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DEATH OF THE TEACHER: DISEMPOWERMENT OF SOCIETY AND THE QUEST
FOR REDEMPTION IN THREE KISWAHILI NOVELS



ABSTRACT

This research analyzes three Kiswahili novélamba La Nyokaby Euphrase Kezilahabi,
Walenisiby Katama Mkangi an&ifo Cha Mwalimuby Anduvate Mwavali. The study has two
objectives: first is to look at how disempowermehsociety in the texts is as a result of death of
the teacher, second is to investigate how the gocen be redeemed from this eventuality. To
achieve these objectives the study has done cbaseal reading guided by a Structural Marxist

theoretical framework.

The study is then divided into six chapters. Thsetfchapter contains the background of this
work and the inspiration behind it. The second téajs where the textual analysis begins. The
first novel of discussion in chapter two@amba La Nyokal have looked at how Ujamaa as a
tool of developing rural Kisole and Bucho villagescomes an “event” which displays signs of

death of the teacher and disempowerment of society.

In chapter three | analyA&alenisi.Here capitalism in society offers a situation whigreorance
becomes a gap that the political economy exploitgfofit. | look at how capitalism is a force
of disempowerment and the hope that socialism @flerchapter four my interest is again on the
issue of profit inKifo Cha Mwalimu Here the education system is rendered dysfurettion
greed for money in schools like Kilelecha KarenisTsame greed leads to exploitation of the
teacher by school management. This dysfunalismhiat \weads to disempowerment of society.
The sixth and final chapter is is on the seconéahje of how redemption can be achieved from
the disempowerment of society. The final part isoaclusive look at the points | have been

elaborating on.



CHAPTER 1
BACKGROUND TO THE RESEARCH

Introduction

| find the quote by the 17 century English philosopher Francis Bacon thatotkledge is
power” to be helpful in understanding the positafnthe teacher in society.The teacher is the
symbol of knowledge in society. And knowledge isveofor it creates consciousness of society.
So it is through the teacher that the society bessoaware of itself and its destiny. And just who
is the teacher? It is him or her who speaks asntheal conscience of mankind, protesting
injustices and abuse of power. This is what MidRelicalt calls the “rhapsodist intellectual”
who understands the powers that control humanesdstand is eager to strive for the cause of
all mankind by creating awareness. He could beestra politician, an artist and, of course, a
school teacher. The lack of awareness which lead$otms of exploitation and human
degradation is therefore a manifestation of thelde& the teacher. In a capitalist society this

lack of awareness is exploited for profit.

The idea of the death of the teacher was inspigethb title of one of the texts which | am
studying calleKifo Cha Mwalimuby Anduvate Mwavali. The texts are from differertripds
and this aid in looking at how Kiswahili novel hasen shaped by different currents through
time. Generally, we live in times when the positiohthe teacher is diminishing in society
because knowledge is devalued. Comprehension dityrdaas become elusive because
acquisition of material things has displaced thesgjuor truth-revealing knowledge. In the
matrix of rising Capitalism this creates a situatwhere igmorence is exploited for profit. There

is no teacher to raise their awareness to the afuttheir lives.



Definition of Operational Terms

1) Upotovu- Deviation. It comes from the verb kuga which means to leave the original path.

| have used it to show

2) Upopo- this Kiswahili term has been used inghaly to refer to lack of vision.

3) Gamba La Nyoka- it is the title of the first tet analysis in the study and it means the scale

of a snake

4) Kifo Cha Mwalimu-This is the title of the thitdxt of analysis and it means death of the

teacher

5) Walenisi-This is the title of the second textl@nmeans those are us. This title signifies the

socialist ideals of equality and equal access tm@aic opportunities.

6) Wananchi-It is the Kiswahili word for citizens e public.

7) Askaris-police or military officers.

8) Ujamaa- This is the term for the Tanzanian braingbcialism initiated by the Arusha
Declaration. It translates to a feeling of brotimes forged from living together and sharing

same aspirations in life.

9) Majabali ya Magonjwa-Rocs of diseases. Thes¢hareocks that Dzombo meets on his way

to Walenisi.



Statement of the Problem

African societies are caught up in a political ggle of shaping the destiny of the postcolonial
states. This struggle is marked by many intervastion various spheres of life that aim to
transform lives across what V.Y. Mudimbe calls tidermediate space” iThe Invention of
Africa. This space is as a result of the dichotomizirfgotfof the inherite colonial structure
which divides the postcolonial reality into two @ming sides-rural verses urban, traditional
versus modern and underdeveloped versus develdpedoolitical struggle is therefore to move
from underdevelopment to a state of developmend #mns is where the crisis begins. This
struggle exhibits is a lack of knowledge and un@&ding on how to bring change toward the
desired destiny from. The movements across thisespdorm the desperation of the political
struggle. This space is marked bgopo and upotovwhich determine the course of destiny.
Mudimbe says: “This space reveals not so muchrtbatimperatives could achieve a jump into
modernity, as the fact that despair gives thisrmegliate space its precarious pertinence and

dangerous importance.” (P 5)

The problem of this research is to investigate llezft the teacher and its connection to
disempowerment. The question that pirouettes odfith is there any hope for redemption of a

society where the teacher is dead?



Objective:

1) This study seeks to investigate the death of tlehier and its connection to
disempowerment in society.
2) The study then investigates the process of redemftom disempowerment in the

texts.

Hypothesis:

1) The death of the teacher portends disempowermehedociety.

2) The processes of redemption can be found in ths.tex

Justification for the Study

| chose the three novels because they provide dedgkan the development of the postmodern
Kiswahili novel over a period of three decad€&amba La Nyokawas published in 1975,
Walenisiin 1995 andKifo Cha Mwalimuin 2011.EuphraseKezilahabi is a renowned Tanzanian
novelist, poet and scholar with a good number dblipations under his belt, among them
KichwamajiandRosa Mistika He is currently an Associate Professor of Africanguages at
the University of Botswana. As one of the most ifimivriters in Kiswahili, his works deserve
attention by scholars in different epochs of tiie.one of the pioneers of the modern Kiswabhili
novel, it is also important to look at how the mes behind his portrait of Tanzania@amba

La Nyoka.

| chose the texts because | wanted to show théo@li@” among them; how each preceding text
gestures to the succeeding one. Such that wheraKabi paints the picture of a post-colonial

socialist state and castigates the elite romantiesth socialism, he lays the ground for Mkangi



to then turn up withiValenis{a term that can be a synonym of Ujamaa which mé&hose are

us’ pointing to a classless society) twenty yeatserland shows us the evils of the Capitalist
system that allow a minority to own a nation’s wleand confines a majority to poverty; when
Mwavali shows up wittKifo Cha Mwalimusixteen years we have been prepared for the effects
of a capitalist economic set up that allows the ¥esalthy elite to own school’'s where the profit

motive is the guiding principle and not equippiegrners with knowledge.

In Swahili State and Society: The Political EconomyafAfrican LanguageAli Mazrui and
Alamin Mazrui underscore the attributes of Kiswal@nguage in integrating a society and
forging unity among East Africans and even the darfl people of African descent all over the
world. | agree with the Mazruis that Kiswahili hbgen instrumental in bringing different
communities together in the region. Kiswahili ietdfore the language of the nation-building
project in East Africa, or even the entire Africac8 a Pan-African outlook of Kiswahili by the
Mazrui brothers throws me into the vortex of Ngwgi Thiong'o’s argument iDecolonizing the
Mind: The Politics of Language in African Literawurin a chapter titled “The Language of
African Literature”, Ngugi argues that the choiddamguage in African literature and the use to
which it is put is central to a people’s definitioh themselves in relation to their natural and

social environment, indeed their relation to théreruniverse.



Literature Review

It is the Belgian scholar and literary historiarb@it Gerard who in his bodRontexts of African
Literature (1990) catalogues the growth of African creativéting in three European languages
and some fifty African languages in the period befindependence and gives a drive-by
understanding of some of the earliest literatur&Kiswahili language. In the publication he
looks at the growth of literature in African langes in the period following independence. He
points out that the growth could be attributed e twvave of Afrocentricity which sought to
assert an African identity in the postcolonial auiticity by presenting African reality in African
languages. Gerard offers a good foundation for tstdeding the growth of Kiswahili literature
over time: from the religious Utenzi Mashairi omatsic conquest of the East African coast to
the secular prose by pioneers novelists like ShaRuwderts. Gerard’s work benefits my research
profoundly by giving a historical account of theogth of Kiswahili literature with is important

in understanding the contemporary scene.

In The Outline of Swabhili: Prose, Fiction and DrarBartoncini Zabkova, M. D. Gromov, S. A.
M. Khamis and K. W. Wamitila give an account of evelopment that have taken place in
Kiswabhili prose with regards to two works @Gamba La NyokandWalenisi Their interest is on
how Kezilahabi and Mkangi have committed theirfartthe cause of political relevance in their
respective countries. This analysis is helpful amtextualizing the issues affecting the political

struggle in the region.

Kweyu Dorothy, in her M.A thesis titledl Stylo-thematic Survey of Some Major Swahili \Wgite
in 1975, notes that it is from this period that iswahili novel departed from the traditional
path that had been set by pioneer Kiswahili notelike Shaaban Roberts. She cites Kezilahabi

to be among the revolutionaries.

“...In Kezilahabi’'s Kichwamaji the reader notices a decisive break with theticadl
mode of narration. Such as has been exemplifieBHBaban Robert and particularly in
Adili. Whereas the former is straightforward and systematthe sense that one can

definitely predict the endKichwamaji is a much more complex work...there is a



departure from the theme of hope and its placaksrt by the themes of alienation and

despair...” (p74)

Kweyu's point shows that the representation of tireexd societies in Kiswahili literature to
reflect the disillusionment in the postcolonialtetavas a departure from the predictable live-
happily-ever-after stories by the likes of Shaalkoberts. Following in Kweyu’'s wake my
research picks up the study of contemporary soaeKiswabhili fiction from where Kweyu left

it and show how the dynamics have changed and heyare represented in prose.

In 1992, Baru T. Wambui made Kezilahabi the subgédter M.A thesis. Her work was titled:

Bonde la Wakati Katika Riwaya za KezilahaBhe was looking at the way conflicts in the
novels of Kezilahabi are brought out because ofgdreerational differences. Of special interest
to me is the way she analyz€&hmba la Nyok&/ambui looked at this novella in terms of the
generational conflict pitting the young against wld. She argued that the introduction of
Ujamaa was resisted by the villagers of Kisole Bagho because the old people living in the

villages could not be ordered around by their gcauidren.

The villagers of Kisole and Bucho are opposed tami§a and its’ villages because of many
reasons. Some of the people do not want to leasie good houses and go live in shacks. Of
importance is that they are opposed to this pslifidjamaa) because it is brought by their
grandchildren. While Wambui saw the conflict innsr of the generational divide | see it as a
political struggle marked by forces that disempowama those that fight such disempowerment.

In his M.A thesis Gwachi Mayaka had looked into twerks of Kezilahabi at Kenyatta
University in 1991 and the research was titldkdengeushi wa Wasomi Katika Riwaya za
Euphrase KezilahabMayaka'’s research looked at how the learned efitbe society depicted

in Rosa Mistika, Kihwamaji, Dunia Uwanja wa Fugmd Gamba la Nyok&ecome alienated
from the society as a result of education. Whileydda was looking into education his definition
did not include institutions like the church andsgoe as possible centers for alienation and

disempowerment.

In a research paper titl&keviation as a Communicative Strategy in Gamba .alkdd Mbatia

looks at different types of deviation in the wogkammatical, lexical, phonological and semantic



deviation. Mbatia’s focus on the style of Kezilahibthe novel is very insightful in showing the
revolutionary philosophy of the writer and his dedor evolution in society. My research shows

how Kezilahabi looks at education and howSamba La Nyokd is a source of conflict.

My thought has also been developedTihye Miseducation of the Neghy Carter G. Woodson,
published in 1933. The book criticized the educasgstem in America for contributing to the
continuing oppression of the African-American.sltai source of disempowerment of the African-
American. Woodson argued that the education sydtath failed to liberate the black man
because it was designed in a strictly Eurocentay such that it props up the white race as the
inventor and creator of civilization. This, Woodsargues, makes the black man to suppress his
own genius because he is made to feel that hisisazat endowed with the capability to civilize
humanity. He therefore leaves his destiny in thedsaof Whiteman’s education system which

further alienates him from reality.

The greatest indictment of such an education afldgo has received, however, is that

they have thereby learned little as to make adjvthe first essential in civilization (P 21)

At the core of Woodson’s argument is the need tkaraucation responsive to the demands of
an individual within his society. If education doest achieve this then it is a ‘mis-education’
which tells of the lack of a ‘proper’ teacher.

Another work of interest to this research is EdWMuir’s Literature and Societyln a chapter
titted The Natural Man and the Political Mahe says that the modern man has been subject to

forces that have reshaped his identity.

The history of the modern novel describes the gisapance of man as religion and
humanism conceived him. Instead, there has emegeslv species of the natural man

dovetailed into a biological sequence and socrattire. (P 151)

Muir makes an argument that is central to my regedt shows that man must submit to his
environment and that to know the man you must kinsvenvironment. This research shows

how social institutions like the church have begeras of ‘mutation’ of the modern man.

Muir then makes an apt argument when he says:

10



The modern man discovers that he is never quitisfaetiory, that some residue of
frustration or distortion always remains in him.ighesidue is taken to be due to the

imperfection of our political and social system...1(#1)

Sixty five years after the publication of Woodsoivsok, in August 28, 1998 Jamaican-born
American musician Lauryn Hill released an albunedihe Miseducation of Lauryn HiWwhere
she talked about the lack of proper guidance sirastfor young African-Americans within that
community. The lack of such structures contributethe crime and drug problems that manifest
within the black community leading to the high nwenlef black men languishing in American
jails. This descent into corrosive hopelessnesahat Lauryn Hill called ‘miseducation.’ It
denotes the lack of a teacher to guide the commuiisomething that is affecting the African-

American community since they lack better role miede inspire them in the right direction.

...Gained the whole world for the price of your soul...

Trying to grab hold of what you can’t control...

Wisdom is better than silver and gold...
In the verse two of the song “Lost Ones” Miss Hilhgs of a generation that has lost direction
and is sinking into a life of consumerism and pafiuce where there is no care for knowledge.
This album was significant for it came at a timeewtMiss Hill was expecting her first born and
there was mounting pressure on her that she slaad the baby so as to save her career in an
industry where image is everything. But she refusddten to the voices telling her to abort and
carried the baby to full term and delivered a hgalaby boy. This solo LP therefore was a
lesson to all the girls who find themselves in sampredicaments with no recourse to turn to. To
a great extent, Miss Hill's experiential educatisnvaluable to many young women in the
African-American community who the grapple with tiesue of abusive relationships and
pregnancy. Her lesson is on how to overcome ‘misation’ in the community. Lauryn Hill
sings of miseducation in the black community whgifies me insight into the death of the
teacher in the African societies depicted in theet® that | have selected. Therefore, to Miss
Hill and Mr. Woodson, education is the basic unitliberation. And that lack of proper
education leads to miseducation by other forcesebyecontributing to strife between different

groups in society.

