siusaries were responsible for the
growth of European interest in the regférin a critical way he indicates the differences in
approach of the Roman Catholic and protestant oriasies. The Catholic Church came to
East Africa not to establish new provinces of tleerfan Church. Consequently, there was no
guestion of preparing the African church for autmyo In contrast to the Catholics,
Protestants of all shades of beliefs came to Aft@wdound autonomous churches which
would one day be independent from the mother chuhghugh not necessarily in schism. He
also argues that pioneer missionaries in East &fmade it their duty to introduce the arts
and sciences of civilization, a factor that wasvarsally accepted in Protestant Churches.
The author also discusses the aims of missionangagn and missionary medical services
in Africa. He argues that the missionaries hopedhange the African society, but did not
disclose why some communities were preferred ing@an faith than others. For instance,
why did the Friends Missionaries prefer to estébles station in Tiriki and not in the

neighbouring communities?

Anderson in his book, “The church in East Africagaes that as soon as the railway line
reached Kisumu "missionaries went west". The FAdd, by Willis Hotchkiss, were the first,
and they established a station at Kaimosi, becatifee nearby forest and the availability of
water supply. He also discusses the cooperatioranbus missionary societies in western
Kenya and the various approaches to missionary wdek gives reasons why the FAM
missionaries considered setting a station at Kainmosstly because of FAMs industrial
approach, but the argument falls short to expldiy wther Christian faith Churches would
prefer Tiriki land.

Jesse Mugambi's work has interesting data on tlo&gbaund to missionary activity in
Kenyal® He argues that the African responses of acceptanderejection of the Christian
faith are closely associated with the way in whifiristianity was introduced in East Africa
through the modern missionary movement that gamethentum in the late ¥9and early

20" century. He shows that the African understandihGhristianity was greatly influenced

2R, Oliver,The Missionary Factor in Eastern Africkondon: Longman, 196%p. cit.
3 N.K. Mugambi op. cit.



in some cases positively and in others negativglyrissionary enterprise through which
African individuals and communities became exposedhe Christian faith. The modern
missionary movement based its major objective @éaging Christianity from Europe to
countries abroad on assumptions which are botlorigatly and theologically questionable.
Historically, the movement was often (though nowals) in apparent alliance with the
colonial administration, to the extent that missignorganizations and individuals operating
in Africa sought the protection of their governme®bmetimes, missionaries from different
colonial powers clashed in the mission field notydrecause of doctrinal disagreement, but

also because of their countries of origin.

Mugambi also argues that missionary activity in iédr consisted not only in teaching
Africans essential proclamations of faith, but aleparting their respective western cultures
in an attempt to undermine the African cultural amdigious heritage. This historical
development, he argues, thrived on a theologicaluraption which was scripturally
erroneous, that western culture was part and pafc@hristianity and therefore the spreading
of the Christian faith to non-European people auatibcally meant also imparting western
civilization to them. That assumption was strengdteby the belief in "progress” which at
that time was anchored in the development of modationalism in the western world and
maintained the attitude of superiority which wasniltant in the western world during the
19" century, that African people were culturally pritve and religiously deprived. African
societies were, therefore, expected to denounceabaddon totally their heritage and adopt
the culture of the missionary masters as a preitiondof conversion. Mugambi's idea
sounds great but does not fit well in the Tirikits®y where cultural attachment remains

strong and yet most Christian churches chose Tiriki

The history of modern missionary endeavour in Kehga been discussed by Horace Philp
who argues that this endeavour can be divideddefmite periods associated with political
events- The first period (1843-88) was that of the pionearsd the outstanding personality
of this period -was J.L. Krapf. The second peri@B81908 was one of penetration and
perseverance. The third period (1907-18) was thiegh@f consolidation and the Great War.
He says that FAM pioneered missionary work in westéenya, a factor that led to the

aggressive occupation of the region by its misgiesaand those of other churches. The

4 Horace R. A. PhilpA New Day in Kenyal.ondon: World Dominion Press, 1936.
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views by Horace Philip are plausible by revealihgttmissionaries were rushing to western
Kenya. However, Horace does not explain why comaénh of churches among the Tiriki

during colonial period.

Kevin Ward's PhD dissertation examines the devetopnof protestant Christianity in the
period between 1910 and 1940, with particular exfee to its bearing on the history of
missionary thinking and ideology and the growthaof African Christian consciousnéss.
The dissertation considers the range of theoriespae-conception with which missionaries
approached the problem of spreading the gospeleatablishing a church in Kenya, the
reasons why these theories were adopted, and asgfeChristianity which African converts
found meaningful and which they used to build upistinctive tradition of Christian thought
and practice. The author also discusses the Woikkibhary Conference which met in
Edinburgh in 1910, where the delegates were unitatieir belief that Africans stood at a
lower stage of development both morally and intdllally. The African religion was
represented as rooted in fear and Africans in bgpada spirits and witchcraft. He argues that
the above view formed the basis of evangelizationKenya. It will be interesting to

investigate if the same reasons influenced théiTéhoice by most Christian churches.

A.J. Temu's book deals with British Protestant ioiss and gives insight into the aim, nature
and impact of missionary work in Kenya between 18t 1929° He argues that
missionaries cooperated in establishing Britisharmgism in East Africa. Missionaries' also
grabbed African land, supported and even practiaeidl segregation and disdained African
beliefs and customs, such as dancing and polygaraking abstinence from such practices a
requirement for baptism. Although this book reicfs the idea that missionaries were
strongly opposed to African beliefs, it will be émésting to investigate whether the Tiriki
were the first to abandon these beliefs or why thes land preferred by most Christian

churches as the base from where they spread teshef Western Kenya.

Robert W. Strayer examines the evolution of Charstcommunities associated with the
Anglican Church missionary society on the coast #mel highland of Kenyd. These

communities, he argues, were among the most signifiinstitutions that served as networks

15 Kevin Ward, "The Development of Protestant Christiain Kenya 1910-1940", PhD., Thesis, University
Cambridge, 1976.

16 A J. Temy British Protestant Missior,ondon: Longmans, 1972.

7 Strayerpp. cit.



for interaction between European and Africans ilomal Kenya. These communities gave
rise to schools and Churches both in independehiranrthodox variety. They participated

in most of the political crises in the colony areflected within themselves many of the
tensions and conflicts of colonial society. Robentsrk recognizes the reasons why some
coastal communities took active participation irssionary work but does not seem to fit in

the Tiriki case where the community did not have jpalitical influence.

J. Mbula has discussed the impact of Christianitytree family using the Akamba of Kenya
as a case study. The study provides insights onvari@us communities were transformed
with the coming of Christianit}? Mbula shows that missionary Christianity was ofi¢he
major agents of change in Ukambani. She stressssdifferent missionary societies in
Kenya utilized different methods to evangelize andvert Africans. Some were keener on
establishing schools while others specialized imicatjure, industrial development and
medical provision. More importantly, she shows htwe Akamba locals participated in
Christian work. It will be interesting to investigaf the Tiriki played similar roles in order to

influence concentration of churches to their terrés.

John Karanja’'s book attempts to identify the extentvhich the Kikuyu Anglican Church
was indebted to indigenous models and experiencesit§ impetus, dynamism and
direction®® The significance of his study is the light it ;asn Kikuyu society’s ability to
negotiate and compromise over specifically Kikuwystitutions. It was this readiness to
consider and, if necessary, renounce objectioratndeirrelevant customs, and to modify the
adoptable ones that gave the Kikuyu Anglican Chutsldistinctively indigenous character.
The study by Karanja sheds light to this study @ndll be interesting to investigate if the

Tiriki society’s scenario was similar to that oetKikuyu.

E. H. Odwako argues that the coming of Europeangetsiern Kenya at the beginning of the
20 century radically altered the African sociallifizal and economic set-Uf.As a result,
the traditional arrangement could no longer effesdyi prepare Africans for life in the new
society. He shows that the attitude of CMS sodietyards the people of western Kenya was

inevitably influenced by its home background. Daethie two different cultural traditions,

18 3. Mbula,op. cit.

19 John Karanjal-ounding an African FaithiNairobi, Uzima Press, 1999.

20 H. Odwako, " The Church and Education: The Contiiin of the Church Missionary Society to Educatiion
Western Kenya 1905-1963", Master of Arts Thesisyehsity of Nairobi, 1973.
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occasioned by their different environmental circtanses, the Europeans naturally tended to
favour their customs and adopted a hostile attitosard African practices. Believing that
western tradition was superior, Africans were ndy@onsidered inferior, but also primitive.
Although the work by Odwako shows the reasons wigsionaries came to Africa, it does
not explain why Tiriki land was preferred by botlhurBpean missionaries and African

independent churches.

Ogutu's PhD thesis examines the origin and groWtheoRoman Catholic Church in western
Kenya and argues that within the region, Christiamias both American and European in
origin. Conversion to Christianity demanded a ptgisbreak with the traditional way of
life.** The extent to which the break was religious remdia nagging problem of cultural
continuity and change and a dilemma to the missies.aHe stresses that western Kenya was
not a religious vacuum as the missionaries clair@glitu also discusses the establishment of
various missionary stations in western Kenya are rdasons for the wider spread and
acceptance of Catholicism in the area. Althought@guocuses on the Catholic Church in
western Kenya, it is invaluable to this study mautearly in the aspect of mission’s choosing

areas of concentration.

Ezekiel Musembe Kasiera shows that Pentecostaloneses came to western Kenya after
other missionary societies had already been tleredme year®’ He discusses the shift of
many of FAM followers to PAG, development of PAGuedtional programme and the rise
of separatist churches in western Kenya. Althoumsh thesis is valuable to the present study
from various dimensions, including the history &N, the comparison between FAM and
PAG and why Africans chose to move from FAM to PAQGloes not explain why most
European missionaries and African independent ttasrchose Tiriki land as their base of

operation.

There have been several, general studies of teadsiin Kenya. A brief general history of
the Friends African Mission is provided by an Ansan Quaker who was connected with the

formulation of mission policy and played a role ppst-war development of the Friends

2L G.E.M. Ogutu, "Origins and Growth of the Roman @it Church in Western Kenya 1895 -1952", PhD
Thesis, University of Nairobi, 1981.

22 Ezekiel. M. Kasiera, "Development of Pentecostatiglianity in Western Kenya: With Particular Refece

to Maragoli, Nyang'ori and Tiriki, 1909-1942", PHAesis, University of Aberdeen, 1981.
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Church in Keny&® His book, The Hill of Vision gives some good account of the various
activities of the Friends in East Africa from 19@21965, and thus forms a good background
to this study. The book is an account of the Ciamstvork at Kaimosi and the primary

purpose which led the Americans to establish asgdporting and self-propagating Church.
While being an important source for this study, ek looks at the establishment of Friends
church in Kenya without looking at establishmenbtfer Christian churches and why they

were attracted to some regions.

John Rowe wrote an insightful history of the Quakkéssion in Kenya from 1902 to 1946 for
a Master of Science thesisHe based his study largely on records availablgaichmond,

Indiana, and from Friends United meeting but withihe benefit of oral or written sources
available in Kenya. The study is, however, impdriarexplaining the history of the Quaker
missionaries in Western Kenya and the establishroktiie Friends industrial mission that

was an integral part of the new wave of westertucel

Clifford Gilpin’s work focuses on the Friends aine tuhyia of western Kenya and spans the
period from the arrival of the first FAM n party &®02 until the achievement of autonomy
by the EAYM in 1963 The study included material based on interviewth about one
hundred and fifty African Friends and is concermeainly with the impact of the FAM on
the people of western Kenya. It shows that the Féldsionaries used both spiritual and
secular means in trying to establish the kind ofic@in society they wished to encourage.
Gilpin argues that FAM Missionaries transferred ttwmcept of the ‘pastoral idyll’ as the
good life to western Kenya. They promoted Christrdlages as centres of community life
based on the traditional social tiers and concépawual support. At the same time, Gilpin
sees education as a central item in the dynamiosodernization and innovation. Indeed, his
discussion on agriculture, wage labour and employraad the role of Christian villages in
economic transformation is essential to the presamdy. One major weakness of Gilpin's
study is that he concentrated on the Maragoli ankluBu at the exclusion of the other sub-

ethnic groups such as the Tiriki.

B K.L. Painter,op. cit.

24 3. Rowe, "Kaimosi: An Essay in Missionary Histqrilaster of Science Thesis, University of Wisconsin
1958.

W. Gilpin, op cit.
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John Lonsdale examines the economic and sociabréaethich affected the development
and. role of Friends church in Kenya, in what isféythe most important general historical
study of the are® Lonsdale analyses the implication of new socia economic groups in
the political development of western Kenya. He pites important material and analysis on
many topics, which have so far been denied sepaetament. While being very important,
the work's major drawback is that its analysis stap1945. Second its main emphasis is on
political developments at the exclusion of othebjscts, such as reasons why missionaries
preferred some territories as their bases overstii® Bode, the Luhyia were the focus of
much activity by the early missionaries. The misaiges preached a new faith and inculcated
new forms of behaviour and new values. Furthermtirey offered training in European
skills, not the least of which was literacy. The&dls were used in turn by the Africans to
regain some control over their lives. The Luhyiarayetherefore, exposed to many new
influences during the colonial period. One majoal@ess of this thesis is that emphasis is
on leadership and politics among the Luhyia whiasons for choosing specific regions by

missionaries as the base of their operation arealgadiscussed.

