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Abstract

This study is focused on the impact of New Religious Movements in Christianity, with specific

reference to Repentance and Holiness Ministry in Kisumu City.

influence the society in Kisumu.

and Holiness Ministry in Kisumu were

selected from each congregation and

xii

been in existence in Kisumu and their perception about this

Catholic Parishes, an Anglican Church, an Africa Inland Church, two Pentecostal Churches and 

two African Instituted Churches were selected an-', two leaders from each church interviewed.

The research realized that membership into tliis ne.w religious movement is mainly composed of 

harismatic prosperity churches. The study also

through a critical evaluative approach, found 

appealing to people of the middle and low class who had considered such churches as economic 

exploitative faiths. With this respect, Repentance and Holiness Ministry (R.H.M) was revealed to 

be most appealing to masses because of Dr. Owuor s approach office woi ship wheie 

congregant? pay no money during the worship services.

In attaining this, the four congregations of Repentance

selected. A pastor, three leaders and five members were

interviewed. The researcher also conducted several interviews among other churches that have

new movement was considered. Two

Il is a descriptive and evaluative study that lends to critically consider the challenges ol ihe 

society al the time of the foundation of this movement, and how these challenges histoiically 

escalated into the New Religious movement in question. It also relates how they shaped the 

nature of the teachings of this movement and how these teachings positively or negatively

people who formerly belonged to the Pentecosla-v.-j

ou: il'at the prosperity gospel had become less



does not focus so much on the gospel of money.

The research also evaluates the doctrines of R.H.M. This is achieved through personal attendance

and active participation in the meetings, critical review of the available literature and examining

the lives of the followers. The study thus establishes that eschatological beliefs are the most

vocal in the movement because many people, who are frustrated in this life, easily withdraw their

attention from the present and reflects to the future as the only option of sell fulfillment.

fhis study also evaluates methods of attracting followers into this movement. In this process, the

challenges.

the fact that

existing churches are always based on personal differences, rather than in the interest and

defense of the faith.

xiii

In this process, the Pentecostal churches were rex’ealed to be the mostly affected while the

Catholic Church is the least affected .This is based on the observation that the Catholic Church

Besides these, attaining membership in Catholic Church is a very long procedure that involves 

the concept of salvation and spirit filling.

Finally, the research discovers that the main cause of splinter groups in Christianity is based on 

many religious founders focus on different aspects of Christology rather than Christ 

in wholesome. Furthermore, the differences that are experienced between the N.R.Ms and the

discipleship, unlike the Pentecostals that only focus on

study confirms that women are the majority of followers. T his is based on the tael that the 

African society exposes women to more challenges than men, making them to be quick to follow 

New Religious Movements GM.R.Ms) in their quest for solutions to their social and economic
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Definition of Concepts

Altar: An elevated place/structure within a Christian place of worship where Eucharist and other

ordinances are administered. In R.H.M it refers to the entire place of worship for a local

congregation.

Apocalyptic: Sub genre of prophetic writings and teachings that is mainly concerned about the

end of the world.

a religious denomination.

Eschatology: A branch of Christian theology that focuses on the destiny ot humanity with

specific reference to death and afterlife, heaven and hell, rapture and last judgment.

Glossolalia: The act of speaking in a language that is out of one’s own human understanding

‘"tongues” during worship and prayers and is mainly common among Pentecostal movements

f.inless life.

Jo-Owuor: Luo term translated to People of or followers of Prophet Owuor

Jo-Toba: A combination of Luo and Kiswahili terms translated to “People of confession . It is a

Jo-ogunde : Luo term translated to “people of the sacks". It is a mockery name used to refer to

members of R.H.M based on their wearing of sack clothes.

XV

Doctrine: A set of codified teachings or principles that form the basic foundation ot a religion or

name used to refer to members of R.H.M based on their act of public confession of sins.

Holiness: A spiritual virtue that depicts a sense of purity of the heart, mind and body and living a



Rapture: To be abruptly caught up and taken to heaven through a spiritual force.

Region: A church administrative geographical

and God.

Tribulation: A form of spiritual affliction that is perceived to be beyond norma! human

suffering and is expected to mark the end of the world.

xvi

Ministry: A spiritual institution that is organized under a particulai chaiismatic leadet and tends 

to pursue a particular vision as propagated by the leader.

Repentance: The act of publicly pronouncing one’s own sin or sins of others as a way of 

showing remorsefulness and asking for forgiveness from God.

Vision: A spiritual scene that appears in the mind of an individual and is meant to symbolically 

or directly reveal certain incidences that are likely to happen in the society.

area governed by a bishop or an overseer.

Sin: An act or a slate that violates God's will and distorts the ideal relationship between man



CHAPTER 1

INTRODUCTION

LI. Background Information

The study of New Religious Movements is not only one of the most recent developments.

but also an issue of great concern in the field ot religion. Even though the first aileniion

not drawn from the religious field as one could perceive, but from

sociologists and anthropologists, today it is a matter that no scholar in religious studies

stream churches which either operate within them.

outside of them.

Their claim to have discovered a new form of spirituality that restores the lost iriilh has

made them to attract many followers mostly from the mother churches from which they

Christian faith founded by Dr. David Edward Owuor. Though many people do not know

County in Yimbo.

1

can close his / her mind to. Every religion or denominalion(s) in one way or the other has

experienced or continue to experience growths of new movements emanating from main

on this concept was

or parallel to or sometimes even

emerge. Repentance and Holiness Ministry (RHM) is one of such movements within

the background of the founder, he c’aims to be a Kenyan born in Nyanza Province. Siaya



Before receiving his prophetic call. Prophet Owuor is said to have been a man ot

excellent spirit, refined scientist and devout researcher. Not much information is

available about his early academic life. He however started his undergraduate studies at

Makerere University in Uganda before getting a transfer to the University of Nairobi due

to political crisis that was in Uganda in 1980s. He graduated with a Bachelor of Science

degree from University of Nairobi in 1988, and then got a scholarship that enabled him

proceed to Israel where he studied Biochemical (ienetics in Ben Gurrion University. He

briefly returned to Kenya where he worked with the United Nations up to 1994 then he

D.N.A sequencing - Haifa University.

After completing his Doctorate program, he left Israel to do further researches in

University of Chicago in the US. University of Medicine and Dentistry in New Jersey

where he worked as a lecturer and as a Cancer and Tumor specialist, a position he held up

to 2003 when he left the job as compelled by the prophetic call upon his life.

On his arrival to Kenya, he began his prophetic teachings by openly condemning evils ot

the Lord had shown him was very evil. The preachers

miracles were soid for money, wickedness of immorality and corruption had penetrated

into the altar of God, yet the blind sheep kept on following the lost shepherd whose

sacrifices were no longer acceptable. This

2

went back to Israel to do Doctorate program in Biochemical Genetics, specializing in

was a sad scenario with the view of the fact

his generation, beginning from the house of the Lord (Church). The church, as he claims

were preaching for money.



that Christ's return had drawn nearer than any other time in history - the Rapture was not

even a stone throw away.

Il was upon this that he called Kenya and other nations to repent, return to God and be

holy for the rapture is not just near, but here with us. The movement finally acquired its

name as "Repentance and Holiness Ministry".

Al the initial stages, many people especially Bishops. Pastors and prominent church

leaders did not accept his message. But with great zeal, commitment and with God's

hundreds of thousands and sometimes up to a million in a single meeting. Such crusades

Kisii, Eldoret, Nakuru. Eldama Ravine. Njoro. Kericho and Kasarani in Nairobi just to

mention a few. Today, the ministry has a global impact with several repentance meetings

h eld across the globe in Asia, North and South America, Europe and the res* of Africa. It

IS with no doubt that the small fire that begun in 2003 through a medical doctor and

’be world. As some of his followers comment, no one

Everyone has to join the train, give way or be ciuJied, but themoving train and survive.

train has to move.

3

have been conducted in Nyanza, Western. Rift Valley and Nairobi. Specific towns where 

the impact have been practically experienced include Kisumu, Homa Bay, Kakamega,

’ -iniversity lecturer has turned out to be a religious flame consuming villages and cities ot 

can successfully s.and before a

grace evident through working of miracles, his crusades began to pull crowds up to



According to the prophet’s teachings, his call has been validated not only through

wrath because Kenya had refused to repent.

to be his followers. Several churches have been closed down as the congregants join the

movement and embrace the teachings of the prophet.

websites and all other available channels o1 modern communication.

Statement of the Problem1.2.

The current situation of Christian faith is very ironical in the reflection of the deep

expectation and prayer of Jesus in the scripture i.e.

through their message,u 

A

Though the prophet claims not to have a duly ol planting churches, several congregations 

are witnessed in towns' halls, schools and colleges as well as in rural villages that claim

that alt of

them may be one, Father, just as you are in me and / am in you, May they also 

be in us, so that the world may believe that you have sent me, I have given them

1 pray for those who will believe m me

miracles, signs and wonders, but also through the fulfillment of his prophecies such as

earthquakes, famine, drought, warfare and tsunamis. Such prophecies include the 2007 !

2008 Kenyan Post Election Violence that according to him was a manifestation of God's

His teachings are far reaching beyond ordinary crusades. This is propagated ihiough 

radio stations especially Jesus is Lord Radio, magazines, C.D. and D.V.D. iccoids.



the glory you gave me that they may be one as tve are one, I in them and you in

mCf that they may be one as ive are one

John 17:20-23 (NIV).

The Cln-istian faith today has very little to answer in response to this prayer made by

Jesus. Besides the fact that Christians proclaim one faith in Jesus, with one God

(Yahweh), one savior (Christ), one revealed word (the bible), many religious

faith. The older denominations have been

continually seen as losing grips with the faith and creating a spiritual vacuum that the

N.R.Ms rise up to fill. Furthermore, the interaction between these new religious

movements and the existing churches has remained very cold and divisive rather than

host of ''Christianities" rather than

Christianity as a solid and united faith in the same Lord.

of these new religiousRepentance and Holiness Ministry has emerged

movements in Christianity. Even th< -.'gh it is perceived to be one of the youngest, it

has attracted millions of foik>weFsa<a*>5‘Sttoe world. Furthermore, very little is known

about the movement and its founder despite the fact that there are several criticisms

therefore creates the need to investigate the background of theagainst it. Tliis

founder, the nature of his teachings and prophecies so that the movement can be

understood better from a scholarly perspective.

5

movements have sprung up within this one

as one

integrative. This has made the world a



1.3 Objectives of the Study

This study was guided by the following objectives:

i) To identify the major challenges in the society at the time of the emergence of

R.H.M and show how the movement addressed them.

ii) To explain the main teachings of this movement and show how they are

communicated within the organizational structure.

iii) To identify various categories of members and their main attractions into the

movement.

iv) To identify the practical impact (positive or negative) of R.H.M.

1.4 Rationale of the Study

The Kenyan population is presumed to be more than 80% Christian who live both in

rural and urban centers. Though some religious leaders argue that majority of those

who call themselves Christians are not Christian in action and character but just

nominal, influence of Cliristianity still remains high therefore anything that touches

on Christian faith ha*** trickle down to the entire society hence worthy of study.

The whole concept o*‘New Religious Movement is not new to Christianity, but has

continued to be in existence since the foundation of the faith. Christianity itself was al

first viewed as a NRM from Judaism, likewise to Protestantism from Catholicism.

&



At the emergence of R.H.M in Nyanza. Rift Valley and Western regions in Kenya.

the movement was at first rejected especially by prominent church leaders. It is thus a

great surprise that currently the movement that has hardly taken eight years

commands a following that is estimate up to two millions of congregants from

drastic growth and public following makes the movement viable for an academic

investigation.

Il is also an indisputable fact that the rate at which religious groupings emerge in

society is increasing not only in number but also in influence. This therefore demands

the pre- existing religions, but also on new religious movements.

On the other hand, a neutral perspective of this study should be a great eye opener to

the so called Old Religious Movements. It should help the existing churches to realize

the most critical needs of the people at every season and adjust their nature of

services in order to address these spiritual needs hence maintain relevance to the

society.

In audition to these, the findings of this research should help in bridging lr.t. gap

between the NRM and the existing churches; hence limit sharp rebuke and rejection

personal differences of the leaders. It should instead encourage unity within

another based not on propaganda, but on the

7

that a clear understanding of a particular society does not only require knowledge on

based on

diversity and appreciation of one

various parts of the w^orld in a single meeting (See Appendix 3.2 and 3.3). Such a



practical contribution and transformation realized for the good of the church and the

society both in the present and for the future.

Besides these, the findings of this research should be very useful to the leaders and

adherents of the NRM itself. It should enable them to exercise self evaluation by

comparing their theoretical expectations against the practical results realized. This

the society and also evaluate whether such impact is positive or negative.

This study should also be useful to the government in making policies that govern

acceptance and registration of Religious Movements. Being that the rate at which

churches and religious movements seek for registration and recognition is higher than

any other category of movements whether political parties or trade unions, points out

new religious

movements.

factors to consider in allowing the operations of

on

without contradicting the ethical standards of the society.

8

territory. It should help them have at least certain standards of expectations 

teachings, doctrines and values so as to only legalize those movements that add value

should help the movement to discover the impact that their teachings has caused in

that the government has to be keen in this process of legalizing

Findings from this research should inform the concerned policy makers in what 

a religious movement in their



Finally, this beina a very new spiritual movement which is still in its formative stage.

scholars who may develop interests in research and study based on this very

movement. As it is already seen. RHM is no longer regional or national movement.

embrace the whole idea of “Repentance and Holiness .

prior NRMs may not be perfect as some of the movements might have ceased to be

new.

On the other hand, R.H.M is a very recent movement that has been in existence tor

decade. The movement is still in its formative stage hence lacks very

stable administrative structure. Furthermore, the structure that exists today may only

1.5 Limitations of the Study

It is true to make an observation that the concept of NRM has been widely researched

movement gains popularity and acceptance with the people, its newness disappears. 

This therefore creates a limitation on this research since illustrations drawn from the

but it has spread to touch other continents ol the world. This movement that spreads 

like a fire consuming dry grass will soon attract attention of scholars and researchers 

who may need scholarly information on specific places it first touched. This therefore

or take different forms as the movement gains

less than a

an academic research done at this level is of great significant especially for future

makes Kisumu a justifiable case study because it was among the first towns to

be temporal hence may either change

9

on. However, a great limitation was realized based on the fact that no movement that 

was once viewed as a NRM may remain new forever. As time goes by and as the



further stability. The structure discussed in this research is therefore considered as

interim hence creating room for adjustments in the future.

In addition to these, no N.R.M can spring up from a religious vacuum. This

movement in question.

information may turn out to be used

from a pastor of each congregation selected was thus very useful for such cases.

10

therefore not be perfectly accurate. Since many adherents of R.H.M once belonged to 

other churches, it may be technical to draw a clear cut between what they have 

acquired in the NRM and what they have inherited from their former movements. A 

comparative view of membership in relation to other Christian chuiches was theietoie 

clear understanding of the unique traits to the

movement just like others has grown up from existing churches. Il is thus important 

to note that in observing the population, the samples may not be purely new. but 

might have a lot of continuity from the older churches. Assumption that every 

observation and conclusion drawn from the subjects has all to do with the R.H.M may

It is also true to observe at this juncture that at the formative stage of any religious 

movement, they might suffer from sharp rebuke and opposition from other existing 

denominations. This makes the members to be over suspicious hence may not open 

up to give information and to be observed fully as expected. Even though neutiality 

of an academic research was expressed to win their attention and confidence, still 

some few did not believe it. They still expressed fear based on the assumption that the 

as propaganda against them. An acceptance letter

necessary in order to generate a



Besides these, the issue of nominal believers remained a great challenge. Even though

movement therefore there was deficiency of secondary sources of data. Furthermore.

mainstream world religions such

11

way of life may not measure up to genuine followers. Since nominal followers can 

give faulty information that may water down the validity of the findings, stratified 

long term members was very useful. The recommendation

Finally, the fact that this movement is al the lime of the research the most recent 

N.R.M known in the area, made it very viable for research; but also exposed the 

researcher to a critical challenge. Very little has been written concerning this

the few writings in circulation were mostly full of criticisms based on persona! 

difference* and not neutral, scholarly and research based. The research therefore gave

sampling that focused on

of a pastor of every congregation about true converts could also not be ignored.

1.6 Literature Review

The concept of new religious movement, just as religion itself is a very complex 

was used, the term New Religions (N.R.) wasphenomenon. Before the term NRMs

commonly used to refer to the religious movements that emerged from the 

as Christianity, Judaism, Islam and Buddhism.

a lot of focus to primary data as a compliment to the limited literature.

very many people have been seen to gather around this movement, it was hard to tell 

the genuine members who clearly understand, embrace and exercise the teachings. It 

would therefore be very unfortunate if the sample landed on nominal adherents whose



As Walgrave observed, the concept of NRM or N.R.s is used in widely differing

ways, yet their application is not arbitrary but is conditioned by historical, theological

and academic considerations.'

umbrella term for a stunning diversity of

In seeking for a uniform scholarly and acceptable definition of NRMs. scholars have

Il is a common technicality in the

study of religion that religious founders, teachers and followers make very little

viewed as outsiders who may have a hidden agenda in their minds. Early Western

scholars who developed studies in this concept like Rodney Stark. William Sims,

Eileen Barker, James T. Richardson and Timothy Miller among others were either

sociologists or anthropologists therefore did not have purely religious perspective

concerning the phenomenon.

To further his argument on the complexity of this concept Walgrave observed that:

12

phenomenon, ranging from doctrinal deviation within world religions and major 

churches to passing fads and spiritual enthusiasm of a questionably religious kind."

have made very little attempts to define their own.

attempts to define themselves or their movements yet when scholars do it, they are

For him, the concept is used as an

been exposed to great challenges. Just like religion in totality, adherents ot NRMs



'New forms of religiosity cn\ only new in relation to the earlier

expression. The usage of the term NRM is thus relative to both time and

Melton J. Gordon also confirms the argument that the concept of New Religious

Movements is very relative to both time and space. In his essay entitled: “An

introduction to New Religious Movements (2004)’*. he observed that the United

widely accepted in United States, while in Greece, it was viewed by the government

For him NRMs may only be used to refer to movements at a particular stage of

evolution and development and that when they fully mature, they cease to be new. He

further gives an example of the Worldwide Church of God in the United States which

was viewed as a NRM and a cult up to 1990s but when the movement changed certain

beliefs and practices and finally joined the National Association of Evangelicals

Even the Pentecostal Movements in America were never exceptional. They were

viewed as cultic movements at their initial stages but this perception changed with

13

*

Methodist Church was one of the largest and dominant religious movements that was

as a very destructive cult.'’

their initiative to join N.A.E.

space^\

(N.A.E.) the cultic perception ceased.



From the Biblical Christian perspective. Christianity was for a long time viewed as a

N.R.M. that emerged from mainstream Judaism. As the scripture records:

"Some of them ho\vever. men from Cyprus and Cyrene . went to Antioch

and begun to speak to Greeks also, telling them the good news about the

Lord Jesus. The Lord'.'i hand was with them and a great number of people

The disciples were calledthe Lord 

Christians first in Antioch ".

From this potion of the scripture, it is clear that Christians were not called Christians

followers of a N.R.M. whose name they did

not know. The name “Christians” was therefore a mockery statement that associated them

with a Jewish Religious Monk who because of his teachings that were controversial to his

people, more so his claim to be the Christ and the Messiah, died a shametui death by

being hung on a tree.

Christianity gained popularity among the Jews first before it spread to

the gentile world, it ceased to be a New Religious Movement especially at Jerusalem but

Movement in Jerusalem when the book of Acts was written, but it was new in Antioch.
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called so by outsiders who viewed them as

Furthermore, as

parse by Jesus himself, neither did they give themselves that identity, but they were

believed and turned to

became new to the Gentile world. Christianity was therefore not a New Religious



On the same note, when Christianity was introduced in Kenya in 1840s by Western

Missionaries it was a totally new movement in Kenya but not in the West.

Today, the perception of Christianity has clearly changed such that it is no longer a

NRM. but rather several NRMs have developed within the movement of Christ. A

definition of NRM with reference to Christianity during the apostolic age may therefore

not be applicable today.

Il is also clearly revealed that the definition of this concept of NRM is a technical task

based on the fact that the terms used to refer to these movements have always tended to

acquire negative connotations. The terms such as and ^*sects^^ have been the most

hatred and persecutions that they need to overcome with lime.

For instance, scholars such as Eileen Barker, James T. Richardson, Timothy Miller and

A cult in this context refers to an outgrowth from a mainstream spiritual movement or

church that is viewed to be extremely manipulative and exploitative. The spiritual

15

authority is always bestowed upon the founder who is presumed to be the only one who 

has the revelation of the truth, otherwise all the rest are lost. The founder is associaled

common yet they attract resistance from the adherents. 1 he followers of such new forms 

of spirituality thus reject such perception and treat them as forms of spiritual attack.

Catherine Wessinger argue that such terminologies as “cults” and “sects” have become
8 too negative therefore scholars should consider dropping their usage in academic work.



follow a cultic movement, he takes an oath neither to leave it nor to disclose lheii seciets.

Mo /ements”

Revival Movements (R.M.) or Evangelistic Movements

with divine powers such that his words or actions cannot be questioned by the followers, 

but are taken as of great spiritual significance as the scripture itself.

In many cases, cults are very secretive and only followers have the real taste of what it is. 

though they must not share their secrets with outsiders. Cults also have a unique character 

in that they tend to build around one teaching or doctrine that becomes the backbone of 

the movement rather than the whole balanced teachings of the faith It one accepts to

Other positive terms such as

(E.M.) have also been used, especially if the NRM in question does not literaliy operate 

outside the mainstream, but within it as attempts to strengthen and win more converts 

into the existing movement. They claim to do a spiritual excavation in order to re - open 

blocked springs within the existing faith. Other movements have also been referred to as

16

New- Religious Movements therefore from a scholarly neutral perspective, can be defined 

as the movements that emerge from the mainstream spiritual movements with an 

intention to reform, oppose or strengthen it or with the claim that they have discovered a

belter way to teach the truth.

Scholars have suggested several terms for this concept. For instance. Miller calls them 

“Alternative Religious Movements (ARM), Elwood calls them “Emergent Religious 

(ERM) while Herper and Le Bear call them “Marginal Religious

Movements” (MRM).



Charismatic Movements (C.M.), which are basically grounded upon the charismatic

War. He further observed that the Westerners adopted the

substitute to the word 'cults’ that had emerged since 188O’s but by 1960s had began to

subsequently used by lay critics to disparage

Krishna Consciousness Church (ISKCON), Divine Light Mission (D.L.M.). Ecknar and

12

and Episcopalians in Scotland. Furthermore, the movements that may be perceived to be

17

When the term became popular in the Western European society, it specifically referred 

to movements of Asian origin such as Unification Church (U.C.). International Society of

However, Wilson s perception did not consider the fact that in some states, the famously 

known mainstream denominations can actually be the minority e.g. Catholics in England

first used in Japan after increase of religious innovations following the Second World 

use of this terminology as a

leadership of the founder.

From a historical approach, Masimo Introvino obseived that the concept of NRM was

Wilson Bryan R. on his study about social dimensions of New Religious Movements 

suggested that the concept of minority should be included in The understanding of NRM. 

For him, NRMs are minority movements that emerge from the dominant denominations.

Ranjeesh Foundation (E.R.F.) ”

acquire a very negative connotation and was 

groups whose doctrines they opposed.



NRM may also be dominant in certain areas e.g. the Adventists in Southern Nyanza, in

13Western Kenya.

Wilson Bryan also observed that the study of NRhds has only been given little scholarly

touch, despite its dominating trends in almost all societies. As he puls it:

committed to one or another of them, that it may confidently be said that

sects today constitute a field of greater significance than that which is

traditionally explored by the discipline of probably more people leading

lives as self conscious and active sectarians than there are people living

now as active tribesmen ”

He therefore noticed an anthropological error that though anthropologists focus more on

compared to the existing ethnic tribes in almost all societies of the world.

Mugambi J.N.K. in the process of expressing his perceived significance of any religious

18

the study of tribal communities, the NRMs or sects are

tribes. The study of NRMs should be the new

greater in number and influence as

scholarly researches should be engaged since they have become more dominant than the 

order of studying the society.

^Such indeed is the profusion of sects and so many are those who are

He therefore suggests that the study of NRM should be treated with more seriousness and

phenomenon on society stated that:



"Religion is the "fabric" with which hianan beings as individuals and

Understanding the modem society therefore implies that one has to understand the

cuiTent need in religiosity as manifested in the NRMs since they form part of the complex

of complexes in the society.

The need for a sociological study of NRMs is further echoed by Beckford A. James, a

scholar of sociology of Religion who commented that:

"Religion is intensely personal and unavoidably social*.

manifestation, but also an inter- play of various social forces. He further noted that a

concrete study of NRM does not only reveal the change in the field of religion, but in all

aspects of society since religion is

18economic, social or political.