11



The works analyzed above give a glimpse into thadanhy of the death of the teacher. Even
though they do not pin a concrete definition tanty study looks at the death of a teacher as a
condition symptomized by a lack of awareness oonsciousness that people suffer from as a
result of deficiencies of two ingredients essentiathe formation of individual consciousness

which can lead to a behavior that demands a changee’s life.

The dysfunctional system of education is alsolaitéble to the nature of the economic set up
which puts education in the hands of a few elit@whave the economic might to buy land and
build schools. To such private schools the profitiae overrides the need to equip the students
with life-transforming knowledge. The schools odiyl students for exams, tricks of answering

exam questions, that is. A good performance in exaith advertise the school and attract more

people to the schools.

Theoretical Framework

This research adopts the Structural Marxism apprdacliterary criticism as espoused in the
ideas of Louis Althusser. His writings revolve amduthe question of identity and its
interpellation by the symbolic networks of politicaocial institutions and corporate society that
act on a subject’s unconscious. These interpefiatean have a deeply enigmatic nature but they
exert a decisive influence on the development & s$hibject’'s most intimate desires and
aspirations. These ideas help in understandindréits exhibited by some of the characters in

the selected novels.

Ideas of French philosopher Michel Foucalt in lesksThe Order of Things: An Archeology of
Human Sciences (1966nd,Discipline and Punish: The Birth of the Prison (B9also help in

reinforcing my argument on interpellation of a ®dbj They reveal the mechanisms of control in
the organization of society which is central to stydy of disempowerment in the three novels.
His examination of the various areas of knowledyehie humanities shows how knowledge
procedures (administration, education, classificgticonceive the human subject. Foucalt’s
ideas help this study to examine how the ‘centef&nowledge acquisition and social control

enhance disempowerment in society. Also, | emplaycialt’'s ideas to unearth some significant

12



realities of socialism which are incongruent witbhntemporary society that we are living in
today as depicted in the texts of research. Theadlan Marxist social critic, John Ralston-Saul
is another scholar whose ideas help in illuminatimg nature of the novels | have selected. He
writes on the forces that ensure obedience a tiapitociety. The Slovenian cultural critic
Slavoj Zizek provides valuable insight into howdrenterprise leads has become the basis of a

culture of consumerism as never experienced iHtyist

Scope and Limitations

This study’s scope is on thematic concern of dedtlthe teacher and disempowerment and
redemption. The research is restricted to the thdsgvahili novels: Kifo Cha Mwalimuby
Anduvate MwavaliWalenisiby Katama Mkangi an@Gamba la Nyokdy Euphrase Kezilahabi.
However, reference has been made to other book&lsigpoems and plays with the aim of

illustrating important points.

Methodology

| have done close textual reading and library neted have used structural Marxism to show
how death of the teacher is a result of the ecoadrase. This death leads to lack of awareness
which then causes disempowerment in society wisden exploited by the powers that be. |
have analyzed the novels by looking at symbols taat offer hope of redemption from the

disempowerment.
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CHAPTER 2

UPOTOVU OF UJAMAA IN GAMBA LA NYOKA

2.1 Introduction

This text is as much a work on economic transfolonaas it is of the political struggles of post-
independent nations in shaking off colonial idgntiind forging independent identity. Chief
interest to me isthe implementation of socialismaasol of development in rural Tanzania as
depicted inGamba La Nyokdold in the omniscient narrator point of view, tingplementation

of Ujamaa is what offers the nexus on which theateae revolves.

A look into the structure of the society represdntethis text reveals a rural lifestyle with no
visible evidence of advanced economic activitigdeafrom crop and animal husbandry. This is
therefore an agrarian and preindustrialized sodibty narrative then shows the adoption of
socialism as a tool of transforming this state ffdiies. Narrated from the third person point of

view, it tells the story of how Ujamaa was implengehin the two villages of Kisole and Bucho.

Ujamaa and its implementation provides the poinngbrogoro(conflict) on which the lives of
the characters play out. The novella then tells himwas in the villages and the challenges that

this socialist dream faced in the independent stilf@nzania.

14



2.2 The Church and the Reification of disempowere&ociety in Kisole

According to Marxist criticism as is posited The German Ideologyeligion is a dominant
force in the construction of a superstructure iniety. It disseminates ideology that shapes a
people’s world view. The Church then is a meangrofluction. In the sense that it produces
individuals who are subject to a given ideology avitb then conduct their life in accordance
with it.When life poses hard questions that peaplenot respond to, most will turn to the church

for answers.

In New Day the historical novel by Jamaican writer V.S Regtigion is used as a motif for the
justification for the freedom of the colonized popReid shows the central role it played in the
empowerment of the people in controlling their dgstThe character of Pastor Bogle uses
religious precepts to inspire the hungry masseSlafant Bay to demand for justice from the
colonial officers. While addressing them he usasgds like “It is the will of God” and “We are
obeying the will of God” to move the people to antwhich inspires riots and which then leads

to independence of Jamaica.

In Kezilahabi’s novella, religion is a central ferthat organizes the course of the narrative by
determining the turn of event however, the churckKisole village is the greatest source of
disempowerment andpopa It becomes the greatest stumbling block to effechational

intergration in postindependent Tanzania.

In a society where iliteracy levels are high thegle become alienated from the movement of
history, especially if that movement is encapsulatealien government agenda like socialism.
Thus alieanated from the government, religion, Wheeeks to make an interpretation of the

condition of man, becomes a force that determihes tesponse to external stimuli, as it were.
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It remains as the only source of raising awareaesisinterpretation of human existence. In this

role the church would be a source of empowermetiie@gociety.

However, the Catholic Church in Kisole has subkttee role of empowerment. It is the main
source of disempowerment among the Kisole. Religthen, is at the center of the political
struggle that involves wanakisole and the goverrimalitary forces. It closes rather than open
the people’s eyes to the most pressing challenféseaday. He wants to advance geopolitical

agenda to the disadvantage of wanakisole.

Let us look at the first case of this charge | wagethe Catholic Church in Kisole. The first
character that we meet in the story is one Mamdd&.i®he is a widow and a mother of two. But
that is not what makes her stand out as a char&teroutperforms other characters not only for
her religious nature, but also for her relationshiph the Padri Madevu. To her Madevu
represents Jesus Christ the liberator of the oppdesSo she surrenders to him. She has given
religion too much power to control her life to artent that she can no longer objectively

contextualize her existence.

When the narrative opens we are introduced to fesha wakes up in haste to go to church.
“Mungu wangu nimechelewa!”(My God | am late!) Thgshow she reacts on realizing that she
has overslept and delayed her trip to the churbis $hows how religion is a dominant force in
her life. And at these times when the governmeribiising people to proscribed villages she
cannot fathom any other better sanctuary. It ladevu’s church where she goes to look for the
answers to the questions that life throws at her fEnvency with which she holds onto religion
seems to eclipse her awareness of anything elsar@eld that she was awake all night yet she

did not hear the rain falling:
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Usiku kucha hakulala, lakini bado hakuweza kustkiaua iliyonyesha... (P1)

All night long she did not sleep, and still she was able to hear the rain... (P 1)

In Freudian analysis the fact that a natural oenae like rain which is accompanied by sound
as it beats on the roof and change in temperatamego on and an individual fails to take
cognizance shows one who is not one with the yeafitife. Kezilahabi employs apt imagery to

show her fractured consciousness of Mama Tinda wherooks at her image in the mirror.

Alichukua kioo chake ambacho kilikuwa kimepasul@avide vipande...alijitazama. Sura

yake iligawanyika kama vipande hivyo (P1)

She took her mirror which was cracked...she lookedheat reflection. Her face was

subdivided like those fragments... (P 1)

The imagery of the mirror is powerful in showing tliactured consciousness of the character of
Mama Tinda. She is unable to achieve a sense ofshibas because the medium she uses to
access her reality is fractured and can only gigpihted aspects of existence like Christianity,

politics and economics. This fracture of the psydisempowers to make decisions in her life.

We can further conclude that the fractured mirtayvging the fractured identity of Mama Tinda
because she has various interests that are compettiominate her life. These forces are also
forces of false consciousness. They are religicaditional beliefs and politics of the state.
Symbolically, Mama Tinda represents the post-calbsiate and the competing forces that fight

within her fragmented identity in the process himug progress.

Madevu further blinds her with gifts each time lmmes to have sexual intercourse with her.

This is what | call “white labour in a black canatd twist Michael Conniff's series on race
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relations in Panama. While Conniff meant the exptamn of balck people in Panama when the
Panama Canal was built for the economic gain otevbeople, | use it to mean the way Madevu
exploits Mama Tinda sexually. He employs his phgisiabour on a black woman for his sexual
gratification. Madevu is calculative. Each timedmmes for the sexual escapades he bears gifts

like the image of the Virgin Mary.

“...Zawadi zingine zilikuwa medali, saa ya mkononiaipa moja ndogo ya marashi...”

(P 6)
Other gifts were medals, wrist watch and a bottlpesfume...

These are gifts which Mama Tinda cannot afford bseaof she lacks access due to lack of
money. On the other hand, Madevu can afford thecaumse he has the money to buy them. He
is therefore taking adavantage Mama Tinda’s povanty religious nature to disarm her guards

on the sexual exploitation. It then becomes easkidevu to satiate his sexual appetite.

“....Mama Tinda alikuwa amepiga magoti mbele ya Patadevu...'Nipe Baraka yako

kabla hujaondoka’...” (P 7)

Mama Tinda kneeled before Padri Madevu ‘Give merysassings before you go.’...”

(P7)

This submissive trait that we observe in the charaaf Mama Tinda is the result of religious

brainwashing by Madevu. By kneeling infront of Madeand asking to be blessed, she is
displaying the lack of awareness of the exploitatiShe is worshipping Madevu. What makes
her think he is God? May be it is becase he hassacdo gifts which she had never seen in her

life.
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The recourse to religion i@amba La Nyokas a sign of the people’s lack of access to other
sources of awareness or interpretation of lifeigRmls fanaticism as a historical phenomenon
shows how religion can distort reality. Thereforeljgion, if misused, can be a tool of false
consciousness and disempowerment where individar@sbrainwashed with words from the

scripture such that they act without basis to truth

In Structure and Semiotic$errence Hawks gives an account of social ingbitistand how they

reflect the vision of man to conquer his environtreard everything entirely.

Man constructs myths, the social institutions,uatly the whole world as he perceives it,
and in doing so he constructs himself. This processalled structuring...Once

‘structured’ by man, the ‘world of nations’ provéself to be a potent agency for
continuous structuring: Its customs and rites act dorceful brainwashing mechanism
whereby human beings are habituated to and maadeqguaesce in a man-made world. (P

14)

Religion, as a construction of man, produces idgek that structure society through the
scripture. Allow me to take Hawks evaluation ofisbg¢s structuring process and apply it to the
text in my second and last charge against the bhas@ force of disempowerment.Gamba La

NyokaPadri Madevu uses religion as a tool of structu@amd ideologically programming the
villagers in accordance with his own intentionsiagiathe state. The Kisole villagers think that
they are acting in accordance with the demand ef gtuation, yet their actions represent
Madevu’s intimate wish. Madevu uses the scriptwecontinuously brainwash the Kisole

villagers and breed hate in their hearts.
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Injili ya Mtakatifu Luka yaendelea 21, 9~19...Yesu wakambia wafuasi wake:
Mtakapoona habari za vita na fitina msiogope...Ndagaogu mioyo yenu ina mengi ya
kusema lakini imeinama kimya kama mihindi baada Kwsukumwa na upepo
mkali...Shamba la Bwana lilikuwa kubwa lakini sasaingiliwa na nzige wa jangwani

wenye njaa isiyomithilika... (P 51)

The Gospel of Luke says...Jesus told his disciplesemou shall see news of war do
not be afraid...my brothers your hearts have a latayp but it is silent and bent like a
shoot of seedling that has been blown by a strang.w the vineyard of the Father was

once big, but now insects have taken over... (P 51)

Here Madevu was preaching in church after they Heen relocated to the Ujamaa villages.
First, the Gospel that he is preaching to the cegafion is indeed from the book of Luke but
within this Gospel is his own ‘gospel’ of the waat he has with the socialist state. Secondly, he
is telling the people not to fear to take up armsléfend the vineyard of the father which is
threatened. The vineyard that the people undersimriie Church, while the meaning that
Madevu knows is on his own sphere of influence ofempeople on his side which will make
him victorious over Ujamaa. Madevu uses the Bildeaatool of creatingipotovuwithin the
Kisole community by magnifying and falsifying theagnitude of Ujamaa policy so that he can
turn thewananchiagainst the government. He calls those suppotfilagnaa to be insects of
great appetite ravishing the vineyard. This israagery that evokes a need to pick up arms and
do away with insects. Madevu is consciously awaed the people being uneducated do not

know any better and are like moist clay which canroulded into the shape that he desires.
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French philosopher Louis Althusser calls this scisfermation of the individual by powerful
ideological forces interpellation. Mama Tinda isnfi@d by the ideological force of religion, and
this is also her prison. The villagers of Kisole growerless in acting independent of outside
stimuli because they are fuelled to insurgency @ad&Vu. This sermon which is chronotopic in
the plot of the narrative gives the padre an opmity to launch a tirade of lethargies against the
government policy of socialism and a defence oftahpm, and therefore clouding the peoples’

own personal objectivity on the matter.

Wakristo wapenzi. Tazameni mbele na nyuma... Tazamédna...jua imekuwa kali na
usiku nyota hazionekani. Chini hakuna chakula te ltu kimekauka. Mbele na nyuma

kuna giza..serikali imechukua pesa zenu chache...(Pp. 4, 5)

Beloved Christians. Look ahead and behind...look wdlusee...the sun has become hot
and at night the stars are not visible. Down betbere is no food and everything is
drying up. Ahead and behind there is darkness...dvergment has taken your meager

monies...(Pp. 4, 5)

Here we see Madevu ‘the inciter’ using the Bible rfadicalization. The picture that the sermon
creates is one of apocalyptic anarchy. He tellsithat if socialism takes root in Tanzania then
there will be widespread hunger and everythinglg¥exish, therefore, the villagers by fighting

the government will be on the side of God fightfoglife. This is meant to threaten them about
the future. Then he uses the church to appeareasrlly sanctuary that can help them out of the
impending apocalypse. This is what the governmetegnds to cause on their land. Madevu
builds up hateful resistance in their hearts byilegs doomful picture of Ujamaa. But this is not

true. The Tanzania government is pushed by theencdaise of equality among its citizens; its’
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aim is the preservation of life not the destructodnt as the padre preaches. This sermon proves
to be what drives Wanakisole to fight the governinéfter the service the people talk in low
tones saying: “Leo Padri katoboa”. Today the pdtas revealed. And this marks the rise of

dissent against the peoples’ own government.

