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- PREFACE -

~ This treatise dealsCWith the impact of Western Christian’
'\'religionron"thesdevelopnentmof leadership groups in.East> ‘
Africa The 1eadership groups discussed in this treatise |
concern spontaneous African independent leadership that has )
_emerged in the ecclesiastical as well aS-in the-politicai
'arenas as a result of Westernization of East Africa by. the
Christian,missionaries, and other agents of social change
operating in the country from the time -of first missionary
entry into East Africaeup to the present time. The period
covered in this treatise is approXimately from the middle of -
the nineteenth century, when the first Christian missionaries,

- Krapf and: %ebmann, went to.East Africa, up to 1966.

o The impact of Western Christian religion on the-development

of leadership groups in East Africa (Kenyau Tanzania, and -
Uganda) is a historical account of'the acceptance of Western
Christian religion by the Africans, and the reaction against

w it, or some aspects of 1t, by the Africans, as a result of

‘the experiences which the Africans have had with the Christian'._,l“”

missionaries in their practice of Christianity.

- This 1s a study of the clash of two" cultures -< the .

_European and the African cultures -- and the subsequent

repercussions. ‘The. purpose of this study is to analyze the

nature of the impact of Western Christian religion on African u;:

social structure and way of life, with the View to discovering'

- LY
[

Tt



Lvthe reasons underlying the kind of responses that have

‘.manifested themsélves on the part -of the Africans in their
encounter and relationship with the Christian missionariesr-i

Chapter I deals with sociological theoretical analysis

which discusses some sociological theories past and present
-rhich explain the rise or origin of religions or religious
cults in different societies. In this treatise I have .
indicated variously in this chapter, where some of—these
..sociological theories of the origin and rise of religions or
religious cults appropriately apply, especially in Chapters
V and VI which deal with the rise of African independence

- ~church movements, and 1ndependent political leadershlp in
-East Africa

Chapter II gives the reader the historical background,

which is the prelude to the proper understanding of the factors'

%underlying'the motives for missionary entry into East Africé,
"and an account;of the‘conditions in Europepwhich facilitated
the missionary enterprise. LIt alsoigives a.brief description'
of the prevailing African religious belief and social struc-
ture prior to Western impact. - '
Chapter IIT deals with the impact of Christianity on
African social\structure and the nature of this impact. I
have attemptedrto include'in this chapter some‘details con-
_cerning the major. characteristics of the African traditional
religion and Western Christian religion in order to help
lelucidate the complexity of ‘the problems involved which have

.va direct bearing on the nature of ‘the study itself

-




membership in Christian churches‘

Chapter IV deals with ‘the missienary attitude toward

‘-?.. African leadership in- churches Tt shows»the past ‘and
S present attempts by the missionaries to prepare Africans fer‘
'leadership_in churches. I-have also shown their failure and

~success in this effort\' This chapter also shows ‘the: present;"‘

efforts on the part of the missionaries to sustain African

o

.t

‘Chapter V deals with the impact of;bhristianity on

..African church leadership Here I. have attempted to analyze

reasons for African independence church movements in East

+ Africa and to show how these reasons have a direct relation-

ship with Christianity and missionary activities It has

been necessary to omit many African independent church move-~

" ments because of the duplication which would be entailed in

including them, ‘as far-astreasons for these independence

“movements are concerned The lure of Islam as a religion -

competing with Christianity has also been indicated
Chapter VI describes how Christianity has been instru-

mental in stimulating African independent political leadership.-

Chapter VII gives the viewpoint and the attitude of the .

upresent African leaders about Christianity in East Africa

In presenting the attitude of the present African elite

toward Christianity it was necessary for ‘me to contact leaders

in the East African governments and to read up to dater

‘government official publications and newspapers in order to

‘have a clear understanding of the present attitude.A

(e
&
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= THEORETICAL SOCIOLOGICAL ANALYSIS

- In this'chapter'l Qish;to set forth some‘sociological
Ttheories of the origin of-religion, as ‘they have'been'pro-
pounded by“writers, both pastand- present, with the view to
indicating their relevance to the emergence and establishment
’of African independence church movements and political 1eader-
ship in East Afrlca.

According to Paul Radin in his Primitive Religion, Its

'Nature and Origin, tHe origin of religion may be attributed .

to™man's response to a. threatening situation in his environment

One .aspect of the unfavourable circumstances that may. confront

T

- man in his primitive stage, 1is economic insecurity that presentS'
s

’itself before him due to some uncontrollable powerful forces
of\his environment. To confront such- a threatening situation,

~

“in his emotional state of insecurity and powerlessness, man
resorts to religious fantasies pertaining to the supernatural .
to cushion his perturbed condition 1 This theory of Radin' ]
applies to primitiveisocieties but it may also apply to the
so- called civilized societies as well

| According to Karl Marx, religion belongs to. the realm

of ideology., As an ideology, according‘to-Marx,.religion‘is

'1 Paul Radin, Primitive Religion, Its Nature and Origin, The o g
Viking Press,. New York,. 1937, Pp. 5) =93 . :




a political weapon used by the dominating classes~in making~
© the: massesvobey. It is a weapon which-makes the’ superordinate
snbdue theusupordinate. Religion, to Marx, is the opiate of
| the'people.' By this Marx meant thatvany‘distnrbances and
‘tensioﬁs that may be present.in a society are controlled or
dkept‘in checkiby'tnefreligious.beliefs'and practices in_tnat»e
society, but that "this is done for.the benefit of the dominant
‘ " few, while the creative energies of the great maﬂority are o
-\bottled up."2 ‘ o _ 7 . . _
Religion, according to Nietzsche, derives from society.
It is an instrument of the weakJ suppressed lower classes,
which springs from the resentment of the people in the weak
{,lower classes, who revenge themselves against the powerful 3
Max Weber, the German sociologist has his own theoretical
‘positien as.to the origin ofsreligion or rellgious movem%nts_
in*societies, which is different from the Marxlan and-the

Nietzschean positions as stated above. Weber maintains

. against Marx and Nietzsche that religion springs from its own

"autononous area. According to Weber nelther the necessities

of.social life nor the imperative needs of the dominating.grOUps"

2 J. Milton Yinger, Religion, Society and the Individual The
MacMillan Company, New Ybrk, 1965, p. ol. :

3 Friedrich Nietzsche, "What is the Meaning of Ascetic Ideals°"
(Third Essay) in "The Genealogy of Morals," in The Philosophy
of Nietzsche, The Modern Library, Random House, Inc., New -
York, pp. 128 - 146. . The whole section under the title"

* "What 1is..the Meaning 6f Ascetic Ideals?" is worth reading
'in particular, and the whole section under. the title "The .

Genealogy of- Morals" is worth reading for a.wider and general . -
comprehension of Nietzsche_s theory of the origin of religion.f




'can explain the existence or origin of religion. ~He maintainsf"

”ftherefore, that ultimately religion springs from the meta- O
f{physical needs of man. It is important to note here howeverT

"that Weber is aware of the non-religious factors which

‘ ‘-account for the origin of religion.

PR

. In his The Sociology of Religion Weber explains the

origin of religion in'society dualistically. He uses the
term "elective affinity" to show the relationship between
social classes in society and religion. Dnalism refers to

the existence of social classes and religlon as two separatef

demains, because according to Weberwreligion must be explained"

in its own terms. However, Weber'establishes'that a social
*class or- stratum may have a world view which defends certain
'ideologies in society which might be of religlious nature.
' Thus there would be an_eleoaive affinity between the world
VIew ofithat‘particular soclal stratum or class and certain
- ideologies of a religious nature. Thus aceording to Weber
_different social classesfin‘society-ma&ﬁbe the carriers of
" -different religions or religlous movements'peculiar ‘to their
usocial class because of the elective affinity which exists
between ‘the two phenomena as has already been explained above.
Weber points out in hisrstudy of the historynofvhigher ;
religions that it is the niddle,classes-in‘society rather
than:the low, poor, nnpriVileged economic olaSSes;,that‘play

__an~important role in religionuor*religious movements.. In ..

this assertion Weber s analysis disagrees ‘with the Nietzschean :

analysis of the origin of religion as has already ‘been.

-




*ﬁnmentioned~éarlier}-4ACcording to Weber'therpoorest classes-
have not been very ‘active in- religious movements or as the o
carriers of . religion.}4 | - T ;’fﬁf'?if‘q
- With the above stated theories of the origin of religion
or religious movements in mind, it 1s now appropriate to
| proceed to additional general theoretical statements, per- ,
taining to the emergence of religious movements among native
<peop1e around the world. Particular attention is given %o
"theireligious movements in East Africa, since_these are the
movements that concern us in this treatise. =~ , ' ,__';
-There are theories which explain the first beginnings .
of socilal inequality in different SOcieties. The theories in
this’connection‘which are -appropriate for our discussion and
which are worth mentioning are those‘gf Gumnlowicz,'spencer,
Lester F. Ward, and Westerfarck. _ |
™ According to Gumplowicz, who formulated the theory, the
origin of social classes is exnlained by the theory‘that a :
~division into classes is always originally connected with
ethnical dissimilarities and the subjugation of one tribe by
an alien tribe. Thus social inequality has arisen through
the fusion ofzdifferent nationalities by means'of'War' the
conquerors form the dominant class 1n the general community, 7

the conquered the - subjected class.5

- - - -

Frmax Weber, The Sociology of Religion, Beacon Press,. Boston,
1964, pp. 80 = 117, This whole séctlon explaing in détail
Weber's concept of elective affinity as sketched above. Pp.
118 - 137 deal with the history of higher- religions and .-
religious movements. R

"5 Gunnar Landtman, "The Origin of the Inequality of the Social o
Classes, London, 1938, p. 38 E -




' Spencer's theory*is that ”definite class distinctions

‘do not exist where life. is permanently'peaceful " Class

* . distinctions are initiated by war through the formation of ol
a slave-class.6 Westermarck theorizes that "castes are fre- |
:quently, if not always, the consequences of foreign conquest
and subjugation, the conquerors becoming the nobility, and
the-subjugated the commonality or slaves. n?
| A0cording to Lester F. Ward, one of‘thefeffects of the
| ‘conQuest as esplained immediately above, "is the subdivision
of the amalgamating group into a series of more or less

distinet strata, called castes. The conquering race becomes

the high caste and the conQuered race the low caste. .Between-'

them there soéon develops an intermediate caste, necessary to

the 1ife of the group.' n8 | o o
At this point it is important to see how the above stated

theories relate to the 31tuation in East Africa. The begin-

- ning and establishment of social stratification in East Africa

'.can now be understood in the dight. of the foregoing theories

pertaining to the origin of soclal class and social inequality.

Before European invasion into East Africa there was little
that students of society could say about the presence of -
distinct social strata as can be discerned in .the present day

Westernized East Africa, because before then there were no

6 Gunnar Landtman, Op. cit., p. 38

T Ipia., p. 38, o S o L

-8 Ibid., ~ 102,



such distinct social classes in East Africa. I have ela-

K borated more thcroughly on this point in Chapter II under the

title "The Prevailing African Religious Belief and Social . _ .-

N

Structure before Western impact. |

- The point that concerns us here is- .that the invasion of
“”East Africa by the Europeans in ‘the middle nineteenth century b
and thereafter introduced a system of social stratification,
' inwwhich'initially,,the,Europeans, being the conquering and
;subjugating race became the dominant,class in the-general
community,‘and the Africans the subjected class, Thus the‘ﬂ
British who subjugated the Africans in East Africa formed
the ruling, dominant, and higher class, and the\Africans the
lower qlass. The higher class was~composed\of British~Govern7
ment officials, white settlers, as well as the European
missionaries who entered thegcountry. | 4

- The point to note here is that the Africans, now‘being a
subJugated people, were bound officially or, unofficially to -
conform to the British pattern‘of rule in which they were
imperatively ‘and indiscrimiﬁately méde to absorv certain
elements of Western culture by the British Government officials
and Western Christian missionaires. In this process of ’
'acculturation (which was mainly a unilateral phenomenon, in
that the Africans were absorbing Western culture, while. the
Europeans were not absorbing African culture, w:th the
exception of African languages which the missionaries learnt)
a new religion ~-— Western Christian religion was introduced -

as well as new Western values {"I'he introduction of the new.

AP .
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;, monetary economy, for example, was responsible for the ,:
acquisition .of many new Western values by the African.,.AiSO,,fe;'
;‘in;this process ‘many African,values were lost and'replaced_by;5ﬁ¥;
»the'European values. Thus'certain aspects of African'Cultnre_,f‘

were lost. 2 ‘A 'ﬂ . R I "" -

The process of Westernization in East Africa which was
characterized by the introduction of the new monetary system, ‘; : fi
'literacy, and Christianity, among other elements of Western |

V; culture,_ineyitably was responsible for social change in the
African society; - The African.acquired new tastes and.values
which necessitated aspiration for the acdnisition.of these
new valnes'and tastes. Among other thinés, it was now |
'necessary te have money, receive a Western education, and

'have better clothes, houses, and other conveniences of every

day life Which would satisfyuthe needs of the nekly-acQuired
Western Values; ‘Meanwhile, in this process of‘social’change,

: theAWestern,Christian.missionaries were preaching universal

Christiah brotherhood and eduality among'all men everymhere.
This equality, of course, was interpreted by the~Africans to
embrace economic, political .and social fairness and egali-,
tarianism which would'put him on the same footing with the
'Europeans. This African hope, however, was not forthcoming

vecalise as I- have pointed out the invasion of East Africa by T =

A

9 See pp.102 - 145, The whole of Chapter III in this”treatise
deals with this subject. The reader will be reminded‘of LT
thls subject when he reads in detaill, 'especlally the sections ""$;
in Chapter III beginning from "The Divisive ‘Influence of . -
the Christian Religion:  Denominatlons -- Protestant ..
Denominations and Catholic" up to the end of the chapter.



',the Europeans introduced social stratification in. which the

',Europeans occupied the higher class and the Africans the lower

'vclass. Nevertheless, the Africans hopelessly strove to. }tirf:fzgtx

f~acquire the- kind of standard of living whichfthey~saw the-
- Europeans enjoying | This was natural since the Europeans
were now the AfricansJ reference.group. To acquire the same
standard of living was impossible sinceythere‘alréady existed
a‘kind“ofwcaste system in which it was not;easy‘for the '
.majority of the Africans to overcome the barriers which made
social mobility into the higher class impossible. -

In the light of the above circumstances the African was
left with little choice but to resort to other methods as a
means of escape from his frustration and precarious condition.
This was necessary also because as I have pointed out, some
:velements of African cultune were being destroyed by Western
“tmpact; but nothing more adequate or satisfying as far as the
“African was concerned, was replacing these destroyed or fast”
disappearing elements,ofiAfnican cultnre, African family
_structure and,religious heliefs‘and practices-aressomefof the
| ‘examples in point which illustrate the African elements of .
.culture which*were-being destroyed 10 | | B

In connection with‘the foregoing statement above it is

important to’note what some of the students of religious

b

A1'o

3

See Chapter III, pp. 107 -. 145, on "The Mission Schools.
“Their Proselytization and’ Education; Their Approach and
Methods: of Converting Peoplé to Church,'" and on "The Impact
on-Marriage and Family," and p. 128 g -on alienation of
land from the Africans. ,
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movements in mo~aérn‘civi’11’z""éd~z socleties as well as in the

so called primitive societies{ observe concerning this-

phenomenon of - religious movements.- ; 1' ' T e

“J. Milton Yinger in his Religion, Society, and the -

‘Indiyidual, theorizes.that when religious“integration (here'
he- assumes that~religion has an integrative function in a i
society) in any. society is weakened other types of inte-
.-'gration for subdivisions of the society in casea tend to
emerge, because of the functional necessity. of a unifying
system of values.l *\inger gives the example of nationalism
in our time as a phenomenon that has emerged—as a result of .
weakened religious integration in society. In this treatise,
‘,I ‘have outlined the reasons for the emergence of African
nationalism in East Africa in Chapter VI and the reader will ' | JQ‘
see how this analysis explains Yinger s position as stated |
here. 12 o s

Yinger outlines the circumstances that. are responsible - =

for the weakening of the integrative function of religion in

societies, and which may ‘in turn be the cause: of\the emergence

of religious movements in societies First, he observes that .

- the integrative function of religion is at a minimum (other

things_being equal) in-societies where more than~one'religion »7“

1; practised This first condition for the Weakening of the o

integrative function of religion applies to the situation in B ;f
-

11 J Milton Yinger, op. cit., p 68 7 S ‘{ e

12 See Chapter VI, p.,232ff on “Western Christian Religion I
as a cause of African Nationalism." - ‘

“
-




~East Africa where after the introduction of Christianity by

CWestern Christian missionaries there- were many Protestant
Afdenominations as well as’ Catholicism‘together with the - .
existing African traditional religion -- all being practised
in East Africa at the same time. I have indicated the"
‘situation and the concomitant problems whichﬂthis plurality
_.of religious beliefs have raised,_in this treatise, in
.Chapter II under the sub title "The Different Missionary

‘ Group8° Protestants and Catholics,"l,3 and in Chapter III
e

under the sub- title "The Divisive Influence of the Christian

Religion: Denominations -- Protestant Denominations and ~
" catholic."l# |

lSecondly, Yinger notes that when the "established
expectancies' of the members of a society are frustrated, the
integrative function of religion in that society may be -
weakened.. By 'established expectancies" Yinger means.the.rxr
'satisfaction that the menbers of that society have come to

- expeet. When these satisfactions are- denied he observes,

'those who feel frustrated may become "more religious He

‘adds that such members of the society "are more likely to use

- religiOn to‘express their sense of separation and even as a

weapon to’ fight for the- establishment of their rights."»5

Ay .

An example which illustrates ‘this kind of reaction, on the

13 See Chapter 11, pp. 41 - 64,

* lA“See Chapter III, pp.102 - 107..

- 15 J Milton Yinger, op. cit., p. 68 -

a.




- part of  the Africans,‘to Weetern ChriStian*missionairea is

.also an example of this point under discussion.

16

- 18

"_the one I have indicated in Chapter V under. the title "Church

of Christ in Africa w16 (an African independent church- move-ifiyfi

ment).r.For other African independent church movements in )

chis category the reader may see footnote 16 below.f

AnotherwAfricanrindependent church.movement which is. an

example of7the reaction onuthe part of Africans to Western .

Christian missionary teachings as explained im the paragraph

immediately above is ”The African Greek Or&hodox Church"
which 1s also analyzed in. Chapter V. 17 Yinger gives an
exampie in North America where the nominally Qhristian
Indians used the Ghost Dance against white Americans, which

is also an illustration of this secénd point in our

18 . . ,
"+ discussion. The Mau Mau movement in Kenya, East Africa was

19

= Thirdly, Yinger mentions that social change may- reduce

the appeal of the ritual and belief systems of a- people in a“

society, so that what formerly gave one generation “a sense

:of a unifying tradition may allenate parts of another

géneration'who have been subjected to differeént social and

o

.

See Chapter V, p p 198 -~ 203. on "Churchfyf Christ in
Africa;" P.209 on "Mie.-Afrdcan Christian Church and
Schools, " ‘and Legio Maria Movement;" pp. 210 - 211 on
"The African National Church." o S

17 see chapter v, pp 192 - 197. s
J. Milton Yinger, op. cit., p. 68.