1.7 Conceptual Framework

The relationship between Christianity, its spread aoncentration to some parts of Africa
can be best explained using the modernization yhe@roponents of the Modernization

theory argue that the contemporary world is strgngiharacterized by twin aspects of
modernity and modernization that are expressedeahriology, differential patterns of

economic development and institutions, politicaéatbgies and modes of protest and
participation®’ That this acted as incentive to people from thesWe spread the aspects of
modernization, which originated in the West, throowgt the world. Max Weber discussed the
aspects of modernization and applied it to theyswidits spread beyond Europe. Weber's
basic concern was how to explain thpecificity and uniqueness of European modernaty, t
explain why it was that only in the West and nobther civilization$® And as was the case

in Europe, the Christian church was largely inseuaital in introducing modernization to

Africa.?® Most missionaries were disciples of Livingstonehowhad advocated for the

Introduction of Commerce, Civilization, Christigmiand change in African communities

which were perceived to be backward. The early pe@os who arrived in Africa in the

26 3.M. LonsdaleA Political History of Nyanza, 1883-1945ondon: Cambridge University Press, 1970.
7 5 E. Eisenstadt (Edpatterns of ModernityNew York: New York University Press, 1987, p.2.

28 Ejsenstadt, op. cit., p. 3.

2 |bid.

13



eighteenth and nineteenth centuries were “shocketfie black people’s standards of living,
which were completely different from that of Europé&e disparity in levels of development,
social structures, human-dynamics, and concerrgeobetween Europe and Africa was so

enormous that the explorers convinced their honvaties to “civilize” Africans™

Modernization theory, therefore, succinctly expiaithe reasons why the Europeans
missionaries chose to concentrate their effort@finca. They believed that, they had a
responsibility to westernize and transform backwsodety. To them, many factors can limit
a society's commitment to innovation and changeluding its values, beliefs, degree of
contacts with other societies, and physical envitenmt’® Modernization is thus a
transformative process. Societies must drop thaditional structures and ways of thinking,
if they hope to be modernized. In fact, the worcbtiarnization” means Westernization, that
is, adopting and adapting Euro-American innovatidvisdernization theorists thus justify
cultural imperialism by Western powers as a reafwnEuropean moving into African
society. This theory points to the major conceptst this study used. The European and
American missionaries came to Africa with a fixethdhthat they were coming to transform
Africa. In order to achieve their goals they chtdseregions from where they would operate
from. These regions were chosen because of vareasons, the main subject of this study.
This theory was used to gauge the reasons thatemfed the European missionaries and
African independent churches choice of Tiriki laasl their main centre from where they
spread to other parts of western Kenya. Seconftiigi missionaries came to modernize the
Africans then why did they concentrate in Tirikih@n the PAG group came they decided to
set up a station few kilometers from the Friendsdwin at Kaimosi. Furthermore, why were
the Tiriki the first ones to break from the Europédissionary Churches founded African

Independent churches and still set them up amandgitiki?

30 H
Ibid.
31G. Lenski and Patrick Nolahjuman Societies; An Introduction to Microsociglbgw York: McGraw Hill, 1991, p. 9.
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1.8 Hypotheses
1. Various factors led to the establishment of therats Church in Tiriki
2. The Friends Church gospel ministry among the Tigkaot as fruitful as it should
be for lack of proper inculturation approach tai€tmanity.
3. The Tiriki socio-religious and cultural aspectseated their view of inculturation

of Christianity

1.9 Methodology

This study employed various methods that assistedchieve its objectives. The study
analyzed the available literature on different ches in Kenya, which included narrative
reports, noting the recurrence of certain phenomand discovering linkages between
policies, plans, strategies and reasons for varidusrches of choosing their areas of
operation as part of the process of gaining usefights from the available data. Analysis of
oral informants’ data therefore, formed the prim&eghnique that was employed in this
research. Particular attention was directed towételsature relating to the work of various
churches working in western Kenya. The study maskeaf primary written sources. These
included the records Churches available from theYHBAoffices at Kaimosi, the Kenya
National Archives (hereafter KNA), and in the miftra department at the University of
Nairobi Library. More recent records of various YigaMeetings in Kenya were found at the
headquarters of these Meetings, namely, Bwere, @adly Chwele, Kakamega, Kapsabet,
Kitale, Lirhanda, Lugari, Lugulu, Malava, Nairofipngaren, Vihiga and Vokoli. Records of
MHM at Mukumu, PAG records at Nyang'ori, SA recomi®Nairobi and National Council of

Churches of Kenya (NCCK) records in Nairobi, welsoaonsulted.

The Kenya National Archives (KNA) records that weansulted include District deposits
for North Nyanza, Elgon Nyanza, Kakamega, Bungom Vdhiga: Provincial deposits for
Nyanza and Western Province: Government's Minstiieposits that include; Office of the
President files, particularly, Complaints and HRatis, Religious Societies Disputes and
Provincial Administration and Internal Security; m#try of Agriculture; Ministry of
Education; Ministry of Health; Ministry of Land arMinistry of Labour. It was on the basis
of the content of such available documents andrdieeature that key variables abstracted.
Much of the materials for the study were derivemhfroral interviews that were conducted in
Western Kenya and Nairobi. Interviews were heldhnidividuals who were knowledgeable

about church activities in western Kenya.
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Purposive sampling method selects a sample fronpdhnicipants or group of participants
that were judged to be appropriate, or especiatignkedgeable, for the purpose of the
research. For this study, the church policy on ehmp Tiriki could only be accurately

evaluated, if the sample was purposively seleaeddiude the following major categories:
namely, Yearly Meeting Leaders, including women godth; pioneers church teachers —
evangelists and their families; church educatete;etfommercial elite; agricultural elite;

provincial administration officials; and peasantsl aemittance families. At each level of
purposive sampling, the critical sample size wasiokd by the snowball sampling method.
Names of pioneers converts and their families, pradincial administration officials were

obtained from records in the Kenya National Arceiamd EAYM archives. These names
constituted the initial respondents on the categordentified in the purposive sampling
above. Members of each category were identifietirmewed and asked to identify other
people who were knowledgeable on the history of cherch in Kenya and possess the
characteristics of interest to the study. In thisywit was possible to obtain the required

number of respondents in each purposive category.

After establishing basic biographical data and garide experiences of the respondents, the
line of questioning pursued particular events aapplenings about which the individual was
particularly knowledgeable. Questions were operedndo maximize discussion. The
guestions pertained church policy, projects andiises initiated by various churches
including EAYM and African independent churchegsetwiews were recorded by note taking
and tape recording (with the consent of the respot)dRecorded data was transcribed and
relevant information drawn. Collected data was ys&d qualitatively. This method provided
ways of discerning, examining, comparing and catitng, and interpreting meaningful

patterns or themes on which conclusions was drawn.
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CHAPTER TWO
THE ARRIVAL OF FRIENDS MISSIONARIES AMONG THE TIRIK | OF KENYA

2.1 Introduction

Willis Hotchkiss became the first Friends missigntr arrive in Kenya in 1902 after a long
and chequered history in which the church had wguater turbulent periods of

transformation, both in England and the USA. Hevigled the immediate link that brought
evangelical American Friends into the mission fialthong the Tiriki people of Western
Kenya. Once in western Kenya, the pioneer FAM rorssiies established the first station in
1902 at Kaimosi, among the Tiriki one of the Luhgiab-ethnic groups. At the time, the
Luhyia were also undergoing a process of chang&hwimad had been introduced with the

establishment of colonial rule.

2.2 Arrival of the Friends Missionaries in Tiriki

As stated above Willis Hotchkiss, a Friends’ miaisprovided the link that brought
evangelical American Friends’ mission to Westernny&e Hotchkiss had received his
training at the Cleveland Bible Institute and whitere, he received the “call” to work in
Africa. He had earlier tried to work with the Afadnland Mission Party among the Kamba
of Kenya. However they failed due to lack of fineicupport. The missionaries had earlier
hoped for the consequent development of a selfeatipg African church but contrary to
their expectation, the missionaries did not finé tkamba eager to accept the Christian
message. This is because the missionaries indis&dn order for the Kamba to become
Christians, they had to be converted to the bedieffaith in God, repentance of what

Christians perceive as sin, and confession of J&hrist as the Son of GJ4.

It was after the failure to convert the Akamba tHatchkiss was converted to the industrial
mission concept or the holistic development poliaghich entailed both evangelical and
secular propagation of Christianity. This concegiant teaching and developing the African
by impacting them with skill3® After failure in Ukambani, Willis Hotchkiss retwed to the

USA in what can be said to be a reorganization While in the USA he got support from
Arthur Chilson and Edgar Hole who were ready tooaggany him to East Africa to engage

in missionary work. In April 1902, the trio sailéal East Africa to initiate the work. The three

32 EAYM, Friends Africa Industrial Mission Annual Ref, 1902.
33 H
Ibid.
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missionaries stopped over in England and Irelanderer members of the British Yearly
Meeting donated the metal Devonshire house which stepped to Kenya in 1933.The
three missionaries arrived at Mombasa on June 202.1Using the newly constructed
railroad, they arrived at Kisumu in July. When tiheee pioneers arrived at the then rall
terminal on Lake Victoria, the railway officials @&.W. Hobley, the District Commissioner,
were very helpful. Hobley, a scholar as well aoaegnment official, had collected valuable
information on the local people like the Maragdie passed on to the missionaries a
dictionary of several hundred Luloogoli words, whicecame the basis of the Friends study
of that languagé> He also assisted the missionaries with plannirtgua through North
Kavirondo and Nandi districts and invited them te@npany him on a visit to Mumias, his

district headquarter¥.

Thus, the Friends arrived in western Kenya wittearcadvantage and a considerable fund of
goodwill from other missions and the administrafioifter eight weeks of trekking during
which both Hotchkiss and Hole were often disablgdralaria, a suitable site was found on
the 1¢" of August at Kaimosi. The missionaries decideavtok among the Tiriki in what
had become North Kavirondo district of western Kelgcause the area seemed suitable for
implementing the Friends’ ideas about salvation andlization. Events leading to the
selection of Kaimosi site were recorded in a letilson sent to Emma Malone, the
secretary of the AFBFM. Chilson wrote that, Kaimesas a place with many things
favourable for a mission location, more than argcelwe hatf found yet. There is quite a
tract of land unoccupied by the natives, and spteddnking water. Hundreds of natives live

within reach.

This area was called Kaimosi, situated about tw&ibgmetres north of the then railhead at
Kisumu. It lay on the uninhabited border betweea Thriki and Nandi. The Nandi had a
reputation for being warlike. The area’s high etewa promised fertile soil and climatic
conditions both bearable and conducive to agricalltwork. Water power and timber were

also available for the industrial programme and lepbhad reported the presence of a

34 E. H. ChilsonAmbassador of the KingVichita: The Friends Bible Institute, 1943, pp- 9.
% K.L. Painter op.cit.,pp. 21 — 22.

*bid., p.22.
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38 EAYM, Arthur Chilson’s Journal Entries, 10/8/1902.
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relatively dense population and people who werecgfeh and industrioud’ Hobley
commanded the nearest Tiriki headman, Isiaho,we gossible assistance needed to the new
mission?® Thus, the missionaries were establishing theresedwnong the Tiriki people who
had not been affected by the establishment of calonle in area. It was also a society which
treasured such values as kinship and communaliataes that were necessary for holding

the society together, and which were anchored étitiety’s religious beliefs.

It should be noted that the establishment of FAMishs in Kenya was a slow process. The
early missionaries endured hardships such as amtesafety as strangers in a foreign and
hostile land, personal tragedies and diseases fifldtewo decades of FAM’s work were,
thus, primarily a pioneer homesteading operatioBy 1918, however, the Friends had
established a vibrant and growing church among Tin&i and spread to other Luhyia,
particularly among the Maragoli and the Bukusu.ndsed above, the three pioneer Friends
missionaries in Kenya were Willis Hotchkiss, Arti@hilson and Edgar Hole who were to a
large extent assisted by Hobley, the North KavimrdC, to establish their station at
Kaimosi. This no-man’s land lay between two antasjogroups, the Tiriki to the east and
Nandi to the west. In 1902, Hobley gave the mismi@s permission to occupy the Kaimosi
site, on a temporary basis. He granted approxim&®0 acres of land, for a fee of Sh.4.60
(68, USA cents) per acre. An additional 150 acres wbtained on a leasehold basis. So

Friends obtained approximately 1,000 acres forasse Christian missicH.

The missionaries began “erecting temporary builglimySeptember 1902. They hired thirty-
five African men to assist in the work. The workneeared eight acres of land and planted
two acres of crops consisting of wheat, millet, gpbo¢s and garden vegetables. The
missionaries purchased two oxen, two milk cows widlves, fourteen sheep, four goats and
sixty chickens”? In anticipation of the arrival of Dr. Elisha Bldwkrn in 1903, the

missionaries also built a grass dispensary andetasobn was made to erect a mill both for
producing lumber and grinding maize on the Fall§&ofi Goli River, which ran through the

newly acquired mission propert§®.The construction of a dam began in late 1902, gusin

African labour. The mission staff at Kaimosi wasmferced by the coming in 1903 of Elisha

39 |bid.