The villagers are only susceptible to Madevu's soé® because they lack a language of
accessing the state for their ignorance. Thesagéls suffer the double tragedy of being blind
and being dumb. They need eyes to interpret théyréa them. They also need a language, a
dialect of expressing that interpretation of realifhis is where Padre Madevu and his church

come in.

In conclusion religion is presented @amba La Nyokas a force of ideological programming
which Madevu uses to exploit Mama Tinda sexuallgt Hre other villagers ideologically and it
cuases the reification of disempowered societyisole. This is one of the destabilizing factors
in the transition to Ujamaa.What this portends to eociety is a need for reevaluation of

religious beliefs in a world that is polyethnic asheinands a common vision to progress.

2.3 Violence as Language of Disempowerment

We have seen how religion is used in manipulatiothe society in the village of Kisole. Now,
the end result of manipulation of a people witHarmyuage of access to the state is violence. The
villagers of Kisole are manipulated into adoptihg dialect of violence in their engagements to
the government. The TANU government, on the otlardh employs violence as a language of
discourse with the illiteratevananchibecause they lack a language for communicating the
policies to the public. This is a manifestationupbpocaused by lack of a teacher to bridge the

gap of alienation. The adoption of violence as@ @ coercive communication is one of the
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things that define the marginal space that Mudinalies about. He says the space is marked by
desperation. It is a space where to move the &iatard projected direction violence is brought
in the matrix to act as a catalyst for despereasplgeding the process of movement from a

despised past to a desired future.

In The Unconscious Civilizatigdohn Ralston Saul writes that without a languhgée functions

as a general means of communication, civilizatislips off into self-delusion and romanticism;
both are aspects of ideology, both aspects of ismwonsness. Wanakisole lack the language of
dialogueing with the state on this issue of UjanTdee dialect of violence that they pick up is as
much their own as it is the state’s; it is mordesis a conscious weapon of self-protection and an

unconscious tool of self-deception.

True enough, not soon after the villagers hold &ting at a nearby forest where they take the
oath of fighting the government.These people lackarsguage of accessing the state and
therefore Madevu seems to be theirrepresentatitieetstate in a strange twist of irony where an
imperialist becomes the advocate of the villagegairest their own socialist government.

The place where the meeting takes place signifesurse to the ways of the jungle. The sermon

has moved them to go back to the ways of animals.

The issue of violence in the implementation of ploéicy of Ujamaa is the first contradiction that
we find. If we historicize the situation we realigat the roots of force as a component of
development started with the German occupation ariz&nia in the 19 century where the

residents of Tanga were forced to plant cotton atier cash crops for the colonial export
market. And it seems that after achieving indepeodgthe African government did not change

the terms of engaging the public in developmendeMiRahim writes in Bsearch Report no. 46
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that the involvement of the military in governmdrdad political affairs was a familiar feature
of emergent nation-states of Africa and he givesekxample of Sudan to say that such behavior

preceeded colonialism and is rooted in traditi@yatems of political engagements.

As mentioned earlier, the villagers from Kisole aBdcho represent largely pre-illiterate
societies which are at the mercy of educated |sadbo are alienated from their village roots.
At the heart of the transition from Capitalism t¢akdaa is a violent streak which involves a

brutal dispossession of people from their land.

The use of brute force in implementing the polidysocialism is a self-destructive idea of
establishing a human society under the preceptsoofalism. It deforms the very idea of
socialism as humanist and capitalism as inhumanceScommunism’s main concern is the
humanity of man toward man which is the basis ofadity, the government should have adopted
a humane way of implementing this policy. Howewtie manner in which the government
implements this policy employs the colonial temglaf violence, one which disregards the
ability of man to communicate with fellow men. Whthis can be attributed to the lack of a
language of dialogue between the elite and the compeople, it is also attributable to the

colonizing structure that supported European ingtism.

In this novel we see a society, lacking a commarglage that the educated elite and the
uneducated villagers can communicate in througHigpulscourse on the issue of Ujamaa and
with the radicalizing sermons of Madevu, resorting a dialect of violence.

As one oldman puts it at the meeting in the forest:
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Wakubwa wa nchi wamesoma...hawa wanotutawala leo tatote na wajukuu
wetu...lakini jambo la kusikitisha ni kwamba sasa wata mabawa na wameruka na

kutuacha sisi porini...” (P13).

The elite of the country are educated...those whawdneg us now are our children and
grandchildren...but the saddening truth is that nogythave grown wings and flown and

left us on the ground. (P13)

The statement of this old man points to the diladeveen the educated younger generation and
the uneducated older one. Also it speaks of thie ¢ddh@ common ideological front from which
these two people can have a public discourse opdhey of Ujamaa. This lack of a language of
dialogue makes fear mongering and the rule of mioleonfrontation as the only recourse.
The government uses brute force to defend itsipas&nd the villagers employing the same to

defend their villages.

The violence that the government is employing agjais own people in the post-colonial state
seems to borrow from the experiences of Tanzartia edlonialists where the only language that
the African was seen to understand was that oémizd. Therefore, the butt of the gun (if not the
bullet) and the whip became the tools of impartiegsons of ‘civilization’ on the African.
We see this colonialist thought in Wole SoyinkB'sath and the King's HorsemaMr. Pilkins
believes that violence is a necessary tool for kepglesin from going ahead with the ritual
suicide and so he sends laiskaristo go and restore order and civility.This is bessaiMr.
Pilkins lacks a language of accessing and undetisigithe African way of life that violence is a

requisite intercessor.
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This recourse to violence between the villagers #red government forces springs from the
points ofupopealack of knowledge and understanding- on what Ug@nsaon the part of the

villagers and alienation from the indigenous knalgle systems on the part of the ruling elite.
These two ‘unknowns’ become the points of falsesc@musness in the society which is a
precursor to a violent engagement between the ies sThe elite have deviated from the ideals
set out in the declaration of Ujamaa and are pgslan agenda whose vision they barley

understand.

In the confrontation between the government andvili@gers atrocities are committed which
leaves both sides with what | would call ‘self-iofed’ wounds because when a government and

its people confront each other it is more like figh against the self.

The villagers are almost convinced of the efficaéyheir language because it is what defines

them. And this language has been proven to workhiem before.

Ujamaa. (P15)

If we have seen many confrontations, of the GernaagsEnglish, what about of villages

and socialism. (P 15)

One of the challenges gnawing at the heart of th&cplonial state in Africa in the period

immediately after independence was the lack ofranaon language of public discourse between
the ruling elite and the ruled masses. The lowltewtliteracy at the time compounded the level
ignorance. To sum it up, | want to say that thededit of violence dehumanizes the individual
which subverts the ideal of the citizen as the @®wf legitimacy in a society hoping to be
humanist. What is needed is a sound education myttat can equip the people with the
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language to contribute to the development agenddnefgovernment. Otherwise, the lack of
common grounding often leads to flare-up of viol@unfrontations in the streets during
demonstrations rising out of discontent. Violencgabs the two groups involved of rationality

and thus disempowers them.

2.4 Intellectual Betrayal as a Cause dfJpotovu

As a performing artist | look at the issue of Ujamas discordancy between the oral text
presetnetd and the accompanying gestures. The nmsuttering words that are not in line with
the gesture leading to misinterpretation of thegags. In such a case the Arusha Declaration,
inspiring the “event” of Ujamaa is the text whileetimplementation of it is the performance.
Arising from this section | seek to address twostgioas that showpopoin Kezilahabi's text:
How did Tanzania expect to move towards a socidistiny without a socialist culture? Was
Ujamaa, moving people into a proscribed villagee thest way of achieving an economic

transformation?

The educated elite is guilty of narrow conceptidndevelopment tools. The concepts of
development across what Mudimbe calls the “margsdce” inThe Invention of Africa

between states of underdevelopment and developanerécking in prerequisite building blocks
like sound acculturation system. The transformatidnKisole and Bucho villages through

Ujamaa is forced upon an ignorant public.

In African Intellectuals Speakingrhandiwe Mkandawire, the editor, asks some furetdaai
guestions which I find to have affiliation with ghiext by Kezilahabi. One of the concerns which
he points to is that the failure of the nationatisbjects in post-independent Africa gave rise to

literature that was meant to deconstruct and defpyite nationalist struggles. The nation-
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building project had run aground because the igaitsia who got into power were corrupted

by it and forgot the humanity that should drive pheject.

Then the accusation of the intelligentsia and thability to think critically was seen in the
mass parties that formed the government after iexgggnce like KANU in Kenya and TANU in
Tanzania. These parties lacked clear ideologiesndi allow debates and lacked clear channels
of mass patrticipation. The question that Mkandaw&ems to be posing is: Is the intelligentsia

guilty of betraying the African public in the pasdependent era?

In this novella Kezilahabi shows us an elite grthgt is enamored by the ideology of Socialism.
Even though the likes of Mamboleo and Mambosasa $ede loyal to the Arusha Declaration,
they do not understand its implications to the pafon which is largely uneducated. Their

education alienates them from their roots. And idishere dispowerment begins.

During a meeting in the forest one old man saysttieleaders are their own children. But after
getting educations they (the children) grew wingd #ew away, leaving them on the ground.
This old man captures the rift between the elite e people in whose interests they purport to

be acting.

After this estrangement we witness slogans thatriifiag party comes up with as a way of
bolstering the masses behind its agenda and it stk of thought and understanding in the
policies of development. It is this lack of undarsiing in the development agenda that imprison

people to a life of poverty.

Kezilahabi at one point shows us a physical fightween Madevu and Mambosasa and
Mamboleo who had confronted the former in his @ffan allegations that he is misleading the
villagers using his church.Well, Madevu abuses thremd this triggers the fight which is a
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symbolic representation of a duel between the foofeCapitalism and the forces of Socialism. |
would have thought that the duo will beat the primg surprisingly, the aging priest beats and

humiliates the two youthful firebrands with a dediratedisplay.

This symbolic representation gives insight into timstable premise on which Ujamaa is built
and the impending ‘beat-down’ by the forces of @d@m. InThe Wretched of the Eartin a

chapter titled “The Pitfalls of National Conscioasr”, Frantz Fannon tells how the fight against
colonialism and its legacy by the ruling elite lrden been done in a hasty way without much
preparation. Fanon also talks of the lack of pcattink between the educated elite in leadership

and the masses.

National consciousness, instead of being the aliraming crystallization of the
innermost hopes of the whole people, instead aigoehe immediate and most obvious
result of the mobilization of the people, will beany case only an empty shell, a crude
and fragile travesty of what it might have beene Taults that we find in it are quite
sufficient explanation of the facility with whichwhen dealing with young and
independent nations, the nation is passed ovehéorace, and the tribe is preferred to the
state. These are the cracks in the edifice whidwsihe process of retrogression that is
so harmful and prejudicial to national effort aratianal unity.
Also the laziness of the elite and their cowardasewe have seen in Mkuu wa Wilaya when
faced with Madevu at that decisive moment in theggle against capitalism is the harbinger of
the failure of Ujamaa. The Mkuu wa Wilaya triviagz Ujamaa when he gives Mambosasa and
Mamboleo an exam on Ujamaa. It is as if by pasthagjexam the duo would have proved their

commitment to the ideals of socialism.
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Mamboleo and Mambosasa are also intellectuals whoespected by their villagers who expect
that they will steer the village to prosperity. Bulten they get into the positions of taking care of
the village as clerks, Mambosasa exposes himsskléish leader who cannot sacrifice his greed
for the ideals of Ujamaa. Mamboleo on the otherdHacks the gambit to offer tough counsel to
his friend who is ruining the life of the uneduahtellagers. There is a point where a business

man approaches them with a bribe to establish p shiteir village.

“...Moyo wangu haupendi kuona watu wanasumbuka. Nkmesananchi wamepata
taabu sana ya kupata mahitaji zao za lazima...siaayaikuwa mnyonyaji na sipendi
kupata faida ya haraka kwa jasho la wengine...Mzeshiaibu alitoa bahasha ndefu

mfukoni mwake akamkabidhi Mwenyekiti...” (P 87)

My heart does not want to see people sufferingcteess basic needs...l don’t plan to
explot people...Mzee Masharubu removed a long enediam his pocket and gave it to

the chairman...

By accepting the bribe to establish a private essnin the village, Mambosasa, an educated
person whom the villagers elected based on hifientaal acumen, betrays not only the Arusha
Declaration, but also the destiny of the post-cialbstate. They thus disempower the society to

achieve what it sets out to.

Further to that, the ruling elite Bamba La Nyokao not look at what they have got in terms of
the agrarian way of life which they have lived evmiore colonialism. The challenge is how to
use what already exists to get to the desired poinprogress. The Ujamaa as a tool of
development is not properly throught-out; it is mof a political statement of independence by

Tanzania than a declaration of a need to indugtgias a way of development. Using the ideas
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of Karl Max which based on experiences of indubaadion in Europe, the ruling elite gets it all
wrong because the society we see is not yet readguth radical change of political ideology in

terms of economic and educational preparedness.

2.4 Conclusion

In the examination of the text it emerges thatithplementation of the Ujamaa policy suffered
because of lack of guiding lights or teachers whmul have steered it to the destiny that
Mwalimu Nyerere had envisaged.The sage wanted @vestion o Tanzania along
socioeconomic line. However, the ruling elite- Wakua Wilaya-did not share in the vision of
Mwalimu and this then meant that they could notlengent the policy. For one thing the use of
force in moving people to villages was a contradictof the ideals of socialism and it only
served to turn the people against the governmdrd.question that we ask ourselves at the end
of the novel is what the future portends for Tamaan this transformation. The next book of
discussion idValenisiby Khatama Mkangi. It shows the urgency of ecomliberation.It offers
what | would call social didacticism. It criticizéee inhumanity of capitalism and exalts the
humanity of socialism. Of interest is the pictuhatt Mkangi paints of capitalism and how it

hinges on a lack of knowledge and the atmosphef&s#d# consciousness.
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CHAPTER 3
DEATH OF THE TEACHER AND THE RISE OF CAPITALISM IN  WALENISI

3.1 Introduction

In the foregoing chapter i@amba La Nyokd looked at howKezilahabi recasts and restructures
history of nationalism and decolonization in Tanaaand attempts to forecast the future by
interrogating attempts by the ruling elite to tfansy the country. In a way we can say that
Kezilahabi posits for a second liberation from Haands of the ruling elite who misconstrue the
development agenda.WalenisiMkangi presents the capitalist system as the sonfige want

to see if there is this argument and how it is espnted.Indeed, iNot Yet UhuruJaramogi
Oginga Odinga makes the argument that real indepmedis still at bay and that economic
transformation is the most important componenthef independence dream.“But though Brain
was reconciled to the fact of surrendering diremttiml over former colonies, she was by no
means prepared to withdraw her influence compleféhe strategy was to place in power in
Kenya those elements that would be favourably medi to Britain, and would guard her

economic and military interest’(P 256)

The argument Oginga is pushing forth is that thenemic structure of Kenya, even after
tindependence, had, and still has, many citizertolonial-like situation which puts the bulk of
the county’s economic resources in the hands efwairidividuals while the majority wallows in
destitution. This, once more, calls to mind Mudirsbassertion inThe Re-Invention of Africa
that upon independence the regimes that assumeer pm only inherited roles of governance,

but they also inherited the colonizing structurachhinfluences reality in the post colonial state.
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3.2 Death of Dzombo as a Metaphor for Death of th€eacher

When the story opens Dzombo plays the role of ehra This can be seen by looking at the
relationship with the character he calls “Ndugu g@nwho works with him in the factory.
Ndugu yangu, my brother, as Dzombo fondly refersito is an employee who exhibits little
grasp of the forces that control society. He taltes reality at its literal state and cannot
conceptualize his place in it. This is shown in #tene where Dzombo tells him that their
employer is sucking them dry. He goes to the engl@nd unknowingly reports to him that
Dzombo told him that he is sucking them, so he wadnot suck the boss too. He does not
understand what Dzombo is telling him. He takesawbed “suck” at the literal level of meaning.
Such a character shows the futility of destiny isogiety where there is no one to give them a
third eye that makes them look beyond the surfadeevof things. The brother is too dumb to
unravel the exploitative mechanisms that underpipitalism. A society that is so capitalistic
where the owners of the means of production explo# work force by hindering their
acquisition of knowledge that would help in competiing their subject status. The futility of
such a situation gets even complicated when thbke a raising awareness are killed by the
owners of capital. This death therefore disempowessociety from a realization of oppression

and makes it susceptible to further exploitation.