Through this observation, it can be therefore concluded that NRMs are ways through

which deep wounds of society, frustrations, excitements, joys or achievements are

expressed.
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a reflection of all dimensions of society, whether

For him, any manifestations of new patterns in religious activities is not only

communities weave the web of their social existence ”



Lewis James in his comment also realized that the study of NRM has been disadvantaged

Even in the modern approach of study to these movements, this negativity has not been

fully dealt with. Bromley David for instance in his article: “Violence and New Religious

Movements (2004)” pointed out that;
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actually religious, but cause

assumes the fact that even in cases where religious violence have been experienced, the

“Gz'vew the radical stance of the prophetic NRMs it is not surprising that 

are dangerously unstable

and marginalized for several decades, especially in the field of Religious Studies. For 

him, this was a fact that could have occurred as a Historical accident. As he observed, the 

concept of NRMs emerged first in Japan in the Post World War 11 period and were 

perceived to be decisive in nature. Because of their decisive perception the study became 

bread and butter for sociologists who take pleasure in studying issues of social conflict.

according to conventional -wisdom, these groups 

and prone to involve in violence”'^

The Assumption that NRM is associated to violence can thus be challenged by the fact 

that scholars who take this stand tend to ignore other social tactors that may not be 

conflicts. Furthermore, Bromley’s view also actually

Lewis also observed that the early studies of NRMs were also dominated by main stream 

scholars who also had a negative perception about them as cultic. mind control and brain 

- washing movements.



main stream religions have been in the fore front of the battle e.g. Catholic and

Protestants in Northern Ireland. Israel and Palestinian war in Middle East. Muslim and

Hindu wars in India, Catholics and Protestant.s war in Uganda and many other similar

cases.

the towns and cities in the region. He therefore suggested that a study

of the NRMs should reveal not only their impact on the mainstream churches, but also

movements and know what to avoid and what to include in their liturgical masses in

In African context. Shorter Aylward who is a famous Catholic scholar and missionaiy 

observed that NRMs are rapidly taking over the place of African Instituted Churches. His 

basically based in Nairobi revealed that just in the same way the 

Independent Churches dominated various parts of Kenya in 1960s and 1979s. so have the

the Mirian Faith Healing Ministry (Wanamaombi) by Father Felician V. Nkwera of 

Tanzania. He thus concluded that even the Catholic Church should learn from these

of the society. For him these are the rituals of the so called ‘ communities of affliction” or
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Prior to this. Shorter had also made an observation in his book; Jesus and the Witch 

Doctor, An approach to healing and wholeness (1985) in which he slated that NRMs or 

the so called millennium movements are manifestations ol deep sicknesses and wounds

NRMs taken over

research that was

order to meet the needs of the people.

the needs of the society that the mainline churches, (denominations) have failed to meet

yet are met by the NRMs. "

For him. even the Catholic Church can not avoid this reality. He gave an analogy from



“clubs of the sick” that practice mental dissociation and glossolalia (speaking in

tongues/ For him, glossolalia seems to have therapeutic value that should edify but not

James Richardson who also made a more recent research on this concept took anothei

work of that particular state.

For^stance, he observed that the American Society has been

dimension by trying to investigate how states tend to control the influence of NRMs. In 

his article: “ Legal Dimensions of New Religious Movements (2004) . he found out that 

the extent to which slates exercise control over NRMs depend on the constitutional liame

a breeding ground for

The need to defend the fate of various vulnerable groups within NRMs also demands that 

states’ legal interventions in these movements are necessary in order to maintain checks 

and balances. As Hardman E. Charlothe in his Article: “Children in the New Religious

divide a community.*’

Movements” observed, children 

confii-rned that cases of child abuse that include mental and sexual abuse, child custody 

and child sacrifice have been witnessed. He concludes his argument by insisting that legal 

interventions is necessary in NRMs with the view of investigating how innocent children 

gain meaning and order from the religious and cultural patterns in which they live and 

what they (children) think about religion and spirituality.

22

many NRMs simply because of their constitutional provision that considers Religious 

freedom as part and parcel of human rights.

have suffered frequently within the NRMs. He



that feminist theologians have not been left behind in

feminist perspective. One of the feminist scholars who look

this approach is Susan Palmer J. In her study about the role and the fate of women in

“Women in New Religious Movements (2004)," inNRMs she wrote an article entitled:

of anxieties about the future of the family.

She observed that besides the fact that majority ol NRMs are founded by male piophelic

For instance, she points out severalnegative consequences of such movements.

incidences where women in Hindu Swamis (satchitanda of Integral Yoga and Sliyoni of

leaders, women still face certainEven in cases where NRMs are founded by women
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the study of NRMs from a

which she argued that the radical and experimental nature of women in NRM raises a lot

It is also important to acknowledge

was Rael advised women not tochallenges. For instance, Raeliar religion whose founder

a group of women that Susan .1. callsgive birth. In her teachings, she ended up creating

“Order of Pink Angels” who are young women that want to save themselves by avoiding

leaders, women are not only the majority of followers, but also suffei gieatly fiom

29 association with the males.

Kuhl) have complained of Spiritual incest with celibate enlighten gm us. She also leports 

of the claims that unifications women stop menstruating and the ‘’Dianic Wiccans” who

• • 28exclude men from all circles and celebrate same sex eroticism.



integrity of the family unit.
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and scholars to arise and do thorough investigation

Susan already noted, this shall be very important in maintaining the image, order and

This area being very sensitive and critical, calls for more excellent feminist reseaicheis 

on the fate of women in NRM. As

In such movements, Susan reports that fears of Spiritual Pollution justifies se.xual
30 segregation or tightly controlled and limited sexual relationships in marriage. ■’

just because it is new.

According to Rodney Stark and William Brainbridge, they strongly question the utility of 

the concept of conversion. In their observation, people join N.R.M. not through 

conversions but because they want to be affiliated to it. They therefore suggest the use ot 

the term '’affiliation” as a substitute for conversion.

Attempts to answer the question as to how and why do people join the NRK4s is peihaps 

the most controversial. For Marc Gallanter. the typical reason why people join these 

movements is to search for community and spiritual quest.

According to J -ffry Hadden, people belong to N.R.Ms because it is a natural human 

activity to belong to any new group. For him, a person chooses to belong to a NRM for 

the same reason he was in the older one. but for this case, he chooses the new movement



that more than two faiths began to interact

society.

connotation. The prophet has been to a

the church. Extreme differences

With this perception, Jeffrey concludes that conversion is nothing, except an emotionally 

dramatic reorganization of the convert. Conversion

Just like any other new movement, R.H.M has attained this negative and divisive 

wide extent considered by his rivals as a

In addition to these, the value of NRMs has not only been in the field of religion, but also 

in other aspects of society. This is based on the fact that these movements always emerge 

as a result of laxity in the existing mainstream movements and their failure to address
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changed experience that leads to a

may be part of, but not the only reason why people join NRM.

From these reviews, it can be argued out that the concept of NRMs is as old as the time 

on the surface of the earth. As long as one

a fact that his followers believe

movement preceded the other, the latter has always been seen as a NRM.

propagator of false doctrine and an agent of division in 

have resulted to frequent security tlireats to the founder, 

is a form of persecution.^^

However, the current studies about the NRMs have not been very exhaustive. 

Furthermore, much of the existing works have been done by either sociologists or 

anthropologists who have also focused on the negative, divisive and "conflicluaP' 

factors of these movements and tend to ignore their positive aspects and influence in the



certain challenges of humanity. Furthermore, they tend to reveal and express the existing

communities after the 2007/2008 post elections violence. The movement thus became

R.H.M also fulfills this trait in various ways. The approach that the prophet gave to the

significant role played by R.H.M in the history of Kenyan politics was through the peace 

initiative crusades in which Prophet Owoior attempted to reconcile the warring

disorders in the society in general, whether economic, political or social. The most

34more uniting than divisive.

injustices of society was not only religious but also political. According to him. the 

leaders had failed to fulfill their God given responsibility and had to be called back to 

order though a divine power manifested by God through a prophetic figure'

religions, especially the so

heavily on the ftiture of NRMs. This is based on the observation that the mainstream 

movements have continued to loose membership, especially women and youths who find 

NRMs more appealing to them, Owuor’s movement therefore shall remain to affect the 

Christian faith in one way or the other in various parts of the world.
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Finally, since NRMs have become a common phenomenon in almost all existing 

called “faiths of the scriptures”, the future of such faiths rely

The perception that N.R.Ms are meant for minority groups and are ethnic dominated is 

greatly challenged by R.H.M. As the prophet believes, his call is to all the nations of the 

world. His movement has within a time span of less than a decade gained popularity 

among millions all over the nations of the world.



these theories.
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herself. People therefore gather around such a person 

therapy, that his followers embrace thereafter.

The first model in his opinion is the Psycho - physiological Model. In this case, the 

founder goes through intense torture caused by both physical and psychological suffeiing. 

out of which he I she develops a moxenienl in order to solve the problem ioi him / 

as he seeks for a self psychological

The second theory is that of Entrepreneurial Model. In this case, the founder acts like 

an entrepreneur who tries to develop a religion which he / she thinks will be most 

potential recruits, often based on his / h'i- experience from previous religions. It is cleai 

that the objective of the founder may not be purely spiritual, but dominated by mateiial 

gain though this may remain a secret hi< den from the followers.

The third theory is that of Social Modci. Here, a movement is founded through a social 

imposition in which members dramatically reduce their emotional bonds with non 

members and dramatically increase and intensify such bonds with certain members. This

1.7 Theoretical Framework

From the theoretical philosophical perspective. Rodney Stark tried to come up with foui
3 Vtheoretical models that may p2U'tially or fully contribute to formation of any NRM. For 

him, the foundation of a NRM in any society can thus evolve around one or several of



situation encourages formation of movements based on their shaied belief systems and

rituals, but interwoven by their own emotions.

healings could address.
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inteipret an ordinary natural phenomenon

their own creativity in inventing the movement as that of deity.

To the followers, social model could the most applicable. In this case, the society was 

combination of challenges, with serious effects on particular class of 

and youths from the middle and low

Fourthly, NRMs can take the model of Normal Revelation. Here the founder chooses to 

as supernatural. They end up even ascribing

going through a

society. The most vulnerable people being women 

class ended up propagating orTollowing

their problems. Their gathering around this movement could have been bound by then- 

common problems as they reduced their social ties with other members of the society.

a teaching that best explains and responds to

Psycho-physiological and social models can be considered to be the most relevant in this 

research. To the founder, his psycho-physiological experiences especially as a war victim 

in Uganda and as a medical researcher w'hose main focus was to seek for a cure of deadly 

diseases like cancer could have exposed him to more mental and psychological puzzles 

than fulfillments. He therefore ended up propagating a movement that would address 

issues of injustices and health conditions that only religion through prophesies and faith



i)

There is no much newness in R.H.M 3S compared to the existing chinches.ii)

iii)

iv)

meetings more than any other town in that catchment.

been attended by hundreds of thousands of

at Kikomi, Nyamasaria, Nyalenda and Kondele estates.
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Repentance and Holiness Ministry emerged as 

churches to address certain challenges of the society.

Women are the majority of followers in R.H.M

The future of R.H.M relies much on the followers rather than the founder.

the study.

In this research, four churches based in Kisumu Township were selected. These are based

1.9 Methodology of the Study

The study was basically based in Kisumu city. Kisumu was selected because apart from it 

the prophet’s home place, has hosted the prophet's

Even though the Kisumu crusades have 

peopie from all over Kenya and the rest of the world, only four churches had been 

planted by the beginning of this research. However, the number grew to 15 by the end of

being the nearest and biggest city to

1.8 Hypotheses

The research was meant to test the following hypotheses:-

a result of failure of the existing



A total of 40 informants were interviewed from all the churches. (See appendix 2). In

each of these four churches (congregations), a pastor, three leaders and five members

administered to them.

Bishops of Nairobi and Kisumu as well as the general administialive secretary ot the

movement.

Several email intei*views with the founder himself were very paramount. This helped to

accurately describe matters of doctrine and also shed a light on the future of this ministry.

based on the direct information given by the vision bearer.

the researcher to

perceive this new movement.
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known by the leaders as genuine members of the movement and questionnaires were 

(See appendix 1). Five other National leaders of the

movement were also interviewed. These include the founder prophet, presiding Bishop,

were selected. Deliberate / purposive sampling was used to identify members who are

Eight church leaders in the region who are not members of R.H.M were also intei viewed. 

Out of these were two Catholic priests from St. Teresa’s- Kibuye and St Josephs- 

Milimani, two mainstream protestant pastors from Africa Inland Church- Arina and St. 

Stephen A.C.K- Kibuye. Two pastors from Pentecostal churches (P.A.G - Ondiek and 

Deliverance Church -Kondele) and two others from African Instituted Churches (Nomiya 

Luo Church- Nyalenda and Legio Maria-Kachok) were also i.iierviewed. This enabled 

discover the most affected churches and they relate with and



used. This was done by the researcher

scheduled for December 2011 - June 2012.

were compiled.
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Concerning the time frame, the research was 

after which a comprehensive report of the findings, conclusions and recommendations

Besides these, participatory observation was 

himself, and also with the help of three research assistants. They attended several worship 

services and public crusades and tape-recorded several sessions of worship and sermons.



1.10. End Notes

in Eliade Mircae (Ed),1.

p. 390.

2. Ibid p. 390

4.

(New York: Oxford University Press 2004) p. 25.

5. Ibid p. 25

Movements

p. 97.

8. Ibid p. 106
(ISKNOReligions”of Newfuture“TheIntrovino,

10. Walgrave J.H.

11. Wilson Bryan R.

Papebacks 1990) p. 1

32

9. Masimo

Communication Journal) June 15^*' 2001. p.2

Walgrave J.H, “New Religious Movement”

Encyclopedia of Religion VoX 8. (London: Macmillan Pub. 2001).

3. Ibid p. 391

Melton J. Gordon. “An Introduction to New Religious Movements in

Lewis James R. (Ed) Oxford Handbook of .Vtnr Religions Movements.

op.cit p. 391

The Social Dimension of Sectarianism: Sects and New 

Religious Movements in Contemporary Society. (New York: Clavendon

6. Ibid p. 25

7. Olson J. Pau! . “The Public Perception of Cults and New Religious 

(Journals for Scientific Study of Religion. March 2006) Vol. 45,



12. Ibd p. 1

13. Ibd p. 4

16. Beckford A. James (Ed)

Change. (Paris France: SAGE Pub. 1986) p. 9.

p.4

19. Ibid

Pub. 2001) p. 7

22. Ibid p. 104

Witch Doctor: An Approach to healing

24. Richardson James ,

33

14. Ibid p. 5

15. Mugambi J. N. K. /Religion and Social Construction of Reality” 

(Inauguration Lecture, Nairobi: University of Nairobi - 1993) p. 5

Neyv Religious Movements and Rapid Social

17. Ibid p. IX

18. Lewis James (Ed), Oxford handbook of New Religious Movements, op.lic

23. Shorter Aylward, Jesus and the

and Wholeness (New York: Orbis Books, 1985) p 123.

“Legal Dimension of New Religious Movements'/

op.cit p. 144

21. Shorter Aylward, New Religious Movements in Africa (Nairobi: Pauline

Public Lecture delivered on

p. 6

20. Bromley David, “Violence and New Religious movements'* in Lewis J.

in Lewis J. op.cit p. 173, 175.

25. Hadden Jeffrey , "New Religious Movements” (University of Virginia 

26*'^ August 2006).



26. Susan J. Palmer. ‘‘Women in New Religious ivlovemenls" in Lewis J.

op.cit p. 379.

27. Ibid p. 378

28. Ibid p. 379

29. Ibid p. 381

30. Gallanter Marc (Ed). “Cult and New Religious Movements", a Report of

the Committee of Psychiatric Association. ISBN 1998.

“A lest of Stark Brainbridge Theory of Affiliation with31. Bader Chris.

Religious culls and sects", (.lournal for Scientific study ot religion 1996).

p 351.

32. Hadden .1. op.cit

P-3

34. Owuor, David, “Today’s Global Distress” Repentance and Holiness

Peterlang Pub. 1996) p. 155.

34

Ministry Magazine, June 2010 p.6

35. “The Four Apocalyptic Horsemen” Repentance and Holiness Magazine.

2009 p.2

37. Rodney Stark and William Brainbridge , A theory of Religion (London:

December 2009. p.l 1

36 “Vision of Hand Written Note”, Repentance and Holiness Magazine, June

33. “The Coming Messiah”, Repentance and Holiness Magazine, Dec 2010.



CHAPTER 2

HISTORICAL BACKGROUND OF REPENTANCE AND HOLINESS MINISTRY

2.1 Introduction

movement leading to its popularity as experienced today.

2,2 THE FOUNDER PROPHET

2.2.1 The Birth and the Early Life of the Founder

founded by Dr. David Edward Owuor.

District in Siaya County.
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The ministry of Repentance and Holiness was

Though many people who follow his teachings have little knowledge about his 

background, he traces his roots from the Western part of Kenya close to Kenya-Uganda 

borders. His clan is known as Yimbo of Luo community in Nyanza Province. Bondo

In the formation of any movement, a historical background is not a matiei to be sidelined. 

This section thus covers the historical background of the founder, political, social, 

economic and religious challenges in the society al the time of the formation of this 

movement and how each of these shaped the movement. The section also ciilically 

considers the call of the founder as well as the major historical landmaiks ot the

Born in Goma village in 1966, Owuor found himself a second born in a family of six girls 

and three boys. His father Helekia Owuor was a civil servant who worked with East 

Africa Community Prison Service and rose up to the rank of Sergeant Major, the position



2.2.2 Educational Background of the Founder

in 1988. He

wife, peasant farmer and a 

confession, his humble but spiritual background

was preparing him for his future call.

he served in till his retirement. His mother the late Margret Achieng’Owuor was a house 

dedicated Christian of Anglican tradition. From his own

was not by accident but he believes God

After performing excellently in ’A’ level, he joined Makerere Univeisity tor a Bacheloi 

of Science degree. However, due to political instability in Uganda in 1980s, he was 

forced to transfer his credit to University of Nairobi where he graduated 

then proceeded to Ben Gurion Univeisity in Israel where he pursued his masters program 

in Biochemical Genetics. With his master degree, he only returned to Kenya shortly in 

1993 and worked as a volunteer with Environmental Liasion Centre International (ELCl), 

a program which was under joint coordination by the United Nations Environmental 

Program (UNEP) anilfitergovernmental Committee and the Contention for Biological 

Diversity. He soon afterwards returned to Israel for his doctorate at the University of 
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Dr. Owuor is described by many as a man of excellent spirit and a highly trained scientist 

and researcher whose spiritual discipleship perhaps has been shaped by his academic 

excellence. He enrolled for his primary education at Wambosa Piimaiy School in Yimbo. 

but also studied in other schools including Jusa Primary, Luzira and Kitalya in Uganda. 

The transfer of his father to Uganda made him to spend much of his early childhood and 

studies outside his home land. Upon completion of his primary education at Kitalya 

Primary, he joined Mbale Senior Secondary School where he sat for his ‘O’ level exams, 

after which he proceeded to St. Peters College in Tororo for his ‘A’ level.



quarantine of pathogens.

2.2.3 His Professional Career

Television.

fatigue among pilots and develop

37

Haifa at Mt. Carmel. He later proceeded to Germany to work on a project that involved a 

virus that could not be imported in the laboratory to Israel because of international

Upon completion of his doctorate program. Dr. Owuor spent most of his life outside his 

mother land studying and doing research in scientific and medical fields. His major point 

of focus was in cancer chemotherapy and drug metabolism in the human body. As a 

scholar, he also remembers his publications in scientific journals and his discoveiies that 

were frequently aired in U.S media, especially the New Jersey Channel Radio and

While living in Chicago, he worked as a post-doctoral fellow at the centre tor 

Pharmaceutical Biotechnology at the College of Pharmacy of the University of Illinois. 

He also served in the Department of Pharmaceutics and Ding Metabolism in Earnest 

Mario School of Pharrnacy at the State University of New Jersey, before proceeding to 

work as a lecture and researcher in University of Medicine and Dentistry-New Jersey and 

at Cancer Institute of New Jersey (CINJ). He was later appointed as a specialist in aircraft 

medicine where his main interest was to improve aerospace medicine that could detect 

a molecular signature for detecting performance

As he always concludes his academic profile. Tt is the doing of the Lord. 1 acknowledge 

what God has done in my life that he has seen me excel in academic work. God lilted me 

from nobody to somebody. Put him first before you do anything , he says



opportunity to work w ith American

2.2.4 The Call of the Prophet

his call in one way or the other.

1980 during his studies in
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impairment while flying a plane. He also had an

Association of Pharmaceutical Scientists.

The experience that suddenly transferred the medical doctor horn the Lecture rooms, 

hospitals and laboratories into the pulpit must be both unique and inteiesting. His 

religious background, academic socialization and global world view could have shaped

His long profile in the field of medicine as can be revealed, could have just exposed him 

to how much human knowledge is limited hence propelling him to seek for faith healing 

that he could only achieve through and in a religious exeicise.

As he explains his path of life, this experience begun in

Uganda. The political crisis in Uganda in 1980s has a great deal to influence the call. As 

he claims, it was in 1987 that he for the first time came into a serious consideration of 

Cliristianity at a personal level. On one of his journeys from Western Kenya to Uganda 

and back to Kenya in an attempt to transfer his credit to University of Nairobi, he offered

f. nrayer tliatjie believes has influenced his faith up to date. He asked God in a vow that if 

God could give him safety amidst political darkness in Uganda, then he would consider 

surrendering his life to God and live for him. Surprisingly as he recalls, the Uganda 

solders deed him no harm, but remained helpful to him throughout the process. He 

believes his spiritual journey must have begun at this point. As he states.



'■'■1 did not notice it at the time but my spiritual journey with God had

actually begun. J was never serious with him, but he still pursued me'

they were talking about himself or any other person.

Chicago, a man drove and stopped near him and said:

about the mission he would carry out

The only lesson he could learn from his journey is that God answers prayers and protects 

the innocent. He began to develop a deep passion for peace in human society.

Later on when he moved to the United States, the same experience occurred in a clearer 

day that as he walked through the streets of

or the door and

manner. As he recalls, it happened on a

It was then that he begun to seriously pray and ask God whether it was really him (God) 

who had put a brilliant light around him such Uiat all were seeing him like Moses.

are you aware that as you were walking, a brilliantly blinding light 

had enveloped you, thus blocking my view oj the way? "You know, just like 

Moses, Do you remember MosesT"^

After the Uganda journey, the next scene happened when he was in his office in Haifa. 

As he claims, some Jewish colleagues would peep through the window 

shout jokingly, “remember Moses." Most of these Jewish triends as he recalls weie 

neither Christians nor Judaists. but their reference to Moses left him wondering whether

In the same night. Prophet Owuor reports that the Lord appeared to him in his apartment 

house in a manner that frightened him to the extent that he tried to run away but he could 

not. In the vision, he explains that God sent him the Holy Spirit who begun to talk to him 

.The Lord also showed him different churches of
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"But noy\>, this is what the Lord says.

he who created you, O Jacob,

he who formed yoK Israel,

fear not, for I have redeemed you,

I have summoned you by name, you are mine

ipaiiy of prophets Moses, Elijah

the world and the things that were happening in them, including sexual immorality, 

were against the will of God.economic exploitation and other evils that

In another dream on a different night, he claims that the Lord appeared to him and gave 

him a command to go to the churches and preach against their evil. This happened on 3"'' 

July 2003 as he clearly remembers but it was not so easy for him to accept the call till 

God had to touch his mouth and literally lift him from one room to the next within his 

house through a closed door. In the next room. God made him to read an inscription that 

God himself had written on the wall from Isaiah 4j:1 1 and 43.1

“7 even 7, am the Lord, and apart from me there i.'t no Savior

In several other occasions, Dr.Owuor claims that the Lord God had visited him in 

company of biblical prophets as a testimony. For instance, he reports of an incident in 

2003 while in Chicago that God appeared to him in com] 

and Daniel, an incident that is similar to that which occurred to Jesus on his 

transfiguration. A replay of the scene took place on 2"“* April in 2004 at 3;29am. As he 

clearly records, God visited him together with Joint the Baptist and told him to tell the
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records;

the demand to leave his job which was
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idolatry corruption that he claimed were

^^The Lord gave me the rod of Moses and asked me to warn all nations oj 

the earth to repent from sexual sin, lying, witchcraft and preaching oJ 

money in order to restore the altar of the Lord

At this point, the greatest challenge to him was 

well paying and joining the preaching career where one has to only trust upon the Lord 

and not rely on his own strength and work. After experiencing difficult moments ot 

around seven months of arguing with God whether he should resign or not, he had to give 

in, drop his job and officially begin his new profession of preaching repentance and 

holiness. Many people including his friends did not understand him as he neglected his 

lucrative academic and professional career in order to become a preacher.

comers of the earth to prepare the way for the coming of Jesus Christ. In this vision he

From 2003, he begun to preach his sermons in churches and Crusades but many people 

did not believe in his message. For instance, when he preached his first recorded sermon 

in Mexico on August 6'*’ 2003, people rejected him hence he prophesied an earthquake as 

a proclamation of judgment against them, which indeed took place within 24 hours. His 

claim to be the last forerunner for the Messiah could not be believed by the North 

American society who could not associate such an authority with a mere African. 

Furthermore, his attack to the prosperity gospel as well as other evils of immorality, 

in the church, earned him stern rejection.



Kenya
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Since then. Dr. Owuor has been known to be one who has extraordinai'y powers. It is 

reported by his followers that whenever he stands on pulpit to preach, some white doves 

fly around him and a rainbow also appears on the sky. His followers believe that these 

are true signs that he is a prophet of God and that God himself is with him.

His supernatural powers have also been experienced through several predictions he has 

made concerning major world disasters like earthquakes, floods, wars, famines and other 

global economic crises. As his followers believe, some of these predictions have been 

fulfilled while others are yet to be experienced.

In Kenya, several incidences are reported to have been predicted by him. For instance, 

the 2007/2008 post election skirmishes, frequent famines, fire accidents that have been 

repeatedly experienced, are perceived by his followers not as ordinary happenings, but 

rather manifestations of God’s wrath upon proud and unrepentant generation.

