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ABSTRACT

Thin study examines th« major themes disouss*4
by Afrl9en nh"rroh leaders at the All AfriOa 3enfer#noe ef
Churches (AA3C) between 1958 and 19780 It deal* with the
discussions at th* assemblies which w*r* held in 1958,
1963, 1969 and 1974 in th* context of THJ60LOOI3AL CJIKVKLOF-
MBITS IN TBS AIL AFRICA CONFERENCE OF CHURCHES. The
research covered the following areeei the historical back-
ground of the AAQC, Christian nissien in the AACC, African
oultural development* in the AACC, and th* prophetic
ministry of the ohurohe* in Africa*

The objeotives of the study w*r* first, to
establish the theolegioal developments that hav* taken
plaoe in each of the theme* ditrussed by examining the
contents of eaoh topiol secondly, to find Out the context
in whloh the subjeot wee disousssd] and finally, to
determine oonolusiens that were r*aoh#d in eaoh oaa**

In th* course of analysis we also found out what aspeots
of the themes have been implemented by the African
ohurohee, and what aspeots were re-disoussed from one
particular assembly to another*

In order to achieve the above objeotives w#
analysed and compared the available documentations iIn the
archives of the AA30 end interviewed certain personalities
involved in the aOtivities OF the AA30* In our study we

paid partioular attention to the messages sent out to all



™

churches by the delegate* of the different assembllea

because «e considered these messages, resolutions and
recommendations to be the essenoe of the theologioal
developments in the AAQO#

The study has been presented in six chapters.
Ohapter one is the introduction# Chapter two is the
histerioal background of the AA3C fro* 1958 to 1978*
Ohapter three examines the theme of Ohristian mission
in the AAOO oontext# Ohapter four studies African

cultural developments in the AAOCe Chapter five deals

with the subjeot of the "lrOphetio Ministry of the
Ohio*©he* in Africa"™* Ohapter six gives a summary,

comment®* end conclusions on the whole thesis#
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INTRQIFtIATION
Th® subject ef Theology hao b#en on® of

great interest end an important study in most of the
3fcristinn ohuroheB, Bible 8ohool3 and colleges of
theology. The eubjeot has never b«en stp.tioo He*
insights expressed in different social* cultural and
political contexts oorttinue to emerge. The best
examples of theological developments in Africa are
those given by church lenders and scholars within the
oontext of the AA3Q. In this study* we examine some
of these theological issues which include amongst others
Christian mission. In Africa* African oultural
developments and the prophetic ministry of the churches
in Afrioa*
OBJB3TIVE3

Th® following are the main objectives of this
study*

1* To establish what theological developments
oan be identified in each of the themes discussed.

2* To examine the contents of eaoh theme, the

context in which it was discussed and the outoome of the

dlsousslonB.

3* To examine the recommendations* resolutions
and the messages sont out to the ohurohes in Africa for

information and further discussione
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The study concludes by finding out what aspeotB
of each subject has boon implemented by the African churches,
what issues were re-discussed, or omitted from on# particular
assembly to another.

METHOD OF 3TUPY

In this research our n#thod of study has been
expositive, analytic, comparative and synthetic. Bafor#
w« go any further to explain what w# naan by thee# terms,
let us add on to say that with these guidelines of
approaoh used in mind, w# started by studying the reports
of the last three A43<3 general assemblies including the
report of the very first All Afrioan 3hurch 3onferenoe
whioh was held in 1958, bringing together ohuroh leaders

for the first time from all over Afrioa and making way for

the beginning of the AA33.
We also examined some of the relevant AAJ3

publications suoh as "News Bulletins' and "Newsletters"
whioh oome out quarterly and monthly respectively. Other
relevant publioatiens by theological soholars in Afrioa
on the wOrk of AA30 were also examined. All these studies
here b«~n useful In helping us to establish the theological
developments in the AA33.

By following the expositive method w# were
able to dig out the facts from our general survey Of
the materials available, we oarefully examined and
exposed what actually were the contents of the

relevant aspeots of theology discussed in the



assemblies*

By carefully analysing the available
documents in the archives of the AA30 and
interviewing some personalities involved, we
dearly brought out the political and eoolesiastioal
oontext in whioh these themes were debated upon and
what merited particular themes to be discussed by
different assemblies™

Finally, by comparing ideas from different
AA30 assemblies, we can new tell what developments
have taken place in each oase noting similarities,
aspeots that have been either added or omitted from
particular themes.

By a synthesis of our findings, from
different assemblies and other sources together, we
can now give a clear meaning and understanding of the
th*0logic*l developments that have taken plaoe in the
AA30* This has also hdped us to see what contributions
the AA33 has made to the life of the churches in Africa,
and in the search for an African Christian Theology*
The study has b#en divided into six ohapters. Ohapter
one is the introduction, followed by chapter two on the
historical background of the AA10 from 1958 to 1978*
This historical background is neoessary if one has to
understand clearly, not only the theologioal

developments that have taken plaoce but ale®© the AA3J

historical context as an ©oum*nical body and its



funatiana as wello

Chapter three examines the theme ef
3hrjlLeti*n mission in the AA3C oontext* Here we
discuss the definition and the objectives of mission
in general and also in the AA30 gontexto He also

examine situations in Afriga for mission and the

ohanging oonnepts of mission from one assembly to

the etherO

Chapter four studies Afrloan gultural
deTelepments in the AA300 be start by defining
what gulture is in relation to Afrioa and its
signifioanoe in ohurgh life today and in finding
the Afrigan authentioity and identity, espegially

in the AA30 context.

Chapter five will deal with th» subjeot
of the ’Prephetio Ministry of the Churghes in

Afrioa“« He start by defining the theme then

we disouss its developments in the AACC from 1958 to

1978.
To oonglude, iIn Chapter six, we give a

summary, comments and oongluslons on the whole

thesis*

Following the conclusion* We have a
glossary of seme of the terms used in the thesis,

bibliography and appendiges.



LIMITATIONS OF THE STUDY

The interviews conducted during this study
w«r« infernally oarried out with the people mentioned
in the Appendix (Vi), during the AA30 symposium on
"The Bible and Evangelisation of Afrioa", held at
Limuru, Kenya, on 12th to I18th November, 19/8* The
subjects discussed were mainly those related to the
themes discussed in this thesis*

During the oourse of the research, the
writer was not allowed by th» AA33 Headquarters to
study th* minutes of the assemblies which no doubt
oarry th* details of eaoh assembly deliberation*
H*noe, the investigation was confined to the assembly
reports and the relevant books discussing the issues
related to the theologioal developments in the

context of AA3J*



CHAPTER 11

THE HISTORICAL BACKGROUND OF THE ALL AFRICA CONFERENCE OF
CHURCHES

The AIl Africa Conference of Churches oommonly

referred to as the AACC is the largest Christian eoumenioal
movement based in the Africa region. To discuss theological
developments which have taken place within the movement

between 1958 and 1978# It is helpful to begin by examining
the historical background of the organisation. This 1is
important because the AACC theological reflections are

embedded right in its origins, objectives and the mission

for which i1t was formed.

A study of the AACC1* historical background cannot
be done in isolation from other world ecumenical movements,
especially the international movements suoh as the World
Council of Churohes, International Missionary Council,
World Studentsl Ohristian Federation, The Young Women-®s
Christian Association and the Young Men®s Christian
Association. It is from these international Christian
organisations that some of the National Christian Councils
are regional eoumenioal movements found in Asia, Middle
Cast, Europe, Latin America and Africa aotually found their
roots. Hence in a study of the theologioal developments in
the AACC as a regional ecumenical body in Africa, we find a

number of theological ideas and reflections, as



we shall later see, that are similar, in one way or
the other, to what the International Missionary Council
and World Council of Churches stood for in the past
and even today. This clearly confirms that all the
regional ecumenical Christian organisations are an off-
shoot of these bodies particularly the World iJeunoil

of Ilhurches.

At this stage it will be necessary to clarify

the term "ecumenicall as used in this thesis.

"Like the word “church® the term “ecumenical®
points to a reality which must be seen to be both
universal and particular. These are two inseparable
aspects of a single whole. In so far as instit:
can embody the life cf the church or the ecumenic--
movement, they need to be both local and world-wide.

Each i3 dependent on the other and necessary to the

other." (1)

The word “ecumenical* is derived from the
Greek word "CIKOUMME®", 1t means "the whole inhabited
world®. However, Goodall makes it much easier to
understand especially where he says the word should be
seen to be "universal and particular™, this brings to
mind the idea of either a large or small society held
together under common loyalties and standards. In

our case, ecumenism may be used to refer to the world-

wide scope of churches® fellowship such a3 the World



ejouncil of Churches, The vord could also be used to refer,
simply* fo more than cue church organisation Working together
in cooperation such as we find in both National Christian
Councils throughout the world and in regional Christian
organisations such as the AACJ in the continent of Africa

pr The last Asia Christian Conference (EACCj in Asia.

WHAT-1s THE HISTORY OF ECUMENICAL MOVEMENTS IN kORLD TODAY?

As already said, to be able to identify how and
where the regional ecumenical movements, including the AAC1,
germinated, it is necessary to start by briefly examining
how the major world ecumenical movements started and what

their objectives were.

A study of the Frotestant churches ecumenical
history on which our research i3 based (excluding the
Homan Catholic Church) shows that efforts to reunite
separated Frotestant churches have had a history that Would
date as far back as the 16th century. However, for our
study purposes, Ve shall concentrate on the developments
that took place more in the twentieth century. Yri
supports this approach where he says the following!

"For a variety of complex reasons whose exploration
lies beycnd the scope of this study, the twentieth century

witnessed a sudden upsurge in the coming together of the

-hurches. Cut of this the ecumenical movement was born,

a memorable address delivered in 1942 on the occasion



ef his elevation t0 the office of Archbishop of

lanterbury, William Temple described the ecumenical
movement as the "great new fact of our era" despite
its being an incidental and unplanned result of 150

years of the modern Protestant missionary enterprise” (@)

It is not surprising that both Yri and
Archbishop Temple should respectively desoribe the
coming together of the Protestant churches in Europe,
America and in Afrioa as a ''sudden upsurge' and
""great new fact of our era". This is because, although
the Ghristian churches had a common aim of reaohing the

unreached with God"s message, right from the beginning

different Protestant oupB were quite hostile
to each other. The laird World countries were the
major battle-fields. For Africa the historians well

described the period as one fori ''the scramble for
Afrioa." And as the colonialists went on tearing
Africa apart for their political interests, their
brother missionaries also went ahead scrambling for
converts for their different denominations. Between
the 16th and 20th centuryi "Neither the missionaries,
nor those who sent them out, were aiming at the
creation of a world-wide fellowship inter-penetrating
"the nations, bridging the gulfs between them, and
suPplying the promise of a check to their rivalries.

The aim for nearly the whole period was to preach the

Gospel to as many individuals as could be reaohed so
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that those wto were wen to discipleship should be put in
the way of eternal salvatirn. Almost incidentally, the

great world fellowship has arisen} it is the great new fr>

of our era (1942»2)" (@3

Although both at Regional and International
levels a number of ohurches have agreed to work together at
carrying out their Christian mission, rivalry and hostility
between ohurches in some countries has not totally stopped.
However, lack of co-operation from such church groups has
not affected muoh the development of and support for

the W3C and the different regional ecumenical movements.

1910 EDINBURGH INTERNATIONAL ECUMENICAL MISSIONARY CONFERMCE

The First international ecumenical missionary
conference was held in 1910 at Edinburgh. This conference

was called the World Missionary Conference. Yri has this to

say about it*

"Edinburgh 1910 pressed on the Christian movement
a new undefined priority, the unity of the people of God must®
be expressed as the missionary task is carried forward. The
maintenance of the confessional differences of the separate
ohurches and their mission no longer had pride of place.

It came to be regarded as of secondary importance.” 4)

Two major concerns of the churches ire clearly spelt

out here by Yri. First and foremost is that the churches
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must agree to Work together in oo-operatirn in order to oarry
cUt the oall for a world-wide Christian mission. Secondly,
fpr this unity of the churches to be achieved, each churoh
group should be prepared to disregard their "confessional
differences™ and unite with others iIn order to oarry out

their missionary work.

1910 Edinburgh is a significant date in the history
of ecumenical movements throughout the world. This is because
it was from this conference that the churches somehow achieved

a genuine inter-mission co-operation in the years that followed.

Following 1910, the International Missionary 2ouncil
was officially constituted In 1921 at a conference held at
Lake Mohonk in the U."N_A. The fitst conference of the
International Missionary Sounoil (IM3) was held in 1928 at

Jerusalem in Israel.

The major concern of the IMcJ was to find ways and
means of furthering the co-operaticn of church missions in
order to help the different missions to work together iIn unity
and to carry out their mission work more effectively both in
Europe/America and overseas. At their first assembly held in
Jerusalem, one of their concerns wias to examine the most urgent
problems confronting the whole missionary enterprise.

In 1957/8 the IM? held its second assembly in the continent of

Africa iIn Accra, Ghana.

Following the formation of IM1 in 1921, the second

World important ecumenical movement was the World Council of
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Churches. This was formally constituted at its
first international assembly held at Amsterdam in

1948. Fey has this to say about the formation of

the WCOI

"At the Amsterdam Assembly of 1948, the number
of representatives of the younger churches was so limited
that they "were swamped in a sea of delegates from older
churches* and that “their opinions on many issues were

not clearly heard™ " (b)

This is to say that the churches from the so-
called Third World countries were not well represented
at this international Christian conference. It was
partly this kind of imbalanced repre >+&s<r to e
international Christian assemblies tt arly bro-
into light the need for the formation of National
Christian Councils and more important, regional ecumenical
Christian organisations, so that each continent or regions
such as Africa, Asia, Latin Amerioa, Middle Fast, Europe
and North America could be able to send sufficient

representatives of their choice to such meetings.

In 1954, the WCC held its second assembly at
Evanston in l1llinois. In 1961 it had its third assembly
at New Delhi in India. TFfejthird assembly remains
significant because it was at this assembly that the
International Missionary Council and the World Council
of Churches officially integrated leaving the World

Council of Churches as the largest international

Christian organisation



Talks to merge the two bodies (MCJ and Wjj) started
as far bask as 1950» but then it did not become a
reality until 1961 at the WCC third assembly.

Under the political, economical and sooial
oiroumstances prevailing in the world at that time,
seme of which are listed below, it was iImportant
for the Christian ecumenical movements operating

at international levels to work together in order
to form a strong foroe against any kind of
estrangement that might face the churches.

Factors that explain the merger of the International
Missionary Council with the World Council of Churche

could well be summarized as followsi

1. The unity of the nations of the
world (UNO) which resulted in a
greater interdependence between
countries; the development of
science, technology and better
economic situations undermined
the position of Christianity,,
Hence, for the churches to play
an effective and significant role
that would be felt by the world,
they had to co-operate at all

levels and work in unity.

2. The western world position of

Christianity which had been a

position of privilege was
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severely shaken by the rise of

secularization and new ideologies suoh

as Marxism.

3. As a whole, the church and the world faced
the process of estrangement vhioh came with
political, economical, technical and social

ohanges.

Apart frcm the World Council of Churches, which became
well-known after its merger with IMS, there were also othf
important international bodies, such as the Young Ken’s Jr
Association, the Young Women®"s Christian Association sued the
World Students® Christian Federation. Tt was mainly through ~
these smaller Christian organizations tnav .hristian leaders
in Asia, Africa and Latin America were able to make centaot with
Christians in other countries. However, at the international "
level, the WCC became a more recognized bridge between the

churches even though it did not give an entirely satisfactory linkage at

this early stage. This is why Fey says thatj-

"At the beginning of our 1958-68 period, the
status of younger churches in the ecumenical
movement was still ambiguous and uncertain.

Only twenty-four of these churches had joined
the World Council. So they represented a small
minority. And within their different regions
they had little contact with each other. Host

younger churches knew a great deal more about
the churches in the country frOm which their

missionaries had come than about the churches in their
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own part of the world. " (6)

At the beginning of the 1958-1968 period the
status of most ohurches, mainly from the Third World
oountries was unclear. Henoe, their representation.in
the international Jhristian meetings was still far too
small. The major reason for this could also be the faot
that at this time most Third World countries were still
under oolonial rule and therefore the churohes in the
same regions were still being led by missionaries from
abroad who were part and parcel of western churches.
Moreover, in these regions there were no regional
organizations that could help bring churoh leaders
together to arrange to be represented in such assemblies.
In each region, there were still many Tv-riers which v
not allow churches to get together at local levels.
of these were; poor communication systems, language barriers
and even denominational differences. From these examples,
we conclude that the churches needed to come together at

both local and regional levels in order to be able to

fulfil the followingl-

1. Their ecumenical calling which would involve,
above all things, their Christian mission to

their own regions and to the world.

2. Create opportunities for the church leaders
to learn from each other by reflecting on

their different activities, by sharing their

experiences.



.16

4 To be allowed to share their spiritual
insights at the international ecumenical
conferences such as at the W1J assembly
without having to be represented by

foreign missionaries.

In 1949> the churches in Asia led the way in forming
the "East Asia Christian lonference" and they were followed
later by Africa, Latin America and the Pacific Islands. Let

us now examine how such regional ecumenical movement was formed.

REOirNAL EIUMENISM

Regional ecumenism came in answer to the need for
churches within eaoh continent or region to get together in
order to fulfil their ecumenical calling right at the grass-

root level. Harold Fey describes what took place as followsi-

"This development of a regional ecumenism was in no
way a withdrawal from the world-wide movement# Cn the or
it was an effort to formulate more clearly what were the
concerns of each region and what contribution it could make to
the whole. At the same time it was realized that the great
question was how to bring the Christian message to the people of
Asia or Africa in a manner truly comprehensible in the indigenous
cultural situations, but with full loyalty to the essential
content of the gospel, was a question which could best be answered

by “tre churches together continent by continent.” (/)

Right from the beginning of the twentieth century,

regicnal ecumenical movements, such as the All Africa Jcnference



of Ilhurches, had the full sapport of the World Council

of churches. It was well understood that such organisations
would give the ohurohes iIn each region the opportunity of
getting together in order to share experienoes and ideas

and in that way be able to learn and encourage eaoh other

and also be able to undertake common tasks suoh a3

Christian missions in their own regions.

For most of the Third World countries whioh were
struggling for political independence during this period,
the oall for the unity of churches as a means of fulfilling
both political and church missions in their own regions
was timely. This is because the ecumenical movements
organized by the churches had a role to play in taking the
lead to practically show the people the importance of working
together. This was significant because for once the barriers
that existed between the different churches were broken down,
the people would be free to work together not only on religious
matters but also on other social issues. Where there is unity
people work together against all kinds of forces of evil that

threaten and axe able to destroy human-kind and creation.

Cn the whole, the purpose of regional ecumenical

movements can be summarized as what would help to fulfil the
followingi

1. Each regional ecumenical organisation
when formed, would have a concern for a
specific regional area and recognition of

common problems and tasks within that region

which could be shared by all churches and
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the National Christian Council iIn each
country especially where such National
Councills have been formed. Working in
collaboration with the local churches,

it was hoped that the new ecumenical
movements Would create, among the churches,

a new relationship of knowledge and service.

Regional ecumenioal movements would bring
together Chtistians from different church
backgrounds who otherwise would never

have met.

Each movement was seen to be of great help

for the purpose of mission or evangelism.

They could have a concern for the p--
economic, iIndustrial and social iss

each region and for the relation of the
Christian gospel to the arising issues.

This is the major area that has resulted in
the need to interpret and apply the Christian
theology in the context of the people®s
traditional heritage, culture and social

life.

The regional eoumenical movements ended up
in being, to some extent, a kind of arm of
the W1C in which they became a means by which

the inter-church aid could be brought to needy

people in each region. A good example of
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the aid given by the UJJ is financial
assistance to help refugees in different

parts of the world.

The AA13 working together with the
VJJ have set up a department known as
the Ecumenical Programme for lhnergenoy
(E.P.E.A.A.) to carry out the refugee

programme.

The faot that there are many different regions
throughout the world has made the formation of Christian
regional organisations significant. With political
ohanges that were taking place in most Third World
countries, some church leaders must have been quite happy
with a ohange in the church systems as well. On the
other hand some must have found the idea tbf forming
regional organisations hard to aocept. However, despixe
the difficulties involved in each region, these first
regional organisations were formed. The first regional
organisation to tie formed was the EA3C and in the next

section we examine the process of its formation.

THE EAST ASIA CHRISTIAN CONFERENCE

In 1949 the churches in Asia joined together to
form a regional ecumenical movement which came to be known
as the East Asia Christian Conference (EACC). Like all
other regional ecumenical movements that we shall briefly
discuss, the E.A.C.C. movement was not a withdrawal from

the world-wide movements such as the WCCo



-20 -

The major reasons for forming the E.A.C.C. were two-
fold. First, it was to create a platform for the Asian
ohurohes to get together and identify their common problems
which they oould jointly try to solve. The second, and
the most important reason was that they wanted to find ways
and means of jointly bringing the Christian message
effectively to the people of Asia in the context of their

spiritual situation.

The formation of the E.A.C.C. was largely inspired
by the World Council of Churches® central committee meetings
which were held in 1952 at Lucknow and in 1965 a® Enugu,
followed by the third W3C assembly held in 1961 at New Delhi,
India. All these WCO assemblies expressed the need for a

regional organization that would help share the churches*®

problems at the sane level.

THE AFRICA REGION

This was the second largest regional ecumenical
assembly and was formed ib Afrioa in 1963* It was named
"The All Africa Conference of Churches (AACC). Although
AACC was officially constituted at Kampala, Uganda in 1963, it
is important to note that the idea of forming a regional
Christian assembly in Africa can be traced as far back as
the beginning of the 20th century. Cne missionary by the

name of William Carey, first called for the formation of

such a regional body in one of the earliest interdenominational
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It was unfortunate that no one took Carey seriously on the
matter of forming a regional Christian organisation. Hence,
A*rioa w”s nowhete in the history of the international ecumenis
until 1922 when a son of Africa by the name of Willis King

(who later became a bishop of the Methodist Church in Liberia)
represented it in the ecumenioal gathering in Asia at the

World Students® Christian Federation in Peking.

The second Afrioan representation in an eoumenioal

meeting was again in A,sia held in 1931 at Tambaram. Here
Africa was vell represented. In 1955 there was a similar
Asia-Afrioan conference held im Bandung in Indonesia. This

Christian conference greatly strengthened both the African
political and church leaders in their quest for,a free Africa
as well as a quest for selfhood among the African churches.
By 1955, there were National Christian Councils in fourteen
Afrioan territories and only three were affiliated to the
International Missionary Council. The three were, the
Belgian Congo> Sierra Leone and South Africa. Eetwee.

and 1961, eighteen African nations became independent,

made the need for interdenominational co-operation among the

African churches one of great concern.

In 1955, the first All Africa Lutheran Church
Conference was held on the slopes of Mount Kilimanjaro at
Marangu in Tanzania. Although this conference was meant to
bring tn -tubers of the Lutheran churches and missions in

Africa together, it helped a great deal to give the other
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for forming a united Christian organization within the
continent. At the end of the Lutheran Conference the
delegates made recommendations calling for the African
churches to unite. This assembly involved leading
Lutheran African church officials such as Josiah Kibira
who is now the Bishop of his ohurch and President (1982)
of the Lutheran World Federation. In one of the Lutheran
conferences, Bishop Kibira made a oall for an African
united church in which he made a key-note address as

followsj-

"Theologically, there is lack of freedom of mind
with the exception of a few cases, we can hardly think
independently. We depend mostly on advisors from Europe
and America. Cur theological boards are very inadequate
as long as they reflect American, Swedish or German
Lutheran theologies rather than African theologies ....

And yet we must stress the universality of Christ®s Ghurch.
We must guard ourselves against an African church and against
what we mean by a "3onfessio”._African. * Yet the question is
thisi How long must we depend on the European churches

to do our thinking in the very thing we wish to do?" (9)

Bishop Kibira attempted to bring out what would
correctly be seen as the basis of and purpose for the
formation of regional ecumenical movements. Although
Bishop Kibira was a Lutheran, in this speech, he certainly

was not calling for what would boost his own church alone,
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but what would strengthen the church life and Christian
witness in Africa as a whole. He was calling for a
church structure in which the Africans would have more
freedom of worship, and be able to share their insights
not only amongst themselves but also with the World at

the international Christian meetings. This is the church
structure that ended up to be for Afrioa, "The All Afrioa
Conference of Churches." Before we go into the details
of how the AACC came into being and to what extent it has
developed, let us briefly examine how other regional

bodies were formed.

BE\R EAST (or Middle East)

This n is well kno> Ing the seat of
other faiths sucn as Judaism and Islam. However, it is
important to know that Christianity also exists here even
though it remains the minority group. Furthermore, few
as they are, the Christians are divided among various
ancient Eastern churches. There are members of the
Roman Catholics Church and numerous (Orthodox and Protestant
Church organizations. These divisions among the Christians
make co-operation and common worship extremely difficult.
Another problem that exists is the various political
divisions and conflicts which have resulted in the probleip

of refugees in this region.

In 1927, the first Christian Council whioh became

known as the "Far East Christian Council™ was formed. This
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oounoil stands in-between national councils and the
regional body. The NJSCC was started mainly by foreign
missionaries, hence it remained exclusively Protestant
in an area where the ancient orthodox churches form the

majority. Following its formation, it became more

concerned withi-

1. What would be their approach to

Christian and Muslim relationship?

2. Having to learn the art of being able to

exist as a minority among other faiths.

3. Co-ordinating the printing and
distribution of Christian literature
which, to a large extent, was their

major method of spreading the Christian

message in the region.

Another area of concern for the Christians in this

region was to identify what would be their mission to each

country in the region. Both Protestants and Orthodox

Christians jointly agreed to take it as their responsibility

to carry out Christian witness to the people in each part

of the region, particularly to those of other faiths.

In 1955, an ecumenical Youth Leaders®™ Consultation

was held in Beirut jointly sponsored by the World Students*®

Christian Federation and the World Christian Council.

In 1964, the title "Wear East Christian Council”
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was changed to become the "Near East Council of churches.™
Its constitution was also revised, spelling out the aims

of the organisation which reads in part as followsi-

"fhe aics of the Near East Council of
Churches axe to aid the churches in

the Near East in her proclamation to

all men of the gospel of salvation through
Jesus Christ; to give expression to the
unity of churches in this task} and to
relate the gospel to the many problems
which confront men and nations in the

Near East.” (10)

The major objective of this organisation was to
help both Protest and Orthodox churches to co-operate
and work together in carrying out their Christian mission

among the people in this region.

The Christian missionaries from other countries
became greatly instrumental in promoting fellowship between
the Protestant and Orthodox Christians in the area. It took
time also for the different religious leaders, including

Christians™. Muslims and Judai”t to establish a proper dialogue.

EUROPE AND NORTH AMERICA
These two regions, excluding Canada, have many
things in common in their ecumenical history, so they will

be discussed as a region_ The first thing they have iIn



iommom is that both Europe and North America have similar
oharaoteristio, church life and mission work in their thought
forms and procedures. Secondly, the people in these two
regions generally speak the same language. They also have
the same regional meeting place which in this case is the
World Council of Churches®™ centre at Geneva in Switzerland

and for the Roman Catholic Church we have the Vatican

headquarters in Rome.

Until now North America is the only area which
has no distinct regional Christian ecumenioal organisation.
Instead, it has National _Christian Councils similar to what
is in Canada. The American council is known as the
"New York National Christian Council™ - it covers the wnc-.-
continent of America, both councils iIn Canada and
North America work together and are able to link their member

churches with the World Council of Churches at Geneva.

The European regional organisation is known as the

Conference of European Churches (C.E.C.). It was formed
in 1959 at Nyberg in Denmark.- It has a membership of
eighteen European churches. It is basically an assembly of

bishops, church presidents, pastors and a few lay participants,
father Christian groups and movements in Europe work alongside

the Conference of European Churches.

The North American and European ecumenical

movements have been involved in activities such as t



1. treating fellowships of Christians by
maintaining contacts between the
churches and with the WJ.J at

Geneva.

2. Encouraging various church revival

movements.

3. Organising inter-church aid
especially in the post-war Europe

after 1914 - 1918 and 1939 - 1945*

4. Organizing inter-church aid and

service to refugees.

5. Assisting in giving and receiving
aid, hence helping to create a

greater unity among European churohes.

6. The churches in Europe were also able
to organise a committee of Christian
responsibility for European co-

operation.

The linguistic differences, cultural and
political barriers have to some extent been a handicap
in the attempts to bring churches together in Europe and
North America. However, despite these handicaps, the

churches in Europe and America were still able to carry
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out their Christian mission both in their own regions and

in other countries especially the Th»Y?2d World countries.

LATIN AMEam REGION

The ecumenical movement in Latin America region
originated in North America. This was partly because the
Latin American region is predominantly Roman Catholic,
hence, the inclusion of the few Protestant organisations
from this area into the World Council of Churches took a
long time before it could be approved by the members of
the WCC. However, later the region became a big mission
field for Anglo-Saxon North American Missionary sc-"

Some ffotestant groups in this region such as the Pentecostal
movements and evangelioal faith missions, were not prepared

to collaborate with the ecumenical world bodies. For that
reason, the region continued, for a long time, to lack a “well-

organised regional ecumenical movement comparable to those of

Asia, Africa or the Pacific IslandsO

In 1916, the first ecumenical conference was held
in Panama in Latin America under the leadership of
John E. Mott, a key name in the whole story of ecumenical
movements, especially before 1910» Following this conference,
a movement was formed and it was named "The Congress on

Christian Work in Latin America.” The members of the
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Neman Catholi: Church were invited to this congress but
none of them attended. It was at this meeting where the
"Committee on Co-operation in Latin America" (iCLA) was
oonstituted to start Working towards a well organised

regional ecumenical movement.