“0 EAYM, Friends African Industrial Mission Report9a2.
“L EAYM, Friends African Industrial Mission Reports902.
“2 |bid.

“ bid.

19



Blackburn, a medical doctor, his wife Grace, a bea@nd Adelaide Hole, also a teacher and
wife to Edgar Hole. Emory Rees and his wife Dehaaso joined the mission in 1904, as
teacheré’ By 1904, therefore, FAM had established a homdstgastation at Kaimosi.

Hobley the then DC in Mumias instructed Mujela, tiewly appointed Tiriki chief and his
headmen to help the missionaries settle and cairyheir duties in the aréa.Initially, the
FAM missionaries generally found the Tiriki leadeasd their people to be welcoming.
During those early days, the Tiriki were receptbarause they viewed the missionaries as
allies, who could be counted on to help defend thgainst “the disturbances caused by the
cattle-raiding Nandi, their neigbours to the easténce, they did not interfere with the
work*® The advent of new Tiriki settlers east of Kaimdsiwever, did nothing to deter
Nandi raids against the Tirikl. On their part, the Nandi proved quite hostile tméhe
Friends for two reasons. First, the presence ofritssionaries interfered with their raids for
Tiriki cattle. Second, the Nandi resisted the cagromn British rule and had put up a vigorous
and protracted fight to preserve their independeicethe Nandi, the FAM missionaries
were an extension of European rulers, who werestarimihilated. Consequently, for the next
three years, the disturbances caused by the Natediupted the routine at the station and
proved somewhat of an annoyarite.To stop the menace, in March 1903, the colonial
administration used the Kaimosi FAM station as aeb&om which to launch punitive

expeditions against the Nandi.

Hobley the DC by then and a detachment of abouts@diers conscripted from Sudanese,
Baganda and Mumia’'s forces camped at Kaimosi, fiehere they harassed the Nandi,
confiscated their livestock, burned houses and ahdtkilled about 5 of the Nandi raidérs.
Hobley then left ten African soldiers behind to yice protection to the missionari®s.
Despite the soldiers’ presence, a group of Nandiiara raided the Kaimosi station in 1904,

and killed William Wendt, a Friends missionary whad just joined the missioh. The

“ EAYM, Friends African Industrial Mission Reports904.
“> Sangreeop.cit.,p.101.
4 EAYM, Friends African Mission, Reports 1905.
;‘; KNA, MSS/54/67, Minutes of Annual General Meeti§/12/1909.
Ibid.
“9 EAYM, Friends African Mission, Reports 1905.
50 Oral Interview, Mr. Malira, Seniour Pastor, Bumunyge Village, Tiriki, 21/08/2015.
*1 painterop.cit., p.29.
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colonial government then turned this into an exdoseeinforcing troop-strength at Kaimosi
in order to initiate a showdown with the Nandi whended in 1905.

FAM missionaries had come to “bring to Africans #treowledge of God and Jesus Christ,
the saviour®? To this end, the missionaries hoped to convertTthiki to Christianity.
Consequently, in order to be truly converted FAMssionaries demanded that the Tiriki
reject those cultural forms that were deemed tofgosing Christian tenets. These included
a renunciation of traditional religious beliefs;aadonment of the practice of ancestral
propitiation; prohibition of traditional dancing,ridking alcoholic beverages (or even
participation in the making of such beverages);megital sex, polygamy, seeking out the
assistance of diviners or traditional healers, agnoany others? The purpose of the FAM in
Tiriki was clearly outlined in the first issue diig mission’s reports, in early 1903 which
outlined that the primary object of the Friends igdn Industrial Mission is the
evangelization of the heathen. The industrial fieatis introduced into the work for the
purpose of exerting continuous Christian influeoger the natives employed, with the hope
of obtaining the following results: Teaching thenablts of industry and ultimately,

establishing a self-supporting native Christianrchd®

For nearly two decades, the Friends missionariesopalized evangelism among the Tiriki.
This monopoly however, came under threat in 1924hat year, the Pentecostal East African
Mission (hereafter PEAM) established a station gamg'ori, about 20 kilometers from the
FAM station at Kaimosi and began wooing Friendsveots>° Similarly, the Salvation Army
(hereafter SA) with colorful paraphernalia and naspirit invaded Friends territory a few
years after establishing itself in Nyanza proviroel926°° By the 1930s, the Friends
missionaries continued to protest against thissioraof their sphere, despite clear advice of
the protestant alliance that the spheres of inftaguolicy needed to be modified in view of
the development of African Christian thought anligreus consciousness. For instance, in

1932, reports indicated that converts to PEAM intSdVaragoli were asking for a place of

2K .L. Painter,op.cit.,p.24.

53 K.L. Painter,op.cit.,p.25.

54 EAYM, Friends African Industrial Mission Reports903.

55 H. Misigo Amatsimbi, The Friends Church and iwoic Transformation Among the Luhya of Western
Kenyan 1902-1988, PhD. Thesis, pp. 53- 100.

). Asamoah-Gyadu. ‘Renewal Within African Chrisitgn A Study of some current Historical and
Theological Developments within Independent Indmes1Pentecostalism in Ghana’ (Unpublished Ph.Ds.Dis
University of Birmingham, 2001), pp.90-124.
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worship, and were also being refused by the Barazahich the Friends' influence is

strong®’ Indeed, many converts to the Salvation Army clainteat the mission offered a

more joyous mode of religious observance than tienéfs church. It seems clear that the
band and bright uniforms of the Army are attractivehe Africans, and it may well be that a
large number will find in it a relief from austepgactices of the other societies, and will
secede from them to the Army. Salvation Army brdugff a spectacular coup by the

enlistment of chief Amiani under their banner. @version to the tenets of the Army was
followed by that 50 of his people all formerly Fris>®

The Friends made strong efforts to prevent thebéistament of Pentecostal schools in the
1930s, but the government was more interestedameting elementary education than in
preserving spheres of religious influencés the early 1930s discontented and dissident
elements in Friends churches started switching tié&giance to the new denominations.
Not only did the Africans have the unedifying expece of watching different mission
groups squabbling over converts and areas for blesrcbut also schisms arose within
Friends missions over matters of changing doctmmission's policy and religious practice.
Seizures and trance states, apparently encouragétklPentecostals condoning of visions
and speaking in tongues, reached almost epidenoijgoptions in several African Friends
Meetings in the south. The Friends missionarieslengenerally opposed to such displays of
uncontrolled emotionality, were divided as to hdw situation should be best dealt with.
One group favoured severe disciplinary measureshimse converts who persisted in such
behaviour, while the other group, led by Arthur I€bin a charismatic missionary, favoured

revivalism to awaken the Friends' church in thate@rcompetition.

The FAM religious revivals of the 1930s were conssuly sparked off by Arthur Chilson,
who laid particular emphasis on spontaneous pytiégyer, public confession of sin and
repentance, and seeking grace through baptism lEdHobly Spirit. Widespread revival
meetings then took place among the southern Lukosvever, several Friends missionaries
and African Friends Church elders reacted agaihsttwhey regarded as extremism. Chilson

was transferred to Rwanda, but the revival continughe revivalists had a new message

> |bid.

%8 |bid.
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which emphasized spiritual and communal harmonyplace of economic progress.
Consequently, a confrontation seemed imminent table and when attempts at
reconciliation failed, large numbers in the southecations left the Friends Church, in 1932.
Some defected to the Pentecostal missions whileymaore rejected the confines of any
mission church and formed the Independent Africdnur€hes. Among these independent
churches were African Israel Nineveh Church founbdgdavid Zakayo Kivulu in 1942 and
African Divine Church founded in 1949 by followen$ Pentecostal East African Mission.
Throughout the period of early missionary estalntisht, Africans were expected to observe

a disciplined routine on daily basis.

At the beginning of each day, African workers & thission were assembled for a half hour
gospel service. During these services, the misgemanunciated what they considered to be
the “four basic needs of the African, the gospeksage, habits of industry, clothing and
medical care®® Indeed, the early FAM missionaries emphasized tilae great hope of
Africa must be realized by means of native evazgétn”®? The missionaries stressed that
“the planting of Christianity in the African heaand African society can be done most
effectively by Africans themselve§®. The pioneer missionaries at Kaimosi, therefore,
wanted African leadership to be realized. The fitgective of the missionaries was to teach
the African to read the Bible, in Swabhili and later Luloogoli (the Maragoli dialect) which

was to became the medium for education.

The teaching objective was dual in nature, edunatind Christianity” The first pupils were

station workers, who did not understand, at leagially, what their response to the
missionary invitations to conversion actually efef> They were mostly attracted by the
reputation the missionaries and became determmkzhtn how to read, write, and to be able
to teach with conviction, as they saw the missi@sardoing?® Others came seeking

employment, having learned of wage labour oppoties)i such as working on the
establishment of the mission station and constoctf roads. They were also eager for

money to buy new commaodities, particularly clothebjch were becoming available from
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new Indian merchants in the aféd.ater, they would need money with which to payetax
The medical clinics set up by the missionariesaatéd people as well. Many stayed to
become involved in the growing church communityjclihoffered a chance to learn to read

and write®

The Christian teachings that the workers were tgugbwever, remained somewhat of a
mystery to them. After life on earth, a person kadake one of two roads; “one leading to
heaven and the other to a great darkness, whepdepeait for a fiery judgment®® A fear of
death was, therefore, the primary essence of wiegtfelt’® Indeed, to many of the workers
at the station, God's judgment appeared to be $dmgegreater than the harsh punitive
measures exacted by the new colonial authoriti#s become converted, Africans had to go
through some form of training. Training includek-sonth periods of inculcation into
church life. On weekdays, workers at the statiohpwalso doubled up as the first pupils,
typically attended an early morning prayer and wirservice and then spent the mornings
in classes; the afternoons were spent on commuaedeg projects, from which the
subsistence for the entire community came. Piopapils were taught the basics of reading
and writing, initially in Kiswahili and later, Lulmgoli, using pamphlets containing select
biblical texts translated by Rees. The emphasis evagsote memorizing of Bible verses.
Hymns were learned along with other practices ofigfian worship. Doctrine classes,
taught by Arthur Chilson, instructed the pupilstbe imperative of knowing Jesus Christ as
the Lord and Saviour of one's life. Combined witlistwas a promise of eternal life in
heaven, with further rewards for a good life liven earth, and harsh warnings of a terrible

judgment for those who refused to accept theshgfat

A complete break from the past “pagan” practices veguired, and the specifics of what this
entailed were made very clear to the pupils. Tewrlin Christian marriage and family life
was given, as was instruction on the significandeChristian baptism. Finally, the
importance of sacrifice in giving of one's effortas well as one’s produce for the
advancement of the church was stressed. Prospeciwerts were taught that there was no

earthly pay that could sufficiently compensate tHemthe work they were being trained to

%7 Oral Interview, Ruben Shimbiro, Virembe Villagerifi, 12/09/2015.
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do, but that God would richly reward them in heaf@ntheir efforts’> The afternoons were
spent fulfilling the gardening quotas that wereigissd to each student. For instance, Edgar
Hole taught Africans new “maize growing techniq@esl encouraged them to grow more
vegetables in theshambas.”* Each station also developed and maintained at 2easres of

garden, where the missionaries grew food for theine consumptiofT.

Upon successful completion of training, pupils weeaptized (in a ceremony that eventually
became a large annual event), after which they rbecteacher-evangelists. Teacher-
evangelists would maintain a house on the misdiaiogs, which they would make available
to their students to live in while on the missidati®n, as they continued to prepare for
baptism’® The mission station thus became a very active camit) with about 100 people
involved in different aspects of the FAM’s wotkAnother programme, established first at
Kaimosi and then duplicated in other mission stetjovas a resident school for girls. In the
belief that quality Christian ministry dependedstrong Christian homes, an effort was made
to educate girls in a “Christian” environment at thission. These girls became a pool from
which wives for the pioneer teacher-evangelists lddnie choser® In the mission stations,
any breach of the moral code was quickly dealt w@thlprits would be brought before the
missionaries and the elders of the church if aatwesmoking, drinking, stealing, lying or
adultery. Guilty persons, who confessed, could renia the community but they were
prohibited from participating in communion servicks several months. If they did not

repent, they were immediately evicted from theita®

It should be noted that the rate of conversion amihre Tiriki was disappointingly slow,
despite the efforts at the translation of the Bibleo languages that the natives could
understand, preaching and concerted attempt atecsion by the missionarié$.Although
the missionaries continued to encourage Tiriki ezl like Isiaho and Isalano to attend
evangelical services at Kaimosi, the Tiriki resglim areas surrounding Kaimosi still

remained suspicious of the missionaries and wefeaith of them® They called the
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missionaries dmanani” (man-eaters in the Luhyia folklore) because theats they wore
were so long at the back that they resembled t%il¥he pioneer African converts and the
missionaries had “the difficult and yet challengiagk of explaining about these white men
and women, and persuading the people to accept #sehuman beings”. To a few others,
particularly the workers at the station, the steasgwere too novel and interesting to be
avoided for long. Gifts of salt, rice and piecdsclmth helped allay some of their fears.
Consequently, although a few of the Tiriki incluglifPetro Inyasa , Marita Mugotso,
Benjamin Sangale, Stephen Shimejelo and Elishaa®iye were put on probation status, of
those who were yet to be baptized, the majority tbie Tiriki resisted attempts by the
missionaries to change their lives and the rampaf/ersion subsequently remained fEw.