After suffering rejection from the American society, he begun to make a few visits to 

and conducted a few crusades in Nairobi's estates like Kayole, Dandora and 

Mathare in 2004. Although he depended on Nairobi’s pastors to assist him organize the 

meetings, they soon begun to reject and criticize him for his preaching was considered as 

heretic. His claim that both the pastors and the members were backslidden and that the 

church had been converted into robbers den through the gospel of money were not 

appealing to Nairobi churches. Despite the rejection in Nairobi, he eventually made 

Kenya his preaching base by 2005 as he begun to focus on Kisumu and other surrounding 

towns in Nyanza, Rift Valley and Western Provinces.



predictions are always harmful to the society.

When asked about his critics, he argues that it is not his duty to argue with them, but the

duty of God to discipline them in his own way.

2.2.5 The Personal Life of the Founder

irreligious.

described him as:

43

Healing miracles perhaps could have been the 

claim to have cured several HIV and Aids patients. Besides healings, he is believed to 

have powers to command forces of nature. For instance, he is reported to have at one 

incident commanded a heavy rainfall from a clear blue sky, and it indeed rained as 

millions of people witnessed in Kakamega Stadium .

reason for his popularity, especially his

His call, teachings and works have yielded to different reactions, ranging horn 

acceptance to rebuke. To some, he is a man of God whose authority is unquestionable 

while to others, the fact that he always predicts disasters could suggest that he is not of 

God. His critics view him as either a prophet of doom or a false prophet whose

A journalist who had an encounter with him in his office in Industrial Area in Nairobi

Though this is a very critical and sensitive area to handle in any personality who has 

attained the position of a public figure in any field whether religious or political, it is not 

an area to be ignored. Personal life of an individual often depicts the depth of his 

religiosity while public life communicates its breadth. Both public and personal aspects 

of life therefore are necessary in analyzing any person who is perceived to be religious or



notintend to marry.
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His family life is the most unspoken of in public spheres. However, some souices ieveal 

that he had married a Jewish woman who bore him one son, but because of the call upon 

his life and the nature of life he lives, the wife voluntarily divorced him and is no longer 

involved in his affairs. As he declares now, the prophet has resolved to be single and does

'"As you talk to him, one easily notices his humble, social and dow n to 

searth manner. His deep and soft spoken voice sounds harmless. He does 

not miss to laugh and cracks jokes whenever something amuses him

In an interview, he remains a keen listener and responds to questions cautiously and 

intelligently just as if he were still a medical doctor attending to patients. His masteiy of 

English language, spiced with vocabulary and American accent depicts clearly that he 

cannot be separated from the Western influence in his own world view.

He further argues that he serves the Lord 24 hours therefore does not want to share his 

heart with anybody since he is no longer interested in this filthy world. Most ot his lime 

is spent in solitude places for prayers, meditation and study of the scriptures. He raiely 

appears in public except if he has a massage to pass to his followers in a public meeting.

His dwelling is under strong protection by security personnel that are deployed by the 

government to give him guard. This is based on his claim that many people including his 

rival bishops specifically in Kenya are seeking after his life to kill him. A greater 

percentage of his time is also spent on international missions. His diary is full with 

scheduled meetings all over the world. As he argues, this is the reason he is not easily



available. He has to take lime to travel and fulfill his mission and also be in a lonely place

to listen to what God says.

Prayer and fasting to him is part and parcel of his daily living. For instance, it is reported

that before he attends any public preaching mission, he must take at least seven days in a

solitary place to pray and fast. During this period, he believes that the Holy Spirit would

reveal to him the exact things that would occur in the meeting and he would send a

message to the Media to alert the people .These includes the nature ot sicknesses that

would be healed and other kinds of miracles that would occur. For him, prayer and

fasting is his daily food^.

He also believes that he has been called to live a simple life and perseverance of

hardship. The extent to which this is practiced can only be witnessed by himself and his

close allies. For instance. Dr. Owoaor claims to have no personal ownership of property

a few young men are reported to be with him in order
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ministry. In his home of resident e, 

to minister to him. Most of these have deliberately decided to abandon any form of 

worldly living, including work and marriage and devote themselves to serve the prophet, 

pray and fast as they also wait for the return of the Lord. For them, the earth is soon

except his clothing and other personal effects that he mostly uses in missions. He 

however stays in a luxurious home in Nairobi that he reports was donated to the ministry 

by one of his followers. The ministry also owns a second home in an estate in Nairobi 

that is hardly mentioned for security purposes. This second home is occupied by mostly 

old women and widows who have given themselves fully to pray and fast for the



in God's Kingdom.

St. Paul’s teachings which

states that;
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His interaction with his family members in the rural village is very cold. He laiely visited 

his father up to the time of his death. Sources from his village accuse him of neglecting 

attend funerals of his close relatives.

Some of his villagers also challenge him from far, based on

on missions even within his own

his own people to the extent that he-does not even

He believes in the words of Jesus that the dead should be left to burry themselves and the 

teachings of Paul that good soldier of the kingdom of God should not entangle himself 

with civilian affairs. His interaction with his native people is based on his schedule that 

he reports is too busy in missions rather than taking time with them. Furtheimore. he 

always refers to the teachings of Jesus that his mother, brothers and sisters are those who 

obey him and do the will of God who called him'®.

lax payers’ money, the prophet is driven in a 

which are very luxurious. As one of his close allies reported, all these cars belong to his 

ministry and must drive on new tires meant for every meeting (See Appendix 3.1).

Head of State. Apart from the police vans that are

convoy of more than 20 high class cars

The irony of this simplified life is displayed while 

country. As has been observed in his crusades, he always arrives in the meetings in 

company of police band that ceremoniously escorts him more than they would do to the 

fueled by the government through the

coming to an end such that there is no time for worldly pleasures since they have no place



2.3 Historical Development of the Movement

pursue his new job of being a tele-evangelist.
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However, such arguments are only used against him out of his presence as many people 

fear to confront him perceiving that it could be dangerous to argue with the anointing.

As already observed in section 2.2.4. the founder of this movement begun to expeiience 

his call right from his youth while still an undergraduate student at the University in 

1980s. This call persisted up to the period between the years 200j-2004. Aftei seveial 

visions and dreams as already stated, he had to leave his professional career in ordei to

"If any one does not care for his own relatives, and especially for his 

immediate family, he has denied the faith and is worse than unbeliever"  ̂‘.

His first teachings were conducted within the American churches, but the response was 

too poor. In 2004, he begun to conduct his outreach campaigns in Mexico and North 

America until as he claims, the Lord commanded him to go back to his homeland and 

proclaim his massage. As he recalls, his message was not readily received in the 

American society based on the fact that he is an African. His claim to be the last tiue 

prophet of God who would prepare the way for the Messiah left the Euiopean world 

wondering how God could confer such authority to an African. To him however, his 

African background was not a hindrance. He still remained the black John the Baptist, the 

fore —runner of Messiah in his second leturn.

Owuor landed into Kenya towards the end of the year 2004 and his first intention was not > 

to form a movement or to start a church. His message of repentance was based on his



claim that the church had gone astray and was to be restored back to God. His targeted

audience was mainly bishops and pastors and other government leaders who he believed

are very crucial in shaping the society.

When he first interacted with bishops and pastors in Nairobi, he was totally rejected. As

he claims, some publicly abused him, others called him a mad fellow who had run out of

his mind because of too much study. Others claimed he was just but a young believer.

others also disputed him arguing that he was by no means qualified for such a position.

sought to kill him due to his attack on the prosperity

gospel therefore he had to flee to Nyanza and Rift Valley in order to begin his attacking

mission from the West. The period between 2004 and 2005 was therefore known as the

period of great opposition.

Kisumu and its surrounding Western and Rift valley regions became the first to embrace

Owuor’s teachings. From this point, his approach had changed since it was no longer

only pastors and bishops that he targeted, but their followers. He must have come to the

real task that it is too hard to re-convert a bishop or a pastor as compared to an ordinary

member.

A few members of other churches begun to gather around his meetings in hundreds and

in the act of repentance, were exposing the sins that they perceived were committed by

their church leaders. These included robbery through prosperity gospel, sexual sin.

lukewarmness in church, syncretism and so many others. What could have really

attracted these people to the prophet will be analyzed and discussed in chapter four of this

work.
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As he claimed, certain bishops even



The first pastors to attend Owuor’s meetings begun to do so as a result of curiosity and

also to keenly follow up their members who were joining in the same train. Some fully

became his followers to the extent of abandoning their churches and congregations while

others fully converted their congregations to the new movement.

At this juncture, Owuor did not still declare his intention to create a church or

denomination or a movement. As he claimed, he was called to work within the existing

churches. However, his actions were clear indicators that a new movement was emerging

out of his teachings.

The most significant activities at this stage were the baptism services conducted in April

2005, December 2006, January 2007 in Lake Victoria and Sondu Miriu River. Though

there is no clear record of the exact number and names of those who were baptized, some

who went through the ritual were actually followers of other churches including pastors.

Most of these cases were not real conversions marked by real baptisms, but rather re­

conversions and re-baptisms.

therefore known to be the period of acceptance.

No one could stand against the way of a moving train. Everyone had to either join or give

way to it. At this stage, the movement grew to tens of thousands gathering in a single

public crusade.
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The period between 2007 and 2009 though was loo short, has been known as the period 

blow the movement into the global realm.

This period between 2006 and 2007 was

of great events that would soon



It was during this time that people begun to publicly testify of healing miracles, and signs

and wonders. It all begun in one of the crusades in Nakuru’s Afraha stadium where the

prophet had announced earlier through FM Radio Station “Jesus is Lord ’ that after a

long drought, there would be an out pour of rain from the blue cloudless sky at the

command of his voice. Who could miss the meeting where rains could be called in the

booked for that weekend; several passengers* vehicles diverted their routes and the

private vans were fueled for Nakuru. Those who could not afford any ot these means

booked themselves for the passenger train. Some congregants walked on foot for several

Kilometers while others cycled in bicycles for long distances to attend the meeting.

The Nakuru 2007 rains revival commanded a congregation of not less than a million. On

country and the surrounding East African States.
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meetings were attracting so

to give guard. The prophet himself was kept under tight government security. The fact

middle of the drought? Many school busses from Nyanza, Western and Rift valley were

a true sunny afternoon, the prophet called for rain and it indeed poured. He gave a 

command that none should cover himself/herself even in an umbrella, including young

At this point also, the govemmeflT had to accept the movement on public demand .The 

many masses that they had to deploy their security personnel

children, nursing and expectant mothers for the rain was a blessing from God and that it 

was not water to pour, but the Holy spirit that would heal the sick. It was after this 

miraculous rain that the sick begun to confess they were healed. HIV and aids patients, 

cancer, T.B and other forms of infirmities were reported to have been healed .This 

historic event raised the number of followers to millions of people from all over the



movement a leap forward with the government.
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The 2007/2008 Kenyan post election skinnishes though was not a religious wai. bad a lot 

of it fluence in this movement. As stated in section 2.4.2, the political temperatures of the 

nation were genuine indicators that the land was ripe for a radical reform. The society had 

nursing wounds of loosing relatives.

Bishop of his Kings Outreach as well as 

church has remained the closest affiliate and supporter of Owuor’s movement up lo date.

that many government offices like Members of Parliament. District Cominissioneis.

District Offices and even the Prime Minister himself were part of the following, gave the

suffered intensely from the war. Many people were

property and displacement from their homes. Hatred between certain ethnic communities 

was at the highest level than any other time in the Kenyan past.

Another historical event in this period was the formation of leadership structuie. The 

prophet had come to the reality that besides the leadership of the Holy Spirit, he had to 

appoint some human authorities to manage the affairs of the ministry. In Feb 2007. he 

was on his transit to India that he enthroned two leaders. John Litunda. a District 

Commissioner for Lari District was appointed National co-coordinator and Dr. Onjoro a 

Lecturer in Egerton University and an overseer of Kings Outreach Ministry was 

appointed the Director of International Missions. The reaction of the two to their new 

appointments would make them very vocal in the ministry second to the Prophet as they 

quickly rose to higher authorities. Litunda resigned from his job and was rewarded by 

being consecrated a bishop of Nairobi area. Onjoro likewise converted all his churches 

under Kings Outreach to Repentance and Holiness, and therefore remained the general 

all other churches affiliated to R.H.M. His



How this crisis became a good fertile ground for Owuor’s movement is amazing. His

message was not only repentance, but also the confession that would result to national

healing and reconciliation. His healing missions did not only attract the physically ilk but

mostly hit by the war such as Kisumu, Eldoret,

sought to be forgiven (See Appendix 3.7).

Opposition however did not seize. Those who followed Owtioi s movement mostly tiom

known as altars. However some sarcastic names that were used to refer to the followeis

people of Owuor, had begun to disappear

movement.

even to some extent in Nairobi.

penetrated.
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The last period in this sequence is the period between 2009 and 2012 and is still expected 

be considered as the stage of globalization. At this stage.

mission therefore targeted areas that were

Kericho, Nakuru, Naivasha and Molo. War victims surrendered weapons of war and

such as ‘‘‘‘Jo-Ogunds^^ people of the sack, '“'Jo-Tobct people of confession Jo Owuoi 

as the society begun to adapt with the

also those who were spiritually, emotionally and mentally sick as a result of the war. His

other rural churches were rejected and sometimes expelled from those chinches. Il was as 

a result of this that the movement officially began to declare the new places of woiship

to continue. This period can

even the areas in Kenya that were initially considered as hard grounds have been

The period between 2007 and 2009 was thus known as period of massive expansion. 

All the great events and great challenges ended up in small fellowships and groupings in 

almost every town and market centres throughout Nyanza, Western and Rift Valley and



receives him on his arrival on the airport.

2.4 The Movement and its Environment.
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cf religion that he did not achieve throughout his 30 years 

researcher. He is becoming one of the most famous personalities in nearly every state he 

visits. In India for instance, he is so much honored such that even the Prime Minister

With his International visits, Owuor has for sure made a special achievement in the field 

as a Medical doctor and

The concept of environment refers to total naAt. al and man-made, physical and non 

physical features within which an organism o: a phenomenon is found. In this concept, 

the term environment is specifically used to describe all the economic, political, religious 

and social setups within which R.H.M was founded.

The 22"^ and 23^^ August 2009 Kasarani meeting was a great path to penetrate into 

Nairobi, followed by 201 INyeri meeting that paved way into central Kenya. Mombasa 

was finally visited in 2011, making the movement to be nearly represented in all areas 

that are considered as Cliristian in Kenya. The main focus therefore has been how to 

reach the rest of the global world and Owuor is indeed on the positive moves. His 2012 

diary for instance has more than 80% of his meetings scheduled outside Kenya. He has 

persistently continued to visit other nations across the globe and nearly in all continents. 

His most frequently visited states outside Africa include Venezuela, Geimany. and 

Mexico, France, India, China, Korea, Canada and almost all the states within the USA. In 

Africa, he mostly visits Nigeria, South Africa, Rwanda. Burundi, Uganda. Tanzania, 

D.R.C Congo, Malawi, Zambia and Zimbabwe.



dominion over environment

"‘suffering of nature”

j»,l4 particular human neea .

ount of responsible religiosity while a polluted society
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'‘^Mot 'icr Nature hardly exists in its O'wn 'without answering a

Various scholars have come up with different perceptions in their attempts to describe the 

significance of environment in religion and the interconnectedness between a religious 

movement and its environment. Even though this has been done with much focus on the

exercising negative exploitation of environment, resulting into what Heino refers to as

man gets the privilege to

physical environment, the implications remain similar in the social environment. As 

Heino Flacke observed, it is Religion that gives man power and authority, light and

This therefore depicts that man can abuse this position by

S.K Gitau, commenting on the matter with specific reference to physical environment, 

concluded that religion and environment are related based on the fact that various 

religious teachings seek to sustain, conserve and reconstruct all natural, manmade and 

social environments. For him. it is upon this reason that several churches engage in 

various activities and offer certain teachings that creates awareness and preservation of

environment’^.

only be a reflection of some am'

For Jude Ongong’a, it is from the religious perspective that 

supply his needs and sustain ins life through the environment. In his own words

From his perspective, man religiously interacts with his environment in order to supply 

his needs and sustain his life This therefore depicts that a healthy and ethical society will



will be a demonstration of abuse, laxity or misuse of religious ideas. A balanced ethical

society can only exist in a society with a healthy religion.

and

communicating religion.
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evolution of the religion. It can thus be justified that religion is in a continual process of 

evolution and in this process, all environmental factors are crucial in shaping and

To zero in to the aspect of New Religious Movements, with specific respect to R.H.M , it 

is therefore observed that certain environmental factors ranging from political, social, 

economic and religious could have been responsible for emergence of this movement and 

escalated i<s quick spread. Though these environmental factors were perceived as 

challenging to the society, they became a fertile ground within which the movement 

could easily take root and sprout.

From this scholarly view, it can be concluded that religion and environment are 

inseparable. Environment influences religion since religious movements evolve as human

• attempts to understand, interpret and cope up with the environment around them. In this 

interaction, humanity is also the centre of the scene since it is only man who has the 

ability to interact with environment as well as religion’^.

J.S Mbiti, reporting from an Africa Religious perspective, comments that nature is not an 

empty impersonal phenomenon among Africans, but is rather filled with a lot of 

religious significance'^. He affirms that environment is a revelation of God 

that all environmental features in Traditional African Religion play an important role in



2.4.1 Economic Environment

As the prophet himself acknowledges, the global economy was at the verge of collapse

when God called him. As he points out:

suffering of humanity.
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In Nyanza province, serious drought had hit Kano Plains, Migori, Rachuonyo Districts 

and Suba Highlands. This caused massive death of livestock, severe famine and extensive

Since 2003/2004 when the prophet begun his ministry, the world has consistently 

experienced serious economic crisis. Drought has persistently caused serious food crisis 

in the nations of the world with Africa being the most vulnerable continent.

In Kenva for instance, serious droughts were experienced causing famine in regions that 

are associated with high food production. In Rift Valley, rivers that had never dried up in 

history completely stopped flowing yet people were not sensitive enough to tell the 

spiritual significance. Instead, they associated this to cutting down of Mau Forest.

"'Without any speck of doubt, the effects of current global economic crisis and 

famine have been immensely exacerbated by the onset of the years atrocious and 

most hideous DROUGHT ever. In what begun as a simple fluctuation in the 

weather pattern, a drought of historic magnitude ensured and gradually started 

spreading from one nation to another. Whereas many factors may> today be 

directly implicated to the cause oj the current global food crisis, drought 

stands out as the current of them all



Nyanza.

they could prepare for it.

For instance,
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were viewed as political rivals. As a 

became poorer and from the look of things, there

This economic crisis especially in Kenya was also associated with unequal distribution of 

resources. During the reign of KANU government for instance, several informants in 

Kisumu ague that Moi’s government spent the greater percentage of national resources to 

develop his own community hence abandon others especially the Luo and Kikuyu that 

result of this, the rich became richer while the poor

was no word of hope for the people in

Furthermore, unemployment in the land was just at its peak. Many young people were 

going through economic troubles especially after finishing theii studies yet failed to 

secure employment opportunities. Even when certain job opportunities appeared, 

cortuption, nepotism and tribalism locked out many qualified young people.

When Owuor began his teachings, he began to offer direct explanations and responses to 

these economic challenges. Through his prophetic gift, he predicted more seasons ot 

droughts and famines, a fact that made the people to prepare psychologically and make 

necessary adjustments in order to phase such hard times. Many people could have begun 

to attend his meetings just to get informed of any impending economic danger so that

Apart from his predictions of these economic challenges, he also explained to people 

their spiritual significance in human history, a point that not even science could achieve, 

he taught that droughts and famine could be in God’s will and in line with 

the scriptures as one of the signs of the end as recorded in the gospel of Mathew. For him.



these were only beginning of birth pains leading to the end of the world. (Mathew

24:7ff)

perceived that it was not actually the earth coming to

earth.

2.4.2. Political Environment

certain political situations.

the Old Testament who were very influential
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Tlirough his eschatological teachings, his movement became a source of hope to such 

people who were going through hard economic times. He taught that their hardships are 

end and that this will mark a drastic shift of

an end, but the problems of the

In addition to these, most of the prophets in

like Ezekiel, survived in their calls because of the Babylonian exile that exposed Israel to

true signs that the world will soon come to an 

events where the rich and wicked will suffer in hell while the poor and the oppressed will 

be comforted in paradise. For sure, none could fail to identify with such a movement that

Moses for instance, succeeded as a prophet among the Jews simply because they were 

under harsh political oppression by the Egyptians. Indeed, his prophecy played a more 

political role than spiritual. During the reign of the Judges in Israel, the Israelites were 

under political oppression by the enemies like Moabites, Midianites, Philistines and many 

others. Again this was a political affair leading to a religious intervention.

A political environment is a very key determinant as to whether a religious revolution 

will thrive in a region or not. From the history of the Bible, several prophets that 

succeeded and were influential in their generation only made such achievements within
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life.
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ground that was polluted by 

the hands of

political oppression. Likewise, the birth of Jesus could be easily received as good news 

only within the Roman oppression in Israel. It was at a time that the Jews were expecting 

point attempted to enthrone Jesus as a political king whoa political Messiah thus at one

would liberate them from the hands of their oppressors.

Owuor’s movement just like any other was planted in a

certain political factors. In Kenya, the nation had suffered so much in

KANU government up to the turn of 21“ C and by the time Prophet Owuor begun to 

experience his call, the land was thirsty for a political reform. The KANU government 

associated with political dictatorship, corruption and embezzlement of government 

resources, insecurity and political assassinations that pushed many into a dark corner of

shoot propagated in political trunk with deep roots in colonialism. Religious movements 

like Dini ya Msambwa .Nomiya Luo Church, African Divine Church, African 

Independent Pentecostal Church of Africa (AIPCA) and several others were not only fed 

up with the missionary churches, but also with the colonial government. Furthermore 

certain political movements like MAU MAU also had deep religious backgrounds”.

The Reformation of the church in Europe in the 16"' C likewise, was not exclusive of a 

political scene. There were deep underlying political factors that propelled the 

movements of Martin Luther, Ulrich Zwingli and John Calvin. Too much powers of the 

used to extend political strings ofPope had seized to be entirely religious, but were

19 oppression all over the Christian empire.

Even in African context, the emergence of African Instituted Churches was a religious



play of the long reign of KANU and their hope

In Nyanza and Kisumu in particular, there had been long history of opposition of the Moi 

government and the Luo community had a strong feeling of being sidelined on the 

political matters of the land. In 2002 general election, people highly expected a great 

reform when the National Alliance of Rainbow Coalition (NARC) came to power.

not met. The New constitution that was to be installedHowever people’s expectation was

within 60 days of the new government that would enthrone the Luo leader Mi.Odinga the 

Prime Minister was very unpromising. Again, the Luo community begun to foresee a re- 

was being cut off.

of flowing blood as

The 2007 general election marked the peak of this struggle. In August 2005. Owuor in 

one of his meetings in Kisii town prophesied war and bloodshed. In a vision that he 

termed as Blood! Blood! Blood!” he claimed to have seen women running with their

He also predicted that the race to the stateluggage not knowing where their children are.

house will be a competition between two rivals and that one of them will not accept 

defeat but will cling to power. This race to state house turned out to be between two 

rivals i.e. Raila Odinga from Luo community and Mwai Kibaki from Kikuyu community 

who was defending his seat. The result of the election was a real demoralizing factor to 

many Kenyans. The Luo in specific had very high hopes that this time round, they would 

send their own to the State -House but it was all in vain. The claim that the defending 

president Kibaki had rigged himself back to presidency reminded the people of deep 

political wounds that finally exploded into a violence that made thousands to lose their 

lives and hundreds of thousands to be internally displaced. The Kenyan streets were full 

butchered and others shot to death by the police. In thispeople were

war. Kisumu was one of the mostly affected towns.
’ 60
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How the movement sprung up from this political mess is amazing. The prophet had 

begun to prophecy in 2007 that the Kenyan election will end up into bloodshed since 

principals will not accept defeat. His ability to predict the result of the polls could have 

attracted many people who wanted to closely monitor the political move in the land.

He thus called for national repentance meetings and commanded people to plead for 

God’s mercy. After the 2007 -2008 Kenyan post election wars, he plainly announced in 

his public crusades that the war was a form of punishment tor unrepentant nation. 

Furthermore, he took very practical steps to reconcile the communities that were involved 

in the war, led leaders to public confession and even retrieved many weapons that 

used during the war as was seen in Nakuru in November 20‘” - 21“ 2010 among other 

public crusades’'(See Appendix 3.7). He also visited the internally displaced persons in 

their camps in Naivasha, Eldoret, Nakuru and Molo.

These political historical events and the part that was played by Dr.Owuor portrays that 

he was not only a religious leader, but also a political figure. Since the political leaders 

had failed to meet the expectations of the masses, another politician who had divine 

powers such as to predict election results, reconcile people after war and retrieve 

weapons from criminals could be the right person to follow. Since all political parties 

were attached to ethnic lines, a multi ethnic movement like R.H.M could be a better 

option for people to associate with and be free from tribal oppression.

Though Owuor himself claim not to be associated with any political movement and often 

shuns arguments that would involve taking political stands, his political role cannot be 

underrated. His claim that he had been called “Moses” from the time he was a student
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of a spiritual figure.

2.4.3 Social Environment
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and a researcher in Israel and in the United States depict that his followers would 

associate him with certain supernatural and political powers that would liberate the 

people from political oppression. Because of this political scene and the role the prophet 

has played as a. “Moses” (political liberator), his movement has always been and will 

remain appealing to masses who believe that politics at times require divine intervention

The social order of the society likewise needed real reform as evils continued to penetrate 

into every comer of human life. To begin with, issues concerning abortion were no longer 

secretive but instead had become too common such that certain states like the U.S were at 

the process of legalizing the act in their constitution. Homosexuality and gay marriages 

had already-been authorized in some churches and even among certain priests and 

bishops in the West .