19 See Chapter VI on the "Impact on Political Leadership"v
and especially pp. 241 - 244 about the Mau Mau- movement

.
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IS, -

( "”“cultural influences._} I have adequately dealt with this‘“%o

‘*ihad-consequences in-the form oflAfrican reaction.against _'

#

fpoint of social change in ‘the foregoing paragraphs where I
v=have indicated how the process of westernization in East :
AAfrica introduced social and cultural change which in turn
white missionaries and. European Government officials in :‘-‘
" their effort to revive or retain crucial African customs.20 ,

o Fourthly@ Yinger further makes the impOrtant point that o

.the integrative function of religion is weakened or greatly '
_reduced when a society 1s sharply divided into classes, or

other hierarchical divisions, and this is felt as an’ oppres- -

sive fact "He explalins that religion itself may help to
prevent a stratification system from being felt as an ‘

,.,
A

oppressive fact (the case of classic Hinduism or medieval

bhristianity are .cited as 8xamples) but that "it may not be

‘ﬁble to-do,so in the'face of competing value systems derived

PR

20 3. Mitton Yinger, op. ¢ite, p. 68. I have outlined in
: Chapter V the African independent church movements which
"have been formedse2s a result of social and cultural ’
change which was responsible for some.elements of African
- cultural life- being lost or discouraged by Christian L
missionary ‘teaching. The cases of polygyny and clitori- .
‘dectomy are noteworthy In this connection sed pp.;182 -
186 on "Clitoridectomy" and “"The Kikuyu Independent Churches
" and Schools;" pp. 186~ 187 on "polygyny" ‘and "The 'Nomiya'
Movement;" p. 188 .on . "polygyny and 'Orthodox Church?!;"
.p.188 on "Ancestral Spirits" and “Dini ya Misambwa;" . '
. pp. 189 - 192 .on "medicine, " "polygyny" and "The Society
of the One Almighty God;" p. 203 on- polyﬁyny" and "The
‘African Israel Church;" pp. 204 - 207..on unity and:.
... .elimination of the. ‘multiplicity of. Christian denominations
"in favour of only 'one' faith" and "The African Brotherhood
. Church;" p. 211 on"ancestor-cult" and polygyny" and "Last
- Church. of God. and of His Ghrist." ¥ _

- - ' . i g




' {.‘\ ) : o —rlie )
-

from non-religious sources or from some aspect of the religion

itself "21 To quote Yinger the following may be the result

of these circumstances-' IR - ‘ 1, RS

If a religion cannot "explain away" the differences
‘in income, power, and prestige on the basis.of 1ts .
own principles, it is less able to serve the function
of integrating a soclety. "Those who are most disad-.
vantaged are particularly 1ikely, under these circum~
stances, to desert the dominant religion and to accept
some new religion, or proto-religion as the way to
solve their problems. In such a situation, the
religious forces are likely to express and even to

- accentuate the internal tensions of a society as they
are to integrate that society.. 'Thus the lower classes
‘were those most likely to desert the emperor warship
of Rome 1n favour of Christianity. In the nineteenth
and twentieth centuries;: the lowe classes and
alienated members of the middle and upper classes have
been the most likely to leave Christianity for secular
salvation of ‘Communism. And in India today, most ,
converts to Christianity from: Hinduism are drawn from
the highly disadvantaged groups

The above observation of Yinger s shows a parallel with
what the situation has beerrin East Africa. As I have
aIreadyaekplained in the foregoiné-paragraphs, the social
stratification introduced by Western invasion into East
Africa put the Africans in the lower disadvantaged social
class as compared with the European occupancy -of the higher
privileged social‘class. Christianity introdnced py the
- Western Christian missionaries did not "explain away" the
discrepancies in income, power, and prestige on the basis of
its own principles, existing between the Africans and ‘the

Europeans ‘Thus reaction against Christianity or some aspects

M

21 J. Milton Yinger, op. cit., p.,68

22 1pid., p. 68.




of it, on the.nart:of“theLChristian.Africans»was bound'toibe'
the'result‘since‘theyHWere the oneS-most disadvantaged_by

~ the built in system of the social stratification. ConseQ -
Aquently, Africans started autonomous religious movements.

Vittorio Lanternari in his The Religions~of ther

Oppressed =- A Study of Modern Messianic Cults'riotes that ~

each of the great world religions such as Taoism, Judaism,
Christianity, or Islam, "began as a prophetic movement of

-

g renewal stimulated by certain given culturalzand social

w23 He ‘observes that by com-

conditions in a time of crisis.
paring these great world religious movements with the reli-

~ gious movements which in our modern time "prevail among the
so-called nrimitive people,ﬁ:one“discoyers that one of:the

key situations which are common to all of them is that "the’
striving for;religious renewal'and liberation arises.from

the rebellion of the masses against the existing official
-cults~imposed by a ruling caste."24 In colonial East Africa,“
the official religion was Christianity introduced by the
ruling imperial Europeans who occupied the higher social

class, as I have already mentioned earlier,

Edward Norbeck in his Religion in Primitive Society,

" notes that historically the emergence of Christianity,
Judaism, and Islam, and also of the later forms of Christianity,

?3 VittoriorLanternari, The Rellgions of - the Oppressed --'A
Study of ‘Modern Messianlc Cults, The New American- Library
(paperbacﬁ), Alfred x. Knoﬁf_IHC., 1963, Preface vii.

24 Ibid., Preface vii. o - -




as religions, "has been: correlated with disturbed social
~,conditions very frequently in»the forms of threats to

n23 He further observes that all-rapidly _

economic.security.
Aemerging'newlreligions_(he~calls them newﬁf"in the sense

B that'they-repreSenthharprdepartures from‘the'past“) could

be described as arising froﬁ conditlons critical to the- .~

welfare of‘the huﬁan beihgs concerned. This description;

'applies to tae situation and.theaemergehce of African inde- .

pendent'religious movements in East_Africa,§6'

"Norbeck notes that "all religious moVements of primitive
society have shared the aims of gaining benefits, whether '
couched as salvation of the soul, as more earthly boons of
economlc security,and‘social equality,‘orvas a combination
of ali, but they have sought‘these ends in various ways."?7

It is further pointed-aut~by students of religious |
hevements in'societies that salvation sects, for example,lw~
those of the modera United States; have arisen among'the L.
economically and socially 1ea§t favoured sectors of the

population. ‘This phenomenon is noticeable in. areas ofﬂthe

25 Edward Norbeck, Religion ‘In Primitive Society, Harper and
Brothers, New York, 1961, p. 229.

26 The reader may be reminded to read in Chapters V and VI

and to sée how this. statement relates to Christian. impact
on church. leadership and political leadership in East
Africa.'

—
Fob

27 Edward Norbeck, op. cit., p. 230 In this connection read

" -Chapter V of this treatise, Pp 186" - 188 “about the "'Nomiya'.
Movement;" p. 188 about the ‘Orthodox Church;" and especially.
p. 188 about "Dini- ya-Misambwa." Other religious movements - -~
in thi's chapter are also relevant. They explain and describe = - =
the same point’ here.' Ll o -

Lt



" Americans, include loss of traditional'culture*with-con-

~social and economic status and privilege.

‘iworld including Africa, the Americas, Asia, ‘and the islands

of the Pacific Ocean where Europeans have had control over

ithe native,peoples of these various.areas. Similar conditions

A and situations have obtained in these areas, which have

st&mslated the rise of religious movements amohg the native
L 4

peoples of these lands. Conditions and circumstances that

have come about as avresult of contact with Europeans and

comitant'maladjustment to the newly introdueed elements of
Western culture, economic‘distress which has resulted from
alienation of land from the natives b& the allen races in e

control, and an awareness on the part of the natives, of

' -.the existence of inquality with-Europeans.and Americans in

28

In East Africa, land alienation, especially in Kenya,
was—one of the grievances on the part of the Africans‘to
the European Government. officials, white settlers, and -
European missionaries This grievance was largely responsible

for thecnganization of the Mau Mau movement which initially

was a secret political movement but which later acquired the

' manifestations of a polito-religious movement.29

- Generally speaking it may be sald that crises such as

-

- m3y be created by such circumstahces as the ones already_

-

28 EdwardaNorbeck' op. cit., P. 231, - o ‘ -

T

29 gee Chapter VI in this treatis, pp. 241 - 244 about the
"Mau Mau Movement .
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Qescribed'in theuforegoingﬁparagraphs have in'many,OGcasions

been meft, by organized”religion}' Crises may engender somé

social disturbance which may in turn create a condition -
-favourable to religious'movements in native societies even
if these societies are not in contact with Europeans. .But
it has been noted(that»all those major native societies of“'“
the primitive world which have been in contact with Buropean
. culture have produced religious movements. The-notable'
exception® to this, statement is that of Australian natives.
This explains the reason why . in Eagt A}rica, out of the
fifteen African independent church movements which I have

_ “analyzed in Chapter VI, fourteen are nominally direct
Christian offshoots.S® .

The sum total of all the aforementioned theoretical
situations in the preceding-paragraphs; each in its own .
peeuliar way, produces a response on the part of the native
peoples concerned which manifests itself in religious move-
' ments which in many instances have been "nativistic movements."
: Ralph Linton in his article "Nativistic MBvements" in’

American Anthropoligist has defined a nativistic movement as

"any consciousj organized attempt on the part of a soclety's

'memhens,to revive or perpetuate‘selected aspects of its ’ ;Tf

cilture."3 " It is not necessary in our theoretical analysis

30 gee Chapter VI, pp. 182 =212 1in this treatise to 1dentify
‘ ‘theee movements which are Christian’ offshoots. .

31 Ralph Linton, "Nativistic Movements" in American Anthro-.«' o
pologlsgy XLV, No. 1 (1943), p. 230, "Nativistic movements" it
may also refer to secular non-religious movements whose

'aim it 1s to uphold.indigenous culture. -




| here to elaborate-sn this definition, although this would:
xbe-a»very'worthhhile attempt ' The important point to note

~ in this definition is that members of a native society,‘ﬂ ‘—47ﬂ¢:f
who are conscious that there are other cultures, ‘other than ‘
their own, ‘which are in close and continuous contact with |
their cult;re, and which due to the process of acculturatlon
continuously threaten their own culture to the point af
7destroying some asoects of it, or to such an extent that
'._some aspects of it have already been lost or destroyed,

as a result of such contact, may resort to nativistic

religious movements to defend their culture against such

demoralization. _

";in their conscious organized effort to defend their
»culture against breakdown, the members of the society con-
cerned select and emphasize,certain current crucial elements
o£~their culture and seek to perpetuate them and give_them o~
symbolic value.' Also they may find 1t desirable to revive =~ -
' certain selected past elements of their culture. ‘Linton has .
called the former type of nativism "perpetuative nativismﬁ

and the latter "revivalistic nativism." Linton further makes

a distinction between what he calls magical nativism" and
rational nativism." The former is an‘unrealisticlnativlstic

movement which lays emphaslsyon the‘supernatural, and which

' usually'originates-when some individual'assumes the role of

a prophet and those.who believe in. him‘as a'prophet become;

his followers. It may have the semblance of a Messianic

‘movemerit .. One of its characteristics is that it is a




o

'movement which appears in many societies in times of stress.3
A \Its basic feature is that it represents irrational flights |
from’ reality in certain respects. It may be either reviva—!;
' listic or perpetuative nativism or both
The latter, rational nativistic movement, like the
“magical nativistic movement is a conscious religious
nativistic movement which strives to revive or perpetuate
selected elements of culture, as Linton has described these
1"movements. But unlike the magilcal nativistic movement,,
‘rational revivalistic nativistic movement is usually asso-
a ciated with" frustrating situations, and it is an attemgt to
compensate for the frustrations of the society's members.34
The elements of culture that are revived are symbolacal of
a pastﬂperiod when the society was happy or free. ‘The move-
ment.does noet use magical means to order their conditidn;
Itffunctions psychologically. -

Rational revivalistic nativistic movementsimin a -
e .

situation entailing adverse cgnditions, serve to maintain

therdignity of the mémbers of the group participating in. the

32 ‘Ralph Linton, op . cit., p. 232

33 The examples of magical nativism in this treatise in
East Africa, are "Dini ya Misambwa". (especialry), "Phe
Nomiya Movement;" "The Society of the One Almighty God;"
"The African Israel Church;" and "African Church of the- .
Holy Spirit.". My treatment ‘of . the "Mau Mau Movement" in
Chapter VI has left. out its maglcal nativistic aspects.
it 1s also Included in this category. For the religious'

-movements ‘stated here see Chapter V pp.: 186 - 188 188;
- 189.- 192; 203; 208"~ 209. : |
34 Ralph Linton, op. cit., p 233
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'"fmovement fRational perpetuative“nativistic movements, on:

:"the other hand are more functional An the maintenance of

Msocial solidarity. ‘In ‘the case of rational perpetuative e
.nativistic movements; "the elements selected for perpetu-
'_ation become symbols of the society s existence as 8 unique

. entity. They provide the society 8 members with a fund of

common knowledge and experience which is exclusively their
own and which sets them off from. the members-of other
societies."35 What both the rational perpetuative and r

rational revivalistic nativistic movements have in common,

‘is that they choose realisticafly those elements of culture,

————

carefully selected for symbolic usey with‘the view.to-the E

'possibility?ofyperpetuating'them under current conditions.

At this polint it is appropriate to makéia‘fewfgeneral

theoretical statements pertaining to the emergence of

-nativistic movements. Some of the statements to- be‘made here

- are already made or implicit in the forgcing theoretical' C

analysis of the origin of religious movements, “but it is°

vworthwhile reiterating some of the -most salient points
ﬂ'(if the points have already been made) in the form of a

.-succinct summary.

35 Ralph Linton,‘op. cit., p 233 _ The African independent ST
church movements in East Africa which most nearly repre- -
'sent rational perpetuative nativistic movements as . o
“described above-are "The Kikuyu Independent Churches and o
Schools! as-established. under the auspices: of the African

'mIndependent Pentecostal Church and the Karinga Educa-:

a. - bional Association(éAfrican Orthodox: Church) See Chapéh””"”khlﬁmg

~ ter V,»pp 182 - 18

oA

in this treatise. s




amicable 80 that the two are satisfied with their current

' Wi,ii_relationship_or«deaiingsvwithweaeh other, nativistiCVmove~ e

An comparison with the other with which it is:in contact. is

. not arise. ) ' S .

‘development and eventual emergence of nativistic movements.

_because;of the'presence of a situation of dominance and

If the existing relationship of two societies is - , C

ments have little chances of emergence. Also if -one society . *"f

at a disadvantage, but seées that its condition is 1ikely
to quickly ifprove, or is actually improving, this fact mayw

ameliorate the situation so. that nativistic movementS‘may
The.abOVe‘are conditions which act negatively in the -,

On the other hand there are situations in societies which may
form breeding;grounds for the cause and emergence of nativistic
movements.:>0ne common and salient cause 1d the.presence of
inequality between the two eecieties which are in contact

with each other; provided the members of one society~are‘

aware of'this inquality. This inequality-may emanate from ~ ég
the attitude of members‘of one;society toward members of ;
another society, or from a situation in which members‘of f;
one societ& are dominant and those of another are submissive. ‘ EE

It 1s important to note “that even though there is 2 ‘dls-

tinction between inequality which exists because of the
attitudes of superiority and inferiority on the part of, the
two societies .involved and the ineéquality which exists

submission,‘nevertheleSS'it‘is true to say that the latter

situation, that of‘dominance and submi sion, is concomitant"

-




with the attitudes of superiority, oh the part of the .one -
society, and inferiority on the part of. the other 36

In the social relationship outlined above, it is a

’common observation that nativistic movements occur among

the dominated grdups._ A good example, amon;Nmany others, - .Lvaj
’is the East African case, where colonialism established a | .
'social relationship between the dominating group “(the’
British) and the dOminated‘group (the Africans)- In this
) situation the. dominated group, or the_subgected sooiety,
who are Africans realized that thelr taking on of European
eulture was not 1mproving their social p031tion in some
important respects. The consequence of this has been,;on" .
the part of the Afrioans,ithefemergence”of_organized,
defensive, rational and magical, revivalistic and perpetu-
~ative, nativistic religious and secular movements, as a
sooia1~response against.what Glock in his "The Role of
‘Deprivationlin_the Origin and Evolution of Religious Groups" -
‘.(196ﬁ) has called economio,'sogial, organismio,'ethical,
“and psychic types of deprivation, with the view to overcoming
these:types of deprivation and eventually establishing their

own rights separately in independence.3(

36 Ralph Linton, op. cit Here I am indebted to tt.e analysis
' of Linton. Note that inequality based on atfitudes of.
superiority and inferilority may exist in a situation where = -
- there 18 no real dominance in social relationships. '

3T ¢, ¥, Glock:" "The Role of- Deprivation in the Origin. and
Evolution of Religious Groups' in R. Lee (ed.) Religion and
'Social Conflict, Oxford University Press, New York, I1G6h, = i
In David Brian Barrett, Reaction to Mission- An Analysis of a
Independent Church Movements. Across Two. Hundred African -
- Tribes, unpublished Doctoral Dissertation, Columbia Uni-"
versity, 1965,- pp. 33 - 34 :
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'Economic-deprivation,naccording to“Gldck; refers £

‘differential distribution of resources and limited access -

- to them;" soc%al deprivation refers 6 differential distri-d SRR

bution of status and prestige; organismic deprivation

', refers to that type of deprivation pertaining to physical

or mental health; ethical deprivation refers to the,dominant-

"values ofvsociety-which no longer suffice and thzﬂsociety

or group seeks a new adequate system Of'values;Qand psychic

‘ :deprivation refers”to the feeling oh the part of the group

that it has been denied the psychic rewards of the material

advantages of life. 38 .
The African reaction to Western.Christian religion,'

as analyzed in this treatise, in the East African situation,

took place during colonialism (and continued even after

independence in East Africa because of colonial legacy)

atéa-time,when the assumption of Western culture, including_ -

adoption of Christianity as the new religion. of many Africans, ©

"in a ‘superordinate -- shbordinate situation, produced

_circumstances outlined_throughout in-this section in our

theoretical soclological analysis. Due to these circum-

: stances, which produced frustration emanating from depri-

vation as indicated above, a collective social protest, on . -

: the part of the Africans, was necessary as a corrective‘ :_

against the prevailing circumstances and as an avenue through

which they could achieve soclal eguality ‘with Europeans.

38 ¢. v. Glock, op. cit., p. 34.

A
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This African efforb necessarily entailed re-evaluation and
dre-assertion of African values and entity in certain respects.,:.
Hence, the emergence and development of African: leadership ;;}ff
groups, in independent religious movementsuand 1n.independent,
‘po_litica_l organi,_zatior{s. The independent religiocus and
pelitical organizations thafdi/have disgussed in Chapters
V and VI in this treatise, pertaining'to the East African
situation, mainly deal with the Question;ae to kow they |
‘~emanated from the teachings.of the Wesﬁern;Chrietian mis-
sionaries and how these had their impactron‘African,social,
- economic and cultural stnucnure.

New it israppropriate to recall our earlier theories
of the origin of religion or religious nenements'so far - ‘ES
as the positions of Marx,”Nietzsche, and Weber are concerned ; .
end see whether their theorebicél-positions apply to the
sittation in East Africa. The theoretical positions of
these writers have been explained in the beginning of this b
'theebetical analysis.. Here, in this concluding section of
Enis analysis it is worthwhile quoting a few remarks from
Marx's writings on religion and particularly on Christianity,
Writing on the social principles of Christianity Marx in his
"The_Communism of the Paper Rheinischer Eeobachter"‘saysA

the following, among other remarks:




The social principles of Christianity preach cowardice,‘
self-contempt, -abasement, ‘submission, dejection, in a
. word all the qualities of the ‘canallle; -arid the- prole-'

‘tariat, not wishing to be treated as canaille, needs . .its ;_g;

-courage, lts self-feéling;, its pr%de and its sense of
independence more than its bread.

The religious and pOIitical revolution in East Afpica  ~ T

as: I have anali%ed it in Chapters V‘and Vi in thls treatise,
as the'reader will see can bergiven.a:Marxian interpretation.

as the foregoing quotation above intimates. The Marxian :

-interpretation or theory of the origin of reliéion in

B

soclety, which in nature is not different from the Niet-

zschean theory, the reader will recall says that religionp
is a weapon used by the dominating classes in making the
masses_(the proletariat) obey. The Nietzschean theory is
that religion is an instrument of the weak, suppressed lower“
classes (the proletariat), which springs from the resentment
of the weak lower classes‘against the powerful. To corro-

borate the Marxian and the Nietzschean positions as stated
here we can give examples from the East African case by
examining a few statements which stand out prominently from

independent church movements_in East Africa stating reasons

for their break away from Christian mission churches or for

thelr establishment. The following,statements are pertinent

to our_analysis:

39 Karl Marx "The Communism of the Paper ‘Rheinischer Beo-
bachter," (extract) in Marx and Engels, On Religion
(Introduction by Reinhold Niebuhr), paperback edition,
Schocken Books, New York, 1964, p. 84,
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The “Orthodox Church-" -- "It came - into being mainly

as a rebellion against Western Christian European leadership
Q. -
1}

'in churches...." . o ‘”f‘<f o .".w~>3._ ,1;ft@f;,,

Dini ya Misambwa (the cult of the'Ancestrai Spirits")°

-',...The main features of its teaching include independence
Ll'l : B . - R .-‘“ ’

. and freedom from.European control...."

The African Greek Orthodox“Church: Sparta, the'African
founder of this-church states;c".;.,A’chqrch established for
. all right-thinking Africans, men th/wish~to.be“free in
their own housé, hot always being thought of as hoys...."
”As'a layman withinwthe Anglican fold my chances of being '
heard about the need for reform were very few indeed.“ue

Church of Christ in Africa: M, .The . Maseno group felt |
that their voice was not heard or heeded by the authorities
of the Anglican Church because it was a new movement under
‘the direction of African leadershi'p...."43 e

Legio Maria Movement~ The leader of +4his movement says:"
"One of ‘the main reasons for\the success of the African Church
. is that we believe we can pray direct to God even though we
| are Africans. We get the key to Heaven from Jesus not from.'r'

Rome.”44

;4O'See the ”Orthodox Church " p.,188
b See "Dini ya Misambwa," p. 188 \
vu?rSeei"The African Greek Orthodox Church " p;m192
43‘See'"Church of Christ in Africa, p‘-198.