The Committee on Co-operation in Latin America
was instrumental in creating National Christian Councils

in the following nations (except Puerto Rico"s which was

founded in 1905%*)

1928 Mexico
1934 Brazil
1939 Argentind, Uruguay, Paraguay
and Jamaica
N 1940 Peru

1941 Chile and Cuba

All these National Christian Councils worked
together with the COLA despite the opposition from the anti
ecumenical faith missions such as the Pentecostal movements
(which became stronger mainly after 1961). Fey has this

to say about this region*

"Nowhere else is there more mistrust of, and
mal-information concerning the ecumenical
movement than in Latin America. In
particularl those groups in which the

leadership is still in the hands of
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conservative evangelical missionaries
are against a common worship, service and
witness. Nowhere else does the present
laggiornamento* of the Roman Cathnlio
Church affect evangelicals more than in

Latin America.” D

However, despite these oppositions, after the
war,. in 1939> the Committee on do-operation in Latin America
became an area committee but had some connection with the
National Christian Council of the United States of _America.
Through the domrnittee on Co-operation in Latin America and
several ecumenical bodies such as the World Council of
Churches, and the World Students* Christian Federation, a
number of young Latin American evangelicals got into
contact with other ecumenical movements. Hence iIn 1964,

a provisional committee on Christian Unity in the Latina
American region was formed and Mr. Emilio Castro was
appointed its part-time secretary. All these developments
led to the establishment of a more organised Latin American

regienal ecumenical body.
PACIFIC ISLANDS

The churches in the Pacific Islands region were

£
or a long time isolated from each other. But in 1959

dumber of churches and missions in this area asked the
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International Missionary Council to organise a regional
conference for them. Since then, new challenges forced
the churches to Vprk together in co-operation. At the
end of the 1959 aonferenoe a continuation committee was
formed to prepare the way for a later inaugural assembly,
Mr. Vavae Toma from Samoa Island was then appointed
secretary to the continuation ﬂbmmittee. By the end of
1965 plans for the inauguration cf the Pacific ecumenical
conference of churches were finalised. The First

regional assembly was held at Chapanehe on the island of

Lifou. At this assembly a number of National Christian
Councils came into being.

In conclusion, one wculd say that there is now
a well organised link between churches from nearly all
corners of the world with the Norld Council of Churches
which has its headquarters in Geneva. This is either in
the form of National Christian Councils or continental
ecumenical movements. The question still to be answered
is, what is the significance of these regional ecumenical

movements in the life of the individual churches?

THE SIGNIFICANCE CF REGIONAL ECUMENICAL MQVB1IHTS

Generally speaking, the regional ecumenical bodies
have a good number of things tO offer tO individual churches

and tO the National Christian Councils in different regions.
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A brief summary of the advantages is given belovi

1.

Regional ecumenical bodies allow
different church groups in one area
to get together regardless of their
differences, identify their common
problems and jointly try to solve
them.

Churches in one region are able to
meet, share their insights and
experiences and therefore learn

from each other.

lhurohes have a chance to fellowship
with each other, reflect on their
past activities and make better

plans for the future.

The churches from one region are able
to bring their specific contributions
to other ecumenical movements
especially during international

meetings.

They are able to organise regional
meetings iIn which they can work out a
Christian theology that can be well
understood by the people in their

areas A good example is the
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African Christian theology which
is something that has been carried

out in the African context.

The churches Working together are
able to reflect on their regional
problems and to have a concern for
issues involving politics, ecnomics,
industrial problems and many other
social matters that face their

regions.

The regional ecumenical movements

have been responsible, in some cases,
for the inter-church aid in their
different regions. For example, the
AA3J has set up its own special agency
to carry out the ecumenical programme

for emergency action in Africa (EPEAA).

In the face of many different non-
religious ideologies, such as Marxism,
which are aimed at replacing Christianity,
the churches working together are able to

respond actively

The Third World churches needed a strong

united force to stand against all Kkinds



of estrangements that were
arising in many different countries
due to political, economical and

social changes in most countries.

10. The ecumenical movements in the
Third Morld served a purpose which

rey describes as follovsi

"They have helped the
churches to realize that
the position of Christianity
in the World is that of a
minority the future of which
depends on its missionary

energy.” (12)

Certainly, the ecumenical movements have helped
the churches in Africa and other Third World countries to
realize that they too had to be a giving church in terms
of reaching others with material help as well as preaching
the gospel rather than continue to receive from other countries

especially from overseas missionaries.

The church leaders had to learn in a special way
that the unity of the churches and missions are both
essential aspects of the church mission. To conclude

this discussion the words of Fey"s are very appropriate!

"The reasons for establishing regional
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conferences Or counoils (in.}) of
churches are essentially the same in
all continents although the special
characteristics of the churches and
the society in each region mark both
the specific form and tempo of each

regional development." (13)

RELVfIPNSHIP BErWEEN THE REGIONAL E)UMEKICAL MOVEMENTS
AHD THE nQRLB .ICUIIJIL OF CHURCHES

We have already seen that right from the very
outset, the WJJ has fostered relations with both
National Jhristian Councils and the regional ecumenical
organisations. The WCJ has encouraged the formation
of these bodies and in many ways materially supported
These regional ecumenical movements have now become
between most of the W3J member churches and Geneva. o a

large extent the regional organisations now have a great

influence on the central operation of the W.3C.

It is important to note that the regional
Christian organisations also have their own regional
assemblies where the member churches in a region get
together and reflect on their regional activities. Then

there is the international W30 General Assembly which is

UNIVERSITY OF NAIROM
LIBRARY
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held once in a while and in which each regional assembly
is normally well represented. It is evident from what
we have discussed that the regional ecumenical movements
serve an important purpose both in the life of the church
in their own regions as well as in the relationship with
the W.C.C. However, it is worth noting that all was r
promising for the regional movements and the N"CC.

these wonderful arrangements of operation, there were also
"problems created.” Let us now mention a few of thesei

PROBLEMS BETWEEN THE REGIONAL ECUMENICAL MOVEMENTS AND THE
WORLD COUNCIL OF CHURCHES

There are possibilities that problems could
arise from a regional level and perhaps at a National
Christian Council level also. A strong and well
organised regional ecumenical movement could very easily
become either a continental ecclesiastical power block or
what you might call an administrative outpost of ecumenical
world organisation in which case they could reach a point
in which no one would be able to control their activities
Be they for the good of the life of the church in that
regi.cn or evil. In such a case the relationship.! between
the regional body with the NIC is bound to be strained.
Besides that, a regional organisation would become a
hindrance to the fulfilment of some of the objectives for
which they were formed rather than foster them. I this

would be the case, then neither the National Christian

Councils formed in different states nor the regional
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ecumenical movements in every continent should be over-

stressed, particularly the regional movements.

THE AFRICA CHURCH CONFERENCE HELD CN 10-19TH JANUARY, 1958
AT IBADAN, NIGERIA

Havii”g discussed at length hew Christian ecumenical
movements were formed in the different regions or continents
of the world, it is now appropriate ti examine in more detail
both the historical background and the theological developments
that followed the formation of the All Afrioa Conference of
Churches, since this organization is the base for our stu® -

of theological developments in Afrioa.

In the foregoing pages of th}.s study, under the
topio of "Africa Region”™, we noted that the call for an
ecumenical movement in which Protestant churches frOm different
religios sects could unite and wOrk together iIn oo-cperatien
was made by leading African church officials at the first
All Africa Lutheran Church (14) Conference held in 1955 at
Marangu in Tanzania. Following this call, there were also
other important events that took place in the continent of
Africa which led to the formation of the AACC. Cne of these
important events was a Christian Conference held in 1957/8 in
Ghana organized by the International Missionary .ouncil.

This was the first international Christian conference to be
held in Africa. Soon after this conference there followed
on 10th to 19th January, 1958 also the First All Africa

Church Conference held at Ibadan, Nigeria. This conference



was held under the auspioes of the Jhristian Jcuncil of

Nigeria with the help of the International Missionary

lounoil.

The theme for this conference was, ''The ?hurch in
Changing Africa." The following were the sub-themes discussed

during this oonferencei

l« The 3hurch, Youth and Family
2. The Jhurch and Economic Life
3. The Church and litizenship
4. The Ohurch and Culture

5. The Growing Ghurch

There was a total number of 195 delegates at this

conference, out of which 96 represented 25 African countries

and churches (see Appendix I11). It was at this conference
that the African ah: leaders started to think more seriously
on the formation of a regional ecumenical body. One church

leader from Uganda by the name of Jean Lubikulu challenged
the delegates at the assembly sayingl
"We have lived to ourselves in isolation, ....
We need to know each other. We need to become

in fact one fellowship, one body in lhrist." (15)

It was clear at this conference that a region-
ecumenical organisation was necessary. The delegates Fj.
that such a body would create a platform for the different
church leaders to come together within the continent, share

experiences, reflect on the past and make better plans for
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their Christian mission throughout the continent and also be

able to learn new things from each other. The relationship

between the people at the conference and the general feelings
Of the delegates, was such that the IM1l in their report of

the conference desoribe them as follows!

"It was most heartening to see the African
churchmen and churchwomen themselves come
forward one after the other, speaking
capably, confidently and effectively} and
to watch the growing sense of personal
responsibility, iInitiative and commitment
with which they dealt with the issues

before them." 6)

There is no doubt that during this conference, in
which the majority of the delegates were Africans, there was
real freedom hence each participant felt free to say what was
on their minds. At the end of the conference the delegates
decided to set up a provisional committee under the leadership
of Dr. Donald M*Timkulu from South Africa. The committee
was given the responsibility to organise and arrange for the
inauguration of the All Africa Conference of Ilhurches which
in the end became a reality in 1963 at Kampala, Uganda.
®ssides this decision, they also sent out a joint message
Vich was to be read during Easter Sunday in all the churches

A poughcut the continent of Africa. The following is the
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text of the message they senti

MESSAGE TO THE "JHUKJHB3 OF AFHIOA

"We, the delegates of the first All Africa
Church Sonference that has ever been held
in Africa, rejoioe that God has sailed us

together and in HiB name we sent greetings

from lIbadan in Nigeria to all the ohurohes

of Africa.

**e some Ffrom the countries of Sierra Leone,
Gambia, Nigeria, of French West Africa (now
the Central African Republics), the Belgian
3ongo, Angola, Zambia, Zimbabwe, South Africa,
Mozambique, Egypt, Ethiopia and Malagasy, as
well as other countries of Africa and other
parts of the world. But although our
languages are many, our reason for coming
here is the same, that we love the Lord Jesus
Ilhrist and are witnesses to His Gospel, that
in Him we are one people whether we speak Ibo»
Yoruba, Douala, English, Afrikaans, Zulu,
Sesuto, Portuguese, French, Kikuyu or any
other language that is spoken by the people
who live in Africa. We are one in Him who

was born a Jew in Bethlehem, fled from Herod
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into £gypt, grew up in Nazareth, died in
Jerusalem, arose there and lives today in
Ibadan and in every other city and village

in the world that His Father created. of
this oneness in llirist we have been given such
a rioh experience at this conference that not

one of us is likely to forget it.

To be here is to have abundant cause to
thank God for the way that the Gospel has
been brought to so many countries, and to be
filled with astonished j<y that it has
transformed the lives of so many men and

women of Africa.

L i 3 3
In a continent where such massive events lie

ahead, we thank God that the Christian Church
has taken such a deep root. We know there

are millions who have not heard the Gospel

and we accept the challenge of the evangelizing
of our countries, especially in the face of the

dangers of materialism and secularism.

U While this experience of unity has been rich
and deep, we acknowledge with penitence 0’ir
many divisions whi jh have prevented us lrom
witnessing to our unity in Him, but this we

still purpose to do with His assistance.
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"e beli*Ve th»* »«e» >*_1l.»g.. us to

overoome these divisions in the Church
and to work for the removal of all
injustices based on r«oial discrimination
whioh we believe to be contrary to the
will of God.

i
We rejpioe in the advance of Christian

countries toward self-government and in
the liberation of Afrioan energies and
talents, praying that they may be used
for the service of Him whom we acknowledge

to be the Lord of all mankind,

t)The continent of Africa will see
unparalled events and changes during the
rest of this century, welcomed by some,
feared by others. We pray that the
Ilhristian (Ghurch of Africa will play its
role aB champion, teacher, counsellor and
shepherd during these crucial years. We
are humbly aware of our responsibilities
to God and to this continent, and dedicate
ourselves anew to their performance,
trusting that we shall be led and supported

by our fellow-Christians throughout Africa

and the world.

In the name of the Father of all men, iIn the
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name of the Sgn wh« eevid Ua aji( in Ui.
name of the Holy Spirit who Inoplree ua,

we deolare ourseives t0 be one In Christ

Amen. " A7)

The lIbadan message was the most important outcome
in this first All Afrioa Church Conference. in this message

we note several theological issues that oall for a muoh deeper
investigation. First and foremost, we see the beginning of

an ecumenical movement for the Afrloan region. The delegates
openly expressed the desire to oarry out their Christian mission
to their own people. There was also a clear awareness of the
many ohuroh divisions which had hindered the African ohurohes
from witnessing to the unity the Christians have in the person
of Jesus Jhrist. The delegates were all convinced that Christ
was challenging them to overcome their divisions and work
together iIn order to meet $he needs that have arisen with the
changing situations in Africa. In the assembly messages such
as the one that was sent out to other churches by the Ibadan
1958 Assembly together with other resolutions and recommendations,

lies the major part of Christian theological developments.in the

Context of the AACO.

THE AAOJ FIRST GUPEHAL ASSEMBLY AT KAMPALA. UOAM-DA - 1963

The provisional committee which had been appointed

at the lbadan AA1J Assembly in 1958, worked hard in making
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consultations with churches across Afrioa iIn preparation for

the Kampala AATJ first general assembly. Dr. M*Timkulu, who

had been appointed the Ffirst General Secretary, was able to

travel widely in Afrioa and to bring together the ideas and
planning of many ohuroh leaders. With many Afrioan countries
having attained their politioal independence, it was olear
that there was need for unity and co-operation,among the
African churches which would help in the development of the
new nations at their formative stage and ensure that they grow
into true Christian communities. Many Christiana also felt
that this was the time Africa needed a theologioal approach
that would meet the different needs of the people. Just a
short while before the 1963 A\T) Assembly, the following

consultations were held at different places in Afrioa with

the help of the W.1J together with different National Christian
Councils!
1961 - At Mindolo, Zambia, a conference
to discuss "Christian Literature
and Mass Oommunications"
1963 - Again at Mindolo, a seminar on
"The Christian Family Life"
1962 - In Nairobi, met the Ffirst All Africa

Youth Conference

1963 - In Harara (Salisbury), Zimbabwe,

"The Christian Education Confer?Tgi"
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.Fron all these conferences oame new ldeas and
recommendations that have sinoe been part of the

theological developments in the AAT1*

When the general assembly at Kampala materialized,
it not only opened a new chapter in the history of ohurohes
in Afrioa but it also put new life into the African Jhristian

ohurohes.

Cn the 20th April, 1963, the Al} Afrioa lonferenoe
of Ohurohes was offioially constituted at Kampala, Uganda.
Five hundred people from forty different countries
representing 100 ohurohes across the continent of Africa

were present to witness the occasion.

During this assembly, a planning committee to draft
the AA1J constitution and to set up the working machinery of
the AA12 was also appointed. It was in this assembly that
the idea of a permanent working group of the AAlI) was
established. At this conference Mr. S. H. Amissah, who
was a retiring principal of Wesley College, Kumasi, Ghana,
succeeded Dr. Donald M*Timkulu as the General Secretary of
the AATI while the Rev. James Lawson, who was stationed in
the republic of Togo, became the associate AA1J General Secretary

with particular responsibility for French-speaking Afrioa.

At first the AA10 headquarters was located in the Ecumenical

3entre at Mindolo, kitwe, in Lambia, but later it was moved

to Nairobi, Kenya which was thought to be more oentral.
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THE AA3J STRUjrUItE

The planning committee at this conference
recommended the establishment of four Beotirns to form
the struoture of the AA3J. These sections were later

re-named as oommissione. They were the following!

1. Life of the church, dealing with
forms of worship, evangelization,
and the training of ministers and
laity.

2. Social, National and International
responsibility of the ohuroh,
inoluding especially the searoh for

a true Ilhristian family life in Africa.

3. -lhristian Education and Youth, to
continue the work began in Nairobi
(All Africa ihristian Youth Assembly

at Nairobi, December, 1962).

4. Formal Education} this is a sub-

division of lhristian Education.

All these commissions were meant to be the working

teams of the A\1J. Each section had an appointed director,
secretary, plus a group of consultants. At the moment
these commissions are called programmes. Some of these

that were set up in 1963 have now been dropped and new

programmes set up. For example, some of the commissions

we have already discussed now fall under the programme of
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t and service® as followsi-

,develop@i{

y. Youth Programme

2. Church, Family and Sooiety

J# Education Programme

4_ Refugee Services

y, The JiKJO Research Service

6. Urban, Industrial, Rural Mission

7, The Sahel} responsible for the development
and oonscientization programme in the Sahelian
countries such as Shad, Niger and Mali. Some

of the other present programmes in the AAJJ oral

1. Faith and Selfhood of the Church, also known

as the T"iTheologioal Department"

\Y
2. Human Rights and Liberation} also known

as the Department of Social and International

Affairs.

3. The Information Department responsible for
the reporting, interpretation and promotion

of the work of the AA1J.

4. The AAJJ Communication Training Centre;
runs courses on Radio Production and

Audio-Visual.

The heads of these programmes (sometimes referred to
departments) form the leadership of the AA1J at the Head offioe

Above the programme heads, beginning from the top is the



principal authority QFf the organization. The AAM
Assembly is made up of all the heads of member churches
and National Christian douncils. The General Assembly
whioh meets once every five years, is presided over by

a president. Then there is the General 3ommittee whioh
is made up of twenty to twenty-five members heading by a
ohairman. It meets more often than the General Assembly -
at least onoe a year. Within the General Committee there
is an Exeoutive Committee which is made up of six members
including the AA23 General Secretary and two Associate
General Seoretaries who also sit in this Committee as ex-
offioio members. The General Secretary, together with
his Associate Secretaries, provide the top leadership of
the AA73. They are responsible, as far as the daily

running of the organisation is concerned.

At the end of the Kampala General Assembly, the
AA3J constitution was formulated (see Appendix 1V).
Once again the delegates at this very Tfirst A/.3J assembly
sent out a message with the essence of what they had
disoussed and came out in the form of recommendations to be
passed on to all the churches in Africa. In this message
to the Protestant ohurches across Africa, issues of theological
importance relevant to the African situation then were high-
lighted. The most important of these was a call for the
unity of the African churches throughout the continent.
The significance of such co-operation was pointed out as

a means by whioh churches in Africa would be able to break



49

Up Whatever disunity existed between them in the past and

be able to learn 1from each other.

At the Kampala Assembly three officials from the
Roman “"Jatholio lhuroh attended the meeting as observers
although the latholic Ohuroh is not a member of the AAlG.
The organisation sees itself as an instrument of God in
promoting the unity and co-eperatinn among the Afrioan
churches despite their historical and doctrinal differences.
After the first assembly at Kampala, the next one was held

in 1969 at Abidjan in lvory 3oast.

THE SFIJOMI? AAJJ ASSEMBLY AT ABILUAH, I1VORY JOAST. 1969

By 1969 the WGB3, officially constituted at
Kampala, Uganda in 1963, now had a sense of direction.
It had a constitution which clearly stated its convictions
and vision for the African churohes. It was now the duty
of the appointed leaders to steer the African churches to
oarry out their mission in obedience to the Lord*b commission.
While the theme at Kampala was "Freedom and Unity in Christ",
at Abidjan it was "With lhrist at work in Africa To-day."
This assembly embarked specially on the structuring,
examining and reflecting on what was to be the role of the
ohurohes in Africa. Looking back at some of the ideas that
had been put forward by the church leaders at lbadan in 195#
and at Kampala in 1963, the delegates at Abidjan, in 1969

asked themselves the following questions!
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"Looking baok on these years, has the church

played her role as champion, counsellor and
shepherd? This is the question Abidjan 1969

is called upon to examine and for the ohuroh to re-
dediaate herself fu]ly to all that is happening in
all areas of life in Africa today. By this total
involvement the ohuroh is simply being obedient

to the call of her master who is at work in Africa
to-day. The task is great, and calls upon the

whole people of God." (20)

These questions that the delegates asked themselves
at Abidjan were certainly of great importance to the life of
the ohuroh in Afrioa. ThiB assembly was attended by thirty
different denominations and National Christian Councils from
42 different countries of Africa. A few African independent

churches such as the Afrioan Brotherhood ihurch from Kenya

were also represented.

As the leaders of the different churches in Afrioa
put their heads together, they tried to identify the challenges
and opportunities for Christian mission offered by their
different countries. They tried to reflect on matters that
affect the lives of men, women and children in Africa. They
were convinced beyond doubt that the African Christian mission
must be “de relevant to every situation if it is to be genuine
and acceptable to the African nationals. In situations of

oonfliOts, the gospel of love, mercy, forgiveness and
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reconciliation must be proclaimed not only by word but by

deed also*

Following the discussions on different topics
,» concerning Aftioa, .the delegates at Abidjan deoided to carry

out a praotioal evangelism at the city of Abidjani-

"The Ffirst Sunday of the Assembly (7th September,
1969) was set aside for an open-air ecumenical
service at the Houphouet Brigny Statium ...

The presence of so many Homan Catholics shows
the greater desire for unity among the African

Jhristians.” (2D

This open-air* Sunday service was one of the most
ecumenical services ever held in Abidjan. It brought
together both Protestants and Catholics. In this meeting
money was collected as a sign of solidarity and witness among
churches. This money wa3 then set aside for church work
among refugees iIn the city of Abidjan. At the end of the
general assembly, the delegates once again sent out a special

message to all the Protestant ohurches in the continent of

Africa.

In their message to the churches, the delegates
expressed a deep concern for the witnCss of Jhrist’s church
on the continent. They called upon the church leaders in
Africa to make the 3hristian witness one that can provide
for better oo-operation, consultation and fellowship between

aU Christians. They urged the churches to pray for new
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vision for the Jhristian people of Africa.

Another area of oonoern among the delegates was the
provision of finance for the work of the AAJJ. The following
was recommended at this assembly by the finance committee of

the AAJJ for the period following 1969.

"For the next period the annual subscription of
member churches will be based on the number of
communicants and non-oommunicant members. The
figure works out at 2d or (40 cents) for

each member." (22)

This method of collecting subscriptions from the
member churches of the AAJJ was adopted from an addresB given
by Hev. S.N. Masau, a leader of the "African Brotherhood Jhurch
of Kenya"™, (this is one of the African Independent Jhurches) who
in explaining his church®"s sources of income said that iIn his
ohuroh every member is expected to pay Kdis. 7»50 if e man and
K-is. 3.50 if a woman, K je. 1.20 if a young person and -/60 cents

if a child (1969 - this system must have changed by now).

At the moment the AAJJ gets very inadequate
financial support from inside Africa. This support comes
through the affiliation fees of member churches, National
Jhristian Council, Mission Boards, various Christian organisations,
individual donations of people who have registered as friends
of the AAJJ all over the world. Until now (1978) a large portion
of the AAJJ finance comes from overseas countries given by Jhristian

organisations such as the World Jouncil of Jhurches and different
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churches and Christian Councils in Europe, Canada and the
United States of America. There are also Special donations by
ohurohes from in and outside Africa which are given especially
for different ohuroh conferences, seminars and consultations
organised by the AAJJ in different regions of Africa and on
different subjects of interest to the churches. The financial
support from the African churches alone remains low partly
because a large number of the African churches themselves are
not yet self-reliant. However, it is right to say that the

African support to the AAU needs to be greatly stepped up.

AAJJ needs money to be able to support the staff
budget, programmes, conferences, seminars, consultations and
even the general assemblies. By having its financial support
coming from within Africa, the member churches and National
Christian Councils Would demonstrate the faith they have in
the AA13 and the appreciation of its services. Let us now move

on to discuss the third AAU general assembly which was held in 1974.

THE THIRD AAU GENERAL ASSEMBLY HELD ON 12TH TO 24TH MAY, 1974.
AT LUSAKA IN ZAMBIA, AFRICA

The lusaka AAJJ General Assembly was another milestone
in the history of the organisation. While the Abidjan conference
in 1969 had been an assembly of churches attempting mainly to
define the structure and what the role of the AAU should be,
the Lusaka Assembly went further into the real needs of the
African ohurohes. The theme of this assembly became, "Living

~or Jhriat and Np Longer for Ourselves." In his introduction
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to the assembly report whioh was written later, the then AATJ
General Secretary, Janon Burgess Jarr (1974) desari bed the

assembly as followsi-

"There was little theorising or theologising

in the abstract. The venue of the Assembly

lent itself generously to facing the real faots

of life, in Afrioa to-day. It Is not surprising
therefore, that the ohurohes discovered that
living for Jhrist and no longer for themselves,
meant identification with the oomplex of
liberation struggles that are going on in Africa.
But the most startling discovery was the awareness
of their own need for liberation. As such, Lusaka
will be remembered as the moment in history when
the churches in Africa recognised their need to be
set free by Jhrist in order to share iIn His

liberating and renewing activity in Africa.” (23)

In the words of Janon Burgess Jarr, we see the emphasis
on the development of a theology which demands practical aotion
rather than empty words. It also calls upon the churches in
Africa to re-examine themselves and be able to identify all that
keeps them iIn any kind of spiritual bondage. It is within the
background of the realization of what the people of Africa
need which calls for “liberation theology." The kind of

liberation that one would hope to set mankind free from all
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that oPPreSBes him. This oall forms one major aspeot of all
the theological developments that have taken plaoe in the
context of AAJJ. It also forms the core of the message

to the ohurohes iIn Africa, that was sent out from the AA1lJ

third general assembly.

There were about 500 participants atlV/fde Lusaka
assembly. It was the largest gathering ever recorded in
the history of the AAIlJ. .Delegates came from 112 ohurohes
and 31 countries. There were also large numbers of guests,
observers, consultants, visitors and pressmen. The nature
and mission of the African churches was very well brought
out at this AA1J general assembly as one that should have
a total concern for all aspects of human life. During the
assembly, major theological issues related to the Christian
mission in the African situation carried out in its cultural
context and the urgent biblical prophetic ministry of the
churches were discussed at length in small and large groups
and final resolutions and recommendations were made for the

information of the African ohurohes and practical action
where neoBssary.

Before the Lusaka AA13 general assembly came to an
end, there was an election in whioh different people were
elected to different posts. Finally, the assembly ended

with a long message to all the churches in ftfrioa. In one

part the message reads as follows*



"We saw that before we oan achieve for Afrioa
what is expected of us, before we oan become
a society which lives wholly and exclusively
for others, we must oall upon the churches in

Afrioa to allow Christ to set them free." (24)

The delegates sent out a message to the churches
which demanded freedom in all aspects of human life. It
called for both the freedom of an individual Christian as
well as the church as a social institution. To many of the
delegates i1t was clear that this was the very heart of the
matter and the best way the churches in Africa could reflect
fully on the teaching of lhrist who frees and unites as presented
in the gospels. It is needless to speak of Christian unity
where man and women are still in bondage of sin and continue
to be oppressed by others. Cne thinks that this kind of freedom
oan be best achieved by having both the Christian leaders and
the members of the Ghristian church being taught and helped to
understand the right Christian theology that would speak to
the African soul in his sooial and cultural situation unlike
in the past when the Christian missionaries from Europe and
America brought the gospel to Africa all wrapped in the
Hestern standards of life-style and culture. The Christian
message should not only be one that points to the final goal
of mankind} which is the salvation of man granted by God
through his Son Jesus Christ, but it should be a message that
also reveals to man the need for his commitment to the

present world shown in his relationship to man. One is



impressed by John Gatu®s views on the ocnoept of salvation

especially where in his address to the Lusaka assembly he
saidi
"It is in this spirit that we need to
challenge the narrow conservative theology
that seems to suggest that all that is
necessary in man"s salvation is his soul,
forgetting that other material needs are
part and parcel of this same person.
The opposite is also false, when we think
that all that is necessary is the material
benefit without reconciliation of the

person to God through the living lhrist.

Liberation, or if you wish® salvation, must
be total, not partial, to be meaningful.
Consequently, injustices must never be

tolerated.” (25)

Yes, the days when the Africans were given what

Gatu explains as the '"narrow conservative theology'" are far

gone. Those were the days when the converts to be were
told not to Worry if they suffered here on earth, for in
heaven they would be paid back in much rejoicing. This
tbe kind of teaching which gives the impression that the
earth is a plaoce nf misery and suffering for the black-

skinned man, .ad yet in John 10tl0 Jesus spells out so
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clearly the Rind eg life he brought to all mankind* **Abundant
life" now and even after death. IT lhriet came for all mankind
then all Jhristian teachers especially those in South Africa
where the black man remains the target for aggression sued
#Uff«Fing should dhow by their teaching arid action the true

concept of love and brotherhood in such a situation.