These evils that were mostly associated with westernization penetrated into the African 

society as carried by the vehicle of civilization and modernization and communicated 

through the mass media. Young people were at the centre of the play. For instance young 

ladies walked in towns in mini-skirts and tight trousers that exposed their nakedness in 

broad day light, a fact that as some reporters say was responsible for increase of sexual

• 23 
immorality and all other evils associated to it .



personal premises.

pastors report it:

“Even the gospel could not be taken where a jet could not lantT'’^.

against humanity

condemnation is
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Cases of murder, witchcraft and robbery with violence had become so severe. Many 

people lived a life of fear because the society was no longer safe even in a person’s

Whether the act of repentance and public confession of sin was as a result of supernatural 

conviction or mere act of freeing oneself from personal guilt and emotional 

condemnation is debatable. However, the fact that some people could have begun to 

attend these meetings in order to release their emotional oppression by public confession 

of their evils so that they could be psychologically healed and accepted back to the 

normal order of society can not be disputed.

In such an environment, the society was for sure in need of a manner of spirituality that 

would bring the society back to order. Before Owuor’s movement begun to call people to 

repent and confess their sins, it could be true that many people were already tortured by 

their own human conscience due to evils they had committed against the society and

Discrimination against the poor was also a common issue. Even m churches, social 

discrimination where small prayer groups commonly known as “Home Cells were only 

put together along social and economic status of the people. The church itself had failed 

to address this since the Christians were part of the social decay. As one of the R.H.M



2.4.4 Religious Environment

on
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was called at a time when the churchAs Owuor’s followers believe it, the prophet of God 

had lost her prophetic voice and had actually gone back to the world. Owuor himself in 

one of his writings and in almost all of his sermons repeatedly attacked the church on 

account of the preaching of the “prosperity gospel" instead of the biblical message of 

repentance and holiness. As he puts it:

A. p™aehe„ focused on money, sexu.l sin continued to domlnnte in the chumh e,e„ 

moos the priests. As one of the R.H.M pastors reported, his former church had so many 

pastors that had eases of immorality, yet the hem that the bishop could do was to Keep 

'transferring them from one cooemg.tion to another as if such congregations only had 

male followers^^.

-Modern Christianity in its finest maneuvering through its adulterated gospel of 

sow-a-seed to get your miracle has been proven seriously deficient of the 

prerequisite benchmark of holiness, to the degree that the church has today 

largely become business enterprise whose sole purpose is to gather wealth .

The issue of prosperity gospel had dominated almost all the Christian meetings and this 

had made Christianity to be too expensive to be afforded by the poor majority. Miracles 

were sold for money, anointing oil was used for money, prayers were offeied foi money. 

This was against the Christian teaching of -freely you received, freely shall you give".



temples and
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Other people also claimed that there was a lot of defilement in the church tlrat represents 

the altar of God on earth. As they believe, carrying dead bodies for funeral sei-vices to 

churches, singing and dancing in tunes that seemed worldly were real defilements to the 

are against the biblical law. Furthermore, eating foods offered to idols and 

conducting African traditional rituals by Christians were manifestations of the defiled 

church. As one of the informant observed;

Another aspect of religious decay was revealed through false miracles in the churches 

and in crusades. Most of the miracles that were highly charged as one of the informants 

alleged were not real miracles but imaginations and imitations. For instance, an incident 

was reported in Kisumu where a famous Pentecostal bishop had hired walking men to sit 

in wheel chairs and stretchers and carried into the crusade. At the peak of the preaching, 

they begun to jump out from the stretchers claiming to be healed. Later on, they differed 

publicly with the man of God who had failed to pay them the agreed figure hence 

threatened to reveal the deal’’. Such incidences were used to attract crowds into the 

meetings so that they could be depleted of their wealth and mone).

Struggle for leadership position was another common phenomenon in the church. Many 

churches especially the Pentecostal movements were managed as personal property 

whereby if a man is the bishop, he would appoint his wife as the assistant or senior pastor 

or the treasurer of the ministry. Many people who had potential to rise to leadership 

position were exposed to limitations and frustrations to the extent that they could give up 

or quit to start their own churches. Since high positions of leadership would translate to 

economic power, churches continued to split day by day.



Despite
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According to his perception, Dr.Owuor believed that the situation of the church needed a 

radical change and transformation which was hard to achieve because both the shepherd 

and the sheep were lost. He therefore began to respond to these issues by condemning 

pastors and bishops for tolerating sin, leading the flock astray, exploiting the worshipers 

thereby failing to offer spiritual leadership as expected by the sciiptuies.

this/ree M>orship, the meetings displayed that a lot of money must have been 

involved. The stadiums were hired at a cost, vehicles fueled, hotels paid for. public 

address system purchased and where the money comes from is a secret yet to be revealed. 

But it could be true that somebody must have given some money m private. If this be 

true, then the difference between public and secret sowing of seed remains controversial.

Owuor’s trend that perhaps attracted many followers and made his movement to sprout 

quickly was the introduction of.free wo,ship. In his services, congregants were 

encouraged not to carry any offering since they had been exploited enough. Free worship, 

free healing, free prayers, free miracles was more appealing to the masses who m real 

sense were tired of other churches that were money minded.

“TTze church had gone so much into the world such that there was

no difference bet^^>een the two. The church and the world had become 

equally worldly'*'^



2.5 Conclusion

spread to almost every continent of the world.

movement.

The movement has also evolved through four major historical stages

Period of opposition and rejection2004 - 2006

Period of slow acceptance2006 - 2007

Period of massive expansion and growth2007 - 2009

Period of globalization2009-2012
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In summary, it can be observed that Dr. David Edward Owuor 

started after his call in 2004 and within a period of less than ten years, it has already

s movement of R.H.M

Each of these stages had unique happenings and challenges and these only become 

carriers of the movement. The next chapter thus focuses on the major teachings of the 

movement, their main activities and the organizational structure.

It is also clearly revealed that at the time of foundation of his movement, the society was 

experiencing certain challenges that were political, economic social and religious in 

nature. Such challenges became a good ground for the breeding and quick spread of the
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CHARPTER 3

3.1 Introduction

ministi-y is highlighted.

3.2 Doctrines of Repentance and Holiness.

3.2.1 The Doctrine Sin

70

TEACHINGS, PRACTICES AND THE ORGANIZATIONAL STRUCTURE OF 

REPENTANCE AND HOLINESS MINISTRY

“For all have sinned and fall short of glory of God .and are justified freely by

his grace through the redemption that came by Christ Jeim”'Rom 3:23-24

Sin can be defined as the act of breaking a religious law. In Christian faith, sin or 

sinfulness of humanity is perceived in two different ways. The first perception is that 

sinfulness is the natural state of mankind in which all human are bom in. They thus 

become sinful by the fact that they trace their roots from Adam the great ancestor and the 

first fallen man. As Apostle Paul points it:

This chapter is very significant in this work in that it digs into the underlying truths 

within the movement, trying to evaluate its major teachings and practices. In this process, 

a critical review of the founder prophet’s publications, attendance of some of his 

meetings as well as observing his followers was very useful. In the text, several doctrines 

of the movement are discussed, conduct of worship as well as leadership structure of the



the expected code of behavior.

directed to the church also reveals other sinful

faith hence
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His description of sin also tends to lean towards Jesus’ sermon on the mountain as 

recoded in the gospels. For him, the evils of the society in human history have to do 

with human nature of drifting away from the moral and ethical standards of living. As he 

suggests, such evils as corruption, theft and murder are all results of human failure to 

observe the ethical and moral codes set by the society and by the scriptures.

This natural status of man can only be changed by God’s grace through the redemptive 

act of salvation. The second perspective of sin is that it is a human act. It both involves 

the heart and the mind that after conceiving evil, translates into an action that is against

His claim that his prophetic massage was 

deeds that he perceived were conducted by the Church. Such include sexual immorality, 

discrimination against the poor and defilement of the altar of God. He also frequently 

rebuked the penetration of secularization into religion through the use of modern musical 

tunes and dances as well as dressing code among women that tolerate miniskirts and tight 

trousers. For him, such influences were diluting the spirituality of Christian 

making the Church to lose her mandate of becoming the salt and the light of the world

In Dr. Owuor’s teachings, very few occasions does he mention the word sin. as compared 

to the number of times he mentions the word repentance. The acts that he calls people to 

repent from, perhaps defines what his understanding of sin is. For instance, his direct 

attack on the churches that preached prosperity gospel reveal that this is what he 

perceived to be the most sinful act of the Church .



He further argues that selfishness, greed for money, food and power is the root cause of

evil not only in our society, but also in the days of Noah that caused God to destroy the

earth. As he observed, Noah’s generation loved food and pleasure so much such that even

the bible itself records that their main business was eating and drinking, marrying and

getting married, a state that he reports to be so dangerous’.

society was indeed at disarray.

3.2.2 The Doctrine of Repentance
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in Africa and Churches split one after another. He accused leaders of the world for failing 

to uphold integrity and self sacrifice for the sake of their subjects, but instead sacrificed 

their subjects for their own gain. It was therefore in response to these drifts from the 

moral order that Owuor, through his movement called all people to repent because the

The verb Repent is driven from Latin verb -Paenitere", meaning to be sorry, to grieve or 

to regret. As a religious term, it depicts change of attitude, will and behavior and always 

feeling of sorrow, regret of the past transgression and sometimes the

The doctrine of repentance is the most profound teaching of Dr.Owuor’s movement. The 

word Repentance docs not only appear in the headline of the name of the ministry but 

also the first one and this symbolically depicts the unique significance of this doctrine.

accompanied by a

Materialism as he reports is another evil that defiles the world especially those in position 

of leadership whether secular or religious. Greed for power and wealth is the reason for 

which nations war with each other, conflicts are experienced at the end of every elections



act of restitution. Repentance is the act of repairing the breach in relationship between

humanity and God. Sometimes it also involves restoring relationships between humans^.

Confession of sin is always a common feature in repentance. This involves verbalization

of sins committed as well as acceptance of blame associated with personal or social

consequences of such sins. This can be conducted either privately or publicly as a form of

prayer.

During the initial stages of Owuor’s movement, the act of repentance took nearly three

quarters of the entire worship sessions. In this exercise, various individuals could come

forward and before the entire congregation of thousands, speak of some of the worst sins

that he/she has committed and ask to be forgiven. Even sins that are perceived to be most

secretive like rape, abortion, robbery with violence were confessed by people who

actually committed them.

Another level of repentance was conducted by government or church leaders on behalf of

celebrated than that of laity tliat could only leave people with a sense of awe and wonder.

In thi.s form, pastors could stand and confess certain sins that the church and fellow

created awareness through his teachings about such incidences. In other occasions, names

of individuals involved could be invoked.
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Screaming and wailing of the masses is also part and parcel of this exercise. This is 

always perceived as a sign of remorsefulness and a means of offering very serious

the people. The reaction of the people proved that confession of leaders was more

pas ors have committed. In most cases, they could own up such sins after the prophet had



police (See Appendix 3.6).

movement and the legal
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This nature of repentance has raised a lot of puzzle between the 

authorities of the land. While the police felt it was an easy moment to arrest such wanted 

people, take them through the legal trial process and experience the consequences of their 

deeds, the prophet felt they are forgiven people who have known the truth and have been 

set free and free indeed. The conclusion of the matter requires a balance between religion

prayers. After a long session of singing, the congregation would suddenly burst into top 

voice screams, with women taking the lead. Some could do this as they fall with their 

faces down on the ground as others run around waving their garments in the air.

The act of repentance in R.H.M also involves physical symbolic action of wearing sack 

clothes and shading of the body with ashes. This is an analogy that was drawn from 

certain biblical incidence. As recorded in Jonah 3:7-10, this is perceived to be a sign of 

true humility and brokenness of the heart. This unique nature of prayer earned this 

movement a nick -name -Jo Ogunde" meaning the people in sacks especially when 

some members after being in a prayer meeting on a Sunday, reported to work on a 

Monday in their newly invented religious garment-sack clothes.

Restitution is considered to be the most serious level of repentance. In several occasions, 

people could return stolen property and even surrender weapons of war. The most 

newsworthy incidences were experienced in Nakuru and Naivasha where victims of 

Kenya 2007/2008 post election wars publicly confessed the number of people they had 

butchered and even surrendered guns and looted property right before the media and the



and justice of the land. The analogy of Jesus and the repentant thief at crucifixion could

be a good lesson to learn from.

under the same sentence? We are punished justly for we are getting what our deeds

deserve. But this man has done nothing wrong. Then he said, Jesus, remembet me when

paying the whole price of justice on the cross.

3.2.3 The Doctrine of Holiness

From this analogy of the repentant thief, the criminal was very remorseful and soriy foi 

his deeds to the extent that Jesus forgave him and promised him paradise within the same 

day. However he did not lower him from the cross. He was to go to paradise but after

For Dr.Owuor, the spiritual act of repentance is the only remedy for the current evils ot 

the society. As he believes, the repentance reconciles people back to God and creates 

peaceful existence between individuals. He also further argues that failure to embrace this 

provokes God’s wrath and brings judgment upon the people. For him, all problems of 

humanity like drought, floods, disease, earthquake, famine are all demonstrations of 

God’s wrath for the unrepentant, proud and stubborn generation.

""But the other criminal rebuked him, ‘Don't you fear God, ’ he said, since you are

you come into your kingdom. Jesus answered him, / tell you the truth, and today you will 

he with me in Paradize' .Luke 23:39-43

Though the word holiness also appears in the headline of Owuor’s movement, very little 

attempts are made to define what this concept means. However, from his teachings and 
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writings, the illustrations from Jesus sermon on the mountain that he re-names as Jesus ’
A 

inauguration lecture defines what a holy person is . His frequent reference to Mathew’s

gospel that lists the beatitudes depicts that a holy person must be one who meets these

requirements. A holy person must be one who is poor in spirit, mourn, meek, hunger

and thirst for righteousness, merciful, pure in heart, peace maker and also accept to be

persecuted because of righteousness^. To be holy therefore refers to being free from

materialism and selfishness. It also involves living a life that is secluded from

worldliness.

Spiritual purity is also involved in this since it is the only way that people can be closer to

God. This status is thus translated into human action that is viewed as godly. Morality

and ethical conduct is an absolute requirement in this concept. These are expected to be

spontaneously practiced by the followers as true fruits of repentance. According to his

philosophical understanding of holiness in relation to ethics and morality, it is actually

holiness that produces good moral values that finally wells into uncontrollable joy and

happiness of the heart. He believes that the current perception that associates liappiness to

holiness and purity of the heart rather than
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The followers reaction to this teaching is both remarkably positive and also to some

materialism is both a religious and philosophical error. For him, it is holiness that brings

behavior’®.

true happiness. He redefines prosperity as 

mere focus on the wealth and materialism that propagates wicked and corrupted

extent erroneous. For instance, women in this movement dress with long and large 

garments that cover the whole body to the ground, with tight veils on the head that only



simple life.

3.2.4. The Eschatological Teachings

3.2.4.1 Great Tribulation and the Four Apocalyptic Horses
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allow a little opening on the forehead. In other cases, young people ignore marriage as a 

means of maintaining sexual purity and imitate the prophet s singlehood. Others in the 

process of attaining poverty of the spirit have closed down their business in order to live a

The concept of eschcitolog)’ comes from two Greek roots woids Eskcttos meaning end and 

logia meaning study or discourse. Eschatology therefore is one of the most fundamental 

Christian doctrines that mainly consider the end of events. Majoiity of Chiistians do not 

even know such a term, neither do they understand it s meaning, but the concept and the 

component ideas remain so dear to them. This includes Owuor s movement. In Chiistian 

theology, eschatological teachings tend to cover a wide range of events associated with 

the end. Such include death and after life, hell and heaven (paradise), rapture and Christ’s 

second return, tribulation, end of the world , resun-ection of the dead, last judgment, new 

heaven and new earth. Though almost all these eschatological sub-disciplines are at one 

point or the other mentioned in the Owuor’s movement, only a few are profoundly taught 

thus are the most influential and fundamental teachings in R.H.M. These include the 

great tribulations, and the four apocalyptic horses, the rapture and 2"^* return, signs ot the 

end and pi eparation for the end.

The word tribulation refers to a spiritual trouble that is beyond ordinary human suffering.

This concept as used in the scripture refers to a very destructive affliction beyond that



Daniel records for instance:

nations until then

the gospel of Mathew, he stated.

now,
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has not happened before from the beginning of

As Jesus prophesied in one of his sermon famously describe as the ‘-Olivet Prophecy, in

"There will be a time of distress such as

Dr. Owuor’s teachings about the tabulation in relation to the end of the world is discussed 

in his eschatological theological discourse that he names “r/ic Fow Apocalyptic

These are illustrated from the book of Revelation chapter 6 and represent the 

like birth pain signs of the end. Each 

forms of suffering and their

Horsemen”^ 

events within the tribulation period which to him are 

of these horses is symbolically used to refer to the various 

significance in predicting the expected end. From his view, the tribulation has already 

begun and is experienced through various calamities on various nations of the earth. His 

teachings thus express the significance of these four horses and how each of them is seen 

affecting the status of the world today.

"For then, there will be distress, unequalled from the beginning of the world until 

and never to be equaled again'-"

which is common to man. Such a magnitude of suffering is expected to affect the entire 

humanity just before the end of the world and it is believed to be more painful and with 

far reaching effects that had never been seen in the entire human history. This was 

prophesied by Daniel in Daniel chapters 7:25, 12:1 and by Jesus in Mathew 24:21. As



(I) The White Horse

counterfeit.
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‘7 looked and there before me was a white horse I Its rider held a bow, and he was 

given a crown, and he rode out as a conqueror bent on conquest

Based on its determination to conquer, this horse has already succeeded in making the 

Church very lukewarm, casual and shallow on spiritual matters. This as he explains, is 

very responsible for the current increase of sin and wickedness not only among the

14
heathen, but also among Christians .

As he reports, this horse is very responsible for the current deception of the Church. The 

deception finally leads to overwhelming conquest of this horse over the world based on 

the fact that the rider dresses white, which is normally mistaken for Christ. It is thus 

responsible for a lot of worldliness that in the name of modernism, post modernism and 

globalization, has totally slipped into the church yet people perceive them to be Christian 

but in real sense they are not .

According to the prophet, this white horse and its rider has already been released from 

heaven into the world. It is only for its deceptive nature, camouflage white color and 

blindness of cun-ent Christians that they have not noticed this. Being that the white color 

is always associated with religious purity, holiness and godliness, this horse takes this 

color in order to deceive faithful Christians that he is the Christ yet he is not, but just a

This state as he observes, blocks away even the non-Christians who would wish to 

become Christians since believers who could show them the way are already deceived.



(ii) The Red Horse

Then another horse came out, a
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He finally observes that the last evidence of the influence of this horse is the split of the 

Church. He records that the determination of this horse to win even against the Church

has clearly brought division and split among churches, weakening the strength ot the 

institution and making it at the very brink of the rapture to be a split body.

misplaced and have totally lost their role as models to tlie world. The most dangerous 

effect of this horse as Owuor observes is the deception of the priesthood. For him, 

priests, pastors, bishops and the entire clergy have fallen prey of this deceptive horse than 

any other. It is this scene that has suddenly caused the pastors to divert all their sermons 

from holiness and righteousness into the gospel of prosperity. While the gospel of 

holiness and righteousness focuses on the kingdom of God hence can save souls, the 

gospel of prosperity is earthly, world centered, tolerates sin hence cannot save at all but 

only yield to much more spiritual decay‘d.

fiery red one . Its rider yvas given power to take peace from the earth and to make men 

slay each other. To him was given a large sword. Rev 6:3.

Prophet Owuor claims that this horseman had also been released. To him on April 2. 

2004, he saw this very horse in a vision released with the sword on his hand and the 

sword was smeared by human blood and coated by human fat. The speed at which this 

horse moved was too fast such that it could be mistaken as if they were many horses, yet 

it was one touching various sports of the world almost at the same time.



Whether this horse was released on the very day he saw the vision (April 2, 2004) oi

prior to this is not very clear in his analogy, but from the examples he gives suggest that

the release could have happened several years prior to his call. His teachings further

horse passes, peace is taken away and replaced by war and before it is noticed at one

point, it is already in another place.

(iii) The Black Horse

I looked and there before me yvas(4 
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experienced in various parts of the world. This is perceived to be another sign of the end 

that reveals that the rapture is closer than ever before. As he explains, whenever the red

reveals that the release of this horse is responsible for bloodshed and wars that are

According to his observation and belief, all the wars that are currently witnessed acioss 

the globe are the foot prints of the red horse. The Darfur war in Sudan. Teiroiisin in 

Mumbai India, Northern Uganda war, Somalia war, war in D.R.C. post election war in 

Kenya, Iraqis war, Afghanistan war, Israel-Lebanon war are all caused by the red horse. 

He always sensitizes his followers that whenever they hear of such wars, they should 

know that it is the red horse in action hence should repent more for the end is very near.

The prophet claims that even this horse that marks the second last event into the rapture 

had also been released according to the vision he saw on 19"’ August 2008. As he

like a voice among the four living creatures, saying, 

wages and three quarters of barley for a day S wage.s

a black horse! Its rider was holding a pair of scale in his hand. Then I had what sounded 

a quarter of wheat for a day's 

”.“Rev 6:6



illustrates, the coming of this horse would be marked by serious global economic distress.

two million people had gathered. He publicly proclaimed that the last bit of human

For him. this is the root cause for current drought and famines that leads to increased cost

global states who cannot afford food for their population.

(iv) The Pale Horse

I looked and there before me was a pale horse!

Revgiven power over a fourth of the earth to kill by the sword

6:8
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a fact that is currently experienced all over the world. This prophecy was publicly spoken 

by the prophet on 23^*^ and 24''^ Aug 2008 Nakuru’s crusade at Afraha Stadium in which

of living that is currently affecting the globe. This decline of global economy as he 

records has seriously hit Kenya, making the nation to be categorized as one of the top 30

suffering that will soon lead to the rapture will as it had already begun cause a serious hit 

on the world’s economy^’.

Its rider was named death, and Hades was following closely behind him. They were
22

According to the chronology of apocalyptic events as recorded by prophet Owuor, it is 

only the first tliree horsemen that send warning signals of the end of earth, otherwise 

the fourth one will only appear after the Church is ruptured. The pale horse as he reveals, 

will cause the most destructive trouble such that the Holy Spirit shall not allow it to be 

released until the Church is raptuied .



The agency within which this is likely to happen is ideally stressed on. From his analogy.

the release of the first horse is not accurately dated. However, the second and the third

horses were released on April 2004 and August 2008, a time spun of four years. He also

horse (black horse) and the date of its

actual release was only 23 days. He further argues that in the spiritual prophetic realm.

there is as higher accelerating speed that would make the last horse (pale) to be released

at a shorter period than any of the former ones"**.

Being fully aware of the controversy that is involved in mentioning of the date of the end

of the earth. Prophet Owuor is so careful to avoid giving his followers a particular day.

He always sticks to the words of Jesus that slates that nobody knows the day or the hour.

However an analysis from his prophetic enumerations and dating, and the speed predicted

for the last horse suggests that R.H.M could have expected the rapture to occur less than

four years from 23’^^ August 2008.

3.2.4.2. The Resurrection, Rapture and the Second Coming of Christ

The teachings on resurrection though is a very key and fundamental belief in Christian

faith, the old testament only mentions it a few times especially in Job 9:25, Daniel 12:2,

Isaiah 20:19, Furthermore, this aspect was not believed by Sadducees who only focused

on the Torah as the scripture, a fact that brought a sharp difference between them and the

Pharisees. However, both the old and new testaments record two accounts of resurrection.
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revealed that the time between the vision of the 3*^

For instance, Daniel records: Multitude who sicsp th& dust of ths earth will awake, 

some to everlasting, life and others to shame and everlasting contempt Daniel 12:2



For the Lord himself will come down from heaven, with a loud command, voice

of an archangel and with the trumpet call of God. and the dead in Christ will rise

first

In both analogies, two accounts of resurrection is revealed, but it is only the New

Testament that is specific about the order that the righteous will rise first and that this

resurrection(s) will take place after Christ is revealed.

the other hand means to be caught up or taken up quickly. It refers to the

expected sudden appearance of Christ on earth that at once will gather all faithful

Christians in a time that is too short to be measured even in terms of fractions of a

second.

Christian eschatological theologians present five schools of thought with reference to

resuiTection, rapture and second return. These references are positioned in relation to the

great tribulation that is marked for the end of times.

The first school of thought believes in a Pre-tribulation Rapture. This school of thought

before the tribulation. This theory therefore suggests that

The second school of thought believes in a Mid-Tribulation Rapture. The mid tribulation
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Rapture on

argues that rapture will occur

scholars believe that with reference to the seven years of tribulation as recorded in Daniel 

7:25fr, rapture will occur exactly at the middle of seven years of the tribulation. Such 

scholars include Harold Hockenya, James Busurel and Norman Harrison^.

27 the rapture and second coming are two different events .

Thess 4: 16



The third school of thought believes in a Pre-^Wrath Rapture. This theory suggest that

rapture will occur somewhere during the tribulation but not necessarily at the middle

.They believe that the duration of the tribulation is not accurate, but the last part of it will

be too rtithless such that the church will have to be taken away before this last phase of

The fourth theory believes in a Partial Rapture. According to this school of thought.

rapture will occur at different stages of tribulation depending on an individual's status of

faith. This theory believes that the most faithhil will be ruptured at the beginning of the

tribulation while the rest may be ruptured at various points as they gel converted into

faithful saints of Christ. This theory is taught by Ira David ''*.