Bl gee "Legio Maria Mbvement," p. 209
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The last but not least is a statement from "The

African National Church"45 which’ it is not necessary to

quote here. I do not wish to bore the reader by quoting_any;:jﬁly~ifﬁ

more statements from the religious movements in this treatise};‘_

The curious reader is nelcomed to peruse the.entire Chapters .T
V and VI for adoitional"evidences-to prote;our point;

| The WeberianAtheory\of!the origin of reiigion is rele-
vant here‘only in so.far as his treatment of the reiationshig;'
© of religion and soclety and particulayly of.the social |
stratum which he conglders is the major carrien'of reiigious
movements, is concerned. As I have already stated, Weber
maintained that it is the middle classes in soclety that are
the carriers of religious movements in socleties. In the
case of the East African religious movements this Weberian
theory 1s true, especially as far as most "leaders" of the
reiigious movements are concerned. But the.ma,jority.of~
their “followers" are people in the low social strata. This -
- 18 true since most.of the peoQ1e in the higher soclal strata
do not want to join the Afriean independent'churches;vbut it
is also true to say that these people in the higher classes
are still by comparison in the minority when the population
as a whole 1s considered. K statement from the Diocesan
General,secretary of the Church of Christ-in-Africa, thehlaréest

Affican'indépendent'church movement in East Africa, shows the

bs See "The African National Church " and the two quotations
on. pp. 210 - 211.




fcomposition of membership as far as social classes are

7;;cgncerned : Writing about the problems of running the dhurch

'f:he'sa&s' "Leadership is difficult because educated lots

,firan away from the church 46 Usually An EaSt Africa, today,
_the'people who have had the chance of getting ‘a reasonably
good enough education occupy the middle class. This means
that in the light of the statement Just quoted “the member- :
ship of the magority of' African independent churches is
. _composed of»people in the low classdgbecause it 1s deprived
of many egucated people) since the statement is characteristic
of most’African independent chprches. ' _ |
Thus 1t would seem that as far as the‘menbership’of
the;African'independent churches'is‘concerned (the leaders
."of these churches are in most cases excepted), the Weberilan
'theory as already stated,does'not apply. -
r}f To conclude this theoretical analysis of our subject I

wish to say to the reader that this is a necessary background*

" for and a prelude to the understanding of the 1impact of

Western Christian religion on the ‘development of 1eadership‘
groups in East Africa. I now introduce the reader.. to the
subsequent detalléd chapters which will‘teil the rest of

- .the story.

46 pnis 18 a quotation from the letter which. the.Diocesan
General Secretary wrote to the author concerning the
Church of Christ in Africa, on December 13, 1965.

o
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CHAPTER FI , L e

. N HISTORICAL BACKGROUND

- MISSIONARY PENETRATION INTO EAST AFRICA:
REASONS FOR THETR ENTRY AND PENETRATION

The European commerclal revolution of the sixteenth
.and seventeenth centuriles, which preceded the second 1ndu8trial .
'revolﬁtion, had necessitated an industrlal revolution, that
is, a shift to machine 1ndustry, in order to supply
the needs of European markets overseas. But the second in-
dustrial revolution of the mid-nineteenth century was the
machine age which compelled every European country .concerned
to demand more outlet markets and sources of raw materials.
to satisfy the needs which the’revolution itself had stimu-
‘lated Moreover, the second industrial revolution made 1t,‘
necessary for people,to~withdraw from the'land which was their
main economic besis of wealth. Thus industry tended to-sup~ |
plant agriculture, and it was therefore necessary to produce
more food to still the hunger of the 1ncreased'population
which had withdrawn from the land and which industrialization
had produced ‘ | =
' Also, by natnre of 1ts own activity, the Eecond-lndns; P
trial revolution created capital which‘neededrmore oppor-" -

: tunities.for'investment, and concomitantly wider fields for
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-the application of the science and techniques engendered and
stimulated by the revolution itself Raw materials which the
“second industrial revolution needed “were- lacking in Europe.

_ The new industry with increased machinery and locomotion -

E demand;d vegetable and mineral lubricating fuel oils, textile
“fibers for electrical instruments were needed, rubber was.
needed.for tires; soap was in greater demand; and minerals
such as manganese, phospﬁates, chrome ore; lead,—copper,

:gold and others were demanded. A
The foregoing‘circumstances in Europe, as a corollary
of economic development, created industrial or capitalistic

- democracy which produced the business middle class. This
business middle class gained directvor indirect power in those
European states where industry had supplanted agriculture -
as the economic basis of-wealub' These '"captains of industry
manufacturers of textiles and machinery, bankens and finan-
clers, shipbuilders, and others of their status were able to
influence the government if they found this necessary, in

the direction of their own business interests. : By the
eighteen eighties, the expression "the flag follows trade,"

‘was a familiar one.

Thus, there were forces operating in Europe during the

" last quarter of the nineteenth century which necessitated

the_expansion of the national possessions of countries like

Britain, France, Germany, Belgium, and Italy.. They saw oppor-

tunity in expanding thelr markets and obtaining raw materials

-

required by the industrial revolution to feed their increasing-

o
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_nopulaﬁion; in Africa-and Asia. Colonial expansion'overseas

. required agents or pioneers who could take the initiative and

o

'bring about the necessary colonial expansion overseas.: But.

. these pioneers had to have sound motives for beginning such

. a‘move. Irrespective:of whether the agents were-German,

French British, fBelgian or Italian, they were all impelled
by similar influences,‘actuated by like motives, which were
in turn engendered by the ldentical forces of_the.industrial~
revolution of the last quarter of the nineteenth cen{ury.
These forces were economlc and psychological. The economic
cause was the second industrial revolution with all its
corollaries. The psychological cause on the part of each

European country concerned involved an integration of racial

- cultural, religious, political, and economic ingredients,

which together formed a self-conscious nationalism which

needed expression through the work of the respective'pioneers.-
The pioneers of this new colonial expansion of the * -

ninetéentn'century were merchants,'missionaries, traders,

explorers, engineers, travelers, scientisﬁs, soldiers, )

- consuls, and diplomats.

The principal agentssof European impact on the East
African life were the alien. government -- which introduced -
new administration that was different from the kind of tribal

traditional political organization that the African was used

-

. to, the Christian missions - which introduced new religious

denominations or bellefs unknown to the African, and formal




reducation and schools where reading,’writing,‘and arithmetic
: were . taught, the trader --~who\introduced alién money economy
r'to the African economy, the- European settler -- who having _
' decided to make East Africa 'his home, has continuously been
instrumental in influencing the political issues and affairs
which have had strong repercussion on African life; and i
finally, the army, mhere thefnfrican has had the experlience
in military tactlcs and the uee of weapons‘in“distant,lands
1and at home, and in meeting the people. of different tribes
and getting to know them. ’

Even though I am only interested in the impact of
Western_Christian religion on leadership groups in East Africa,
it is necessary‘that the reader, at this'point of our analysis,
be made well COnrersant with tne various principal agents of
European impact on East Africa~ Historically, and in thev
_incipient-stages, the various agents enumerated were the
co-Workers of the Western Christian missionapies in East
' Africa, “and together formed the\milieu in which missionary
work has been continued all along to-the present day.

Pursuing our historical analysis, it is appropriate
at this point to trace the initial stages of missionary
penetration'into East Africa. Tne reader will recall from
the foregoing -that European colonial expansion during the
middle of the nineteenth century and thereafter was‘given
impetus by the demands of the second industrial revolution,.
and that a combination of religion and economics united to .

necessitate and encourage the colonial expansion which»at
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‘this time»seemediinevitable. Thus the missionaries,,ampng
other agents of-ﬁuropean impact on East Africa, joining
scientists, and explorers, naturally became allles of- the :
capltalists,” traders, promoters and diplomats and worked
with them as pathfinders of the new/gplonial‘movement.
Buropean missionary penetration into East"Africa was
given impetus and largely made possible by the nork and
appéal of explorers, particularly David‘fivingstone, the o
isoottish'missionary, who was sent'outwgy the London Misslonary

Soclety "as an emissary of the then-prevailing objeotive

humanitarianism towards the 'heathen'."l Dr. David Living-

< e
- stone was first sent out to Bechuanaland in 1841, and he

soon turned exﬁlorer. His WOork was mainiy(in Central Africa,
but his last and mostkfamous Journey of exploration made

him come into contact with Eagt Africa. His actual work
offgxploratiogvof the continent of Africa began in the year
1849, 1In his travéis through oentral-eastern Africa, he -
learnt dnd saw the evils of the\then-preVailing slave‘traoe.
He was‘convinced that this'evil of slave trade.could bew
stopped if European settlement in these areas was encouraged.
- He acted upon the conviction that European settlement;alone |
could‘introduce and promote the civilization of central-
eastern Africa, and put an end to the Aradb slave trade. To

bring about this 1dea, Livingstone advocated the three C's;

commerce, coionization, and Christianity as three very -

1 Mary Evelyn Townsend, European Colonial Exgansion Since
1871, 1941, p. 57.




: important elements to be appropriately introduced into this"
section of’Africa to deal successfully with the prevailing -

poverty and ignorance among the natives. He saw thatTif,the_p'” e

natives were to be freed from this,fcommerce should»follow,
Christianity, hecause conmerce~WOu1d‘introduce a'higher
standard of living and thus eliminapé poverty, whieh in his
opinion, was thevgreatest obsﬁacle to the spreadhof |
Christlanity. N : _ i - -

Thus Dr. David Livingstone saw tha; it was necessary

to establish mission stations in this area of Africa so that

The farmers and traders would teach the natives to be econo-
mically independent 80 that it would not be necessary for the
natives of one tribe to raid for slaves from another
neighbouring tribe so tﬁat they could buy guns from the
Arahs”in exchange for the slaves. Moreover, Livingstone
hoped that in this way, the different tribes would learn co “
work'together’so that theyhconld resist the violence Ehat
exigted among them. )

David Livingstone thus practically prepared the way
- for the‘introduction of commerce, colonization, and Chris-.
tianlty by searching for a route into the interior of central-
eastern Africa. Other ontstanding explorers who worked in
thls area of Africa and who aiso were very instrumental in
paving the path for missionaries, colonizers, and traders in
central-eastern Africa were Richard Burton (later Sir Richard

Burton) and John Hanning Speke whose work of exploration -

P




together extended between the year 1856 and the year 1859,
' Captain James Grant (and John Hanning Speke) between the
years 1860 and 1863; Mr. ‘and Mrs. Samuel White Baker-1860r4

1865; Henry Morton Stanley 1871, 1874 - 1877, 1888 - 1889, and

viJoseph Thomson, 1883

It is important to point out at- this Jjuncture that
there are very interesting acoounts of- the work of the ex-
plorers mentioned in the forégoing' their disco&eries and
‘,the hardships they endured in their depermination to make the 5
interior of East Africa known to the public of their OmWn o
homelands;M\But we are not here concerned so much with the g
detailed accounts of their discoveries and exploration as |
,interesting as they are. The reader who 1is: interested in
these detalls may be referred to the_getailed accounts of
the discoveries of these exblorers and the extensive work

they did in central-eastern Africa, by readingiPioneers of

East Africa, by P. Collister and E. Vere-Hodge, and An -

'Introduction to_the History‘of East Africa, by Zoe Marsh
and'G;lWl Kingsworth. Suffice it here to say that David
Livingstone, the greatest of all the named explorers, who
~ died in 1873Anear Lake Bangweulu in Nyasaland (Malawi),
was the one whO'introduced.East arrfica to a much wider
public: ‘, h ) ,
In 1857, Livingstone apbealed to Cambridge for help

to destroy poverty and ignorance which were handicaps from’

which Africans suffered and which limited thelr- ambitions

to satisfy their’immediate material needs.‘ This appeal_,‘

SR
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_resulted "in the foundation of the Universities'Mission to
Central Africa which ‘aimed at raising the African standard of
1iving, and at the same time bringing him into the Christian
fold The Universities' Mission Lo’ Central Africa was z
formed by a group of English High Churehmen.

The first Christian missionaires to enter East Africa
in response to the appeals and reasons outlined in the fore-
going were Dr. Ludwig Krapf and Johann Reﬁmann'who belonged
.to the-ghurcn Missionary Society. Their golng to East
Africa preceded the important appeal that‘Livingstone made
at home. 1In 1844, Krapf set out from Zanzibar and in 1846
he was joiged by the Rev. Johann Rebmann; and together they
started a mission station -at Rabal, some”fifteen-miles.inland

from Mombasa,-on the coastal part of Kenya. Both Krapf and

Rebmann were Germans. T
Yy
=-Before we look at the different missionary groups
that entered East Africa from this period on,. 1t ls appro-' -

priate to examine very briefly the circumstances in Europe
which at the same time prodded the colenlial movement, which_
was being made feasible:through the activity of the various
’"colonial agents as mentioned earlier in this chapter.
Late'nineteenth centnry'European .nationalism embracing
the economic, political and cultural ingredients, supplied'
the requisite stimulus to missionary activity, trading ventures,
" and scientific_inquiry in ‘Africa. Consequently, after~1871,
thiS'interestiin Africa began totassume a. distinctly nation-

allstic character, buring this latter part'of the nineteenth
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"century, Great'Britian (contraryvto the period of the firsti'
'Vhalf of the nineteenth century, which was a time of. soclal

-unrest, when the poor suffered from bad 1iving conditions, ,{;:ﬁﬁ&
‘very low wages, very harsh laws, and very. 1ong hours of work)
‘began to enjoy a period of great prosperity, and at the\same

time, it developed a wide-spread interest in imperial affairs.

I have already outlined in a'nutsheli the motives for imperiai
,expansion‘during this time. But ﬁow it is important to ﬁ;
tnote that this interest in imperial expansion in Asia, the
 Pacific, and- particularly in Africa in the last half of the
nineteenth century indicated very specifically the change
from international to the national attitude towards Africa.
It is not only Great Britain that was involved, but Portugal
the United States of America, Italy, Japan, France, and
Germany s130"attempted to expand their empire and to increase
their existing possessions in one, or all of the areas indi-
cated above. o . A .

“In 1876, Kingiieonold_iI_of)Belgium»summonéd the |
.Geographical Congress in Brusséls which discussed the nnlimited'
onportunities forweconomic gain existing 1n Central Africa.

"~ Upon his invitation, representatives of geven European states - ' é
asgeﬁbled to discuss the opening up of Africa to civilization. '_',{5
Among the representatives were scientists, explorers, -and | A

travelers. The result ef this Congress was the formation

Vol

- - 5 / -
C Zoe Marsh and G. W Kingsworth, An Introduction to the S B
_ History of East Africa, Cambridge,‘1961, p ~9le S T e 5
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through committees formed by each state, It is pointed out

‘with the association at all, and that one student of this -

of the International African Association for the Exploration
and Civilization of Central Africa. It is interesting to

note that the commercial and economic motives were not 7. . 1éx1
mentioned. Nevertheless, thls body was to function;nationally
that its machinery isvone of_the best concrete evidences of

the transition from the midecentury 1uea of humanitarian
internationalism to the modern reality of seifiSh\nationalism.3 ~
Townsend adds that it 1s significant to.note that England

formed her own national committee, having no connectigni

conference has suggested that the international character

of the association was but a cloak for furthering nationalistic

“ends.

The story of Henry Morton Stanley, who was sent by

James~Gordon Bennett of the New York Herald to find David

o

Livingstone in Central Africa, is also signifieant at this

point. He arrived in Zanzibar in\January 1871, and later,

on November 9th at Ujiji, in the Lake Tanganyika region,

he met David Livingstone. At the same time, he discovered
and publiciaed the vast economic possibilities of the "Dark
Continent," more than anyone had ever public%ggd\it before.
This, together wlth the already outlined circumstances in .
Europe, led to the scramble for Africa by the European

nationai states. :Ihe pace of colonial competition was now .

3 Mary Evelyn Townsend, oé. cit.,+p. 56.
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greatly 1ncreesed. Then came the Berlin Conference of
1884, and the Berlin Act:of 1885 which allowed the partition
of Africa among European world powers. , 2

The chief powers concerned with the scramble for and

. partition of Africa at«this time were Great Britain, Portugal,

Belgium, France, and Germany.. King Leopold &E of Belgium <
was the person who was most earnest in starting the scramble
as indicated above by the meeting he convened in Brussels C A
in_1876. Germany under the leadership. of Bismarck invited
all European countries to attend the Berlin conferenee
from November 1884 to February 1885, culminating in the
Berlin Act o;‘1885. The Berlin Act recognlzed King Leopold
IT of.Belgium»as sovereign of the new Congo Independent State.
It 1s important to note that the Berlin conference'stipulated
that no African protectorates should be claimed and would -
be recognized unless the European power that cleimed
protection over 1t was prepared to effectively manage it
ahd(shbwéd convincing evidencevthat this would be donec
It was also made clear that slave trade should be destro;ed
wherever it still existed. | o

Thus, the partition of Africa had actually begun.
As far as Africa was concerned, the partition took place
between the years 1879‘and 1899, and notably most actively
in t@e 1880's. But in our analysis we are only concerned
with East Africa, the area which today includes Kenya, ‘
Tenzaeia (Tangenyika and Zanzibar), and Uganda. |

”~
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'express and exercise its nationaliStic interest in this part

Kenya and Uganda were acquired byrBritarn.f Tanganyikar

was acquired by Germany and became German East Africa, and

Kenya and Uganda became British East Africa.’ This‘partition o
- was declded by the treaties of 1886 and 1890 in London and

A

Heiigoland respectively‘between Britain and Germany}u- Thus-
the 1890 agreement~ended’§ne scramble so far as East Afirica
was concerned, and so far as the rivalry beﬁween Germany and
Britain‘in East Africa was concerned. Howevér, léter as a -
reeulf/ef'the First World war, Tanganyika was mendated to
Britain by the United Nations as a result of Germany being
defeated and thus Tanganyika also came under the influence of
Britain after 1918, |

‘Now, afterfthe settlement of the partition of East

Africa was eompleted, the way now lay open for Britain to

of Africa. The reader will recal; the motives for this

nineteenth century imperial expansion and the. enumerated

'agents of colonialism through whom\this expansion could be

realized effectively. In the case of East Africa -as has
been indicated (and this was true in many other areas in
Africa), the explorers first opened the way, and their
repprts aroused the 1ntenest of missionanies, geographers,
and manufaSturers. We are‘interested in what partﬂéze '
missionaries who entered East Africa played‘in furthering

the 1nterests of European impact on East Africa, ‘with parti-

' cular emphasis on what the nature of this 1mpact has been on

% Heligoland is an island in the North Sea.
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| 1eadership groups in East Africa. To. the missionaries, East

éf ca was new a new kingdom to be won for Christ. Neverthe-

less, it is important once again to point out that however i%;}?
- this newly discovered East Africa was regarded, missionaries, T
Lgeographers, and traders all desired the same thing, namely,

that- this new region should be opened to peaceful trade and
administration without delay.5 Moreover, as Mary Evelyn

 Townsend points out, the missionaires of all‘nationa&ities ~

. -

were eager . —e

to make native peoples German, British, Itallan,

......

missionarles, dead or allve, to advance the
"kingdom," not only of God, but of nationalism and
of economic power overseas. The Church Missionary
Society supplied money to the British Easg African
Company {o enable it to remain in Uganda. )

‘With the foregoing as a background, the reader will

Tommt

now be introduced to the different mlsslionary groups that

enteredrEast Africa during the period in considerasion, and
~then on to the present day. The foregoing has snus far*been
a description of the 1ncipienﬁ'00nditions which made it * -

possible for the different missionary gronps mentioned .

below to go to East Africa, and also of why they went there,

THE DIFFERENT- MISSTONARY GROUPS: PROTESTANTS ANﬁ.CATﬁOLICS
The two chief explorers of Central-Eastern Africa,

5 Zoe Marsh and G W, Kingsworth op. cit., p. 93.
6 Mary Evelyn Townsend, op. cit., p. 30.
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Stanley and Livingstone, were Protestants. Great Britain,
too, was officlally Protestant. Also, the chief movements

to end the Af?ican slave trade were by Protestants. These

factors accounted for the fact that in the nineteenth ceh-

%dry, Protestanta had a larger share than Roman Catholics
1n_tha planting of Christianity in Africa south of the
Sahara, and thus in East Africa: | 7 :
Missiqnaries, both Proteatants and Romaﬁ Catholics,
camé.to East Africa. -These were the two major MiSSipnary
groups of the Christian order that came to East Africa
beginning about the middle of the nineteenth century. The

: reader will recall that tﬁ? first missionaries to go to.

- East Africa were Krapf and Rebmann who arrived in 1844 and

1846 respectively to start a migsion station at Rabal on the
east coast of Kenya. They were Protestants of the Church
Missiormary Society (The Anglican Church). This was the

first and most famous of all mission centres in East Africa.

The Anglican Church and the Roman Gatholic Church started

work 1ln Uganda as a result of Henry Morton Stanley‘'s letter

ﬁhich appeared in the London'Daily Telegraph in November 1875,

appealing for missionaries. Accordingly, mlssionaries of
the Church Missionafy Soclety began to arrive in Uganda.' -
The first missionaries arrived here in 1877. They belonged

~to the Church Missionary Society.