CONCLUSION

Looking back to 1958 when an All-Africa Church
Conference was held on the content of Africa at Ibadan,
Nigeria with a great call for unity and co-rperation among
the African churches, there still remains a lot to be desired.
While it is right to say that a measure of this unity has
been achieved in the formation of the AA1C, African churches
still do not speak with one voice. There are still a
number of disagreements and misunderstandings among the churches
especially on issues related to politics, economics, culture
and African society. The role of the AA3J in relationship

to the churches is best described as followsl-

"It had no over-riding authority to legislate
for the individual member churches. It can
only make recommendations for serious study
and implementation. But even sof the mandate
of the AATJ is clear and positive, which iB to

keep before the churches and National Christian
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Jounoils the demands of the gospel pertaining
to their life and mission, for evangelism, for
witness in society, for servioe and for unity,
and to this end promote oonsultation and action

among the churches and councils.” (26)

It is a pity that the AACJ Constitution does not allow
the organisation even a small degree of a mandate over the
churches that would give it some extent of authority to impress
on the member churches what is crucial that would need action
from the member churches. Cre wants to say that this portrays
the AAU a3 a place for mere discussions where the churches
come together to air their views and end there. If the
AC.J has to be really what it was meant to be, "an instrument
for the use of the African churches" then its role should go
beyond what it is now. Besides giving the ohurches the
awareness of the situations on the continent today there should
be some arrangements in which some aspects of the Christian
mission to the world can be demonstrated rather than simply
being reflected upon. The Refugee aspect is certainly a
good example of this demonstration that AACJ has carried out
to some extent. They have helped to give the African
governments the causes of refugee problems by organising
oonferenoes, seminars and consultations to which church
leaders and government representatives have been invited to

Present and exchange ideas on how to solve these problems.
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In this chapter, we have attempted to give the
historical background to the formation of regional
ecumenical movements. It is clear that the idea of
forming regional ecumenical organisations did not come
from any one particular region. The need was first felt
at the different international churches®™ meetings where
delegates from the different regions felt they would
participate more effectively at these meetings if they
oame united and with one voioe from theilr regions. The
political developments prevailing at this time, especially
after the First World War when nations sought to form the
United Nation-*, also contributed to the idea of churches Uexnj

able to unite and work together.

The formation of the AAU was also partly influenced
by the political developments prevailing in Africa then.
There was need for Afrioans to work together in order to
fight the common social and political evils prevailing in
Africa at that time. The churches in Africa also saw the
need to unite and work together in carrying out Ilhristian
mission and service to the continent. Since its formation,
the AALJ has "Continued to provide a platform for the churches
to plan together for the future. The AA3J has also become a
major link between the churches in Afrioa as well as a link with

the World Council of Churches and other international Christian



organisa”™ien. Through the AAU the churches in Afrioa are
able to speak with one voice and to share their theological

insights among others and with the other churches of the world.

Although the AAU has proved successful in many ways
it has also had many difficulties in trying to bring the
churches together. 3eme of these are language and political
differences existing in Africa. The membership of the
African independent churches with the AAU remains small
as many of these churches have not been exposed enough to
the organisation. Howeverm looking at the historical
development of the AAU, it is clear that the membership
has continued to increase. It is interesting to note that
the \AU was not formed in isolation from other regional
ecumenical movements of the world. Hence, its mission
to Africa and theological expressions have many similarities

to those other ecumenical movements of the world.

Let me conclude thiB chapter by giving a summary
of what have been the themes and sub-themes of the past
assemblies so that we may see what has been of greatest
concern, some of which we shall discuss further iIn our next

oh™pters.
JANUARY 1973. IEA-UAN, NIGERIA m- AU-Afrioa Jhurch Jonference

Major Themoh _  Jhe Jhurch in Changing Africa

N AThemea

The Church, Youth and the Family
- The (Ghurch and Eoohomio Life

The Church and Citizenship
The Jhurch and Culturw
The Growing Church



First Assembly of the All Africa Conference of Churches

held at Kampala, Uganda, 20th to 30th April, 1963
Themei - Freedom and Unit,y in Christ

Sub-Theraesi 1. The Bihle Speaksl Freedom and Unity

in Christ
2= Freedom and Unity in the Family

3. Freedom and Unity in the Church
4. Freedom and Unity in Sooiety

Freedom and Unity in the Nation

The Second AACJ Assembly held at Abidjan in the Ivory Coast
in September, 1969
Themei tilth Christ at Work in Africa Today

Sub-Themesi 1. The Contemporary Social, Economic and

Political situation
2. The Cultural Revolution

3« Church Renewal

4. Organisation of the Assembly and

Plans for the Future
The Third AACC Assembly held at Lusaka, Zambia, from
12th to 24th May, 1974.
Living No Longer for Ourselves But for Christ

" fhemest i# Evangelism and Selfhood of the Church iIn Africa



2. The Ohurch and Cultural Renewal

in Africa
3. The Prophetic and Serving 3hurch

4. 3huroh Union or 3hurch 3o0operatien

Looking at all the major and sub-themes from all
the past AA3J general assemblies held since its foundation,
my conclusion is that one of the main areas of the AA33
theologisal development since its formation has been on
"The lhurches 3hristian Mission in Africa.” Henoe this

topic will new be discussed in the following chapter.



THE CBKONOLOGIJAL EVENTS OF THE AA"JJ HISTORICAL BACKGROUND

DATE

1904

1905

1910

1914-18

1916

1921

1927

1928

1931

EVENT

The TFfirst inter-denominational mission conference

was held in Johannesburg in Afrioa.

The National Christian Counoil of Puerto-Rioo was

formed.

The first International Eoumenioal Missionary
Conferenod was held in Edinburgh. (This oonferenoe

was called the World Missionary Conference).

World War One.

The first Eoumenioal Conference was held in

Latin America under the leadership of John E. f'ott.

The World Students Christian Federation Conference
was held in Peking. The Afrioan ohurohes were

represented in this meeting by Willis King from
Liberia.
The first Christian Council called "Near East

Christian Council™ was formed in the Middle East.

- The National Christian Council of Mexico in

Latin America was formed.

- The first International Missionary Ccunoil

Conference was held at Jerusalem, Israel.

The International Missionary Counoil Conference
held at Tambaramj Africa was again represented

at this Conference



PATE EVENT

1934 The National Christian Council of Brouzi was formed.

1939 The National Christian Councils of the following

countries were formedi

1. Argentina
2. Uruguay
3. Paraguay

4* Jamaica
1940 The National Christian CoUncil of Peru was formed.

1941 The National Christian Council of Chile and Juba

was Tormed.

1942 William Temple became Archbishop of Canterbury.

1948 The first World Council of Churohes was held at
Amsterdam.

1949 The East Asia Christian Conference was formed.

1950 Talks to merge the World Council of Churches with

the International Missionary Council started.

1954 The second World Council of Churches was held

at EvanBten in Illinois.

1955 The Asia-Afrioan Conference waB held in Bandung in
Indonesia.

1955 “ The first All Africa Lutheran Church Conference

was held at Marangu in Tanzania.

An Ecumenical Youth Leaders Consultation was
held in Beirut jointly sponsored by WJC and W3CF.



DATE

1957/8

1958

1959

1961

1962

1963

EVENT

The International Missionary (Jounoil held their second

assembly in Aoora, Ghana.

The Ffirst All-Afrioa Ilhuroh Oonferenoe was held at

Ibadan, Nigeria.

- The Oonferenoe of European Ohurohes was formed at

Nyborg in Denmark..

- The ohurohes in the Paoifio Islands region asked
the International Missionary Ocunoil to organize

a regional oonferenoe for them.

- The third World Ocunoil of Ohurohes was held at

New Delhi in India.

- The International Missionary Ocunoil and the
World 3ounoil of Ohurohes offioially integrated
leaving the WU as the only International

Qhristian organisation.

- The Christian Literature and Mass Jommunioations

meeting was held at Mindoloi Zambia.

All-Afrioa 3hristian Youth Assembly was held in

Nairobi, Kenya.

The All Afrioa 3onferenoe of lhurohes was formed at

its first assembly in Kampala, Uganda.

- A seminar on The Ilhristian Family Life was held

at Mindolo» Zambia.

Christian Eduoation Oonferenoe was held at Harare,

Zimbabwe.
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_DATE EVENT

1964 The title "Near East Christian Council®™ changed

its name to "Near East Counoil of Churches."

1966 The first regional assembly of the Pacifio
Ecumenical Conference of Churches was held

at Chapaneke on the Island of Lifeu.

1969 The second All Africa Conference of Churches
general assembly was held at Abidjan, Ivory

Coast.

1974 The third AlIl Africa Conference of Churches

general assembly held at Lusaka, Zambia.
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UHAFTW? H 1

jhristian MISSION IN the aajj jcW

gfy new outcrop
is aV
,JJ 1t has not

The theology of Christian mission

of theologi«l i

in "' thSs*© to note thet
been highly developed. However, it is interesting”™ n
the theology of Ilhristien mission in n,ny pert. o f ~ ~ 2~ A2
.0 far baoh as the eighteenth oentury. In this » NN

like to highlight in general terms first »ha n paot oonoept

Phrase "theology of ihristlan elinolon, , Y N the ;Ul) nontext,

in the Afrioan nontext, its present understanding ~ ~

ml091pn 1i,,
new developments and what is likely t' be the fu
the context of Afrioa.
UIBIMPTrN PF MISSION
——————————— - ~  simply means

free, the Biblioal point of view, -1SSi- N N

the sending of men apd wqren ior the purpose Airistians in
gospel.

A good example is what happened among ~ ~ er Opntinents

Europe when many churches Bent put missionar jhristians

euwoh as America, Asia and Afrioa.

rhe Rrman Urioaand to

are said to have sent many missionaries tcC of the
Bfire parts of Europe. M1 this v,a83 dcne 3 m~.e disoiple3
Testament great commission of, Gn theiefo N Father and of

all nations, baptizing them in the nam



the Son and of the Ho}y Spirit, teaching them to observe

all that 1 have commanded you -... (Matthew 28*19-20).

The theology of Christian mission is one which reflects on
the task of Christian missionaries. The AAOO believes that
in Christian mission the churches should be able to take

the Biblical theology and apply it to the situations in

vhioh they are found so that it can bring new life to that
particular society. It is worth noting that Christian
mission has been described by different terminologies such as,
evangelisation, witness, word, sign and service. Terms such
as evangelization, witness and servio® could be said to be
very olose to the idea of mission. However, to some extent,
they are not only limiting but they dilute the whole concept
of Christian mission as taken from the Hew Testament examples.
Take for example the word “service", it could be used to mean
many different things such asj public servio®, social servio#
or health servio#. These are concepts which are somehow
different from what is meant by Christian mission. Let us

now examine the past concept of Christian mission in the

continent of Afrioa context.

THE PAST CONCEPT OF CHRISTIAN M1S31QM IM AFRICA

Following the Second World War, which greatly

fcffeoted in many ways a number of European countries,

there was a great Influx of missionaries in afrioa, Asia
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and South Amerioa} men and women of different religious
backgrounds oame out of Europe as a result of their own
oonviotions that God was calling them to other countries.
These people oame in order to carry out different missionary
activities} the main one being to propagate the 3hristian
faith. Kendall describes what was behind all these daring

experience* of missionaries into the new lands as followsi-

"Shristians have believed, and do believe,
that they are called by GOd to go as
missionaries either to particular places
or wherever their denomination appoints
them. A sense of call is entirely in
harmony with both the Old Testament and
the New Testament. Perhaps the vocational
factor has been stronger in the world of
overseas mission than in other areas of
Christian service. It is a term used
very loosely, embracing the Christian who
feels that in following a particular
course he is fulfilling the will of God,
to the individual with a sense of being
singled out to a special task, such as
being a medical worker in Central America
or devoting his life to international

evangelistic campaigns." )

It is true that during this century, Ilhristian

mi»Bim }
to o™ber countries became a fundamental aspect of
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oburoh life which is beet seen as a fulfilment of the will
of God. However, it is not possible to say that some of
the missionaries who oame Out from overseas to countries
other than their own, such as Afrioa, may have done so as

a result of their own individual frustrations following the
Second World War. Some Afrioan critics have iIn many oases
asBooiated the coming of missionaries with colonisation.
Hence, they use the same oritioism they have given to
colonialism to the Ohristian missionaries ignoring a number
of the good works done by them. Some of these critics even
go further to say that the missionary founded churches were
ir> alliance with the bureaucratic commercial middle olass
elite whose members acted as the agents of foreign rule in
Afrioa. They say that while the colonialists were busy with
the prooess of robbing the nationals of their land and
independence, the ohurohes were also busy undermining the

will of the people to resist.

These oritioisms whioh both historians and
theologians oontinue to direct at the European missionaries
in Africa, arise from different factors in the history of
Afrioa. one major factor is that the arrival of missionaries
In Afrioa, in many oases coincided with the arrival of the
oolcnial powers. While in some oases it may be true, the
ohurCh oannot today allow the oritioisms to overshadow the

a°t that a large number of missionaries came prepared to

the diff*rent hardships in Afrioa Under the conviction

Q .
0 oalled them out of Europe to come and serve Him
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in Afrioa. Most of the missionary activities that meet with

great criticism must have been committed either unoonsciously
or consciously.

However, it is right to eay that some of the
missionaries who came to Africa during this period of time did
not endeavour to convert Africans to Christianity, but they also
oarried out many helpful taskB such ae opening up health oentree
and eoheole as part of their missionary Work. To be able to
carry out their mission work successfully, in new and difficult
environments they had to Work closely with the newly set up
governments by the colonialists who at that time happened to be
Uuropeans as well. We cannot ignore the faot that most of
these Christian missionaries came to Afrioa with a vision that
was somehow different from that of th* white settlers. The
missionaries®™ major objective was no other than to spread the
good news of Jesus Christ to the Africans so that they too oould

receive the new faith. This 1s what tendall describes as followai

“"Traditional Christian missionaries from the West
has been regarded as concerning itself with two
things. The Tfirst of these is the founding of
ohurohes, equipped with th* Bible in their own
language. The seoend is the individual

encounter with Jesus Christ and commitment to
diBcipleship*" (2)

In the prooess of carrying out their missionary Work,
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they created a particular type of Christianity In whioh
spiritual change and development of the people was given

the first priority regardless of other aspects of their
social well-being. Since the eighteenth oentury, this

has remained to be seen by many Protestant Christians as the
most important role of the ohuroh. However, time has now
come in which spiritual ohange or conversion to the Christian
faith alone oannct be elevated far above other aspects of

human needs which naturally also oall for equal attention

by every social institution including the Christian churches.
The interpretation of Christian mission in which the
conversion of people to Christianity, is seen as the sole
objective of the church is what the kkQO, since its formation
in 1963, has endeavoured to investigate and refleot upon*
Henoe, i1t has become one important aspect of tbeclogioal
discussions in the JLACO context* Kendall once again

provides us with the background behind the reflections in

the AACC context.

"eModern thinking cn mission, especially from
younger churches, include dealing with evil
not only in people but in sooial organization,
not only the transformation of the community*
Salvation is seen as something more than an
individual experience, but as an experience
which inoludes the release from all that

dehumanizes and oppresses*" (€))
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This iIs tO say that the early ohurohes®™ missionary
approach used in Africa did not spread out enough to be able
to give answers to major social issues that dehumanize and
oppress people in a society. While some ohurohes in Africa
continue to advocate for the same old approach to mission,
others consider such methods to be narrow and one-sided.

The AAOO call to the African ohurohes is that this narrow
and imbalanced approach used in the Ohristian ministry to
society should now ohange to one that aims at developing and

having a concern for both the physical and the spiritual needs

of a person.

Another area of negleot by Western missionary work
in Africa, 1is that in the process of their wOrk, they did not
take into consideration African oultural values and religious
heritage. Contemporary Afrioan theologians, continue to
accuse them of having brought Christianity into Afrioa wrapped
in the Western culture and civilization. The gospel was also
not presented in the African cultural context hence to a large
extent it has net been able to speak effectively to the Afrioan
soul. These criticisms have been used as good reasons why
the Afrioan ohurohes Bhould do all they Oan to develop and
support “Afrioan Ohristian Theology** A theology that
Would be able to interpret and make the gospel relevant to the
African situation. A good example of thi<b attempt is oertainly
the "African Liberation Theology®™ now quite popular in the

countries of southern Afrioa where there are still political

liberation struggles.



77-

CHRISTIAN MISSION IH THE AACJ CONTEXT

Some of the oritioiems by theologians and Afrioan
nationalists from different oountries is what has contributed
to helping the Afrioan ohurohes to re-evaluate their missionary
strategies* The Afrioan ohurohes® vision for Christian Mission
in the AACC context is therefore muoh broader than that whioh
the eighteenth and nineteenth oentury missionaries had. The
AACC theology of mission aims at both witness and servloe to
the sooiety. This iB the basio AA9C understanding of mission*
Witness is what covers the preaohing and teaching of the word
of God. While servloe to the sooiety involves participation
in all activities that help to enrich human life in whatever

society he is found.

The AACC general reavtion to the past Western
Christian mission to Africa has resulted in different orises
among the churches in Afrioa. A good example of a negatives
look at Christianity is the fact that some African nationals
have lost confidence in mission work. Mew ideas in mission
theory also reveal new and brighter missionary challenge whioh
has also led to conflicts in interpreting Christian mission.
There are indications that some African church leaders working
in the AACC context are prepared to faoe the challenges,
especially those of creativity out of whioh hopefully there

®ight oome up a new sense of Christian mission among the

Afrioan Christians.
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It is agreed that for a long time the Jhurch in
Afrioa flud the world oonoeived itself more or less as a kind
of saored vessel or reoeptaole possessing saving resources
not available or at least not readily available, beyond its
visible oirgumferenoe. The AA33 call to the Afrioan ohurohes
is that the mission of the dhuroh must now extend its unique
riohes to all men by labouring to contain all men. The
flhuroh in Afrioa and its mission, Bhould now point beyond
itself and to have its impact outside itself. Kendall has

this to say on the new African vision for missionl

The continent of Africa is at the end OF
the long colonial period fluid, through the
polioies of independent nations, is fashioning
its own mode of life. It is rapidly becoming

a different continent.” (4)

There is no doubt that the current thinking about
the nature of Qhristisui mission in Afrioa has been both
influenced by the political changes now .taking place in
Africa and the rise of African theologians making their
reflections in the AA3J context especially during the regional
theological consultations arranged by the AA3J theological
department and also during the general assembly discussions.
These new patterns of mission thinking in Africa, as we have
Been, also include thinkers frOm abroad, and it is possible
that where they would be considered a top priority, a number

of theselideas could very well contribute to the well-being
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of the Ohurch In Afrioa and nan in a changing society. Let

us now eeamine further the historioal developments related to

this subject.

THEOLQQigAL DEVELOPMENTS TN TEE QHRI3TIAN MI3310N IN THE AAOJ
CONT IXT

We have already touched on the faot that the task, of
Christian niasion iIn Africa has stirred up much disoussion in
all the AA0J general assemblies. The same concern goes back
to the T“All-Africa Ohurch Oonferenoe® held at Ibadan, Nigeria,
in 1958. Puring this church leaders®™ conference,the delegates
who were of different denominations sent out a special "message
to the ohurohes of Africa,"® (d«® Appendix I11). In the opening
address of this message, the ohurch leaders expressed their
acceptance of Christ as the Lord of the Ohurch in Africa of whom
they were witnesses. Then they pointed out the need for the
ohurohes in the continent to unite and work together. This
became the beginning of the call for a regional ecumenical
Christian organisation that would help bring the churches
together within Afrioa in order to allow frequent consultations
and discussions on African church affairs and also be able to
make joint plans for mission within the continent. The message
expresses the fact that there was a spirit of determination
among the ohurch leaders to remove all the divisions that were

keeping the churches apart and therefore hindering effective

“ission work.
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The ohuroh leader* expressed their appreoistion for
the coming of the Ohristian missionaries who brought the gospel
to Africa. They, too, accepted the responsibility of oarrylng
the same gospel to the people of Africa who had not been reached
by the churches. There is a clear vision of what the Afrioan

church leaders are oalling each other to do in this message.

In their mission work, the churches are called upon to
remove all the injustices based on raoial discrimination since
this is not the will of Qod. The delegates define their role
in mission as being champion, teaoher, counsellor and shepherd
to their own countries. They also realize that as a Ohuroh
they have a responsibility to Qod and the continent. They
oall upon Ohristians within Africa and the world to support

their mission work#

The fulfilment of the desire to have a uniting
Ohristian organisation come into being in 1963 when the AAQ0O0

was officially constituted as the first regional Ohristian body

in the continent of Afrioa.

THE FIRST ASSEMBLY OF THE ALL AFRIOA CONFERENJE OF 3HURJHE3
HELD AT KAMPALA. UQAN-QA. AFRIL 20 - 30. 1963

This was the first constitutional assembly held by
the AMO ohuroh leaders of different Protestant churches in
Africa. This gathering whioh was held at Kampala, the oapital
oity of Uganda in 1963 beoame a fulfilment of what the African

ohurohes conceived at the All-Africa Ohuroh Oonferenoe held at
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Ibadan, Nigeria in 1958# The assembly served the main purpose
for which it was formed, whioh was none other than to create a
platform for the Afrioan ohuroh leaders to meet and refleot on
th* life of the Ohurch in the continent and to lay down better

strategies for Ohristian mission in Africa#

The political context in whioh the 1963 AAXJ assembly
was held was one of post-independence. It wsb a period in the
history of Afrioa when many of the Afrioan countries were already
politically independent. This view is confirmed in the final

report of the assembly whioh reads in part as followsi

"At the beginning of 1958, Ghana, ...-.. Ethiopia
and Liberia, were the only fully independent
countries south of the Sahara. By the end of
1961, barely three years later, there were
twenty-two independent nations in Africa, with

a total population of over 150 million out of

an estimated 190 million." (5)

This was a period of time when the independent Afrioan
countries were like little babies beginning to walk. While
there was the joy of political freedom from colonialism, the
new political leaders were also busy finding their position
in their government systems with a vision to guide their own
People to develop their countries in the right direction. It

Wae a time of building the countries®™ foundations in all aspects

life.

This was the prevailing oirouijistanoe in whioh the

olw,oh leaders felt Ohristian mission was also needed. Many
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of the ohurofa loaders both at the Ibadan oonferenoe in 1958

and at the Kampala 1400 assembly in 1963 felt that the ohurohes
should play a part in the building and shaping of the spiritual
life of the newly independent nations right from their formative
stage* The ohurohes made it their responsibility to ensure that
the African nations led and ruled by their fellow men should

develop into Christian nations.

Vhile the ohurohes* proposal and oonoorn for their
own countries in Afrioa sounds quite good, the implementation
aspeot of it did not turn out to be so easy* The example of
this is a country suoh as Kenya where there had been a bitter
struggle for independence. During the period of struggle,
the ohurohes did not take any aotive part to help either by
word or deed in bringing independence. In some oaBea, the
ohurohes were known to have joined hands with the colonialists
in order to betray the oause of the struggle for independence.
For this reason, the ohurohes did not find themselves easily
accepted by all the nations in this early period after the

attainment of independence. Some ohurohes had to go a long

way in changing their approach to mission in order to he heard.

THE OIROUMSTANCES THAT SURROUNDED QHANOES WITHIN THE CHURCHES
IN AFRICA

During thiB period of change the ohurohes viewed

their main task as being to carry out their Christian mission

more effectively across the oontinent. Many of the ohuroh

leaders of the different ohurohes felt that they needed to
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o.o-eperate in order tO organise themselves and Plan fotx

mission in the AAOC context. Heno®, the major theme at the

1963 AA3J assembly at Kampala waai ‘Freedom and Unity in Christ.*
Although the need for political freedom and unity "ithin the
churches was said to be an important necessity, A* did not

imply that people oan only be spiritually free in an atmosphere
of political freedom.
During tht« period, there were also diOoUB8ipn9

among the Afrioan theologians of the need for an authentic

African Christian theology based on the Bihl* Uut develop

_ , _ <nd traditional
in the context of the Afrioan cultural heritage

- o . _ _ to be enoeuraged
religion. This is an issue which has continued

a great deal by the AAOC department of theology*

At the 1963 assembly, the folle*in6 tcPi°B

N\ o

discussed partly due to the faot that in some n

the major areas of concern for Christian missic» in Afri°a*

The topics were as follows*-
1. The Selfhood of the Church in Africa
2. The Church and Churches.
3. The Ohristian conoern for th.® Family-
4* The Ohristian concern in the Oommtmi y

5% Eoonomio development and Christian
Responsibility*
Towards a Theology of Nationalism* ~

Docking olosely at these themes a0 feslTB'®
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major aspect of Christian mission in Afrioa, it is clear

that right from this time, the AACJ was already moving away
from (if not adding to) some of the major past objectives of
missionary outreach* There was a clear concern for spiritual,
socialt oultural, economical and political matters of the

continent of Afrioa.

In order to meet these needs constructively, the
AAOC assembly had to work out a constitution as well as make
plans for permanent working groups with a staff which would be
stationed at the AACJ Headquarters wherever it Would be and
would make sure that the objectives were fulfilled as far
as possible in the AACJ context. The following titles were

proposed to the AACJ staff by the assembly delegatesi-

1. Life of the Church.

2. Sooial, National and International

responsibility of the Church.
3. Christian Education and Youth.
4* Formal Education.
5% Literature and Mass Media. a

These were the Ffirst foundations laid down by the
for effective Christian mission in Africa as well as an

t4vanoement in the search for African Christian theology and

e |““«ion.

*t the very end of the 1963 AAJJ assembly, the
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different ohuroh leaders jointly wrote a summary of their
assembly reflections Vhloh they Bet out to be read by the

ohurohes of Africa. This message reads as followsi-

(ii) "THE MASSAGE CF KAMPALA TO THE
CHURCHES IK AFRICAL
"We, three hundred and forty delegates and
participants in the historio inaugural assembly of the
All Africa Conference of Ohurohes in Kampala, Uganda, send
you affeotienate greetings in the name of eur Lord

Jesus Christ, the Head of the Church*

~“We came here from one hundred ohurohes in
forty countries, and we found in the Cathedral on Namirembe
Hill, that we being many, sure one body in Christ, and
every one members of one of another. On the Lord"s
day of April 21, 1963, most of us, the Lord’s people,
gathered at the Lord"s table. He passed the peaoce, we
ate the bread, we drank the wine, and when we oame out of
the Lord"s house, we said to ourselves* “Hhy did we have
to come across Africa to discover this thing? Now we
ask you all the same questions. Why, in Capetown and
P&k&r, in Doula and Nairobi, on the plains and by the
rivers of this land, must we continue in those divisions

whioh crucify the Lord until he comes?

Lots of us here represent the Protestant
ohurohes in Africa. One morning we shared in the

*&oient worship of the Orthodox Ohuroh of Ethiopia,



led by our brother delegatee from the Orthodox Christians
in Africa, and we saidj “This is the Lord"s doing, and
it is marTSlloua in our eyes*~ We were further blessed

by having among us three offioial Roman Catholic observers*

*Ve are deeply grateful to God that, at this
assembly, the All Africa Conference of Ohurches has been
duly constituted as a fellowship of the universal ohuroh.
What was conceived at Ibadan in 1933 has beoome a reality
at Kampala in 1963. We are confident that Ood will use
the All African Conference of Ohurches as an instrument
of His purpose to quicken the life of His Church in

Afrioa.

Sfe have rejoiced that since Ibadan many nfcw
independent nations have been born in Africa. We
identify ourselves with the aspirations of our peoples
towards development of dignity and mature personality in
Christ and we exhort the churches on this continent to
participate wholeheartedly in the building of the Afrioan
nation. We affirm that there is a larger freedom which
Qod offers through Blb son, so that men are liberated
from the slavery of sin and fear, to live the rich
free, abundant life of the ohildren of Qod. This is th*
Qood News. Here in Kampala at the tombs of the first
Bagenda martyrs, we have been reminded of all the saints

"bo died fOr His cause in this continent. We share the



87 _

the burden of all on this sontinent who suffer perseoution,
oppression and injustige in any form and from whomsoever#
We have been made oonsgious that the faithful proolaraation
of lhrist as the only Saviour of the world may, even in
our day, have to be tried out by a "jross and martyrdom,
hut remembering that 'The servant is not greater than the
Master," and aware of His abiding presenoe who said,

‘Behold I am with you always,” we dn not flinoh.

We oame to Kampala to disguss many problems
whioh faoe the ohurghes and in the reports of this
gonferenge we shall share with you all the things we
talked about, we have learned from the Bible studies
that it is only in the searohing of the sgriptures that
we gan find Him, who is the Way, the Truth and the Life.
We beg you in the ohurghes, as you face all your problems,

to turn again to the study of the Holy Soriptures.

God is galling us to His Jhurgh, the instrument
of His will in a new age with its problems and opportunities.
We have glimpsed the possibility of renewed ohurghes more
sensitive through obedienoe to the leading of the Holy
Spirit, more responsive to His abiding and awakened
oonoern for the needs of men, women and youth in the
new Afriga. He is faithful who oalls us and gan do
exceedingly abundantly above all that we ask or think.

He win matah us to the opportunitkes and responsibilities

of our time. May His graoe be with you. Amen." (8)
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This message together with others which oame up
after every UT3 general assembly is what would be aensidered
as carrying the major vision and the essenoe of the African
Christian theology and mission* The message opens up by
reminding the African churches that Christ is the Head of
the Church in Africa. This is to say that the AA33 having
been formed as a regional ecumenical organization, all the
member ohurahes within the organization remain part and

parcel of the Universal Church whose head is Jesus Christ.

The AAJ3 having been formed supports and approves
the unity of churches despite their differences. The
breaking of bread remains a living symbol of this unity.
Hence, the immediate AACC vision is for the churches to co-
operate and work together in carrying out their mission in

the continent of Africa.

The sharing in ancient worship of the Orthodox
Church of Ethiopia brings into memory the African Cultural
heritage which for a long time has been watered down and in
some oases submerged by the Western oultural values which came
together with Christianity. Hence, the AACC call for the
African Christian theology to be developed in the context

of the African cultural heritage.