The last theory believes in Post -Tribulation rapture. This theory teaches that the Church

will undergo the entire tribulation though will be spared by the wrath of God that marks

the very last phase of human suffering. This theory therefore suggests that the rapture

Prophet Owuor’s teaching about the rapture, the resurrection and the second return are

often based on his predictions of the release of the four apocalyptic horses. As he

explains, all the three horses that precede the rapture have already been released and the

only last horse remaining is the pale horse that according to him will be released only

after the Church is raptured. This therefore depicts that the faithfuls will have to partially

85

suffering. It is this last phase of tribulation that they refer to as God’s wrath

go through the tribulation or is currently undergoing the tribulation, but will soon be 

raptured and saved from the last bit of this suffering that represents the final wrath of

will occur simultaneously with the second coming of Christ?’’



God. With this perception and approach, Owuor’s teachings could place him in the Pre­

Wrath Rapture school of thought.

end of the world.

3.2.43 Signs of the End
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However, the only slight difference between his teaching and that of other pre-wrath 

rapture theorists is that to him, the church will go through the first phase of tribulation but 

those who repent and remain pure will not suffer, but will be saved, and sustained by the 

Lord. He believes that this suffering has already begun and is in its very last stage 

therefore the only important event that is soon expected to occur is the rapture and the

Olivet’s prophecy is the major text in which Owuor’s teachings on the signs of the end is 

based. It is on these teachings of Jesus that he places his call, vision, dreams, and 

happenings of the world as the most significant and the very last signs of the end. As for 

him. rapture is not just at the door, it is here with us. The timing of his prophetic call and 

ministry is one of significant signs of the end. Being that on initial stage of his call, he 

claims to have personally seen John the Baptist in a vision portrays that his role would be 

like that of John the Baptist. While John was the last Prophet who prepared the way for 

the first coming of Messiah, Owuor’s followers believe that he is the last prophet to

'"Now learn this lesson from the fig tree, as soon as its twigs get fender and its 

leaves come out, you know that summer is near. Even so when you see all these things, 

you know that it is near, right at the door. I tell you the truth, this genet ation will 

certainly not pass away until all these things have happened Mathew 24:32ir.



"''J am coming*^

earth.
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prepare the way for the second coining. This depict that no other prophet is expected to 

appear after Owuor, except Jesus himself. The most amazing fact about this belief is that 

Africa has been finally honored in the Messianic history to forerun the Messiah in his 

perceived most glorious appearance.

This vision was unveiled in Kenya for the first time only a few days after its reception at 

the graduation square of the University of Nairobi where thousands of students, lecturers. 

University staff and the public had gathered to receive a public lecture from Dr.Owuor. 

Since then, this has been the mostly referred sign of the end. Other important signs of the 

end that he does not only prophecy of their coming, but also elaborate on their 

significance include earthquakes, wars, tsunamis, famines and other calamities of the

am coming **

am coming"^

His vision and dreams are also believed to be clear indications of the end ot the earth. Foi 

instance, during his call, Owuor reports that God presented to him heavenly clock 

designed to time the end of the world and according to the clock, it was just about to 

knock midnight, the hour for the end of events. As he reports, the most significant vision 

occun-ed to him on May 11*” 2009 while in France and in this vision, God dropped to him 

a hand written letter from heaven in which it was written^ :



1

Though he does not have any history of geological training, Dr.Owuor has a charismatic

and God given ability to predict earthquakes, including exact place it would hit, its

magnitude and even the nature of destruction it would cause. His view about all these

signs is that the Church all over the world may repent, turn away from sin, and prepare

; the way for the Messiah. Though most of the Christians as he believes, have soiled their

: wedding garments with sin. the Lord so loves them that he warns them again and again

through these signs that they may prepare for his coming. The only way to prepare for

rapture as the prophet puts it is by true and genuine repentance.

3.3 Prophecies, Visions, Dreams and their Fulfillments

of this movement. It can be deduced that the prophet’s visions, dreams and prophecies

hold such an authority almost ranking second to the scriptures.
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Prophecies, visions and dreams also form very fundamental aspects of R.H.M, Though 

there is no much analogy of visions, dreams or prophecies made by any other leaders or 

followers of the movement, the prophet’s visions have a very upper hand in the teachings

From the prophet’s teachings, writings and comments, he often makes references to either 

a vision or a dream that he claims to have received from God. His followers believe that 

these are important teachings that are necessary as addition to or explanation of the 

scripture. However he claims that all these visions and revelations are scriptural since 

they all point towards fulfillment of certain biblical predictions about the end of events. 

Even in all the churches and fellowships that are affiliated to him, no sermon in a church



service, and no fellowship in public of private can end successfully without making

reference to the prophet’s visions and dreams.

As they believe, validity of these visions is that they are scripture proven, they are

Date FulfilledDate RevealedVision /Prophecy

12,Jan201024/Nov,2009Haiti Earthquake

Feb ,2010‘ 20/Jan,2009Chile Earthquake

14,ApriI,20105/Oct, 2009China Earthquake

5,ApriI 201020,March,2010
Mexico & California

Earthquake

2007/2008
2005Kenya Post Election

Violence

dreams an-
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fulfilled and that they all point out to the coming of the Messiah. Some of these visions 

and prophecies that frequently appear in the prophet’s teachings include: :

A vidons ai-e based on the claims by the followers that
The validity of these dreams a .d V.S
... ... .ee„ ...esse. .. e.e. .pe.e. . M.,.

troversial concern is that most of these prophesies 
However the most sensitive an con

s ,™e.i.e and Inhuman. Most of'he on.,os .o Os™o, s 
have only been negnlive, desbuc



movement argue that these destructive prophecies are not in full image of God’s

mercifulness, peace, protection and provision. They only reveal God*s wrath and does not

potray God’s love that always has good intention for the people. It is thus perceived that

Owuor’s concept about God is not balanced, but only leans towards one side that reveals

God as the source of anger, famine, war, drought earthquake and other similar destructive

events. This has been one of the reasons as to why the movement has been opposed by

other churches who believe that God’s love suipasses all manner of wrath.

3.4 Healings and Miracles

Aylward Shorter, a Catholic priest who is European by birth but African by scholarship

society. After his two months experience in an African hospital as a patient, he observe
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For Owuor, sin of the heart is the greatest sickness of humanity. Basing on Shorter’s 

argument aDutrt the illness of society, the socio-political and economic challenges of 

foundation of Owuor’s movement as discussed in section 2.4 of this work 

sick therefore the message of healing
humanity at the

therefore indicates that the society has been so

gave an elaborate definition of sickness especially in African concept as illness of

that when one individual is sick , then the whole society around him is sick, and that the 

one may ord v be a sample of the entire sick society’^ Shorter also argues that the scope 

and dimensions of sickness extends to incorporate several aspects, ranging from physical, 

environmental, social, moral, and economic spheres. For him, physical illness may only 

be one, but not the only way through which human sickness is revealed .

would indeed be a great miracle to people.



healings, followed by music take the longest sessions of their worship services. The fact

that only the Prophet has these extra-ordinary powers to perform these miracles in the

movement makes his office to remain distinguished and feared to the highest level.

Healing has thus been used to maintain the status quo of the prophet and to lock out any

other opposition from within the movement.

Dr. Owuor being a medical doctor, health researcher and lecturer, must have succeeded

more in his healing call through religion more than he did as a medical doctor. In each

and every meeting, many people claim to have been healed, some of whom give public

testimonies while others go unrecognized. As he believes, only tlirough the power of the

Holy Spirit can he do such miracles. This for him is enough evidence that his call is God

proven.
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the same. During the initial stage of his ministry, repentance prayers and confession of 

sins formed the most elaborate portions of his service. Today healing and testimonies of

Examples of some of these reported healings and miracles include the crippled walking, 

blind eyes open, paralytic healed, cancer healed, tumors and growths dissolved and even 

HIV and AIDs cured. During his healing services, he arrives in the congregation amidst

soft singing, stands on the podium and calls the meeting into order. He then asks the 

people to close their eyes as he calls on the power of the Holy Spirit to fall upon people.

As will be seen later in chapter 5, the healing miracles that answer to the sick society 

could be considered to be the greatest mode of attraction of members in R.H.M. Majority 

of the people who follow the movement either were sick physically, emotionally or 

socially hence went for a healing or accompanied a sick relative or friend who went for



Appendix 3.4).

Among the amazing miracles that have been reported in Kisiimu include:

e

In August 2010, it was reported that over 60 deaf ears were opened.0

0-

(See Appendix 3.8).
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As he stretches his hand towards the sky, people begin to fall in response to his prayers 

beginning from the front line towards the back. He repeats the exercise several times 

before he calls for testimonies of those who have received the healing miracle (See

Healing of a crippled lady (Melsa Ambutso) who walked publicly for the first 

time in Aug .2010^’(See Appendix 3.9).

Opening of blind eyes of Teresa Jebiwot who after 20 years of blindness had her 

sight restored. This miracle was confirmed by Chepsigol Special School for the 

Blind where Teresia had been living^^ (See Appendix ->.10).

In some cases. Owuor refers his patients to a team of medical doctors to confirm the 

healings, especially for HIV patients. These mark his healing mission not only spiritual, 

but also professional. Furthermore, he does not condemn clinical medicine, but only uses 

his power to prove his famous statement that “what no man can do, God can do .

Senior medical service officers in Kisumu Dr.Toromo Kochei, Dr.Catheiine

Wangui and Rehab Randall confirm many healings of fVV/AIDs in August 2010



3.5 The Holy Spirit and Christian Living

In the Trinitarian Christian doctrine, the person of the Holy Spirit has been perceived to

the prophet always alerts the people that there shall be a mighty Holy Spirit visitation.

This is always experienced in the process of singing and worship, as the Prophet offers

fall, it is the spirit at work.
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be the greatest focus especially by the Pentecostal movements.

For R.H.M, the person and the work of the Holy Spirit are highly venerated, but with 

certain uniqueness in comparison to other Pentecostal movements. Before every meeting.

In other contexts, the Spirit is symbolically taken to be rain water that falls during the 

meetings. As was witnessed in Nakurii 2008 and Kakamega 2009, the rains that fall 

during the meetings are taken as sacred and spiritual. As a result of this, members of

prayers with the congregating lifting up their hands. He then repeatedly shouts;

As people respond to the spiritual touch by falling down, the nature of confinement of 

the millions of people within his meetings would logically follow that the fall of one 

person would knock down others, causing series of falling in the entire stadium. Being 

ftiat the majority of these worshippers fast for a number of days before the meeting, 

commanding them to stand straight with hands lifted up could make them fall 

automatically as a result of physical tiredness. However it is believed that when people

“Touch! Touch! Touch!”



3.6 The Act of Worship

all the local churches visited and

is Lord
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Unlike the Pentecostals who focus more in the spiritual act of speaking in tongues 

{glossoloia), Owuor’s movement does not put much focus on this. Though a good 

number of his followers do speak in tongues during public worship and prayers, the 

prophet himself hardly talks in tongues in the cause of his public prayers and preaching.

The most important aspect of the Holy Spirit is expected to be witness in the Christian 

living. As the prophet teaches, the spirit should help people to live a sin free life. For him, 

Christian holy virtues living are only possible with the help of the Spirit.

as compared to teachings and

R.H.M do not take shelter from any rain no matter the intensity so long as it falls in the 

process of a meeting. Many cases were also reported of certain believes bottling such rain 

waters, carrying it to their homes with the faith that it would heal the sick.

The term worship as commonly used in world religions refer to the act of paying heed to 

deity, always known as God, or gods or spirits . It is a spiritual exercise that involves 

acknowledgement of the deity with certain physical acts, gestures, postures, words and 

songs that show special respect and honor for the spirit being worshiped.

In R.H.M, singing is a very common act of worship in 

the public meetings attended. Singing takes longer houis 

sermons. They sing common songs as led by the Jesus is Lord Worship Team, a singing 

group that always performs in Dr. Owuor*s meetings. It was also observed that the 

imitations of these songs are not only in the words and the soft tune, but even in the 

voices of the choristers. All singers in the movement tend to imitate the Jesus



Worship Team. Whether this is as a result of spiritual impartation and mentorship or a

deliberate imitation is debatable. It was also observed that they ignore faster tunes that

involve vigorous dances that are associated with Pentecostal movements, claiming that

such are secular and worldly.

In the use of vocal worship, they sometimes involve screaming, weeping and groaning

especially after long singing.

Though the garment of worship is not officially described, it was observed that the

followers tend to dress in a particular manner which is unusual whenever they go to

expected to wear sack-clothes as they go for worship. Today as it stands, wearing of sack

clothes is not very usual in worship, but women dress in long dresses covering their head

to the toes, with tight veils on their head that leaves only a little opening on the face. No

preference however is noticed on color. Men on the other hand have no restriction on

worship garment. They do not put on the turbans neither do they wear ^"kcmziis''* as most

of the African Instituted Churches do. To women however, they are restricted from

wearing any form of trousers, or skirts that would leave their feet open or exposing any

part of their body including the head.
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worship places. In the initial stages of the movement, both men and women were

The posture for worship varies from lifting up of hands with the face and the forehead 

straight up to the sky, bending down with the head to the ground or sometimes lying 

prostrate. Each faithful could choose any of the postures as per his or her own conviction, 

however for public worship, the prophet always instructs them to lift up their hands, an



exercise they can do for as long as 10-20 minutes, especially if the prophet is just about

to call on the downpour of the Holy Spirit (See Appendix 3.2 and 3.3).

rains still persist.

ministry.
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Enduring hardship is also perceived as part and parcel of worship in R.H.M. For instance, 

they are expected to stand for long hours in crusade, spend several nights on open 

stadium, endure all days’ sunshine and rainfall in the cause of the meetings and also lift 

their hands for long time. Fasting during the meetings is encouraged as a matter of 

spiritual discipline and as an act of worship. During the initial stages of this movement, 

even the vulnerable groups like children, nursing and expectant mothers were not 

exempted from such spiritual acts. However with the current developments, it is evident 

that certain reforms are underway to consider the fate of vulnerable groups. For instance 

fasting is no longer compulsory in repentance meetings, children can at limes be covered 

in umbrellas from a rainy or a sunny weather and drinks are often served to nursing 

mothers in their long three days meetings. However, sleeping in open fields and enjoying

The role of wealth and money in worship is the most unique aspect in this movement as 

compared to the current existing churches. Whereas the Pentecostal and charismatic 

churches focus on the centrality of money as propagated through the prosperity gospel. 

Dr. Owuor’s perception is quite different. For him, wealth and money is the greatest 

hindrance of worship in today’s church. He thus offers free services in all his meetings 

where there is no special time allocated for giving of offerings, tithes . seeds or any other 

form of giving- He believes that it is God who should supply the financial needs of the • 

However, the research findings concerning financial administration of the



3.7 Major Activities and Events of the Movement

97

ministry as discussed in section 3.9 reveals that much of the financial support in this 

movement is done behind the scene by certain prominent followers.

worship finally made him the most popular church planter. From his perception, the 

existing churches had been dominated by sin, the gospel of money and prosperity among 

worshipers as well as other defilement acts such as carrying of dead copses into 

sanctuaries. According to him, all these acts had defiled all the churches hence the 

worship offered from these churches were invalid, unacceptable, and corruptible and 

hence had been totally rejected by God.

Though prophet Owuor claims that his call and assignment was not to start a 

denomination or establish fellowships and congregations, his teachings about the place of

He came up with a new teaching that made reference on the restoration of worship back 

to the Old Testament altars. Those who attended his meetings began to reject and rebel 

against their local church leadersand begun small gatherings in houses, schools, 

community halls ai^d even under trees. Their new places of worship are not called 

churches nor sanctuaries nor temples, but altars.

Basing on this teaching, the majority of the followers of this movement believe that no 

other form of worship from otlrer churches is acceptable by God. Though it may not be 

verbally pronounced, the followers’ behavior and relation with other churches tend to 

suggest that they are the only true worshippers and Christians, otherwise all lhe rest are 

either lost or misled or both.



reformed.

The major activities of R.H.M include national repentance meetings, annual end year 

celebrations, international missions, youths and leaders conferences. More emphasis is 

always made to the national repentance meetings and the New Year celebrations since 

they mark the most significant events that bring all the congregants together and that the 

prophet has the longest and the most direct contact with his followers.

are always conducted in one of the Kenyan

It was on 30**’ Dec 2011 that the researcher found himself part of Owuor’s congregation 

during one of the repentance meetings and the end year celebration. An arrival at 10 am 

in Moi Stadium Kisumu seemed too late for the population in the Stadium by that hour 

was a clear indication that some must have spent the previous night right there.

These meetings last for two to three days and 

major towns, with Kisumu hosting most of them, followed by Nakuru. At the formative 

stage of the ministry as already discussed in section 3.7, food was not allowed into the 

meetings as worshipers were expected to fast during the season, wear sack clothes and 

endure sunshine, rainfall and the night cold, a situation that to some extent has been

Many institutions, colleges and high schools had their busses hired by congregations 

from all over the country headed for Kisumu. Bus fares from the surrounding towns and 

villages into the city had increased almost by 100% as the number of passengers 

increased unanimously. Traffic jam is not a very common phenomenon in Kisumu city, 

but for that weekend, the buisy human and motor vehicle traffic had caused a jam that 

outweiglts the Nairobi’s rainy Friday evening traffic. Several means of transport heading 

. J- ^accpneers’ train, local aircrafts, private and public cars, ^bodu to Kisumu, including passeiig
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The night began

Even in the cold grass

marked by continual arrival into the city. By 2 p.m.

measure, but the congregation

with no sign that the congregation will be released back to their homes.

, the singing and lifting of hands could not let people sleep or 

slumber. Furthermore, even those who wanted to sleep could not afford because the 

biggest space available was only enough for the two feet to stand

After several hours past the midnight, it was clear that the weak human bodies could not 

bear with the sleep any longer. A few of congregants could have left the stadium to lodge

Worship, soft and smooth music marked by lifting of hands was the activity of the day 

and the night. This was lead by Jesus is Lord Worship team, who engaged the 

congregation into endless singing in turns. This must have been the most enjoyable 

moment to the members.

boda" motorcycles were engaged in carrying worshipers. Light bluish posters welcoming 

people into the mighty Kisumu revival was posted in all corridors of the town and even 

all over the nation. As you cross every town, a big banner has to hang across the road 

bringing to the public, attention about the Lord’s visit to the land.

The whole day of 30' Dec 2011 was 

the stadium was already full to the capacity of required 

flocking in could reveal that more thousands of people could still be squeezed in. By 

night, there was no space left at all within the stadium and thousands of late arrivals had 

to stay outside the wall. As if this was either expected or prophesied, huge flat screens 

were mounted all over the edges of the stadium walk a technology that made the 

outsiders to clearly view the proceedings within the stadium.



waited for his appearance in all patience and diligence.
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In a clear morning at exactly 9:30 am, the arrival of the prophet at the stadium stuck the 

attention of everyone. Pastors had made two long queues, beginning from the gate 

straight to the podium. Their standing opposite each other and holding hands together 

v/ould create a pathway in between for the prophet to pass through.

in the houses of relatives within tlie town, but majority still remained .The stadium was

still full of people laying on the ground, covering themselves with nothing but their own 

clothes. It was at this point that the available bishops stood on the podium to encourage 

people to keep singing and worshipping. Furthermore, they continually announced that 

the following day could be the most historic since the Lord God Almighty would visit the 

city through his only true prophet Dr. Edward David Owuor. At the break of the dawn ot 

31®* Dec, more people joined the congregation as the bishops made it clearer that the man 

oi'God may join the stadium at any time. The people’s faces demonstrated that they truly

On his arrival on the podium, he commanded silence, asked people to lift up their hands 

in readiness for the coming of the Holy Spirit. He then offered a short prayer before the 

Touch! Touch! Touch! exercise (a shout that he uses to call on the Holy Spirit to touch 

people) begun. To this, people respond by falling down (See Appendix 3.4).

His arrival was more luxurious and ceremonial than that of the head ot state. A convoy ot 

more than 20 luxurious cars and all on new tyres specifically meant for that occasion, 

police officers playing the police band together with National Youth Service officers in 

nr.iform matched in style as they escorted him to the podium.



expected rapture.
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After repeating the shout several times, he offered prayer for the sick, mentioning every 

form of sickness by name. He then called people who believed had been healed to come 

activity that went on up to around 3 pm before he

the Holy Spirit and live a

more drought, famines, wars

that God will protect his followers from the pestilence.

forward and give testimonies, an 
I

suddenly disappeared from the meeting without notice.

on 24 hours guard.

His next appearance was in the night, in preparation for the cross-over night. Aflei 

repeating the same business, he lead people into a session of worship that maiked 

the end of the old and beginning of new year. In the past mid-night session, he gave 

sessions of teachings and prophecies, all referring to his visions and focusing on the

In his teachings, he made it clear to his followers that the end of the world was nearer 

than any other time in history such that it was not possible to promise holding another 

meeting. He also warned them not to follow the lost shepherds who only exploit them for 

their personal gains, but instead, continue to confess their sms, submit to the control of 

virtuous Christian life. He also predicted that there shall be 

and earthquakes for the year to come, but gave them hope

By the end of the occasion, it was estimated tliat close to two million people had 

gathered in tire stadium, despite the fact that many more millions were Ifstening to the 

program which was aired through Jesus is Lord Radio and also through the ministry 

website. A total of more than 600 police officers armed with guns and police dogs were



prophetic office.

3.8 Organizational Structure of the Movement

3.8.1 Leadership Structure

Defining an organizational structure for such a movement as this can be phased by three

main challenges:

102

Other meetings that Dr.Owuor conducts include leaders’ conferences at Nairobi’s 

Charter Hall, in Nakuru or Kisumu. Baptism services were also conducted especially 

between 2007 and 2008 by the prophet himself but later on, this was delegated to his 

pastors and bishops. Other ordinances like marriage and weddings. Holy Communion are 

entirely in the hands of bishops and pastors. As they claim, these are not within his

ii) The ministry is still in its early stage of formation therefore not so much of 

leadership structure has been put in place .The movement thus may change from 

the existing format before finally settling on a more permanent structure.

iii) The founder prophet himself takes little time to work on leadership structure and 

mentorship programs. This creates a big gap between him and the rest of the 

leaders hence he generates most of the ideas that run the movement.

i) The movement consists of constituent affiliate ministries as members and leaders 

are mostly fished from other churches. There is thus a tendency to inherit the 

leadership traditions from their former churches.



will be seen later, the offices were devolved into regions as the
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the prophet, the rest in the hierarchy only exercise delegated powers to do administrative 

functions and other ordinances of the chuich.

From existing structure, a clear observation revealed that the office of the founder 

prophet is the most important. His claim to have had direct face to face talks with God. 

with Angles, Moses and John the Baptist makes him the most revered authority in the 

movement. The prophet also exercises sole appointing powers especially of bishops and 

other senior officials in the movement. The spiritual authority is almost entirely vested on

one bishop but later on as

first bishop became the chair of the council of Bishops.

Below the rank of the presiding bishop are the bishops who are in charge of regions. By 

the beginning of 2011, the movement had been divided into several regions, each headed 

by a bishop who is directly appointed by the prophet in little consultation with presiding 

bishop. Rift valley records the highest number of regions headed by 5 bishops, Nyanza

The next office below the prophet is that of presiding bishop. As already noted in section 

2.4, the office of bishop was created in 2007 wiien the prophet himself appointed the first 

bishop while he was on his way to an international mission. Originally, there was only

The functions of this office are to co-ordinate the international missions, communicate 

the prophetic directives to other bishops for execution, implementation, management and 

administration of the affairs of the movement at national and international level. The 

presiding bishop also answers all correspondences directed to the prophet and vets before 

approval, every appointment to communicate, see or interview the prophet.



has 1 bishop -Bishop Gero who was a former high school principal while Nairobi has

Bishop Litunda , a former District Commissioner.

administrative.

Below the overseers are the pastors who
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Just below the bishops are the sub-regional overseers. This office is not yet established in 

a few where there are too many churches to be directly managed

altar pastors are either appointed by the bishops 

being the first to pioneer the fellowship in that particular locality.

all regions, but only in

by the bishops. The office of an overseer is majorly informatory rather than

are in charge of local congregations (altars). The

appointment of other authorities below them.

or appoint themselves especially after

The bishop plays an over-sight role of the altars within their jurisdictions. They also 

conduct significant ordinances in the ministry such as marriages and baptisms and are 

assisted by the pastors who serve under them. They also help to appoint or approve the

It was also observed that many members at the grass root are not even aware of how 

decisions arc made. In many cases, the pastor mans the church alone and incase of a need 

for assistance, he/she appoints people to fill specific positions such as secretary or 

treasurer, but under full loyalty to the pastor.

altars on matters of decision making is very minimal.

Even up to the local altar, the direct authority of the prophet is felt. All directives and 

notices given to the flock only execute what the prophet directed. Autonomy of these



greatest teacher.

Prophet.

3.8.2 Financial Administration
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Most of the pastors and bishops however, are professionals working with the government 

or with NGOs as full time employees. Others also ended up in the pastoral work after 

thev had resigned or retired from their jobs to fully serve in the movement.

a whole Sunday worship service.