‘Ainvaders of Buganda (a2 kingdom of Uganda) In 1879, the first N Y
’ band of Roman Catholic White Fathers also arrived 1n Uganda
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to join the Anglican missionaries. Thus the Roman Catholio-
missionaries were brought into close contact withathe frOtes—
tant: missionaries in'Buganda as both had to stay in King “_
‘Mutesa's court. Both groups of missionaries aimed at evan-
éeiizing the natives of Buganda. But the two leaders ofrthese
sets of misslionaries, Mackay, the leader of the Protestant -

" group, and Lourdel, the leader of the Roman ‘Catholic White
Fathers, did not have friendly terms with eacn othens 'Tnus,
from the beginning, both misunderstood and«opposed the teachings
of the other. Thls led to uncompromising acute rivalry -
between the Ronan Catholics and the Protestants. Moreover,
the two groups found it difficult to foster friendly relations
with the Kabaka Mutesa, the then ruler of Buganda who was
being threatened by Egypt which wanted to annex Buganda and
Incorporate it into a greater Egypt; and who unsuccessfully
souéht help from the missionary groups to avert this danger
from Egypt. As the danger from Egypt deereased, the Kabaka
became less and less friendly to both the Roman Catholic and
the Protestant missionary groups. But the~rivalry between
the two missionary groups continued 1ndefinite1y, even up

to the present day, although now the two groups are doing
their best to promote understanding between them. In the.
beginning, missionary work in Uganda was made more difficult
by the Mohammedan Arabs who nere a still greater enemy to
both"RomapACatholicstand_?rotestants.- These'Arabs_took

'every opportunity to discredit these Christian nissionaries"

before Mutesa, the Kabaka of Buganda, who thus became

oo~

-




TN e e s et (7N

TR R R ALK Y G

increasingly hostile to the Christian missionaries.
I5 is also important to note that Mutesa, at this,

time, was being increasingly confused nith the teachings@bf.

the European missionaries, both Protestant and Roman Catholic,

AN

,Aend'especielly~becaqse of_the Arab Muslim influence-'and

7

converts who were also teaching himrand‘his people the dogmas
of Islam. Mutesa himself at this time said, "How can I

know what to believe? I am first taught by the Arahs there
is one God, the English come and tell me there are two, and
now I am to learn there are three."! The third teaching

in his last remark referred to the teaching of the French ¢
Ronan Cathollc priests wno arrived in 1879. These priests
told the King that the teaching by Mackay,  the Protestant
leader was false, This fact intensified the old quarrel

and dlsagreement between the two groups of the Christian
faith in Bnganda. I have mentioned this confusion on the parf
of Mutesa as a Significant point, in that it indicates the

"divisive influence of the Christian relligion in the African

soclety in East Africa, and this has had repercussions on Q
African soclal structure as will be more properly analyzed
and stressed in Chapter III.

| The Roman Catholics first went to Zanzibar in 1860,
under the leadership of Monseigneur Fava., Later, in 1863,

,,,,,

€ﬁeir mission was taken over by the Society of the Holy Ghost.

P Collister and E. Vere-Hodge, Pioneers of East Africa,
Nairobi, 1956, p. 27. -




Thié marks the beginning of active missionary work in the
-area which 1s now pért of‘éanzania. ' . _ _

The East African sébtti_sh Mission (Protestant), which
1a£ér became the Church. of Scotland Mission reached Kikuyu,.
) Kenya in 1698, and the Church Missionary Society ih 1899.

In 1901, the African Inland Mission (Protestant), settled at
Kijabe, Kenya, on the'border of the Central and Rift Valley
Provinces. The Methodist Mlssionary Societ& started work in
Méru, Kehya, in 1909, The four mentioned. missions formed
the Alliance of Protestant Missionary Societies 1n'1918, and
with other missions, the Kenya Missionary Council in 1924,
Later, these two bodies were absorbed, in 1952, into the
Christian Council of Kenya.o -

Thus toward the end of the nineteenth century, the East
coést of East Africa and Zanzibag- had come under the influence
of a variety of Christian missionarles. They had rooted
out slavery, and in these territories, namely, Kenya,

A Tanganjika:’and the islands df Zanzibar and Pemba, the gouh-
datlons were being built for a new religion and civilizafion
qf/western order. Before I begin the aﬁalysis of the impact
of the new religion on African social structure, it is appro-
priate éé this point to examlne broadly the prevailing
African religious belief and social structurévprior to the

1ntroddction of the new Western Christian religion in East

8 F. B. Welbourn, East African Rebels - A Study of Some

-Independent Churches, S.C.M. Press Ltd., Bloomsbury St.,
London, 1961, p. 113. ' ‘
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Africa. This will acquaint the reader with the nature of the
subsequent impact of Western Christian religion on leadership

groups in East Africa and on the. social structure in general.A

- _THE PRﬁ%AILING AFRICAN RELIGIOUS BELIEF AND SOCIAﬁ STRUCTUREQ

In pre-European days, East African theologies'conceived
the universe as having. been created by the Supreme Being, that
is, God. This fact 1s not difficult to prove, since linguis-
tically, 1t can be proved by anthropolOgical research that
practically all the various tribes repreéésted }ﬁ East Africa
have 1n thelr languages and vocabularies a proper and distinct
word which designates the creator of the world and of nature --
God. These words which designate God, and which are found
among the various tribes in East Africa have in their conno-
tation the different attributes pertaining to God as the
natives conceived Him. It is imﬁossible in our analysis to
enumergte linguistically the words designating "God" as found -

~1in all the different tribal groups in East Africa, although
I recognlze the fact that this would be very useful in prowing

9 In the presentation of the materlal in this section I have
‘used the followling sources for reference: John Vernon Tay-
lor, The Primal Vlslon ~ Western Christendom and the African
View of Life, S.C.M. Press Ltd., Great Britaln, 1963; Luclen.
Levy-Bruhl, Primltlves and the Supernatural, New York, 1935;
Melville J. Herskovits, The Human Factor in Changing Africa,
Alfred A. Knopf, New York, 1962. For a description of
Afrlcan traditlional religious beliefs prior to Western im-
pact, see Melville J. Herskovits, op. cit., p. TOff., Being
an African I have had the extra advantage of using my per-

- sonal-knowledge in giving as far as possible, the true ~~
pilcture of African_religious belief and._social- structure
throughout this section. .

.}' ’
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my point to the reader. Nevertheless, for our purposes 1t
will suffice to give translation to the, word "God" as repre-
“sented in some of the following East African tribal groupss -
The Gikuyu, the Masai, and Wakamba, "Ngai" (the Supreme
) Being; the creator and gifer of all things); the Luo;;"Nyesaye"
(the one»to“whom all humen pleading for help is difected, fhe
‘creator of all things), "Nyakalaga“ (protector, helper, one
who takes care of people); the Baganda, "Katonoa" (Cneator,
Supreme Beihg), "Lugaba" (Giver), "Mukumi"wﬁrrotebtor),
"Luhanga" (Protector). ‘

| Apart from the belief in the Supreme Belng, East African
religious belief also incorporated in this bellef a strong
belief in the vitality and forces of nature, both animate and
inanimate, material and immaterial, Man in the African world
Qiew wag inextrlicably interrelated’with the natural order.
These forces of nature played an important part in the life
of the extended family, the clan, and the entire trilbe. These
forces and the vitality present in them according to the .
African world view, as he has experienced them. in nature
which surrounds him are noticeable in rocks, mountains,
rivers, wa?e;falls, serpents, beasts, great forest trees, the
sky, the earth, the wind -- especially powerful wind, the waves -~
especlially the effect of the oowerfull winds upon the wezes
and consequently on sailing boats or ships; rainbovw, the sun,
~ the moon, the stars, rain, lightning, death, and so on. ‘This

long list of forces of nature could be extended, but for the

purposes of our analysis the ones enumerated will suffice.




Moreover, since the African could see the immediate effect
of these forces on him in his dally life, for example, the
rain nourlshing his crops and grass for his 11vestock, the-
rivers, giving him water; the sun providing him with light
aﬁd driving away darkness§ the trees giving him shade to Werd
off the‘strong heat from the sun, and so on, he attributed
‘these benevolent activities to the Supreme Being, the Creator
of all things including man. Thus even though;this Supreme
Being is not so close to him (he does not see Him), neverthe-
less, he sees him through these natural forces createa b& Him
that are so close‘to him and which daily affect his l1life
-either benevolently or destructively, whatever the case méy
be. These fofees affecﬁ-his'life benevolently as long as his
" 1ife is so disciplined that it is in accord with the total
moral cpde embnecing the social, economic, and political
activities of his closely knit famlly, clan, and Phe tribe as
a whole. 1In his world view, these forces are imbued with
pewerful‘Spifits or souls whichAare capable of exercising .
thelr activ;ties upon man and thus affecting his 1life. More:
over, 1t 1s the Supreme Being that gives command that these
forces should act the/way they do in everyday life and in their
relationship with beoﬁle. Hence, the African bellef 1n a
number of "intermediaries" (powerful forces of nature) as
links between man and the'sﬁﬁreme Being, that.is, God. _These
"intermediaries" are not "gods" in the African eye, fof this

would mean that they too have the attributes of God or the

'Supreme Being whom the Africans know is the Being that 1s
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responsible for the creation of all things, including the

"intermediaries themselves. The Africans do not think that

the intermediaries have equal status with God, for they have . ];F%i
not imputed upon them the combined attributes of creator,...
omnipotence, omnipresence, and omniscience. The "interme-
diaries" as the Africans know derive thelr power from God
"~ and -so they could not possibly bei"gods" in-themselves, but
simply intermediaries through which the Supreme Beingr could ii}
be brought into communlon with men, could be’propitiated or
appeased in case He was angry ‘with people because they infracted
the moral code and had brought upon them a calamity which
should be dispelled, or could be thanked with offerings and —
sacrifices and prayer as a result of the bleeeings and well-

being He had beetowed upon the people at any point of time.

Western anthropologists, socioiogists, theologians, and
other students of African culture and religion observing
African religious practices as described above, have for lack
of a more appropriate or accurate term or word, branded these
"inteérmediaries" "gods" or "lesser gods" -and the African one

God the "High God" =-- meaning that in their terms they know

the "Africans have "lesser gods" in addition to their High God."
I totally and emphaticallyvdieagree with these students in u€%
employing the term "gods" to describe the African belief in
the powerfuliforces of nature, The reason for this_disagree—
nent has already been stated above. lt‘would be, at this
point, appropriate to try and examine whether the African

belief "in the Supreme Being or God has any elements of

Mo
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monotheism as‘WEStern Christians would define the word “mono-
_theism" in their reiigious belief. I have found the definition
given by James O'Connell of the Institute of African Studies,

University of Ife, ibadan, Nigeria, an adequate one to clarify

the pbint in question. James O'Connell in his Myth, ‘Monotheism,

and Modernization (mimeograph)'says:

Monothelsm itself can be defined philosophicaliy as
the intellectual acceptance of one God who is infinite
in power and goodness, who is the Creator - sounee

of the world's being, who is the ultimate arbiter of \
,geodlgnd evil, and to whom adoration is exclusively

Linguistiééii}, as I have indicated in pages 46 and 47
in this'éhapter, the attributes of the African God or Supreme
Being embrace infinite powef and goodness (for He is "the ’
Creator protector, and giver of all things“), and Creator
source of the world's being. It is also important to point
out that the African belleves that this God is not at the
same time a multiplicity of gods that have these attributee
that have_Just been indicated. It must be -only one'God.
But Western observers have'pointed'oat an element of African-
teligious belief which has something to de with the iast sen-
tenee in James O'Connell's definition of monotheism, namely,
"one God...to whom‘adoration is exclusively due." They'point

out that since Africans have‘“inteﬁmediaries" (a term that I

accept as more proper than the Western-designation "gods"

10 James O'Connell - Myth, Mbnotheism and Modernization,
mimeographed), Department of Political Science, Institute
of African Studles, Universitytf Ife, Ibadan, Nigeria, o
Dec. 14 - 18, 1964, p. 1.
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‘vwhich-I reject) which they deai with in their religilous prac-l
tices when, for example they want to commune with God, during
the time they give sacrifices and show reverence to’ ancestors, ;
and pray for rain and engage in rituals which pertain to

religious beliefs, they thus worship other "gods" instead of |

worshinping the frue one God. Consequently, Afrieans'are,
~polytheistic, not monqtheistic, they would deg}are; I wish
to state here that thils conclusion cannot be fight’ ~hen
Africans give sacrifices to thelr dead ancestors'under .a tree,
a rock, or in the open field, or when they pray for rain
facing a mountain or the sky they are not adoring these forces
of nature believing that these forces of nature will give
them the‘things that they need, but rather they are directing
thein prayers, and rituals, to God so that He can offep’them
their needs through these intermedtaries that they seemingly
direct theilr prayers and rituals.to. In the Africarn eye the E
-adoration is still principally directed éo God,‘not to the . _ '*ﬁ
rock "the mountain, the sky, or whatever other intermediany , v
the African finds handy to help him commune with God p
According to the foregoing African belief in God and Fhe
concomltant practices girecxed toward Him, (excluding the
African belief in the intermediaries as links bétween man and
‘God) I see no major disagreement between African belief in

God, and monotheism, considering the definition of the latter

as given by James O'Connell

The Africans knew that these forces of nature around -

them are also at the samertime places of abode for the Supreme

Belng, especlally if these forces proved vital in the life
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- of the ne‘ople; "'Hence,. although in the’African world view,-
the Supreme Being lives 1n the sky, nevertheless He: has made

it possible for people on earth to see his power -and works
.through these forces and -in them.. Hence the Africans!'.
reverence'for the sun? the rain and so on, according as to
whether these—forces are so important that they can directly

or indirectly affeot the 1ife of the people, who of course

are always in dally contact with them. These forces—are..

mucn oloser to the people than God. Thuswﬁod oan~be'approached
through these,foroes or intermediaries. ,The intermediaries
are the megsengers of God Himself. They are His helpers in |
'Hls dealings nith men on earth.

~ In the African”world-view there is a very-clOSe rela- .
tlonship between God and His creatures, that is, people and
all nature that surrounds them both animate and lnanimate,
Thus the- supernatural power (the Supreme Being)‘isxin the -

‘African world view inseparable from nature. John V., Taylor

in hils The Primal Vision clarifies this point and it is

appropriate to note here what he says: - . .[ S -

All things share the same nature and the same inter-
action one upon another -- rocks and forest trees,
beasts and serpents, the power of wind and waves upon
a ship, the power of a drum.over a dancer's body....
the living, the dead....all are one, all are here,
all are now. This experience of the world is not ,
‘1limited to the ‘simple peagsant. It permeates the con-
sclousnegs of. African thinkers and writers even after
long acquaintance with the Western world..:.No dis--
tinction can be mdde between sacred and secular, :
between natural and- supernatural,’for Nature, Man and
- the-Unseen -are insigarably involved in one . another in”"“” e
a total community. e

e

11 John-Vernon~Taylor,‘op;:cit;, pP. T2.°
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e - Also LUCien'ievy-Bruhl in his Primitives and the Super-

natural makes a statement which further indicates the African
world—view in a religious sense. He says:

A 'Although primitives (to use the commonly accepted

.. term) can clearly differentiate things that appear
supernatural from those that occur in the ordinary
courge of nature, they rarely imagine them as _
separate for in ‘them the sense of the 1impossible is
lacking. What we should call miraculous appear to
primitives commonplace,.and though it may cause them
emotlion 1t does not readily surprise them. The
events which strike thelr imaglination do not actwally
proceed from "secondary causes," but are due to the -
functloning of the unseen powers. The .success or
fallure of an enterprise, the well -being or misfor--
tune of a community, the life and death of its

members -- all these depend at all times upon powers,

"spirits," influences, forces-innumerable, which

~ surround the primitive on all sides, and constltute
themselves the real masters of his destiny. In '
short, to judge by what he habitually thinks and
fears, it would seem as if the supernatural itself
forms part of nature to him.l - \

He further adds that the whole life of the "primitives,"