In the real world there is no teacher to uplift tomsciousness of the society. This has created a
certain complacency in the lower classes that nbt makes the upper classes to thrive at the
expense and detriment of the lower classes, batraékes the lower social class “collaborators”

in their exploitation.
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The situation is not totally lost though. This echuse there is a person like Dzombo who is able
to conceptualize his place in the society and witded the exploitative capitalist forces
controlling it. In this sense Dzombo is a teachbowses his knowledge on “Ndugu yangu” to
make him understand the society and may be mowe lfiie state of passive oppression to active
agitation for fairness or equitable opportunitibgombo tells this man the exploitation but he is
too foolish to understand. However, the employalizes that Dzombo has knowedge of his
exploitative machinations and so he fires him. HesfDzombo before he knows that if he stays
any further he will be able to “teach” other emmeyg on the exploitation and make them agitate
for socialist justice. In firing Dzombo from emplognt, the employer “kills” the teacher in his

workforce and is now able to continue exploitingrth

The necessity of human beings to understand tlogiditon and change it is capture in Frantz
Fanon’sBlack Skin, White Maska the chapter titled “The Negro and Language’thia chapter

Fanon looks at the black man as a subject whorsufifem a double form of loyalty to his race
and to the white race. He is a subject of the wrate and therefore knows how to “behave”
when with them; on the other hand, he is also eblip his own black race and knows how to
act when with black people. Fanon goes on to sayithis not enough for the subject race to

realize this situation; he must strive to change it

But when one has taken cognizance of this situatdren one has understood it...how
can one then be deaf to the voice rolling downstiages of history: “What matters is not

to know the world but to change it.” (P 17)

In Dzombo we witness one who has realized his tsttinaand is determined to change it. But in

initiating change Dzombo seems to rub the greedyguoment officials the wrong way and he is
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puished for it. The death of Dzombo who was teaghime society by his example of self

reliance deprives the society of a source of i$j@n and empowerment.

3.3 Greed as a Source of Injustice

In The Political UnconscioysFredric Jameson gives a Marxist schema on thduptmn of
behavior and action based upon the mode of pramtuttirough a mechanical causality system in

capitalism. Even though the mode of productionoswuisible it is the sum of all actions.

One must complete the characterization with therggsd proviso that it is structuralism
for which only one structure exists: namely the moaf production itself or the

synchronic system of social relations as a wholecesit is nowhere empirically present
as an element, it is not part of the whole buteatie entire system of relationships

among those levels... (P 21)

| want to borrow this Jamesonian schema and apphWalenisimaking the postulation that the
juridical system inJlehanamuacts in synchrony to the economic structure. Trness trial and
execution of Dzombo displays bias in the dispepgadif legal instruments which leads to abuse
of the rule of law. A reading of MkangiWalenisireveals one of the statements that he makes in
his other noveMafuta In Mafuta Mkangi tells of an emergent capitalist society ebhis getting

into the throes of exploitation. To Mkangi one dfiet things that contribute to the
disempowerment in the capitalist society in thet tesx the subversion of disciplinary and
punishment structure by the upper social classesivilized societies the judicial system plays
an important role and prevents society from desogndnto anarchy. If the judiciaryis
compromised in its role as an interpreter of thestitution then it becomes a tool of exploitation

and its role moves from protection of civilizatitmthe breaking of it.
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In Discipline and PunistMichel Foucalt says that the powers that contnel $ociety keep the
common citizenry in check through schemata of pativat employs mechanisms of bio-power
which implies controlling human populations throutje inflicting of pain on the body and a
repressive hypothesis to exert control. The exenutif Dzombo under the title “Hukumu ya
Kifo kwa Sayari” becomes a symbolic rhetoric thatcalates a rational order which according
to Ralston Saul inThe Unconscious Civilizatiorare languages that are meant to imitate

intellectual authority by creating abstract notidimat obscure truth.

It is ironical that the hangman says that this tgpexecution is symbolic of the strides that the
society has made in killing its citizens whom the [finds to have erred. This death ®gyariis

proof of the society’s intellectual acumen.

Tumetoka ushenzini, mnyonganji halali akawa andeag@adio sababu mtawala hataki
kuua watu kikatili kama wafanyavyo watawala wengidaki hizi, kwa hivyo, zinampa

habusu haki ya kujirekebisha.(P 5)

We have moved from stupidity, the legitimate hangroantinued, that is why the ruler
does not want to kill people in a brutal mannet liather rulers do. These rights,

therefore, gives the convict a right to reform5)P

What reform is the hangman talking about when thevict is bound to die in th8ayarl? The
foolishness that the hangman says they have mawed i& still spreading within the society
through such acts of inhumanity. Trhe History of MadnesMichel Foucalt writes that the
institutions of punishment in society use a gridgdimethod which makes the objects of
punishment available for “observation” and “infotioa”. In this novel we see that the

powerless people by observing one of their kindimgt{punished for disobeying the established
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order get informed on the kind of punishment thaaités them should they act like him. They
lack a teacher to move them from passivity and exarformity of their exploitation to active

participation in the transformation of their sitioat

Applying Foucalt’s views on society dialenisil take it that the arms of the society that play
the roles of discipline and order in a capitalatisty are forces of obfuscation of knowledge and
promotion of unconsciousness. Before deliveringmlict the judge must weigh all the evidence
from both side and establish that there is readendbubt to convict or acquit. Such

interpretation of the rule of law exhibits knowledgnd understanding of jurisprudence free of
emotional persuasion. However, this is not whatsee in Dzombo’s case; the manner in which
the judge deals with Dzombo’s case shows not onfch of jurisprudence but also emotional

persuasion.

Kwahivyo, baada ya kuinuka-ingawa Dzombo hakuwatagdjia huruma yoyote,
alipigwa na butwaa la bumbuazi kwa hukumu...baadgatbusimama tu, hakimu naye,

bila hata kusita akatamka: Kifo... (P1)

So, after straightening up-even though Dzombo didempect any sympathy from; he
was shell shocked by the verdict...just after stagdip, the judge on his part, without

hesitation said: Death... (P 1)

The way the judge handles Dzombo’s case showscgligry mechanism that sacrifices truth
to preserve the interests of the haves. The caeafeath of knowledge that the judge exhibits
concerns the subversion of the law for self-prest@om. Without a teacher civilization falls off

into anarchy. Nothing demonstrates this more th#dxecution of Dzombo and the logic that
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underpins the injustice. The words of the hangnteat the society is enlightened are a bitter

irony of a society lost impopa

3.4 Debilitating Alcoholism as a Figure of Disempoarment of the Poor

In a society sinking in a psychotic state and teepbte cannot envisage a way out alcohol often
gets in to compound the problem. It becomes antagedalse consciousness. It alters the vision
of the person who consumes it such that it hindarspprehension of the totality of reality. In
this text Katama Mkangi uses alcohol as a metafirathe force of exploitation that holds the

poor people down and prevents them from rising aelibeir indigent lives.

Frustrated and hopeless, the victims of capitalisiWalenisitake their frustrations to alcohol. It
becomes their opium which hides the pain in theied.This behaviour reminds me of the
characters in Peter Abrahamiline Boyto whom the “shebeen” becomes their sanctuary
and Leah is the matriarch who rules their worlch Walenisithe matriarch’s equivalent is
MzeeMatingasi who brews the illicit drink. We adddt that the poor always trooped into the den

like moths attracted by light. They seem to do #ssf on reflex.

Ni mbinu hii ndiyo iliyomwezesha kila jioni kuiwaahtaa yake ya kandili, kuitundika
kiguzoni-kitendo ambacho kilipageuza hapo kwakealiti. Hii haikuwa taa ya
kuangalia bali kuvutia nondo.Wawili kati ya nondana wakawa Dzombo na rafiki yake

MaskiniJeuri... (P91)

It is this method that made him every eveningdbtlihis candle, put it where it could be
seen- action that transformed his place. This watsanlamp of aiding vision but of

attracting moth. Two of these moths being Dzomhib s friend MaskiniJeuri...(P 91)
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Here the author is using the image of the moth lagid to show the lack of thought in the
actions of the poor who troop to drink Mzee Matisigaconcoctions. These peoples’ thoughts
are consumed by alcohol and that is why they castito sink deeper into poverty. Alcohol
interferes with their perception of reality andegvthem a false sense of reality that when one of
them opens they open their mouths to speak betheysleath o knowledge to which they are
imprisoned.

“Mwanamke! Hee, mimi siwezi mnunulia mwanamke pomlyeoteni Malaya tu....” (P92)
This is one of Mzee Matingasi’'s drunk male custorsieowing his apparent hate of women.

Then a woman who hears him responds.

“Malaya ni mamako.”

“Mimi si mototo wa mwanamke mimi ni motto wamwanaaim”

The woman counters this inebriated man’s argumlegtag bare the fact that he speaks from a
point of ignorance which alcohol compounds. His beérdiarrhea lack knowledge and
understanding.

The woman called Mwana-mama tells the man that iwemen are prostitutes then his mother
too is one. The man is angry like he had not thboglthe double edged swords of his words.

The woman’s words of wisdom impart some sensearhéad of this drunk man.

Kilicho wazi ni hiki: kuwa una hakika kuwa mamakionani sikuzote, lakini sivyo hivyo
kuhusu baba zetu. Kikubwa ni kuheshimiana na kupeadukijua ya kwamba hakuna

asiyemzawa wa mwanamke(94)
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In another incident involving alcohol, Maskini Jeaneets Dzombo coming from the petrol
station where he has been denied paraffin to gghiamp and tells him that he has something

else that can light Dzombo’s world.

“Tuende tukawashe taa...”, let us go and lite theplaidaskini Jeuri tells Dzombo while

showing him some colourless liquid inside a bottle.

They go to Dzombo’s house and pour the liquid thieolamp, but when Dzombo attempts to lite
it, it explodes and the smell of alcohol rents &ire This is when he realizes that Maskini Jeuri
was carrying alcohol. Maskini Jeuri laughs at Dzomalnd says he thought Dzombo knew what
he meant- that Dzombo’s world was to be lit by eonig the alcoholic drink. The character of
Maskini Jeuri demonstrates the poor people’s obmessith alcohol to an extent that they
subvert and substitute its’ recreational purposesaffunctionality that adds meaning to their
degenerative lives. In this subversion of truthytaesume that alcohol gives them a betterinsight
into life yet when they drink they act most morohi® the man who says that all women are

prostitutes.

Another thing that is important about this scenéwadshataa” is the symbolism that is implied
where the availability of ‘mafutataa’ can be takermean the presence of knowledge. This is
because the light it produces used to see pres#insemething in the dark.In the same way
knowledge helps to illuminate the things kept ie thark that is the facade in the systems that
control human existence under capitalism. And tipeside is that the absence of “mafutataa”

keeps or rather entertains the ‘being’ of darkrmessignorance of things kept in its’ space.

Kwa watu kama Maskini Jeuri, kwao giza halifichi stedni yao duni. Lakini, wako

tuaminio kuwa umaskini usioonekana basi ni umaskawkuwako. Uki ifuata nadharia
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hii basi, itaonekana kwamba kiza hiki kilimtatuli®zombo shida zake za

kimaisha.Umaskini ni ung’arie gizani usije ukapdfasvaungwana!” (P 73)

To people like MaskiniJeuri, to them, darkness duashide their condition. But, there
are those who believe that poverty that is not segroverty that does not exist. If you
follow this logic it will seem this darkness solv€@dombo’s problems in life. Poverty

must be brought to light lest you blind the brair3)

| find this quotation from the text to point to th&ain vision of Mkangi in writing this story. It
talks of a society that covers its social inade@sin darkness or by turning a blind eye to them.
The author tells us that we must face issues shyuéree wish to solve them. In this instance
the image of darkness and light are used not anigfer toupopoand enlightenment, but also a
state of inaction and that of action. It bringsmg mind the same usage that Martin Luther King

Junior accorded the two images in his “I Have aabréspeech.

Now is the time to rise from the dark and desolatiéey of segregation to the sunlit path

of racial justice.

In the case of Martin Luther, just like Mkangi'®, temain in the valley of darkness means to
stay at a state of deluded comfort which then meacial injustices would continue. However,
the brave act of moving to the sunlit path takesiBee but helps solve the issue at hand. Then

Martin Luther used the two images to point to anageptable past and a desirable future.

The excerpt above shows that to people like Maskairi alcohol provides a way of making
them forget the harsh realities of poverty thatrddgs their lives. This false consciousness that

characterize their lives is the cause of their gusation and the reason why they are stuck in a
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rut of indigence. As the conversation goes on betwle two Maskini Jeuri tells Dzombo that

to people like them alcohol provides them with tigh

Ya kwamba taa ya watu kama sisi si ni ulevi...kweasi watu waduni, ulevi ndio taa
yetu. Ukiwasha chang’aa ama busaa, au waragi...mti lgaiachi kuona mwangaza
mpya maishani mwakeMatambara yangu huyaona kama nisuti! (P74)
The light of people like us is in drunkenness...tothes poor, drunkenness is our light.
When you drink chang’aa or busaa, or waragi...a pecson does not fail to see the new

light in his life...l see my rags as suit! (P74)

3.5 Alienation from Knowledge as a Source of Charaer Formation

Katama Mkangi has used thadithi of the dynasty of Wachuna to show the mechanisnttie
greedy elite use to exploit the masses by denyneghtknowledge and confining them to low
living standards and in so doing forming their eatder traits. Thdadithi on the genesis of this
dynasty shows how knowledge is most times changesh by human beings in the capitalist
society who then proceed to claim ownership andcedbdhen use it to exploit fellow human

beings who lack it.