Qualifications for pastoral appointment are not uniform in the movement, but depend 

entirely on what they call the leading of the Spirit. The prophet himself does not have any 

theological pastoral training and does not even embrace or recommend that to his pastors 

and bishops. As they believe, the rapture is too near for one to take time in theological 

school to train for service. Instead they should rely on the Holy Spirit who to them is the

If it so happens that the prophet is giving a speech or sermon or conducting a meeting any 

where across the globe, the programs are always aired live through Jesus is Lord Radio 

based in Nakuru and all the followers are expected to gather together in the altars to 

attend the teachings through the Radio. In other cases, some congregations only listen to 

Owuor’s recorded tapes and that makes

The sermons preached in each of these altars are to a greater percentage imitations of the 

prophet’s sermons. These are mainly in reference to his visions, prophecies or teachings 

he gave in certain meetings. This is to ensure that the flock remains loyal and spiritually 

connected to the founder without any drift. In the cause of the sermons, pastors are keen 

even to state the date and place where such a vision or dream was received by the



Financial administration is another important aspect of this discussion. According to the

prophet, materialism is not a very significant part of Christianity but is associated to

worldliness. The irony of this is that the movement continues to run and resources must

have been involved.

At the onset of the ministry, no form of giving was allowed. However, it was evident that

many individuals were behind the scene to support the movement from their own

pockets. As the movement continued to grow and needs continued to increase, secret

giving was introduced in many altars. In this case, giving envelopes and baskets are

availed at specific corner of the church and members would challenge themselves to pay

their offerings and tithes to support the movement. Though the issue of money was not

mentioned at all during the time of worship, the town churches have been accused of

bringing back the issue of money back to the pulpit, claiming that this is useful for

support of pastors.

On event of major activities like annual end year celebrations, millions of Kenya shillings

Financial support of pastors is the most critical challenge to this movement. Though the 

founder prophet insists that pastors should stop depending on giving from the flock, 

arguing that it overburdens God’s people, and that they should instead depend on God, 
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are spent in a time span of 2-3 days. In such a case, the burden is freely floated to the 

congregations and requested to give according to (heir ability. As one of the pastors 

mentioned, “Christians who are Spirit filled do no* need to be taught about giving, for the 

Holy Spirit teaches them”. It was also reported fiorn reliable sources that such events are 

highly financed by prominent politicians and senior public servants.



. the reality on the ground is that pastors are human with material needs that must be met.

The local churches therefore developed a system where by a percentage of their giving is

set aside for pastors, another portion is further divided partly for local churches’

administrative affairs while another portion sent to the bishop’s office. This process

flows from the local churches upwards up to the office of the presiding bishop and this

creates a drift between what is taught in public and what is practiced on the grass root.

3.83 Affiliation with Other Movements

The relationship between R.H.M and other churches and ministries have been cold based

and that the rest are backslidden.

From this view, churches that embraced and welcomed the prophet’s message abandoned

their ministries and totally joined Owuor’s movement. Others literally maintained the

flock and the buildings, but changed the sign post into R.H.M.

The most vocal of these affiliated ministries is Kings Outreach Church that was headed

members of inter-denominational fellowships in towns they belongtheir pastors are not
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Apart from this mutual relatior./nip, R.H.M so far does not embrace other inter - 

denominational fellowships except those that are affiliated to them. For instance, most of

on the prophet’s claim that the Church at the time of his calling was lost. This has made

by Bishop Onjoro. After his re-conversion to R.H.M, all his churches were re-named as 

“Kings Outreach Church, a Ministry of Repentance and Holiness”.

.some of his members to develop a perception that only their movement is truly Christian



to. The movement has not joined the National Council of Churches of Kenya, despite the

fact that it has millions of followers.

Tlie movement also has some affiliations with the government authority. This could have

especially to the prophet himself.

3.9 Conclusion

institution.
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In conclusion, the research found out that among other teachings, doctrines and activities 

of this new religious movement, the teachings of Repentance and Holiness is the most 

dominant. Furthermore, the eschatological beliefs of this movement that indicates that the 

an end is the most influential, affecting people’s perception

On the leadership structure and source of authority in the movement, it was also revealed 

that the prophet himself exercises absolute authority making him answerable to none but 

God. His claim that he doesn’t have any spiritual father / mentor makes him the final 

human authority, a situation that’s so dangerous for the future of any human based

been spontaneous following the big number of people that gather in their meetings. The 

government simply begun by deploying security offers to protect their citizens, but later 

on, this relationship developed to include other nature of support and privileges

world is just about to come to

of the future as if the future does not exist at all on the earth.

It was also noticed that in the order or source of spiritual authority that manage the 

movement, scripture is claimed to be the highest, especially the books of Revelation, 

Daniel and the Prophets that are apocalyptic in nature. The prophet is also a source of



his followers to equalize them to the scripture.

perhaps it could be a developing cult.

observed to be the trickiest challenge to the
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reference authority, almost to the measure of the Catholic Pope. His visions, dreams and 

prophecies are also used as sources of authority to the extent that they are used hand in 

hand with the scripture. The prophet’s claim that his dreams are scripture based makes

It was also observed that this movement only associates with other movements on 

condition that they accept to join them, otherwise the perception of some of the followers 

is that they are the only true Christians and that the rest of the church is lost. This fact has 

been used by other churches to treat this movement with a lot of caution, arguing that

The issue of money and materialism was 

movement. As much as the prophet himself teaches on a free worship, the reality is that a 

lot of money is involved. Perhaps the only difference between his movement and that of 

the prosperity movements is that the prosperity preachers preach and asks for money in 

public, while Owuor does it in private otherwise in all cases, money is involved. In 

practical sense, it was realized that the Owuor’s crusades have spent a lot of money in 

one particular meeting, even more than the tele -evangelists from America and the West.
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CHAPTER 4

MEMBERSHIP AND THEIR ATTRACTION TO REPENTANCE AND

HOLINESS MINISTRY

4.1 Introduction

The main discussion in this chapter is based on membership with specific view of

conversion method and major forms of attraction into this movement. The last section of

this chapter evaluates the position of women who form the majority of the converts in

R.H.M.

4.2. Membership into the Movement

Siie also observed that these new religious id .ms are quickly propagated and

of interaction of humanity^. For her, majority of people who are perceived to be religious
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century up to date has continued to witness an explosion of new religious ideas. As she 

puts it, ""The world has become a supermarket of religious ideas

The observation made from R.H.M reveals and confirms Eileen Bakers findings since 

out of all the churches visited and the samples selected, 100% of the adult followers were

various categories of members that exist in the movement. It also tends to analyze the

are not perfectly involved into the faiths that iney were born and socialized in, but on one 

which is more appealing to them .

communicated through the mass media, migration processes, travel and all other channels

Eileen Baker in her observation commented rightfully that the world since late 20*’’



confiiTned to have been members of other religious movements from the same Christian

faith. However a critical evaluation of the membership grouped the followers into various

categories, depending on the degree of commitment and involvement into the movement.

The first group of followers is those that can be considered as permanent or full time

members. These are not only the most committed members but are also the least in

number as compared to other categories of membership .They are followers who claim to

have completely withdrawn their membership from their previous churches in order to

pay full allegiance to R.H.M. Most of them did so in order to be rewarded leadership

positions in the movement either as pastors, women leaders or Choristers. Few members

of this cluster who are from the laity are also members who could have received healing

miracles in any of the prophet’s meetings. Their strong commitment to the movement

also reveals some level of internal fear that withdrawing their membership could reverse

the miracles, although not many of them would be free to confess this.

these members may withdraw their commitment into the movement hence challenge the

permanency.

!

However, grouping followers into this cluster may not be very accurate based on the fact 

that the movement has hardly survived for a decade and there are high possibilities that

The second group of followers comprises of those who exercise dual membership. 

These are people who follow the movement but do not necessarily renounce their 

membership from their previous churches. Though it was evident that their commitment 

to their movements of origin is greatly challenged, they continue to acknowledge them 

and associate with them. Their divided loyalty between R.H.M and their original
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churches indicate that they are more liberal in their religious understanding as opposed to

the permanent members who have a strong perception that only R.H.M is the true church

and that all the rest are either lost or confused or both.

It was also observed that majority of those who exercise dual memberships do not fully

have associated themselves with a cultic movement hence considered as apostates. For

the R H.M, these are members who have known the truth of repentance, but because of

attended by the prophet. A deeper investigation

identify with local churches of R.H.M. They are keener to attend the meetings by the 

prophet himself than those organized by local pastors and leaders. For them, the most 

important spiritual authority is the founder prophet and after that, they go back to their 

original churches. The level of acceptance of these members is also a critical issue to both 

traditional churches and to R.H.M. For the traditional churches, these are a people who

their strong attachment to their mother churches, have not fully detached themselves from 

the past in order to fully embrace the message of repentance. For them, they are in the 

precess of transformation and will soon renounce their membership to other movements 

and show serious and full commitment to R.H.M. They are potential permanent members 

who are undergoing reform and full conversion process.

The third d:ufter of followers comprises of those who exercise Part-time membership. 

Their nature of membership is almost similar to dual members, except that unlike dual 

members, usey do not register membership to their former churches.

Part time members do not exercise full commitment to local churches in R.H.M. Instead 

they only attend major meetings that are

of these members also reveals that they only attend these meetings for specific reasons 
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their political ambitions.

of Nairobi City Council.
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that can only be met in the presence of the founder prophet. These include seeking for 

healing miracles, to listen to prophecies, to see the prophet or to witness healing of 

others. The rest in this category do not even have a clear reason for membership, except 

to associate with the big crowd.

Examples of these members include Cabinet Ministries, Members of Parliament, Mayors 

of town and city councils. Provincial and District Commissioners among other 

dignitaries. The leading in this list is the Kenyan Prime Minister who was re-baptized 

into the movement on 4'" April 2009 in a private pool in Nairobi (Sec Appendix 3.11). 

After which it was alleged that the Prime Minister enthroned prophet Owuor as his 

spiritual advisor in political matters. Frequent meetings hosted at the Nairobi’s city hall 

also indicate that the prophet has several followers and supporters from the top leadership

The last group of followers in R.H.M comprises of those that are consider as affiliate 

members. These are perceived to be very prominent dignitaries and members of the 

upper class. Majority of them are political leaders who associate with the movement for 

the sake of public relations. At the initial stages of this movement, this category of 

membership was not witnessed. However, as the movement continued to develop and 

attract millions of people, they begun to develop interest in it. This is based on the fact 

that politicians have a very unique interest in big crowds, viewing them as potential 

voters and supporters. These members also associated with the movement with the hope 

that the founder prophet would use his spiritual powers to pray for them and bless them in



members cannot be undeiTated.

43 The Methods and Process of Conversion
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Despite the fact that these are the least percentage of members and also rank lowest in 

terms of commitment, they are perceived to be the financial pillars and donors. Being that 

the prophet does not preach or teach about money yet organizes very luxurious crusades 

that utilize up to Millions of Kenya shillings per three days meeting, these affiliate

' Michael Langone, the Director of International Cult Studies Association gives the 

different modes of conversion into N.R.Ms. First of all, he argues that people join 

N.R.Ms primarily because of how they view a particular group in society. Secondly, 

others join N.R.Ms because of psychological needs. Others also join the movements 

simply because of the group influence'*.

John Lafland on the other hand, in his study on the concept of conversion in the 

Unification Church concluded that it is very hard to make a successful conversion and 

that not many people who follow various religious faiths had successfully experienced it.

According to Marc Galanter, people join N.R.Ms in search of community and spiritual 

quests For Stark and Bainbridge in their discussion about membership into N.R.Ms, the 

utility of the concept of conversion is highly questioned. Instead, they suggest for the 

adaption of the concept of affiliation in place of conversion. For them, those who join 

N’.R.Ms are not new converts into the faith, but rather old converts who only wish to 

associate themselves with the newness of the movement^



Conversion in R.H.M is not unique in its sense but tends to adopt an integration of all the

above discussed trends. The most useful method of conversion involves informal

interaction between members and their family members and friends. Once one member of

meetings, he/she takes an initiative not only to explain what was witnessed, but also

invites friends and family members to witness the same. In most cases, such members

may not be accurately acquainted with the teachings of the movement, but would invite

socialization or discipleship.

For him, majority join N.R.Ms simply because of personal relationship with members of 

the family and friends’.

by the prophet. After

membership into R.H.M even without any other formal structural process of religious

Public crusades are the second most useful means of membership recruitment. After 

members have mobilized friend.s and relatives at grass-roots level, attendance of a public 

crusade becomes the second important process in the conversion process. Such public 

attended by the founder become the forum in which

are organized by various regions or local churches.

people to witness miracles. The cl'ain continues and in a short while members from a 

local village would be many enough to hire a common bus to attend a meeting organized 

an interaction with the meetings, they would automatically assume

a family has registered membership into the movement by attending one or two of the

meetings especially those that aie 

new members are integrated into the whole system of the movement and get socialized 

into the teachings, beliefs and practice of the movement.

Even though other public crusades 

their impact lias not been really felt. This could be so since not any other leader or 
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follower apart from the prophet has been reported to be in possession of such unique gifts

of prophecy and working of miracles. Other public crusades have therefore remained

cold, marked by low attendance and less effective.

Electronic Evangelism along with print media is also reported to be very useful means

of conversion in R.H.M. From 2006 when the movement begun to gain roots in Kenya,

Jesus is Lord Radio, an F.M station based in Nakuru became the mouth peace of the

prophet and the entire movement. Currently, the radio station is in 24 hours broadcast of

the teachings and activities of the movement. The frequency covers most parts of Rift

Valley Province, Nyanza and West Provinces hence could partly explain why the

movement is more dominant in those regions than any other places in Kenya.

Even in regions that cannot have access to this frequency, access to this local F.M radio

station is made available via the internet. This therefore translates that whenever the

movement.

prophet has a program, whether local or international, technology avails it across the 

globe hence winning converts beyond the areas of local coverage. The most frequent 

programs in this station involve teachings by the prophet, prophetic predictions, 

advertisement of the meetings, long sessions of singing as well as testimonies. At some

Besides these, the movement runs a website that displays almost all their important 

activities and programs. Teaching sessions and written publications have been uploaded 

into the website, making them available to anybody who has access to the internet across 
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points of time the general public is allowed to call directly to the studio and share their 

testimonies of healing, a point that motivates the public to participate more actively in the



the globe .This indicates that the ministry has become a global movement which is no

longer limited by geographical boundaries hence expansion of membership. Furthermore,

the use of C.Ds and D.V.D records of sermons, songs and programs also make the

teachings portable and easily transmitted far and abroad.

used to reach out to the literate class of the society who are keen about teachings and

doctrine of the movement. The most attractive aspect of the divine oracles is perceived to

be records of miracles and also prophetic predictions and their fulfillments. Most of the

people who read these magazines are often unaware of the teachings and the doctrine of

the movement.

be just about to occur.
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The print media is also very useful especially through the periodical magazines that the 

movement produces, always known as the Divine Oracles. These contain the publications 

of the prophet, summary of his prophetic call, photographs of major events and miracles, 

prophecies and their recorded fulfillments. These magazines are always sold at a cost in 

their public meetings and many of them are also supplied on the streets. These are also

7 he most recent useful method of conversion is through the use of intellectual 

evangelism. This has been successfully used by other sectarian movements like 

:.>hovah’s Witness and Seventh Day Adventists. It actively involves the youth especially 

*ri colleges and universities and their main target groups are fellow students, but can also 

occasionally reach out beyond studentship. This process involves the use of small tracks 

containing the teachings of the movement, and also backed up with intellectual 

arguments especially based on the questions of the end of the world that is perceived to



and other colleges.

Holiness in the University of Nairobi.

4.4 Modes of Attraction into the Movement

broken away from the

that are affiliated to R.H.M, as seen in the case of Student Fellowship of Repentance and

Through the intellectual evangelism, many young people in Kenyan colleges and 

universities have joined the movement through persuasion by fellow students. In some 

occasions, the students chapter invite the prophet in what is assumed to be a public 

lecture, but in real sense, ends up into a public religious crusade. Such have been 

organized in the Graduation Squares of University of Nairobi in May 2009, Lower 

Kabete Campus in June 2010, Kenyatta University in September 2012, Moi University

The impact of this has been realized immediately. For instance. Christian students have 

main-stream Christian Unions and started their own movements

on modes of attraction reveals that there are two kinds of

are conducted by the movement not necessarily with the direct objective of attracting 

followers, but because of the uniqueness involved, ends up attracting people. The 

findings also established that those attractive measures can easily graduate from non- 

intentional to intentional. If the movement recognizes that the public is developing 

special interest is certain actions, they tend to echo them in order to pull crowds.
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A critical survey and evaluation

attractions i.e. intentional and non-intentional. Intentional attractions include the 

structural events and sub-institutions that are strategically put in place by the founder or 

by the leaders in order to attract a particular group of people. Non-intentional attractions 

are neither structural nor intentional, but rather spontaneous. These include activities that



One of the most pronounced intentional/structural attraction measure is the aspect of free

worship. Owuor’s claim that the 21®* Century Church has commercialized spiritual

services and that preachers had drifted away from the true gospel in order to preach the

gospel of money (prosperity gospel), made him to invent his own model of religiosity

where by followers do not pay anything. This made his movement to attract many people

especially from the middle and lower economic class to whom Christian faith had

become a burden too heavy to bear.

With the full view of the economic challenges tliat most Kenyans go through, especially

in the rural villages, a religion that encourages people not to pay anything would

automatically be very attractive. Furthermore, during the advertisement via radio or

person to person invitations to the meetings, much emphasis is laid on the point that all

services shall be offered for free. In addition to these, public rebuke is directed to

churches that receive money from the membess, especially media preachers who

The second structured attraction measure leans more on the nature of teachings that the

Being that in almost all tlie churches, no service can actually run without any form of 

giving of money, Owuor’s approach of free gospel has attracted many people to his 

movement than any other activity. His followers therefore do not only view him as a

religious figure, but also as an economic liberator and reformer who opposes what is 

perceived as spiritualized economic exploitation.

propagate the concept of seed planting through M. Pesa mobile phone banking service.

movement offers, especially from the eschatological doctrinal approach to the world. As 

already discussed in section 2.4 of this work, the Kenyan society at the time of the
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fruits.

the healing miracles th'^r. in the teachings.

I

foundation of this movement, was experiencing serious socio-economic political and

timely and attractive to people. The masses had to believe and follow Owuor’s ideology 

as a matter of consoling themselves temporarily in their current troubles and as they 

prepare for a perfect future. Nobody who listened to this world denying teachings could 

really afford to excuse himself/herself from the perfect paradise that they awaited for.

As already discussed in section 3.5 of this work, the healings are conducted in a very 

structured and intentional manner such that the general public would be informed and 

attracted to the scene. The prophet’s claim to have been endowed with power to cure HIV
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For the movement, the world view was totally different and unique. Their teachings are

religious challenges making people to live in a hopeless and frustrated life. Furthermore, 

the prosperity gospel preachers had failed to offer solution to people’s needs as it was 

reported that much of the seeds that had been sowed neither gemiinated nor bore any

Healing miracles and testimonies are also very significant attractions to this movement. 

This first of all is very appealing to the people who suffer various forms of sicknesses and 

inabilities, HIV and Aids patients being the top in the list. Others also join this movement 

in order to accompany their sick relatives or to witness the healings of others. Critical 

evaluation of the membership reveals that majority of the followers are more interested in

more world denying than world affirming. The eschatological belief that the world is 

soon coming to an end, and that this end shall be better as it will mark the shift from the 

current mess in the world and usher in a new dawn of peace, joy and abundance was truly



and Aids definitely is the most attractive moment when the alleged cured patients present

their reports from doctors. Other miracles that are frequently reported include cure of

cancer, healing of blind eyes, crippled and the paralytic. In such reported occasions, the

j patients could be brought in public scene to offer testimony that is also aired live on their

radio broadcast. The testimonies also make the people to be integrated more into the

movement by playing an active role rather than being mere observers and passive

I audience.

The nature of worship through songs and music also offers a good entertainment for the

faithfuls hence a strong attracting device. R.H.M has a strong feeling that one of the most

, conviction that the music in Pentecostal churches is polluted by secularization while that

conducted in African Instituted Churches is very traditional, uncivilized and associated

with Africa ancestral worship. They thus stnictured their music in a manner that strikes a

balance between the two models. They sing simple Kiswahili songs with soft and slow

tunes of key- board as the congregants respond after the chorister. The music is designed

in a manner that they can keep the big crowd singing for as long as a whole night without

music therefore is very attractive to the elderly.

Non-structural modes of attraction include the personality of the prophet himself. In a

critical view on membership to this movement, the research discovered that a great

number of people attended R.H.M meetings just to see the prophet. This is based on the
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i

tiring. This is very enjoyable mostly to the elderly, who associate the Pentecosta: music 

marked by dancing and clapping of hands with the secularized youths. This i.afjre of

corrupted area of Christian faith today is in Christian music. They hold a strong



uniqueness of the prophet. For instance, his dialect, dressing code, hair and beard attracts

many people. He keeps long dreads on the beard, has a bald head, dresses in white long

' coats and speaks fluent American English which are all unique and attractive.

! disasters. People thus are attracted to this movement in order to get responses to their

; anxieties, get enlightened about the future and be informed on the current state of affairs

at international levels. What the masses do with those predictions is debatable. Some take

no action at all, others respond by fear while others remain loyal to the movement hoping

to escape from such disastrous incidences.

4.5 The Role of Women in R.H.M

The position of women in the church has been a critical debate throughout the historical

ages in Christianity. During the age of the Early Church, feminist theologians report

scriptural evidences that the church was rich in women participation. Prominent women

such as Mary Magdalene (Mark 16:9), Mary and Martha (Luke 10:.38), Mary mother of

female models in Christianity. However, feminist theologians have observed that these

contributions were overlooked by early Christian fathers and writers who were essentially

male figures®.
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■ In addition, the prophecies made in these meetings are more appealing to masses. The
I

! prophet gives predictions of events that have regional, national and international

John (Acts 12:12), and other women who anointed the body of Jesus are always taken as

‘ influences. These include earthquakes, wars, election polls result, famines and other



Even during the patristic age, this oversight persisted. For instance, Tertullian, a famous

second century Father believed that:

Origen (AD 185-245) echoed this point by propagating St. Paul’s statement that.

”/ do nof permit a woman to teach and even to tell a man what to

In the 20"’ and 21

special role of women
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The highest spiritual position recommended for women during this age was deaconry 

hence they remained members of the laity and passive to the clergy matters.

not yet trusted women for priesthood.

“7/ is not permitted to a woman to speak in church, neither may she teach, baptize, offer 

nor claim for herself any function proper to a man, in sacred office^""

It is also observed that even during the radical reformation period in Europe, the position 

of women remained silent except for a few women like Martin Luther’s wife who 

renounced celibacy in order to be married to a reformer''. The reform did not give a clear 

provision for women service in the ordained priesthood ministry. It was until 20"’ 

Century that some churches like Quakers and Pentecostal Holiness Movements raised the 

position of women in Church, but still not as equal to men'<

century Church, various attempts have been made to acknowledge the 

in the Church and even empower them to take up leadership 

positions in the priesthood”. However, even this has remained applicable to some few 

churches like the Anglican and Presbyterian Churches while others like the Catholic have



In R.H.M, the research affirmed that women have remained majority of the followers.

terms of attendance, donations and carrying out the day today non-priesthood activities,

their participation in higher positions of leadership is limited.

Despite the fact that the prophet believes in equality of all believers, women have only

remained faithful servants as singers and translators in the church. Even though the

movement nationwide is reported to have a few female pastors, their number has

remained low as compared to male counterparts. The research also established a few

cases in Kisumu where certain women were forced into the movement by male figures

who ai-e either husbands or fathers.

4.6 Conclusion

In summary, membership in R.H.M was viewed to exist in four different clusters i.e.

peimanent/ full time membership, part time membership, dual membership and affiliate

membership. Fuilhermore, interpersonal relationships based on fasailj aad iitformaL

friendships have been revealed to be the most effective modes of conversion, but with

electronic and intellectual conversions taking roots especially among the young elites in
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bishop. Despite the evidence that they have been the main supporters of the movement in

However, in all the churches visited in Kisumu, none of them had a female pastor or

colleges and universities. The research also found out that on the mode of attraction, 

certain structures are intentionally put in place to attract specific groups of followers. 

However, even non-structured sub-institutions that ought to be treated as normal are 

spiritualized and end up attracting the masses. The position of women in the movement
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was also witnessed to be marginalized, despite the fact that they are the majority and the 

most significant contributors in the movement s daily affairs.
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CHAPTER 5

5.1 Introduction

5.2 Religious Impact

center of all
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previous sections

,, contiiii'es to

IMPAtT OF RKPESTANC i: AM) UOMNESS MlMSTliV

. ■.. ., rh-illenge as ''
.be reb^io- b.™ —

ci„ i„ .he beve,op.ng « ,„u, n a

experience emergence of ot le. ^,ins,ream Protestant, Pentecostal and
of religiosity, be .t Catho ,

,en as the African instituted Churches.

Neo-Pentecostal as v'

,. .. . 1 „,v from the second and the third chapters. 
This section of the study draws muc . ana < -.

, ■ , .■ ...I ,.b-,lienees along " hich this mo\ ement was 
While chapter 2 focuses on the histoi tea . m ,, ih-v
........... ..................................................... .baba............... ........................ ........... ...