from birth to death, and even beyond death, is saturated,
as it were, by the supernatural. 13
~~~~~~ - The foregoing deseription of the world-view'ef primitives
s representative of the East African world-view, especialiy"
before the advent of Western Christian reliéion. R

| . Apart from the belief in the Supreme Belng, creator
of the_universe and all the forces, material and immaterial
xthet are present in it; and which surround the African, there

was also some ancestor worship in pre-Europearn days in East
ENN '

12 rueien Levy-Bruhl, op. cit., New York, 1935, p. 5.

13 1bi1d.  The word "primitives" refers to any societies: e
St11l uninfluenced by modern Western civilization -- a °
. term aecepted qnly_for convenlience.
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Africa. Ancestor'worShip implies the belief in the soul
or féther=souls of men, which retain‘fupgtional roles after
death. These funcgional rolesvwhich are believeﬁ the-dead ~
play through their souls are believed to affect the souls
of men still living. Thus, because the ancestors figure~
most declsively in the wqud-View, many. ritual pracfiqes
%re directed toward them. "The anéestors are the inter-
mediaries betweeﬁ'living human beings and otheé forbasEin :
the uhiversé, who watch-over their descendants, aﬁd'if‘ ‘
rightly propibiated,lhelp to prosper and protect 'chem"l)‘l
The intermediaries of the Buganda in Uganda weré the gpirits
of their dead kings who of cqurse were leading powerful
respectable people. Thus the people of Buganda gave offerings
to their dedd kings in order to propitiate them and thus
obviate thei%ghispleasure at the 1living. o

This practice of giving offerings to the departed was
common in families, clans, and tgiﬁes in East Africa, in
order to maintain good communion and\relationship with the ., .
spirits of the departed and wlth God through the spirits of
the.dead which were thoughtnto be nearer to God than the
spir¥ts of the people who are still alive. The practlce‘was
accompanied with the kind of rituals which were considered

appropriate f:or'*l the occaslon and needs of the living. Thus

& the people usually chose a place,‘éuch as a huge rock or

4 Melville 7. Herskovits, op. cit., p. 70. S




tree or mountain where the sacrifices were made and offerings
given to the departed spirit or to the particular “intermediary
which was supposed to supply the particular need of the people
at a_tarticular time. Sometimes these sacred places of
,sacrifice were at the time believed to be the places of - o{
abode for God. Thus they were the temples where prayers ~ b
were sald, sacrifices made and offerings given. ,01¢ée1y
intertwined with the practices of ancestor worship;and~the
rituals pertaining to them there was also belief in magic;
Magic, in the form of amulet, fetishes, medicine, or'
compelling force played an important part in the belief
systen. It was used as a means of manipulating supernatural
powers to insure health, increase of livestock, success in
mating, increase of the productivity of the soil and crops,
or‘harm to an enemy. Thus there were professional experts
(in the fileld-of magic. There were sorcerers who dealt in
‘destructive mediclnes or poisons and they could help thelr
clients in destroying their enemies. There were also doctors .
who had protective medicines and antidotes against spells.‘
There were also herbalists whose duty it was to heal bodiles,
and others were bone setters who put broken bones and joints
into their proper places and” helped heal them. There were
also diviners and seers who belng possessed by strong power-
ful spirits were able to help their clients by telling them »
what was going to happen to them. If a calamity was inevit;
able, they were able to provide theirtiients with the requi-
site antidotes against the diagnosed forthcoming calamity.




The diviners depended upon the supernatural power in order

to perform their duties. They used trickery of all kinds to

make their work effective.- | ' . -L‘j?
_ Also there were taboos imposed upon the members of a .

family, a. clan, or a tribe. Taboos were sacred interdictions

lald upon the use of certain words, things, or the performance

‘ of certain actions, or the eating of certalin foods. The

infraction of the taboos. as established by’the family,‘the

clan, or the tribe by any of gheif members meéht that the

member or members involved would be autoﬁaticaily harmed iﬁ

some way. Therefore thelr iﬁfraction by the members was

unthinkable., Thus incest is‘ub to date one of the taboos of

the highest order. Also in some areas women were not allowedn

to eat eggs or chicken, for 1t was thought that to do this

would cause sterility. There were taboos in some areas con-

cerning the-eating of certain totems. Ciosely connected with

the taboos, the Africans also believed in good and had omens.

There were certain things that woold}happen to an individual

-in his daily 1life which would indicate good omens)and’others .u

thas,would indicate bad omens. One had to readjust himself

to the-signal of elther kind in any particular situation

or ciroumstance in-order to cope with the particular problem

with which he was confrooted. For example in some‘areas

an individual may leave his home to go on a journey. If as

’ he-continues his journey he~sudden1y sees a .- black wild‘cat’ -

cross his path in front of him, he would momentarily turn

about and return home knowing-it 1is a bad omen and that the
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continuance df-the journey would bring upon him a calamity.
Also akin to the omens are the unusual happenings which the
Africans thought of as incidénts to be tfeahed in a special
way. For example, the_biéth of twins was censldered to be
upusﬂai,‘and the pafents,andltheir kin woﬁld be happy,‘bﬁt
at the samé time, there wasifear that if a certaln ritual
was not perfofmed pertéining to the birth, the children so
born would be injured or harmed in some way. Conéequenu}&, N

a ritual would have to be performed to }nsuremthe safety

and future welfare of the children and their mother.

The foregoing is a rather superficial description of
the East African religious belief and thought prior to the
advent of the European missionaries Into Eaé%_Affica. "I do é
not consider it hecessary for our purposes to go into the
details of the bellef patterns and particulgrly into the
complicated™rituals which were concomitant with the feyigious
beliefs. Moreover these rituals differ in minor details
'fromwone'tribél éroup to another; -Nevertheless,'the belief “

system as outlined in the foregoing, with the ekception“of

minor differences in details of the performance of the rituals,
was moré or less the same amohg the different tribal groups
throughout East Africa. What I wish to emphasize in the third
‘chapter of this analysis is what these varlous religious
practices meant for the society in East Africa as far as the
functiqns ofiphese practiceS‘are concerned and their‘conséquent‘.A_“fi
resuit of forming a solld morél code for holding the family, '
the clan, and the tribe, indeed the entireﬁsociety,‘together “

14
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and pfévidi;é_it withbth;frequiggdeggrigious; economic,'sogiél,
political,'stchologicai; and familial stabllity without which
no society can survive. o ) |

=, Before leaving the*subject of "the prevailing Africah
Vreligious belief" in pre—European East Africa, it is important
to state briefly what the social strugture (broadly speaking)

was like, since it was*very closely intertwined with the

religious belief.15

R

Rél;gious life in pre-European East Africa was.very
élosely tled up with the economic, social,-political, péycho-
logical and famllial l1life of the African's acting as one bilg
closely knit kinéhip group of the family, the clan, and the
ientire tribe. No single individual could escape the necessary
obligations of the whole communal group in the exerciée of
all the functions of theéé different but related aspects of
life. Eaébfindividual was given securlty and protected
within this framework of this total group and the inter-
relationship- of all these different aspects of 1life. The
education and socialization of thé‘cﬁild»was'gimilarlm;
dirécted and cqntrolled within this framework. The child
coming- of age wast;ntroducéd into the age of manhood or

womanhood by gthproper and requisite "rites of passage"

15 For a description of East African soclal structure prior
to Western impact, see G. W. Huntingford and C. R. V. Bell,
East African Background, Great Britain, 1950; and Franklin '
Frazier, "The Impact of Colonialism on African Social TR
Forms and Personality," in Calvin W. Stillman, Africa in
the Modern World,  Chlcago, 1955
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including the prescribed initiatign ceremonies without which

the child's manhdod would not be recognized at puberty.

The African family life in East Africa during pre- ‘
European times was stable, in that the African family was -
closeiy‘knit'and tradition'was the dominating power of the
.family and the'society as a whole. East Africans prior to
the coming of the Europeans did nct live in complete isolation
from the oucside world. Cultural elements from Asia inpio- _

duced by Arabs who penetrated inland from the east ¢oast of

S

—

Africa prove that East Africa had been invaded by Arabs from
Aslia prior to the European advent 1into East Africa. The
Arabs,vbefore the advent of the Europeans, had penetrated
inland and succeeded in converting some natives in East
Africa to Mohammedanism. Moreovep, because the Arabs were.
great traders 1t was necessary for them to communicate ﬁit;
the East African natives in order to trade with them. - In
doing this they helped spread the Swahill language which

| oriéinated‘cut‘cf the necessity of the\alien Arabs communi- .

cating with the East African natives. Trading in slaves and
in other merchandise was a further factor which necessitated
the ubiquitous movement of the Arabs in East Africa and thus
the_spreading of theMSwahili language. While the African

' socleties in East Africa were comparatively fairly static in

the sense of horizontal mobility the Arabs on the othef hand
being traders were of necessity compelled to travel more
widely in their business of trade, making sure they reached

the people so that they could exchange the goods they had
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with the people. Thus the Arebs did not only trade and
spread the Swahili language in East Africa, but they alse
converted soﬁe people to Mohammedanism. fhus, East Africa
had contact with the Muslim world priof to the intrdductibnl
of Christianity by the Europeans. But it 1s true to sayfthat

within East Africa itself it was not possible for the'popula-

tion to experience a high degree of frequent horizontal

mobility since good roads and railways which could facilftate

this kind -of mobility were lacking. This horizéhtelfmbbility
was experienced only toa restricted and limited degree.’ It
was however made possible after the bullding of the East
African railways and roads, which were introduced by the
advent of the Eufopeans. _ |

Iﬁ Fast Africa, genefally speaking, witb the exception
of the Buganda Kingdom and other smallé? kingdoms in Uganda,

there were ﬁa'chiefs, either hereditary or elected for the

“administration of the society in pre-European times. " Each

village was run by a council of elders. ¢onsisting of a group
of older men belonging to the clan family. No ‘one man had
greater power than any other in the running of the clan. But
prestige was attachedigo wealth measured in the number of
heads of 1ivestock that the 1ndiv1dua1 had, or in the amount
ofgfoodstuff that his land produced, or both; or 1n the num-
ber of wives that one had since wealth also meant that the
individual was able to have many more wives than his less

fortunate neighbour. Consequently the word of the richest

usually commanded greater -attention than that of the
14

.
.
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compératively not so rich. . He was -considered-the unqrowﬁe&mw
headman of thé group. Wiédom which was,coqcomitant with old
age‘was importanE%as a_factbr in appojntingva man as a member -
of the council of elders or as a headman of the group to which
he beiénged, There was no_self-appointed or elected éuto¥
cratic or dictatorial ruler who ruled over the clan, (the
éxcéption was found 1in the kingdom.of-Buganda where the
hereditary king - the Kabaka -~ wielded power at hfs discpe-~
tion). The membership of the council of elders.was drawn

from the older men of the clan, who by virtue of.their age
were consldered more experienced and wiser in matters of

local government. The council of elders was responsible for

1ega; matters embracing the observance of discipiine and the

adherence to establisQZd moral code according to the tradi-
tional customs. =

The coumcil of elders tried cases of breach of the-
traditional customs'and_inflicted approprlate punlishment for
the violation thereof. BN

The polygynous joint family was the most important .
element in the East African traditional socilety. One of the
most important functions of the tradltional fa@}ly system was
the educaﬁion of the child, in the broad meaning of the term.
In the family the child acquired the values and learnt the
skills and téchniques which were part of the traditional
African cultural heritage. It was the family that played the
primarj role in the fofmal inéirﬁctiontgiVen during rites-that

.prepared‘the'1nd1vidual_to‘assume the status and dbiigations"
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of manhood or womanhood:in the éociety. Tﬁe tribal 1ife had
a system of social control to direct the life of youth

Formerly, before European penetration into East Africa, a
person was born into alfamily'and “Into a status 1n which he
had to remain, Status in~thé.group was determined by descent
and the position one was born into, rather than by achleve-
ment. It was difficult for.one to séparate himself from -
his group. - ' , : i ™~
When a young man wanted to marry, his father oi family
or relatives provided the bride wealth for him,.and this ‘
wealth was transferred to the bride's family so that the

marriage was a contract between the two groups - the bride's

 barents andthe bridegroom's parents. This means that the

parents who provided the wealth had a say as to whom thelr

marriage was not an individual matter but was regulated and

controlled by the famlily group &8s a whole. It was the

' greétest'shame for a girl to have’a}child before marriage.

No parents could recommend such a girl to be married to- thelr
son. Leéitimaté children were emphasized as they stlll are
today." , B

' Women had and"still have thelr share in the divis;on
of labour charécteristic in an African home. . Polygyny was
recommended because wealth of the family énd'of the group
was usually greater in proportion to the number of wives.

Women were economically profitable as they helped in the work

of cultivating the filelds and in increasing agricultural

production..-

-

" son should marry. Thelr son had to get their consent apd his o
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A Economically, East Africans are an agrilcultural as

well as a cattle ralsing people. They are engaged in sub-
sistence agriculture and cattle are kept as a symbol of .
weaith as well as a resource from which dowry may be paid
fof ma;fiege. This dual eoononyuwas the order of the day"
before the edvent of the Europeans. The population of East
Africa was and has remalned relatively'small, and in génerel
the unit of residence 1s the extended family grouping. ‘Lawger
aggregates,. such as towns or cities were unknown.An pre=-
European days. Land was mainly a free good because there was'
no bressure of population. Consequently an individual could
freely select a plot for a fleld. Grazing land uas freely
and communally used by all families of the clan without any
restriotion. In theory the land, both for pasture and for
cultivation, was and in most 1nstences centinued to be held
by the group @8 a whole, although individual ownership of
fragmented strips of land or plots was allowed wilthin this
group . SRR ‘ BN '

The majority of the African population evenywhere in.
East Africa Was engaged.in a subslstence economy. The village
remained the traditional centre of African 1life. The frame
of custom was.strong. The internal econonly of the village was
communal. Tﬁere.was litule spébiéliéation_of labor. Dnl&

1fon workers could be considered specialists. There were

canons of sex division,or.labour differentiating the work of

e : N cot -

men from that of women, This 1s still mostly the order of the
day in East Africa. Production and the distribution of goods
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~ﬁas a function of the extended familyz. The exchange of goods

which was,ﬁainly-the transéétions involved in obtainingjhoés
and épears, was on the ﬁésis of barter. Thé;e was no money.
in the form of sllver, copper, or paper money used in the.rn
exchange of goods. Although there was no currency, cattle

represented'wealth-and they have continued to be primarily

Important as an index of sociél position. Sheep, goats,

and cattle could also be exchanged foq grain and other ag;i~
cultural production in the distribution of goods, There were
no cash cdrops as there was‘no need for them. The‘ecoqpmié
life of the individual was enclosed in thg framework of the
group. There was very llttle distinctiog-between the rich
and the poor, iﬁ that, chlefs and other im%Prtant”men>who
possessed more than others could not do mucg with theif

wealth, They shared thelir wealth with their relatives in a

typical communal African way of life. -
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| Chapter III g
THE IMPACT OF THE NEW RELIGION-ON
AFRICAN SOCIAL STRUCTUREX —

. WESTERN CHRISTIAN RELIGIOUS THOUGHT
COMPARED WITH AFRICAN RELIGIOUS THOUGHT

THE FUNCTIONS OF RELIGIOUS PRACTICES IN THE‘SOCIETY
In comparing Western Christian religious thought with
African religious thought, I wish to analyze the functions

which the practices contdined in both these religious thoughts

serve 1n the societies which hold and cherish the respectite
religious beliefs and dogmas. .

Reliéion is a universal cultural phenomenon. There is
no soclety in the world yet foundby anthropologists,

h

soclologists and other social sclentists that does not have
‘i'a religion. éhis being 80, a workable definition of reliéion
woich would embrace the religions of both the modern civi-
lized societies and theprimitive societies is in order.
Admittedly, there are many definitions of religion, but for
the purposes of our analysis 1n this chapter, it will suffice

to take a definition which suits Western Christian as well

1 The sources used in the presentation of the material 1n

this section are E. G. Parrinder, African Traditional
Rellgion, Hutchinson's University Library, Hutchlinson
House, London, W. I. 1954 ‘and Edward Norbeck, op. cit.
For a description of the functions of the various rell-
glous practices, see E. G. Parrinder, op. cit., and
Edgard ggrbeck, op. ¢it., pp. 172 = 175, 179 - 182;-

256 - 2
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-as the East African traditional religion, these two being
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the ones we are now comparing.’

Religion, considering what has.just been stated ahove,

“may be deflned as ideas, attitudes, and creeds.that people

hold, and acts that they perferm pertaining to the super-
natural.2 ‘This definition of religion brings in the dis-
tinction between the'naturai and the Supernetural. The mun-
dane phenomena of'the ordinary, workaday, everyda§ life pf a
people constlitute the hetural. The phenomena which transcend
the ordinary mundane life constitute the supernatural. The
Western religious thought regards the supernatural as that -
which 1s extraordinary, mysterious, unknown or unexplaihahle
in term? of natural or ordinary phenomena, and as such 1is the
opposite of the natural., As was pointed out in Chaptef I
the East Affican traditional religion was aware of the dis-

tinction between the supérnatural and the natural, but in

-practice considered_thevtwo as one and inseparable. The

notion of the ‘supernatural as distinguished from the natural
1ls more articulated in Western Christian religious thought

than 1t is in the African traditional religious thought.

Thus Western Christian religious ideas distinguish between \/

’the religious (the holy, or the sacred) and the non-religious

(the profane). 1In the African traditional religious thought
the distinction between the "sacred" and the "brofane" is

not so clearly articulated. This 1is so because in Western

2 Edward Norbeck, op.cit., p. 1l. -
* ) {f

-




o 67'

-

Christian religious thought the sacred refers to the super-

natural (God, thersupreme.Béing), whereas the profane refers
to fne natural in the sense that the two words "supernatural"

and "natural" have already been defined and distinguished

from each other above. But in the African traditional

religion the.distinction between these two concepts are
negligible at least as far as”the functions and practlces of
the‘religious beliefs in the soclety are concerned. -
The above definition of religion is useful ip distin-

guishing between the religious and non-religlous phenomena;
Another useful definition of religlon and which 1s relevant
for the purpose of our analysis 1ls that given by the French
sociologist, Emile Durkheim. Durkheim has given us a socilo-
logical interpretation of religion. Religion, accordiqg to
Durkheim, is first and foremost soclal ig.nature, significance,
ahd origin. Aecording to him, it is only the soclety that is
capable of manifesting the attitude of sacredness as distin-
guished from the mundane things. Thus Durkheim distinguished
the rellglous from the non—religious; He defined religion

as a uﬁified system of bellefs and practices relative to
sacred things, set apart from mundane things, which served

by means of communal beliefs and ritual to unite into one
single moral community or church the soclety in quéstion.3

e The above definition of religion according to Durkheim,
witﬁ the exception of the.eméhagis pué on the distinction

3 Edward Norbeck, op. cit., p. 18.

P
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bétween the sacred and the ﬁundape, fits adeqﬁately_into the

African traditional religious practices,,pripr to Western

“Christian impact, especially when we pake intd’consideration

the social significance of religion in the African society.

" This i§~appropriate-at this point, because it is the role of

religion in éociety which 1s the core df our present analySié.”-w
Durkheim, in studying the culﬁure of the Australian aborigines,
which he regarded aé the crudest 1n‘the world, and ﬁhich he
took as répreseﬁtgt;ve of the earlieét condition .of mankin@,
saw in their communal” totemic ritual the earliest form of
religion., Durkheim regarded the Australian clan totems as
symboliziﬁé the clans themselves. Thus their collective
wérship of totemic anéestors represented én‘equatibn of
soclety with religion, according to Du'zr'khezlm.)'L

With the above two definitions 6f redigion in mind, it
is now appropriate to examine the role of religion and its
practices in Western Christian socleties and in the tradi-
tional‘hfrican‘SOCieties, with partiﬁular\attention tb East
Africa'as an example of an African soclety. What makes
religion so 1lmportant in any soclety is that it is.a set of
belief's with pragmatlic effect in human affairs. It is also
a system of action and interaction améng members of a soclety

with consequences crucial to culture, society and the indi-

vidual in that society.

b Edward Norbeck, op. cit., p. 18
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"to briné'out the salient featuresvof the new religion -~
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At this point 1t is nécessary to turn to the specific
functions of Western Christian religlious practices ag com~-
pared with African traditional religious practices in the

East African scene. To do this effectlvely it is necessary

Western Christian religlion -- selecting as far as possible

'only those features of Western‘Christian religious practices

' that have had far reaching functional effects in the East -

African society. ) L oL
Christianity as introduced to the East Africah gcene
had some common features with the African traditional religilon.
As a matter of fact it may be said that it is part1&~due to
some of the common features which both these'religious sys~
tems had-that the Africans did not find Christianity repug~- -
nant to them. The common features which .are fundamental to |
Christianity and to the African traditional religlon served
as a feundation or a starting point of African acceptance
of Christianity -as’'it was introduced to them.
Both Chrisftianlty and Afrlcan traditional religion
believe in God, the Supreme Being, the Creator of all things
in the universe. Both have methods in their religious pfac-
tices of meintaining communion with God through sacrifices
and worship. Both use religion as a form of soclal control.
Both believe that the soul of man never dies. It persists
dfter death. The,Christien belief is that the soul. of the
rightedus, after Judgment,Awill be feceiﬁed in Heaven where

the owner will receive eternal 1life, whereas that of the
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wicked will be damned to eternal destruction -~ death, The- -

African tradi%ional‘religion, on the other hand, does not

believe in resurrection of the dead and eternal 1life of an
d
individual, after death, but rather in reincarnation of a
dead 1ndiridua1 in the form of another individual still living,

and particularly in the powerful Bpirit or soul of a dead

person which still has potent functional role which affects

the still living. This is a bellef which 1is not fdndamenﬁal
in Christianity, although re find its parallel.ianoman‘ .
Catholics who pray for communion with the souls of Saints.
Both Christianity and African traditional religlon
believe in the omnipotence of g;d. Thus man must maintain
contact wlth God who will provlide hls needs at a&i times .
To do this the African who gives God credit for having
created the powerful forces or spirits ¥ the form of nature
which surrourdds him, finds it meaningful to approach God-~
through these intermediaries (the sun, the mountains, the