The form of alienation I am talking about here reféo the way the Wachuna constructed
barricades between knowledge and the ignorant tyos@ that this system maintained the
imbalance.The establishment of the Wachuna rul¢hén world of Walenisi was based on

discoveries that the Chuna people made on life.

These discoveries were on three things that haseegrto be important in the maintenance of
the capitalist economic order: Fire (moto), Medicijuganga) and Violence (Mabavu).
These discoveries formed the basis of a new netwbdocial relation that was based on the
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classic business principle of demand and supplychviare the foundations of the capitalist
economic order. Let me begin with the inventiorFoe. It is said that one day a man known as
Moto was looking a present to give to his wife andhe process was looking for a way of

drilling a hole through a stone using another stoaéelt his first ever burn.

Alicho kisikia kwa ghafla, kulikuwa nikuchomeka kaona moshi ukifusika. Alishtuka
na akaruka kwa woga. Hakuwa ameshawahi kuona kijaa hiki maishani!” (P155)
Of a sudden he felt a burn and saw smoke. He \ahbdrgasted and jumped up in fright.

He had never seen such a miracle in his entire(F#&55)

Moto who was also a hunter had caught some aninthha the fire was spreading it reached the
trap of the animal making a barbeque of it. Theetvgenell of ‘nyamachoma’ wet Moto’s mouth

and when he tasted the meat it was of unimagirgdileious taste.

Naye kwa hatua za woga akanyatanyata na akanyafotulknha kukionja. Si utamu huo

aliousikia!(P156)

...Then by timid steps he reached the meat and tdmteaWas that not delicious that he

felt! (P 156)

The act of eating this meat shows the process afigin of identity from a timid state to one of
joy upon tasting meat. The taste of this barbegualso equivalent to the taste of power that
Moto will later feel. It will prove to be the firgtorrupting element in the acquisition of this knew
knowledge.Having discovered the knowledge of malfkireg Moto invited his fellow villagers to
visit him and the people were awe-struck and Motd them that he has acquired new powers

that make him invincible. Having read the fear ara$cent need in the villagers’ eyes, Moto
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decided that he will not reveal to them the knogkdf making fire; instead he see a business

opportunity in the fear and a gap that he will\fiith a demand and supply model.

Uwezo huu ulimtia hisia za ukubwa-pundesipunde wiwlpia! Sasa watu wakawa bila
moto, hakukuliwa kitu basi kumtegemea yeye kukazittpa ndipo aliwageukia na
kuwaambia: Ili kuulinda huu Moto Mtakatifu usifenénibidi kuacha kazi zangu. Lakini

sikoradhi kuendelea kufa njaa na familia yangu..1%B)

This ability gave him feelings of greatness-in antiing of an eye divinity too! Now
people became dependent on fire that without iingtwas eaten. Here is where he told
the people that for this Holy Fire to be guardedhsd it does not die, he has been forced

to retire from work. But he and his family is netady to die from hunger... (P 153)

From the above quotation we witness how the knogéetthat Moto had just chanced upon is
now transforming his identity from ordinary to eadrdinary. He calls it ‘holy fire’ so that his

knowledge of it is further alienated from the commfolk. He then begins a capitalist tradition
of keeping this knowledge within his family so tin& can prey on the ignorance of the majority

of society for profit.

Another discovery was oanganga medicine. A person called Mchawi discovered theedor

illnesses by watching two snakes fight. Later om,applied this knowledge to human beings
who were sick. The more he continued to cure pedb&more his power grew and like Moto
before him he retired from work and told the pedpla they had to feed him and his family so

that he can continue curing the society.

The last discovery that underpinned Uchuna was abawu, violence. It is the story of Mabavu

who was a good hunter but whose prowess could mobver a village belle called Kadzo. One
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day he pulled a masquerade by putting on the skanlmn and scaring the entire village and
snatching and running off with Kadzo. The entilkage thought that it was a real lion. When
Mabavu came back from the forest he was told whdthappened and he made preparations to
go rescue the belle from the jaws of the “lion” efamily of Kadzo begged the skilled hunter to
rescue their daughter. He said he could only dorsoondition that he shall have her as a wife.
Well, he “saved” Kadzo and had her as his wife. iHguwiscovered how to get what he wants
from the society he made it a habit of causingdnsgy for which he would provide security.

This way he was able to get whatever he wanted thansociety.

From these stories Mkangi shows that capitalism feaaded on the helplessness and need of
society. Those who can provide for these needs mheesociety at its point of need. In the
capitalist economic set up those with ability toetnne needsof society keep this knowledge at a
distance from subjectified society. This keeps gbeiety unaware of the exploitation that they

are under.

3.6 Conclusion

In Walenisithe Capitalist society is juxtaposed to the Sati@ine and this enable us to look at
how disempowerment operates within the former pgmad The two systems in form the
behavior of the characters like Mzee Matingasi ®Braskini Jeuri and Binti Fikirini. The false
consciousness that informs the behavior of Maskewiri where perceives alcohol as the light of
his life strikes us as absurd and even funny whgtaposed with the acute consciousness of the
Mtu Binti Fikirini. We are able to understand thseimepowerment in the real world called

Jehanamu because of the empowerment in Walenisi.wor
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CHAPTER 4

DYSFUNCTIONAL EDUCATION SYSTEM IN KIFO CHA MWALIMU

4.1Introduction

AnduvateMawavali is writing at a time when the i@&ed of the postcolonial state as had been
forecasted by Kezilahabi Bamba La Nyokand affirmed by Mkangi iWValenisiare now being
felt across the economic spectrum and the workiagscsymbolized by the teacher is the
victims.This novel is written at a time when theriing class is facing serious issues of
economic sustainability as is shown in the life afteacher. While the prices of basic
commodities like milk and bread is on the rise fr@d shillings to 40 shillings and from 25
shillings to 50 shillings respectively in the y&&10, the net salary of the teacher has remained
what it was in 1994. In the justification | term#ds text as a society-specifinc novel. This is
because the society that lends life to Mwavali'selistic expression is one that does not value
the teacher. The teacher is facing serious chaerg economic exploitation and eventual
marginalization to the fringes of society. In tinevel Mwavali tells us the story of Mwalimu
Chapakazi who is a teacher whose status in sasietyder threat from within the profession and
without. Chapakazi is a symbol of the teacher icietg who is dying a slow death. The death of
a teacher then means the society is left withayuiding light. This then is the story of a society

trapped irupoa
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4.2The Profit Motive as the Source of Dysfunctionabchool System

The school system forms a very important unit i@ flociety. It is the school that shapes the
destiny of a society by the scholarly guidance thay give. Education is the chief catalyst for
development and many African governments have emded to prioritize education in their
political manifestos. Indeed schools play a vitaerin determining destiny of a society; in the
field of technology, research by scholars play @lviole in pushing the frontiers of life by

unraveling the mystery of nature and making margaenit.

In Gamba La Nyokave withessed Mambosasa and Mamboleo who were &dlsaving their

Bucho village from exploitation from a shopkeepead an agricultural board.Their education
made them realize that the shopkeeper was raibiagtices at his own whims because the
people were not informed about price regulationst the cotton farmers were given less money
that was not worth the amount of cotton deliveredduse the board had interfered with the
weighing scales. This is just a literal sense lmdration that education brings to a society. When
the societal need for knowledge to develop is camigsed by the need to make profibpo

takes over the society.

When greed for money has displaced the need fowletdge and therefore devalued the
presence of the teacher by desecrating the chslk, were.My assertion is that the education
system that we witness in this text is dysfunctidrecause it values money as school fees than
imparting knowleged to the studentsHifo Cha Mwalimuthe schools are businesses that are
supposed to be making profits and the classicahbss logic that “customer is king” applies.
There is little difference then between the runnimghe schools and the running of factories.

The competition in the market is the productiorgoélity-while the factories purport to produce

47



top mark washing detergent for the commodity maksthools like Kilelecha Karen purport to
produce quality professionals with an edge on ti,emarket. They both operate on the need to

make income by making impressions.

According to Slavoj Zizek iThe Sublime Object of Ideolotyrough interpellation by processes
invisible to the ‘naked eye’, Capitalist ideologgshformed the basis of all forms of production
in the human society. This line of thought is remkd by the structure of the schools in this
novel which is organized in such a manner thasthece of legitimacy is with the students, the
owners of capital on which the school depends.s Tthe first source of dysfunctionality of the

system compromising education.

A view at Kilelecha-Karen, Chapakazi’s first schoeVeals the nature of this system. At the top
are the students and at the bottom of this stradtuwhere we have the teachers. They bear the
weight of this structure by ensuring that the stugigpass their exams and advertise the name of
the school.

The teachers are completely powerless in the affa@irthe school. All they do is follow the
instructions of the school managers.This powerkessmakes the teachers to be susceptible to
abuse by the students they teach without the reedwr the rod, as it were. This is the position
that our narrator Mwalimu Chapakazi finds himsaelf His fate is determined by this structure
that subverts the sense of scholarship by givigditeacy to the student instead of the teacher.
The problem that this system causes is seen inuviitAcademy when Chapakazi is faced by a

serious case of indiscipline.

...Kijana Yule waKitanzia , Rashid, alimsuta Mwalin@hapakazi huku ameubibidua

mdomo mfano wa aliyenusa kinyaa(P.243)

48



...the young man from Tanzania, Rashid, snorted aaliwu Chapakazi while he pouts

his mouth like one who had smelled stoo{R243)

| want to point to the act of pouting the mouth Rgshid to represent the societal view of the
teacher which is one of looking down upon. His pre® is likened to that of human feaces
which is the one of the worst form of abuse. Isigh looks that kill the teacher and leave the

society in the darkness opopa

This incident comes after Rashid has been runmmgkan the school doing whatever he wants
and now Chapakazi decides to bring a stop to thisdecides to confront him in front of the

students.The way Rashid regards his teacher, hkewho has smelled stool, shows a total lack
of respect. In such a poisoned atmosphere of imdiise knowledge cannot pass freely from the

teacher to the student.

Mwalimu Chapakazi then proceeds to discipline Bag in front of the students and the teachers.
However, the moment that the manager of the scBi@dwaldJagdeep, gets to hear this

Mwalimu Chapakazi is in trouble.He calls for a niegtwhere he gives Mwalimu a dress down.

Nimejenga shule hii nikiwapa kazi. Nimekuwa nikiypal mhashara. Mshahara huo
ulikuwa ni kuwafundisha wanafunzi kwa ujuzi niliosrin mlikuwa nao...kila wakati
wanafunzi wanafurushwa. Wao ndio wanaleta pesa.Mngge ng’ombe anayetoa

maziwa na mtarajie kuyapata maziwa tena... (P250)

| have built this school as | offer you jobs.l haween paying you salaries. That salary
was for teaching the students with the skills tHalieved you had...every time students
are suspended. It is them who bring money. Howyoanslaughter the cow that produces
milk and expect to still get milk... (P 250)
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Here we see Jagdeep proving to us that the scho®lao more than profit-making businesses
and that teachers are skilled laborious in theofgcwhile the students are customers whose
money keeps the factory running. The metaphor efmtiiik-producing cow reduces the dignity

of the students to that of an animal thereby justg the poor education that he receives.

The fact that Chapakazi disciplined Rashid and rexdothe bad element from the learning
environment is a criminal offence to Jagdeep whesubke metaphor of the slaughtering the cow
that produces milk to show the magnitude of theerwée and also the value he attaches to
students.This mentality reveals that money ancknotvledge or moulding of better members of
society is the motive of these schools.Money ovenvldledge mentality displaces the teacher as

the pillar of society.

The dysfunctional nature of the school is the tesfilcommoditization of education in the
capitalist economy.Lastly, for his Phd project Miwal Chapakazi's thesis statement is on this
profit motive that is replacing the need to disseate knowledge with the need to capitalize on

the ‘need’ of academic qualifications for the jolrket.

...illidhihirika wazi kuwa elimu ilikuwa imeingiliwva & kushushwa hadhi mfano wa
biashara ya vitumbua na ‘mtura’. Baadhi ya shul&yaa ni kama magenge ya kuuzia
makopo ya elimu. Yeyote aliyemudu kuanzisha geagge la makopo na makombo ya

elimu akaitwa eti ndiye mkurugenzi. ... (Pp. 293,294)

...it was evident that education had been infiltratedl diluted like the business of
second hand clothes and ‘mtura’. Some schools Weeegangs of selling doses of
education. Whoever wanted to establish his cantetibses and crumbs of education was

called the manager... (Pp. 293,294)
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This excerpt shows commoditization of educatiorsagiety. He likens the falling standards to
the business of selling secondhand clothesnaumairato show that education in society has gone
to street merchants who are not committed to threciptes of education and whose main interest

is to get money from the public.

Chapakazi is decrying in his doctoral thesis tospeaks not of the waning value of education in
the Kenyan society, but of a system that has nen ladble to grow in tandem with the growing
interests from a growing population that has comevdlue education as the currency for
negotiating upward social mobility in a world thiat ever so much competitive where the
unavailability of a bed space lock out a majority.a capitalist society unscrupulous citizens
with entrepreneurial interests have stepped imatarize the society through the market systems
of demand and supply. And when education standéalisin society then a majority of
population that consumes that education is trappedcycle of exploitation by the powers that
be.

4.3 Political Scene as Theatre for Display dfpopo

Writing about a tough period in the country’s hrgtcAnduvateMwavali finds material for his

novel from the regime that was at the helm of lesttp in the period he depicts-the nineties.
From the evidence before me in the text the palitotass exemplified the nature of the death of
the teacher with much amplifictation.This regimsl®wn to lack knowledge and understanding
in the way they handle issues of national imporalicee the conservation of the environment.
The government was planning to erect a sixty sboijding in Uhuru Park without thinking of

the ecosystem that would be destroyed in the psoddsre we see a lack of knowledge and

understanding of ecology.
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Kwao uhai wa mimea na watu na hali nzuri ya mazagi jambo lililowanyima

usingizi... (P171)

...to them the life of plants and people and a hgativironment was not something to

make them lose sleep... (P 171)

The fact that the ruling elite that the life ofioand fauna is meaningless in context of monetary
gain just shows how the leadership in Kenya lika ih Tanzania pushes forth agenda that are
not backed by knowledge and understanding. In ¢hse the ruling elite should have had
knowledge of the hundreds of Kenyans who daily igréhe Uhuru Park for shelter and the
understanding that their actions are motivated Hey rieed for shelter and the lack of jobs to

occupy their rime.