. „,-he practical a.td realized impact ot these teach. 
by specifically highhghttng some .1 laud

(■ ,ni .•.•li.'ious, pohtteal, .social anti OA- The impact ranges horn Ieligiou-.i
-11-lie's in Msumu c ,. ,eeals how the teachi.tgs and

economic and arc ether positive o. n .
practices ofthis movement tend to address the issues o. the s^ 

existing churches had failed to address.
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Kibuyc and Nyalenda estates

remarkable decline from both
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5.2.1 Impact on the Catholic Church

Given that the Church Missionary Society was the first to penetrate into the region in 

190? when thev established their mission at Maseno. it did not take long before the 

Catholics followed them, leading to establishment of a Catholic mission at Ojola in 

19O6.This therefore would mean that for several decades, the early Christians in Kisumu 

and its surrounding were predominantly Anglicans and Catholics. With time, this was 

ureatly challenged by the penetration of the Pentecostal mox ements as well as Alriean 

Instituted C hurches. Il is therefore important to evaluate the impact of R.l l.M with the 

full view of these various sub-sections of Christian faith as e.xperieneed in the society of

Membership was found to be slightly affected with some

,be p.,ishe,. 1. ■!-
, 6% Wuh ,b= .i.w of .h, ropon by .b. Carbolic Dioic,.,, of Key. .b.,

.pp,oxl„„.cs ,b. prowtb of Cboli. Cbu.cb ■„ ,9-25% inc,esc deed. ■. ,b.

.enbesbip „o-b conld b... dccl.pcd by 2%. As.P,nlng «-"•b« 

cbipcb gro- «n,.i"ed consUn,. .nd ,b.. no CM.c,w,ob .0 »'ber

From Ojola Mi.ssion established a few miles north of Kisumu. Catholicism spread widely 

not only to Kisumu’s surrounding rurals but also to the township, fhis made Kisumu City 

a host of several parishes and also the headquarters of the Arch Diocese of Kisumu 

currently headed by Arch Bishop Zachius Okoth. In the study, two parishes based at 

were considered and a number of findings were realized.



a few were former Catholics.
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of mass especially on

is also justified by the fact that out of the members of R.H.M that were interx iewed. only

Furthermore, the establishment of R.H.N4 did not inspire the Catholic Church in Kisuniu 

to intensify on their evangelism to win more converts or to maintain their conveiis. 1 his 

is based on the fact that unlike the Pentecostal churches that are evangelistic in nature, the 

groulh ill Catholic Church in recent decades has been more realized through natural 

births and infant baptisms as opposed to conversion of adults from other faiths.

U,e nnding., » «,„U= C-d. ,e» in

loss in f..o, orR.H.M compared to the Pentecostal CItartstn.ttc Ottaches. 

Iht, misos a nttnthet of ettostions that the stod, tnttst a,ten,pt to .,ts»et. This ns based on 

th, l-acl that will! the advent orPenlecostalisn,. it «.s act,tally the Catholic Chmeh II,al 

lost most of her ntenahem Io Pentecodals. Qnin Richa.d, In his attemp, to ans,» the

However, the mostly affected area in the Catholic Church in Kisumu was the attendance 

specific Sundays that Prophet Owuor held his meetings in

Kistimu-s Moi Stadium or in other surrounding towns. The sanctuaries of worship were 

less than half full as most of the congregants attended the prophefs crusade. II the 

Catholics would be considered for membership in R.H.M for the times they attend their 

meetings, they would be counted as part time mentbers who have gone to see the crowd 

or seek for a miracle and would then resume their Catholicism. However, the fact that 

there are high chance.s for part time members to graduate into permanent membership is a 

ch tr indication that even the catholic congregation in Kisumu is at risks.



In Kisiimu. the slory is

thief would feci the pinch and

1990s.

Catholics than the
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observed, salvation according -- 

personal

From his observation. Pentecostals are \ery good Christian brolheis and sisleis, fhes aie 

saved from all sins, expect stealing. They are stealing sheep and fish from the Catholics. 

Quin also portrayed Pentecostals as laz\ fellows who do not llsh from the lake, but horn 

the boat and since it is the Catholic boat that has much fish, they have suffered most.

acknowledge C hrist as

taken the place of the new

Catholic questions of "07/0 is steeling oar sheep?" comments that the answer is no 

longer the devil, but the Pentecostals.’’

n„in ro», on salvaUon-i.s

,h,™gh ouiortalisn, and f.i.h Mb.«» "«« 
cdKdic .oachipgs abou. ,b. samo As P N Waohage.« -"'iP l»>« 

,  according 10 .Ire Peniecoslals is exclusively 10 those who

savior. Those who therefore die without accepting Christ

Since Ihc Caiholic Church is tlw rr.ain poin, of focus here, i, is hnpori.n, a. this poin. to 

examine ihe underlying f.c.om .hat have made the Catholic Church to maintain their 

tlmch with the advent of R.H.M. as compared to much loss to the Pentecostals in l»s ■

In Kisiiniu. the story is totally different. .A decade ago. it was the Pentecostals who had 

Ihe majority of the followers. Since the business of stealing the sheep has persisted. the> 

have to suffer the same consequence as the Catholics did. Repentance and Holiness ha.s 

sheep stealer that successfully steals from the former thief 

(Pentecosttils). As will be seen in the next section, it is amazing to realize that even a 

complain if the sheep be stole is lost to another thief.



weakness of

worship.
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ailhoLigb they are so

of K.I I.iM altack on the prosperity gospel.

exploitative spared the Catholic Church whose modes of giving are 

free will hence non-exploitative.

al personal level are deslined to perish together with those who are invisibly ignorant of

salvation in the same literal hell of fire.’

In response to prosperity gospel. Boff Clodoiis comments that this is not the kind of 

success that Catholics aspire and they should not be reckoned a failure it they tail to 

preach it.’ It can be therefore deduced that what was initially perceived as a 

the Catholic Church has today turned out to be their strength working out for their good.

I heir little focus on the gospel of money ha.s made the congregations stable irrespective 

Owuor's altack to the Church as being

relaxed and out of the

Th. ml—
.,d Al'i ic. lnl»d Clu.r.h. S.v.n.h Day Adv.n.isB m.y al» fa" i" ">i» = W- 

dilT.reni fro... .he fo.-roc.- be.m.se of foo"’’"

In conirarv to this, the Catholic doctrine of salvation is meant for the theologians 

themselves to interpret. Most members do not know what it means to be saved as a 

catholic, for some, it is equaled lo baptism, or attained al death and lor others, all are 

saved lhrt>iiuh the death of .lesus. Shorter, another catholic scholar and missionarv- also 

(AV,IS up the fad that Catholic concept of salvation i.s verv subtle and too complicated to 

be understood by ordinary ( atholics.

5.2.2 Impact on ,h« M.ln.tt.am Pro,......., Chprol...

be.m.se


wax or

new movement.

Kisiimu has been in
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,he new movement held ti meeting in the city, signifying that many people from 

mainstream churches were also pari time members tn R.II.M.

In eon,parison to the Catholic Church, more Protestants were reported to exercise dual 

membership in R.II.M. It wa.s also reported that certain pastors from these ehurche.s had 

given public suieinenis iheir cngiegaUons againO alien.iing lhe n.eeiings by R.H.M. 

In saeb eases, (be new n,.,ven,e.,i is pe.eeived as being ealiie ntose fonnde, lacks prnpes 

ibenlncieal inaning and upbringing in p.sa.ral leadessbip. Since ihe n.ains.rean, chasebc. 

bicblv aphdid ibenldgical is......ng. a g„„d nand.s „rc«ng,cg.a,s have sebained Iknn, .he

The studv on these churches found that their members who joined the movement were 

more as compared to the Catholics. Majority of these were women and youths who in one 

the other had a perception that the mainstream churches had not effectively 

ministered to them with respect to healings and miracles. Since such phenomena are not 

verv common in mainstream Protestantism, the healing miracles have become the most 

altr:icli\c into R.II.M. Temporary reduction in church attendance was also realized when

. i„ ,„„b «id, PcPiccdS.., inovemeras sigh, s |,„7 svbch hsissioh.C' 

cZic Mines „b„ »» se„, by Nilio.ic Independch, Ml.ssion heeded by Ev.hgelis, Rehes, 

weld,,,, c.™c ,o Kisdsbd i„ osdes ,o e.ehgelize „.e His se.lise.io,, »f . lege Iseck 

and a, Nyangb.ri cde bin, seldCe and s,.s. Renlceos.al Asscnblics dPGbd 

,p n Si„„ Nvang-Pri ,b., evenwan, spse.d a,.»ng .he cd .be Luhy. of Weslesn

5.2.3 Impact on Pcntecosial Churches



Kenya .

surroundings.

From 1970s.

estates.

dominated city with at least a 

well as the residential

This therefore made I’.A.G the first Pentecostal movement in Kisiimii and her

both the city centre as

includes Winners Chapel that was

-,-ne «« „rKe„.ecos«,i„n Ki.u.nu h. j., liKe „y o„» h. .he ,e.io„. Meeh 

focus is besed Oh personal encoun.er wi.h h,„s throeah re-binh,selva,ion) iha, ,s 

followe., by spirit fillings GtoZnZio (speaking in 

every believer. Miracles of healing are part of the worship as 

™,sie is very lively with ntodern ins.run.en.s like key-board. gul.e„ and drutns. As ,f
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1980s and 1990s. the mushrooming ot Pentecostal churches in Kisumu 

attained its peak as home grown movements such as Voice ol Salvation and Healing 

Church fVCSH) by Bishop Silas Owiti and Power of Jesus Around the \\ orld by 

Washington Ongonyo Ngede became the most popular churches in Kisumu. 1 he 

Pentecostal influence was also expanded through other movements that begun Horn 

Nairobi or 1 'ganda and extended branches to Kisumu. Such included Redeemed Gospel 

Church. Ktsumu Pentecostal Church and Deliverance Church.

with .Icsiis through

tongues) is almost an expectation from 

well as exorcism. The

, .,her movements from outside K.s, Alrieun ulso ventured into the city. An esun,pie here 

founded by Bishop David Oyedepo from Nigeria but 

introduced in Keny. by Duyo Olu.uyo, After planting tbeir ftrs, ebureb in N.irobi in 

,,.,5. they proceeded to Kisumu and Mombusu in the same year, making the fellowship 

grow up to a.500 membership by 1098 ■" It is in .bis background that by the advert of

r t i'itvr y.vitli at least a Pentecostal 
Owuor's movement. Kisumu was a Pentecostal

church in every streets and corridors in



common addilivcs.

bless them more.

■John ihe Baptist to

What Quin

Pentecostals. it. would hold a

stolen properly

138

these are not enough accompaniments, clapping ot hands and vigorous dancing aie

THe of his psophcic n.ission in Kis»,u hns Ikc. ieh in e-esp Pen^i.l church

Wi« O,nn Richun. denned ns sheep sieaiinP hud r.nuiip uP - .he

,. PHe Pentecostnis hud ^e„ uil uiunu hn«»" •» -

............................................................ .. .........................

ernsade lhe lollowing ecening.i»si sP~d 'he"
Hnn-hes Illis time round, lhe sheep denhug

iHe losing side'I. is  dm. even a uhie, .ho loses

The prosperily gospel has been a dominating laeior in pulpits. W hether on Sunday 

serx ices. open air crusades, radio or telex ision programmers, people are asked to plant a 

seed of some monetary x t.lue in exchange of their blessings. Some gave their homes, 

houses, cars and large stmts of money rangi.tg front thousands to tens of thousands Kenya 

tgs. In sonte cases, those who gave less were anointed by a drop of oil on the fore- 

buttle It) appreciate them aixl

business placed them on
.oanolher.hief.vouldPurr'"'"’'"'""’'

Oivunr-s message maihlyurec'cJ'^'

.,,1 ,l,.,e .ere ....... .... ......... dehned "S . ....................  ». ih- chumh, . .......... -

,|,e chuieh ivus Ins, and neede,! u p.uphe.ic iigum nl' die ,y,x.h.gy 

preach repe.tttutce and return the church back to the way.

head while those who gave much could be given .he oil in a

»o to court. It is no doubt that



investigation.

On a Sunday morning, it has become a unique event io find some churches closed down 

and pad-lock hanging at the door. .Another \ isit to the same Pentecost Church in 

Nyalenda slum on a .Monday morning would reveal that the church is busier on 

\\ eekdays than on a Sunday. Did ihe\ change the day of worship to a Monday?

re\ ealed that all the flock and the

consequences, especially 

burden and exploitation rather than s 
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giving more as a

hold services with only their wives

Fven „»se church.,
O„ „d«c.i0h in lin»nci.l M«*mb®" >« 

ipiritual responsibility and an act of

In other incidences, the churches maintained theii structure, but changed the sign -post to 

read. - Repentance and Holiness Ministry. A MinHoy o/Kinys Ontreach Church.- This 

indicates that the pastors had totally transferred their Hock to Ovuor's movement. 

Whether this was done with the consent of the Hock or not is a matter worth further

Even th. ,no,l sttbic ctorche, Ibai have »rvived in Kiannw longer Ihm any other .1 le.,1 

had a slory to ,ell. In son,, eaaea, ntenrhecltip had drasiieally redneed even by half. 

Other, had nt.in.ained their .lock a, long as Dr O.ttor .a, not in the city. On a day or . 

tveekend that he hold, a ero.ade in Kisanto. it i, clear that th.  peopL gathered

at MOI Stadinn, «.o.d translate to entpiy t-. in ebhrehe.- S."" P“ “ » 

and children being the fiock.

Definitely no. An inquiry from the neighborhood 

shepherd had shifted their membership to Owuor s movement, leaving the church 

building to host a nursery school. Such incidences were common in kisunni s slum ot 

Nyalenda and Bandani among other estates ol'lhe low class.



did nol accept him from the

140

(hvifor" (people of Owuor) or Toha" (people o

A. critical analysis on

of names which poi lray that the movemeni is culiicic and does nol portray the full 

doctrines of fhristianily. Sarcastic names such as "Jo- ();v>'ulc ' (people of sacks). .Io- 

f confession) ha\e been used to refer

worship, rhe reaction of the Pentecostal churches towards this movemeni varies from 

one particular church to the other. From Dr. Owiior's comment, many bishops in Kisumu 

on-set of his ministry. His movement has been called all sorts

ahead to implement some internal minor

to the movement, l-'or those who do not want to engage in arguments about this 

movement, they simply say that whether it is of God or not is a matter that requires God 

himself to judge. They would in some occasions warn the members against this 

movemeni but would also let them decide for themselves.

Other churches on the other hand have gone

. ...... . .Li,
of .Lesins r« .Lei. ««««.-» "Lo ..«» appe» PaL'idy Pa'P-

.L= »»pe.

rather than ‘’seed planting" m exchange foi praytis.

andedyins «««of "embcLip fro.n Pen.ecos.al 

in this argument. First ol all. the

y other Christian
churches into this new movemeni is very necessary
aospel Pf prosperity L.d dominated in .Le Pen.eeos.al cLnrcL .Lan in an 

;„.„„„„,ons, nre masses oere Ped „p .Lis. espeei-ity from tLe ..»er e ss

„„OL. Por., rePu.e in O«nor-s n.oee.nen. where womLip is Pree. TLe .espnr.n.es .yen

espnr.n.es


in R.H.M also revealed that many had unsuccessfully planted the seed that had failed to

germinate into a miracle.

wonders.

it up.
responsible for this. In 

is dominated by charismatic figures that run the 

such cases, the name ofthe leader becomes

Leadership in some Pen.eeosi.l churches could also he 

some Pentecostal movements, leadership 

churches as personal or family enterprise, in
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Secondly, the Pentecostal focused on power to perform miracles could also be behind the 

fact. Many churches (Pentecostal) had remained lukewarm in prayer and righteousness 

hence the miracles were more spoken than experienced. Owuor’s supernatural powers to 

work miracles such as healing HIVand AIDs. cancer, blindness and other physical 

infirmities reminded the Pentecostals of their original beliefs. For them, it was a time to 

go back to the right Pentecostalism which focused on the gospel marked by signs and

Timdiy. membership imc Pentecosial moyement is less s.rucured .s comp.md ,o the 

Catholic Church. In Pemecost.l churches, a person simply becomes a member by simple 

declaration of lesus as persona. Lord and sa.iot. No much siructured discipleship and 

socialization is vritnessed since mem,«,ship Casses am non .zistent. Even membership

could realize a reduction of membership chen they notice that many more seats are 

remaining vacant. translates that many Pentecostals are not properly ground.mo 

their churches hence can easily transfer membership. Tills is not so with t re a , 

Who go through a long process before attaining membership hence would no, eas, ,



mean
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part and parcel of the name of the ministry e.g. ministry of so and so”. This would

that if one is a bishop, then his wife is appointed as his immediate assistant.

Decisions are made at family level and the few leaders who exist are only used to stamp 

them. The church boardrooms therefore have only remained ceremonial as critical 

managerial matters about such churches are discussed and decided on in the bedrooms of 

the bishops and their spouses and close allies.

This made o.hem who asphorise up in leadership feel lih.i.ed aixl sidelined. The, saw 

.he new movemen, as al.erna.i.e relief form rhe family dieu.ed ehnrehes. An e,al.a.ion 

of ihe leadership of loeal ehureh in R.H.M confrrms .ha, .hose who serve as pas.ors or 

leaders in dais new movemen. were er.her singers. s„re«ries. or assisran. pas.ors in o.her 

Pemeoosml churches who hec.use of rhe simcres in pl.ee, could no. hse up .o higher 

levels of leadenhip in flieir former churches.

5.2.4 Impac. on African Ins.l.n.ed Chnrehe.

African ins.l.n.ed Churches have heen a ver, common phenomenon in Kisumu as -I as 

odrer p.r» of N,anz. and Wes.em provinces. In hisum. for ins.mrce, mo.mr.en.s .ha. fall 

in., .his category include Tegio MaHa, Nomiya hue Churches, Roho Chnrches. D,n„a 

Msambwa, Africm. Divine Church and Afric Israeli Nineveh.

These movemen., apm. from .heir focus o. incorporadon of .he African culmre .n 

Chrisfian worsMp, me .so heen on AfHc.n foundem especially from .heir e.hn.c 

conununiries. The impac. of R.H.M .o .hese churches is seen no. .o he un.form, u
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ways.
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Religion is a very significant pi- . 
one way or the other have practical imp:

Kisumu, Owuor’s massage of repenta

• .is is the most observed positive impact. In Dr. Owner’s 
Rehabilitation of m their evils such as

meetings, self convicte c 
theft, murder, corruption and sexual

mar of society therefore any religious movement must in 

act on the lives of the people involved. In

has influenced people’s social lives in many

their churches in order to associate with R.H.M based on the assumption that the founder 

is their own son who has been sent by God to liberate them. In other churches like Legio 

Maria and Nomiya Luo Churches that believe in a Luo Messiah, members easily joined 

the new movement, perceiving that Dr. Ownor could be the new Luo Messiah, a position 

that the prophet himself has not claimed.

Dual membership be.ween the African Instituted Churches and RHM is also a common 

incident. This is based on the perception that the concept of church hopping is ver,- 

familiar to this nature of churches than in an, other category fitiun the Cluistia. faith. 

However, commitment to full membership transfer into R.H.M is not very high as was 

realized antong the Pentecostals. This is based on the fact ti„ the African Instituted 

Churches are so interested about their African traditional culture, a fact that is opposed ,c 

^..hermore the gospel of money that was a burden to most
Owuor’ teachings. Furthermore, tne go p

• t’ Q was not very dominant in African Instituted Churches. 
Pentecostal Christians was not ve y



R.H.M.

the movement.

Women an'

their husbands
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individuals have gone ahead to live a positively transformed life in fear that a repeat of 

the offence would shame the movement or expose them to legal execution. One of the 

significant incidences occurred in Nov 2010 when many people returned looted property 

right before the police in Nakuru (See Appendix 3.6).

The s,ud, .so ideohfed so.e cH.ie., ne.a.i.e cnse,„ences espec.lly .. f.n.d, uode 

children who con.™, dreir nremhenrhip.. .he movenren. ah-i-

Reconciliations especially of broken families have also been realized. Couples lhal had 

abandoned their families have been witnessed reconciling back to each other as they 

repent and confess the evil they did against the family.

in other social spheres, dmssing code especially in women practically reveals a new fonn 

of religiosity in Kisnmn. Owner's condemnation of women weming tight housers or 

mini-skiits has improved modesty. Women who follow his movement have adopted a 

new dressing style that is more Islamic than Chr.stian such that an encounter with a 

woman in a hW kind of dmss would mem, she is eid,er a Muslhn or a Christian of

Music in Kisnmn is richer d.», it was before. Tire melodious pmduction by R.H.M 

singing team dominate, th. stalls in dte bus -stop to the simp, on the estate, a. well as 

residential houses. Ute rate at which such C.D productions are sold b, h.wkemreve.l 

that it was not only a new form of worship, but also entertainment to non -members of



sometimes lead to family breakages. Children have been dislodged from their homes to

stay with relatives or church mates in order to protect their faith. In such cases, the

sufferers treat such an experience as a short lived suffering that is meant to try their faith

and they would soon overcome.

It was also discovered that some youths at the age of marriage have attempted to avoid

marriage and family life.

5.4. Economic Impact
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marriage and others even abscond and break courtship relationships. Since the founder of 

the movement broke with his wife and stay without a family, a number of young people 

imitate him as a mentor and a role model. Celibacy and singlehood is thus perceived as a 

higher status of spirituality, purity and Christian devotion. Others also argue that the 

rapture is expected to occur very soon such that there is no time for marriage and that it 

has no place in the next world. No criticism is however given to those who pursue

Two m.in docwiMl ».chings were seen .0 be -ery
followers of Owuor’s Owoor's ,pro.ob to the gospel ofprospedt, .od

money has direct i„.p.ct on the li.es of the followers. Initially those who strongly 

believed in the idea of .rowing serf b«l been carried away by the teaching to the exten. 

■hat some ignored bad work, competence and entrepreneorsbip in bnsiness with the

Church With Owuor-s rebuke to this doctrine, such people who believed hi„ had to shed 

off such perceptions and begin to embrace hard work and conrpetence as the Jus, means 

to economic promotion and success.



His teachings on rapture and eschatology also have some negative influence on a section

of followers. Similar cases as reported by St. Paul in his letter to Thessalonians, (2Thess

3:6-14) where certain Christians tend to disregard work with a perception that the world

is almost coming to an end seem to reoccur in Kisumu. Certain members resigned from

their jobs to pursue full time preaching hence affecting the economic stability of their

families. Others closed down their businesses, resigned from their professions, dropped

dropped out in

teacher than as a streets hawker.

S.5 Political Impact

were not*

preachings, he sharply
win

out from colleges, schools and universities with the expectation that the world would 

soon come to an end hence no more pleasure in this word. For instance, a case was 

reported of a student who after pursuing a degree in education from Kenyatta University, 

dropped out in 2008 at the final year of his study. After several years of rapture delay, he 

resorted to work as a hawker of cassettes and C.Ds of Owuor’s teachings at Kisumu bus 

stop. Whether he does this as a call or for his upkeep is hard to explain. However, it is 

hard to comply with the “God” or “god” who can call a graduate teacher just to make him 

•met hawker. As a matter of fact, it would be nobler to evangelize as a professional

Owuor’s prophetic ministry has not been exceptional. From the initial stages of his 

rebuked political leaders who propagated evils such as corruption, 

, well as consulting witch doctors and diviners in order to win 
oppression of the poor a

ReiHon has been ver, ins.rane.Ul m shaping politics and l.irdenship ta wep, 

see in the history of the Jew. for insUnce. leaders like jndges and Rings

onl, oolilioal leaders, but .!» religion, fignre. who were selee.ed by God hhn.elf



political positions. His preaching was therefore not only calling on church leaders, but

also politicians to repent of their evils. The report of his followers reveals that this has not

been fully achieved. Owuor’s expectation and goal is to realize a serious repentance

where the entire leadership of Kenya including the senior most leaders in the executive to

gather in a public meeting and loudly confess some of the sins they have committed in

the darkest corners.

behalf of the nation before re-baptizing him a few days later.

reconciliation initiatives (See Appendix 3.5).

5.6 Conclusion
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Though this can be taken as too ambitious, some level of positive response has been 

realized. For instance, a number of members of parliament as well as leaders of

provincial Administration have attended his meetings to repent on behalf of the 

government. The most historic event occurred on 28*’’ March 2009 when the Kenyan 

Prime Minister attended a crusade at Nakuiu, in which the prophet led him to repent on

to summary,.!» mo.emen. Iws r s bcU. po.i.i.e -d neg«l-1wac.s to almos. all 

spheres of lire in Kisnmu. In «re »l®"- H-"-. ■"

Such an event as Owuor desired was very necessary for the healing of Kenyan society 

after the 2007/2008 post election wars. The most positive remarkable impact was realized 

through the series of healing and reconciliation campaigns led by Owuor in which he 

made several attempts to reconcile the communities that were deeply affected by the war. 

He was thus awarded a peace award in 2010 to recognize his Hrtional healing and



Churches.
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an attempt to bring sanctityThe research also established that this movement has made 

and refonii in politieal. social and eccnontic.l spheres of life. In this attempt, the 

implementation of the teachings by the people has ended t.p causing both pos.t.ve an

• ,v This creates a sensitive concern as to whether the 
negative impacts on the socie y.

. 1- J Io thf> ^lame thing- It could be possible to
Christianity taught and the Christianity ive followers to

,1 th. faith lived depends on the ability of the followers to 
conclude that the faith taught and the

. , ent the faith as relevant to their context otherwise certain teachings

interpret and implemen reasoning of
.ight endanger the faithfuls Who blindly intple.^^

their intended meanings.

los, membership in f.vor of ibis movemem. The m.gni.ude of drese effects varies ftom 

one church to another, with dre Pentecostal churches being the most affected. This has 

lesulted into a strained relation between the movement and Pentecostal churches in dre 

region The least affected churches are the Catholic Church and the African Instituted
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CHAPTER 6

CONCLUSIONS AND RECOMMENDATIONS

6.1 Discussions from the Findings
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teachings, visions an^ 

scholarly point of view. The 

issues in the movement that are res;

At this juncture, it is crucial to draw attention back to the problem on which the research 

was based and how it has been addressed. The research has affirmed that though R.H.M 

is one of the youngest movements in Christianity, it has continued to recruit millions of 

followers across the world. It has thus attempted to highlight the background of the 

founder of the movement and how this has continued to influence the movement. His 

,d dreams and their relevance to the people are also studied from a 

research has therefore successfully revealed underlying 

iponsible for its quick spread and popularity.