Another area of vision for mission which is also
brought up in this message ifl a call to the churches to be
involved in nation building by helping pupils in their
oommunitieB to work against sin anld all kinds of social ills thst

affeOt men and hinder him from being free in order to live



-09 -

abundant life as children of God. The scope of the church
leaders' vision becomes even wider where the Ohristians are
asked to be prepared to suffer for their faith in Ghrist

and to help those who suffer persecution oppression and
injustice in any form to be free. The AA.0) member ohurohes
must accept to follow the example of the past African martyrs
such as the ones whose tombs can still be seen in Namugongo
near Kampala, Uganda. In so doing they will also be following
the example of Christ who Himself suffered death omthe cross
and martyrdom for the salvation of mankind. In the same
message, the churches are also reminded that they are the
instruments of God with a mission to obey and do God's will
among men. Therefore, the churches have to be concerned
with the needs of men, women and the youth in the new Afrioa

in obedience to the guidance of the Holy Spirit.

Finally the delegates in their message also reminded
the churches of the importance of the Bible in teaching and
in the theological development within the churches. This
could be considered as smother symbol of unity of the Christian

churches throughout the world.

In this message we see what was the early AAld vision for
mission in Africa and the background to what has now become the
AA1J) theological expression. One thing that comes up
repeatedly is the churches' strong determination to co-operate
and work together. This is the period which Kendall describes

in the following statement>-
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"Missionary societies have fulfilled a vital
role in restoring the essential element
mission to sometime- static churches, but
now in our new understanding that mission
belongs essentially to the ohuroh and not to
partioular groups of missionary societies.
The ohurohes of the world ’'togetherl have
the task olearly upfcn them of 'together*

continuing the mission of 3hriat." (9)

ThiB is not to say that the KKOO as a Ohristian
organisation was going to carry out mission work on its own
in isolation from the other Ohristian churches or mission
bodies in other regions of the world. The delegates
naturally saw its formation as a regional ecumenical body
that Would change the past patterns and approaches to mission
in Africa to something new. It would also be able to provide
a forpom for the African ohuroh leaders to meet, reflect on
their past activities and plan out things together. The
fact that the constitution (see Appendix Ill) never gave
the AAliJ headquarters the powers to force churches to
implement whatever was diBoussed and agreed upon at the
assembly limits its own powers. After Aach AA3J general
assembly, it has left it upon individual ohuroh groups to

@ut into action or ignore whatever was passed by the leaders.
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la the second AA33 general assembly at Abidjan,
I-nbry Joast, the subject of Christian mission to the continent
of Afrioa, onoe again found great prominence. Furing this
assembly, the delegates spent more time discussing the areas
in Africa that had not been reached with the gospel of 3hrist
hence more needy. They also tried to plan out possible
strategies and what mission approaches would be more profitabl
and preferable to be used in these places. These discussions
were of great interest to the delegates because a large number
of the Afrioan countries were now going through a post-
independent period. Right in the assembly, most of the
church leaders had come from newly politically independent
countries. These church leaders were now learning (from
reality) what it was to be a church in a situation oreated
by the aftermath of independence. The politically new
nations were now to tackle the task of nation building
which the ohurohes were being challenged to do in most
countries by the open chances of mission. There was a
great desire among church leaders to bring the gospel into
grips with the setting of the people among whom the churches
existed. The churches working under the AA33 context had
to re-examine the issues within their sovereign countries
of which they were part, understand!t® how these issues

affect the lives of their people and then discuss and plan

out how best the people's needs could be met. As the



assembly delegates made their rax'leoticns on these issues,
the guiding theme of the assembly was«< "With Christ at
Work in Africa To—day." It beoame olear to the ohuroh
leaders at the assembly that right fjrom the early stages
of each oountry's transition period from colonial rule to
independence, there was already a great abuse and misuse of
political power by several governments. This became one
of the great areas of need to whioh the church leaders had
to address themselves in order to find ways and means of
solving the problems from the ohuroh's standpoint. It

was reported that in some countries, these abuses of power
had resulted in absurd consequences. The following message
again sent out to the ohurohes at the end of the Abidjan
assembly, aptly expresses the feelings of the delegates

at this stagei

(i) "MESSAGE OF THE 2ND AACJ ASSEMBLY
JABIDJAN *69'

"We, the second assembly of the All Africa
Conference of Churches, extend affectionate greetings
to you in the name of Jesus Shrist. Having been
called by Him to the city of Abidjan, we Christians
of over 30 denominations, representing more than
130 churches and Christian Councils in 42 countries,
call upon you, the Ohuroh of Christ, to a renewal
of our common obedience in the Work with Christ in

Africa today*
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Together we have worshipped at this assembly,
studied His prophetio word, discussed the

Involvement and the witness of His Ohuroh in
the political, economic sooial and cultural
development of our oontinent, thought through
new and possible structures whioh oan provide
for better co-operation, oonsultatien and

fellowship.

The people of Afrioa have seen som®
aohievements but there is much mor® to be
accomplished. Whil® millions of our peopl®
are free and independent, ethnic discrimination
endanger our security and oause dissension}
social injustices prevail, authentic cultural
enrichment is threatened} political mal-
practices occur} poveity and ignorance exist
and thousands of our brothers and sisters flee
their homes as refugees™ It is within this
context that we are called to work with Ohrist

in Africa today.

We humbly confess that, as individuals, as

churches and as an eoumenioal fellowship, we
have not always responded to the need of the

hour. At times we have shamefully succumbed

to temptations and have refused to face boldly
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the difficult issues of our day, thereby putting

into question the faith we proolaim.

The Ilhuroh of Africa iB part of God's universal
church, the one church whose Lord is Jesus Ilhriat.
This oneness cuts icross confessional and independent
movements or old established ones. It embraoces
within the one body youth and adults, men and women,
the clergy and the laity. The full participation
of all these groups are vital to the life and role
of the 3hurch in our world. The Lord of the 3hurch
commissions us to 'go' into all the world and free
His people, to reject and combat injustices and to
reconcile ALL to Him and to their fellow men. He
also oalls each of us today to be the new man in

the fullness of Jesus Ilhrist within the framework

of our culture and our heritage.

we rejoice in the Lord that we are His people, a
people of Christian heritage and of hope, a people
called to serve and to love. Vie urge all members
of our ohurches to pray for a new vision for the
3hurch and the peoplef of Africa. May weaall be

committed anew through the Holy Spirit to the stark
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realities of our tines, and may God"s Hill prevail

in our land through the grace of His son, our lord

Amen*"  (10)

From the text of fhe 1969 AA33 message we make the
following observations. First, that the attendance at this
assembly covered different Protestant ohuroh groups from different
oountries of Afrioa (see Appendix I11)* There were alBo
representatives of National Christian Councils who axe also members
of the AACC* Hence we can rightly say that the message oarried
the views of a good number of African Christian ohurohes.

Seoond, the delegates reflected on new and possible strategies
of witnessing which would allow the different ohurohes to involve
themselves in political, economic, social and cultural development
of theit nations and at the same time be able to provide a better
oo-operation in oarrying out their mission work* The question
T 1
fhé&t oomes to mind immediately is “how can a church oarry out
this mission especially that of Bpreading the good news to a
eeople who axe stricken by famine, political injustices,
£*Ploitatien and oppression? Would it really be satisfactory

ohuroh to tell people to look to God for answers? This

** &8PRot of Departure of Christian mission in the JULCC
& *e shall see later.
Namining” the context in which the ohurohes were

@Mled
P®h tO carry out their activities, the delegates at

ot 1

99 showed to Some extent a concern for the political
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liberation of the African oountries that were still under
colonial rule. They felt that for the ohurohes to
achieve their mission effeotively they have to work
together in unity despite their many differences. One
of the ohuroh leaders, Pastor John Kotto from the Cameroon

had this to Bay on the need for unityi-

"By thiB total involvement the Ohuroh is
simply being obedient to the call of her
Master who is at work in Africa today.
The task iST great, and oallB upon the

whole people of Ood." (II)

It had to be a united Christian involvement that
cuts across all the barriers between different religious
groups. It had also to broaden its ecumenism by bringing
into the AAOC membership new independent movements that
were acceptable to the AACC* In their message to the churches

the assembly delg-gates said the followingi-

"The Lord of the Church ocommiBsionB
us to 'go into all the world* and free His
people, to reject and combat injustices and
reoonoile ALL to Him and to their fellow
men. He also oallB each of us today to
be the new man in the fulness of Jesus Christ
within the framework of our culture and cur

heritage.*' (12)
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There is no doubt that following what

Pastor John Kotto said which was agreed by the ohuroh leaders
who also expressed their oonoern on the issues of injustices
and the abuse of power of sene governments in Africa, the
churches could not just sit baok and watch. The leaders*
call to the churches of Africa to reject and find ways and
means to stop these evil activities oorreotly falls within
the mission of the Christian ohurohes. The most important
guestion irhat the AA3Q member churches and National Christian
Councils should find a praotioal answer to, is how to carry

out these demands on the ohurohes.

A close answer to this important question can be

found in what Leslie Newbigin describes as followsi-

"And when the risen Lord oommissicnB
the disciples to go on the same mission that
he received from the Father, he shoVB them the
soars of his passion to remind them the way the
mission must take them. Only as the Church
goes that way, not submitting to or compromising
with the powers that enslave people, but challenging
them in deed and word and paying the prioe of that
challenge in its own life, will it be in the power

of the spirito" (13)

The answer on how to Bolve many of the social problems

that i . o
Volve governments according to Newbigin, lies in the
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example of Jesus himself. He is the one who has
commissioned the ohurohes to carry out lhristian mission.
He took an active position again sin and evil, by word
and deed. The African ohurohes in their mission must be
prepared tp suffer whatever persecution they are likely to
enoounter as they take a stand against sin and all publio
wrongs. The A41J) still has alot to do in order to help
the ohurohes achieve these goals in their mission by
oontinuing to create a platform for them at regional and
oontinental level in order to refleot on these issues and

find concrete solutions to them.

He oan correctly say that during the 1969 AA31
general assembly, most church leaders must have got a new
vision of wnat is expected of them as leaders of their
different churches in carrying out their own Christian
mission. The leaders being helped to see more clearly
the importanoe of having a regional ecumenioal Jhristian
organization such as the AAJJ. It is the significance
of such co-operation that led to ehat the then AAJl

General Secretary, Samuel H. Amissah (1970) described as

followsi-

"Believing that the purpose of Fod for
the churches in Africa is life together, in
a common obedience to Him for the doing of

His will in the world, the churches and the



National Christian Councils of Afrioa subscribing
hereto, have constituted the All Africa Conference
of Churches as a fellowship of the universal

Church. M (14)

It is true to say that if the churches worked together
in unity, especially in the AA3C context, they oould oertainly
be able to achieve something in denouncing the prevailing publio
evils in some countries within Afrioa. Speaking in one boioe,
whatever they said oould be heard by the whole world. The
AA03 oould also become a great instrument for motivating and
inspiring the African ohurcheB in carrying out more effectively
their Christian mission in different parts of Africa and the
world at large. Already, the AACO, working on behalf of the
member churches and National Christian Councils, has been able
to help make, to some extent, the African governments aware of
the bad government systems that result in the refugee problem.
This has been successfully done by the AACC having to organise
heads of churches to visit certain government leaders and
disouss these problems} and alBo by organising consultations
in which both ohuroh and government representatives have come
together to disouss the issue of refugees amongst others, and
tried to find solutions to these issues. ThiB shows that the

O broh'e efforts in this matter are in the right direotion.

At the Abidjan AACC assembly, the delegates also noted

»itt _ - -
er«at oonoern that the continent of Afrioa was going through
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a period in whioh many countries were looking for political
unity in order to establish solidarity within the continent
and aohieve economic co-operation. A good example of this
that could be pointed out then was the formation of the
Organization for Afrioan Unity (OAU) formed in 1963. The
church leaders felt that they too were challenged to set the
example of working together in Afrioa, bearing in mind the
historical faots that Africa was a continent whioh had been
broken up into English, French and Portuguese speaking
oolonies and also many competing confessional ohuroh bodies.
The establishment of the AAOC in 1963 obviously became a
visible demonstration if not the beginning of the nneness
Christians have in Christ throughout the continent despite
the diversities of doctrines and church groupB. This aot
of oo-operaticn was seen by the assembly delegates as one
important aspeot of Christian witness among the secular

nations.

At the Abidjan 1969 AAOC assembly, the delegates
onoe again expressed the feeling that, one aspeot of their
mission activities should be to contribute to their own
countries by participating fully as citizens in the search
for new political, economic and social structures! always
6PPlying the teaching of Christ in all areas of human life.
The delegates expressed their views on politivEl issues aB

ol lowsi-
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"Whilst the Church as an institution
Bhould not involve herself in the
politioal structures of a nation, dhe
has the task of preparing Ohristians to
participate fully in the political life

of their own country.” (15)

The ohurches' role on development is highly
appreciated by many governments in Africa. However, no
government is prepared to tolerate aggressive politioal inter-
ference by the ohurches. Individual Ohristians are, however,
free to take part as citizens in party politios, applying the
principles of toleranoe, restraint and reooncilialtion. The
task of reconciliation was seen as one major role of the
ohurches in Ohristian mission to their own communities.

A good example of the churches' efforts to reconcile people
in the AA3C context came about when at the Abidjan AAO3
assembly the delegates decided on September 11, 1969» to
send a mission of reconciliation sued goodwill to the Nigerian
People who were then having a civil war between them. It
was hoped that by the ohurch leaders having a faoe-to—face
dialogue with the different parties involved in the war,
there would be a greater understanding of the whole problem

hence bring about the possibility of reconciliation and

Peaoe.

The efforts the AACC took to help bring peace in

Nieeria in 1969 waB an excellent contribution by the churches
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to the welfare of the people in JLfrioa. Henoe, the question
that sometimes arises from politicians and Ohristians in some
countries that the churches should keep away from any kind of
political involvement leaves a lot to be desired from Buoh
speakers. How could the Ohurch contribute to problems facing
a nation if they remain unaware of whatever goes on in their own
countries and Africa at large? How can the churches contribute
to matters of development and people’s welfare if they stand
aloof from the people®s sooial life and visible problems most

of whioh today dO not exclude politics? The AAaJCviewpoint

is that the Shristian churches should be allowed by their own
governments to be involved in the countries®™ affairs and also

be free to have a say in matters that affect people’s lives in

a oountry and the world. One of the Working groups at Abidjan
had this to say on the subject of national development and the

ohurohes® rolei-

I
"The involvement of the 3hurch and of

Shristians in development must have clear
significance in order to allow each one to

give valid witness to the work of 3hrist in

the contemporary, sooial and economic situation.
The different motivations for involvement in all

areas must therefore be clearly underlined." (16)

The main motivation of the churches’ involvement in
ational development is oertainly one which ie based on the
K~lioal teaching in which we find that 'Man' should be the

£
I °bs for kinds of development} for God's concern as



highlighted in the Bible iB obviously the "totality of man".

IT churches in a oountry have to be involved in
the national development projects auch as in agricultural
development, trade and eto., in order to win or impress the
people, then we think the Church will have missed the whole
point of Christian mission in this aspect. It is right
that where neoessary the churches should help in the
betterment of people®s lives. However, it should be from
the results of church activities in the sooiety iIn which
it is found that the witness of Christ should be seen and

accepted by the people themselves of their own accord.

Cne of the objectives of the churches®” involvement
in national development plans should be to help stamp out a
one-sided national development in which only a class of people
or a particular ethnic group or race is well catered for above
others. The Christians should demand in such cases that
there is an equal distribution of all kinds of national
wealth and development. The AAC3 has not., however,

tackled the question of how this is to be implemented.

Development in every nation is usually affeoted
by the moral and spiritual atmosphere of the society. This
is sometimes tied up with lonB traditions of egotism and
®xPloitation. Henoe, it could be helpful if the A/tCC would

. elp the memuer churches and National Christian Councils to
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find a new ethic for national development based on the
Christian oonoept of the authority of God over all that
maua possesses. One of the ways the Ohuroh oould avoid
turning into a kind of government Booial eervioe wing
is to eduoate people on these Booial matters that oould
cause havoo or evil to the spiritual aspeot of people's
lives. Suoh training oould help to make people more
responsible in their own affairs as human beings. This
means that where possible, a ohuroh group should have as
part of its outreach to the community, several departments
of social services, education and development. These
departments oould liaiBe with the government officials

where necessary.

THE THIHS GENERAL ASSEMBLY OF THE ALL AFHI3A CONFERENSB
Off CHURCHES HELD AT LUSAKA, ZAMBIA, 12TH - 24TB MAY.1974

At the third AAC3 general assembly in 1974» the
theological discussions and the ideas on the approach to
OhriBtian mission took a completely new turn. While at
the Abidjan assembly in 1969» the oentre of discussion
was more of laying strategies for mission, with the
eoolesiastio interest being that of the need to incorporate
some of the Afrioan cultural values into the African
Ohuroh life, at Lusaka the major oentre of discussion was
a1 both the need for moratorium or self-reliance and

that still kept her in bondage,
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politioally» economically, socially, oulturally and spiritually.

The Lusaka assembly was convened in 1974» at a time
when the main political talk was on the liberation struggles
Of the Afrioan,oountries in the southern hemisphere that were
still under colonial rule such asi South Africa, Namibia,
Mozambique, Angola and Zimbabwe (Rhodesia). The last three

have no* attained their political independence.

This particular situation in the continent of Africa
greatly influenced the discussions at the third AA3C assembly.
Delegates felt that the churches in Africa, in their missionary
work, had a part to play in these political struggles. Henoe
they outrightly decided they would identify themselves with
these complex political issues. They argued that both spiritual
anij political liberation were part and parcel of the churches*
Christian mission to the continent of Afrioa. The then AACC
General Secretary, Canon Burgess Carr, strongly supported the
idea of the African churches having to get themselves involved

in the issue of liberation. He supports hie view as follows!

"It is not surprising therefore that the
ohurohes discovered that ‘'living for Christ and
Oo longer for themselves," meant identification
with the complex liberation struggles that are
going on in Afrioa. But the most startling
discovery was the awareness of their own need for
liberation. As such, Lusaka will be remembered
ae the moment in history when the ohurohes in

N rloa recognised their need to be set free by
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Christ in order to share in Eia liberating

and renewing aotivity in Afrioa.”"” (17)

This is to say that the ohuroh leaders felt that
they should identify with those who suffer oppression,
injustioes and exploitation from the hands of others or as a
result of colonialism. In doing so they would be following
the example of Christ who Himself suffered for others. The
realization of this aspect of Christian mission must have oome
to some delegates as something ofsurprise at the time.
This is probably what Canon Burgess Carr means when he says
that the ohuroh leaders at the Lusaka assembly beoame aware of their
own need for liberation in order to be able to liberate others.
It is right to say that muoh of the disoussions held at this
assembly were fooused on liberation struggles in Africa. It
was under this same mood of the assembly that all the resolutions,
reoommendatione for Christian mission in Afrioa were made.
Let us now examine the following assembly message whioh was sent

out by the ohuroh leaders to all ohurohes in Afrioa.
IME3AAQE TO THE1CHUBHE8* — The Struggle Continues!

"be, Christian men and women, blaok and
white, representing different age-groups and
professions and ooming from the many ohuroheB
in Africa, rneeth1g_at this Third Assembly of

i
the AIll Afrioa Oonferenoe of Churches at
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Lusaka, Zambia, would like to deolare

with the writer of the First Epistle of
Johns eThat whioh we hare heard«, whioh
we hare seen, whioh we have looked upon
and touohed with our hands e.,,. we saw
it, and proolaim to you, * that what

the Afrioan Ohristian men and women are
orying for and struggling to aohieve is

to lie freed.

4tWe oame together to listen to God
speak to us, to teaoh us, and to equip us
for His mission in Afrioa today. He
realize, painfully, that only a free ohuroh
oan free Afrioa from its superstitions,
false oonoeption of development, politioal
and eooial injustioes, oppression of the
blaok by the white and oppression of blaok
by the blaok, from elitism and indisoriminate
importation and imitation of foreign oultures

through literature and films.

N As we grappled with the problems of
evangelism and selfhood of the ohurohes in
Afrioa, the Ohuroh and cultural renewal in
Afrioa, the prophetic and serving 3huroh

and the Ohuroh Union and Oo-operation, it
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beoame increasingly olear to us that it is only
as we live no longer for ourselves but for OhriBt

that the Qhuroh in Africa oan speak with a free

voioe to its people.

"We were painfully aware that there are areas
in Afrioa that are still viotims of oppseBsion
and. suffering of all kindsj for example, our
blaok brethren in South Afrioa and Rhodesia are
under the yoke of a white minority government and
are going under the system of apartheid. Albo
those in Namibia, Guinea Bissau, Mozambique and
Angola are under foreign and imposed tule. They
need to be freed. The white needs to be freed
from his fear of the blaok whioh drives him to
oppression, and from his greed whioh drives him
to exploitation. The rest of Afrioa is B till
living in bondage and the grip of evil needs to
be freed and brought to the light of the Gospel.
And we saw that before we oan aohieve for Afrioa
what is expected of us, before we oan beoome a
sooiety whioh lives wholly and exclusively for
others, we must oall upon the ohurohes in Afrioa

to allow Ohrist to set them free!

1* From theologinal conservatism,

so that we oan understand, interpret
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apply and experience the message

of tha Gospel afresh.

From denominationalism and out-
moded ohuroh structures, and
rigidity and timidity in changing
them, so that we may be led by the
Holy Spirit to reality of oneness
in Him.

From fear to proolaim the new
message of redemption and denounoe

eril boldly.

From hypoorisy that leads to
denounoing evil abroad and oondoning

it at home.

From selfishness to sharing with one
another our resources of manpower,
skills, time and finanoe, so that

God may lead us into a re-disoovery of
our missionary role in the use of

these resources.

From easy dependence upon foreign money
and men without making the efforts to

educate ourselves for self-reliance.

1b the message we have to proolaim to all

It is a message «f hope, knowing God is
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willing and ready to use the immense
spiritual and moral oapaoity of the
OhriBtians in Afrioa to free Africa, so that
we, together with all the Christians of the
World, shall "no longer live for ourselves

but for Christ.” " (18)

In this message which wobr sent out jointly by the
African ohuroh leaders coming from different backgrounds, men<
and women of different races, ages and languages, we see the
following points. First it is to be noted that the delegates'
main deeire was that people in Afrioa should be 'free* both
politically and from all kinds of evil that affect man. There
is no doubt that at this assembly the delegates realised that
even the churches need to be free from outside powers that
oould influence their decisionls in all matters. The delegates
also felt that the ohurohes needed to be free from a number of

things which they enumerated aB can be seen from their message.

Let us examine these areas in more detail.
1« Freedom from Theological Conservatism

The AA3C oalls upon the ohurohes in Afrioa to free
themselves from the kind of theology which limits the Church
into one area of belief in mission. A good example are the
churches that lim it the mission activities to the building of
lurches and converting people to the Christian faith alone.

h®& do not believe that being involved in other sooial
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activities euoh as building of schools and hospitals have
anything to do with Qhristian mission. In Kenya examples
Of these kinds of ohurohes include the Pentecostal churches
and other Fundamentalist church groups. Looking at the
biblical examples of Christian expression, one can only
conclude that a useful Christian theology should be one that

oan be applied in all aspects of social living.

2. Freedom from DenominatipnaliBm

This has been a problem which goes as far back as
the ocming of missionaries to Africa. There was once a time
when different Protestant churches oould not work together in
any way. Eaoh denomination kept to itself and was not prepared
to share whatever it had in terms of resources with other churches
or to receive anything from others. No doubt this is what the
assembly delegates meant when they called upon the Afrioan
churches to be free from denominationalism. The ohurohes working
in the AACG context have to develop the spirit of ecumenism in
order to be free to work with Ohristians of other denominations
without fear or putting barriers between them. In Borne countries
these barriers are beginning to break down. In Kenya, one step
that some churches have taken towards this direction 1b to
agree to use one theological college - the St. Paul’s United

Theological College now being shared by the followingi-
1

i
1. The fieformed Church of East Africa.

2. The Methodist Churob in Kenya.’i
3. The Church of the Province of Kenya (Anglican)

4. The Presbyterian Ohuroh of East Afrioa.



Freedom from Fear

At the second AAOC general assembly, held in 1969 at
Abidjan, the delegates in their message tojother Churohes,
called upon the AAOC member ohurohes to *be bold* in denouncing
what is evil and ujpjust within the Booiety. A Bimilar oall
was repeated at the Lusaka assembly whioh confirms that some
ohurohes in Afrioa axe afraid to speak out on behalf of the
oppressed, the exploited and the suffering. It is right to say
that the Holy Spirit gives Christians the spirit of oourage and
love. Hence the churches in Afrioa should be bold enough in
oarrying out their mission work of spreading the gospel and
denouncing whatever is evil and unjust regardless of where it
exists. Churches must never allow themselves to fall into
temptations of the kind that would make them compromising.
In some countries, ohurohes have been known to support government
systems in order to gain favouritism from certain government
leaders. ThiB kind of ohuroh - government relationship is
what leads to fear and compromise* Churches should free

themselves from such fear.

SelfishneBsi The churches should avoid being selfish in their
relationship to other ohurohes. They should be
villing to share whatever resources they have in terms of

manpower, Bkills and finance.

Self-Relianoet It is hoped to discuss this issue in more detail
later. However, what the delegates called upon

ohurohes in Afrioa to do is to start moving toward self-reliance
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rather than oontinue to depend on foreign aid in terms of

finano* and personnel*

These were the areas the delegates felt the Afrioan
oountries should free themselves from in order to carry out
effectively the mission activities* Out of this message,
the call to the ohurohes to move toward self-reliance
in whioh the ohurohes would have to out down aid from overseas
agencies in terms of both personnel .and finanoe may have been
received with a lot of mixed feelings here in Africa and abroad.
The question of ’moratoriuml has generated a lot of discussion

in the ohurohes*

While it is true to say that at the Lusaka
AA33 assembly, a number of the African ohurch leaders may
have felt embarrassed before their supporting agencies, Bome
of whioh were represented at this assembly, this was not the
first time African ohuroh leaders had spoken of the need for
’Poratnri uml in Afrioa. As early aB }971» the
Rev. John Gatu of Kenya, a leader of the Presbyterian Ohuroh
of Fast Afrioa was probably the first African church leader
tc 8eak on the issue of “moratoriuml. In his address at
8 mission festival held at Milwaukee in the United States of

erioa where he was a guest speaker, he saidi-

"The continuation of the present
missionary movement is a hindrance to the
selfhood of the church.... The time has

come for the withdrawal of foreign
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missionaries from many partB of the

Third World.” (9)

This was a point blank oall for self-reliance
among the Afrioan churches. However, knowing how under-
developed most African countries still are, Bome African
and European Church leaders have not taken both the
Rev. John Gatu and the AAC.1 seriously on this issue. But
at the Lusaka AACJ 1974 general assembly, it was a hot
debate. The delegates argued that if the Christian mission
has to be carried out effectively in Africa, then the Afrioan
churches should make every effort to be self-reliant in
matters of finance and personnel in order to start on new
church working structures. The assembly delegates confirmed

this view in what they described as followsi-

"The Church has a divine commission
to let the earth hear the voice of God.
Even though Christianity is experiencing
an unprecedented growth rate in Africa,
yet there are still large areas in the
continent where the Good News has not
been heard at all. Cn the other hand
the surging tide of rapid social changej

which is sweeping across Africa today

(

is creating new problems which are )
|

concomitant to urbanisation and industrialisation.

These call for new strategies”in witnessing, in

structure and in administration.” 0)
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The subject of political,liberation oame up
repeatedly for diBouBBion at this general assembly. There
is no doubt that it must have been considered very important
by some ohuroh leaders as an aspect of Christian mission that
needed a better planning and new missionary approach* The

delegates continued to say;

"For the Ohuroh to effectively carry
through her task of evangelisation, she must
discover her *selfhood®" as well as her
potentials, and learn to bear the burden
that autonomy imposes on her. To
continuously look elsewhere for massive
support is a blind look at the sun and this

merely postpones the evil day."” (1)

Looking at this statement, it is rather difficult
to say exactly what was in the minds of the A&33 delegates
at this point. One possible interpretation of this view is
that, the delegates meant to say that since it was Europeans
vbo oolonized the African countries who were now the major
oause of social injustices and oppression of the blacks
especially in Bouthern Africa, and yet a large number of the
ohurches in Afrioa still have links with Europe, to be able
to fully liberate the African countries that are still under

oolonial rule, the first step to be taken by the African

kbrcheB in order to help liberate the Africans Btill in
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bondage, 1» for the African churohes to start by breaking the
links with their European agencies and the mother churches
abroad. This Would help the Afrioan churches to be iIn a

better position to oondemn oolonialism in Africa.

It is a matter of surprise that despite the lengthy
discussions that were held at the Lusaka AA3J general assembly

the church leaders ended up having pot fully agreed on several

issues including the question of moratorium. Neither did they
say if such proposals were wrong. The i1dea of creating a ohuroh
with a new vision for mission was quite encouraged. This i1s the

kind of 3huroh that the delegates describes as followsi-

"Out of Africa should emerge a new Ohurchl
Not a 3hurch in servitude} but a dynamic serving
3huroh - “self-governing, self-propagating and
self-supporting®™ which oan make a positive

contribution to the universal fellowship*" (22)

This is the kind of 3huroh that the AA3J member ohurohes
A1 National 3hristian Councils are asking for. 1t is helpful

10 kn°w that it would not be a 3hurch isolated from churches in

k** oountries, but one that would seek to contribute both to

ie
people and to the world at large. Inspite oi the
differ
emanda that were placed upon the Church in Afrioa
974 Lusaka AA33 general assembly as its task of mission
o the

°n~inen”™» if was important that in carrying out the
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different taakB, the churches would still keep their spiritual
standards across the whole continent# The disouBsions that
were held at Lusaka sound valuable and to a large extent most
challenging to the churches. However, the questions which
still remain to be answered in the AA1J context are how the
churches can effectively oarry out their mission to meet both

the spiritual and social needs of man.