sky, the rivers, the rocks, the raih,raneeStral spirits, etc.),
and so. directs his prayers, sacrifices and rituals to God
through these intermediaries. Exceptionally, in times of
crises individuals or people may direct their petitions to
God without having to do 1t through the intermediaties.
This ‘is done durdng times of national crisis such as a bad
drought or famine, or during grave personal distress. Begere
Western 1lmpact people did this genuinely believing that God
was capable of hearing their appeals and of providing them

with the requisite redress. .
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Christiénity,'in'contradistinctionvto the African
traditional religious belief however teaches_that Jesus
Christ rather than the anéestral.spirits or other inter-

mediaries is the means of direct contact with God. This point

A

 brings me to-the discussion of some of the differences

between Western Christian rel;gious thought and African tra-
ditibnal religious thought with refereﬁce to the functions of
the religious practices in the society. The foregd&ng hag~
been -a brief statement of seme of the features that the two
religious thoughts have in common.

African traditional religious world-view, even though
in some respécts is characterized by features which it has
In common with Westefn BEuropean or American Chrisfian re-

ligious world-view, as the foregoing has indicated, never-

.theless has in some very important aspects features which

contrast markedly with Western Christian religious thought.

In Western Christian religious thought Jesus Christ is ﬁhe
sole s;iution tb the’needs of man. ﬁe 1s\the saviour of the .,
world qf the Eurdpean world-view. He 1s the only objectlof
adoration and prayer that man may engage in. He onl& is

able to solve man's problems, and salvation of the individual
from his troubles and sins can only be received:through
Jesus Christ. Moregvgr'iﬁ-Wesferp Christian religious

tho;ght salvation, righteous livingaamOng otﬁer men in peace, -
and commitment and obedience to the commands of Jeéus Christ
is maihly a matter of 1ndividua1 decision. But in the '

African traditional religious world-view the story and
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attributes of Jesus Christ qua.Jesus Christ arg'éﬁt of the
picture. Instead there is the understanding of life as a con-
tinuous gamut,embraCing all nature, sacred objects and -

secular ones ~-- material or non-material, all forming a

wholeness that is worthy of human respect, because it is

potent, verilé, and alive. ' Moreover, because of-tﬁgaﬁfricans'
cldsely knit famlly ties, personality isAundérstood within
the context of the community, the clan, and the tribé of =
which the family 1s a basic and integral part. Consequently
the 1life of an individual, his well being, actlivities, andu
declsions, are regulated and moulded by the entire family,
clan, and the tribe. There are no creeds, dogmas, and
bellefs of his owﬂ choosing, but those prescribed 5& the |
entire grbup of which he is a part.

Thus In the Afriqan traditional religion before. Western
impact there were no religious sects or denominations dividing
one group from another. The religious belief was one and |
common to everybody in the community. _The\m6ra1 code that
held the soclety together was one according to whese ﬁractice
everyone was 5upposed to live. Thus even today in those areas
where. African traditional religion 1is still potent, importance |
1s attached to ritual as an element of religious belief and
practice. Salvation and réward, contrary to Western Christian
religioﬁs bellef, 1s not awaiting the people who have lived
righteously, in Heaven,_after Judgmenﬁ; and punilshment is not
awaiting the unrighteous by death in hell; rather praise -

and reward afe aWarded those who comply and live within the
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- place for any other ideas about the supernatural but

T3

. prescribed moral code of the African goclety’ here and now,

and the deviants are forced to comply now or else appropriate
punishments would be inflicted on the culprits,to warn them

of the dangers of nonconformity. There is a very important

~ difference in this connection between Western Christian

religion and the African traditional religion. In the

former,” an individual who decides to be a non-adherent of

any church or denomination in his community hasdll the widé;r“///7
latitude of freedom to do so. .He may be a thorough/going “
orthodox Christian, an agnostic, or a confirmed atheist. If

he chooses to be a Christian he will belong to one of._the .
existing number of Christian denominations.

In the African traditional religious belief ﬁhefe is no

thorough goingrconfirmed belief in the Afrbean traditional
religioﬁs precttces with all the myths and rituals pertaining
thereto. Furthermore all the people in the faﬁily, clan, or
tribe mﬁe%rparticipaée in the prescribed religious practices .
which are designed for the stabillity and cohesion of the '

whoie community. In Western Christian religious belief
participation in the religlous practices is optional, not

coerced, in thatione need not be a church member if he does

not choose to. The reader can see that 1in this connection

the African traditional religlous belief and practices are

likely to be more successful in mainteining‘unity'and'the

cohesion required in the‘sdc;ety than the weSterﬁ”Christian

religious belief with a multiplicity of dogmas and denomi-

nations which are only responsible for the divisive functions,
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separating one group from another because of their religious
beliefs. Belief .in one thing engenders unity,.belief in
different things and'ideas engenders dieintegration and con-

flict in any soclety.

There is one very important ‘difference between Western -
Christian religious thought and the African traditional
religious thought, and that is, Christlanity in any deno- -

minational form today, or as it was before the emergehce of -~

‘ denominationalism, has stressed universal brotherhood amd-

love which in principle transcends all echnic, racial, tribal
or colour barriers among men everywhere in the world. The
African traditional religion on the other hand has mainly
been a tribal religion whoseuyorizon has gone 11tt1e‘beyond
the tribal boundaries. So when Christianlty was introduced
into East Africa it was one of the factors-that was respon-
sible for the detrlbalization process. <
The African religious practice of "initiation" whose
Western'Christiaﬁ aﬁalogue is "baptiemﬁ when one is converted
and intpoduced into the Christian. fold, is a very impoftant
tradition in the African religious bellef. This practice 1is
associated with the coming of age (puberty) of African
children. But 1t is also assoclated with transltional rites
which 1ndicdte passege of an individual from one place or
stage in 1life to another. Thus there are traneitional rites
pertaining to the turning points in 1ife from birth to
puberty to marriage and to death Ritual practices of ini-
tiation are associated with the 1life of an African chlld



' beginning the period of pregnancy of its mother, until it is

born, and fromthat time on until the individual dies -
rituals pertaining to him belng performed more meaningfully'

at each turning point of the indlvidual's 1ife as has

'already "been atated above. -

So when a woman makes it know to her husband and
relatives that she is pregnant'this brings joy to the'people.
Careful attention 1s given to the woman to ensure heaithfui;‘
and_normal,gestation and delivery. Spiritually,ﬁg/sacrifice
of thanks would be made to the Supreme Being or to the |
ancestors, who are believed to have glven their approval so
that reproduction should take place. Prayers would be
offered for the health of the mother and the baby. Medicine
would befgiren to the mother to ensure'eound physical health.
Taboos against certain foods would be plaged upon the eXpec-
tant mother. She may wear protective amulets to help in _
eaey dellvery. Taboo of abstinence from intercourse 1s
placediﬁpOn'the'hﬁéband 8o that the interqpurse does not
take place between him and his wife for a considerable period
during pregnancy and also long after the birth of the child.
The strain on the husband due to this abstinence is great,
and this“makes it necessary for him.to take another wife 1if
he cnooses to. So bigamy, contrary to Christianity which
approves of monogamy only, is not condemned. At.least it is
important to note that this is better than adultery or pro-
stitution which would be thealternatives to taking another:

iegal wife. This practice is a safeguard against prostitutionQ
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adultery, and sexual promiscuity among the married men, the\
unmarried girls&andearried women. A woman who has a diffi-
cult birth is believed to have this difficulty because of her

sin. She may be accused of- theft or of adultery. If she

fcanfesséé the name of her lbver; this makes birth possible.’

This sounds véry illogical and unscientific. Nevertheless
the practice of attributing sin to,a woman who Eas‘difficulty

in giving birth acts as a deterrent agalinst adultery;and- -

fornication on the part of a woman becaﬁse no woman wants to
die during childbirth because of a delayed birth of prolongéd
labour., Thils prevents her from engaging in adultery and
fornication.

A few days after the birth of the child, the relatives
of the child gather round the child for a naming ceremony
which introduces the child into the family. Prayers are
offered to the-Supreme Being, and the ancestors'(especially
the dead grag@father of the born child) who are given credit
for blessing the family with the new 5orn baby.

At puberty an African child experiences one of the
greatesf occasions of his 1life. This involves transition
from childhood into manhood or womanhood. The child passes
from childhood into physical maturity. This phenomenon is
accompanied by initiation cereﬁonies involying conslderable
ritual. 1In prepafation for this 1n1tiation into adulthood
the preceding years are the time during which the child is
instructed in tribal béhaviour, custom, and religlous beliefs

which are prérequisites for this transition into adulthood.
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This instruction is more pronounced during the initiation
ceremonies. These practicéé afe today declining very rapldly
due to Western impact. 'Nevertheless circumciéion which is

a rite that 1s involvédfin this transition into adulthood

ST,

18 st1li widely practiced by the Bantu tribes in East Africa.

It is often the first rite in the process of initiation in
these- tribes. In some tribes Both bOys'and girls are cir-
cumcised. In the case of girls clitoridectomy is pe?formeq,
The pain that both boys and girls experience during thils:
operation 1is supposed to,prove'that they are~brave;enough té
face the responsibllities of adulthood. Endquring and toler-
ating the pain signifies fitness for adulthood -- manhood or
womanhood. Furthermore, in the case of girls at puberty,
cliteridoctomy 1s supposed to reduce the girls' desire for
engaging in sexual activities. Since the.clitorlis is the
most sexually sensitive part of a woman's genltals, its _
removal at puberty would, at least, reduce the desire and

thus acf as'a deterrent against.sexual pro@iscuity before the

P
[

girl gets married. Sexual intercourse is only permissible in
marriagé, notnbutside it. Chastity.at marriage 1s expected
and highly prized in girls.

Norboy or glrl is conéidered_?n adult, nor do they
cénsider»thqmselves as such, without the fituals and 1niti-'
ation cerehon;es pertaining to this transition. After under- -,

going all the instructions pertaining to the initiation,

‘the boys and girls énter adulthood well conversant with the

moral religious code of the African traditional soclety in



rg‘)

18

*HwhiCh they must now play a more important role, living and

acting according to the dictates of. the society whose aim
emphaslzes harmony. with one another and integration of all -
the individuals composing it into one whole clogely knit
'gronp. ;Thé analogy of what.hashjust been described here to
baptism in the Weastern Chrilistian religlous practice is clear.
Before baptism, a Christian adherent must be taught_all the
religious beliefs, dogmas, and nractices of his reliéious ,,‘
denomination, ,when thé individual is well convergant with
these and is ready. to show overtly that he 1s willing to
become a Christian, then baptism takes place and he is
accepted in the Christian community.

Marriage too is an important occasion for an 1ndividual.
The next -step after transition from childhood into adulthood
1s marriage. 'Initiating boys and girls ipto adulthood is
to prepare them for marriage which is the next step. Princi-
pally, as explained befcre, marriaée in Africa 1s a;social
Affair -- an arrangement that does nctcnly involve.the bride
and the bridegroom,'but also and most importantly the
two~fami11es involved -- the bridegroom's family and the
bride's family. There is always the tranafar of wealth Iin

the form of dowry from the bridegroom's néfents to the brida's

. o : / .
parents to act as marriage insurance to guarantee the stability

of the marriage. Should there arise any discord‘between the

husband and his wife so that divorce becomesrinevitable, then

1t 1s incumbent upon the bride's parents to return the dowry ‘

to the bridegroom's‘parents, It is often very difficult to

[t S
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dé this. fSo éare is taken so that discord does not arise
between the husband and the wife. There is always some |
pressure applied by the bride's parents'upon ﬁﬁéir dauéhter
to live peacefully with her husband. There are wedding
' pites which introduce a young womén to her husband's family.:
Usually, there is a 5ig feast at the bridegroom's home. '
Guests who accompany the bride from her home to thgvbride-
groom's home would be there to witness the occasion. ;There,-
would be music and dancing. All this is done to injtiate the
woman into her new home and environment. . | |
Europeans to whom this custom of marriagé is alien,
have, due to ignorance of the customs and languages of
Africa, mistaken this ;:fangement of dowry before mafriage.'
as ‘buying and selling wives. - -Consquently they have often
called it "bride-price" which to the Africap is an utter
misnomer. What .l wish to emphasize here is €Hap the soclal
nature of African marriage customé as described\abovq en-
sures stability in mirriage and eliminates guccessfully
divorces which are ruinous to any famil&. 'As soon as mar-
riage bedomes a matfér of individual decision, as it is in-

creasingly becomlng under Western impact in-Africa, without

the families of the future husband and wife being necessarily

involved, there 1s certain to be danger of the disruption and
. »

disintegration of the Afridan families due to divorce. Wéstern

Christian religious‘practicé_of.marrying in Church and
swearing on the Bible is sdpposed to be the ritual'analogous

to the African traditional customs of marriage as described

~
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above,-in that this 5wearing isasuppOSed”to he a promiae'of

'iS'that“in;tha case of the ;.*iean marriage customs there is

uttered aakingthe dead person to depart 1n peace and to blesajr"'

R

the husband to his wife and the wife to her husband %ﬁat
henceforth they will live together in harmony, helping each
other In a stable marriage. The difference between the two .

. | , , ,
group .pressure binding on the couple to be married, especially,
before Western impact, but in ﬁhe case of Western European .

Christian marriages, at least a wide latitude of freEdom'ofa

indlvidual action obtains and there is much less. pressure
binding on the couple from thelr relatives and the group of
whieh they are a part.

Finally, concerning personal rituals, there is the

ritual pertaining to death. Africans usually see to. it that
the'departediare given honourable burial to ensure that the

spirit of the dead.is—in peace and is contented in the world

.beyond so that=it will not return and be a souroe'of-trouble

to the famlly to which the_dead person belongs. Funerals
are held as'the last transitional rites ingroducing a dead
persen into the world of spirits. The higher the social -
status of the dead person is, the more elaborate and honour-
ablelnis funeral will be. Thus chiefs, for example, are
usually given the best burial. They are usually better
clothed and they are buried with many valuable articles.
Usually, there i1s wailing and mourning for the dead at the
funeral. As soon as the body is placed‘in:the grave the

wailing and mourning reach their peak, and prayers may be
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those left behind -- the living. At the funeral thereﬁis

usuelly a lot of entertainmenﬁ in the way of music and dancing.
Rhythm and song may accompany mourning and waiiihg for the

dead4person, A few daye later music and song and dancing

Au3uali& sﬁpefsede mourning and wailing as an antidote to the;_

sadness that this calamity of death has brought upon the
family of the dead. This helps to cheer up bthe relatives
of the dead so that they need not be unduly stfained By the -
sadness that death brings. They are given the impression .
of hope'that all will be well, now that an honourable funeralh
has been held for the dead person. This helps in inducing
the necessary tranqullity in the relatives of the dead.

The Western Christian analogue of the African tradi-

_ tional funeral rites is the Chrigtian worship and prayer

. performed at the funeral. At such a funeral the dead would

be given deeenf:burial, But contrary to the Afrdcan belief

in the potency of the spirit of the depareed in affecping |
the lives of the living, Western Christién religion empha-
sizes that death as such is simply a temporary phenomenon, <
and that the dead person will one day'ze raised from the

dead, and that provided he lived righteously, he will inherilt
eternal life in God's Heaven. Provided the relatives of the
dead are strictly pfactising Christians:this belief gives them
hope that one day there 1s boued to be'reunion'with their

dead relative. This reinforces their belief 1n Ged and’~
helps them to strive to llve even more righteously among -

their fellow men since the thought of losing their relative
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forever is unbearable. Christians do not believe in the '

spirit of the dead affecting the lives of the still living.
African religious bellef does not believegin the resufrection

of the dead. Rather it is the ghost or spirit of the dead

that may return to harm the living or to help them. So.

everyone must obéy the moral religious code of the socilety

 and be in harmony with God and the ancestral splrits. One's

reward or punishment is received here and now. There 18 no -

" reward walting for one in Heaven, or punishment in Hell after

he dies and is resurrected and judged. The punishment or

reward 1s not projected to be received at some future date

.after death or resurrection. Rather it is received here and

o ,
now, and the punishment -is inflicted automatically or spon-

taneously by-the supernatural upon the culprit's breach in
secret or in the open of a traditional religtous taboo, or
in the case of an-evert breach of any moral code, the family,

the clan, or the tribe inflicts the punishment upon the

'individual'involved; This may take the form Qf some deliberate

physical Injury, or in most cases ostracism and negléct of
the 1ndividual involved is carried to such an extent that it
soon becomes unbearable and the individual pleads guilty
gnﬂ seeks forgiveness.

‘ It’seems to me that fear of automatic punishment here
and now, by the supernatural, on the occasion of breach of
any religious moral code or the societal moral code 1s a
much»better device in deterring breach of the moral code in

soclety than the idea that this may not happen now, and that
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the'punishment may wait until a much later date, even after
death, especlally if the breach of the moral code is not .
detected. The wrong doer may believe that he still has time

to rectify the wrong doing, but while he i1s waiting he may

engage in still more wrong doing, and in this way continue to
do more harmff//;ther people and the society. More credlt
therefore may be given to the African traditional religious
bellef than to the Western Christian ldeology in this partiw*
cular aspect of the ordering of the equilibrium and“stability
of the society through soclal control mechanisms. ’
The foregoing has been a descriptién of some of the

religious practices pertaining to personal rituals aoﬂ what

importance these practicés have for African soclety. Analogy

- to Western Christian religious practices has also been drawn.

In addition to personal rltuals there are other rituals which
might be termed “tommunal rituals. It is lmportant to notex-
in brief what these communal rituals are and what their
function is in society. R

The.African communal rituals are those reli@ious riteé”
that involve the entire community, or society, rather than
those that pertain specifically to an individual or group such
as thoseé that I have described above.. The personal rituals
which have alreddy been described may-also'be termed group
rituals, or crisis rites, which are ceremoniéls connected with
critlcal events in the life cycle of che individual, that is,
the_biological'criseS'of birth; sexual maturity, reproduction,
and death. Communel rituals are different from.the pereonal |

.




rituals in that they often involve a much wider society\cr-a

bigger group than is found in the case of the so ~called crisis
rites of an individual. Communal rituals may be called
cyclic group rites because they are associated with fixed,
cyclic events of direct importance to all members of the.
society.5 These cyclic group rites are social in nature
and are usually observed at times which correlate with
rhythmic changes of natuprd® These rites usually include - ,,A
rain-making rites, agricultural rites, purificatiog,rites,
communion sacrifice, and other rites which seek to- ask for
blessings from the supernatural to foster more abundant luck
in huhting, fishing, the gathering of fruits and nuts, and
in rich agricultural harvests.’ |

‘The above named .communal rites are"social and religicus
in nature and help touindicate the relatlonship of religion
to theystructuﬁe—cf society. These rites with the exception
of -purification rites, may be observed dail&, weeklyz monthly{
seasonally, or annually, following the c&cles of the sun and
mocn and the seasons of the year. The purpose of engaging-
in these‘rites‘is, for the Africans,.to assure themselves
of abundant results ih their agriculturel, hunting and
fishingvactivities, and in confinuous increase and welfare
of their flocks. They do this by performing magical rituals
while at the same time offeriﬁg prayers and thaﬁks to .the
Supreme Being by‘gising sacrifices. The WescernLQhristien

5 Edward Norbeck, op. cit., p. 139. L /,)
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‘analogue of these African traditional religious communal

rites is meetings held in churéh_every Saturday -or Sunday,
or even dally as the case may be, in order thaﬁ ell the mem-

bers of the church inthat partlicular community méy commune
L 3

‘with oﬁe énbther\and offer prayersAand sacrifices to God and

thank Him for the abundant blessings He has bestowed upon

them. In these meetings they ask for aid and blessings from

God. At the same time they may pray for rain, abundant crops .

and other necessities of life. L .
Thus in the African traditionagl soclety there are rain-
making rituals. These rituals are performed at the time when

rain is expected and for some reason it fails to fall. On

‘'such occasions a rain-maker would be called upon to perform

_his magical -ritual to cause it to fall. The whole clan would

gather and with commoh sentiments the people.would cooperate
with the rain-maker, accompanying him in his magical rituals

with rain-songs, eating, andvdrinking, and uttering pqayers

' to the supernatural so that it may rain. Similarly, the

rain-maker may perform magical rituals to stop excessive rain
that causes}the crops to rot in the fields.

Agricultural rites are performed at the timee of\SOWing
and harvesting. Like raln-making rites, agricultural rites
are communal ceremonies. They are meant tg assure the
anceszbrs' rich blessings on the crops so that they should
thrive, and that the harvest should be rich and abundant.

The blessing of the spirits‘of the-dead is esked for when

the land is tilled and planted, because these dead ancestors
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were*the;ownefs and former tillers of the land which their
1iving posterity have now inherited If their blessing is

not asked for they may be angered and this may cause poor --‘-
harvests and the people may suffer. So communal rites are
perfefmed:ﬁo'ensure the blessing'of the Supreme Being  and

of the encestrel spirits. Similarly, eommunal ceremonies
ape he1d during harvestst At this time the‘peqple would

maée sure that the first frults of the. harvest are offered ,_‘_AA,
to the ancestral spirilts anditoithe supernatural power (the
Supreme Being) before the people are allowed to parﬁake of

the fruits of the new harvest. An elderly man or leader of

the community would specifically take the refponsibility of
being the ancestors' representative at the ceremonies. He

would first partake of the new corn and then ,give licence‘to

the rest of the community to begin eating the new harvest

after some offering from the new harvest has been given

to the ancestors. He is 1ike the leader of a prayer group -
after the fashion of Western Christian religious practilce

when a iinister of a church leads a prayer and gives thanks

to God for the'year's abuhdant harvests.

Purification rites are communal ceremonies which may
involve'only a small group of people on behalf of the whole
community. Some purificatien rites are performed to cleanse
the people from evil dee&s that they have committed. For
example, if a person 1s known to-havegkilled_enothervin a
fight, or a skirmigh, the members of his family, or elan;
will see to 1t that something is done to fortify the,person

-
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- involved against the harm that would inevitably be caused by