Tiriki resistance to Christian conversion was l&ygdue to the strength of traditional
religious beliefs. Religion among the Tiriki sulbveic groups was an integral part of their
entire culture, and it proved impossible to divoticese traditional beliefs from the minds of
the people, without first accomplishing changesmany social areas. Among the Tiriki
reverence for supernatural forces was vital toteesive way of life and actions and attitudes
of the individual were believed to affect the hieahd welfare of the entire lineage and clan,
and conformity was the highest ideal. Early cors/estere, therefore, essentially non-
conformist individuals, who were maligned by tramhilists striving to keep their society
and beliefs intact. Consequently, the early comsverére ostracized by their families and

were forced to seek refuge at Kaimosi.

Tiriki girls received protection at Kaimosi sinceet missionaries refused to return girls to
their communities, where “they had been mistreafé®uch girls, who sought refuge at the
mission station later, became the brides of eadg-Tiriki Christians® The Tiriki also
increasingly became infuriated by the hostility thessionaries expressed toward their secret
circumcision rituals. Among the Tiriki, circumcisioand initiation rites constituted an
individual’'s entry into membership of an age sdtug, the rites were not only of enormous
importance to the organization and maintenanceotfi varfare patterns and peace time

activities, but they were also the principal symbdlasis for a sense of sub-ethnic identity
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8 Oral Interview.

26



and unity®® Consequently, the Tiriki disliked the missionariestempts to block, or
discourage, circumcision and initiation practicBse missionaries also encouraged Tiriki
converts to undergo circumcision at the hospitereby putting to test the Tiriki traditional
view that “non —Tiriki could not circumcise a ikir man, without attrition befalling the
society by affliction of diseases and famifiéThe Tiriki thus wrongly attributed the drought
and famine of 1907 to the circumcision of Tirikiyisoat the hospit&f

Furthermore, any Tiriki attending FAM schools, whedt the classroom to undergo the
traditional operation, faced difficulties in coniing education afterwards. This was because
parents feared that initiates might be forced by thissionaries to reveal secrets of the
ceremonies. In addition, the young Tiriki ‘adulislt embarrassed and humiliated sitting in
the same classroom with “uncircumcised boys, thdse were circumcised at the hospital or
those circumcised in other traditiorfS"To the Tiriki, the men from other sub-ethnic grsup
were considered to be “children, because they didundergo the same circumcision rigours
and rites™® The Tiriki, like all other Luhyia sub-groups, aldisliked the FAM missionaries
for their intractable stand on Luhyia customs. FANksionaries had labelled as sinful such
Tiriki pastimes as dancing, smoking and beer drigkiThe Friends also took a very firm
stand against polygamy and adoption of monogamgirhecone of the acid tests for Church
membership. This requirement proved difficult fdret Luhyia to comply with, since
polygamy was deemed to be a social virtue. ThekiTiinus remained unwilling to accede to
missionary demands that they abandon activities @mstoms long deemed as socially
important. Ultimately, the emotion-laden issue @flencircumcision generated outright anger
and hatred between the FAM missionaries and thikifirThe Tiriki persistence in clinging
to tradition, pitted against the missionaries’ @ealous criticism of these customs,
eventually informed FAM’s change of poli€§. Instead of concentrating its work at Kaimosi,
FAM missionaries began to open more new statidnsas from these new stations that the

FAM missionaries hoped for greater success in iagchlarger segment of the Luhya.
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2.3 Conclusion

This chapter has discussed the establishment dfribads Church among the Tiriki people
of Vihiga County. Missionary bodies played an aatsling role in the transformation of the
Tiriki. The chapter has indicated that the firsssionary station in the whole of Nyanza was
that of the Friends African Mission which was foeddat Kaimosi in 1902. But the story of

the Friends in western Kenya is along one. In A@802, three Friends American

missionaries, Willis Hotchkiss, Arthur Chilson amtiger Hole sailed to East Africa to

initiate missionary work. They were received by C.Mbbley, the District Commissioner,

who was very helpful. Hobley, a scholar as wellaagovernment official, had collected

valuable information of the local people like theddgoli. It was on the foundation of early

missionaries that the Friends African Mission woetighand due to various factors.
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CHAPTER THREE
IMPACT OF THE FRIEND’S GOSPEL MESSAGE AMONG THE TIR IKI PEOPLE

3.1 Introduction

Much of the focus in this chapter remained on tisohic Friends African Mission at
Kaimosi because of the key role they played ascthescious or unconscious agents of
modernization within African society. But they waret alone on the mission field. Canadian
Pentecostal missionaries established themselWdgaatgo’ori. Theological variations did, on
occasion, lead to different nuances in both styategd practice. But denominational
affiliation made little difference to the aim ofagiing the world for Christ or, from another
perspective, colonial domination. However we eviuhe impact of the Friends African

Mission on the Tiriki people of western Kenya.

3.2 Friends African Missionaries as Agents of Moderizing the Tiriki

There can be little doubt that the missionariesothiced to Africans a Christian faith which

had been inseparably interwoven with European wilfihere can be little doubt either, that
virtually all missionaries of this period regardaétican culture as heathen or pagan, and
were convinced that conversion to Christianity vdoahd should lead to the adoption of the
superior ways of European civilizatiShBut we misunderstand their vision and motivation i

we fail to recognize that their primary commitmevas to spreading the gospel and planting
an indigenous church according to their understandi the apostolic mandate of the New
Testament. From the onset the Protestant missemavere the heirs of the Evangelical
Revival, an event which transformed ChristianityErope in the eighteenth century and led
to the formation of the missionary societies whsegread to the world. The missionaries’

rejection of the Tiriki culture arose not only basa of their own sense of European
superiority they shared settler racial arrogancéhanpoint but also because their reading of

the Bible convinced them that they were encoungeieathen darkness.

As it was in the days of the apostles, converts thatiirn away from superstition and un-
evangelical lifestyles and embrace an entirely may of life. As they were not trained in the

critical analysis of culture or society, and wefeagyeneration pre-dating by far any training

“Harold TurnerHistory of an African Independent Chur¢2), pp. 371-372.
9 Sackey, ‘A brief History of the A.M.E. Zion ChurdWest Gold Coast District,” iThe Ghana Bulletin of
Theology vol. 1, no. 3, 1957.
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in inculturation as a missionary methodology, th#ind spots may in part be excused. But
they remained blind spots nonetheless, with sesbast and long-term consequences during
their establishment among the Tiriki people. It s said that a few missionaries did value
certain aspects of Tiriki culture if any. But theoma general condemnation of the Tiriki

customs and institutions, and the attempt to repthem with European moral codes and
practices which the Friends missionaries regardedaving universal validity, were an

essential part of a comprehensive process of sohehge and political subjugation of the

Tiriki people?®

The Friends missionaries argued, led to civilizatiand that inevitably meant reshaping
everyday life of the heathen Tiriki people. Moresifically, by way of illustration, it meant

replacing polygamy with monogamy, ‘heathen nakesineth European dress, round huts
with square houses, education and training indagrand basic skills, and the inculcation of a
belief in the ‘dignity of labour. Yet it would aldwe a misunderstanding of their intent if we
assumed that civilization’” was the chief goal. Thessionaries insisted strongly that
‘civilisation without Christianity among a savagegple is a mere matter of clothes and
whitewash. The goal of their mission was salvatwilization was simply an important by

product, and a sign of redemption. But the gainsidfization were not unambiguods.

It is observed by this study that African culturdhn-depth roots in respect of its diversity
and it is important to recognize the extent to whi@aditional Tiriki culture and its customs
the role of ancestors, initiation rites, bride priand polygamy were interrelated, and
fundamental to social, economic and political powelations in Tiriki society, that the
Friends missionaries often failed to recognize i@tigion among the Tiriki. To challenge the
Tiriki customs in the name of the gospel was tecedken the very fabric of society and
undermine the authority of both the elders andatheestors? It was, in fact, to threaten the
well-being of the community for which the eldersreveesponsible both to the living and the
‘living dead’. Culture was therefore a terrain afuggle against colonialism and its agents,
especially the Friends missionaries. The tradifiaméiation ceremonies amongst the Tiriki,
for example, are especially noteworthy given thet that the Tiriki were not ready to let go.

The Tiriki believers were beginning to question Hreends missionary condemnation of the

% David BeckmannEdens Reviva(St. Louis. Missouri: Concordia Publishing Hougd.L1975). p.24.
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ancestor cults and traditional practices such gk lprice, polygamy and circumcision. But
even if some African Christian leaders did beli¢kat it was necessary to abandon such
traditional beliefs and practices, they also betkthat some could be tolerated and even

accommodated within Tirki Christian convefts.

Although faced with a lot of resistance from theikiitraditionalist believers, the Friends
African Mission cannot be denied a fact that sagalally they were a revolutionary

influence within the Tiriki society. They undermahé&aditional customs and structures from
within just as colonial and trading efforts undemed them from without weakening them
from all coners. While some missionaries, unlikbentagents of colonization, sought to
protect the indigenous people from the rapacity wdfite farmers and entrepreneurs,
missionary policy and practice nonetheless ledetioas cultural disorientation and social
dislocation®® As the British government engaged in politicaloritation and entrepreneurs
in economic colonization, it was pre-eminently tiode of Friends African missionaries to
colonize the Tiriki people through evangelizationdaeducation. The initial role of all

missionaries working in western Kenya was to faaiéi the cultural reorientation that
accompanied black accommodation to the socialtyeafliBritish white power. Regardless of
its doctrine or national origin, the Friends AfmcMissionaries mission in Tiriki performed

this function. By relocating Tiriki converts to Kaosi Mission Lines, the missionaries
separated them from their cultural roots and theiasostructures which had previously

supported and controlled their lives. They weredblenizers of consciousneSs.

If the Kaimosi Mission Stations separated convidm their culture and traditional support
structures, the introduction of new agriculturatheiques and technologies especially the
plough together with the notion of individual latehure and cultivation, thrust Africans into
the emerging capitalist economy and prepared thefaraheir subsequent proletarianization.
African communities were transformed from being-safficient, autonomous villages into
interlocking and dependent communities of peasdniag on attenuated tribal lands, and
wage labourers working in areas owned by the Brifisttlers-°? The Friends missionaries in
Kaimosi accepted that the proletarianization of pe@santry was inevitable and necessary.

Hence much of their educational effort was directedards enabling the integration of
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mission converts into the new scheme of things. Fhends African missionaries were
certainly not innocent of the fact that their evaliigng, civilizing and educating endeavours
were forcing the Tiriki people into the capitalisystem and thereby boosting European

economic interest®

While some of the Friends African missionaries wattcal of the spirit of capitalism and its

confusion with Christianity, there can be littleuthd that missionary education, in accordance
with the ideological convictions of nineteenth-agwgt Protestant Christianity, engendered a
spirit of individual initiative and discipline iruhe with the forces of modernization among
the Tiriki. The Friends African Mission helped wsfer entrepreneurial skills consonant with
the emerging capitalism of agriculture and indasttechniques among the Tiriki rural

setting. The Friends missionaries were, in fac, ¢reators of a new class of Africans. The
impact of Protestant evangelists as harbingers)adistrial capitalism lay, as the fact that
their civilizing mission was simultaneously symlsadind practical, theological and temporal.
Missionary converts among the Tiriki became coneditio the Protestant work ethic and the
virtues of private property and individual land @ea All missionaries and mission stations
taught about the dignity of labour and condemnetinéss as sin that could deny one a

chance to go to heavéff

Once the Friends missionaries established thensalvi€aimosi, the Tiriki converts became
more dependent on the education offered by theioniases as the only access into the new
colonial order. Whereas previously, the Friendssiors stations were primarily centres of
evangelization, by the 1930s they were rapidly b@ng centres of education where literacy
and numeracy skills necessary for economic progres®lonial society could be learned.
Just as the missionaries believed that by estatjsmission stations they were taming the
wilderness thereby justifying their occupation ofiki land so education was not simply a
matter of literacy but part of a comprehensive tegg to reconstruct African culture.
Missionary education transformed the coercion olomi@ation into the cultivation of

civilisation 1®

The problem in learning was the entrenchment ofliEimgs the medium of communication
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and transvaluation. In fact, the importance of kmglwas widely acknowledged by
missionary converts as ‘the key to knowledge. Withmastering English a person, it was
argued, remained one of the uneducated, livindhénriserably small world and therefore
without any real future. After establishing themss| there was a tendency amongst
missionaries in Kaimosi Mission to move away frdm earlier multiracial mission policy of
assimilation into an English literate society. On#uencing factor was that the contours of
English-speaking settler society including the o@bchurch were becoming more firm, thus
establishing clearer boundaries of social behavi@iween converts and the heatf®rBut
there was also a discernible shift in racial petioepand ideology linked, as the nineteenth
century entered its final decades, to the new coéestbcial Darwinism and pseudo-scientific

theories of eugenics.