THE FUTURE CF 3HRISTIAN MI35ICN IN THE AA3J CONTEXT ~

The anticipated changes in approach to mission in the AA33 context

It is true to say that th« 1974 Lusaka AACJ general
assembly which emphatically oalled upon the African ohurohes
to adopt the idea of self-reliance, Ffirst met with mixed
reactions from many churches in Africa and abroad. However,
the same issue continues to be discussed by Afrioan church
leaders and in some ways It is beginning to influence the

approach to Christian mission in Africa.

In some African countries, such as Kenya and
Tanzania, the number of European missionaries is now getting
smaller and smaller in some particular Protestant ohuroh
groups. For example, the Anglican Church in Kenya, now
known as the Ohuroh of the Province of Kenya, haB no European
bishop ¥£ any of its seven dioceses. In the Diocese of
Nairobi there is not a single European priest oaring for any

its ohurohes. furthermore, young Alrioans are being
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galled upon now by both politioians and ohuroh leaders to
join ohuroh work and already in a good number of ohuroh
groups or denominations, more and more young people are

responding positively to the oall to full-time ohuroh ministry.

Another area of Christian mission that is also
influenoing some ohange in the ohurohes, comes from the
contemporary African Christian theologians who are now writing
books most of which are oalling for ohange in many areas in
the approaoh to mission and worship in the ohurohes* Most
of these writers suoh as - K*E. Ankara, K.Y. Best, Appia-Kubi,
A. Boesak, K.A. Dickson, J.3. Mbiti (see Bibliography for
their book titles at the end of the thesis) are in some way
assooiated with the AA33 or in one way they are supportive
of the AACC theological oause. There are also radical ohuroh
leaders suoh as Canon Burgess Carr and Bishop Desmond Tutu of
South Afrioa who have lately come up with theologioal insights
whioh to a large extent are now forming the basis of the
Afrioan Christian theologioal developments in some aspeots of
the African ohuroh life in the AACC oontext. There are
already new departures and concepts of Christian mission
aome of which we have already mentioned. These include
°i88ion theories whioh reveal alBo new missionary approaches.
some Of these ideas have led to controversieslamong the ohurohes

um
iD Afrio&.

"Traditional Christian mission from the

West has been regarded as concerning itself with



two things. The first of these iB the founding
of churches, equipped with ;the Bible in their
own language. The second is the individual
enoounter with Jesus Ohrist and oommitment to

disoipleship."” (23)

The post Christian mission work is now seen to have
been more limited to what oould rightly be described as the
"spiritual and sacred" aspects of ohuroh mission. It is these
rigid barriers between what people have termed as saored and
secular that are now breaking down and resulting in ohange in
the African ohuroh. Religious attitudes and values in the
kkoQ context are being modified with the hope of stimulating
Ohristians to greater respeot for and participation in secular
orders as an aspeot of Christian mission. This means the
ohurohes in Africa have no* to redefine their stand and role in
mission work in order to fit well in the present society.

The AA33 oall is that the mission of the Ohuroh should now extend
its unigue ministry to all men by labouring to contain all men
in this way it is hoped that the Ohurch will be able to

NevelOp a more oprimistio attitude towards the society and the

urici

Ab far as the AA3C member churches and National OhriBtian

*°unon g .
18 are concerned, Balvaticn has now to be seen as more than

N dividual experience. It must he an experience whioh includes

r®lease cf man from an that dehumanizes and oppresses himO

~NjJISAL SHARING OF MISSION PROGRAMME

u his address to the 1974 Lusaka AAJJ general assembly
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the then AAGC General Secretary, Oanon Burgess Carr, had this
to say on the subjedt of ecumenical sharing of Christian

programmes in the worldi-

"We must take up the ohallenge to
regenerate Afrioa, not by 'commerce and
Christianity* but by making fresh oommitments
to radically renew the form and content of our

1 faith so as to enable it to pr©vide a true
spiritual anohor in our continuing struggle
for cultural authenticity and integration,
human development, dignity, justioe and

peaoe*"" (24)

The aooeptanoe of moratorium by the AAOC member
churches and different National Christian Councils in Afrioa
is not a total rejection of what has gone on before in the
missionary field as seen from the background of African
Ohristian thinking today, but it is more of an attempt by the
ohurohes to Beek for what would be better described as a self—
diBoovery expression, determination and development in their
own Christian mission in the continent Qf Africa. To explain
further what the delegates at the AAC3 assembly meant by
®oratOrium, the delegates later sent out an illustrated

brochure to all ohurohes in Afrioa saying the following!-
$_ *
"“"Nhat should be the result of moratorium?’

1. To discover an authentic Afrioan

UNIVERSITY OF NAIROBI



form of Christianity whioh oan in
turn enrioh all the Christian

churches of the vorld.

2. To enoounagpe African ohurohes to
leave the dependent attitudes many

of us have adopted.

3« To help African ohurohes to establish
their ovn priorities in their work for
Christ and to become fully missionary

ohurohes themselves.

4* To enable the traditionally missionary
sending ohurohes in other lands to re-
examine the nature of their mission
and their future partnership with

other ohurohes.” (25)

This is to say that mission agencies abroad B till
have a role to play in the life of the Churoh in Afrioa,
however, they must now aooept to move towards a new working
relationship in whioh Christians in Afrioa are alBo given a
ohanoe to take leading responsibilities in the ohurohes. It
would be absolutely wrong for one to think that by the ohurohes
°eeking to be self-reliant in the AA3G oontext, they would
®ean to totally isolate themselves from Christians in other
oontinents or from being able to share their Christian
insights with others within the universal Churoh. Afrioa

°leariy oherisheB its relationship with Christians in other
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continents and oonsoiously draws on their experiences.

However, there ie a plaoe where Christian mission has to be
planned and oarried out at a global level* It would be absurd

if the Afrioan Qhuroh would be left out in suoh a universal

effort. And fOr the Afrioan Church to oontribute to suoh
aotivities effectively, it needs a regional eoumenioal body that
would provide a forum for consultation and a means of the ohurohes
in Afrioa to plan a joint action* This i1s what has remained the
AACC major role ever since its formation in 1963* In supporting
this view Kendall reflects baok into the Afrioan Church history

as Tollowsi-

"Missionary societies have fulfilled a
vital role in restoring the essential elements
of universal mission to the sometime statio
ohurohes, but now in our new understanding,
the mission and not the particular groups of
missionary sooietieB. The ohurohes of the
World ’'together* have the task olearly upon
them of *together* continuing the mission of

Christ."” (26)

This is what might be Been as what would be the
eutoome of eoumenioal sharing Christian miosion programmes*
Thp same feelings of eoumenioal sharing of mission work in
b® World also found strong support at the Bangkok World
~ferenoe in January 1973, and also at one of the assemblies

*be Wee commission of World Mission and evangelism. The

01 8© If-relianoe now advooated for bf Bome of the African



ohurohes in the AA3C oontext is simply a change in mission
that if well worked out by the AA33 oould lead to valuable
developments into new patterns of working relationship

between the Western and the Third World countries.

The AA3C :is an ecumenical regional Qhristian
organisation stands to provide an awareness of belonging
to the Afrioan oburohes amidst a world fellowship of
Ohristian ohurohes and awakens OhristianB aoross the
continent of Afrioa to the immense task of mission lying
before them. Although smaller ohurohes in Afrioa may not
be aware of the existence, influence and relevanoe of the
AAQOO particularly the newly established Afrioan independent
churches, the AAOO remains a symbol of growth of the
Afrioan Church towards maturity. They are also able to
Bhare mission work with other OhristianB within Africa and

overseas.

CONCLUSION

In all the past three AAOO general assemblies held
in 1963, 1969 and 1974» there have been new developments in
the Christian theology of mission from one assembly to

Mother. These assemblies have discussed the following

aubjeotei
1« Need for the unity of the Afrioan ohuroheB.
2. Planning for mission nationally and regionally.

3. Need for the churches in Afrioa to be Belf-

reliant in their approach to mission work*
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In all these oases the AAU's main objective has
been to develop the whole man no matter in what oontext of
society he is plaoed. The churches in Africa have to use
every opportunity that iB available for Christian mission
in order to witness for Christ and serve the people in their
communities in both word and deed, following the example Of
Jesus and the early disciples, many of whom were perseouted

and some martyred for the oause of the gospel.

Even though the AAL1l1l remains the first regional
ecumenioal Christian organisation founded mainly by the
African church leaders themselves, in many oases its
theological expressions have been greatly misunderstood
both within Africa and abroad. Its insistance in combining
evangelism and service to the society has been one major
Beuroe of controversy. However, the AAJ.3 argues in
response to this criticism, that religion which divorces
spirituality from service is a one-sided operation.

Despite many of these views, some churches in Africa,
especially the evangelical ohurches such as the Pentecostal
churches, continue to insist that unless the AATJ devises
new approaches to Christian mission which would allow a
Beparatirn between witness and service, it is likely to

nrn out to be merely a 'socio-political force in society.’

It is true to say that at the moment the AAJJ is

00ehov lacking a clear]y planned out continental programme
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for Christian witness which it could put forward to its
member ohurohes and National Christian Councils to adopt
as a model of Christian mission to their own oommunitieso
The only continental programme the AA30 has shown to the
world is itB refugee programme, which appears to have been
quite suooBBsful. With more consultation with the member
churches and National Christian Councils, no doubt the

AAOC could still do much more in mission.

It iB clear that the developments of the theology
of Christian mission has for many reasons beoome a subjeot
of oontroversy among the Protestant Christians, particularly
on the issue of 'moratorium'. It is right to say that the
ohurohes were not ripe for the proceedings of the 1974 AAOC
assembly which inoluded discussion on the issue of 'moratorium?’.
Besides, the speakers on this subject did not spell out to
the delegates exactly what process the ohurohes should have followed
in implementing the idea. Hence, the whole issue ended up
oreating strained relationships between some of the African churches

and their agencies abroad.

Furthermore, the Boofcal activities that Christian
®iBsiOn in Afrioa should incorporate still remain & matter of
great discussion and it seems that it may be long before a
Unfform way of interpreting Christian mission in Africa,

<BPelially in the AACC context is foumd.
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Some of the disoouraging examples of servloe to the
sooiety as aa aspect of mission that have been given are
organisations suoh as the Young Women's Christian Association and
the Young Men's Christian Association. These international
Christian organisations, amongst others, were the earliest
missionary initiatives among the Protestant ohurches. They
were oommunal efforts aimed at reaohing people of different
nations with the gospel message. It is right to say that in
most countries they have made good attempts and to some extent
served a good purpose for which they were formed. However,
it is also true to say that in most oases there has been little
relating to pastoral or mission outreaoh as suoh in these
organisations. In many countries such as Kenja, they have
turned out to be more of commercial entities or social dubs

than the names suggest.

Hence, one is tempted to say that unless the AA3C
re-examines what in mission would be its programmes for
Christian witness and social services, it would not be surprising
if Bone of its ideas for Christian outreach turn out to be

unpraotioable.
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CHAPTER 1V

AFRICAN CULTURAL DEVELOPMENT IN THE AACO

In all the deliberations of the AACO general
assemblies, the subjeot ef';the position of ' Afrioan
Cultural Heritage’ in relationship to Christianity, its
practices and worship has always been one of great interest.
In many ways, this subjeot is also assooiated with the
development of African Christian theology henoe discussions
in the AA33 context have been fooussed mainly on the Afrioan
oultural values that could be used to form part of the African
Christian theology and worship in the Afrioan churches. The
main reason for this was that many of the Church leaders
strongly felt that Christian milssion and the development of
Afrioan Christian theology should be conducted in the oontext
of the Afrioan situation rather than oontinue to promote
elements of western culture which oame with the European
missionaries in Africa. The significance of this subject
ie also seen in the 'Confession of Alexandria.' (n
ThiB was a statement that was made by the AAJJ general
committee meeting held in Cairo, Egypt on 18th to
20th February, 1976 and then published and distributed to

the JLACC member churohes and National Christian Councils

A frioa. This report goes further to explain how greatly



the delegates who made a visit to Egypt were impressed by
the examples they saw of rioh cultural heritage and the
authenticity maintained by the Ooptic Orthodox Ohurohes of

Egypt which dates as far back as the fourth century.

In this chapter, we discuss the meaning of Afrioan
oulture and the oonributions it could make to enrioh the life

of the 3hristian ohuroh in the AA3G context.
DEFINITION OF ' 3ULTUHE'

For many people culture means music, art, dress and
good manners. In one of his articles, Professor J.S. Mbiti

aptly defines culture as

a pattern of human life generated by
man's response to his environment. This
pattern is not static} it is always in a
prooess of renewal, change, decay, inter-
action and modification. Part of it is
inherited and part of it is created anew

by eaoh generation or group of society." (2)

Culture, therefore, is something human beings acquire
y learning from the society in which they are placed. For

exaopie, in the paBtf traditionally, behaviour, language,

* 801 dress were mainly an aspect of culture which people

m n
society either inherited or imitated from other societies.

Thi6 i
8 what resulted in patterns of life which were expressed

Phyeioal and abstract forms. All the forms of oulture
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which form the patterns of life in society or a nation

oan be found in different parts of Africa as well, like
in all other oultures. No oultural heritage in a society
Oan remain static. MoBt aspects of oulture are subject

to change and deoay, modification and renewal.

The central thing in the formation of any oulture
is people. No doubt the AACC definition of culture Would
to some extent be similar. There is no sooiety without
its own oulture. Africa is a big society made up of
several ethnic groups with many kinds of oultural expressions.
Some of these expressions continue to be observed in some
parts of Africa even today. A good example is the rite of
initiation, conducted by the circumcision of men. It
remains a traditional practice among the BantuB throughout
the continent of Africa. Different aspects of the African
oultural heritage have survived from generation to generation
in spite of other oultural influences and interferences. It
is this very culture which has not been fully incorporated
into the life of the Christian churohes in Africa. Some of
the church leaders in Afrioa feel it should be renewed and

important values brought into the life pf the Church in Afrioa.

JISJUSSIrNS nN AFRICAN CULTURAL DEVELOPMENTS HELD AT IBADAN.
££QgftIA. ALL-AFRICA CHURCH LEADERS* CONFERENCE, 1938
j
At the Ibadam All-Africa Church Leaders' Conference

b*Id in 1958, the topic of 'Church and Culture* was one of

major subjects for discussion by the delegates. It is



132

interesting to note that even that early, this issue did not by-
pass the ohuroh leaders in this oonferenoe. At this stage,
the subject was mainly tackled in relation to worship in
ohuroh* Some of the delegates expressed the feeling that
valuable elements of the Afrioan oultural heritage should be
put into use in ohurohes. However, at this stage of the
African ohuroh life, a few of the delegates took a negative
position. They argued that to introduoe African oultural
elements into Christian worship would be a return to Afrioan trad-
itional religion something from which they said, they had been
converted. They said that it would be better to hold on to
western ways of ohuroh worship whioh they considered to be

not only superior to the Afrioan traditional worship but also

a product of many years of Christian development.

The camp that was for ohange certainly spoke for
the AAC3 for it is this trend of thought that the AAQOI3 has
continued to develop from 1958 till now. This group whioh
was fOr the incorporation of valuable Afrioan cultural elements

Into the Afrioan church life had this to sayi-

"1f ohurohes in Africa are to £row as
Afrioan ohurohes and not as extensions of

|
Western parishes and bishoprics they must

| :
be allowed to' take robiin the soil of Afrioan
culture so that they may grow in stature as

J
indigenous institutions." (3)

They also went further to argue as follows*-
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"Why should Afrioan art formB be for-
ever condemned as unworthy or inoap&ble of being
re-oreated and made a fitting vehiole of worship
in the Afrioan*s own country? Why should the
African be for ever condemned to worship only in

the Western idiom?" (4)

What we see in the first quotation is the argument
that as long as OhriBtian worship and teaching in the Afrioan
churches still refleot much of western civilization, it cannot
be considered to be authentic of Afrioa. If the ohurohes in
Africa have to be identified with the African people, then it
naturally calls for a consideration of how to incorporate,
where possible, valuable African cultural heritage into the

life of the Ohuroh in Afrioa.

In the second quotation, we see that the more we
keep suitable aspects of the Afrioan cultural heritage out

of the African 3huroh life, the more the Afrioan Ohristians

are likely to feel that the Afrioan culture is still being
looked down upon. However, it may be right to say that many
of these issues still need a lot of research and discussions

church leaders.

One of the speakers at the Ibadan All-Afrioa 3hurch

ICiorlference, called Nketia from Ghana, who addressed the
g ;
Ne|logatee concluded his speech, which was on the topic of



«Contribution of African Oulture to Christian Worship' aa

followsi-

"Ultimately the question whether Christian
worship shall become indigenous rests with those
Afrioan Christians who have a deep understanding
of the Christian faith and ef their own culture,
as well as a sympathetic understanding the

problems of worship in their changing society." (5)

It is true to Bay that during this period very few
church leaders knew much of how Afrioan oulture could be
incorporated into the life of the African churches. However,
the discussions held on this subject during this conference
no doubt paved way for future discussions at the AA3C general
assemblies that followed later. This was the beginning of a
demand for cultural revolution in Afrioaj not only in churches,
but also in the secular circles.

PI33USSIPH3 OH AFRICAN CULTURAL DEVELOPMENTS HELD AT THE FIRST
AAJC GENERAL ASSEMBLY IN 1963 AT KAMPALA, UGANDA

The Kampala AAOC assembly served an important purpose
by oreating a platform for not only a formation of the AAOC as
& regional ecumenical Christian movement, but it also gave the
African church leaders a good opportunity to reflect on matters
®~feoting the life of the church in the continent of Africa,
bie assembly whioh was held during the period when several

rioan countries had attained their political independence
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oama at a time when moOt of these nations and ohurohes had
a renewed interest in the development of Afrioan culture in
both the seoular sector and in the eoolesiastioal oiroles.
For simple, many of tjn* African states after achieving
their independence were keen on ohanging the former names
given to them by colonial masters, which they felt sounded
foreign to them, to moJPe acceptable African names. This
was one of the signs of the people®s interest in what Would

be socially and religiously authentic for Africa.

Prom the church point of view, the issue of
oultural renewal within the ahucches did not have a great
prominence at this assembly. However, in discussing the
topio of 1Selfhood of the Church in Africa* some of the
delegates expressed the feeling that Afrioan oultural renewal
in the ohurohes is what partly would lead the African ohurohes

"selfhood®™ - a stage iIn which the ohuroheB would become
autonomous and self-directing rather than being a function
of Bormme foreign Ohristiftn organisation. To attain a total
B*Ithood in the life of the A._frioan churches, the delegates
o&Bidered it important to vo-rk towards incorporating some
the useful African cultural values into the church
tfe. The delegates argued that it was this selfhood that
Poking in the Afrioigui ohuroheB that had led to chaos
~ohy within some the African ohurohes, whioh partly

ted to the multiplicity of independent ohurohes.
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Some of the leaders also expressed a feeling that Christianity
remained a foreign religion to many Africans because most of
the churches are still striotly assooiated with the Western
cultures and strongly linked with Europe and America In matters
syoh as liturgies used in worship. Addressing the delegates
On the subject of "selfhood of the ohurches in Afrioa,”

Bolaji ldowu from Nigeria saidi-

"There are certain emotional depths in
the African whioh those liturgies oan never
reach. And their unsuitability is due
principally to the faot that they did not
grow out of the life of a living churoh in
Africa. They are not a result of the
yearning of the Ohuroh®"s soul for the living
Cod, not a natural means of communion between

OhriBt and His Church." ®)

Bolaji Ildowu®s speeoh may have provoked the thoughts

of many of the church leaders at the Kampala assembly.
Hovewer, ib surprising that the subject of "odlture® was
not diBoussed in depth as such at this assembly. Whatever
18 *&id in relation to this subject was very brief. In
the delegates™ message to the ohurohes that can be found
Chapter Two under the title of "The Message from Kampala

T te °hurcheB in Africa* made no mention of African oulture
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except in one place where the delegatee expressed their
appreciation fox the ancient worship of the Crthodox Ohuroh
of Ethiopia. This may be seen aB an indicator of some of
the ohuroh leaders having an interest in what wbpld be

ocnsidered authentic and has some Afrioan cultural bearing.

There are all signs that at-this assembly, there
waB more emphasis on the need for the Afrioan ohuroheB to
base their Christian life and teaching on the £ible rather

than on any other foundation. They saidi-

"We have learned from the Bible studies
that it is only in the searoh of the scriptures
that we can find Him, sho is the Way, the Truth
and the Life. We beg you iIn the churches, as
you faoe all your problems to turn again to the

study of the Holy Scriptures.” @

The churches are here reminded of the importance of
the Bible, as a resource book for converting people to the
Christian faith, and where all the answers to church problems

and Christian teachings can be found.

At the end of the assembly, there were also
resolutions and recommendations on different aspects of
Afrioan Church life which inoluded amongst others the need for
oultural developments in the churches. However, no concrete

African cultural values were mentioned for immediate action
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by the ohurohes in the AA3C oontext, even though the subjeot
of Afrioan oulture oame up afresh for discussions at the
general assembly that followed in 1969.

DIS3USSIPNS OK AFRICAN CULTURAL DEVELOPMENTS HELD AT ABIDJAN
IVORY COAST, 1969

The second AACC general assembly at Abidjan, in 1969,
was held when Afrioa was far into the poet-independent era*
for this reason, most Church leaders oonsidered the assembly as
the rallying point for effeotive engagement in the demands of
all aspects of development in the life of the Afrioan ohurohes
aoroBs the continent of Africa. The Church leaders felt it
was time they went into aotion in implementing some of their
plans which included amongst others, a consideration of the
incorporation o™ the African Cultural Heritage into the life
of the Churoh in the AACC context* The delegates at this

assembly had this to say»-

""'Shat is now required is a concerned and
deliberate effort by each state to search for and
develop a truly African oulture, taking into aooount
the good elements of African traditional culture*
This oalls for selectivity and not simply the

glorification of traditional oulture.< ®) I

The delegates outlined a suitable approaoh of action in
% J
*boorporating the Afrioan oultural value into the life of the

®kurOh in Afrioa. To these churoh leaders this was to be an

leroiBe that was to involve both the secular state and the
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churches. The people were all oalled upon to select,
out of the many elements of the African oulture, only
values that were considered important and acceptable to
the churches and society. The glorifioation of oertain
African cultural elements for the sake of it was to be

avoi ded.

It is interesting that in asking the churches to
make an effort in bringing Afrioan culture into their
churches, the delegates did not ignore the secular sector.
They also made it clear that care must be taken in whatever
African cultural elements had to be considered for incorporation
because not all aspects of any oulture would be in keeping with
the modern trends of change in both church and social life

to-day.

Afrioan cultural development in the churches
especially on Christian worship and liturgy was seen, at
Abidjan, as a way of self-expression and style of life that
was indispensable for the effectiveness of the Christian
witness as well as the contribution to the development of
Afrioan Christian theology. Following discussions on
African culture in relation to African Christian theology,
~he church leaders made several recommendations to guide
future research and debate on this topic. The following

partly what they had to say«-

"A sound knowledge of Afrioan oulture

isS necessary. The theologians must make a
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deeper analysis of indigenous worship and

prayer in order to evolve a more meaningful
Ohriatian liturgioal praotioe. The content
of hymn-books ought to he examined. It is

time, use was made of the wealth of African

music and poetry." ©))

This is to say that those given the responsibility
by their churches to seleot valuable aspeots of the Afrioan
cultural heritage should be people with a sound knowledge
of the subject of oulture. They should take time to Btudy
and understand areas of ohuroh life that would need ohange
in order to formulate a more meaningful 3hriBtian theology
for their ohurohes. Cn the issue of Afrioan Christian

theology, the delegates gave the following reoommendationi-

"Bhe section the small group seleoted
during the assembly to discuss the subject
recommends that the assembly provides a plaoe
for full-time staff in the structure of the
AA33 to do research in the field of Afrioan
theology to stimulate African theological
thinkers and to spread in our churches and

abroad the result of study and research in

this area." 0

These recommendations whicii were given t0O the
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assembly by the working groups on different themes have new

been Implemented by the AA3C. There is now a full-time

staff working within the AA"JC struoture in the

Department of "Faith and Selfhood of the Church*®

sometimes

responsibilities t5F the department is best summarized as

folloWwBI-

Selfhood of the Churoh”

referred to as the "Department of Theology”.

"This programme is designed to help
the Church in Africa in her searoh for an
authentio expression of African Christianity.
It assists the Churoh to oope with ourrent
problems of evangelism and determine hew
she responds to the new challenges for
renewal, Buoh as more relevant patterns of
evangelism, the nature of Christian community
and the kind of ministry required to serve
that community, as well as new directions

in theological training." an

The

The establishment of the programme of “Faith and

bringing cultural renewal into the Afrioan ohuroh life.

the 1969 AA33 assembly message to the churches,

in the AA3C is a good beginning in

we note

that the delegates had the following to say on the subject

culturel-

"He (Ood) also calls each of us today
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to be the new mein §N the fulneBs of
Jesue Christ within the framework OF

our culture and heritage." (12)

This leaves us without any doubt that the ohuroh
leaders had disoussed among other issues, the subjeot of
African cultural development within the AA13 context. The
topio was “Liven more prominence at this assembly than it was

at the 1963 Kampala first AA13 assembly.

However,lthere was still need for more research
on this subject in order to be able to oome up with what
would be identified as valuable oultural elements that could
be incorporated into African Ohuroh life and in the development
of African Christian theology.

DIS3USSICNS ON AFRICAN CULTURAL DEVELOPMENTS HELD AT
LUSAKA IN 1974

The third AA33 assembly at Lusaka, will be
remembered for a long time by the African churches for its
emphasis on the practical involvement of the African ohurohes
in all aspects of ohuroh life and mission. The key-note
among the delegates was the great desire to be freed from
all kinds of bondage in order to allow the African churches
to oarry out their mission work more effectively. There was
also the call to be free from unnecessary foreign oultural
elements which the delegates said were being brought to

J
Africa through things like literature and films. The
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topic for diBoussion on this subjeot during the assembly was,
eThe 3huroh and 3ultural Renewal in Africa.” Under this
theme, several aspects of ohuroh life that needed cultural
change, such as African Christian theology, marriage issues,
place of ancestors in worship, witohoraft, secret societies,
Afrioan medicine and healing, were discussed. At the end
of these discussions, the delegates sent out a mandate to all
AA3J member churohes and national _Christian douncils which

reads in part as followsi-

"The place of “Sulture® in the Qhurch is
crucial for the future of lhristianity in Africa.
IT we believe in the universal lordship of Ilhrist
and proclaim it, then we must make him relevant
to every given situation, including the African
context. There are still some perennial
questions arising from the African oultural
background, and the answers we give to these
questions are of decisive importance to the

impact of Christianity in Africa." a3

Most of the AA33 delegates at Lusaka felt that the
subject of Afrioan oulture in relation to the African churches
was a crucial matter, in the sense that there were still

J

important theological as well as social issues arising mainly

from the Afrioan cultural background whioh remained unanswered.
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These questions needed to be answered in order to help oreate a
new Christian impaot in Afrioa. Some of the questions whioh

were brought up by the delegates inolude marriage oustoms and
Ohrisrianity, the place of the ancestors in worship and witohoraft.
Let us examine some of these questions that were diBcussed at the

1974 AAIC assembly in more detail.
1. Marriage in the African Society

This issue is one that has created a great deal of
controversy, especially in the African ohuroheB. It includes
aspects such as bride wealth and polygamy. Three questions
have usually been po«ed by African Christians in relation to
this subject. In the Lusaka AA3J general assembly the major

questions for discussions may be summarized as followsi-

(1D Should African traditional marriage
be accepted by Christians as genuine

marriage Or not7

(@ Should bride wealth be continued among

Ohristians or not?
() Is polygamy right or wrong?

These questions call for not only the incorporation
African cultural values in the churches but also for an
authentic African Christian theological investigation whioh

*°uld examine each aspect of these African cultural issues to

e i>*aght into the churches in the light of the scriptures
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and then give the right answers. Up to now suoh studies
have not been fully done in the AAld oontext. At the
general assembly, the following were some of the comments
given by the delegates in response to eaoh of these questions.

On the subject of marriage, they saidi-

"Maxriage is also understood as a
oommunal affair - a oontraot between two
families. One of the greatest Afrioan
contributions to the world is towards
the universal oonoept of marriage.

In Africa marriage involves the family -

and this stems from traditional and
historical African life. In Afrioan
traditional culture no couple oan live

in isolation} they belong to the community!
they are born in and to the community! they
play a part in the community and the

community has great interest in them.

Thus in Africa marriage takes plaoe
with an awareness of the role played by both
family and society towards establishing a

stable marriage life in the community.” (14)

What the African church leaders Baid at Luaaka

shows us that marriage in the African context is not ,confined
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to the two individuals instead it is an institution that
is regarded as the business of the whole sooiety. Henoe,
after marriage a mam and a woman are usually expeoted to
oontribute towards the well-being of that Booiety in whioh
they live. Their first role is to see that they have a

stable marriage.

The following was also said on the issue of bride

wealth*-

"Bride wealth or dowry iB understood generally
to be money or gift in kind given by the
bridegroom to the family of the bride. It is
a oustom oonsidered essential to marriage in
Afrioa for it is symbolio of the oare that the
husband will give to his wife. In some oases
where the word “buy* or eprice” is used, it
needs to be emphasized that the word is used
figuratively. But the custom of bride

wealth should not be oommeroialiBed if it is

to retain its original meaning.” (15)

For a marriage, in Africa, to be oonsidered
genuine and valid In most societies, there must be the payment
of the bride wealth which oould be money, animal gift or both}
Plus other kinds of gifts in some oases. This iB given by

ihe bridegroom to the family of the bride. It is not a
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business deal in a commercial sense, henoe to speak of

buying or selling is rather inappropriate in thie case.