the angry spilrits of his dead victim Consequently, purifi-

cation rites would be performed on the individual, to give

him the assurance that after confession, all would be well

with him because -the magical rituals performed in this con-

nectlion have the power of fortifying him against yhe harmful
evil apirits of the dead victim. {?his effect that the puri-
ficatlon rite has on the individual involved also embraces L
the members of the entire family, clan or tribe. The killer,
being a member of these groups, implicates the entire groop

of which he is a part? His sins are also the sins of the
entire group. Hence the purificatlon rites are equally bene-

ficial to the entire family, clan, or tribe. There are

~other kinds of purification rites, but this one example will
suffice. The Western Christian religious anailogue of this ™ -

practice 1s conféﬁhions.which individuals or groups are sup-

posed._to make in church. When this is done, prayers of for-

‘ giveness are offered to ‘God to accept the wrong doers back

into the accepted practices contained in the moral code of
the church they belong to.

Communion sacrifice in the African tradltional religious
belief involves soclal sacrifices in which there is usually

some feasting. In this case an animal (a ram or a bull, etec.).

is slaughtered its flesh cooked, and the family or the clan

would assemble to eat and commune with one another; This 1is
a sacramental union. Commensality brings the entire family

group together'SO that while the feasting is going on
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.Jsacrificeé would be offered to the ancéséral'Spifits for
their blessing upon the family. This is the way the family
communes with the ancestral spirlts and the Supféﬁe Being
who are respondible for man's well-being on earth. The com-
" munion sacrifice of this kinf helps to bring the whole
famlly or clan tbgether so that the members can express‘.
togetherftheir common beliefs and'sentiments and encourage
one another in participating In the common practices which - -
help to integrate their common values 1n‘the societj&, .o
During the communion sacrifice, before everyone partakes of
the food, the blood of the slaughtered animal would first be
sprinkled or poured on the ground for the ancestors. This
is to give them recognition of their power over men. Western
.Chf;stian religious practice, which is the countérpart of
'A£his mricap practice, 1s the Hoiy Communion, .£the Eucharist,
. or Mass. - e . oy

In the African traditional religion there are no
concrete pérmanent‘sﬁdne buildings which afe,yséd as churches
or temples where God may be worshipped. Instead, before
Western imbact, East Africans used sacﬁed trees (under whose
feet people wguld gather for prayers and make sacrifices),
and rocks as places for sacrifice. Commonly, many rituals
pe?taining to the i?pernatural were performed in the open
in a grove or bush 6r merely in the village.

Religious ceremonies such as the ones described above
areipart and parcel of poiiticél ceremdnies in.the Afribén,

traditional religion, since 1t is the political struéture‘

22
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work of which-all tbe economic activities (agricultural acti-
vities and animal hﬁsbandry) which provide the méinstay of
the people, are Qarried on.

In 'addition to the above religious practices, I wish
to state briefly the place and function of diviners, her-

' balists, witch-doctors, magicians and sorcerers, and witch-

craft as these are also closely related to the religilous
practices in African‘traditional_society. . .
The main function of the diviner 1s to diagnose dlsease
and to provide a remedy or antidote to i1t. The diviner is
possessed of powerful supernatural powers or spirits, and by
means of manipulating objects and using familiar techniques
qf his own he 1s able to help his cllents by providing them
with antidotes,againsf thelr i1l health. Alsgo since he 1s a
gseer and soothsayq;_he is able to arert a forthcoming calamity,
disease, or 1ill luck that might befall his client. In Fther
words, a diVinér is a mediciné nian and can eag}ly also per-
form the functilons of a Qitch doctor. Thus hé uses drugé'
whose nature and value are usually magiéal rather than
pharmaceutical.. The nature of his dlagnosis is spiritual
rather than purely physicals By-means of manipulating bones,.
nuts, stonés; 6r-any dther objects that he uses, a'diﬁiner 1s
able ‘to tell fortunes, find lost articles, discover thieves,
reveal the past or predict the future. The diviner knows
that in ord;ﬁfgo‘draw,corfe§t d0nclusiohs he must supplement

his superstitious knowledge with a fund of authentic
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—knowledge; "To do this successfully the diviner carefuily

diviner who distingﬁiéhes between ailments that are obvious

90 .

learns all the gossip he hearsrin hisévillage;and'studies

the characters of the individuals in the V1llagé; Thus he
is well conversant with every important thing that goes on
in the village. In the Western world today, the psychiatrist’

is the professiohal person whose Job comes closest to that

of the African traditional divinef. As far as Christianity

is concerned, it is the minister of the church, or prie%t, : _.
who depends in large measure on divine healing of the sick,
whogse practice 1s in‘some way similar to that of the African
diviner in that both depend on the power of the supernatural

in healing the sick even though they supplement this with

the use of drugs as the occasion may require. The Christian

Sclentist today 1s a case in point as an example of a peerh

who believes in religious therapy for lllinesdses that cannot
be cured by the use of doctors' medicines. In this respect
the Christian scientist 1s 1n perfect harmony with the African

and can be treated simply in ordinary known ways and which
people canvhandle, and those ailments ﬁhat are, in the eye
of the African, mysterious and which cannot be cured unless
they have Eg%st been explained. This explanation which will iﬁ%? f}i
reveal the nature and proper rémedy of the mysterious all- C
ments.requires special khowledge and sklll of the medicilne
man -- the div%ner, _ N

In harmony with'the.foregoing African idea Sf the

importance of religious therapy for certain mysterious
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diseases.whose cause can only be attributed to the super-
natural, is.the African»belief'that the curative measures of -
such allments lie_principallyAwithin the realm of{the‘super—
natural. In thls respect medicine and supernaturalism are

| inseparahle in the African religious beliefs‘and practlices., -
The treatment provided here is mainly psychological, because
in the case of mysterious diseases alluded to above, the
cahses may be attributed to violations of certain moral '-,_
rules of behaviour in‘the‘society, such as breach of tabeo,
faillure to meet ritual requirements, and sin as defihed by
the soclety. Hence sin attributed to supernatural cause

must have supernaturallstic cure. Thus the diviner or
medicine man naturally uses psychological methods on the

. 8lck to effect a cure. Modern medicine regards this psyche-
logical therapy as emplrically effective. Even though this
may be regarded.gs "primitive medicine" because it lays
emphasls on supernaturalistic and psychological methods to
bring about a-cure,'ﬁevergheless as Edward Norbeck says, it
has often had genuine therapeutic value, and it has served -
as the fohndatibn of sclentific medicine (Edward Norbeck,

op. cit., p« 222). There is therapeutic value in the African
ritual which is not only beneficial to the patient 1nvolved,
'but also to the whole group participating in the ritual. It
should be pointed out at this point that there are many
similarities between the African practices of psychological
cure of diseases and the practices of modern psychologists _(i,

and particularly professional psychiatrists. Moreover, even

though it has not.been conclusively proved one way or the
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- other, students of primitive medicine assume that ﬁhe pesitive

t\\

functions of prim;tive mediciﬁe probably outwelgh its negative

functions.

-

African herbalists are also "medicine men." They are

‘specieiisbé'in the curative propefties of medicines obtained

from plants, herbs, roots of plants, and bark of trees. But

they also obtain their medicines from mineral and animal 7
sources. Herbalists' medicines are only meant to be curative_-
but they may,be destructive in some cases. The herbalist's
intention is to heal'bodiee. He does not have any eﬁil inten;
tions of doing harm to h;s patients. There 1s no doubt

about the curative value of the African herbalist's medicine.

Europeans in Africa have dismissed the African herbalist's

. rvemedies for diseases as purely sUperstitidﬁsQ ‘But there

are cases known where African mediclnes have.cured certain
diseases for whleh European medicine has falled te prowvide
a remedy. So I think it would be quite a worthwhile attempt
for modern Western ddctors to engage in resegrch with a view
to discovering or proving or disproving the curative or
chemical ﬁalue of the African herbaliets' mediclnes.
Witch-doctors in Africa are specialists whose main
fugction 13 to heal patients, not to harm them. Disease is
usually assumed to have some evil spiritual cause. Death is
attributed to some enemy who must be the causg of 1it. Hence
witcheé are thought. of as being the cause of'diseese and
death. The witch-doctor s duty, therefore, is to release 1

from their pains those who believe that they have been



: beﬁitched,»and to heal them. The atﬁribufes'that Western
" thought has imﬁﬁte& on the African witch-doctors as evil
- doers who oﬁly seek fo poison and harm.others are ﬁrong.

They have failed to distinguish between “witch-doctors“.and A
"witches" who practice witcheraft. Witch~doctors as the

name 112Fra11y 1ndicates; are doctors of those who complain
' and'Suffer_b?cause they believe that they have been, be-
wiltched. Hence their duty is mainly éurative. They deaX
. in good magic. 4$hey may be divingrs as wéll as herbgl&sts.,‘
By means of manipulating their maglcal charms they may ‘
detect witches and discover ihoée who are harming their
neighbours. If the witches are dlscovered, they are asked
to confess, and this confession is supposed to break the
‘dgstﬁuctive power of witchcraft. After confession the
accused Witches‘are purified and washed with mggicine and
are warned not to ggpeat their evil ways, as they a}g restored
to their families, Psychplogically, the witch-doctors.‘
restore much hope to .thé sick énd especially ththose who
are mentally disturbed. -

Witcheraft is the word used to denote practitioners of
destructive and evil ways. It is evil in that its prac-
titioners seek to destroy other people.' Most witches are -ff
belleved to'Be women, but there are men witches too. Their B
Job 1s mostly performed at night, but in some areas in
Africa night witches are distipguished from day witches, the

latter being'called "day sorcerers" who use téngiﬂle'medicine

to harm their epem¥es. The word "wizard" is usually reserved

(\.,
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. for male sorcerers as distinguished from "witch." The
wilzard usually doesﬂhiS‘job in thé dayt;me. In some areas
in Africa, such as East Africa and South Affica, ééﬁParrinder
observes, the concepts of sorcery andwitchcraft are thought
6fvas oné’thiﬁg,'even thqugh people in these areas under--
stand the many chafacteristic features of éhe belief in
‘witcheraft ; o ) o
Sorcerers use tangible maglcal medicines to perform :
'theif evil work. But witches have none of these, instead v
they depend on their evil spiritual powers to do evil. Their‘
work 1s mainly secretivey

In the African traditional religious belief witchcraft
may be responsible for pdof harvests, sterility in human 

- ‘belngs, disease and death in families, and many other troublés.
So there are methods by whlch witchcraft is combatted, and
these methodéxgs has-already been indlcated above are employed
by witchdoctors to combat it. .

The Afriban‘magiciah believes that heAuses\spiritual
power to perform the job thét i1s before h;m. Hence the con-
cept of magic as doming within ﬁhe gscope of religion. The

- word magic is sbmetime? uéed synonymously wlth the word
medicine. At the same time maglc has the connotation of
miracle-working in the sense that~§y means of mag;c, material
medical means can be used by a magician té heal patients.
Also by means of magilc people can protect themselves against
harm of all kinds imaginable. But maglc is protective as
well as harmful. The latter 1s called "black magic" and its

practitioner is the "black magician," sorcerer or wizard, -
I ' _




:-who is considered an evil person. Black magicians. are

destructive in that. they may deliberately use destructive

medicine such as poisom to kill other people. As:: an anti-
dote to their evil practice qualified magliclans who use good

| protective medicines usually provlde other magical.means of

combattling disease or any harm:caused by black maglicilans.

In this connection it is important to notelthe function of

magic according‘to Dr.‘Malinowski's definition of primitive' ~

PN

magic in his "Science, Religion-and Reality." He says:

r

The function of magic is to ritualise man's optimism,
to enhance his failth in the victory of hope over fear.
Miglc expresses the greater value for man of .confil-
dence over doubt, of steadfgstness over vacillation,
of optimism over pessimism.

Western Christians of the Christian Scientists' deno-
-mination, like the African maglcians believe in spiritual
or miracle-healing of the patients whose diséase cannot be
cured by ordinaryfmedicine administered directly and
physically to the patients. . '

' It is important to point out here that in the African
traditional religious belief witchcraft is an important
phenomenon in the society in that it acts as an agency and
mechanism of social control. The sorcerer, for example,

who 18 afraid of being detected and accused of sorcery,

together wlth the fear of concomitant supernatural punishment

6 Arthur S. €ripps. "Christian Approach to Primitive Peoples"
in the East and the West - A Quarterly Review for the Study
of ‘Mlsslonary Problemsg, Vol. 24, 1920, 15 Fufton St.

Westminster, S. W. 1, p. 324 | e »w‘~b




.or puniShment b§ his fellow members of the.community;,will

be careful Qo ebsﬁeinlfrom his evil practices. Also any

person in-the-African‘oommunity would strive notmﬁoicommitr

any lmproper or aggressive acts toward other individuals for

a fear that he may 1mmediate1y become the target of black.

magic because the other harmed person will not hesitate to
avenge on him by witchcraft. Moreover there are certain bad
attributes which 1f detected in any person mey be‘thoughf : ‘_}
of as being symptometic of witchcraft. These are sggh attri-
butes as greed; envy, hatred, Jealousy, and so on. Tnus '
since people do not want to be associated with witchecraft,

(that is,vthey do not want to be labelled wilzards, witches,

etc.) they carefully refrain from showing any maliciOUSness
toward their-neighbours. Thus belief in witchecraft is
effective in controlling behavior in soclety.and in this
respect 1t acts as-a mechanism for soclal control., I cannot
see an exact analogue of this African religious pelief'in

" Western Christian societies, except perhaps, the belief

E] ‘“":\ . -1

- among Christians that they must live righteougly according
» i

to the_pomnandments of the word of God; legt they receive
eternal damnation as a punishment from God after death,
resurrection, and Judgment; and also the bélief_that doing
good 1s just good per'se,'end‘aiong with earning much pres-
tige, honor, and'respect among one's fellow men as a result
of doing these good things, one also escapes the degrading
consequences such as having to go to prison to serve a prison

term as a result of committing acts which are contrary to ' | A‘i

A
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-

' goodliiﬁing, moral‘code‘of‘the soclety, or feligious sentl-

ments of one's church (this 1ast one might result in the

excommunication of the person. 1nv01ved) ’

The foregoing analysis introduces me to a brief discussion

" of the Ten Commandments of God as introduced to the African

traditional religious belief by the new Western Christian s

" religion, It is important to note whether there are any

elements in the Ten Commandments that are lacking in thé.
African‘traditional‘religious be}ief and which migh?dpe cbnﬁ
sidered as pureiy allen and strange. Also eleménts wﬁich are
compatible with the Africad‘traditional'religious belief
should be noted. ’ ) ‘

The tenets contained in theVWestern Christian belief .
in the Ten Commandments.are important as most of them have
a lot to do with societal stability and socilal control as I
have discussed abQMe and elsewhere in this sectlon of our
analysis.

Taking’ the Commandments 1nto consideration Western
Christian theologians might easily say that the African
traditional religion deviates from the Christian religious
norm as far as the first and possibly the second commandments
are coneerned because the Afrioan traditional religion
embraces reverence for the spiritual forces of- nature (the

moon, the sun, the mountains, the rocks, the rain, etc.) as -

_intermedlaries between God and man, as ‘I have discussed,in

much aware'ofwthe“fact~that'these‘forceS'are not God but
ﬁ_. .

detail in the second chapter of this analysis. - But the truth
is that the African iﬁ‘EaSt Af'rica and elsewhere is very
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'simply intermediaries through which he directly communicates
'with God. Therefore in his eye they are not gods. Thils fact

has been explained clearly in our analysis; The same thing.
may be said of "any graven -image" stated in the second
commandment, .and 1t should be added here that as far as I

know, "any graven images" to be worshipped are totally non-

existent ;ﬁ East Africa. They have not been a part of

African traditional religious=belief.

Another African religious practice which a Westerg .
theologian might say deviates from Christian religious prac-
tice 1s that concerning the fourth commandment. In the
African traditional religion there is no regular single day

in the week singled out as a day of rest‘from work for every-

~body in the community. ‘This does not mean that Africans do

'got have recognized holidays during which no one is permitted

to work.‘ The fact_is, there are such occasions and gays when
régular day~-to-day Qork 15 halted and everyone in the famlly,
clan or community is required to remain at home and inséead
participate in other activities as may be pres;fibed by the
community, or simply, they are supposed to rest at home and

do nothing. For example, no one 1s allowed to go about

.doing his regular job on the day when a member of the family,

clan or community dies or is‘seriously ill. Moreover, for
several days after the funeral ceremonles are over no one 1s
allowed to resume his regular duties untll perﬁission is
given by th rominent ledder 6f the community. Thié may'ber

%
pointed oug as a parallel to the Christian sabbath - a day

/
"7
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. of rest when there 1s worshlp and reverence given to God.
There are other occasions too, such as durlng communal rituals
when everyday work is halted and people must participate in
the riltuals of the occasion in African society. .

- As’fafhés the rest of the comméndments are concerned,

the African tradltional religious bellef is in perfect

» harmony with these commandments that are so'crucial for

the gtabllity andn;ocial control in any soclety that usés -
these ldeals. - Western Christain. religious tenets .canmot * -
claim to be superior to Afrlican traditional religious belief
in thls respect. I have pointed out elsewhere in Chapter II
the effectlveness of African taboos against such bad prac-
ticed as incest, killing or harming otherpeople, stealing,‘
1ying, and so on. There are sanctions against premarital
sexual intercourse, and strict taboos agalnst-adultery and
fornlcation. For-example, in East Africa married people

are careful not to engage in extra marital sexual relatlons
because it 1s & taboo to do so. Any infraction of this

taboo according to the religious belief would result in
supernatural punishment and the death of the children of

the married person Who engages 15 such extra marital inter-
course. DBecause, naturally, people do not want their children
to dle, and because the society defines this act of extra
marital sexual intercourse as bad and unacceptable per se,
people simply refrain from such practices becauSe of the
pressure of this taboo and“therfear of supernaturalcpunishment.

This practice isvwaning’rapidly due to Western impact in

s

East Africa.
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It is a‘pityrthét~under Western impéct the African
éommunal way of life in which everything must be shared by
everybody else in the.extendeq family, élan,'and the tribe,
is rapidly breaking. Individualism is taking the place 6f
communalism and inner-directedness in personality the place
of other-directedness. If is clear to the reader as well as
to me that it is within the framework of communalism and
closely knit familial and kinship groups as a way of life,
that the ideal of "love thy neighbour as thyself" can ?g,'
more truly practlised and 1ts effect more felt, authority'and
respect for parents more honoured than in a soclety where
individualism allows the practice of‘self independence and
decision which inevitably fosters nonalignment with other
people's ideals, and spirit of group cooperation. This is
why Afrlcans respect and.honour their ancestors so mueh.

Bobh Western Christian religion and the African tradi-
tional religion perform the same desirable functlons in tpe
soclety, fostering social control without Which\ghaos,
disequilibrium and diéintegration would take the place of
stability, eqﬁilibrium, and integration, in varying degrees.
It should be noted most importantly that even today the two
religions believe in the Supreme Being, according to whose
inflﬁence both;Western'Christian societies and African
traditional societies strive to order thelr lives 1n varying
ways as has already beenAexplained in our analysis{ The .
African traditional religion prior to Western impact in Eaét

Africa recognized the existence of the Supreme Being (which

%
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might be equated with Western Christian belief in the one
God) but unlike Western Christian religlous belief, this.
Supreme Being, according to the African belief is approachable

via "intermediaries" which as I have explained elsewhere in

‘this analysis were.not conslidered by the African religious

bellef as gods in'themsél?es. It would be wrong to conclude

‘that the African religious belief had no element of mono-

thelsm in 1t. The only significant difference between the
African religiqug belief and Wes@ern Christian relig%gys_
bellef in monotheism, according to me is that monqthéiém
does not include in the province of religious belief the
existence of powerful forces of nature as influencing the

lives of men in é religious sense. The African traditional

} rgligion on the other hand does recognlze the existence of

these powerful forces 1ln the sense just explaigpd, even
though they are aware that these forces are not gods.

It is Ilmportant to note that after the acceptance of
sclence Western.religiocus. belief discarded manz elementé in
the traditlional religious belief which formerly were included .
in the scopé of religion and which now were absorbed into
the realm of sclence. I mention this fact because as will
be noted late? in this chapter and in subsequent chapters,
conflict between Weépern ChriStian_religion; as a new
religion'in‘East Africa, and African traditional reiigion,
was lnevitable, as a result of Western 1mpa¢t in East Africa.

Christianity has met opposition in the East African scene.
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With the foregoing as a backgrouhd, we now turn to the

actual impact of Western Christian religion on African socilal

structure Iln East Africa.

THE DIVISIVE INFLUENCE OF THE CHIRSTIAN RELIGION\\\
DENOMINATIONS -- PROTESTANT DENOMINATIONS AND CATHOLIC

The reader will recall from Chapter II of our analysis

~ that the two major missionary groups that went to East Africa

to proselytize and to,convert the natives to Christianity

| were the Protestants and the Cathélics. Today in East“hfriéa'

there are many.Christlan churches of many denominations,
Excluding African Independent‘éhurches and other sm;%I
Christlan churches, there are today in East Africa fifteen
major different denominations or chuﬁghés. These major
dénominations 6r churches include the folldwing: Lutheran
churches, Anglican, Moravian, Methodist, Presb§ferian,
African Inland Church, Mennonite, Baptist, Pentecostal,
Salvation Army, Friends{_Church of God, Seventh Day Adventist,
'Ofthodoi, and Roﬁan'datholic. _ , >

According to 1962 statistics of World Christiaﬁ Handbook,7
the total Protestant commuhity in Kenya was 822,619 and the
Roman CatholichChristign community was T64,258. In Tanzania
the total Protestant community was 85i,124, and the total
Catholic community was 1,331,708. In Uganda the total Pro-
testant community was 921,750 and the total Catholic community

7 H. Wakellin Coxil and Sir Kenneth Grubb, Wbrld Christian
Handbook, 1962 Editio on, pp. 70 - 71, 86 = 87; 89, 95.




- was 1, 701 348 In East Africa as ‘a whole the ‘total Christian &

“community was 6 422 807 out of a- total population of about

2§&million. of these, 3,797 314 were Roman Catholics and

2 625,493 were Protestants. The rest of the East African

" population’ numbering about 17 million were variously divided .

among Moslems; Hindus,'Bndhists and pagans, The vast maJority“
of these 17 million people who are not Christians or: adherents e

of any of the above named religions are Africans. The number

’ .

" of Christians in relation to the total population of’each of

the three East African terrltorles was as follows in 1963 8 L
Uganda Kenya Tanganylka

Protestants ‘ 129 8% %

Roman Catholics 27% 12% o 16% ~_

The above quoted statistics of a rough estimate, are

- important when we_consider the divisive influence which the

various misionary religlious denominations have had in the