The decision to focus on an education which woulabée Africans to work within their own
communities rather than within white society waflested in the differences between
European education and that of Africans. Indeed]1280s, the British colonial government
made industrial training obligatory for the receryiof funding. Despite this, missionary
education provided the only access into broaderegoanless, of course, it was simply
through menial labour and even then the doors qfodpnity were strictly limited®’
Fundamental to the educational policy of the cabauthorities and the missionaries, then,
was a social Darwinism which assumed that Africaese culturally unprepared as yet to
take their place as adults in society. This noty asinforced the racism which was so
inherent in settler society, but it also providee tdeological basis for the redefining of the
missionaries’ identity and role. As trustees, thesmnaries represented the best interests of
their African wards and, as such, their task wasdocate and prepare Africans for a future
within British colonial society so that they mighé able to represent themselves without
missionary tutelage. While the missionaries agreil settler society that the evangelization
and education of Africans did not imply immediateial equality, their aim so they claimed
was more long-term. Africans, it was argued, wessniners of an adolescent race in need of

missionary guidance and discipline in order to hetheir potentiaf®®
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Educated Africans sometimes accepted the assumspdiosocial Darwinism, but refused to
regard themselves as less than equal to Europeamsapable of the same educational
achievements. The Friends missionaries at Kaimmgs tplaced traditional leaders in a
serious quandary. Whether they responded positieelpr opposed, the missionaries, their
position was adversely affected. Initially, theabl authorities regarded missionaries as a
vital arm of their policy and interests. Even ifstibities threatened, they were encouraged to
stay at their post®® The Friends missions in Tiriki land were, in fagart of the social and
ideological reconstruction which followed the dastion of traditional Tiriki society, a
policy which enlisted the elders in controlling tgeowing number of landless peopt8.
Although the missionaries may have thought of thedwes as the protectors of their converts,
on occasion finding themselves caught betweenritezdsts of their African followers and
those of the British colonial rulers and the Bhtisettlers, the distinction between
missionaries and other whites, and between Chmisgiand European civilization, was often
blurred in the minds of Africans, settlers, coldnddficials and even the missionaries

themselved!?

The traditionalist Tiriki people who had rejectetirfStianity argued, the British colonialists
were not the only ones who had occupied their landioo had the missionaries. Converts,
meanwhile, increasingly found themselves trappeddoen their loyalties to their tribe, on
the one hand, and to the missionaries, on the .o8@metimes referred to as ‘the black
English’, they suffered severely at the hands dfeotAfricans loyal to their traditions.
Christianity had helped to divide the Tiriki peapémd colonialism had conquerd By the
early nineteenth century the subjugation of thékiliwas complete, and the missionaries no
longer needed the support of the elders to putseie goals. In any case, many elders, along
with their followers, began being converted to Gtainity, even though they seldom did so
out of any real interest in the gospel messagechezhby the missionaries. It was more often
a means to gain access to resources and obtatimiagons which were otherwise denied.
There were some Tiriki people, however, who coregeto Christianity primarily in response

to the gospel, and who also sought to establisin thee according to the teaching of the
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Bible.*® The real extension of Christian faith, values amftlience, and of modernization,
within the Tiriki society was generally not undéea by elders, but by the many converts

who were educated at missionary institutions.

From the onset of Friends missionary work amondrihi&i in 1902 onwards, and especially
following the subjugation of the Tiriki people blyet British, Christianity expanded rapidly
amongst the African population. The major evangeligains, however, were not entirely
due to the efforts of the missionarfé$ Most of the credit must be given to the efforts of
African converts. Sparked off by a series of relgwahich resulted from the visit of several
evangelist movements from America and Europe thess large-scale evangelistic
penetration specifically after the arrival of thearfadian Pentecostal Missionaries at
Nyango'’ri, and a rapid increase in the number afiganous church workers. African
converts, critical of the missionaries’ lack of agalistic achievement, took the missionary
mandate into their own hands with considerable esgcParticular emphasis was placed on
temperance, healing, prayer meetings and revivalices, all of which had a powerful
influence in shaping the character of the Africhnrch in the entire western Ken¥a.

Despite the early African converts taking positmeve in Christian missionary work among
the Tiriki, however, there was a growing tardiness the part of the new generation of
missionaries regarding the ordination of Africanstie ministry. For a variety of reasons,
couched in terms of standards and worthiness, Imariably influenced by the
presuppositions of their ‘social Darwinism’, thegrgrally did not believe that Africans were
ready for such a step, and many converts wereetlainstead to be evangelists and lay-
helpers.  Nonetheless, the training and ordinatainindigenous converts gathered
momentum, providing a new cadre of African leaderthin both the churches and the
broader society:® The possibility of becoming a convert provided i&dns with
opportunities in education and career previouslyiete This also gave them access, limited
as it was, to colonial society where so many otlkite-collar work opportunities were
closed to Africans whether educated or not. Coneerinto Christianity was ‘the most

promising avenue for the upwardly-mobile Africamn& African converts soon discovered,
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however, that this did not lead to equality in absitanding. Instead, it often emphasized the
gap between white and black within the church. &sin converts were even regarded by
some missionaries as an economy measure, doingattkefor less pay than white ministers.
As a result, there was understandably reluctanaengst some of better educated Tiriki to
enter the Friends ministfy This was also a major reason for the rise of Aftitndependent
Churches in Tiriki.

While the subjugation of the Tiriki people and theaditional administrative system and the
burgeoning agricultural sector led to the proletaZation of the African peasantry,
missionary education did more, then, than enablecdis to enter the labour market. It
created an elite corps of well educated, oftenritbalized, and inevitably mobile Africans
with an excellent command of English and otherlskiecessary for leadership within the
black community referred to by the larger Tirikicggty as the ‘school people’ in distinction
from the non-educated Africans of the tifi& These mission-educated African Christians
saw their future well-being as well as that of Afecan population as a whole as dependent
upon acceptance by and inclusion within the bro&teglish-speaking European society. A
new bourgeois class within African society had beerated which would provide much of
their leadership in the new nationalist phase ditipal struggle. They were committed to
non-racial ideals gleaned from Christianity and puped by what became known as
liberalism, a tradition which they often idealizéml their cost. They wanted to be able to
compete economically with whites, especially widlgard to the purchase of land, and they
did not want to live under ‘Native’ customary law.

There are many periodicals which followed, subsshmomment about political and social

events and issues. Much of this reflected the opmiof the missionaries, but not always.
There was, in fact, growing disagreement betweenntissionaries and leaders within the
black Christian elite in Tiriki. Forced to fight dhe linguistic and conceptual terrain of white
colonial society, the African elite were unwilling accept missionary representation on their
behalf. The results of missionary education werdoubtedly ambiguous. In some respects
this ambiguity is most striking in the impact ofgsionary education on African women. As

soon as the Kaimosi Mission was started, womenesiisdwere admitted to the boarding

117 sackey, ‘A brief History of the A.M.E. Zion ChurdNest Gold Coast District,’ ifThe Ghana Bulletin of
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school in order to be trained for domesticity. Astpf this training they were required to lay
aside their cultural lifestyles and adopt Europstmdards and dress codes. Yet opening the
doors of learning to African women was, in hindsjghradical step in the transformation of
African culture, and eventually contributed to tlpartial undermining of traditional
patriarchy'?° One of the characteristics of mission-educatedcAfr society was, in fact, not
only the availability of educated wives and homekers, but also the role which they played
beyond the home in pursuing the goals of the AfriCaristian elite. The long-term effect of
this can be seen in the leadership which Africatmen have played in twentieth-century
Kenya. Missionary education created, the ‘ambigwfy dependence’ amongst African

convertst?!

Establishing a truly African church logically meastte which, under African control, laid
claim to that missionary goal. At the same timas thoal facilitated the creation of an
institution through which African nationalism couékpress itself when this was virtually
impossible elsewhere. African political assertioryshed by colonial force or controlled by
legislation, thus found an outlet in religious ipdadent churches a movement of churches
‘founded in Africa, by Africans, and primarily foAfricans. The reasons for the rise of
African Independent Churches were undoubtedly cempénd the immediate causes of
secession varied from one group to another. Pelitesaof missionaries and of those
African leaders who broke away were undoubtedlyadrtemt factors. Causes were also
cumulative in effect, and events quite beyond tbetrol of either missionaries or African
leaders often provided the catalyst for separafidemy different causes have been listed by

scholars-??

These may include the stimulus of European ecdgss secession; reaction against over-
strict disciplining of African converts by Europeanissionaries; the desire of some African
separatist ministers to increase their personalepoand status by administering church
property and monies; the creation of tribal chuscimewhich due respect was paid to African
custom; and a rejection of the colour bar in manyogean-controlled churches. Some
perceptive scholars argued that emergence of Imdiepe Churches were not simply a

reaction against the missionaries, but ‘a politmainter-culture aimed at redressing the loss
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of African independence to colonial regimes. Thisswthe main cause of political
dissatisfaction among the mission-educated Afrielite. In some instances, independent
churches movement was also an attempt to restdigeotes control to African political
chieftains. The independent churches pioneers weterejecting Christianity, they were
trying to take the message of the gospel seriowbigtever their own faults. The tragedy for
all concerned was that in order to achieve theal gb equality, they had to further break the
unity of the church and pursue a path of separatut whatever the reasons, Europeans

reduced this complex set of causes to one politesistancé®

3.3 Education

The Missionary activities at Kaimosi can be welksci&ed through influence on education,
health, Christianity and economic impact. Startivith education, it should be noted that by
1924 three new developments took place in educatiéienya. First was a trade school was
opened at Kabete near Nairobi to offer coursesamdbrafts and hygiene. Secondly, in 1926
Jeanes School was opened in Nairobi for trainisgrieal African teachers as well as a few
denominational missions made plans to open Alliddigh School higher education. Thirdly,
a new Education Bill was passed which opened thg fea advanced schools with more

diverse curriculunt?*

An American lady by the name Elizabeth Havilandvad in 1927 to take charge of the Girls
Boarding School at Kaimosi, and in 1929 Evereiellum and his wife Ruth arrived to take
charge of the Boys Boarding School at Kaimosi. Wiita assistance of a government grant
in-aid the first block of classrooms became avéddbr the boys’ full Primary School in
1931. This same year 1931, Teacher Training cowa® added to the curriculum of the
boys’ School at Kaimosi. Standard VIIl was addeth® school the same year. Thus by 1932
Kaimosi became a full Primary School. This madpadssible for boys to complete proper
preparatory studies for entrance to Alliance Highd®l. The Alliance High School opened,
opportunities for a few boys from Friends Schoalsréceive the benefit of secondary
education theré?®

The immediate and preliminary work was to estabismmunication between the natives

and the missionaries. This involved learning thealdanguage by some missionaries and

123 Harold TurnerHistory of an African Independent Chur¢2), pp. 371-372.
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teaching some selected local people some elemektawahili and little English from the
guard they had brought from Mombasa. Edgar Holeyrenths after arrival at Kaimosi in
1903 assembled a group of youths and young menhit was to be the beginning of a
school at Kaimosi. Edgar started this educatiomimme with a group of fifteen youths in
February 1903. The next stage was to teach thes¢ youths how to read and write in
vernacular and some numbers i.e. how to count. fEaishing was done under a tree, as there
was no classroom. Later on the missionaries tasgme English although it was the policy

of the British administration that no native shobtaught Englisf?®

The teaching was not done in a classroom, as thpl@évolved were mature persons, but
on the job that is as people worked they pickedampe English words and the missionaries
picked up some luhya words. In fact the programras that every morning before work all
the employees attended morning prayers. This wkswved by half an hour or so of teaching
of vernacular alphabets, and combination of words a sentence - and some numbers and
counting. Then after this all would go to their igais work assignments. The common jobs
were Kitchen work such as cooks and other domestii&, gardener, hewing of wood. There
was construction of buildings. Brickwork and canpgnwas also established. Manual brick
making was established to make bricks for the caoosbn of houses in the mission station.
After work the employees would assemble under a @ed be taught the alphabet in
vernacular and some counting such as numbers. @heaton was therefore just for the

employees to be able to understand the masteasinat an examinable educatiGh.

By 1911 the British Colonial government made a psion to make Kaimosi mission
station into a centre for the education and matraaling of the sons of the numerous chiefs
of Nyanza and Western Provinces. This was a spleopportunity for the mission to train
the young men who will later become the future éadf these people. The only problem at
this period was facilities to fulfill the governnteproposition. It required boys’ dormitory,
boys’ school, a chapel and a missionary home, aualainaining shop and tools etc all
estimated at U.S.$. 5000. The missionaries stavteing on this project?®

Village schools were being conducted at church muisuand by 1921 there were more than

80 Friends schools in their area of influence. Tits brick school building at Kaimosi was
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built in 1922 by artisans trained by Fred Hoyt ia trtade school at Kaimosi. By 1924 there
were no proper government regulations as regardsagidn. The local British government
officials assumed that Africans would not needniirag for positions in advanced education,
and certainly they did not expect African to talesponsible positions in government.
Education officers considered it neither nor dédeato teach the English language to
Africans In fact an education bulletin issued il4d%ave instructions not to use English as a

medium for classroom teachifg.