In a sense, this practice is also seen as a proof that the
husband is one who is oapable of taking oare of hiB own family.
However, the main purpose of the matter is that it is a "gift
of love", expressing the groom"s appreciation towards the in-

laws iIn accepting him into their family through marriage.

Cn polygamy, the A\1l) delegates also had this to

sayi-

"It was agreed that the New Testament
teaching by lhrist on this issue is very
clearly spelt out in regard to loving one
another. Furthermore, traditional and
cultural values should not be allowed to
sacrifice Christian principles (Mark 10»7-8).
It is however, recommended that the churches
undertake a teaching ministry towards their
members in view of helping them discover the
significance, meaning and value of marriage as

God willed and instituted it." (16)

The church leaders at the AA33 general assembly at
Lusaka having raised several questions on the issue of marriage,
bride wealth and polygamy, such as whether they were Christian

or not, came up in the end with the foregoing resolutions as
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we have quoted. The general feeling among the African ohuroh
leaders in this conference was that traditional and oultural
values touohing on the issues of marriage should not be allowed

to suppress in any way the soriptural Ghristian principles.

Henoe, it is not clear whether they approved or disapproved of any
of these oultural elements. It may be right to say here that

as far as the AA3G answers to these important questions arising
from the subject of African marriage is concerned, there 1b
nothing completed yet. However, discussions on all the

questions are Btill going on among the AA3G member churches and

National Ohristian Councils.

These questions remain ’perennial®™ in the AAOG context.
This is probably beoause issues of marriage have traditional
roots that are still practised in many parts of Afrioa despite
the social and eoonomio ohanges that have taken place. Another
barrier that makes it difficult for the ohurches to find
solutions to the problem 1b certainly the different Ohristian
churches found among the groups or seots who approve of
Polygamous marriages. Some of these religious seots argue
that practises Buoh as polygamy are in no way unohristian.
In attempting to answer further the question bF “"why bring
In African oulture into the African churches™® let us now
eiamine some past eventB that have taken place in the life of

Afrioan churches that have led to this need.
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THE FAST CHURCH LIFE AND AERICAK CULTURE

The history ef the Christian churches in the
continent indicates that the African cultural values and
traditional religions were given very little room by the
early missionaries to Africa. Their attitude on matters
concerning African culture were generally negative. Hence,
the African Christian converts were led to interpret
Christianity from the western point of view rather than
from theilr own. The Christian theology brought to Afrioa
by the European missionaries was based on their own western
culture. It is these foreign elements that still exist in
many aspects of the Anglican Church life, that have now
resulted in oalls for change. The AACC Church leaders at
Lusaka, 1974, felt that the African Christians should not
be encouraged to see the gospel message from his own cultural
background. It is probably true to say that among the early
missionaries, some did not even bother to understand the
nature of African culture in whatever society they came to
serve. Hence, these European missionaries spoke only from
their own cultural point of view. Therefore it is right to
say that both the churches and Christianity in Africa largely

grew out of a foreign oultural foundation.

i
The influence of the early missionaries upon some

the African Christians, led to a rejection of the

4friQan cultural heritage and its possible use in churches.
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In Bome oases the Africans even went further to look at their
own traditions and ou]ture as something that plaoes them iIn a
position of seoond-olass citizens. J.S. Mbiti describes some

of the early African Christians as followsi-

"The majority of African converts, however,
accepted what missionaries taught arid expected of
them, and publicly behaved accordingly, but secretly -
retained their traditional religious world view and
sometimes performed some of their religious practices.
SomtfF of these eventually relapsed into apostasy,
though being re-converted later in some cases,

while others gave up most of their Christianity.” (7)

This means, alghough a good number of Africans accepted
Christian teachings as brought to them by the missionaries,
others did not fully give up their own African traditional
religions and culture. Later on, when Borme of the converts
felt that Christianity was not satisfying their needs, they
gave it up and returned fully to their old ways of living.
Some Christians, however, have continued with their faith
to this day. One of the explanations that can be given for
those Christians who relapsed into traditional African ways
of living is that the gospel message did not find root
in their lives, since it all took plaoe out%jde their own

J
cultural context. Among those Africans who have continued

vith their Christian faith, there are those who could be
described as having a superficial kind of Christianity.

This 1e again what J.S. Mbiti mean"s when he sayBi-



- 151 -

"The situation exists today in which many
, people have "Christian names®™ that they once

acquired or which were given by their parents,
but they themselves have little or nothing to
do with the basic tenets of the Christian faith.
They still, however, hold on to something of their
traditional world views, something modified by a
Christian outlook, and UBe it whenever it is
convenient or, whenever it giveB them a

meaningful point of reference as they respond to

various situations of life.” 18)

All this refleots baok on how the gospel message was
brought and presented to the African people by the Western
missionaries. It reveals that during all the years of missionary
Work in Africa, the gospel message was not firmly planted. It
looked an authentic cultural base on which it could be established.
The African churches have now to say no to oultural westernisation,
but still yes, to Christianity, provided it is presented in the
African oultural context. This iIs what the AA3J delegates at
Lusaka meant when they called for the incorporation of the
important Afrioan cultural values into the life of the African

churches.

The fact that the early Afrioan Christians did not

hold firmly to their new faith cannot totally be explained in
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terms of the lack of the incorporation of the African
cultural values. However, it would be fair if African
Christians brought into their churchos their own traditional
talents and insights in composing songs with the African
rhythms, the use of the many African musical instruments,
symbolio languages and dance. IT these oculd be re-framed
to fit into African Christian worship and expressions rather
than be ignored and left to be forgotten, Christianity

wou™d be more meaningful to the Africans.

CONCLUSION

The African cultural development in the AACC
context has remained a major topis for discussion among
the Afrioan churches. In our study of the discussions on
the topic, we note that a good foundation for the development
of the subject was made at the first All-Africa Church
Conference held at lbadan, in 1958. All that was said
at thie conference has continued to influence the trends
of thinking among the African Christians including the AACC
assemblies held in 1963, 1969 and 1974. The subject of
African culture has also become a major aspect in the
development of the African Christian theology which
Continues to be supported by the AACC.

i

It is interesting to look back and see the changes

that have taken place in the AACC assembly discussions during

,~e last two decades. lie note that in the very early continental
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meeting of the Afrioan ohuroh leaders, they had an open oonfliot
as to whether African oulture should be incorporated into the
African churches or not* These who were for ohanges emerged

as having greater support than those against* The best
evidence 1is the positive continuation of concern on this

subject even well after the AA33 had been officially established.

We also note that in most of the AA3J general assembly debates
that have been held on this subjeot, the major focus has been centred
around worship as being the immediate area of church life that needs
the incorporation of the African oultural elements. ThiB also

include issues such as liturgy, songs, and hymns in churches.

We also note that while at the beginning, Afrioan oulture
was mainly spoken of within ecclesiastical circles, after the
achievement of political independence by many Afrioan countries
there has been an interest in the Beoular seotors as well in
bringing oultural changes in the African societies which is

somehow linked with the searoh for nationalism.

At the 1974 AA3J general assembly held at Lusaka, Zambia,
there was another new development in the discussions on Afrioan
oultural developments in the AA33. These issues had only been
lightly discussed in some of the past assemblies. However, at
this assembly at Lusaka, issues such as Afrioan traditional
marriages, bride wealth and polygamy were debated upon at great

length even though no definite conclusions were reached in most
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oases. Only some guiding suggestions were given for further

consideration by the Afrioan ohurcheB.

In all these deliberations during the AA3J general
assemblies and special regional consultations, very few of
the resolutions and recommendations for cultural changes in
the AA3C context have been wholly implemented by the AA33
member churches. The Afrioan 3hristian theology which is
closely linked with Afrioan oulture for the purpose of
authenticity continues to be an ongoing research among the

African theologians.

It is not surprising that the African churches
including the AA3C] member churches find difficulties in
implementing most of the assembly recommendations. There
is an Afrioan saying that, 'When a Hen has been tied for too
long, she cannot just stand up and walk when she beoomes
untied.* So, one oannot expect the Afrioan churohes whioh
have been brought up under the Western cultural influence for
over two hundred years to start incorporating oertain African
oultural values all at once. This is not to say that the
incorporation of the Afrioan cultural values have no future
in the life of the African churches. Although all seem to be
taking a slow prooess, already there are good signs of change

in some areas such as in music.

3hanges in the composition of church songs, using

Afrioan tunes and instruments are already more visible, mainly
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in the Afrioan Independent 3hurches. The majority of
ohurohes, especially those founded by missionaries, are still
not quite open to some of these ohanges - even the use of
Afrioan musioal instruments. However, in some ohuroh groups

instruments like drums, flutes, eto., are beooming very popular.

To enoourage and inspire the ohurohes in Afrioa, it
is interesting to note that the AA2J Headquarters is already
dring something in composing and oolleoting African songs ,
sung to Afrioan tunes, from different parts of Africa. At
present a musio book has already been published by the AA"Jj
following the oolleotion of songs from all over Afrioa. This
was done by organizing consultations for Afrioan musicians in
order to write a song-book in the context of the Afrioan oulture.
In one of the AA3J executive committee meetings held at Kigali,
Rwanda, from the 14th to the 20th October, 1973» a report

describing the nature of the songs to be produced by the

AAJJ was given as followsi-

"The hymnal will comprise authentic
African tunes - words and musio - from all
over Africa, including the AA3J song. The
Jhairman, the Rt. Rev. John Gatu of Kenya,
said that the hymn-book should se "an
important contribution to ohuroh music not
only in Afrioa but to the whole churoh
throughout the world." The book should
"capture the spirit of God in Afrioa”, he

asserted." a9
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The AA33 aotion will be a big challenge to most
of the African churches to aooept African cultural ohanges.
It is interesting to note that the AAItF anticipates that the
musio they will oompose is likely to be of interest to churches
throughout the world. This may not be all that easy. Host
of the Afrioan songs have rhythms which demand the aooompaniment
of instruments, dance, and need the clapping of hands when being
sung. To some extent this is largely acceptable only to the
young Shristians all over the world. Among some of the churches
in Kenya for example, in the historical churches, such as the
Lutheran, Anglican, Presbyterian, Methodist and 3huroh of God,
songs which go with dance and the clapping of hands together
with certain African musical instruments do not appeal to them
at all. Some churches do not consider suoh compositions to
be inspired by the Holy Spirit or saored for that matter.
However, the AA33 continues to appeal to the member churches,
Borme of whioh are inoluded in the above list, to incorporate
selected oultural values of all Kkinds including musio. There
is still hope that whatever aspect of African culture iIs aooeptdd
into the African churches, should, not only give the churches
their authenticity but at the same time allow the churches to
form an integral part of the universal 3hurch. tohile it
remains a fact that not all the AA33 ideas on cultural ohanges
have been readily aooepted into the African church life, one

m&jor contribution that the AA3G has made to the African churches
>
is the awareness of the need to incorporate the important Afrioan

cultural values into their churches. It is now-up to individual

Qhur3hes to do some investigation on the African” oultural heritage



ah* see what elements would be readily aooepted fOr inoorporati

into the life of their ohurohea.
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CHAPTER V

THE PRCPHEriC MINISTRY OF THE AFRICAN CHURCHES IN
THE ALL AFRICA CONFERENCE OF CHURJHE3 CONTEXT

One of the major areas of debate that came up
at the AACC general assemblies held at Lusaka, Zambia In 1974
was the topis of the "Prophetio Ministry of the Churches* in
Afrioa. Some aspeots of the same topic were also discussed
at the All-Afrioa Church Leaders* Conference held in 1958
at lbadan and in 1969 at Abidjan. The following are some
of the sub-topios that we Bhall examine in this chapter under
the same themei National Development and Sooiety, Liberation
of Man and Society, and Social Justice and Reconciliation in
Africa. Before we disouss each of these sub-topics, let us
begin by defining the phrase, "The Prophetio Ministry of the
Churches* in the AACJ context.

WHAT IS THE PROPHETIC MINISTRY OF THE CHURCHES IN AFRICA IN
THE AACC CONTEXT?

The AACJ general assembly at Lusaka, Zambia, iIn
1974, defined the prophetio ministry of the ohurohes in

Afrioa as follows »-

"The mission of the ohuroh is

prophetio, and in serving it oan aooomplish
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its prophet!o misalon by being engaged,
involved and sensitive to the well-being

of the sooiety. The Church must be alive

in the present in order to better live in the
future. It must be informed} by this it
reoeives the message and announces it in
order for it to be contextualised. This
information leads the Church to a discernment
thus enabling it to denounce the evils of
sooiety, and the state be they political,

sooial, economic, moral and spiritual.” (1)

Pro-phemj from which the word '‘prophetic' comes
means} to speak in the name of God. The above quotation
oan oorreotly be aooepted as one kind of definition of the
prophetic ministry of the churoheB that is agreeable to the
AACC. At Lusaka, AAGJ Church leaders defined the topio of
the prophetic ministry of the churches as being an aspect
of Christian mission in whatever society or oountry the
Christian Church is placed. It is the involvement of
ohurohes in all matters that affect human life in
Society with an aim to meet the needs of people in their
o*n context. Such a Church should be one that is oapable

iisoerning prevailing issues and is able to denounce what

ie evil within a country be they on matters relating to



- 162 -

politics, eoonomios, development, moral or sooial issues*
The prophetic Church is therefore one that acts as a
*National Watchdog.* It is a Church that is always on
the lookout for whatever issue that might bring disharmony

or retard the development of man and society.

The objectives of a prophetic Church in all aspects
of its mission is to build a society or a nation with a
Christian foundation in which every citizen has something to
contribute by participating fully in a search for new social
structures in the continent of Africa, that is based on the
teaching of Christ which finds support ih both the CId and
New Testament teachings. This Is a Ohuroh ministry that
oalls upon all people in the society to be involved in nation
building. The following is a study of some of the
contributions the AACC has made to help the ohuroheB in Afrioa

to develop this kind of ministry.

THE 1BADAN ALL-AFRICA OHUFICH LEADERS1 JCNFKRENJE 1K 1958

The need for the prophetic ministry of churches in
the continent of Afrioa is something that cannot be Bpoken of
as being a totally new thing. The delegates at the very first
Afrioan continental Church conference held at Ibadan, Nigeria
in 1°58, in their conference message to all churches in Afrioa

Baid the follo>>ingi-
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"We accept the challenges of evangelizing
our countries, "Ohrist challenges us ... to work
for the removal of all injustices based on racial
discrimination.” We are humbly aware of our
responsibility ... and dedicate ourselves anew

to their performance." (@)

It is interesting to note that among the Church
leaders at this conference, there were representatives from
countries in Afrioa (see Appendix 1l1l) where issues such as
injustices based on tribal or raoial discrimination were going
on at that time. However, the delegates were not afw«iﬁ to
denounoe and say openly what they knew was wrong and not
according to the Christian ethics. Although the Church leaders
did not desoribe what they were doing at this stage as being one

aspect of the prophetic ministry, they were certainly playing

the same role.

To work for social changes of some kind obviously oalls
for a prophetio ministry of the ohurches. This means tjie time
was coming where the vision for mission in Africa would be widened
to cover issues other than the conversion of people to the

Christian faith alone.

Looking at the major themes of debate at the Ibadan
Conference in 1958, it was clear that the Church leaders were
i
greatly concerned not only with the welfare of th© ohurches in

Afrioa as Christian institutions, but also with the well-being
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of the people of the whole continent of Afrioa. In their
discussions, the delegatee taokled issues such as youth and
family, economy of the Afrioan nations, theysp™toe of political
matters that vere raising questions then, suoh as the
political independence of the African countries that were
still under colonial rule. They again considered other
issues such asi- the economic life of their nations, oulture,
political freedom, youth and family in relationship to the
ohurohes®™ prophetic role as being 3; vital importance to the
life of the ohurohes in Africa. Hehoe, they decided they
would send a written message on what they had discussed

throughout the conference to all the churches in Africa.

(See Appendix I11).

Although this message to the churches in Afrioa does
not discuss directly the concept of the prophetic ministry of
the ohurohes in Africa, it however, shows that the Ohuroh leaders
then were well aware of their role as ohurohes on social issues
that affect human life. Hence, it 1b right to say that the
Ibadan All-Africa Oonference became the very foundation of the
new awareness of the prophetic ministry of the churches in the
AA3! context.

IHE AA33 JPNTKTBITTTnttS Tn THE FRCPHETIJ MINISTRY OF THE AFRICAN
JOURJHBS AT KAMPALA, UGANDA IN 1963
J
At the fTirst AAJJ general assembly held at Kampala,

i
Uganda in 1963, iBSMes directly related to the prophetic
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ministry of the ohuroheB in Africa were discussed amongst many
etherB» Cne other major oonoern of the Churoh leaders at this
time was to help the newly independent nations in their formative
stage, so that they oould develop into what the Church leaders
oalled "true Christian communities® - which means nations built

on the Christian faith*

Turning to the political involvements of the ohurohes,
the concern was the need for “freedom®™ both from social evils
and colonial rule for those countries which were not yet
independent. The question of freedom was a major oonoern of
the AACC general assembly at Kampala, this iB also implied in
the theme of the assembly which was, "Freedom and Unity in Christ.*”
The delegates argued that it is after freedom that we cam have a

more lasting unity of the ohuroheB in Christ.

The Kampala AAJC message to all the churches in Africa
says much on the subject of the prophetio ministry among the

Afrioan churches. It reads as followsi-

"We share the burden of all on this continent
who suffer persecution, oppression, and injustices
in any form and from whomsoever. he have been
made oonsoious that the faithful proclamation of
Christ as the only Saviour of the world, may, even
in our day, have to be tried out by a cross of
martyrdom. But, remembering that "The servant
is not greater than the Master,* and aware of His
abiding presenoe who said, "Behold, | am with you

always,* we do not flinch.” (@)
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This i1s a sign of a 3hurch that has a oonoern
for the political, economic and Becial well-being of its
people. This is what makes a prophetic ministry of the
churches in the AAT1 context} a oase in which human beings
become the focus of the mission of the churches. k*hat was
left to be seen among the African churches was what was to be
the methods of action to be taken by the churches against the
odds that continue to face the continent of Africa and the
extent to which the churches would oarry out their ministry.
The Kampala AA3.J assembly also recommended to the churches in
Africa that to establish a relationship with each of their states
in such a way that they would be able to retain their authority
to speak to the states prophetically when the need arose was
also important. The individual Christians were also encouraged
to participate in nation building and party politics as much as

possible. In their recommendation to the churches they saidi-

"Christians should be encouraged to take
part in all aspects of national life. Thus
they should become aotive members of secular
movements involved in social and political
advance, and maintaining good standards of

private and public life.” @

The 3hristian involvement in all aspects of nation

building is an important aspect of the churches® prophetio ministry
|

to the community in which they are placed. It is in this way

that the members -of churches find a chance to witness to the
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divine demands of the truth. A witness whioh arises from
one"s own life and example of God®"s love and peace to mankind.
The discussion on the subjeot of the prophetio ministry whioh
is & vital aspeot of Ohristiah ministry in the continent of
Africa continued to be held an the second AA3C general assembly.

THE AA33 CONTRIBUTION TO THE PROPHETIC MINISTRY AT ABIDJAN.
IVORY 3QAST, 1969

The second AA33 assembly held at Abidjan in 1969,
gave the subjeot of the prophetio ministry of the churches in
Africa another wide ohanoe for reflection and the planning of
new strategies. This was partly because the general assembly
was held during the post-independent period, when the churches
wanted to have a full involvement in their mission work in Africa.
Many of the African 3hurch leaders were to a large extent now well
aware of their prophetic role and servioe to their nations. In
their message to the churches at the end of the assembly, they
described the situation in whioh they were to carry out their

ministry as followsi-

"The people of Africa have seen some
achievements but there is mush more to be
accomplished. While millions of our people
are free and independent, millions are still
oppressed. Racial, tribal and ethnic
discrimination endanger our security and

cause dissension} social injustices prevail,
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Authentio oulture enriohment is threatened}
politioal malpractices ooour, poverty and
ignoranor exist and thousands of our brothers
and sisters flee homes as refugees. It is

within this nontext that we are oalled to

work with 3hrist in Afrioa today.” @)

This is a situation whioh oalled for nothing less
than the prophetio ministry of the ohurohea in Afrioa. The
Abidjan message to the ohurohes in the continent was a great
development of the prophetio ministry because the ihurch
leaders in this assembly tried to identify the important
areas for whioh the ohurohes are oalled to oarry out their
ministry. Some of these were among people who experience
oppression, sooilal discrimination and injustioes. They
deolared to the ohurohes in the continent that they have to
obey the Lord"s voice saying ... "Go into all the world®
and free His people, to reflect and combat injustices and
reconcile ALL to Him and to their fellow men." ®)
<tor this to be effectively done, the ohurohes had to be

prophetio in all manner of their ministry.

As the delegates at Abidjan reflected back on what
had been discussed at both the Ibadan All-Africa lhuroh leaders*
Conference in 1958 and at the first AA3d general assembly held

-Kampala in 1963, they asked themselves the following

Questions!-
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"Looking back on theBe years has
the 3huroh played her role as champion,
oounsellor and shepherd? This 1is the
question Abidjan 1969 is called upon to
examine and for the Church to re-
dedioate herself fully to all that is
happening in all areas of life iIn Africa
today. By "this total involvement the
Church is simply being obedient to the
oall of her Master who is at work in
Africa today. The task is great, and

calls upon the whole people of God," (@)

It was this question on what has to be the role
of the churches iIn Africa that led the delegates to re-
examine with great concern their mission across the
continent then. They were all moved to re-dedicate
themselves fully to their services. This meant that
the ohurohes had to adopt the prophetio ministry which
would lead them to work for what the assembly described as

iollowsi-

"The 3hurch is thus called especially
to work for justice, Tor the liberation of
the whole man from both phy{sical and
spiritual foroes. What other great

task can the Ilhurch have but to preach the

good news so that-mail may come to know and
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aooept 3hrist as Lord and Saviour?" ®

Again this kind of ministry oalls for a Ohuroh
with the prophetic voioe. At this stage of post-
independence in Afrioa, it was known to the Ilhuroh leaders
that there was already in various countries of Afrioa
examples of great misuse and abuse of power by some
governments and individual leaders resulting in all sorts
of absurd consequences affeoting human lives and causing a
great deal of suffering to innooent citizens of the different
nations. In suoh situations the delegates recommended that
the churoheB should take it as their major priority to
preach the gospel of love, mercy, forgiveness and
reconciliation by both word and deed. Of all these
ministries, the churches were called upon to play a greater
part in the task of not only reconciliation, but also involve
themselves in national development, education, help create a
jJust and stable society and be able to accomplish God"s
purpose in the world. This is what the Ohurch leaders at
Abidjan saw as being the prophetic ministry of the African
ohurches in the AA.TJ) context. Let us now examine what was
discussed at the third AA3J general assembly at Lusaka, Zambia
in 1974.

THE AAJJ 3CMTRIBUTIOHS TO THE PRQPHETI3 MINISTRY OF 1HURJHE3
AT THE ASSE-iJBLY HELD Af LUSAKA, ZAMBIA. 1974

At the Lusaka, A&J1 third general assembly, the re-
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examination of the role of the Afrioan ohurohes in the
prophetio ministry went further than it had been in all

the past AA3C assemblies. The topis of the prophetio
ministry beoame one of the main subjects of debate.

(At this assembly the topio was framed to read as *The
Prophetio and Serving 3hurch®)» The 3hurch Ie?ders

assembled at Lusaka were oonvinoed that Africa had reached

a political, economic teohnologioal and sooial situation

in which the need for churches that would serve as the
conscience of their different nations vas vital. Whatever
resolutions, recommendations and decisions that were made at
this general assembly were all aimed at inspiring the African
Ohurob. leaders to oontinue with the prophetio ministry in their
own countries. The delegates at the assembly did not just
theorise on issues at this meeting, they even went further and
demonstrated what they meant as far as the liberation struggle
going on in the southen parts of Afrioa was concerned. The
delegates at the assembly made a special financial collection
to aid the liberation struggles in the countries involved.

In this oase a practical example was set to the churches in the

AA31 context.

This however was not to be the last effort made by
the kk.22 in this kind of practical ministry of the lhuroh.
later in 1976» the Ai33 general committee (see Appendix 1V)



meeting held at Lome, Togo, the refugee department of the

AA3C had this to report on their activitiesi-

"The refugee secretary teported that
the AA.3C spent more than t 1*2 million in
aasistanoe to refugees in 17 oountries
during 1977* In this period 255 refugees
were aided with university eduoation, 830
for seoondary eduoation, 15,000 for primary
eduoation. Emergency assiBtanoe was given
to 5,000 refugees and air tickets were
issued to over 45* Some 115 refugees
were assisted with Bmall loans to set up
business and out of this number 110 have
beoome self-sufficient. Counselling and
pastoral service have also been provided

for many.” (9

From this report we learn the kind of help the AL33
provides for refugees in Africa whose number now stands at about
four million (1978). This means the AA3J tries to find financial
help from African governments and interested organisations abroad.
Nith this money they try to meet the different needs of refugees
in different countries of Afrioa. The A/L3] member churches and

National Ohristian Councils also conduct their prophetio role by

eiving the African governments the awareness of the refugee
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eituation in JLfrioa. This is a great demonstration of a

praotioal aspeot of ohuroh mission and the prophetic ministry

in the AACC context.

Besides the issue of refugees, the AACC acting as
a veioe of the member churches and National Christian Councils
throughout Africa, has on many oooasions condemned through
media, social injustices and oppressions wherever they are in
the continent knowing well that it is such practices by
governments that have led to the refugee problems amongst
other sufferings. The AACC has also been active in bringing
to the notioe of its member churches and National Christian
Councils the news and information of some of the un-Christian
events in Africa by Bome governments. The AACC main system
of communication besides national media such as looal newspapers
in Kenya where the Headquarters is situated, has been the
quarterly Bulletin and the monthly Newsletters. All these
AACC involvements are a true example of the prophetic ministry
which the member churches have been enoouraged to follow.
At the 1974 AACC general assembly, the delegates held discussions
on several aspects of ths prophetic ministry of the African
churches. Let .» now examine what was Baid on the topic of
National development.

?HE AFRICAN CHURCHES' PRCFHEfIC HOLE, NATIONAL DEVELOPMENT
and society \

The subject of National Development in every oountry
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or the continent as a whole is one area where the prophetio
role of the ohurohes oould be quite helpful. It is an area
that has been greatly abused by some African governments,
mainly by failing to have a well balanced National Development
plan. Hence, such planning and implementation call for the
involvement of every important institution in a country including
the 3hriBtian ohurohes. Already there is a speoial department
in the AA33 structure known as the '"'Department of Developﬁent
and Service.” This department iB permanently set up to help
ohurohes in all matters olosely related to the development of
nations. This is therefore another area of oonoern whioh was
there in the minds of the African 3hurch leaders at the Ibadan
Oouference in 1958 well before the formation of the AA3J in
1963. At the third AAJJ assembly held at Lusaka, Zambia in

1974 the assembly delegates had this to sayi-

"Develcpments must be seen as an awareness
and realisation of the potency of being fully
man, and Flowing on to a sense of human
equality of all men. This development
consequently must lead to a harmony of

living in conditions of social justioe.” 0

It is the awareness aspeot that calls for the
churches® prophetio voioe. The 3hrietian churches have
a duty to denounce any imbalanced share of their country®s
Vealth and to draw the attention of the citizens to their

4uman rights and social justice, so that they know what to
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expeot from their governments both as individuals as well

as communities.

The Shuroh leaders at the AA32 general assembly
at Lusaka, 1974, saw man as being centsfal in all kinds of
national development. Henoe, they felt that any development
programmes in Afrioan oountries should not be allowed to
favour any group of people sinoe all men are equal before
God. Preferenoe should however, be given to those who are
not yet participating fully in the development of their
Booiety for reasons which are not of their own making,
such as the oase of refugees scattered all over Africa
from one country to the other. The produot of development
in every country should be justioe, equal share of the
country"s wealth and resources that would lead to a
harmonious living. The Afrioan churches® involvement
to achieve this happy state of living is what it partly
entails for a ohuroh to be called prophetic.

Kodwo Esuman Ankrah in one of his artioles has this to

say on National Levelepmenti-

"God destined man to live in
society, to live among other human
beings, who organize themselves to
serve one another®s needs. However ,
in living in such a society man has

some rights and obligations which
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help to run the society for the benefit of
all* It iB when these human rights Eire
misused that man begins to be oppressed and

hiB development retarded." an

Ankrah®B arugument says that when God created people
and plaoed them in a plaoe on earth. He knew there would be
inter-dependeno® between them for their own good and happiness
despite their differences. Besides, there would also be oertain
rights and obligations that would be accepted as being common to
all in society. It is the violation of these rights by some
members of a community or governments that leads to oppression
and a draw-baok to a country®s balanoed development. Hence, in
oarrying out their prophetic ministry, the churches should be
clear about God"s purpose for creating man and his destiny.

The ohurohes should then be able to speak out against whatever
is not in harmony with acceptable social ethics and a country®s

objectives for development.

The Lusaka delegates went on to say that the African
ohurches Bhould also be aware of man®"s needs and rights. This
knowledge is necessary if they have to contribute effectively
in the development of their countries. The ohurches should
insist that the violation of human rights be brought to an end

the continent of Afrioa by pointing out to the specific
rifhts and wrongs within their situations. In their mandates

the churches in Africa, the leaders at the AA3J assembly at
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Lusaka had thiB to sayi-

"The Church must challenge the structure
of sooiety to realise that genuine development
could only be understood in the light of God"s
plan for man. Man needs to be liberated in his
totality from all oppressive and dehumanizing
forces which hinder him from truly being what he

was meant to be, namely rhe image of God." (12)

The idea of the Ohurch challenging the state is meant
to be done out of love, with the churches acting as the conscience
of the nation in order to point out whatever would dehumanize men
and as a result retard development. Here we see that the Ohuroh
leaders saw the main objective of the prophetio ministry of the
Afrioan churches in the AA1C context as being that of speaking out
on behalf of the under-privileged and also helping man to Jive a

full human life which is endowed with freedom and dignity.