™. . .. guided by foe, — o«ec.i.« h..e ... ~fu»y

The d»„.,.yes i. .e s.eie.y -he d™ of .h. l-do"

„d how moveme,, emerged ,o dridge »= ^een high«gh,ed. T„. ...n

...o^ddicing... . i-hidgs is .ddsessed. T,„ h.s also

„ „„.ify ....Ko» cegodes of n,e»d.»..ip .Heir of—oo i.,o ,de »e.

Thei«.p»..fR.H-M
„d tei, positive and oegdUve ooieomes ate highlighted.



women.

6.2 Conclusions from the Findings
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however found out that such challenges 

political in nature yet manifested through the new religious movement.

was based on the

This research strongly affirms the observation by Aylward Shorter that in the correnl 

„„d of Christianityrn Africa, New Religions Moyenrenls are increasingly becoming

The research was also based on four different hypotheses that that have been tested at 

various levels within the findings. One of these was the assumption that R.H.M emerged 

due to failure of existing churches to address certain spiritual issues of the society. It was 

were not only spiritual, but also economic and

Even though women were perceived to be the majority of the followers in R.H.M. the 

research has not only confirmed this proposition, but has also realized that the current 

trend of the movement is targeting the youths especially through intellectual evangelism 

in institutions of higher learning. This has made the youths to be the second majority after

The third hypothesis of this research that has been largely confirmed 

assumption that there is no much newness in R.H.M as compared to the mainstream and 

Pemeccsul cbmehe,. Will, speeilie mfemnee ,c membemhip. .be meemcb ..mngly 

affirmed Iba. memberahlp i« R-H-M is d»w. fern exl.ling eb.rcbes and iberefcre 

challenges Ibe coneep. of con.ersinb „f bon-Cbrisfian. as a way of r^mi.lng members. 

Laslly, .be research ha. also confirmed .be p.opo.i.io. «>« ,be f.,u,e of R.H.M relies 

mainly on .be abiliW of .he followers ro recei.e. refleC. impl.mea. and ccmmunlca.e .be 

new religious ideas.



movement.

.„s pophe.ie, abpu. wa- -nd «ood-s«. ecu. P. ,pn„„ce

H.,i, P, d,e he >» 7 7 “
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more popular hence taking the place of the African Instituted Churches New religious 

movements in this context refers to religious off-shoots from the main stream churches 

that tend to oppose them based on the claim that such churches have become lukewarm, 

cold, unspiritual and rigid. Unlike the African Instituted Churches whose main focus was 

to incorporate African traditions into Christian faith. New Religious Movements often 

oppose the African tradition in Christianity.

The reseaieh also established that the caltpral and reliBious socialization of the fonnders 

of such movements remain very influentiah Dr. David Owner for instahce. was bom and 

brought up in a middle class society where his father served as a prison's wmden and his 

mother was a housewife who was of shong Anglican tmdition. Owner himselfwas 

academically brought up as a young scientist in Uganda during dw Ugandan political 

crisis of 1970S and 1980s before olinibing the ladder of academia to finally he.ng a 

medical doctor, researcher and university lecture,. Such an upbringing and social,z.t,on 

must have shaped his ideology, philosophy and theology reflected through the

For instance, it cm, be concluded that Owner's lute,action with the Prisons envttonment 

where his late f.dier worked mt« have exposed him to a lot of human sufferings. His 

call to free the suffering from the bondage of sin and cceuomic exploitation could have 

been inspired from this early age.



medicine. For Owuor,

TMs is not a .ni,.o concept in Ctistianit,. Apart fton, the ntission hospitals that ate 

hnil, alongsideUte chntches, Ayltcatd ShoAct i„ his hooR,..,,-on.,he -.cMoco,-:..

African oredicine in Christian faith’.The on,, difference between Owoofs nro.emen, and 

the ntission chnrches or between hhn and Shorter is that the fornte, cases focns .note on 

medicine and the faith to shadow the medicine Fo, Ot^or, faith heahng ,s supeno. to 

the scientific medicine which itw shadows h.

incidences to him which is perceived not only as a result of political crisis, but also as a 

punisliment from God towards human spiritual mistakes. He therefore believes that if 

humanity does sin and refuses to repent, God is likely to replace peace with war as a 

disciplinary measure to restore them back to order. His passion for healing must have 

been refined more as a medical doctor and researcher than as a religious founder. His 

commitment to research in the most threatening sicknesses like cancer must have exposed 

him to a lot of human sufferings. Furthermore, he could have experienced certain critical 

conditions of illness that medicine and science could not address. His research process 

therefore could have unveiled to him more of human limitations and inability. He thus 

mspried .0 religion » oon.inue -lib bis baling minisp,. bm .bmngl. • diffo-em mode 

tha, included divine in.ereen.ion. Since In bi, be.iing cre-dc. be .ccompanic, bimsclf 

wid. sccal medical doc,on. ,o conf.™ ,be be.lings reveal ,ba, Owuo, ha, no, „op,red 

bi. medical prefcsion. bo. ba, premo.ed himself ,o ano,be,- level of medicine .ha. on,, 

.be spiri. of God on religion can an.in. Though he ba, no, buil, an, bospi.el alongs.d. ,he

■ • rhnrches do it is evident that alongside 
cliurches as most of the mainstream missiona y

his crusades he has mobile medical clinics and doctors.
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The findings of this study also establish strongly that the formation of new religious 

movements have more underlying factors that may not be purely religious as one would 

assume. This is in agreement with the findings of other scholars of African Instituted 

Churches. For instance, Nahashon Ndung’u who conducted a study in 198O’s among the 

African Independent Pentecostal Church of Africa (AIPCA) found that the 

behind formation of this movement were, more political, economical and cultural than 

religious’. He highlighted such issues as female circumcision, forced labor, colonial land 

policies, kipande system and other injustices associated with colonialism as real factors 

that compelled the Kikuyu in Central Kenya to form this movement.

Among .he Luo of Ny.nz^ Mildmd Opw.po observed .1... .he fo.™.ion of Nomi,. Loo 

Church w- n,ain., apm»s. ag.ins. whi.e colo.ia, domins.io. in poii.ie.i, economic .nd 

culnrrai marmrs' -nrough d.e - case s.od.es men.ioned above are pure,, on African 

Insti.u.ed Churches, .be new mhgious mov.men.s in Chris,iani„ .end .o emerge along 

similar roo.s. As discussed in sec.ion 2 of .his worh. .he socio., a. .ho ..me of .ho 

fo„„d..io„ of,his movemen. was experiencing a io. of chalionges .ha. were poli.ical, 

social, Ctiltural and economic in nature.

prom dohu S. Mbi.i’s common, .ha. Afric is no.oHonsi, roiigious, such p.oblems are 

„ge„ .0 escalate in.o religious revolu.ions’ Reponunce and Holiness Mims.. .Hus 

emerged as a feP.m for .he socio., .o express .heir frus.ra.ions associa.od wnh poh.ica, 

failures, pro.es. ag.ns. moral doca„ m.d demonsua.ions agains. o^nomic expioi.a.ion

had pene.ra.ed In.o .ho Church .hrough .he gospel of prospoH,,. Such grievances 

could bo more vocal onl, if con.munic..ed .hrough a religious forum.

s.od.es


poor

The research has also found that a society that has failed to address and overcome her 

own historical challenges and injustices, is likely to form a religious movement that is 

apocalyptic in nature as the only way of escape from troubles of the community. This is 

more common among the people of the low and middle class than among the economic 

elite because such impunities have greater effects among the former than the latter.

Among other things that are taught in Repentance and Holiness Ministry, the research 

realized that eschatological beliefs and teachings are the most influential. Such an 

eschatology is world denying than world affirming hence tends to withdraw peoples 

attention from the present. Because of failures of the society and the dangers that people 

are exposed to, such a teaching easily convinces them that nothing good can come out of 

the world. They quickly believe that the world will soon come to an end and usher them 

to a new world order of joy that can only be achieved in the next world where the rich 

exploiters and sinful shall not be allowed in.

Since the Pentecostal view of prosperity only favored the rich and locked out the poor, 

Owuor succeeded in inventing another fonn of prosperity gospel that is too ideal to fit 

..to the present hence postponed into the future. Perhaps this is the most recent invention 

.,1 the gospel of prosperity by a preacher who was against the same.

-i effect of this as has already been mentioned in chapter four is both negative and

positive on the positive side, it h» pnt some cheehs and baiance among tertai. membent

„i,h their acenmnlated wealth. However, some negative impacts wem also mahzed 

as some followers abandons! thei, daily businesses, families, schooling, professions and 

155



jobs with the claim that such things have no place in the new world that they were just

about to enter into.

circumstances.

ways. They usually have no steady income, 

clothing and educating their children falls on 

conditions such as cancer and HIV and AIDs infections are more common among women 

than men. This compels them to be the first to seek for spiritual intervention in their

On membership and membership attraction into R.H.M, the research confirms Aylward 

Shorter’s observation that women and youths are the majority inhi,R.M \ This is based 

on the fact that women in Africa are socially and economically disadvantaged in many 

despite the fact that the burden of feeding.

their shoulders. Furthermore, health

Finally. .0 ^sponJ » *'

study discoyeutd that .her. is no much neweta in N.R.Ms. A .on,p.r,.ive vies, of 
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Based on these facts, women are the most regulai- customers in prosperity gospel. They 

thus form the majority even in the Pentecostal prosperity churches, along with the youths. 

A critical evaluation on the membership in R.H.M discovered that majority of these 

members were actually the same who were converted into prosperity churches. 

Membership has therefore progressively evolved from mainstream churches, to 

PentecosWl pnysp.rity .hut.h.s .nd to th. ne» religious ntovements. This dterefore htn 

discovered a net. trend that the current entergence of N.R.M s is a reore threat to 

Pentecostal churches than to ntainstrearn churches. A. already sUted, the eschatological 

approach to prosperity is ntore appealing to wonten .red youth than prosperity on the 

earth that has exploited them without evident gam.



responds to people’s current challenges.sss
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12:2ff

faith that is^
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o/- of our faith

R.H.M with respect to other churches in Kisumu confirmed that the newness of N.R.M is 

not in the founder, nor in the membership, nor in doctrine. For instance the founder 

himself belonged to the old Anglican tradition, membership is fished from other Christian 

boats, and teachings are from the same Christian document - the bible. The only newness 

in R.H.M is in the creative and charismatic ability of the founder to offer a teaching that

Wta. the .uto of Hob-O” ” ""“S ""
perhaps is the plaee where Chdsti.ns h..e failed most, leadlrtg to historical emergence of 

odrer mo.emenm within the same faidt. The world has historically straggled to host 

Christianity as one faith, hut with .arions ....ement. ^o« points of focus is no, Chnst 

as a whole, but some aspects about Christ.

■■'Let our eyes on Jesus the author and the perfect

□ 1, nf Relieious movements should learn to teach a
The founders and teachers of g

, Christology that views Jesus as a whole. Failure to achieve 
Christ centered i.e. teach a Christology

. • „ f. divided faitii. For instance. Adventists focus on the 
this has ended up producing
Sahhath. Pentecostals focus on the Holy Spirit, and Escha.oiogicai churches focus on 

end of events, Resurrection movements focus on me resumecion an s^er. o^-



Since new religious movements have always been and shall always remain to be in

existence, the mainstream churches should learn to co-exist with them in society. The

Massacre

hard to balance ail doctrines of Christianity, the movement that is most balanced has 

higher chances to stand.

research established that shaip differences experienced between the new religious 

movements and the mainstream churches are not in the interest and defense of the faith 

but personal interests. These should be minimized and a positive perspective be adopted 

towards new religious movements especially considering the positive values that they add 

to the society. For instance, despite the fact that R.H.M was strongly opposed by 

mainstream and Pentecostal churches, her role in preaching healing and reconciliation 

after the 2007/2008 election violence in Kenya cannot be undermined.

Likewise, the state should maintain a close watch on new religious movements, and if 

possible, implement thorough vetting procedures conducted by religious expertise before 

a religious movement is legalized in the society. Evidence prove it that some new 

religious movements can be very dangerous to humanity and once they begin to operate, 

they spread quickly like a fire consuming dry grass hence can easily run out of contiol.

Fanatical attention should be given to movements that are eschatological in nature than 

any other’. This is based on the fact that most of the religious movements that spring up in 

the 20* and 21- century are apocalyptic and might end up utilizing people’s problems to 

lure them into destruction. A practical example can be drawn from the Kanungu

in Western Uganda that on 17'" March 2000 had six hundred people gathered in 

a church expecting their world to come to an end. When Christ seemed to be delaying
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scholars.

These include:

1.
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and the dawn was approaching, they set themselves on fire, hence ending their own world

11

The ^search also exposed several other problems that because of limited scope and time 

could not beexhaustivel, rese.mhed hence recommended for further researoh by

The role of women in New Religious Movements.
Such a study should help answer the questions such as: Why are women the 

■najority of followers in NRMs? Why has their role remained marginalized 

despite the fact that they are the main contributors and supporteis in N.R.M 

ii. r he position and applicability of legal justice in the case of repentance, restitution

and transformation as a process of rehabilitation.
Such a rc»mmh should find on. why certain suspects and criminals would find it 

easier to confess dtcir crimes before the church and no, before the court of law.

With this respect, Cliristian faith should present a balanced eschatology that does not only 

focus on the future, but also influences the present. Hope for the future can only become 

useful if they make people live a better life today. Even if the world shall come to an end. 

it is nobler to end a better world than a world that’s distorted and destroyed by human 

aciviries and charade,. Eschatology should no, be used ,o scare people «,d build up fear, 

bn, should be a poin, ,o encoumge ,he sociely and build hope tn d,e presen, and for ,he



iii.

6.4

Movements.
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The study should also investigate what the church is doing to rehabilitate such 

criminals and whether repentance and restitution should be a substitute for the

I. is . non dispn,.blo f.=. M «» »f "" ”

Christinnity, b»i also in olber «orld religions is the concept of New Religions

course of legal justice.

Healing and reconciliation in new religious movements.

Such a study should find out why R.H.M became very popular after the Kenya’s 

post election violence and also investigate the role that has been played by the 

movement in promoting national healing and reconciliation.

The forms tbe, tske m.y dilf.r fretn iitne to time .«d ..ry from pte » plsce. To 

repentance and Holiness, it is clear that some of the issaes that the movement w.« 

strongly opposmi to have already slipped into the movement. These incl.de giv.ngof 

money, wearing tro.sep, and plaiting hair by women. Tltere is th,er a high ptohahiltty that 

the movement will soon come bach to ,s»es .ha, they strongly opposed and remaini.st 

like any other movement around them.

The Future of New Religious Movemenu with Speeine ReferenceR.H.M

Leadership is one at the most critical challenge to New Religio.u Movements. U.dershtp 

,mining htu not been seriously handled by R.H.M. For instance, the Prophet has renratoe 

most revered Rgure who is almost treated like a -god- and no other leader s„,n to posses 

the unique giRs that the founder possmrses. Fudhermore. theological tram,ng has been

incl.de
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sidelined based on assumption that reliance on the gifts of the Holy Spirit alone is enough 

for religious leadership. This would follow that in the event of the departure of the 

founder, there might not be found a single personality with enough capacity to lead the 

movement and this might result to split of the movement.

Besides splits on the basis of leadership lines, doctrinal, regional (geographical), 

ideological, theological and cultural splits are also likely to be experienced in the near 

future. As already observed, such differences are already seen among several 

congregations, causing internal splits to the extent that it is not unique to find part of the 

group split from one fellowship and start their own just within a distance of less than 100 

meters yetthey claim to belong to the same movement.
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Appendix 1. A sample of questionnaire administered in the field.

SECTION A

Name;

Gender:

Age:

1. When and how did you come to hear of Repentance & Holiness Minisrry?

2. When and why did you join the Ministry?

Have you been
NoYes

a) Specify-------

168

a member of any church / spiritual movement before?



b) Why did you leave it?

What challenges did you experience as an individual or as a society at the time4.

you joined the movement?

5.

6.
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How did R.H.M respond to those challenges?

How did your former church succeed or fail to address these challenges?



SECTION B

7. What are the core teachings you highly value in this Ministry?

8. How do such teachings compare to your former church?

9. State briefly how the teachings have influenced

a) Your life?

b) Lives of your neighbors?

170



c) The community around you?

10. Through what mode do you access these teachings?

11. In your opinion, how effective are these modes?

-SB*
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SECTION C

12. What role do you play in this ministry as:

a) An individual

b i A local church / congregation

Ministry?theinplayprophetfounderthedoesroles13. What

No

a) Explain

172

I ■ 

Yes

14. Are you aware of how decisions are made in this Ministry?



How do the decisions reach you as a person and as a congregation?b)

15. a.

(No)(Yes)

b. Specify
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Does your church engage in any community development work?



APPENDIX 2: LIST OF KEY INFORMANTS

DATE OFPOSITONNAME

INTERVIEW

Member R.H.M. Kisumu,Aggrey Otieno.

Member R.H.M, Kisumu,Agneta Cheptoo,

Bishop, R.H.M, Kisumu,Bishop Gero,

Presiding Bishop. R.H.M, Nakuru.Bishop Onjoro

Provincial Administrator, Homabay,Bob Otieno,
13Pastor. Pentecostal Church, Kisumu,Caleb Otieno.
13Member, R.H.M, Kisumu.Catherine Mukaya,

Member, R.H.M, Kisumu,Charles Owuor,

Member, R.H.M Kisumu,Clementine Nyador
22, DEC, 2011Member, R.H.M, Kisumu,Conslata Juma,
14™, DEC, 2011

David Owuor,
14

Dominick Otieno,

Pastor, R.H.M, Kisumu,Erick Philips,
African Inland Church, Kisumu,Fredric Mukhayo

2Member, R.H.M. Kisumu,Francesca Muga
Catholic Church, Kisumu,Franck Muga 26™, FEB, 2012

George Amuor
2?"' Feb, 2012

George Ochieng’ s'® APRIL, 2012
Jacob Ojwang’,

14
James Otieno,

Bishop, Roho Chui ch, Kisumu,
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Founder Prophet, R.H.M,

Pastor, Pentecostal Church, Kisumu,

.TH FEB, 2012

.TH MARCH. 2012

1™ DEC. 2011

HD JAN, 2012

Pastor, R.H.M. Kisumu,

Pastor Repentance and Holiness,Migori,

Member, Anglican Church, Kisumu,

™ DEC. 2011

28™. FEB, 2012

2Hd march, 2012

21®^, FEB, 2012

2HDJAN, 2012

27TH FEB, 2012

28™ FEB, 2012

2^° MARCH, 2012

27™ FEB 2012

22^°, DEC, 2012

s’*” MARCH 2012



Jacinta Aoko Member, R.H.M, Kisumu,

John Ochieng*. Leader, R.H.M, Kisumu,

Joseph Midam, Member, Legio Maria . Kisumu,

Josephine Mukisa, Member, R.H.M, Kisumu,

Leonora Kakimba, Member, R.H.M, Kisumu, FEB, 2012

Leader, R.H.M, Kisumu, FEB, 2012Lucas Mukusi,

Member, Catholic Church, Kisumu,Makaris Odwar,

DEC, 2011Member, R.H.M. Kisumu,Mary Ojwang*.

4TH. DEC. 2011Member. RHM, KisumuMayer Joseph,

Leader, R.H.M, Kisumu,Millicent Jagoro,

Member, R.H.M, Kisumu,Mikono Noah,

Member, RHM, Kisumu,Pamela otieno.

Member, RHM, Kisumu,Paul Otieno,

Member, R.H.M, Kisumu,Phillip Lukayo,

Leader, Pentecostal Church, Kisumu,Priscah Jakoyo,

Leader, R.H.M, Kisumu,Robert Owaga,

Senior Pastor, Pentecostal Church Kisumu, 14Silas Ochieng’
11Leader, R.H.M, Kisumu,Steve Juma,

Pastor?Pentecostal Church in Kisumu,Steve Kamar,
13Leader, R.H.M, Kisumu,Veronica Okal,

Member, RHM, Kisumu,Vicky Jamoko,
31Member, RHM, Kisumu,Victor Ochieng’,

175

^,DEC, 2011

3*^ APRIL, 2012

9ND

I3TH

JAN, 2012

1 -.TH I J

24™, DEC, 2011

26™, DEC, 2011

™ APRIL. 2012

6™, .IAN, 2012

3"^ DEC, 2011
14™ DEC, 2011

15™, APRIL, 2011
3”“ FEB, 2012

2”°,1 AN, 2012

13™ APRIL, 2012

3”“ APRIL. 2012

4™ DEC, 2011

2”° JAN 2012

14™ APRIL, 2012

23“° DEC, 2011



APPENDICES 3: SAMPE OF PHOTOGRAPHS FOR R.H.M MAIN EVENTS

y.

t

bF 

appendix 3.1

<76

ISW

Pl

— 1 5^ 

’ '

IO

Pz ■•

POLICE BAND ESCORTS DR. O’.
2011

*

BMWSi  

.....- -.WUOR INTO RU^INGU STADIUM IN NYERI ON APRIL 16

^.4 --Efeim

»M*S

s
S'

k** «9



APPENDIX 3.2

f77

■,

: V.

-■&

fi • ’’t?

’vW-

'Ki
^T>r-

"^- ■

■’ ■

:4S\-

»!
>•/ 'Ql^ 

Px’aI

l\. MAMMOTH GATHERING ASSEMBLED AT RURINGU STADIUM-NYERI ON 16™

•.^ <11-

. W'.
■'W.: .

•WS

Bw-jijS

fcs

•t».

'-17™ 2011

<.-u.< •

MJ«^iSs»

feOB. i

T^.V\,.,-y:p
■ - < ■: •'fej^wiy -? ■ Tii^ -f

?1»' •'i'np . ■<
■s'^ i'

j" 2



THE CAPACITY DURING THE NEW YEAR CELEBRATION r
FILLED TO

APPENDIX 3.3

/7<g

■L r.- i

i

■■

r’

" \-X', "^tS^

<ealWfc;^-a
■sIWi-OF’ - M

"'1® '7 ' ■■’

1^1 w .^j.'

MOI STADIUM IN KISUMU 
JANUARY 2012

‘>s-'r.-’.-‘

||VrJft4^

I ?$V^ ••^'/ 
.<• ' ' '

J®

w

r-^i^
p
w
‘^‘s- •

i®sBssa#aa«Si-

rWMwSi 
LM»

! -



;a. -

appendix 3.4

/7^

r.' 
---------

..

-- '.?•. i,vx^ .

liOl'
■lit'J

.:'Wi

SEVERALPEOP.ESlA,NATTHETOUCHaF™EHOLVSP,R^ONl".ANUAR»20n,NK,SUMU

■^V '

^seiA

sos3^iOi«w5Bs^i-
sis»asaB»a«HO.S!lll^

i43g®®'^a^|s^w:s^-SW ■., »
'W-tV "•

..atasosK^^ss*’■"“*•■? -’ssBas-fiSW^
•3< - •^T’?‘

.......
•/ fe‘«.

0'^0 i3 «s«a^

®JSfr...'.‘

^oabsw''



TO DR. OWUOR

appendix 3.5

IS>0

^9

w

^bi^l

wtt
iW'3;..&Ss^^5

•’4S/ 4v ■

,

^•k

I-
A DISTRICT COMISSIONER MR. THUKU PRESENTS GOVERNMENT PEACE AWARD

-1B8?

fiftWi

iw

';S:s ■ -ali



I
J.

APPENDIX 3.6

l^l

ra-r-

SJf^S
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Marked A Pay Off Celebrations For The iieai

of this Mighty healing

• ?

SV

JEBIWOT HEALED FROM BLINDNESS AND
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School For The Blind
__  lang

Bishop Ben Kosgey 
Interviewing Jebiwot’s 
head teacher, Mr. John 

,,Rono

That is when joy unspeakable 
and wild celebrations broke

The Chairman of 
Chepsigot Special School 
for the Blind, Christopher 
Cherudch also came 
to celebrate Jebiwot’s 
Healing

DR. Agnes Maiyo 
Eye Specialist

1

joyhiily testifying of 
Jebiwot’s Mighty 
Healing Miracle

Pastor Salina Sumbeiywo Jebiwot’s sponsor, 
Mr. Leonard Sawe was

Madam Passidy 
Chepkemboi who taught 
Jebiwot how to read 
Braille is. also celebrates 
Jebiwot’s healing.

xl p.. I

' 'r.

iw

W’;

shocked to hear Jebiwot’s I 
healing and he came 
to witness her historic 
healing

Jebiwot’s Pastor, Mr. 
Benson Kibet testifying 
of this Mighty healing 
miracle
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CEL^hATIONI FELlCrTATIONlJW UNSPEAKABLEI |

'1 realized that indeed she had | 
been healed and she could

-------- »THE HEALING IS CONFIRMED AT HER CHEPSIGOT

SPECIAL SCHOOL FOR THE BLIND IN AUGUST 2010
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DR. OWUOR REBAPTIZES THE PRIME MINISTER OF THE REPUBLIC OF KENYA ON 4™ APRIL 2009 IN A 
PRIVATE POOL IN NAIROBI
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