At the beginning, the Africans were receiving ediscaonly up to standard three just to
enable one to write in vernacular Luragoli and samanting. Hygiene was emphasized.
Local communities had established some schoolsgedvhey could pay the teachers whose
salary by 1921 was Ten shillings and Ninety-Twots€®h. 10.92) per month. By 1921 the
Colonial Government set up teacher qualificaticangard for teaching in village schools.
The requirement to be a teacher was four or fivers/@f primary education. Kaimosi was
now to start educating and manual training sonshiéfs and Sons of other prominent
people. To begin with it was a five-year periodetédmentary education later the school was
upgraded until it included the full eight yearsrRairy education. Young men were supposed
to be chosen by competitive examination for enrolimie the board school at Kaimosi.

However there was a lot of favouritism and biasamig certain tribe&®

3.4 Introduction of Modern Health Services

The Missionaries first established a dispensary BndElisha Blackburn was the first

medical doctor to come to Kaimosi in 1903, in faet was the first, resident doctor in
Western Kenya. The, treatment was carried on irmassghut dispensary. The supply of
medicines was limited and hospital equipments veeuele. The numbers of patients were
very few to start with for Africans were very sugiious of the European treatment. Latter
the dispensary grew up into a mission hospitalr atédrick house was built. Government
officials and railway employees in Kisumu frequgntame to Kaimosi for medical

treatment. Dr. Blackburn made long trips on a Heyo treat other Europeans in Western
Kenya. Originally the facilities were for workeradatheir families and those people who had

been converted to Christianity, but later it wasmpo the publi¢!
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Late in 1916, after the departure of Dr, ElishacRkaurn’s family, Dr. Archie and Mira Bond
arrived to take charge of the medical programmeBDnd remained at this station until
1951. The Hospital became very famous and wasregmilarge area of western Kenya.
Kaimosi maternity wing was fully utilized. Pupilsié students from the school received
medical treatment free of charge. Dr. Bond was kmal over the Western part of the
country. In recognition of his services, some Tifikmilies called their children “Bande”
after Dr. Bond-** The next medical doctor remembered by the commiisita Germany
doctor by the name Horst Rothe 1949 to 1958. He paguuilarly known as Dr. Horst Rothe
locally known as Dr. Rotee or Malodwa, and is rerberad for his surgical skills and was

referred to agnalodwa’. That is the doctor who liked operating patieniga big knife®*®

3.5 Introduction of Christianity

Although it is believed that the Missionaries caimé\frica to spread the word of God but in
effect the church expanded alongside the Westetonied enterprises. The colonial
government readily welcomed the missionaries anldergs of religious demonstration
influences were encouraged and adhered to in dodpacify the natives so that colonial
companies can exploit the natural resources ofeplathus looked at it from this point of
view Kaimosi was not “the place of the Lord’s chiogs- the place he had promised to show
us” as Edgar Hole wrote back to America o Qctober 1902** The three pioneer
missionaries saw a thriving enterprise in tropttald wood forest at Kaimosi ripe and ready
to harvest, the land was incredibly fertile, themelte just right and the people
inconsequential. The Missionaries introduced Ciangty in this part of the country.

Christian teaching was therefore the main and tie sburce of Education.

The Bible was being translated into Kimaragoli ilois purpose. People became very excited
to be able to read some Bible stories and writgkdraentences in vernacular. It was exciting
to be able to communicate through letters and titeveome sentences that would convey
some message to another person. It was very corfonanyoung man to be called to read or
write a letter for an old persdr A church was built and Christian services werel lieérein
regularly and a few Tiriki people were convertedCioristianity. It is said that by 1914 the

number of the church membership was about fortgetimembers.
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3.6 Industrial and Agricultural Development

The first three Americans who arrived at KaimosiAiagust 1902 and within three months
using African labour, they had cleared eight amksand and had planted wheat, millet,
potatoes and garden vegetables. They had purcthasedxen, two milk cows with calves,
fourteen sheep, four goats and sixty chickens. Téregted African type of house to start
with.*3® The next project the American Quakers did wasawstruct a dam to harness the
water of river Gologoli so as to provide power tove a sawmill and power to grind grain
into posho for a meal. Arthur Chilson who was a Inagxc carried this out, and the dam was
complete in 1904. The first thing was to build addrom Kisumu to Kaimosi. This was done
by manual hand labour. Some parts of the mills wered carried by porters. The heavy
machines were carried by ox cart. The mill was peration by the middle of 1905. At first
porters and labourers came from Uganda but theg eeickly replaced by local people. The
posho mill was set and the sawmill was in operabefore long. In few years, millions of

feet of lumber came from this sawmill. Some timbess sold locally and most export&d.

Water driven sawmill was established and lumbenvags carried out extensively. Huge
tropical hard wood trees were felled, brought ®shawmill and sawed into timber for sale. In
addition to the sawmill, a Posho Mill was also bbthed. Brick making became a major
occupation in the industrial department and befbeeend of 1908 brick houses were being
erected at Kaimosi. Bricks for permanent house¥ihiga and Lirhanda were made at
Kaimosi. A school to train African craftsmen wasagdished by 1921 under the leadership of
Fred Hoyt. The first intake was of twenty-five ygumen who had attained standard three or

four years of educatioff®

Before long furniture was being made at the worksand sold to hotels and private homes.
After three years training, Hoyt trained craftsmemere in great demand. Government
officials recognized the value of this type of edgliien and in time to come it were included
in the primary school syllabus whereby a pupil caone as a Jua Kali artisan having been
trained as a carpenter, a tailor, practical agnical and brick laying. Hoyt remained at
Kaimosi until 1945. Thus the first Tiriki carpergetrained by Hoyt were people like

Chagona khwa Magumba at Bumbo and Joshwa Khagaia kiMusalagani of
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Shamakhokhd®® In fact Chagona was the first Tiriki to eat foadrh a table and children
used to sing that “Chagona Musungu a liraanga klegdylShimooli mwami a liranga haasi

khu Lucho”#°

The missionaries introduced a cash crop, thahesgtowing of coffee. This was not only to
provide some work for the local persons but alsprmduce additional financial income to
run the mission station. Africans were not allowtedgrow coffee hut they could work in

coffee plantations. The Missionaries had large emfplantation at Sirwa and at Kaimosi
itself.**! These two establishments created some employroeat bt of people around and

the use of money as currency was introduced intiaddio exchanging labour for Posho. The
establishment of a mission station at Kaimosi madet of people from the neighbouring

communities to come and settle in Tiriki especifédym Maragoli and Isukha.

3.7 Conclusion

By the 1902 the pattern of the historic Friendsigsin Mission was well established, it
became an instrument of far-reaching changes coitemoimwith the agricultural economy
revolution and its social and political consequanage the Tiriki people of western Kenya.
The missionary work at Kaimosi injected new ide#s the African society. Symbolic of this
change was the replacement of African traditionth \EEiluropean lifestyle. The age of change
had finally come to Tirikiland as discussed in ttligpter. The age of the Tiriki independence

was finally over, and the era of colonial consdiioia had begun.
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CHAPTER FOUR

FACTORS THAT HINDERED UPTAKE OF FRIENDS CHURCH GOSP EL AMONG
THE TIRIKI

4.1 Introduction
The emergence of Christian missionaries in Afries lbeen a phenomenon so rapid and
widespread that it has forced its way onto the ecad agenda. Since the penetration of
Christianity academic research have pondered thesecdgor causes) of the growth of
Christianity without asking why some African comnities opted to resist. Each African
society has its peculiar and unique sets of reag@ishave contributed to its emergence and
development within its own national and local seftiand in spite of similarities, causes must
not be universalized. As a whole, however, thigptdiadiscusses reasons that led to the Tiriki

to reject the Friends African mission work.

4.2 Causes for resistance to Friends African MissioGospel by the Tiriki

Issues surrounding causation of the Tiriki to refegends African Mission work are rather
complex. In discussing the question of causatiom,must distinguish between factors that
account for the rejection of western Christianitynhi those that should rightly be considered
as contributing to its subsequent growth and deweént. In addition to this, one has to
carefully evaluate what should be considered akdraand causes or secondary causes from

those which are to be considered as primary causes.

4.3 Tiriki Religious Factors

Among the various theories that have been positegtt¢ount for the rejection of Christianity
among the Tiriki is religion. The religious factdesature prominently. Although it is difficult
if possible to make arbitrary distinction betweesligious factors and socio-political and
economical ones, the general position of those, wativocate religious causative factors,
consider African Independent Churches primarilyaasew religious movement responding
to religious needs of the Tiriki people. Among theiki traditional religion provided
security, fellowship and spiritual guidance in timdst of the influx of foreign religious
groups. Religious factors are usually based uperirtditional critique of western mission in

Africa as one failing to meet the cultural andgielus needs of Africans?
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The inability (or unwillingness) of western misssoto appropriate Christ particularly and
Christianity generally into a Tiriki people’s comte in a way that was meaningful and
affirmative of Tiriki, constituted a major reasorhy western Christianity was resisted.
Reaction to European missions was the common daugiee rejection of Christianity by the
Tiriki people. The western missions had exhibitethibure in love in their attitude toward
African people. It wasn't just their insensitivity the Tiriki people’s culture that caused this
apparent reaction to their message, however, buast also the inadequacy of the message
and its efficacy for an African cosmological outkodAn example of this was the church’s
altitude towards witchcraft and evil spirits, whietas usually dismissive as opposed to
recognizing that, for the African, they constitutedeal and imminent threat against which

one needed to be protected.

Roben Wyillie, in his study of prophet-healing cthes in Africa, maintains that, the rejection
of European gospel by Africans like what happendti Whe Friends African mission work
by the Tiriki reflected a sense of disenchantmeith wrthodox mission Christianity, which
seemed incapable of offering practical solutiongh&okinds of problems that ordinary people
could expect to face at anytimi&.David Bosch speaking out of African context, butiat
also reflects to the Tiriki situation further arguehat, the white missionaries often
proclaimed a superficial and impoverished gospéie Ppreaching of the word and the
Catechist, he maintained, did not touch on mangt&of life or struggle of the Tiriki or
African people. The inability of western missioructhes to grasp the salvatory needs of the
Tiriki was most clearly expressed in the area tasie of Christianity?* The missionaries,
condemned traditional healing practices, and thevipion of western medicine through
hospitals and clinics was in short supply to méet heeds of the expanding Christian

community throughout the western regiédn.

Here, the church simply had no message and providadequate alternatives, which,
therefore, left a vacuum aptly filled by a proldéon of faith-healing Prophets. In addition to
the frustration and disenchantment with mission@tyistianity experienced by African,

there was also a reluctance to continue to acdeptpatronising attitudes and racialist
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inequalities meted out by white coloniali$t§ Adrian Hastings, in discussing the causes and
motivations of emergence of African independentrches noted that it was, still more, the
racialism within the church, the impression in mosses, very well grounded that even able
and experienced African ministers remained secdasscmembers of the church, always
inferior to even the most junior missionary recgratrived. This was a matter of authority
exercised, of salary, of details of human behawsoigh as the sharing of me&l§.The
missionary churches were so integrated into ratialociety that their membership was

profoundly alienating for Tiriki people.

4.4 The Quest for Self-expression and Freedom frokVestern Missionary Tutelage

The unfavourable reaction to missionary Christiaraind their racial attitudes towards
Africans in part precipitated a number of cessityomn western mission churches in Tiriki.
The Tiriki people, to varying degrees, were chamaséd by a desire for African self-expres-
sion and freedom from missionary contt8iSome Tiriki opted to join independent churches
where they adopted singing bands. The rigorousaeefiar singing and music, which drew
upon traditional African rhythms, were seen by Breends missionaries’ church authorities
to desecrate the church, as well as belonginga@timals of their traditional fetish past. The
Independent Church’s usage of the vernacular axgirgj bands was in accordance with the
growing national aspiration for African self-expsem and a longing to worship freely and
independently of foreign interference. Such seoessiand the formation of indigenous
church organisations were confidence boostersherTiriki people, who were previously
considered too inept to be at the helm of churabdeship"*°

4.5 Translation of the Bible into Lulogooli Languag

The translation of the Bible into the Lulogooli maculars was also a key religious factor in
the Tiriki rejection of Friends African mission worThe first Luhya Bible was translated and
published by the Friends Mission at Kaimosi in lgdoli language. Scriptural translation
into Lulogooli was a significant contributing facttoward the development of African
indigenous churches in Tiriki. The Tiriki felt thétey were being undermined and dominated

by the Maragoli. However, the translation of thélBiinto Lulogooli was very important
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despite discounted from the Tiriki. The most impattfunction that vernacular Scripture
played was in enabling the African Christians tstidguish between what was taught by the
missionaries and what was taught in Scripture. $bepture translated into the vernacular
became an independent standard of reference andritbecame apparent that much of what
was taught by missionaries was more of a refleadifotheir own cultural baggage than from
the Bible™°

The Old Testament was of particular interest torthves because it resonated with much of
what was important within an African outlook onelifthe importance of fertility and
sexuality, the place of ancestors, polygamous gecthe importance of land and a host of
other cultural and religious similarities. It washove all surprising to see the practice of
polygamy in the Bible, which the missionaries fouglard to eradicate by imposing strict
prohibitions on members. Particularly striking wtee agreement between the African
worldview and that of the Old Testament. Protestérieved in the centrality of the Bible,
they were not accustomed to making the connectiwrseeing the continuity between the
Biblical context and the contemporary one thatAfrecans were discovering. The translation
of the Bible into the vernacular was also a fagtaa new process of growing self-awareness.
A people, whose culture had been, hitherto, undeethiwas nevertheless, important enough
to have the Bible the Word of God in their own nesttongue. The impact of the Bible was
so significant that, many of the indigenous chueaders modelled their leadership style and
imagery on Old Testament Prophet Figures which wenabably, familiar figures in Africa
before Christianity arrived?*

4.6 Social and Political Factors

During the latter part of the nineteenth and thst fiwo decades of the twentieth century,
certain changes in the Tiriki society had a sigaifit bearing on the growth and development
of African indigenous churches and the rejectiothefFriends African Mission Gospel. To a
large extent, economic development was the main iatieg force whereby the
individualistic, competitive, acquisitive attitudad values of the West were introduced into
the Tiriki society. Although before the nineteentntury new means of acquiring wealth and

power was introduced through the sale of guns amgagwder, this brought little disturbance
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to social order and scarcely affected the morediyoknit societies of the hinterlands. The
social and political changes during this periodwéweer, were more widespread and deeply

felt by even those at the margins of socfgfy.