Without man, any national economic developments would be
valueless for whatever they are, they are made for the use of mam.
F°r this reason, the Afrioan Ohuroh leaders called the AA0J member
oburches and National Ohristian OounoilB to re-define the concept

development in their own social context. The missionary-
Ebnmﬁ st>ruoture8 of development are obviously out of step with

African needs today. In attempting to throw more light on

role OF the churches in their prophetic ministry within the

°°j-etieB yjhich they are placed, Kodwe Esuman Ankrah has

116 sayi-
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"The Christian faith oalls men and the
Ohuroh to reorganise their inesoapable
responsibility and concern for all the well-
being of the whole society. This oonoern
extends to any and all aspeotB of man®s

existence." (13)

A oonoern for the well-being of the whole sooiety
allows the churohes to praotice their prophetio ministry in
whatever situation they are plaoed. The churches® involvement
would have to be praotioal where possible as well as in the
form of contributory ideas. The Lusaka AA3J general assembly

delegates recommended the following to the member ohurchesl-

"We reoommend that the churches become more
and more involved in rural development so that
the rural man may have a full experience of
salvation in such a way as to benefit the whole
village community. Village development is the
very basis of the prooess of the community®s
liberation, allowing man to become the agent

of his own development." (¢

To direot development to rural areas of every African
oountry means an effort to meet the majority needs in a nation,
tie Is beoauBe most people in Africa still live in the rural

*aB* Only a few live in the tcwnB. The rural man needs

Ptt experience of salvatioh just as muoh as the urban man.

oe* a good national development programme as far as the
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AA3J is oonoerned, should oater equally to all areas within
a oountry where people live. Wherever relevant development
programmes are initiated, the ohurohes should try to motivate
the people to oarry on with these programmes ‘o that they
would become agents of their own developments. I%/oases

0
where unfavourable development programmes are being started
in a comnmunity or state as a whole, the ohurohes should
eieroiee their prophetic ministry by pointing out to the
people the dangers of a particular development programme.
For example, ohurohes should not aooept the kind of development
plan whereby the majority of the people are exploited and only
a few gain from it. To be quiet in suoh a state or take part
in suoh a programme, the ohurohes would be failing in their
prophetio ministry because suoh exploitation is what leads
to the alienation and suffering of man in his own society.
The ohurohes should not be silent and stand aloof while the
national rescuroes are bieng wasted internally or given away
to other countries due to poor eooncmio arrangements. There
are several aspects of developments in different countries of
Africa that the ohurohes are called upon to oarry out their
prophetic ministry. A good example of such exploitation of
the poor found in Kenya are probably the land buying companies in
vbioh only the directors have the advantage of the aoorued
interest on money collected from the members. It is by

ePeaking out against such things that a lhurch can rightly
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be oalled a serving ohuroh with a propbetio role.

THE AFRICAN 3HURJHES1 PRcrHEIU ROLE IK LIBERATING HAN
AND) 3C3IETT

The subject of the liberation of “an and
society as one area of focus of the African churches”
prophetio ministry in the AA31 context was one of the *
most significant themes discussed at great length during

the third AA3J general assembly at Lusaka, 1974. The

Ghurch leaders at the assembly had this to sayi-

"The life of the 3hurch in
Africa today is reflecting the rapid
social changes of the continent.
Therefore the Ghurch must be
prepared to face her responsibilities
with other agencies for liberation of

man and sooiety." (a5)

Here the AAD.3 member churches and National
Ilhristian Councils were being asked to keep abreast with
the political, cultural, economical, social and moral
changes that were going on in the continent of Africa
and to take it on themselves as their God-given duty
to be involved by word and deed in all aspects of the

liberation struggles in the continent of Afrioa.
i

The i1dea of the churches playing a major role

in the liberation of man -from all that would hinder him
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from enjoying an abundant life of peaoe and happiness, was
Been by the AMJ Church leaders at the Lusaka assembly as

an act of obedience to the Lord Jesus Himself. To successfully
oarry out thiB ministry which i3 31 important aspect of the
prophetic role of the churches, meins a oonoern for the
society as a wholeO0 From this concept of liberation, a
theology has been formed that is now well-known as the
eLiberation Theology". Our concern in thiB study is not

with the different theologioal titles that have been
formulated by Afrioan Contemporary theologians, but more

of a historical reflection on vhat has been the theological
developments in the AM.) of which the subject Of the prophetic
ministry OF the Afrioan Church forms a part. The question

we need to ask ourselves here is "What is liberation theology?*
Suthelezi who is one of the leading African theologians from
South Africa where "Liberation Theology®™ is now given much

prominence in the churches, defines the theology as follows!-

"What characterizes “liberation theology”
and sets it apart from “traditional theology”,
as we have seen made to understand it, is first
and foremost, that it is a theological reflection
born and bred ©d the struggle of faith with

demonic and oppressive forces.” (16)

Liberation theology i1s a reflection which is inherent
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in the life of faith and ohurohesj a 3hristian faith

that oalls the community to the service of all man}

being one that involves iIn a new way a struggle against
oppressive forces either by white as in the oase of

South Afrioa or black by black as in the oase of other
Afrioan countries. Liberation theology does not demand for
an intellectual analysis, but people’s commitment to the
liberation of all men that are still living under political
oppression and sooial injustice. It is also concerned
with the liberation of man from sin as a condition of life
which hinders oommunion of all men with God. This is also
another area of life In which the African churches were

a3ked to carry out their prophetic ministry.

Both liberation and blaok theology are very
popular among blaok people in South Africa where the
subject of liberation is more of a burning issue than in the
rest of Africa. Allan BoeBaok, another South Afrioan
theologian in his contributions to the Ecumenioal Dialogue
of the Third World Theoligians, held in Dar es Salaam, in

1976 merged the two theologioal concepts as followsi-

"Blaok Theology is thus the oritioal
reflec{ion of Blaok 3hristians on their
involvement in the black liberation

i
struggle, always keeping in mind that
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the oppressor oannot be liberated
unless the oppressed are liberated.

In its focus on the poor and the
oppressed, the theology of liberation
is not a new theology} it is rather
the proclamation of the age-old gospel
now being taken out of the deadly hold
of the mighty and powerful and made
relevant to the situation of the
oppressed, poor blacks. It represents
a new way of theologising, a different

way of believing. an

The faotors that have resulted in both black and
liberation theology seem to be quite the same. They are the
outcome of the reflections of people who live under political
oppression, exploitation and social injustices and are now
struggling to be free. The ohurohes, in the prophetio
ministry, agree to denounce the act of oppression, exploitation
and social injustices of any kind. The ooncept of liberation
theology as used in Africa has some similarities with that which
is held by the Latin American theologians despite the situational
differences between the two regions. In each case, however,
there is a common objective which is the liberation of man
from all that robs him of his sense of freedom and human dignity.
For the rest of Afrioa either the title of Afrioan theology or
A™rioan ihristian theology with its roots in the Bible are

considered to be more relevant and acceptable than Blaok
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or liberation theology.

In carrying out the prophetio ministry with an
objective to liberate man and society, the African ohurohes
in the AAQC oontext find a good example in the "Confession

of Alexandria® which reads in part as followsi-

"Our ourrent concern with issues

related toi-
- economic justioe

- the total liberation of man and
women from every form of oppression
sted exploitation, and peaoe in Afrioa,
as well as our contemporary searoh for
authentic responses to Christ as Lord
over the whole of our lives have led
us to a deeper understanding of the
heritage delivered to us by the
Fathers of the Early Church in North

Afrioa." s

Here is a good example of a Church that has
endured persecution and martyrdom and still survives with
renewed strength until our day. The ~OonfeBBion of
Alexandria®™, reveals that the ?optic Orthodox Churches of
Egypt have had to put their faith in Jesus in order to
survive and yet they remain auLhentic to the Egyptian
oultural identity. The African ohurohes have also to

fellOw the examples of Jesus and His teaching which have
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to be interpreted in the African®s own cultural and social
context. 2hrist Himself suffered persecution on the
oTosb in order to redeem the world. The Afrioan churches
in their prophetic ministry should not be afraid of
persecution and martyrdom. At the AA2J general assembly
at Lusaka, 1974, the then AAJJ General-Secretary,

lanon Burgess Jarr, emphasized this point as followsi-

"In accepting the violence of the
cross, God, iIn Jesus lhrist, sanctified
violence into a redemptive instrument
for bringing into being a fuller human

life."  (19)

This is to Bay that because Jesus suffered a
violent death on the oross in order to redeem mankind
from sin, He gave the example for the Christians to Follow
for a good cause such as ~"bringing into being a fuller
human life." Hence, the AAl1J encouraged its member
churches and National Christian Councils to support

liberation movements in Africa.

At the third AA1.3 general assembly held at
Lusaka, the African Shurch leaders highly encouraged the
African churches to support liberation movements in the
southern parts of Africa by both word and deed as part
of their prophetic ministry. A number of recommendations
“d resolutions to this effect were given and passed by
the delegates at the assembly. The most outstanding

resolution reads in part as followsi—
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"The Third General Assembly Of the
All Afrioa Oonference of Ghurches meeting
in Lusaka, Zambia, re-affirms its support
of all efforts to aohieve liberation in
South Afrioa. The Assembly oonfirmB its
commitment to combat raoism, and its
oonviotion, that the effect of continued
<foreign investment and white migrations to
southern Africa is to strengthen white

minority regimes." 0)

The delegates at this assembly gave a joint
message to all the churches in Africa to explain what was
to be the member churches®™ stand in relationship to the
South Afrioan government where there still exists the
Buffering of many as a result of the system of government.
The AA3C delegates re-affirmed that the AA.JJ member ohurohes
Would support liberation struggles to South Afrioa. Both
foreign investments and the continuation of white migration
from Europe and the U.S.A. to South Afrioa were also seen
as acts that continue to strengthen the apartheid system
of government} hence, they expressed an open opposition
to thiB praotioe. It is not easy to say if all the
Shuroh leaders at the AA2J assembly endorsed the

J
recommendations or not as we do not have access to the

1

minutes of the assembly deliberations. However, one
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thing that :, quite olear is the AA10 position in relation

to South Afriaa®s political problems.
SC3IAL JUSTICE AND REJONJIL3ATJIQN IN AFRIJA

These two subjects also oame up at the third
AA33 assembly as important aspects of the prophetio ministry
of the African churches in the AA33. The assembly delegates
felt that it was the duty of the ohurohes in A¥}ioa to be
engaged in all matters that constitute the well-being of
the society. The churches should be prepared to reject
the evils within a scoiety or a country. In the assembly
message to the AA33 member churches, the 3hurch leaders

at Lusaka said *-

"We came together to listen to
God speak to us, to teaoh us, and to
equip us for His mission in Africa today.
We realised, painfully, that only a free
3huroh oan free Africa from its
superstitions, false conception of
development, politiol and social
injustices, oppression of the black by
the white and oppression of the black by
the blaok, from elitism and indiscriminate
importation of fore™n cultures through

literature and films." (@1))
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The Ilhurah leaders at Lusaka were convinced

that during the AA7) general assembly, God had not only
given them the awareness of the situation in Africa but

also commissioned them to go baok to their own oountries

and carry out their missionary duties. In their prephetio
ministry, one thing that was going to be oentral was to free
their own churches from all manner of slavery in order to be
able to free others. This message indicated more than just

V
one aspeot of the prophetic role of the churches.

Heed for jJustice and reconciliation in the continent
of Africa was seen as a matter that the churches should not
overlook. To meet these needs, the assembly delegates

gave the following recommendations to the AA2J oommitteei-

"The Assembly recommends to the
General Jommittee of the AACJ that involvement
in the struggle for liberation, jJustice and
reconciliation in South Africa be given
priority in the use of the AAJJ"s resources
of programme, staffing and finance in the

next five years." (¢7))

Although the delegates gave southern African states,
that are politically not yet free, the first priority as
Places that need liberation and reconciliation, the rest of
Africa was also put under consideration. In trying to

i

bring social justice and reconciliation to the society,

bhe churches were called upon to aot as national consciences
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in all matters involving society or state.

It is the involvement of ohurohes in politioal
and social issues that would help to bring justioe and
reconciliation. The ohurohes should be geared to create
a Booial harmony and a happy living in every community.
The First and foremoBt task of the churches in bringing
reconciliation is that of pointing main to the existence of
God so that man is no longer alienated from his God. Seoondly
sooial justice can be best achieved when men are reconciled
to each other in all matters that would create disharmony
in a oountry. Christians being the ambassadors of Christ in this
world are therefore charged with the responsibility of initiating
a new type of Booiety based on justice for all (John 12(34)*
This is why at Lusaka, the AACG was called upon to help member
churches and the National Christian Councils throughout the
continent of Africa to get involved in the struggle for
liberation, justice and reconciliation of man as a major part of

their prcphetio ministry.

3CKJILUSIPN

The development of the theological concept of the
Prophetic ministry of the African ohurohes in the Aft.QC has
greatly grown since 1963* The subjeot has been debated
uPcn from one AA3C general assembly to another, sometimes

hbder different titles. It now forms a major part of
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Christian mission in the AAJJ oontext. Let us oonolude
this chapter by giving a summary of what developments have

taken place sinoe the formation of the AA33 in 1963.

First we note that in the Ibadan Ffirst continental
African Ohurch leaders® conference of 195", the delegates
in their message to all ohurohes in Africa alerted the
churches to expeot great changes in the continent of Africa.
They said that these new situations would need a special
ministry of the churches. The ohurches were told that they
would be called upon to play the role of champion, teachers,
counsellors and shepherds to their different nations.
Although these 3hurch leaders did nc*t name the type of
ministry that would be needed, it was obvious that only
churches with prephetio ministry would oater effectively
for such needs. At this stage, the churches” identification
with matters that appeared rather political was almost nil

even though the awareness was there iIn some lhurch leaders.

At the first AA3J general assembly held at Kampala,
Uganda, in 1963, the churches were oalled upon to foous
their prophetic ministry on the demand for political freedom.
The theme for the assembly itself was, "Freedom and Unity in
Ihrist.* Here the awareness of the need for a prophetic
ministry of the African countries and churches in the

AAItl context was much greater. However, i1t was still not
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olear what nature or to what extent suoh ministry would go.
Some of the 3huroh leaders felt that individual witness and
involvement in National issues and party politics was the

best approaoh to the prophetic ministry of the ohurches.

Then came the 1969, second AAlIl general assembly
held at Abidjan, lvory Doast. This found a large number of
the African countries already politoally independent. It was
here that the 3hurch leaders declared olearly that following
the great abuse and misuse of powers by some African governments,
the churches Bhould have a prophetic voice to challenge these
systems. They saw the prophetic ministry of the ohurches as
an act of obedience to the Lord"s commission. Besides
denouncing government systems that were oausing social problems
to their citizens, the Afrioan 3hurch leaders also spoke of the
need for the liberation of man from both physioal and spiritual
forms of bondage and evil. The leaders called upon the
Afrioan ohurches to preach the gospel of love, mercy,
forgiveness, jJustice and reconciliation. No doubt this was
a great development of the theological idea of the prcphetio
ministry of the churches. However, the climax was yet to

oome in 1974.

In 1974, the AA13 third general assembly, the subject
of the African ohurches prophetic ministry reoeived a great
~®al of attention. There was more emphasis on being practical

to thiB ministry than theoretical. To demonstrate this fact,
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the delegates raised Bome money right at the assembly and
this was sent to support the liberation movements in
Southern Africa. The ohurohes were also called upon to

be prophetic in their own countries offering services in
both word and deed. During this assembly, the subject of
the prophetic ministry if the ohurohes covered aspects suoh
as national development, liberation of man and society}

social justice and reoonoiiliation.

The issue of the liberation of man and society
as an aspect of the prophetic ministry of the African ohurohes
in the AA3J was also discussed at length. The delegates
called upon the African ohurohes to openly identify themselves
with the liberation movements regardless of the onst involved.
They described the nature of the prophetic ministry of the
ohuroheB as one that is based on the examples of Jesus who
was Himself persecuted, and in the end died a violent death

in order to redeem mankind.

Another example which has become a great inspiration
of the ohurohes in the AA3J context are the early Fathers of
the 3optio 3nuroh of Egypt. In the *3onfessicn of Alexandria“
we note that they suffered persecution and martyrdom for their
faith and by their sacrifice and suffering, the Iloptio 3hurch

J

of Egypt remains standing till today.
: [
The African ohurohes in their prophetic ministry
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must be prepared to suffer for the gospel’s sake.
This 1s the mission to whioh the African ohurohes working

in the AA3J oontext are called to do.

While all these suggestions for the prophetic
ministry OF the churches sound quite good, one faotor
that has never been fully olarified is how exaotly the
ohurohes have to oarry out their role without being viotimieB
immediately by their own governments. It is true to say
that there has been an abuse and misuse of power in some
African government systems. However, how many so-oalled
democratic governments in A.frioa would aooept any kind of
oritioisra by the ohurohes. IT any ohurohes dare stand up
to denounce the activities of the governments, no matter how
unjust they might be, the possibilities are that suoh a ohuroh
oould be banned and its leaders detained. It would be
helpful if the AA33 oould put suoh likely consequences
into oonsideratirn rather than merely suggest the ohurohes
aooept persecution for the sake of carrying out a prophetic
ministry. IT the AA.11 has the mandate of all the ohurohes
whioh, unfortunately, it does not have at the moment, then
it would be right.for it to speak on behalf of the ohurohes
in suoh matters. It may be that this approaoh may also
not be absolutely effective. Perhaps it would be helpful
if more dissuasions oould be held on this subject. The
objectives for a prophetio ministry are good and quite

biblical. However, what needs to be spelt out more



- 194 -

clearly is the method the ohurohee should use in the small

communities where they are placed, in matters ocnoerning

the state and also matters affegting the continent as a

whole -



- 195 -

FOOTNOTES FOR CHAPTER 1V

1. AA3J - The Struggle Continues. Offiaial report,
third assembly, All Afrioa Oonferenoe of Churohes,
Lusaka, Zambia, 12th - 24th May, 1974, Nairobi*

AATJ Press, 1975, p. 38.

2. G.W. Carpenter - The way in Afrioa. (London*

Edinburgh House Press, 1960), p. 99.

3. AACC - The _Drumbeats from Kampala. Report of the
first assembly of the All Afrioa Conferenoe of Churohes,
held at Kampala, Uganda - April 20th to 30th, 1963,

London* Lutterworth Press, 1963, p. 16.
4. Ibid.. P.49.

5. AA3C - Engagement. A report of the seacnd AA2C
assembly held at Abidjan, 1969, Nairobi* AACC Press,

1969, p. 72.
6. Ibid., p. 72

7*  1bid.. p. 76

8. Ibid., p-ao

9. AACC - Newsletter. Vol. 4. February, 1978, p. 15*

10. AACC - The Struggle Continues. P. 38.

11. K.Y. Best (Ed.), African Challenge - artiole by
Kodwo Esuman Ankrah. *Thr Churoh and National

Development in Afrioa* (Nairobi* Transafrioa

Publishers, 1975,) P.35



- 196

FOOTNOTES FOR GHAPTER 1V (Cont"d)

12.

13.

14.

15.

16.

17*

18.

19.

20.

21.

22

AAGG - The Struggle Continues. Op. Git.
K.Y. Best (Ed.) Op* Jit* pe 3b*

AAGG - The Struggle Continues. P. 41.
Ibid. ¢ p. 43.

K.Y. Best (Ed.) African Challenge. P. 47.

Serojio Torres and M_.M. Virginia Fabella (Eds.)

The Emergent Gospel. Theology from Underside History.
Article from A. Boesak, *Coming in Out of the Wildernessl
(papers from Ecumenical Dialogue of Third-World
Theologians, Dar-esTSalaam, August 5 - 12, 1976,

New Yorkl) Crbis Books, Maryknoll, 1978, pp. 76 - 77.

AAGG - The Confession of Alexandria.
AAGG Bulletin Special Edition, Nairobi* AAGG Press,

1976, pp- 7-8.

AACC - The Struggle Continues. P.20.
Ibid., p. 39

Ibid., p- 13

Ibid., p. 39



“197 -

CHATTER Vi

SUMMARY, GENERAL COMMENTS AND CONCLUSION

In this thesis, our investigations were on the
"Theological Developments in the AACC Context®™ between
1958 an™ 1978. In our study we examined the historical
context of the All Africa Conference of Churches in
relationship to other regional ecumenical Christian organizations
in the world dating as far back as 1910 when the first ecumenical
oonferenoe was held at Edinburgh. Turning to the continent of
Africa, we have examined the following continental church
meetings} the first All-Afrioa Churoh Conference held at
Ibadan, Nigeria in 1958, the AACC general assembly at Kampala,
1963, followed by Abidjan 1969, and lastly Lusaka 1974. There
is no doubt that all these assemblies will remain an iImportant
landmark for the AACC as well as the Church of Christ in

Africa.

Throughout our study, lIbadan 1958 stands out aB the
foundation stone for the formation of the AACC which came to
be a reality in 1963. It also became a symbolic continental
conference as It came soon aftgr Ghana became an iIndependent

sovereign state in March 1957 stirring the hearts of many
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Afrioan countries to aooelerate their struggle for
independence. It was significant that the message of
Ibadan to the churches of Afrioa struck, a prophetio note

to the whole continent.

"The continent of Africa will see
unparalleled events and changes during the
rest of the oentury, welcomed by some,
feared by others. We pray that the
Christian Church of Africa will play its
role as champion, teacher, counsellor and

shepherdi during the oruoial years." O]

The ferment waB not only political} within the
churches there were deep stirrings as well. The long years
of missionary leadership had helped not only to establish the
churches in various countries of Africa, but also to produce
indigenous leaders, capable of oarrying forward the task in
a way.that would reflect the unique contributions that Africa
needed to bring to the heritage of the world-wide Churoh.
There were stirrings for greater opportunities to share in
the burden of leadership In order to demonstrate the maturity

of the African churches.

In that general climate of great anticipation, it
was Ffitting that the ohurches should come together, discover

one another, share their experiences and hopes, plan their
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strategies for mission together and in their togetherness
witness to what they have in oommon in 3hrist, but also be
ohallanged by their weaknesses due to their many labels, their
division and separatedness. This beoame the beginning of a
great effort of the search for a regional eoumenioal

Shristian organization which did not become a reality

until Kampala, 1963, when the All-Africa 3hurch 3onferenoe
was renamed "All Africa Sonference of Ilhurches" and duly
constituted as an organization whose constitution stated

clearly its convictions and intentions*

"Believing that the purpose of God
for the churches in Afrioa is life together,
in a common obedience to Him for the doing
of His will in the world, the churches
and the National 3hristian Oouncils of
Africa subscribing hereto, have constituted
the All Africa 3onference of lhurcheB as a
fellowship of consultation and co-operation

within the wider fellowship of the Universal

3hurch.”" (@)

The formation of this continental organisation

i
was certainly a great turning point in the life of the

African 3hurch. In this thesis we examined among others

"what became the Shristian theology of mission in the
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AACC context, mainly at the AA33 general assemblies and

regional oonsultationa. The following is a summary of

some of the theologioal aspeots that we have diBoussed

throughout the thesis*

CHRISTIAN MISSICH 1K THE AACC JCNTEKT

4*

The theology of Christian mission iB a new aspect
of theologioa] thinking in the world today, henoe
it has not been highly developed even in the AA3C

context.

The theology of Christian mission is one whioh
reflects on the task of Christian missionaries

wherever they operate.

The AACC believes that in Christian mission, the
Church should be able to take the Biblical message,
and apply it to the situations in whioh the 3huroh
exists so that the message can bring new life to

that particular sooiety or nation.

In the past the major purpose for mission was to
build churches, equip them with Bibles and to
spread the Christian message in order to convert

the Africans to the Christian faith.
l

I
In Africa, contemporary African historians and

theologians have in many oases associated the

coming of missionaries with colonization, henoe
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they criticise their padt activities as having

been part and paroel of the colonization prooess.

The AAC3 oall to the Afrioan ohurohes is that
Christian mission should include both “witness
and Bervioe* to the society in whioh it iB plaoed.
Witness here inoludes the conversion of people

to the Christian faith, while service to the
society involves the churohes®™ participation

in seoular activities that would help to enrich
human life In his own community. It is this
second aspect of mission where the AA3J differs
to a large extent with both the past missionary
activities and some present conservative churches

who still do not accept this approach to mission.

The AAC3 supports and encourages the development
of the ’Afrioan Christian Theology®"™ with a hope
that if well researched and developed, it will
help to interpret and make the gospel message
relevant to the African people in their different

situations.

The call for the formation of a regional eoumenioal
Christian organisation which would help bring the
Afrioan churches together within the continent in
order to allow frequent consultations and to make

joint plans at the All Africa Church Conference
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10.

11.

12.
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held at lbadan, Nigeria, in 1958. This oall
for unity oame into a reality when the AA3d

was officially formed in 1963 at Kampala, Uganda.

Right from its formation in 1963, the AA3J has had
a continental oonoern for the total development

of man which embraoes not only his spiritual life
but also his social, cultural, eoonomio and

political life.

3hristian mission in the AAC3 context allots the
churches to be involved in nation building, to help
those who suffer persecution, oppression and
injustices in any form to be free and the 3huroh

to be prepared to suffer if need be in the process
of carrying out it’B mission Work. In so doing the
Church will be following the example of 3hrist who
Himself suffered death on the cross and martyrdom

for the redemption of mankind.

The AA33 viewpoint is that the ohurches should be
granted the freedom by their own governments to be
involved in their country®"s affairs and also be free

to have a say in matters that affect people”s lives.

The AA33 member ohurches and National Shristian

Councils have been called upon to become self-

reliant rather than oontinue to depend on foreign
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aid in terms of finance and personnel#

AFRICAN CULTURAL DEVELOPMENT IN THE AA33

1. Christian mission in Africa, be oonduoted in the
African cultural context in order to allow Christianity

to find a firm root among the Africans.

2. The development of African Christian theology be
based on valuable, and acceptable elements of African
cultural heritage, to make it the kind of theology

that would speak to the Afrioan soul.

3. Seleoted African oultural values that could be
acceptable to the African Christians of today, be
incorporated into the Afrioan Church life, especially
in areas of worship, liturgy, hymns, song-tunes and

poemB.

4. The incorporation of the African oultural values is
important in helping the churches in Africa to find
their identity and to be authentic of the African

philosophy of life.

5. The AACC views the African culture] renewal in*her
Christian churches as one aspect of change that
Would help the African ohurches to achieve "selfthood*,
a stage in which the churches would become autonomous

and self-direoting.

The AA3J believes that the African knowledge of-the
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fullness of Jesus 3hrist can only be best expressed

within the framework of the Afrioan oultural heritage.

7« The AA3J calls upon its member ohurohes to be free
from unnecessary foreign oultural elements whioh
some Afrioan 3hurch leaders have said are being

brought-to Afrioa through things like foreign

literature and films.

8. The AA3J member ohurohes are oalled upon to learn to
interpret the gospel message from the African®s own
cultural background rather than continue to see it
in the western cultural background in which it was

brought to Africa more than two hundred years ago.

THE FRCPHETI3 MINISTRY OF THE AFRI3AN QHURJHE3

1. The AA33 upholds that the prophetic ministry is an
aspeot of Ilhristian mission which the Afrioan
churches should carry out wherever they are
plaoed. In other words, the prophetic ministry
is the involvement of churches in matters that
affeot human life in society with an aim to meet

people®s needs in their own context.

2. The objectives of a prophetic church in the AA.3]
context should be to build a society or a nation
with a strong 3hristian foundation in which every

citizen has something to contribute by having the
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freedom to participate fully in the social

struoture of that society.

In the AA33 definition of the prophetic ministry,
a 3huroh with a prophetic role is one which is
prepared to identify itself with the people who
suffer persecution, oppression and injustioeB in
any form and from whosoever in the continent
following "the example of Jesus who Himself
denounced evil throughout His ministry and in the
end suffered martyrdom on the cross for the

redemption of men.

The Jhuroh in the AA3J context is called
especially to work for social justice,
reconciliation, and the liberation of the whole

man from both physioal and spiritual evil forces.

Another aspect of the prophetio ministry of the
churches is for them to serve as the national
conscience or watchdog for their own states in
order to be able to speak out whatever would
create disharmony iIn their countries and as a

result retard development.

For the prophetic ministry of the ohurches to
be a reality, it must be in both word and deed.

Hence, the AA3J acts as a voice of the member
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ohurohes throughout Africa to apeak against
social injustices related to education,
development, culture or economics wherever they

exist.

7. The ohurohes involvement in the planning and
implementation of national development programmes
is a major aspeot of their prophetic ministry in

the AA3J context.

8. As far as the use of violence for a good cause
goes, such as in the liberation of enslaved men,
the AA3J takes a positive stand on this. The
AAGJ supports her viewpoint on this issue by the
fact that lhrist Himself sanctified violence into
a redemptive instrument by accepting to die a

violent death on the cross.
GENERAL 3CSL.EJTS

Looking at the summary of some of the theological
reflections that the AA23 has come up with In the last two
decades, there is no doubt that on the one hand, a lot of
good work has been done by this organization. However, on
the other hand, there is a lot that the 3hurch leaders
anticipated to take place following the A\23 formation that

has not been fully realised up till now.
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Let ub examine First the hopes that the
ohurohes had right from 1956 whioh have not been fully

realized. Some of these are as followsi-

1. The AA1J has been forced to pay more attention to
its relations with the WeBt than its Afrioan
oonstituenoy. This iIs true beoauBe up till
now, the AA33 still depends largely on financial
aids from friends and ohuroh organisations from
Europe and the United States of America,
partioularly the W3d. Among many ohurohes in
Afrioa, espeoially the independent ohurohes, very
little about the AA3J is known, hence, few have

become members of the AA3J.