_East African societywand‘the impact which this division has -
_ ~ )

had on the African social structure. The reader will recallh

(\,

that the African religious system knew no such religlous _
divisionsuas‘Protestants, Catholics, and within the Protestant
communities a number of religious denominations, which in

the eye of the African: are schismatic ;ezhanisms extirpating
him from his common religious belief and system, and hence

also destroying his social solidarity and unity which are '

8 F G Welch Training for the Ministry in East Afrioa,

Limuru, 1963, p--25-,;:rasv St e
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concomitant with his religious belief and system. - Catholics
rand Protestants in East Africa as 1s the case elsewhere, have
~difference of opinion concerning thelr religious beliefs,
congsequently they quarrel with eahh other, and call each’
“other unbelievers. The Roman'Catholics and the Protestants
in their dally work, giVe respect malnly to thelr fellow
~believersg excluding those who happen not to believe in their
regspective falths. African church adherents of the Roman
Catholic failth and those of the Protestant faith have’an
artificial bar which discourages free social intercourse
between the two groups. For example, an African Protestant
school boy or girl who seeks admission into a Roman Catholic
school may be denied this admission on account of his or
~her falth. The same thing may happen in the case of a
Catholic boy or girl seeklng admission into a zyotestant
school.v This preygnts free social intercourse whicn boys

and girls of diffenent faiths may want to enjo& in a boarding
school atmosphere. Formerly, before Western Christian impact
began to be effectively felt the only significant disunifying
factor affecting African societies in East Africa was the
existence of tribal differences, But within each tribe

there was unlty and solidarity in the family, the clan, and
the entire tribe in the framework of which connubium and
commensallity were practised smoothly without conflict. Today
in East Africa due to Christian impact the mere choice of a
suitatle partner for marriage is‘not enough; the prospectiVe

bride or bridegroom’and their famllies must take into

(‘\«i




considérétion thé‘pafbicular'religious dehomination to whiéh

the prospectivé bride -and bridegroom belong. If one marries
.aﬁ unbeliever, one's%own Qhurch will threaten one With
excommunication, If one does nothing to comply with the
regulations of the Church, then one must bé dropped from
church adherence.- i have known many people who have been

| unhappy'bqpause they could not marry persons of thelr choilce

simply because of difference in religious beliefs and deno-

I'—

‘ minations which exist in East Africa. This was not a Bpoblgmh
in East Africa pfior to Christianhimpact. h

Today in East Africa, apart from the tribal differences
which act as disunifying factors, Western Christian religious
influence has succeeded in dividing fhé country into deno-
,minationalareag which have gone further to create disunity
and disintegration among the African populatiog}on the fami-
lial andgtribal 1ezgls and within each respectilve tr?be in
the country, all on'denominational lines. The African
population in East Afrilea who\ére non-Christians do not have
complete and full socilal intercourse with thos;\who.are
thorough going orthodéx Christians, for obvious reasons.
Thosewho are Christians get along better with those whb like
themselves belong tb the same réligious denomlnation, for
understandable reasons. Thus even though this phenomenon may
be subtle and covert, nevertheless it exists. -But it should
be polnted out that in many instances the conflict arisipg
out of these.differenCes has béen‘so serious that 1t has been

necessary for the different church leaders workihg in the




T 106

. S . ’
East African mission fileld to discuss the possibilities of

compromise and union’ip the light of the present rapid social
change taking place in East Africa. As én example df such
fruitful discussibn concerning movement toward union of
churches, a méeting held at Makumira in Tanzania in January
1964 is a case in point. In this meeting seven Lutheran
churches in .Tanzania, along with Angiicans and Moravians_énd
others from Kenya participated in an important discussion -
calling for church‘union.g In June_1963 before this mqg}ing .
was convened, the seven Lutheran churches mentioned abové
decided to become one single church. At present in Tanzanila
relations between the Protestant churches and the Roman
Catholic church are becoming increasingly cordial. As it is,
all over East Africa the Roman Catholic Church and the
Protestant churches have been competing with one_another for
the church adherents,.. This has been a source of conflict
betweeﬁ‘the Roman Catholics and the Protestants and a con-
fusion among the African population whom they wish toconvert.
TheAreader will be more conversant with the problem in our
following dﬁxﬁssions. At this point suﬂfiée it to say that
the new Christian religion as introduced in East Africa has
had Q}visive influence on African soclal structure as the
fofegoing gigéussion hés 1ndicé%§ﬁ. But it i§ §130“encoqpag1ng
to see thgt'missionary ledders have realized the dangers of

this division, and during the year 1964 discussions on reunion

9 Lesslle Newbigin (ed.) The International Review of Missions,
+ Vol. 53, No. 209, January 1964, p. 37.

-
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among Anglicans, Lutherans,.Methédists, Moravians and Pres-
byterlians in Kenya én@ Tanzania were ig'progress,~and if
union 1s realized, this will be for the common goodwof all

-

cltizens involved.

THE MISSION SCHOOLS: THEIR PROSELYTIZATION AND

EDUCATION: THEIR APPROACH AND METHODS

- OF CONVERTING PEOPLE TO CHURCH10

In East Africa, as in most Africén territories, formal
.education was introduced by and became part of the workﬁaf o
the Christian Church. Apart from the reasons outlined in
Chapter IT whilich accounted for the missionaries' going to
East Africa, the Christian Churches'! primary object on the
scene waé to evangelize the Africén peoples, In most cases
ﬁhéﬁmissionarieé preceded goverment officials in establishing
themselves 1n areas where they had gone. Thus fg was soon

reallzed that in add?%ion to the preaching of the Gospel

missionéry work 1nvolved other additional activities. So’

~ ) e

10 The important sources used in the presentation of the
material in this section are Z. K. Mathews, 'Christian
Education in a Changing Africa," in The International
Review of Mission, Vol. 52, No. 205, January, 1963; and
Guy Hunter, Education for a Developing Region -~ A
Study in East Africa, George Allen and Unwin Limited,
London, 19063. For a description of past or early and
the present African education, see Z, K. Mathews, ¢p.
cit., p. 38ff. For a description of the nature of
Kfrican education in the missions, see Guy Hunter, op.
cit., pp. 6 - 8. | R =




- 108

mission statlons became centres for the education of Africans.
Education became a ﬁecessar& part of missionary work. It was
therefore necessary to bulld schools for this purpoéé. This
was made possibie through the efforfs of the people among
whom the missionaries worked, and by the financilal resources
drawn from overseaé. Thus church or mission schools

were built and in time the number of'these mission schools

-

increased, and they developed through the years from small
‘elementary schools into falrly large modern intermediate and .
secondary schools. At first the East African Governmenté\
did not support the mission schools financially, but later \
in 1911 the Governments, upon seeing the value of the work
that the missionaries were doing in these schools, introduced
phe,system of grants-in-aid to mission schools to help them
carry out the work that they had started. The misslion schools
still took the respomsiblility for the education of the people,
but now since théy were receivinghgrants-in-aid from the
East African governmeﬁts'they ﬁere subject‘to government
inspection and thelr curricula had to be approved by the
governments, -But the education of the Affican child was not
made compulsory, It was left to voluntary agencies (which
were mainly Cb?istian missions) and the African population
participated voluntarily-in the werk of such agencies.

The system of grants-in-ald as lntroduced by‘the govern=-
ments of East Africa was a blessing in that 1t nfade available
more funds for the education of the African people than the

missions and the péople themselves could afford since their




resources~were'meagre. In consequence, more schools were
built, there were better buildings'and equipment in ochools,
and teachers!' qualifications were improved, énd in general
standards of education were improved. It 1s also signifi-
cant to point out that this system of.grants~in-aid was
responsible for the closer cooperation between the Christian

missionaries and the governments of East Africa in the

educatlion of the African child. Thils cooperation between ; ‘ ,—’/5
the Christian missionafies and government officlals has,2: *
endured to the present day in East Africa -~ the only)dif-

ference is that today due to the fact that the East African

governments are independent and are being run by Africans

~themselves the Christlan missionaries now have to deal wiéh
African government officials instead of with the colonial
government. officials with whom they initially hdaw to deal.
This point will be more fully discussed in the last section
of this chapter. At this point it will suffice to pointout'

‘that due to this cooperation, the mission schools expanded
and increasedigreatly, and because the East African Govern-'

ments did not initially enter actively in the field of

education on any extensive scale, today the vast majority of

the schools in East Africa are mission or church schooisi -

The church is, still largely responsible in the field of
Afprican education. The Qhristian agencles in Fast Africa.
manage T0% to 80% of all schools below secondary level, about
60% of all Secohdarj schools are under mission management,

and about 70% of teacher training colleges are run by




missions.tt In addition to the establishment of mission
schdols and churches for'evangeliéationh the~Christ;?n misé
sionaries also built medical centres where African patients
ould be treated of their ailments. Céntres for social

services and for the teaching of practical crafts were also
established, The Roman Catholic- misgionaries particularly
-15 thé early stages emphasized the teaching of practical
crafts in thelr schools to enable the peoplg in their com:
munities to builld their own chapels and classrooms and-also * °
to grow their own crops in their gardens. _

In the piloneering period the teaching of l1iteracy to
the Africans in mission schools wag'accompanied by some
practibal training which was aimed at improving the Afriééns'
"standard of 11Ving. The aim of theJUhiversities ﬁiséion to
Central Africa was to evangelize the Afrlican and-bring him
into the Christian fold and to ralse hls standard of living.
With this aim in mind the Universities Mission.to Gentral
' Africa undertook the Job of training freed slaves in East -
Africa to be self-supporting. Zanzibar in Tanzania was
used as a depot and in 1868 the headquarters was established
at Bagamoyo on the mainland, and here the ex-slaves were
trained to be self-supportihg. This training entailed the
use of :pragtical tools that would make increased agricul-u

tural production possible.

11 F. G. Welcﬁ,,o . clt., p. 30. In Uganda 95% of all
schools are managea«by churches,
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In this way hundreds of people were rescued from
glavery, ‘taught Christianity and given a chance -
to live a success8ful agricultural life. Bagamoyo
was like a torch on-a dark night. .The African who e
lived there learnt to use the plough instead of = '
the digging stick, saw the first coffee bushes, and
cast away many of their superstitiouiafears as
they ‘entered the fold of the Church.

At the end of the pioneer period, toward the end of
the nineteenth century, the missions were now playing an ‘
important part in East Africa. Dr. Roland Oliver, in his°® Co ﬁiﬂ

-"Phe Missionary Fector'in East Africa,” observes the fol- .

<

lowing concerning the Africans in the new mission statioﬁs
at this time:
All acquired some new tool which made life easier.
Digging sticks were replaced by iron hoes, some- ,
times even by the plough. -Saws came to the aid of
.axes, metal cooking pots to the aid of earthenware.
With settled agriculture houses became more perma-
nent and more comfortable. Doors and windows made
thelr first appearance, together with the glimplest
kind of furniture. Clothing became more becoming,
and soap made itsdbut in East African life.13 |
Thus the missions in this pioneering period were instru-
. mental in bringing about achievements in eéoﬁomie"énd social
progress. Many of the Africans who lived inthese mission
stations 1eafnt_to‘read and write their own languages. Some o
. OF them learnt Swahill and a few English. The majority of \-\
. the Africans, if not all, who lived inthese missions were
'able to have’aceess to some kind of medical'attention,
since some of these stations had schools as well as dispen-
saries where Africans could go for treatment'of‘Simple.ailments;

4

U SO

12 75e Marsh and G, W. Kingsnorth op. cit., p. 82.

13 Roland Oliver, op. cit., D. 60
bw_.
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In additisn, some Africans were taught skilled trades such
as carpentry, masonry or_prigkkwing,‘smitning, printiqg or
tailoring. They also acquired the use of some‘new tools
‘which made life easier. The missionaries also undertook a
good pidneering.sofk in African languages. They learnt the -
African 1anguages and spent a lot of time preparing grammars
and dictionaries and New Testament translations in Swahili
and other African languages., Further, in addition to the ' :?;%
introduction of hospitals and new medicine to heal the siek v ‘
and prevent diseases, the Christian missionaries also taught

the African to live healthily in accordance with simple ruies

of hyglene in thelr homes. lIIhey taught the African to appre-

ciate the new Western values and pattern of living. But itu

-ig significant to point out that little was done to provide

the means by which these values and patterns of living could

be fully attalned. I have pointed out this fact at this®

point because as willl be discussed in Chapters V and VI this

has been one of the reasons for African reaction against

missionary and soionial government work in East Africa;'and
oné of the causes of spontaneous organized African 1eadership
groups both in the religious and political arenas in East
Africa. l .
.. Although missionaryﬁwork in East Africa embréced soms |
practical training as the foregoing has hdicated, owing to
lack of adequate financial resources, the missions msinly
tended to concentrate on those aspects of‘educationwwhichww,m

were the least costly to run. .Consequently, agricultural, n ;fﬁ

-~
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technical, and vocational aspects of education reéeived but
1ittle attention and weré‘neglected in favour of the more
literary fpnms of education. This was done not begause the
value of agricultural, technical and vocational training
was not appreciated; rather it was because of the cost
involved in these practical aspects of education compared
wlth the cost 6f’ordinary primary orfﬂementary-education and.
teacher training. For the same reason Christian milssionaries
did'not establish séccndary, high school, and university -
education., Some missionary groups discouraged higher edu-
cation for fear that the-enlightened African graduates of
these schools would be critical of certain aspects of their
work and maybe ultimately oust them. o

| The Seventh—Da& Adventist Mission, particularly, for
many decades in East Africa has discouraged higher zaucation
among African children.ﬁwThe majority of the African chiihren
who received their eérly»edupation in the Seventh-Day)hdven-
tist Mission schoois'were.not allowed to continue their
education in secendary or high schools. This was becéuse the
Seventh-Day Adventist missionaries taught that higher edu-
cation was evil, aﬁa that those who got the benefit of
receiving this type of‘education would go out into the world
and serve Satan instead of serving God. As a result, today,-
very few Africans who are Seventh-Day Adven@ists in East
Africa, have received any amount of higher education beyohd

the primary and intermediate levels. Today the Seventh—bayh.
Adventist missionaries are changing thelr attitude, but this

v‘,




124

change of attitude has. come a bitftoc‘late. In cht; as a
respit of this general attitude among early Christian mis-
sioneries there is no Christian university in East Africa.
There.are many more_primary, intermediate, and teacher
training centres than. there are secondary schools. The
Christian missionaries laid emphasie on primary educatilon
as'being the foundation of all education, and also on

teacher training so that those trained as teachers could

help in propagating the new literacy and the ideals of the

new Christian religion. The needs of the many was preferable
over against the needs of the few at the top.

. In East Africa, as 1n many other countries in Africa,

the education of the African child after the advent of the
‘Europeans became an affair of the mission and the colonial
government. "The African communities in which the mission,
schools were establishzarhad little or no share in the )
running of ‘the schools and in the education of theilr children
in these schools. In other words the mission schodls did .
not directly become a part of the life of the African community
in which the African child received his earliest socialization.
The African child's experience in these schools wasto:a large

- extent unrelated to the 1life of the community of his own
background. His experilence in these schools had~little_ef£ect
on the social development of his community as a whole. The
parents of the cnildren.who attended these mission schoois |
left the responsibility of teaching these children almost

entlrely on the Christian_miséionaries. There wereHSOne

&
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»missibhs whiéh gave parents a say in the running of the
séhools atténded by.their“children. This was done through
school éommittees whose finctions were nearly always_purely
advisory. In. the main, Ehe parents simply left the running
of the‘schools»to the missionaries and the British colonial:
government trusting that these Christian missionaries were
more competentﬂto deal with the educational affairs involvedi :
| Thus it is correct to say thét the communities in whichﬂthe
mission schools were éstablished were not called‘upon to. "
contribute directly in any significant way to the development
of the education of their children, except 1In such matters

as the paying of scﬁodl fées or helping in the construction

14 It 1s important to note

or repair of school buildings.
ﬁhafhtﬁé objectives of the education of the African children,
the content of their syllabﬁs apd education, and th;‘appoint-
ment and dismissal of tZchQEETBEEQﬁZ administration of fhe
schools weré the responsibilities( of the Christian miqéionaries
and the colonial government, not of the African parénts and
the African communities in which the mission schools were )
situated.

Thus formal edﬁcation in the Western sense became
the responsibility of Christian missionaries. The mission-
- artes, being Europeans and mainly British, geared the African
educational system to the British tradition of education.

It was not imperative for them to seek African cooperatioﬂ in

14 7. K. Mathews, op. cit., p. 40.

C
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théir éducational work and thus théy dld not gear their
edﬁcational system in East Affica to the needs of the African
. people as concelved by'the Africans themselves. Moreover
. traditioqally»British sjstem of education .is essentially
humanistié in character,‘and as such it 1s designed to instilll
those fundamental values which are enshrined in rellgion,
litefature and ﬁistory and in the enqﬁiring spirit of sciencé{
»uponAwhich Western civilizatibn ls based.15 Hunter points
out that the schools'of England were pfimarily concerned wiga
the teaching of literacy, in both the arts and the elements
of mathematlcs and science, in order that the<horizon of the
‘ child of working parents could be widened beyond the narrow
1iﬁ1ts of his traditional skills and life, to a wider world
of ideés and a more technical compeéence. So the schools in
England did not emphasize the teaching of practical ;kills
because these skillls coﬁga be quickly and necessarily leaght
- in a hardwofking enyironment or acquired by subsequentf
training. Furthermore, the British public atmosphefE_
accepted these values as they were taught in schools ih
England. |

The above-legacies of the British traditional educationalw
system were introduced by the Christian missionarieé 1n“East
Africa. Thelr schooling in East Africa constituted but a
portion of the total process of spcial and cultural learnling

of the East African peoples., Before the introduction of

15 Guy Hunter, op. cit., p. 6.
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Western education in East Africa, formal education of the
African chiid was the entire fesbonsiblity of.the parents 1n
the family, clan and the tribe, and thils eﬁﬁraced the fun-
damental moral, religious, cultural, economic, soclial, and
political elements that were in accord with the African
traditional way of life. But the new schoolling introduced
new values,>skiils and concepts unknown to the African.

This is not to say that the new values wefe entirely bad

for fhe African (for example, the introduction of 11teracy“’/
was a blessing, among other useful new values), rather the
Western orientation forced the African child to be divorééd
from his own values and to adopt those values which were out-
side his own world. European schooling as 1n£roduced in East
Africé‘drew its curricula and objectives from the background
of the British Metropole, and these were oriented toaard the

experiences of the children in»Great Britain. When these ) _ i

. were transplanted to East Afrlca they inevitably caused‘far-

reaching discontinulties bétween what was learnt in §choql
and the rest of the African child's social and cultural
environment. For example at secondary school level in East
Africa the students ﬁ;eparing for the Cambridge School Certi-
ficate examination, taken at the end of the twelfth year

of school, and other examinatlions of the same level, study
in their geography and hlstory classes, facts which by and.
large obtain in the United Kingdom and Western European A
countries. For example, a student in Keﬁya, Uganda or

Tanzania would have to learn where the coal mines or where

(\‘
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1 . - .o
the mteél manufacturing industries are located in Great s

Britain. It is not difficult to see that ‘an Bnglish student

- whose home is loeated in Sheffield wouid not have to learn

this fact from memory but smel& from experlience because the

steel manufacturing is actually located in his own hometown

or section of the country. The African student on the other

hand would haveﬁto learn this purely from memory and from

drawing maps which are mailnly dimaginary -as an'aid to memori-

‘zation of this fact. T
The above example 1s only one of the many instances

which indicate the discontinuity of African child's experience

in school with his'everyday social, economic, and cultural

background. Thus if was inevitable:that rote memory came to

charéctérize the schéoling of Africans under European

impact. This gave rise to the familiar charge by Eu;aﬁgﬁns

that Africans are unablergo think creatively and criticali&,

. But 1t is prbbably«clear to the reader that sinceuschogiing

under these conditioné aisé entailed the transfer of\Eurqpéan'

culture to the African culture, and the possible eventﬁal

assimilation of some of the culture tréits of the former by

the latter, the schdgling was mainly an exercise at memorizing

unfamiliar facts.16

The whole picture 1s éééin made more true
when it is realized that the African had later to learn these

facts in an allen and unfamiliar language -- English -- which

16 Melville J. Herskévits, op. cit., p. 222.
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today in East ‘Africa has‘beégiadopted as the major medium of
instruction in schools, . » 4 o \x i

‘It has been pointed out eleswhere in this anal&gzgzthat
the Christian missionaries, relative to the emphasis lald on
the literary aépeéﬁ of educatioh, gave buﬁ little attention
to the practical aspect‘of training, for the reasons that
have élready been given. This meant thaﬁ, accidenﬁally, the.
teaching of practical agriculture which is an economic acti-
vity very closely intertwined with African custom and reli- .~
gion, kinship and soclal order, was also neglected. The |
Christian missionaries and the colonisers urgently needed
African teachers, masons, carpenters and clerks to help them
in the lower levels of teaching. These were produced by
training, but the importance of agriculture in African life
was neglected. As a consequence the Africans came te- look
down upon agriculture asa vocation. They saw the value of
schooling only in stamping out illiteracy and in pursuing
book-learning in schools as é panacea against engaging'in
agricultural manual work which now only charaqterizedAbéck-
wardness and illiteracy. They did not want to assgpiate
themselves wilth custom-bound subslstence agriculture iﬁ the
village.17 The goal now was the establishment of one's
éxistence in a world of towns, teéchers, clerks,salaries,
and machines. In other words the African now aspired to

become a whlte collar worke?. In doing this the African‘was_7

17 Guy Hunter, OE . Cit ey p . 7 ]

-
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really imitating the way of life of the European Christian
missionéry and the British colonilser. ﬁe wanted to discover
for himself the source of the white man's power, and to bé
well conversant with the white man's world. Furthermore, the
African young mén éﬁd'women who availed thémselves of the
opportunity of getting ﬁhe education, - though <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>