4.7 Indigenous Churches and African Nationalism

The researchers on African Independent Churches,thse their emergence upon socio-
political factors, understand indigenous churcloebée political protest movements against a
background of colonial paternalism and the riseBtdck Nationalism. Beckmann, for
example, believes the independent church movemettdrica to be the religious counterpart
of political nationalism. The training for leadeystgiven to African ministers, and their
growing self-confidence in working alongside Eurapg, may be regarded as positive stimuli
to the development of the nationalist movement.uffmochurch organizations did not take a
definite part in nationalist agitation, prominenembers were often outspoken on political
issues. In the growth of self-governing instituspihe churches were usually ahead of the
government, and they provided some African leadéts a forum, and an unaccustomed
freedom of expression, both in the pulpit and thesg>® In his book, Ethiopia Unbound,
Casely Hayford, who was also a distinguished miiti and layman, accused the
missionaries of haughtiness in their relationshighvwAfricans and caricatured the type of
Christians bred by mission churches. Such voicedissfent contributed greatly to this new
African cultural assertiveness which decried th@asition of western religiosity upon the
Tiriki people. What needs to be recognized, howeverthat, this movement added
significantly to the momentum that would, eventyalead to the emergence of African
indigenous churches in Tiriki and rejection of tReiends gospel. The language and
sentiments of African nationalism, much of whiclmeavia the African American movement
in the USA, coincided with a growing feeling of $tuation that emanated from Africans in

western mission churches and those that had seeedefdrmed indigenous churchgs.

4.8 Social Change
The development of African indigenous churches estern Kenya has been also closely

identified with rapid social change that createdlanalte of anomy and uncertainly during
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the colonial period. To start with, the super-impoa of external authority of colonial rulers
seriously weakened the powers of the elders, aedstnctions at their disposal. The
prevention of intertribal warfare, for example, deed them of their main means of gaining
new prestige, territory and wealth. Traditional gods also proved no match againstrifght

of Europeans, who encroached upon traditional ladesecrated shrines and declared
worshipping traditional gods, was tantamount to shgrping Satan and his angels. This,
sometimes, led to harsh conflicts between Chrigtiaand the traditional religion. Such
conflicts more often led to the defeat and humdiatof elders and other such guardians of
the traditional religion. The religious authority the elders and their ability to invoke
supernatural sanctions was, therefore, underminetthd introduction of Christianity which
offered, not only the prestige of association viiité ruling colonial government, but also the

utilitarian advantage of education, which, in tued to wider economic opportunitié@.

The period was also marked by social and economeertainties. The new agricultural
methods introduced by the Friends African Missi@sinstigated an economic and social
revolution in Tiriki. Thousands of people, uproofeaim their villages, leaving behind many
of the local traditional and ancestral gods, foues villages in the mission centre ar&¥s.
Economic boom and newfound wealth created a feafngedonism that found expression.
These were new forms of socializing which involvgoung people, particularly young
women, dancing provocatively and singing. When \hkie of agriculture, which brought
great wealth to farmers, led to land alienations tbrought about much insecurity and
resulted in increase anti-witchcraft beliefs, whichturn, led to an increase in anti-witchcraft
cults. Although the explanations of the rise of Wigchcraft cults vary, the prevailing social
disorientation and uncertainties played a key imoléeir proliferation. Traditional religion in
its old form, which had been discredited by Chaisiy and to which many, who had
migrated to unfamiliar areas, were not sufficierghgaged, no longer brought protection and
meaning. It was within the new indigenous churclie® many sought protection from

witches and a ‘place to feel at hom&.

%% David Bosch, ‘God in Africa - Implications for Kggma,’” inMissionalial (1), 1973.

158 Harold TurnerHistory of an African Independent Chur¢h) - The Church of the Lor¢Oxford: Clarendon
Press, 1967).

157 James Annorbah-Sarpei, ‘The Rise of Prophetism So8io-Political Explanation,” in Asempa Publishers
(ed.),The Rise of Independent Churches in Ghgwxra: Asempa Publishers, 1990), pp. 27-55.

%8 McCaskie, ‘Anti-Witchcraft Cults in Asante: An Essin Social History of an African Peopléistory in
Africa 8 (1981), pp. 125-154.
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4.9 Tiriki African Prophets

Although the religious and socio-political factarstlined above contributed greatly to the
conception and rejection of Friends African mesdagsome of the Tiriki people, emergence
of indigenous churches, which mirrored the Africartural outlook, the character of African
indigenous churches in western Kenya owed a grelat t African prophets. These were
preachers who had a great influence of the masgecsions that ensued as a result of their
preaching. They also provided a model in whichlthet of African traditional culture and
Christianity could be exemplified. Their ministriegere both timely and pertinent, because
criticism of Christianity as a European brand whbgfgun in a modest form. Members of the
African intelligentsia were particularly vociferoasiticizing Christianity itself and not only
the missionaries. The ministry of the African prefthcame as a breath of fresh air to many,
who were torn between their Christian faith whiegme clothed in European garb and their

African identity>

The impact of African prophetic ministry was faaching, particularly for its significance in
the development of African Christian expressionAfrican prophets, we see the embryo for
the development of an African indigenous spirittyaéind Tiriki Christology. The power of
the Prophet’s ministry was best demonstrated iiir thigility to appropriate the Christian
evangel into what was in Tiriki traditional conteXteir use of water, a calabash, a tall rod or
cane, would have been symbols that Tiriki and Afni¢raditional observers would have been
familiar with. Even the use of a cross and a Bibk symbols of power would have
reverberated with the Tiriki and African worldviewat maintained that natural objects have

a life force in and of themselvé®.

The efficacy of the African prophet’s message andistry, however, was demonstrated
poignantly in their ability to strike at the heaftthe African deepest ‘soul-need, which was
for protection and deliverance from the fear of mggive and evil spirits. Through the
African prophet’s public triumph over witches andrkers of evil spirits and magic, they
demonstrated the supremacy of the power of Chvist all these powers, thus bringing peace
to the African heart. It is here, therefore, tha& @an begin to see an inkling of an African

Christ, who enters the Tiriki world view, and igtarious over its malevolent powers, which

%9 Oral interview, Simani Sangale, Jivovoli, Villaggriki, 11/08/2015.
%0 Oral interview, Mathias Iravonga, Shamakhokhoag#, Tiriki, 11/08/2015.
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are ubiquitous within it®

The African prophets preached against the use tfhiss and charms, threatening to call
down fire if the villages did not burn them. Witheir background and experience in the
practice of witchcraft, their message appropriatstuch a way that spoke meaningfully the
needs of the people that formerly came to thempfotection and revenge. As a result of
these and other such ministries, hundreds of thnmissaf people came to faith in Christ in
Tiriki. One of the key features of this new appiapon of the Christian message was its
emphasis on the power of the Holy Spirit, partidylén confronting issues of illness and
witchcraft. This had struck a strong chord withive t'souls’ of African people for whom

traditional religion remained the strongest elemehtheir culture. It was the ability to

appropriate the Christian message into this woelvihat led to the rapid expansion of

African indigenous churches among the people otereKenya®?

Among the first African indigenous churches to tstablished in Tiriki was the African
Israeli Church. Emergence of African prophetic cmes was an indication that the
evangelistic type ministries had entered a newoévsfrican independence through the birth
of African indigenous churches, churches that ede financed and organised by Africans
for Africans. These movements were not purely stors and reactions to western mission
Christianity, but a part of a wider receptivenesd eesponsiveness to the Christian message
in Tiriki and across western Kenya. Independencyg alao a part of the primary movement
of mass conversion of which mission Christianitjoged enormous numerical success,
many of them were grossly understaffed and simpigrnehelmed by the enormity of the
African harvest. Hastily trained evangelists andechists had to be trusted to teach the
masses of converts, who wanted to be baptized. Mathe indigenous church prophets and
founders did not set out to establish churchesoohdad mass movements, but were,
essentially, taking on the missionary task, becéuseemed so importaft® For instance the
Tiriki had a traditional specialist known as MukhwmVakhumu were specialists who
exclusively practised the art of divination, that the prediction and presentation of the

causes of afflictions. To qualify to be diviner amest: possess an inherited natural tendency

161 .

Ibid.
82 Oral interview, Catharine Imali, Kamunono Villaget/09/2015.
163 :

Ibid.
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to practice Diviner, that is to say, an inheritespdsition and also must have specially been

taught and initiated by another practicing Mukhugaiviner).*®*

The inherited faculty or disposition to qualify asliviner was always passed on from a father
to his son, or from an uncle, or from a mother'stber to a sister’'s son, or directly from her
mother to be daughter. Diviner can only be trangaito a relative. The art of divination can
remain dormant for generations and would suddeelydvived provided an ancestor who
possessed the knowledge can be remembered. Cliamis to consult divine. The diviner
does not go to see clients in their homes. The rapptopriate time for going to see the
diviner was very early in the morning before dawhe client when going to consult diviner
must observe the rules of good and bad omens. Heda small basket of vale or beans the

diviner16°

Mukhumu was a person who had to detect or diagadgdden force or the root cause of an
illness or misfortune and to indicate counter meastio be taken to alleviate the illness or
the misfortune. He was the person who sought townktiee hidden things by instinctive
means or through divination. The first thing Mukhuuaid was to try and find out what agent
was responsible for the illness, misfortune ordeci. There are various agents so Mukhumu
has to discover whether the cause of the complaast through Vuloji, Vuvira, Vusekhu,
Vukhwana, Vukhunzakhali, Luswa or a curse or btegsl® The presence of such beliefs
compromised the Tiriki uptake of Friends Church i€ttan massage. The diviners were
strongly rooted that the Tiriki could let go and yeissionaries spoke against such beliefs as

being satanic and ungodly.

4.10 Conclusions
The chapter examined the factors that hindered Tinki uptake of Friends Christian
message. The chapter has outlined how the Tirdwed the European missionaries as other

than simply agents of imperialism and destructibmioki culture.

184 Oral interview, Thomas Muhembi, Shamakhokho Viéag0/07/2015.
185 Oral interview, Joseph Indasi, Musasa Village0Z&015.
186 Oral interview, Joseph Senerwa, S. A. Butiti \#a 21/07/2015.
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CHAPTER FIVE

SUMMARY, CONCLUSION AND RECOMMENDATIONS
5.1 Summary
This chapter is the concluding part of this resleait serves as a conjunction point that
integrates the previous chapters together. It brmg the major aspects of the study and how
they have helped in achieving the research objestiVhe chapter gives the overview of the
study and outlines the major findings of the stady finally highlighting the contribution of
the study to knowledge and the implication of timelihgs. At the outset, the study aimed to
detail the establishment of the Friends Church antbe Tiriki of Western Kenya and the
role of Friends Church in modernizing the area #mel reaction of the Tiriki towards
Christianity. This aim was broken down into thrdgeatives as stated below. 1). to examine
the factors that led to the establishment of Fse@hurch among the Tiriki of Western
Kenya. 2). Assess the impact of Friends Ministrytloa Tiriki community 3). to investigate

the socio-religious and cultural aspect in viewnaiulcuration of Christian message/Gospel.

5.2 Conclusion

This study, on the establishment and the impac¢hefFriends Church among the Tiriki of
western Kenya, achieved its objectives by revedliregfactors that led to the establishment
of Friends church among the Tiriki. The study aleeealed the impact of Friends Church
Ministry on the Tiriki community and indicated tferiki socio-religion-cultural aspect in
views of enculturation of Christian message/Gosp&dlile looking through the history of the
Friends Church in Kenya, the central purpose o #tudy was to examine the uptake of
Christianity and its impact on the Tiriki peopleo @chieve this aim study focused on aspects
such as historical background of the Friends Churdfiriki before illustrating the impact on
the people.