While it is legitimate to ask the narrator why hesbe thinks that the leaders should lose sleep, |
can say that the urge to make money clouded thegrdlite’s judgment on environmental
degradation. They just refused to care about thes#nd of Kenyans, mostly poor, who having
suffered in the stifling heat looking for jobs wdujo there to cool their heels and have a peace
of mind.If it were not for the bravery of Mwanamagira Bi WangariMaathai they would have

had their way.

Bidii, ukakamavu na ujasiri wa Nana Wangari Maathaokoa bustani hii..(P171)

Hardwork, diligence and bravery of Mrs. Wangari Mea saved this park... (P 171)
The spirit of capitalism, the need (and greed) akenprofit out every situation is what defines
this regime Mwavali is presenting to us. There pesallels between this regime and the

Wachunaregimes in Walenisi.They are both motivdigdgreed that clouds their judgment.

52



Further, the regime’s lack of thought in its actias on display again when the president is seen

making ‘roadside’ declarations. In this case he Kitale.

...llikuwa jambo la kawaida rais kujibu swala nyedinka hilo katika mikutano lukuki ya

hadhara aliyoitumia kuzipigia debe sera zakeza oming (P186)

It was normal for the President to talk on suchongnt issues in a roadside gathering

which he used to drum up support for his policies...

Here we see a leadership that seeks opportuniggrum support for it agenda by showing
beating at its own chest. This is a roadside datitar which the President uses so that he can
appeal to populist emotions and not understandihg.trait exhibited here is one of wiliness as
the fox is. And to accompany its trickery and thiotlgssness the regime has praise-singers who
heap praises on its achievement to create an abmeswf hero worship which justifies the
wrongs and is hostile to criticism of the regimé.the Kenyatta Stadium in Kitale most of the
groups that are gathered to entertain the presaterfull of songs of praise of his leadership and

they endorse it.

Ra-i-sitawala Kenya-a
Ra-i-sitawalaKeeenya-a
Ama-a-a-niidumuKeeenya...

Ufisa-a-di umeisha Kenya

Ufisa-a-di umeishaKe-e-enya tawala. (P187)

This song in this instance is a symbolic represemtaof the philosophy of leadership and the
ideology of the masses in the society. The perfogeaf the song,in a political space, becomes
an act of deification and worship of leadership anthat act the performers themselves receive
an identity transformation where they go from lovalyd common to highly-placed and valued

personages. They then sing praises to their gdtiogs they barely understand having removed
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themselves from the limits of the defining realidnd when they sing that ‘ufisadi umeisha
Kenya, tawala’, they could very well be telling tReesident to stay in that seat for life since it
serves their interests as well. And when a sodgetyapped in these illusions created by songs

then it becomes prisoner to the exploitation byrthieg elite and their praise-singers.

The above song is praising the president for hasldeship in ending corruption and bringing
peace which is a contradiction of the very regifmeg visits violence on its citizens of different
opinion like we saw when they were dealing with Biangrai Maathai. But what comes out to
me is that in such instances where citizens pthise leaders it takes away from them the power
to question actions of their leaders even when theycitizens are wronged. They bleed for the

life of the political elite.

And once such legitimacy is lost the peoplecanhetefore question the government on the
glaring inequalities in the distribution of resoesc We are told that the province of Trans-Nzoia

was one of paradoxes. It is endowed with resouets still registers high levels of poverty.

Kitendawili cha wilaya hii kalikuwa sugu kweli. Jampdilo eneo linalozalisha nafaka

kwa wingi, wakazi wake walikuwa wakilalalia mate @i nenda mwakarudi... (P 189)

The riddle of this province was hard to crack. Whilwas the area that produced grains

in abundance, its inhabitants slept on saliva yegear out ... (P 189)

Indeed, this is a regime gitendawili These are the paradoxes of life in a society wittone to
raise the consciousness of the people. The inabilithe ruling elite to come up with the correct
policies that can help the people of Trans-Nzoigdbtheir worth in the resources their province

is endowed.
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We can see that the people in spite of having &edalso reeling under the weight of an unfair
economic set up which puts the price of fertiligerhigh that it leaves a hole in the pockets of
these villagers. This story of Trans-Nzoia is syhtbof the entire nation where even with
resources like fertile land and a peaceful envirennthe citizens still struggle to put food on the
table and only live by the strength of the salasthe narrator puts. The way the regime operates
the ‘knowledge’ of a person at a strategic pointtie structure of employment is what
determines if you get employed as a inspector ef ghblic train engines, even when your
academic credentials state that you trained ascalsworker.And this system entrenches
exploitation of the lower social classes by thehbigones because the lower strata do not have
people in the ‘right’ places. Such rottenness attbart of governance flies in the face of the

praises the songs are heaping on the president.

4.3 Conclusion

We can conclude by asserting that the subtextisfrifwrative is the dysfunctionality of systems
in the capitalist society. Both education and gowent institutions are responsible for the
production of a behavior that shows lack of knowkednd disempowerment. According to
Mitchel Foucalt inThe History of Sexualifyruth and power are not external to each othiees@

two forces have a dialectical relationship. The entnuth is revealed, the more power is
bestowed on an individual. And the more power oag, lthe greater the possibility of finding
truth. And | can replace the word ‘power’ with ‘kmtedge’ and it shall still hold true.

In the end it is visible that there is a direcklimetween the education system of a society and the
caliber of leaders it produces. A good educaticstesy equips the students with knowledge of
improving the condition of the human being whonsharge of all flora and fauna. Therefore at

the core of the education system should be theesgitsumanity.
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CHAPTER 5

SYMBOLS OF REDEMPTION

5.1 Introduction

The situation of the death of the teacher and dsvermet portends a futile destiny for society.
However, it is not entirely hopeless and a look ithte text reveals that there are pathways which
the characters can exploit to redeem themselvethidnchapter | am analyzing how thewriters
hav used symbols to show that there can b hopesttemption from the disempowerment we

witness.

| am inspired by theology in my argument that tleattl of the teacher that is witnessed in the
text can be overcome with acts of sacrifice thatlifies the condition of the ‘prisoners’. | want

to look at the use of symbols in the three noweletveal the movement of the societies towards
a hope of salvation. As a literary device symbolisot only adds depth to the message of the
author and understanding the organization of theatige structure, but it also captures the

vision of the writer.
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5.2 Love as a Symbol of Redemption i@amba La Nyoka

In Love in a Time of Choler&abriel Garcia Marquez uses relationship betwedereftino Ariza
and Fermina Daza to show that love can be a redelmntbe toughest of circumstances like
disease, indignifying circumstances like povertgiag and death; and that it can endure through
tide and time. In the story the character of Affiakls in love with Daza who goes on to marry
another man because of the pressure from her fadhmarry a man of means. But Ariza nurses
his love for Daza through it all over a long permfdime. This love and hope for love gets him

through the ageing process till he finally geteeosid chance to be with his love again.

While in Gamba La Nyok&ezilahabi does not focalize the theme of love Way Marquez

does, he nonetheless offers us a serving of romidncagh the story of Tinda and Mamboleo.
My interest in this love is the redeeming aspeat.dfVhen we first meet the character of Tinda
in chapter 1 she is a young girl who is observdrhe relationship between her mother and

Padre Madevu.

“Mama naona nyayo za pikipiki ya Padri Madevu...Mamaimi Padri Madevu

simpendi...hivi na wewe ukizaa mtoto, atakuwa namefu?” (P 9)

Mother | see the tyre prints of Madevu’s motorcycledo not like him...soon if you

bear a child, will he have a long nose?

From the words of Tinda we see that she is consaduhe exploitation that Madevu is visiting
upon her mother and would like it to stop. In aistcthat is first descending into false
consciousness, Tinda becomes the symbol of thbee#itat can redeem not only her mother but

the entire society.
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Well, we also know that she is a very attractivdyld@aecaue when Mambosasa sees her during
the evictions he cannot stop thinking of her. Fgreeson whose psyche is taken up by socialist
dictums, the love for Tinda becomes the only ththgt tags at the coattails of his mind

grounding him to reality.

Mambosasa falls in love with this belle. This Ideads to marriage. And it is in this marriage
that we see Tinda now called Mama Werima. She comoésas a voice of reason when she
confronts Mambosasa on the direction of Ujamaahm villages. There had been groweing
sentiment of “Nyerere ametudanganya”, Nyerere lestb us (P 88). But no one could voice

this sentiment.

Kisole na Bucho...Yale tulioahadiwa juu ya Ujamaadjafanyika...miaka mitano sasa

yamepita...na huyo Marx uliyekuwa ukinihubiria akopi@ (Pp 89,90,93)

This world is full of lies. | have been thinking@ld our two villages...we have not seen
the things that were promised...five years later.. @hdre is that Marx that you used to

preach to me about?”

From the above excerpt we observe that the placEmafa in the life of Mambosasa is what

grounds him to reality and even redeems his imagdhe face of a village that had fallen out of
he is eating crumbs in the village his friend Maiebohas gone on and acquired a good job.
After talking with Tinda on how Mamboleo is fariadter leaving the village, Mambosasa gets

the urge to change the destiny of his life.
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We also see the love of a father to his son thrdbglcharacter of Mzee Farjalla. He is the one
who earlie convinced Mambosasa and Mamboleo to takkeadership positions in the village.

This demonstrated his belief in his sons. Aftengeiemoved from the position of Chairman the
life of Mambosasa take a downward turn. He sinke mestitution each passing day. Mzee

Farjalla notices this and decides to take action.

“...Zamani niliamini wewe na mimi tungefanikiwa, lakimatendo yako yamenivika

| used to believe you and | would be happy togethet your actions have dampened my
hopes. | called you to warn you. The village doeswant you. Leave. Go to the head of

the province...”

From this excerpt we see the love of the fathdgh&éoson and his urge to influence him for the
better. This is what demonstrates his role of rqutean. Mambosasa takes his father's counsel

seriously and goes to that office. And after a éwys his life is changed.

Saa nne kamili Mambosasa alionekana akitoka bomaabarua ya kumpelekea Mkuu wa
Chuo cha Elimu ya Taifa cha Tabora. Huko Ndiko @dikwa amepangiwa kufundisha.

Moyo wake ulikuwa ukidunda kwa furaha...” (P 116)

At exactly ten o’clock Mambosasa came out of theseowith a letter to take to the
ministry of education for Tabora. That is wherevimes going to teach. His heart leapt

with joy...
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The news of his employment as a teacher comes tolddsasa at a time when his lif was on a
rough patch after a series of misfortunes that hegth the villagers removing him from the

position of Chairman, then being sidelined by théharities and finally being reduced to the
level of illiterate villagers with his educationibg unable to rase him above that level. Tinda

then talks with him and he realizes that he cam his life around.

The character of Tinda symbolizes a redemptiverégand her love for Mambosasa can be
taken to symbolize her love for the society; areldbunsel she gives her mother over Madevu is

what raises her above the powerless lot and coofeher the power of the teacher.

5.3 Redemptive Violence: Violence as Teacher and &b as Lesson ifGamba La Nyoka

In this text Kezilahabi shows the place of violemteahe life of a nation that is struggling with
nationhood. This violence, it seems to me, is a whghowing the instability in the social
structures that are yet to be strengthened. Thiet filetween the government forces and
Wanakisole in the forest serves as a bridge betweenneducated and the educated who lacked

a ‘podium for dialogue.’

In The Wretched of the Eartfranon underscores the need for violence in tleeldeization

process. He sees it as a way of restoration odmiadiod to the people.

The naked truth of decolonization evokes for usseering bullets and bloodstained
knives which emanate from it. For if the last shualfirst, this will only come to pass

after a murderous and decisive struggle betweetwbg@rotagonists.

While Fanon is envisaging a situation of an outsi@e settler colonist) and the native (the

colonized), the situation in Kezilahabi’s novelldaspthe poor and uneducated village masses
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against the educated ruling elite. The two situetiare comparable in so far as one looks at the
functionality of violence in both scenarios. Thaedkiof violence that Wanakisole exhibits is
redemptive. It is one that seeks to protect thaitonhood; it asserts their worth in the psyche of
the aggressor. And while the violence that the guwent mets out is oppressive, when it
encounters that of the villagers the explosion thatreates is redemptive of both sides. It

awakens them to theirtu, humanity.

Indeed, the fight between the Wanakisole and thesmgonent forces though it is brought by
animosity it can serve as a symbol of redemptioemwthe society realizes that they can bridge
the divide through education. The villagers saceifihe comfort of their homes and the warmth
of their wives for the cold in the forest just @t they can assert their dignity which the fortefu

removal represents.

Siku hiyo jua halikuonekana: lilikuwa limefunikwarmawingu na kulikuwa na baridi

kali... (P 29)

That day the sun was not visible: it was coverediénk clouds and there was a terrible

cold... (P 29)

Here Kezilahabi uses the image of the sun and wekither to evoke the nature of harshness of
the weather and the suffering that the villagemsosed themselves to in their urge for resistance.
This reminds me of the Mau Mau in Kenya who alsakttheir fight with the colonialists to the

forest where they had to bear the harsh elemeneather.

In this case the sacrifier is the collective vi#eg) of Kisole and the object of their sacrificeéhe
protection of their land from government forceseMictim in such instance is their comfort and
it later turns out to be injuries to the body andoaloss of life. In the publication
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Narratology:Introduction to the Theory of Narrativilieke Bal gives a definition of what he
calls fabula which he says is a series of chronofdly related events that are caused by actors.
He then underscores the importance of the evetitamarrative process and says that it is the

transition from one state to another state. Analctas to cause or experience an event. (Pp.5, 6)

| find Bal's description of ‘the event’ to be apgdble to the case | am studying; especially the
assertion that after the ‘event’ there is transitid\fter the fight, the sacrifice, there is a

modification of the state of the narrative andlad tactors’. The fight has lead to a consecration
that has transformed them from a state of unawasettea state of awareness where they realize

their common interests in the nation-building pobje

While receiving treatment at the hospital, the e#te2s on both sides seem to gain clarity on the
matter at hand-the evictions to Ujamaa villagesisTbomes out when Mamboleo and
Mambosasa debate on the evictions. Their debatasofte eyes of the other villagers who

lacked a language of articulating their stands.

ni hawa pimapima. Sidhani kwamba Rais alisema kuwamba zote za mabati

zibomolewe...(P 25)

You know, those who brought problems are the implaters. The villages are not bad.
The ones who brought problems are those who weamad=ting the villages. | don't

think the president said that all houses of iromesibe demolished.(P 25)

This hospital becomes a place where the peopleesgghemselves honestly. From the above
excerpt we learn that the common people have beeessing injustices which the previous
atmosphere did not let them talk about. The vicdetitat they have witnessed and become
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victims of has cleared their psyche and now theyrs® be aware of what they have in common

and not their differences.

At the hospital the issues that are disturbingpibeple’s minds are discussed and it makes them
let off steam. Psychologically, the space of thefloett becomes the alter where all the ugliness
of the people’s lives are borne out, thereby ofifgra chance for new growth. | am reminded of
Martin Luther King’s speech on the ‘Million Man Mar where he said that the issue of racism
had to be dealt with as a boil where the uglindssall had to be squeezed out into the light so

as to rid the body of the disease.