2. "The challenges and oreative possibilities of
true eoumenicity in Afrioa have been little met
as yet, for example in relations between English
and Frenoh speaking sections of the oonstituenoy,
in relationship with independent ohuroh movements,
in winning conservative evangelicals to eoumenioal

understanding.” A

The major objective for the formation of the AAM
was to give the ohurohes in Afrioa the opportunity to work
"together in unity in carrying out Christian mission in the
continent. IT this objective has not been fully met as

the observers of the 1969 AA3J general assembly which we
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have quoted were led to say, then it is right to Bay
that a lot still needs to be done by the AA3C in order

to achieve this goal.

Few distinctively,, Afrioan programme suoh as an adult
literacy oampaign UBing scripture yet to be devised
for developing effective Christian witness and

service in Africa. A lot has been said at the

AA11l general assemblies on Christian witness in Africa.
However, the method to be used in fulfilling this
objective has not been fully spelt out by the AMI.
What is needed is a model of a programme for continental
witness explaining fully what role each Church should
play in its own country. This model should also help
to show how the Christians should relate to their own

governments on matters of politics.

Little study has yet been carried out by the AA2J of
the distinctive contribution whioh Afrioan ohurohes
working in the same context have to make to the whole
ecumenical movement. Some research should be done in
areas that keep the AA3J member ohurohes and the Afrioan
conservative churches apart so that a solution could be
found to these issues in order to help enhance the

1
ecumenical objectives of the A/t33 in the continent.

The AAJJ is powerless iIn implementing its objectives or

important resolutions passed at its general assemblies.
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The AA3J simply being a oonferenoe of ohurohes has neither
a constitutional mandate to implement issues from the
Headquarter*s level, or to foroe its member ohurohes to

do the same. It would oertainly be helpful if the

AA3J was invested with some offioial powers so that it
oould ensure that member ohurohes carried out whatever
recommendations were passed by the 3hurch leaders at the

AA33 general assembly Ifcvel. N

These comments may not by any means exhaust the list.
We have already spoken of issues suoh as the AA33 oall to the
member ohurohes to widen their mission activities by including
both Christian witness and service to their own oountries. The
latter as we said also needs a further definition by the AA33
in the light of the Bible, so that the member ohurohes oan have
something to adopt for their own oountries. Then we alBo
discussed the issue of self-relianoe of the ohurohes in Afrioa.
That is "moratorium*. Here too, the AAll needs to come up with
a more detailed explanation on what prooess the ohurohes should
take in order to implement this recommendation - to simply tell
member ohurohes and National IlhriBtian Councils to be self-reliant
without suggestions of what has to be the alternative is not

enough.

The idea of incorporating valuable African cultural
elements into the Afrioan 3hurch life has been one of great
disoussion in the AA.33 general assemblies and yet not muoh

has been done to bring change. K.hat needs to be done right
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away is to set up a team of theologians, existing Afrioan
traditionalists and oulturalists, representatives from
Afrioan independent ohurohes who are already far ahead in
inoorporating the Afrioan values into the life of their
ohurohes, then hold consultations in order to disouss and
select valuable oultural elements that oould be incorporated
into the life of the Afrioan 3huroh. How First this will be
a reality espeoially among the established ohurohes is yet

to be seen.

Another area in which the AA3C has got itself
involved iB in the support for liberation struggles
espeoially for oountries in Africa whioh are not yet
politically independent. This is seen by the AA3J as one
important aspect of the prophetio ministry of the ohurohes in
Africa. Needless to Bay, this iIs an area that to a large
extent has caused a great deal of division among the Afrioan
ohurohes, espeoially on the issue of the support for the use
of violence as a means for liberation. To olear this mis-
understanding, there is need for more consultations to discuss
further in the light of the Bible what it really involves to
be a 3huroh with a prophetio ministry especially on issues

relating to politios.

Having examined some of the AA.2J weaknesses one can
only hope that the future of the AA3G will be more fruitful

than it has been iIn the past. A close look at its past
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inoluding 1958, 1963, 1969 and 1974 AA13 general assemblies

may well reveal that the tfhuroh leaders of the 1958 oonferenoe
may have been too optimistic about what the AAU was expected

to achieve in the first few years of its life; oompared with
what the ohurohes themselves found difficult to achieve iIn their

long history.

As a whole, the stgry of the AA31l is not entirely
an unsuccessful one. There are quite a number of events that
have been fulfilled by the AA33 that are worth commending.
The first is its effort to bring the churches of Afrioa together
in order to exohange views and experiences on matters affecting
the life of the 3huroh in Africa. The exchange of news and
views between the member churches through the AA13 monthly
newsletter and quarterly news bulletin, together with the
assembly meetings which are held once after a period of about
five years has brought a great deal of awareness of the different
good and bad situations prevailing in the continent of Africa.
This knowledge haB also helped the churohes to work together
in their mission work and to understand each other. The
publication of news about Afrioa whioh is frequently sent to
the member ohurohes have revealed issues relating to politics,
economy, social, moral and cultural matters.f The AATJ has

j

acted many times as a vnioe of the African churches to denounoe

Social evils such as the violation of human rights, oases
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of human Buffering, oppression, exploitation and Booial injustices
wherever they may exist in Africa. By so doing, the AAC3 has
demonstrated to its member churches and National Christian

Councils what it means to be a Church with a prophetic ministry.

CONCLUSION

Although the AACC does not claim to have a partioulah
theology of its own, through its general assemblies, it has been
able to oreate platforms for the ohurohes in Afrioa to refleot
and find opportunities of expression for their theological
views. It has also supported the ohurche6 by defining and
expressing more clearly their different theologioal thinking.
This has been done through consultations and by the circulation
of its news bulletins and journals. It has also continued
to encourage and express the theology of ecumenism among the
African ohurohes and National Christian Councils throughout

the continent of Afrioa.

As we think of what the AACC has meant and can mean
in the life of the ohurohes it serves throughout the continent
of Africa, | am reminded that the Church is the Lord"s}

Jesus said, *1 will build my Church* (Matthew 16il8) and

later He commissioned His disciples sayingi-

"l have been given all the
authority in heaven and on earth. Co,

then, to all peoples everywhere and
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make them disciples! baptize them in the
name of the Father and of the Son, and of
the Holy Spirit, and teach them to obey
everything | have oommanded you. And
remember I I will be with you always, to

the end of the age.", (Matthew 28il18-20)

Many Christians believe therefore that in the
turmoil of Africa today, Christ is at work and if His disciples
are to be true to their commission, they must discern Him at
work, building His 2huroh, and they must work with Him in the
new real-life situations of today and tomorrow. Let us hope
that the AAC2 will continue to be of servioe to the Afrioan
churches in order to hejp them meet their goal iIn Christian

mission in the continent of Africa.
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GLOSSARY OF THE TERMS USED IN THIS THESIS

CONSERVATIVE!

Religious outlook characterized by a tendency, to
preserve or keep unchanged the Christian traditions,
principles and fundamentals reoeived from the past; they
are usually opposed to any kind of modernism or liberalism.
Churches which hold thiB attitude are known as the

"Conservative Churches."
CHURCH*

This term is used in the New Testament to
describe a single body of Christian beiievers or the whole
body of Christians all over the world. We also speak of

church when we mean a building used for worship.
EVANGELISATION OR EVANGELISMI

It means the prod amatirn of the good news of
Jesus Christ with the intention of winning people to become
Christian believers and churoh workers. Evangelical ChurcheB
are those existing primarily to conduct evangelistic or mission

Work characterized by that purpose.

ecumenicali

Term for contact and reunion between the various

separated branches of the Christian Church* We now speak ofl
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Ecumenioal Movementi ThiB means a world-wide movement
towards Christian unity among all denominations and
National Christian Counoils in various localities,
oountries or regions. A good example is the formation

of the World Counoil of Churches. The AACI is an example

of a Regional Ecumenical movement.
LIBERAL*

, This is a term often applied to people iIn ohuroh
or politics who hold opinions broader or more advanoed
than those in accordance with the oemmenly aocepted standards.
They put more emphasis on the use of reason, science and
contemporary thought iIn contrast to conservatism.
Religious Liberalism often emphasizes human goodness and
progress while Religious Conservatism stresses the human

inability to progress or do good works without divine aid.

MISSION»

It means the act of sending or being sent to
perform some function or service. In Church circles it
is usually seen as oarrying out a special task for the
Church particularly in witnessing for Christ in word and
deed. A missionary is therefore one who is sent out by

his/her Church for this purpose.

MORATORIUM*

It is legal authorization to a supporting agent
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or to suspend or stop supplies or payment to a olient.
In the AA33 context it means a oomplete suspension of

assistance to African churches by the European ohuroheB.
INDIPENBENT CHURCHES IN AFRISAI

These are ohurohes founded by Africans for
Africans. Some theologians prefer to call them F"Indigenous
Afrioan Churches™* However, this is not commonly used.
Some of these ohurohes have indirect links with particular
historical ohurohes. The oourses of their emergence are

many and they differ from one to another.
HISTORICAL JHURJHESI

These are churches that are directly founded by
missionaries from Europe and North America. Hence, they
are sometimes referred to as "Missionary established churches".
Most of these ohurohes still have links with their overseas

mother churches (e.g., Anglican, Methodist, Lutheran, etc.)
LIBERATION*

This iIs the aot of setting free. Sometimes used
to mean "salvation'. Liberation has wider connotation in
the Bible. For example, man®"s liberation from sin as a
condition of a life of oommunion of all men with God. From
a political sense it means liberation of the oppressed peokle

and social classes.
FRCFHETI13»

From the word *prpphet” God®"s messenger or a
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revealer of divine will, FRCPHETI1J RQIER This is
related to the Cld Testament prophets whose duty was
to denounce the sins of individuals and kingdoms,
proolaim the nearness and the nature of God, what
God expeoted from people. This 1B now the role the

churches in Afrioa have to play in their own environment.
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APPENDI3E3

APPENDIX |

A SUMMARY LIST CF MEMBER JHURJHES AND NATIONAL XKRISTIAN
30UNJILS*  (1977)

English French Portuguese Total

Member 3hurches 70 31 1 102

Associated Souncils 10 2 1 11
Total Member Bodies 115

North Africa 3entral Africa

Egypt 2 Burundi 3

Morooco 1 3ameroon 6
Equatorial
Guinea 1

West Africa

Benin 1 Gabon 1
Gambia 2 Malawi 5
Ghanaii 6 Rhodesia 6
Ivory 3oast 1 Rwanda 3
Liberia 7 Zaire 9
Nigeria 7 Zambia 5
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West Afrioa (oonted _..)
Togo 1
Sierra Leone 5
Southern Afrioa

Botswana 1
Lesotho 1
Mozambique 2
South Afrioa 13
Swaziland 1

115 Member Bodies

Nairobi - Kenya! AA3C Publication

(November,

Eastern Afrioa

Ethiopia
Kenya
Madagaso&r
Sudan
Tanzania
T.F.A_L.

Uganda

in 33 3ountries

16th,

1977)
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APPENDIX 11

"MESSAGE TO TEE 3HURGHE3 IN AFRIQAL
(From the All-Africa Ghurch Conference held at Ibadan, Nigeria,
January 10 - 19, 1958)*

"We the delegates of the first All-
Afrioa Church Conference that has ever been
held in Afrioa, rejoice that God has oalled
us together and iIn His name we send greetings
from lbadan in Nigeria to all the ohurohes of

Afrioa.

We ocome from the countries of Sierra l-eoe,
Gambia, Nigeria, of French West Afrioa, Liberia
and Togo, Gameroun, French Equatorial Africa,
Belgian Gongo» Angola, Rhodesia, Nyasaland,
Madagascar, as well as other countries of AfrlOa
and other parts of the world. But although our
languages are many, our reason for coming here is
the same, that we love the Lord Jesus Ghrist and
are witnesses to His Gospel, that in Him we are
one people whether we speak lbo, Yoruba, Douala,
English, Afrikaans, Zulu, Sesuto, Portuguese,
French, Kikuyu or any other language that is
spoken by the people who live in Africa. We
are one In Him who was bom a Jew iIn Bethlehem,

fled from Herod into Egypt, grew up iIn Nazareth,
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died in Jerusalem, arose there and lives
today in Ibadan and in every other oity
and village in the world that his Father
oreated. Cf thiB oneness in Christ xe
have been given such a rioh experience at
this Sonference that not one of us is

likely to forget it.

To be here is to have abundant oause
to thank God for the way that the Gospel
has been brought to so many countries, and
to be filled with astonished joy that it has
transformed the lives of bo many men and

women of Afrioa.

In a continent where such massive events
lie ahead, we thank God that the Christian
Church has taken such deep root, We know
there are millions who have not heard the
Gospel and we accept the challenge of the
evangelizing of our countries, especially in
the face of the dangers of materialism and

seoulariBm.

While this experience of unity has been

rich and deep, we acknowledge with penitence j_

J
our many divisions which have prevented us

from witnessing to our unity in Him, but



- 230 -

this we still purple to do with
divisions in the lhuroh and to work

for the removal of all injustices based
on racial discrimination whioh we believe

to be oontrary to the will of God.

Vie rejoice in the advance of
Christian countries toward self-government
and in the liberation of African energies
and talents, praying that they may be used
for the servioe of Him who we acknowledge

to be the Lord of all mankind.

The Continent of Africa will see
unparalleled events and ohanges during the
rest of this oentury, welcomed by some,
feared by others. We pray that the
Christian Church of Africa vill play its
role as champion, teacher, counsellor and
shepherd during these crucial years. We
are humbly aware of our responsibilities to
God and to this oontinent, and dedicate
ourselves anew to their performance,
trusting that we shall be led and supported
by our feIIow-;Christians throughout Africa

i
and the world,
I

In the name of the Father of all men,
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in the name of the Son who saved us
all, in the name of the Holy Spirit
who inspires uc, we deolare ourselves

to be one in 3hrist. Amen. "
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APFENDIX 111

AFRICAN COUNTRIES REPRESENTED AT THE AACC GENERAL ASSEMBLIES IN

1958.

IBADAN - 1958

Angola

Lesotho (Basutoland)
Zaire

Cameroun

Egypt

Ethiopia

Central Africa Republio
Gambia

Ghana

Ivory Coast

Kenya

Liberia

Mai agasy

Mozambique

Nigeria

Maiawi

Zambia

Senegal

Sierra Leone

South Africa

Zimbabwe (Rhodesia)

1969. AND 1974

ABIDJAN - 1969

Botswana
Burundi
Cameroun
Congo (Brazzaville)
Dahomey
Egypt
Ethiopia
Gabon

Gambia
Ghana

Ivory Coast
Kenya
Lesotho
Liberia
Malagasy
Malawi
Rwanda

Rio Muni
Senegal
Sierra Leone

Sudan

LUSAKA - 1974

Botswana
Burundi
Cameroun
Gongo (Brazzaville)
Dahomey
Egypt
Ethiopia
Gabon

Gambia
Ghana

Ivory Coast
Kenya
Lesotho
Liberia
Malagasy
Malawi
Nigeria
Rwanda
Senegal
Sierra Leone

Sudan



IBADAN - 1958

Sudan
Tanzania
Togo

Uganda

ABIDJAN - 1969

South Afrioa
Tanzania
Togo

Uganda

Zaire

Zambia

Zimbabwe (Rhodesia)

LUSAKA - 1974

South Afrioa
Swaziland
Tanzania
Togo

Uganda

Zaire

Zimbabwe (Rhodesia)
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APPENDIX 1V

CONSTITUTION OF THE ALL AFRICA CONFERIN CE OF CHURCHES

Name* | THE ALL AFRICA CONFERIN CE OF CHURCHES

Preamble i

Believing that the purpose of God for the churahes
in Afrioa iIB life together in a oommon obedienoe to Him for
the doing of His will in the world, the ohurohes and the
National Christian Counoils of Afrioa subscribing hereto
have constituted the All Afrioa Conferenoe of Churches as a
fellowship of oonsultation and oo-operation within the wider

fellowship of the universal Church.
I Basis

The All Afrioa Conferenoe of Churches is a fellowship
of Churches whioh oonfess the Lord Jesus Christ as God and only
Saviour according to the Scriptures and therefore seek to
fulfill together their oommon oalling to the glory of the

one God, Father, Son and Holy Spirit.
Il Funotiens

The funotions of the AIll Afrioa Conference of

Churches shall bei

1. To keep before the ohurohe6 and National
Christian Councils the demands of the Gospel

pertaining to their life and mission, for

evangelism, for witness in sooiety, for
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servioe and for unity, and to this end
to promote oonsultation and aotion among

the ohurohea and 3ouncils.

To provide for a common programme of study

and research.

To enoourage oloser relationships and mutual
sharing of experience among the churches in

Afrioa through visits, consultations and

conference and the circulation of information.

To assist the churohes in finding, sharing,
and placing personnel and utilizing other
resources for the most effective prosecution

of their common task.

To assist the churohes in their oommon Work
of leadership training, lay and clerical,

for the task of the ohurohes today.

Without prejudice to itB own autonomy, to
collaborate with the World lounoil of
3hurches and other appropriate agencies in

such ways as may be mutually agreed.

Membership

The AAU shall be oomposed of theBe ohurohes
J
in Africa whioh express a desire to join the

AA3C, which aocept itB basis, and whioh
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satisfy suoh oriteria as the Assembly may

prescribe

National Christian Councils in Africa whioh
express a desire to join the \ACC, and which
accept its basis, may become associate
members of AACC. They may, however, appoint
not more than one delegate per Council to the

Assembly, with power to vote.

Structure

The All AfrioaConference of ChuroheB shalldischtage

its functions through the following organs!

1. The Assembly
2. General Committee

3. Commissions

The Assembly

The Assemblyshall be theprincipalauthority of
the AACC. As such it shall take appropriate
measures to Ffulfil the functions set out in
Artiole 11 above. It shall not legislate for

the churches or Councils.

The Assembly shall be oomposed of the official
representatives of member churohes and National
Christian Councils direotly appointed by them,

in accordance with the By-Laws of the Constitution,
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and such consultant non-voting members as
the Assembly or General Committee shall
invite. Provision shall be made for
adequate representation of lay men and

women and youth.

3. The Assembly shall normally meet at least

once every four years.

4. The Assembly shall elect the General

3ommittee.

5. The Assembly may establish By-Laws by a two-

thirds majority of those present and voting.
Vi Officers of the Assembly

The OFfficers of the Assembly shall be a minimum
of 4 Presidents eleoted by the Assembly, due regard being
paid in their selection to geographical, linguistic and
confessional considerations. They shall be ex-officio

members of the General Committee, without power to vote.

(AR The General Committee

1. The General Committee shall be composed of

voting representatives to the Assembly.
i
2.  The General Oommittee shall consist of not
]

more than 20 and not less than 15 members

dSe regard being paid to geographical,

linguistic and confessional considerations
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For every elected member an alternate shall
also be eleoted. A quorum shall consist of

50 per oent of the voting members.

The General Gommittee shall ordinarily meet

once a year.

The General Gommittee shall elect its own

officers from among its own members.

The General Gommittee shall appoint the staff
of the AAGJJ which shall inolude a General
Secretary and an Associate General Secretary.
The General Secretary and the Associate
General Secretary shall be responsible to the
General Gommittee for ensuring the detailed
implementation of the policies and plans
approved by the Assembly or the General
Committee, within the framework of the budgets
and staffing patterns established by these
bodies. The General Secretary or, in his
absence, the Associate General Secretary,

shall act as Secretary to the General Gommittee.

The General Committee shall appoint an Exscutive
consisting of the General Secretary the

1
Associate General Secretary, the Chairmaq;of
the General Committee and 3 other members of

the General Gommittee, with 3 alternates to

such members. The Executive shall be
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empowered to take decisions In the name

and on behalf of the General 3ommittee
within the policies, programmes and

budget and provisions already established
by the Assembly or the General 3ommittee.
Only those members of the Executive who

are members of the General 3ommittee shall
have power to vote. A quorum shall consist

of F per cent of the voting members.

Between meetings of the Assembly the

General 3ommittee shall fulfil the functions
of the Assembly In accordance with the
decisions of the Assembly.

The General Committee shall be the Finance
3ommittee of the AAJJ, formulating iIts

budget and seouring i1ts financial support
through membership fees prescribed by the
Assembly, received from member churches and
3ouncils, and through funds obtained from
other appropriate sources. The General
Sommittee shall prepare an audited financial
statement annually to be circulated to member

churches and 3ouncils.

The General 3ommittee shall be empowered on
behalf of the AA33, to hold, acquire and
dispose of property in the name of the AA3S3,



Vi1

10.

_ 240

to reoeive, invest and disburse funds
belonging tO the AA3C, to appcint
Trustees and to negotiate appropriate
contracts and agreements On behalf of
the AfcCC, to sue and be sued on behalf
of the AACC, and generally to conduct
suoh transactions as are necessary for

the execution of the functions of the

AA33.

Subject to the directions of the
preceding Assembly, the General Committee
shall convene the following Assembly, and

make all necessary preparations fOr it.

3ommissions

/
The Assembly, Or between Assemblies the

General Committee, shall establish such
Commissions as may be needed tO carry out

particular functional interests.

The General Committee shall be represented
in the membership of every Commission by at
least two members, shall give general over-

sight to its work, and shall receive regular

reports from it.

The General Oommlttee shell determine the
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budget of each Commission and Bhall satisfy
itself that a reasonable percentage of the
budget of eaoh Commission shall be
contributed by member ohurohe3 and 3ouncils.
No Commission shall have power to commit
funds of the AA.3] without consent of the

General Committee.

Such staff as is deemed necessary to serve
the Commissions shall be appointed by the
General Gommittee, in consultation with the

Commissions.
Associated Organizations

The General Committee is empowered, on behalf
of the Assembly, to negotiate agreements for
association with AAC3 with other organizations
concerned with fields of work within the

sphere of interest of the A/tCC.

Such associated organizations shall have the
right of non-voting representation in the
Assembly and on such Commissions as they may
wish and as the General Gommittee may approve,
on the advice of the 3ommissicn or Commissions

concerned.

I
The General 30mmittee shall periodically

review the relationship of .the AA.33 to such
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associated organizations*

Amendments

Amendments may be proposed by a member
ohuroh, an associate member Oounoil or
the General 3ommittee. Amendments
proposed by a member ohuroh or member
Sounoil shall be reviewed by the General
3ommittee. Notice of all amendments
shall be sent to all member ohurohes
and Souncils not less than six months
before the meeting of the Assembly.
Amendments shall require for adoption
a two-thirds majority of those present

and voting.

Entry into Foroe of the Oonstitution

The 3enstituticn shall become effective on

adoption by a two-thirds majority of the
votes of the representatives present and

voting at the first Assembly.
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APPENDIX V

ALL AFRICA CONFERENCE OF CHURCHES

GENERAL COMMITTEE MEMBERS C1974)

NAME

President

Pastor Dr. R. Andriamanjato
Vi ge-Presi dents

Mrs. Esther L. 3oker
Pastor Harry Y. Henry
Bishop Samuel

Rev. S.S. Seana

Members

Chairmani

1. Rev. John G. Gatu
Rev. E. kweka

Vice-Chairlady

2. Mrs. Sally Motlana

Miss Doroas Chinopfukutwa
Vice-Chairman

3. Faster Seth Nomenyo

Mr. Jaoques Ndensi

4. Bishop Cyprian Bamvoze

CHURCH

United Church

Anglican
Methodist

Orthodox

Methodist

Presbyterian

Lutheran

Anglican

Methodist

Evangelical

Reformed

Anglican

COUNTRY

Madagascar

Sierra Leone

Benin

Egypt

South Afrioa

Kenya

Tanzania

South Africa

Zimbabwe (Rhodesi

Togo

Senegal

Uganda
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NAME

10.

11.

12.

13.

14.

15.

BiBhop Law! Imathiu

Rev. Joel chiBanca
Very Rev. S.L. Solomons

Major Mbakanu/Diakanwa

3ol. Joshua Ngugu

Mr. Moiae Dideh

Mrs. Dorcaa Ahui

Rev. Christian Kobla
Bovlo

Mrs. 3. Stewart

Mme Nioola Ebelle-Ekanga

Mme M.L. Maganga

Rev. David Goweta

Rev. WM. Mkwakwami

Pastor Naasson Eitimana

Rev. M. Nseke

His Pre-Eminenoe Bolaji

Dr. E.A. Dahunsi

Zvomunnndita
Kurewa

Rev. Dr.

Mrs. P. Khechana

Mr. Arthur Litu

Ato Berhe Beyene

Bishop F. Makhetha

Rev. John Thorne

3HUR3H

Methodist

United Church
of Zambia

Anglican
Salvation Army

Salvation Army

Methodist

Methodist

Reformed

Lutheran

Reformed

Reformed

Lutheran

Reformed

Reformed

Baptist

Methodist

Baptist

Methodist

Reformed
1
Quak%r

Lutheran

Anglfoan

Reformed

COUNTRY

Kenya
Zambia
Sudan

Zaire

Kenya

Benin

Ivory 3oast

Ghana

Liberia

Cameroon

Congo

South Africa

Zimbabwe @hi

Rwanda

Cameroon

Nigeria

Nigeria

Zimbabwe Ghi

Lesotho

Kenya

Ethiopia

Lesotho

South Africa
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17.

18.

19,

oy

21.

22.

23.

24.

25.

-.TnnEultants (Non-Voting members of the General

1.
2.
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Very Rev. Dean HoBea
Mdziniso

Mr. Gaylord Kamoarami

Bishop Timothy
ClufoBoye

Mr. Max Bailor

EishoP Faahomius

Sister N.M. Assad

Abba Paulos

Abba Habte Selassie
Tesfa

Fastor M. Rakotomalala

Pastor J.B. Bokagne

Pastor Emmanuel
Si bomana

Pastor Rayij Mutombo

Jitcyen Bena Silu

Mr. Jean Lumiere Tsaa

Mrs. Eugenia Simpson-
Jooper

Mrs. E. Tetteh

Mr. Jornelius D.Watyoka

Pastor Daniel Ratefy

Mr. Kodwo E. Ankrah

Mr. Isaias Funsamo

3HUR3H

Lutheran

Methodist

Anglioan

Methodist

Cr—ttiodox

Orthodox

Crothodox

Orthodox

Lutheran

Reformed

Baptist

Methodist

kimbanquist

J" glise Protestante

Afrioaine

Methodist

Methodist

Methodist

Reformed

3CUNTRY

Swaziland

Zimbabwe (Rhodesia)

Nigeria

Sierra Leone

Egypt

Ethiopia

Ethiopia

Ethiopia

Madagasoar

lemcroon

Burundi

Zaire

Zaire

3amerocn

Liberia

Ghana

Zimbabwe (Rhodesia)

Madagasoar

Jommittee)

Uganda

Mozambique
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OonsultantB (Cont"d ...)

N AME CHURCH QQUITKY
3. Mrs. Florence Mahoney Congo
4. Mme. ThereBe Gaye Senegal
EaECUTIV E COMMITTEE
Q975
A. OFFICERS
President! Paster Dr. Richard Madagascar
Andriamanjato
Vi oe-preaidentsi Mrs. Esther L. Coker Sierra Leona
Pastor Harry Y. Henry Benin
Bishop Samuel Egypt
Rev. S.S. Seane South Africa
Chairman™ Rev. John G. Gatu Kenya
Vice-Chairladyi Mrs. Sally Motlana South Africa
Vi oe-Chairman! Pastor Seth Nmieyo  Togo
General-Seoretaryi Canon Burgess-Carr AACT
B. MEMBERS
I« Rev. Christian Kobla Bovlo Ghana
Mr. Arthur Litu Kenya
2. Mme. Hicoin Fol Te_Ekanga Cameroon
Mrs. Fugenia Simpson-Cooper Liberia

3. Pastor Mo Hatimana Rwanda
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B.  MEMBERS (lomtd...)

4.

5»

NAIROBI

Pastor Tshimungu Mayela

Bishop Timothy Clufcspye

Mr. Max Bailor

Bishop F. Makhetha

Mr. 2.D. Watyoka

Abba Paulos

Abba Habte Selassie Tesfa

Zaire

Nigeria

Sierra Leona
Lesotho

Zimbabwe (Rhodesia)
Ethiopia

Ethiopia

KENYAT! AAJJ PUBLICATION (I6TH NOVEMBER, 1977)
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VNIVEU m\” OF NAIROBI

ubrar”®
APPENDIX VI

LIST OF NAMES OF PEOPLE INTERVIEWED 12TH - 18TH NOVEMBER* 1978
LIMURU - KENYA

NAME COUNTRY POSITION

Araimo, G. Kenya Assistant Provost,
Church of the Provinoe of
Kenya

Best, K.Y. Liberia Direotor of Information,
AA5C

Isatafanous, S.A_M. Egypt General Secretary of the
Bible Sooiety in Egypt

Janda 3. Sudan Assoalate General Seoretary
of the AA3.3

Kodjoj P. Ghana Seoretary for Africa,
World Students” Christian
Federation

Kuntembwe, B.G. Malawi Moderator,

Presbyterian Church of Malawi

Marwam M. (Mrs.) Tanzania Production said Circulation
Manager,
Information Department, AA3C

Moseme, A. Lesotho Moderator/Secretary of Synod
Lesotho Evangelical 3hurch

Nguku, J.T. Swaziland General Secretary of
United Christian Church of Africa

Rokotcndraibe, R. Madagascar Executive Secretary,
Theology Department, AA3J

Rutiba, E.G. Uganda Lecturer,
Makerere University

Shehata, S. Egypt Acting General Secretary of
the AA33

StephanoB, F. Ethiopia Vice-President of Evangelical

Ghuroh, Mekana Yesus

aryoka, 3.D. Zimbabwe Genera] Secretary, National
Christian Council of Zimbabwe