Chapter discussed the arrivals of the Friends Miesies in Tiriki land. This study obtained
several findings and indicated that Willis Hotclskisecame the first Friends missionary to
arrive in Kenya in 1902. He provided the immediat& that brought evangelical American
Friends into the mission field among the Tiriki peoof Western Kenya. The study revealed
that the establishment of the Friends Church antbadririki people laid the foundation to
modernity and changes in livelihood to those whdemwed it. The research revealed that
many of the Tiriki people indicate they are deepbmmitted to the practice of African

culture and also incorporate elements of Africadittonal religions into their daily lives. For
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example, the Tiriki believe that sacrifices to atoes or spirits can protect them from harm
than the Friends Christian God. The research faouidthat many people also consulted
traditional religious healers when someone in theiisehold was sick, and this raised issues

with the missionaries.

A major feature that this research revealed aboetTiriki people was the impact of the

Friends Church, and specifically that of the Westaissionary enterprise, on African culture

and identity. Among those missionaries who took gfospel to Africa there were some

indeed, perhaps many who put the cultural idemtitiheir hearers at risk by the pursuit of a
Westernizing impulse often born out of a hubrig@mse of their own cultural superiority.

The point should be recognized, not least by tMssterners and, increasingly, others now
engaged in cross-cultural mission. The Friends iissies failed to assert the kind of close
supervision over local Christian life that officie@ports would like to believe was possible.
African agency in the dissemination of Christiangya major category in the transmission of
the religion. This suggests that even the histbpcacess of transmission was properly got
under way only after local adaptation had beety fnitiated.

The missionary enterprise as such had a very ggnif and deleterious impact on African
culture. The study hypothesized that the presehdgiends religious missions, had a long-
term positive effect on education. The presenamis§ionaries historically and educationally
affected the Tiriki way of life. Schooling sociadid individuals, teaching them to interact
with one another, and this in turn increased theefis to economic lifeline. The
hypothesized link between the Protestant religemlycation, and economic success has been
examined explicitly by this study. Their study fanthat the Protestant religion, by increasing
human capital, exerted a positive influence on eoao growth in Tiriki land. The study
used data on the historic location of Friends Ciurc Tiriki, this information, combined
with information on the historic locations of th&iKi was used to calculate estimates of how

exposed the different African ethnic groups werertigsions and the spread of the Bible.

A number of factors determined the locations chdeemission stations in rural Africa. The

three most important appear to have been accesslemn water supply, a high altitude with
as temperate a climate as possible, and the abiligstablish an external trade route with
Europe to import needed supplies. The reason tet ef these factors were important is

obvious. Access to water was crucial for the Euabpenissionaries, high altitude and
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temperate climate reduced the likelihood of diseasd access to supplies from Europe were
necessary not only for survival, but to build ardelopment the missions. Other factors like
population density also mattered, but the gendfatiis ambiguous. Some missionaries and
societies intentionally built missions in more rdmdocations, where the word of God

otherwise would not reach.

Other missionaries recognized the benefits andcieffcies associated with dense
populations, and targeted these groups. The rdsshmws that the influence of the mission
extended far beyond the stations; it was felt great part of the surrounding communities
like the Maragoli people. A large part of this sess arose from was the provision of
education, training, and health care, as an ineeritr conversion. With increased European
influence it became clear that a new era had atyiaad with education came power and
influence. Christianity itself came to be seen ag pf a larger order, comprising Western
education, colonial administration, commerce andustry, with which everyone had

henceforth to reckon. These changes created a maahfavourable climate for conversion.

The people who were earlier exposed to missiondugation made considerable advances in
some of the more common and necessary arts oizeidilife. Many of them built themselves
convenient houses, some of them of stone, instetebio old smoky unhealthy huts. In place
of the skins of animals which they used to throweratheir bodies, the men adopted in part
the European dress, while the women who had leatoesew made decent clothes for
themselves and their daughters. Though they wenaqursly not simply a pastoral and small
scale people, but cultivated millet and other pomjuyet now their husbandry was
considerably extended. They obtained ploughs ahera@gricultural implements, and many
of them occupied themselves in the culture of catmch they sold to the British farmers for
cattle, clothing, soap, salt, and other usefuclasi Vaccination also was introduced among
them. Education was so central to the conversiategly of missionaries that education was
almost exclusively provided by missions even durihg colonial period. This study
examined the relationship between historic missipraativity and educational attainment.
The results show that the historic prevalence ajtd3tant missions, particularly when
measured at the ethnicity level, have a strong sbpuositive relationship with educational

attainment.
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5.3 Recommendations

The nature of a master’s research in most casessmspsome restrictions on the researcher
which may include the scope and coverage of thdysas a result of time and financial
constraints. This study is not an exception to@hasnstraints. The study is cross sectional
which examines the phenomenon at a particular poinime. This may not provide a
complete picture of the phenomenon studied. Theareker could not use longitudinal study
due to lack of baseline data and time constrairthis were to be available, the impact of
Friends missionary work on the Tiriki people woble better measured using a longitudinal
study which may have helped in tracing changes aveng period of time. Future studies
may want to leverage on this by using the dataigeavin the study as baseline information
for the conduct of longitudinal studies. The aciogbact of the Friends Christian ministry on
the Tiriki in terms the economic value of househalid enterprise assets could not be
determined. The study relied on the respondensgpamrse only which may give room for
bias and dishonesty since physical measure of rttpagt could not be ascertained. This
limitation does not allow for comparison of valuassociated with Christian evangelism.
Future researchers may wish to involve professivaklers to determine the ranges of value

to be used for their study.

In addition to the above, the illiteracy level betrespondents made it difficult for them to
personally complete the questionnaire without #searcher’s assistance. This could create a
mistake though adequate care was taken by thercbeeain the field work. Since the
respondents were not able to personally perusedhgleted questionnaire before it was
used for the study, it may likely affect the outewf the study especially in areas where
increase, decrease and additions are used. Ircdbes future studies may want to consider
members who may have better level of educatioretoded as respondents on some issues

which require a lot of accuracy.
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APPENDICES

APPENDIX I: LIST OF KEY INFORMANT

Name Place of Interview Date of Interview
1 John ingosi Virembe village 3% January 2015
2 Juma Isiye Shipala village 10" January 2015
3 Benjamin Agala Oyeli Imangoro village 9" February 2015
4 Abraham Konzolo Mahanga village 10" Februaru 2015
5 John Shitiavai Chebara village 16" februaru 2015
6 Mathias Iravonga Jivovoli village 14" March 2015
7 | Thomas Irote Mahanga village 10" January 2015
8 Thomas Mayari Jeptutui village 9" February 2015
9 Simon Shavola Bumbo village 10" February 2015
10 | Samason Munyeti Shirebe village 20" March 2015
11 | Joseph Senerwa Butiti village 21 March 2015
12 Mrs Catherine Imali Lamunini village 17" April 2015
13 Mrs Erika Mwashi Izara village 19" April 2015
14 Mrs Enesi Ambayi Mulundu village 15" may 2015
15 | Abraham Ludeshi Senende villaghe 18" May 2015
16 Mrs Mulira Bumuyange village | 16" May 2015
17 Ziporah Khadambi Seremi village 20" May 2015
18 | Richard Mwale Jeptulu village 9" May 2015
19 | Mrs Esther Mweresa Koibaraka village 9" June 2015
20 Mrs Mary Mido Bumavi village 20" August 2015
21 Mrs Zirrah Amukuzu Kamurowni village 9" June 2015
22 Rasito Ngaira Kamunono village 21 August 2015
23 | Mrs Rasona Murashi Shipala village 239 august 2015
24 Luka Lukalia Wasenye village 8™ August 2015
25 Mrs Grace Misigo Senende village 15" August 2015
26 Isaac Isiye Kolokoli village 10" August 2015
27 Joseph Indasi Musasa village 17" July 2015
28 RubenShimbiro Virembe village 12" September 2015
29 Mrs Selina Ingosia Jirwani village 13" August 2015
30. Thomas Muhembi Shamakhokho village 20" July 2015
31. Zira Irako Jivovoli village 22 September 2015
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APPENDIX Il: QUESTIONNAIRE

UNIVERSITY OF NAIROBI
DEPARTMENT OF PHILOSOPHY AND RELIGIOUS STUDIES
M.A. IN RELIGIOUS STUDIES
RESEARCH QUESTIONNAIRE

Dear respondent, | am a student in the Univerditfairobi collecting data for my master’'s

project onIMPACT OF FRIENDS CHURCH AMONG THE TIRIKIS OF WESTE RN
KENYA.

| request you to assist in giving the relevant infation which will enable me complete my

studies. This is purely a scholarly work and if ysa desire your anonymity will be

respected. Thanks in advance for your cooperation.

PERSONAL INFORMATION

0 PP

QUESTIONS

. Which church are you a faithful Of?....... oo

. How long have you stayed in Tiriki land, in HairDistrict, Vihiga County?................

. When did Christianity begin in Tiriki and ViRiBa.............ccooiiiiiiiiiiii e

. Who were the early missionaries in TirKi? ..o

. From which group did they belong?........co e,

. Why did they choose TiriKi [and?..........ceeeeeeeeeiiiiiiiiie e

. How were the relationships of the missionarias the Tiriki people?..............evvvvvvviennnnes

. When did the African Independent Churches emierg@iki..............ccooveiviiiinnnnnn.

. Why did the African Independent Churches begiiniKi?...............uuuvviiiiieiiieeininnmmnn.

10. Who were behind the formation of the Africanddpendent Churches
1T

© 00 N o o B~ W N P
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11. What is the influence of the African Indepertde@hurches on the people
5T

12. How did the Tiriki People impact on Christignih Western Kenya?........................

13. What is the impact of the Friends Church onpibaple of Tiriki in Western Kenya:
= ECONOMICAIIY ... e e e e e e e e
= SOCIAIIY 2. et e s a e reaeae e e e s e aane

SPOIEICAIIY ... —————————aaaaaaa— i —————
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APPENDIX IV: TIRIKI SKETCH MAP
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HAMISI CENSUS 2009 POPULATION DISTRIBUTION BY; SEX, NUMBER OF HOUSEHOLDS, AREA

APPENDIX V: CENSUS OF 2009 POPULATION

DENSITY AND ADMINISTRATIVE UNITS

Maie Female Total Households Area in Sq( Km) Demity
| HAMISI DISTRICT T 70,469 77,790 148,259 32,096 186.4 948
JEPKOYAI DIVISION
Jepkoyai Division 19,321 21,186 40,507 8,913 42.9 944
Gisambai location 16,234 11,218 21,452 4,718 24, 892
Galona 3,119 3,383 §,50 |, 382 8.2 793
Gamoi 2,394 2,712 5,106 1157 55 028
Gavudunyi 1,825 2,025 3,854 855 4.0 EE
Gimomoi 2,892 3,098 5,990 1,324 6.3 947
Jepkoyai location 9,087 9,968 19,055 4,195 18.9 1,000 |
Givole 2,397 2,540 4,937 1,082 47 1,054
Kapchemugung 2,590 2,875 5,565 1,196 6.5 852
Kilagwa 1,689 1,730 3,419 781 2.7 1,254
Tigoi 2411 2,723 5,134 1,136 4.9 1,039
SHAMAKHOKHO DIVISION .

["Shamakhokho Division 13,119 14,416 27,535 6,029 25.0 1,100
Senende location 3,774 - 4,224 7,998 1,710 8.3 965
Kalwant 1,502 1,854 3,446 757 36 048
Senende ) 2,182 2,370. 4,552 553 47 979
Shamakhokheo Division 9,345 10,192 19,537 4,319 16.7 1,167
Jivovoh 3 3,340 3,732 . 7,072 1,603 6.6 1069
Kisasi 2716 2 960 5,676 1,179 is 1,269
Serem 3,280 3,500 6,789 1,537 57 1,200

SHAVIRINGA DIVISION

[“Shaviringa Division 18,416 20,577 38,993 8,182 39.5 988
Muhudu location 7,798 8,861 16,659 3417 19.9 837
Kaptech 2,221 2,837 4,758 1,025 66 718
Muhudu 3,868 3,153 5,021 1,258 6.0 1,000
Mulundu 2,709 3,171 5,880 1,134 7.3 ’ 811
Shavirings Location 10,618 11,716 22,334 3,765 19.6 i,142
Jeptulu 2,576 3,068 5,644 1,189 50 141
Makuchi 3,381 3,69 7,072 1,484 7.5 940
Shiru 4.661 4,957 9,618 2,092 | - 7.1 1,357

TAMBUA DIVISION

Tambua Division 19,613 21,611 41,224 8,972 - 49.0 841
Banja Location 10,516 12,019 22,535 4,927 27.3 826
Gasianga 2,120 2 380 4,500 980 5.6 687
Givogl 1,973 2,361 4,334 943 5.6 770
Kapsotik 3,064 3,330 6,394 1,389 6.4 984
Kipchekwen 3,159 3,948 7,307 1,615 8.7 842
Tambua Location 92,097 9,592 _ 18,689 4,045 21.8 859
Gamalenga 2220 1,865 4,085 777 25 1,605
Gimarakwa 1,447 1617 3,064 659 3.8 800
ivola 2,099 2,344 4,443 1,017 6.2 718
Kiptaimes 1427 1,622 3,045 660 4.0 757
Mwembe 1,904 2,144 4,048 9332 52 785

NB:-Source; Kenya National Bureau of Statistics (Kenya Census 2009)