Through the fight in the text, the people get aramness of life and death which makes them
even more conscious of their strengths and weaksesbich is a necessary step in gaining
control of one’s destiny by overcomingpopa This conflict is therefore a teacher and the

casualties are lessons it teaches.

5.4 The Sacrifice of the Exploitative Market Systenin Bucho

The narrator tells us that once upon a time, invihage of Bucho there was a shopkeeper who
used his knowledge to exploit the villagers by @asing the prices of essential commodities and
also the way the organization that bought cottah mpunga from the villagers used their skills
to tamper with the weighing scale to an extent thatvillagers did not get their worth in terms
of the mpunga they delivered to the organizatiolhtifese schemes disempowered the villagers

economically.

Wana-Bucho walikumbuka jinsi Mamboleo na Mambosaalvyoshirikiana kumfukuza
Mmanga mmoja mwenye duka aliyezoea kupandisha aevityi kila baada ya siku
wakaanzisha duka lao la ushirika...waliweza kukumbujasi, vijana hawa
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walivyogundua wapimaji wa pamba na mpunga wakatmsanu walikuwa wakichezea

kapani na kwa njia hiyo wakidhulumu wanakijiji tatiyingi za mzao yao..(P 24)

The people of Bucho remembered the way MamboleoMautibosasa worked to chase
away one shopkeeper who was in the habit of raisiegrices of commodities every day
and they established a communal shop...they remenhihens, these young men found
out how the measurement personnel of cotton anchggwere manipulated seasonally,

and this way they denied the villagers their righffay... (P 24)

This is one instance where the narrator showsdtieeming factor of the intelligentsia. | believe
that the business people were literally killing thkagers because when someone swindles your
source of livelihood in the market economy it isi@glent to the drought that kills vegetation
and kills living things that depend on it. The Backillagers, therefore, faced extinction were it
not for the intervention of Mamboleo and Mambosadaeir lack of knowledge made them

prisoners of an exploitative market system fromahlitthey are liberated by the two youngmen.

The understanding of the educated young men instesmcommodity prices and the way
weighing scales function saves the villagers. Bletson also shows bravery. Because the owners
of capital whom they faced are people who are w@tinected with the disciplinary department
of the state and they could have reported these TWey risked their wellbeing for the sake of

their people and they win my admiration.

The villagers must now look for another shop whialght be far away and which might demand
walking long distances to; also once the explaitatiuyers of cotton and rice are ejected from

the community, Wana-Bucho lack a place where tbtkelr produce. But these sacrifices are
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necessary to end the cycle of pauperization they thring to the people. And the actions of

Mambosasa and Mamboleo open the villagers’ eydsetonanipulative nature of capitalism.

The two then proceed to establish a communal shuig.shop demands cooperation and pulling
of resources from the entire community which irelitss an act of sacrifice which leads to the
establishment of a shop that will not exploit thidagers. Such is the movement towards
redemption and the defeat bopothat signifies the movement through history of éxeloited
getting awareness of their situation and gettingug standing up for their rights, to paraphrase

Bob Marley.

5.5 Sacrifice of Tradition as a Symbol of the Wilto Knowledge

In this text there is the movement from the origiBacho village to the Ujamaa village though it
was forceful, it was redemptive and the sacrifitéhe church has lead to the establishment of a
situation where the uneducated can begin a movefmamt illiteracy towards literacy. Let us

look at this movement through the way languagesegiun the text.

In Kanzi Ya Fasihi: Misingi ya Uchanganuzi wa Fasil.W. Wamitila gives an incisive
analysis of the different levels of language usa ttan be found in the Kiswahili novel. In a
section titled “Ngazi ya Matumizi ya Lugha”, whittanslates to “Levels of Language Use”, he

writes:

Lugha inayotumiwa katika baadhi ya kazi hizi in&ele kuchimuza zaidi sifa ya Wana-
Urasimu...matumizi haya uhusisha usanii wa kilugha pkuzaji wa lugha mpya

inayohusishwa na riwaya. (P 181)

65



The language that is used in some of these worksvshnfluence of the Russian
School...such usage involves artistic use of langwegeell as innovation of language

used in prose. (P 181)

| find that the artistic usage of language is aagrsignificance to the message that a reader gets
from the text. INGamba La Nyokashows creative use of language through the usleeofvord
‘Kimya’. As the narrative builds up the word is dslot. And it creates the rhythm of the rising

tension in the conflict that pits the governmemtés against the villagers.

Mahali penyewe palikuwa porini~kati ya pori. Kimy&imya hewani! kimya mitini,

kimya majanini, kimya kila pahali... (P 11)

The place was a forest~the middle of the foresen8#! Silence in the air! Silence on the

trees, silence in the vegetation, silence everyahe(P 11)

In this usage | feel that the ‘kimya’ usage telighe lack of knowledge in the society. There is

silence because people do not have the languagtess their observations or opinions. There
is silence because there is no learning going deo,Athe presence of silence shows the
ignorance and lack of information that pervadeghia society. Therefore, education which

imparts knowledge and information in the individaains him with a consciousness of thrusting
the veil of silence. | take it that this ‘thrus$’ @an act that breaks the silence and in that ‘lagak

there is consecration which modifies the condibbthe silent society.

Further on, | find that during the time that th#agers of Bucho used to attend Madevu’s church
services we saw that they lacked an understanditigeavorld which made them easy targets to
forces ofupoposuch as the kind of religion that they received.tide plot of the narrative moves

towards resolution the villagers of Bucho sacrifiteir traditional ways so as to acquire
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education. This sacrifice involves leaving age{uddbits for the sake of a new being, and the end
of it is that the people may gain a sense of tideintity as those belonging to a nation and not an

ethic group.

The conditions under which the villagers learnfaesh but they are determined to learn the new

ways of writing and reading which their childremaio.

Wazee wengi waliona watoto wao wakisoma na kuanditabu...na waliona kitendo
hicho kuwa cha uchawi. Kengele ya kwanza ya kuwsijal kuwa walikuwa karibu
kuenda kuvumbua uchawi huo ilipolia mioyo ya wa#eenza kudundadunda...kelele

kilisikika kijiji kizima---Kisomo! Kisomo... (P 71)

Many old people saw their children reading andimgiton books...and they saw it as an
act of magic. When the first bell of notifying thehat they were about to go and unravel
that magic rang the hearts of the old people stavesating wildly..noise was heard in

the entire village---Learning! Learning (P 71)

From the excerpt we see old people and women &aegftheir habits and ways of life so that
they can get an education which they see as hethgm unravel the magic that their children
are engaging in.The eagerness to learn in spit¢elatk of a school building proves that the old
people have resolved to acquire a new perspecftivdeoand even if they have to bear the
elements of weather like sun, wind and dust. Thedl/to mind the story of one John Maruge
from Murang’a who went to school in his eightiesentthe government introduced free primary
school education. Maruge’s was one of determinatageain knowledge regardless of what stage

he was in life.
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The women are also being transformed by this educdnitially, they would have been looking
for a place where they could go and dance in, lowt they are going to acquire knowledge
which drives away theipopo that the likes of Mzee Chilongo suffer from. Mz€ailongo
becomes the symbol of tradition that education khomange. The success of education is tested
if it can transform people like Chilongo. The atyilof Mzee Chilongo to recognize that what
scares him when he goes to bathe in the rivereistale of a snake and not the real thing shows
the transformation that he has undergone. It disws that the journey of Ujamaa has made the

Tanzanian nation much wiser on socialism.

This is the cognizance that should move the Ujamidlagers from to new frontiers of
experience. This education breaks down tribal amtlgr barriers which hinder the formation of
social consciousness which is necessary in thedomof a national identity. The teaching of a

shared history projects a shared destiny whicls ¢atleveryone’s participation.

The title of the novella “Gamba La Nyoka” pointsth@ act of a moulting snake which signals a
new beginning. For most reptiles when they are tmagulthey often experience some form of
pain as the old skin is shed off. Kezilahabi udes image to point to the transformation of
Tanzania from the colonial old days to the postaialoworld of Ujamaa. This transformation is
a painful one which brings with it violations of finan dignity. But if Tanzania is to move
forward and gain a hold of its destiny then a brigaikn the former colonial masters through the

adoption of a communist economic vision is necgssar
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5.6 Dzombo’s Self-determination as a Symbol of Redgtion in Walenisi

In Walenisisacrifice becomes not only a symbol of redemptiohof the incarcerating powers
of upopoin the capitalist state, but it is also represtvgaof the movement from capitalism to
communism. For instance, the rocks that Dzombo sneethis way are the challenges to a
desired socialist destiny. It is because many sesiare not able to overcome them that they are
not able to achieve an equal, if not a communiates Such premise will guide my analysis in

this section.

One thing that stands out for me in Said A. M. Ki®Bigns of New Features in the Swabhili
Nove| where he examines the changes taking place iKiheahili novel, is how he looks at
Katama Mkangi’s novels dflafutaandWalenisi He says that Mkangi uses socialist ideology to
look at the failures of the establishment and, sig@a of keepin in step with the trend of inward-
looking; he uses a forceful wrath in the narratedsce to show a need to alter the status quo. |
am in agreement with Khamis and would like to daak it is this wrath that most times gives

agency to exploited people to move to action arahgh the course of their lives.

Faced with unemployment and staring starvatiorha face, Dzombo decides to take matters
into his hands and decides to be self-employedh \petrsistence and determination he becomes
a farmer in his own right. He sacrifices job setyutd escape the pauperization process and

miseducating forces of the capitalist order.

Baada ya kisa hiki Dzombo alikata kauli kujiajiriwenyewe; kwa hivyo akawa

mkulima... (P16)

After that incident Dzombo made a decision to bH-esaployed; so he became a

farmer... (P 16)
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The steely resolve and tlkejitolea (selflessness) that Dzombo shows in this new psida is
testament to a person who sacrifices the comfobeaig employed by some one and faces the

risk of being his own boss. This is a sacrificiare.

Aliingilia ukulima kwa dhati. Alikata vichaka na fgeka misitu. Miiba ilimdunga na jua
kumchoma bila huruma. Mvua ilimalizikia mgongoni m@ande kumpa nyungunyungu.
Vyote hivi alivivumilia kwa kutaka kudumisha uhuwake kwa kutegemea kula jasho

lake... (P 16)

He got into farming with all his heart. He cleartbeé bushes and was pricked by thorns.
He was rained on and all these he bore in the ldmrstaining his independence...

(P16)

The act of clearing the bush and bearing the thamt the forces of weather speaks of the
revolutionary attitude at whose end is the redeompof the individual from the forces of
exploitation. Dzombo exhibits agency in gaining tams of his destiny in his hands. His actions
show a movement from the center of exploitation geptession towards the realms of free will
and self actualization. By this sacrifice Dzombdsd@mself out of the dialectics of oppression.
This is what we see lacking in the Chapakazi charagKifo Cha Mwalimu He is tied up in the
cycle of exploitation and he seems to lack agencgain control of his life. However, before
Dzombo can go far with his independence, the afhpgivishment in the capitalist order step in
to restrain his movement. He is taken to court laastily sentenced to hang bayari Inhuman

as this act is it becomes a sacfrice that leadslightenement of Dzombo. By getting himself
out of the exploitative wage-labour system and gamo farming, Dzombo is leaving the

capitalist system for a system that gives him vébudnis sweat, as it were. This is the beginning
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of the journey to communism where the market systdmnot define the value of produce, but
the human need that the produce meets. What we fiean the sacrifice of Dzombo is that in a
capitalist society in the notion of free enterprisestill a false one because the superstructure

exerts itself on all the structures of society tigio a technology of power.

5.7 Surviving Majabali ya Ugonjwa as Symbolic of Redemption from Effects of Capitadim

When Dzombo is put inside the sayari the futilifyhes destiny has been determined by the fact
that his destination is suppose to be his deatlweder, Dzombo reverses this situation by
exreting all his efforts in understanding the rocksliseases that come his way. These rocks
symbolize the obstacles to consciousness in humeatyg; therefore to overcome them is to get
out of the web olupopa This is the rock of diseases which like the ro€kstupidity requires
maximum concentration and understanding and atsergal constitution of discipline to be able

to overcome it.

lli kujiepusha na miamba hiyo, Dzombo alikata shdarkujichukulia msimamo wa
kinidhamu ulioeelweka. Kwanza aliiteremsha ile sayaliishusha vya kutosha mpaka
akawa anaangalia mivunugu ya hiyo miamba-hivyo akamegundua kiini cha maradhi

hayo... (P29)

So as to overcome those rocks, Dzombo made a dle®s$itaking a stand of discipline
that was understandable. First he lowered the salgargot it lower enough till he was
looking into the base of the rocks-that way he bexaware of the nature of this

disease... (P 29)

The awareness that Dzombo achieves of the rogBsssible only after he has denied a part of
his whole normal self and becomes discipline. Tloeeg his actions show that it is important
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that one becomes disciplined if he is to understiednature of oppression that he is under.
Another thing tha goes together with sacrificehis attribute of valor. Indeed, without it even the

spine to go through with sacrifice might be lacking

The bravery that Dzombo displays is what makes birarcome the obstacles to a desired

destiny. Once he had gained a sense of awarendss mfcks it takes courage to confront them.

Na ili kuyaagua, alionelea achukue hatua thabitikijasiri. Kwa hivyo, aliuacha ule

usukani... (P29)

To treat them he took a firm stand of bravery... 9 2

This decision by Dzombo to leave the steering wheel jump into that oégeshaparking, is a
split second decision that proves decisive in gaviis life. It gives him the room to study the
disease and offer treatment. This is not an easigelbecause as he is studying the nature of the
disease he abandons the steering wheel risking tbgatollision with other rocks. However, he

learns how to balance the two to emerge victorious.

The reason that the majority of the proletariatraseable to overcome the limitations brought by
relations of production within the capitalist ecamo set up is because they are not ready and
willing to let go of the indulgences that they haamd which seem to be chaining them even

tighter to the slavery of the system. Indulgendes dlcoholism.
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5.8 The Death of Tabu as a Symbol of Awakening tHdasses

The story of the death of Tabu is what triggereel ltheration of Walenisi from the hands of
Wachuna. This is a symbolic representation of thenph of Socialism over Capitalism. My
interpretation of this death is that it is the tgm that sets in motion the movement towards
redemption of society from thgpopoinducement that causes things like debilitatiragplablism
that inducesupopo and hinders the characters from understandingtiesabf life. And since
capitalism also brings with it things that ‘killhé teacher, the rise of socialism autd is the

resurrection of the teacher.

The closest | can come to understanding it is fifinothe practice of “loko dhoch” among the

Luo of Kajulu-Kadero. This is the practice of heglia sick man where the healer attempts to
reverse the curse that had been put on the patrehteturning it to the person who caused it.
The suffering of the society is because of Wachiihe. death of Tabu is an incident that heals
the society by turning attention to the object ttetised it and dealing with it for the betterment

of the patient.

In the bookKanzi ya FasihiK.W. Wamitila gives ways in which the course dfiawabhili novel
is organized and how events take place to bringt Whake Bal calls transition. One of the

things that he mentions which 1 find relevant to digcussion is oMbinu ya Matukio

Hii ni mbinu ya kidrama ambayo inamulika zaidi kwenmatendo au matukio ya

wahusika. Mhusika anaeleweka zaidi anapowasiliskim@atendo. (P 173)

This is a style in drama that gives insight inttiacor events of characters. A character

is understood more if he is represented througbractP 173)
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The point that | get from Wamitila is that the welyaracters are situated in the narrative must
bear in mind the event or actions that they wiligahrough. Therefore, in the Kiswahili novel,
as in a novel in any language, the events are itapbm prushing the level of narration from
one level to another. And this is what the deatiTalbu does inWalenisj it symbolizes the

turning point in the exploitative dynasty of Waclhun

For a long time the Wachuna people ruled the lamisensured that they kept the masses under
their leash throughujanja and ujinga. The ujanja helped them exploit thajinga of the poor
people. However, as time wore on the people’s ygae opened to the reality of the oppression
that they were under. One incident that becomedifiping point is the story of the two twin

sisters who went by the names of Medza and Chihenyo

In A Tale of Two CitigsCharles Dickens makes us understand that theclrnevolution was
triggered by the Queen’s careless response abeuidbr people who are asking for bread and

then she asks them contemptuously why they carawat take.

Likewise inWalenisj the story of these twins is very chronotopiche plot of the narrative. It
brought to the realization of the exploited magkesnature of their exploitation by opening their
eyes to a life of inequality that is so corrosikattit can drive a wedge between two people who
have the grew up in the same womb, born of the saoteer and suckled at the same breast but
whose destinies drastically change when they getieda Medza marries a poor man which ties
her to a life of poverty and misery, while Chihenyarries a wealthy man which bestows upon

her a life of extravagance and vanity.

One day Medza'’s son called Tabu suffered a seamdewas rushed to the hospital. At the same

time Chihenyo’s son Furaha suffered burns fromithgilvater and was rushed to the hospital.
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Medza could not get the services of a doctor becahs had no money to pay for his services;
Chihenyo had a personal doctor who was only eageike care of Furaha. The end result is that
Tabu died from lack of money while Furaha was adedrthe best treatment that money could

buy.

Mwishowe, Furaha alikuja kuhitimu na akawa daktaali Tabu hata kaburi lake likawa

halijulikani tena wapi lilipokuwa... (P186)

Ultimately Furaha became a doctor, while Tabu'vgnaas forgotten... (P 186)

The above quoatation shows the paradox of life capitalist state. Here we see two different
destinies to those whose past is so similar. Incd@talist state, the opportunities that one
receives at birth are strong determinants of degstgardless of destiny. That is why theer is a
common saying that it is not about where you consenfbut where you are going. While

Furaha’s reviledged background buys him health wdiely Tabu’s destitution condemns him to

death.

The death of Tabu due to lack of medical attentiecause of lack of money woke the masses up
on the inhumanity of the system under which theg.liA system that could condemn the poor
people to death while giving the rich an assurasfce good life deserved to be changed. In this
case Tabu becomes the victim of sacrifice, whosghdieads to the redemption of the society

from the clutches of the Wachuna.

Tabu’'s death causes a stir for commitment to life.

Yaonekana kisa hiki kilikuja kikawa kisa mojawapoummu kilichowazindua

Wawalenisi. Kiliwafanya kutambua kuwa uadilifu sw& kuzaliwa ama kwa bahati
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mbaya, bali ilikuwa ni kwa sababu ya uhusiano wankii uliodumishwa na sharia za

utawala wa kichuna... (P186)

It seems this incident came to be one of those itapbones in awakening Wawalenisi.
It made them realize that povertyis not something i3 born with or comes by through
bad luck, but it came about because of the relatiorsociety that were maintained by a

rule of habits of Wachuna... (P 186)

Under Wachuna inequality was the euphemism forsclaad they produced and exported false
knowledge that the classes were decided by thealmider and no human being was to question
it. However, the realization of these falsehoodsngs the bell that initiates action towards

change. There are other deaths that had to occthrddotal overthrowing the Wachuna regime.

Kutoka kwa Figa la Uoga, kukazaliwa Ujasiri...Figaltafi kuvyaza Ukinaifu...kutoka
kwa upao wa Ubinafsi, kukazuka Ujamaa; na kutoka kwao wa Uchoyo, kukazuka

Ukarimu; na kutoka kwa Figa la Ujinga, kukalipukéablamu... (P193)

From the feagure of Fear, was born Bravery...FigureGoeed bore Conern for
others...from Individualism, came Cummunism; and fi8eifishness, came Hospitality;

and from the figure of Foolishness, exploded Awassn.. (P 193)

In the above quotation we see how Mkangi expldits ise of parallelism to show the binary
opposition which dominates human life. And that i$ a journey from one end to the other. One
end is desirable while the other is not. The pthat the quotation makes is that through struggle
and determination the people of Walenisi were ableverthrow the Wachuna dynasty whose
rule represented the undesirable end of life’sijeyr It is from the fear that they had instilled in

people that was born a bravery that opposed theptoration. | also noticethat from the
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ignorance and miseducation which formed the bakith@r exploitation of the unknowing
masses, exploded a sense of awareness that lipatie of a revolutionary sacrifice for a

paradigm shift.

These deaths of the ‘undesirable’ lives broughtualibe births that lead not only to the
realization of the miseducation but also to thespmbty of overcoming it. The realization of
‘ufahamu’ and consciousness becomes the signifi@dnbute which makes the people to take

action against exploitation.

To sum up my analysis of sacrifice in this text duld say that the move to redemption is a
communist one. And that the main reason that tleradters struggle to take charge of their
destinies is so that they can establish a commstat where the gross inequalities of capitalism
will be a thing of the past. However, | would ald@ to point out that this transition as is figdre

in this text is very romantic and does not lookoihe stark challenges of destabilizing the

capitalist structure in a world where free entepiiorms the basis of the political economy.

In the end what is important to me as a literaificcis to show that the disillusionment that is
present in literature always comes with clues dsoiw they can be transcended. In my analysis
of these texts that was my aim. | was convinced thaas much as Mama Tinda looks

completely powerless to the whims of Padre Mad#ewere was something
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5.9 Nana Teresa and Wangari Maathai as Symbols ofde

These two phenomenal women show bravery and detation in the pursuit of a better society.
The instance of selflessness in the pursuit ofgatgénment and redemption of society from the
chains ofupopois shown by the character of Nana Teresa. Sheeiptinciple in charge of St.

Mercellus- Nairobi South B. she goes out of her w@yensure that there is an environment

conducive for acquisition of knowledge.

Ni kwa ajili ya maongozi yake sheshe ndipo mazemga kazi yakawa mazuri sana kwa

Chapakazi... (P 272)

It is because of hi good leadership skills thatehgironment of work became good for

Chapakazi... (P 272)

Here the narrator is telling that it is disciplinlgdership with concern for education that can
create a room for proper education. Without it shedents will lack a role model to look upto.
This school is juxtaposed with Kilelecha Karen wéhastudents have the legitimacy and the
teachers are disempowered to an extent that thbee have weaker mettle lose all faith in
teaching and resort to just making money. But igoad teaching environment like at St.

Mercellus the teachers are able to impart knowledge ease and students pass in their exams.

Mwalimu Chapakazi alichukua fursa hiyo kuwaagiza knmoja baada ya wikendi kuwa
na kitabu cha hadithi na gazeti la Taifa Leo...k&kapamba moto. Matokeo ya mwaka
huo yaliongezeka kwa alama kumi, wanafunzi ishinai watatu wakapata draja la A

katika Kiswahili... (P271)

78



Mwalimu Chapakazi took that opportunity to instradit of them that after the weekend
to have a story book and the newspaper of Taifa.l&ad work took off. The result of
that year was better by ten points, twenty threeestts got grade A in Kiswahili... (P

271)

In this school Nana Teresa makes it a school wineréeacher has the legitimacy and Chapakazi
finds himself able to reap the rewards of his $@eri His sacrifice in teaching Kiswahili by
going to the extent of making the students to ratdide the syllabus (Taifa Leo and watching
Kiswabhili bulletin on television) prove to be beivél to the students as they pass their exams
and get to go to top schools as well as to thedahbich gets the much needed publicity due to

good performance.

It is Nana Teressa’s the acts of selflessness wi@dbem the society from miseducation. The
narrator tells us that even though Nana Teresal lfe@ from school compound she always

ensured that she got to school.

Mwenyewe alionyesha mfano mwema kwa kuingia afis@a thenashara japo aliishi
mbali sana. Alikuwa vile mtu wa mwisho kutoka afisiMwito wake mkubwa ulikuwa,
‘si vema kufanya kazi itakayokutahayarisha’. Siimal si wanafunzi si wafanyikazi

wengine, wote aliwataka kutenda kazi na kufuataditiaga nidhamu... (P 272)

Herself she showed good example by getting to ethig six in the morning even though
he lived very far. And he was also the last onleéve the offices. His motto was ‘it's not
good to do a job that will leave you unsatisfieihd she expected every member of the

school to follow this belief... (P 272)
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From the above excerpt | see that Nana Teresa wilgscommitted to the work that she did at
the school. And in this commitment she denied liersst that is why she was the first to be in
school and the last one to leave. Indeed, by saogfher time for the sake of the school she was

able to steer the school to greater heights ofexoadperformance.

The kind of commitment that Nana Teresa exhibitewshthat to overcome the forces of
miseducation like indiscipline which interferes hvithe acquisition of knowlwdge, the
management of the school need to sacrifice her sinas to ensure that a huge amount of it is
spent on achieving the desired object which in tlase is a disciplined school that can perform

excellently in academics.

In her autobiographinbowed Nobel Laureate Wanagari Maathai tells of her difery and the
passion that inspires her crusade to save the weddtation cover. In the book, readers get to
appreciate the journey of this Nyeri-born woman veinogle handedly faced great odds in life
like autocratic government regimes and male chaswinbut overcame them and rose to the
pinnacle of human rights defender and was recodgnamed awarded by the community of
humanity for her contribution to world peace bysading to people to save the forest cover of
the world. Maathai’s sacrifice in the face of oddss a symbolic act of sacrifice in redemption

of the earth.

| find it deeply touching when in the course of therrative the figure of Wangari Maathai is
brought out. She is presented as a character winiicad herself for the environment; she bore
physical torture from the regime in power just battshe could save the Uhuru Park from the

hands of the capitalist oligarchy that sought tiddoa skyscraper in the middle of the park.
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6.0 Chapakazi’s Life of Sacrifice as Symbol of Redeption

In the theological bookJesus the Liberatordon Sobrino gives the image of Jesus Christishat

defining the contemporary moment. Pitching his epl@sion Latin America he writes:

The traditional suffering of Christ came to be seehjust as a symbol of suffering to be
identified with, but also as a symbol of protesaiagt that suffering and, above all, a

symbol of liberation. (P 12)

In Christology the suffering of Christ is the fowtithn on which salvation of mankind rests. And
Sobrino is telling us that the image of a sufferifegus means much more to revolutionaries.
While | do not intend to be blasphemous, | find shiéfering of Chapakazi, who is a teacher, to
bear the same token for the teaching communithasaf Jesus to Christians. He suffers so that
his suffering can serve as a point of awakeningeheher community to the suffering that they

are undergoing and move them to action.

Marijali praises him for his dedication to bringtdahe best in the students.

Masharufu Dakt. Chapakazi M.K. Mwalimu aliyejizolsi#a za kurunzi imulikayo katika

usiku wa kiza kikuu cha mustakabali wa wanafunzkeva (P14)

Masharufu Dakt. Chapakazi M.K. Mwalimu who gaineank of the searchlight that

lights the great darkness of the world of his stusle. (P 14)

Of interest to me is the imagery that Marijali useseuologise the teacher. TKairunzi that
lights the great darkness of the world of his stusleThe implication of likening Mwalimu to the

searchlight underscores the importance of the sraohidentifying things that are hidden in the
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dark and also help study them.The hard work of tdesher at showing the students light out of

the darkness of the society.

Darasani, sauti yake ya radi iliwatoa wanafunzi ueasne ya usingizi, ujinga na
uzumbukuku. lliwafanya wanafunzi waliokuwa visu bbuhasomoni- visu visiyoweza
hata kukeketa vibayavibaya kuwa mashoka yenye makil/ometameta magogo ya
elimu katika mapande na vibanzi. Maswali yaliyokuyekiwatatiza katika masomo

mbalimbali yakawa mboga kabisa. Kweli bandu bandsha gogo... (Pp. 14, 15)

In class, his thunderous voice awakened the staderthe need for learning. And even

the questions that seemed hard in exams became.easy

Unlike other teachers at Kilelecha Karen whosera#is only lay in getting their salaries,

Chapakazi seems to be responding to a call whigheigter than monetary gain. His mandate is
to mould the personalities of this young peopleasdo make them better people in the society.
Chapakazi goes out of his way, forfeiting comfastshis house just so that he can make the
students understand life and the forces that cbittréhis sacrifice by Chapakazi seeks to help
the young souls out of the ‘upopo’ that the socistymired in and which the students are

specifically susceptible to.

The lessons that Chapakazi gives the students tgideuthe syllabus and give the ‘real life’
lessons. When Chapakazi sacrifices for the sakibeoktudents he is losing a part of himself
which eventually leads to his death. The narratgsua very apt imagery to look into the
situation of the teacher. This image shows thattsk of moulding the society for the better

through the schools is a sacrificial task thatmahy can do in the society.
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Shule ni sehemu ya jamii nzima. Mahakama ina jukdankuadhibu kwa mujibu wa
sharia. Ikosapo kutekeleza wajibu huo athari yaokakhaki hutambaa katika maofisi
kwa njia ya ufisadi na ubaguzi...uhalifu na utovu mdhamu uliokithiri katika jamii.

Huku huozesha miti wa nidhamu shuleni ... (P 280)

The school is a place of the whole society. Thecjady has the responsibility of
punishing in accordance with the law. When it failsthis the effect of the injustice
spreads to other offices through corruption andraignation...crime and indiscipline

takes root in the community. This rots the tredistipline in schools... (P 280)

As a sensitive representation of the relationshepvben the various organs of the societal
structure, | find this imagery extremely accuratd arofoundly moving. It shows that once other
organs of the society have failed in their resgahses the weight of shaping the ‘defects’ istlef
to the teacher. He is left with the task of engyitimat the school products are fit to participate i
the activities of the society. But this is nevereasy task as we can see from the life of Mwalimu
Chapakazi and Yassin Marijali. The narrator compdréo taking care of a tree that is dying for
lack of water. This is an arduous task that iseclwsbringing back to life a dying organism. It
involves diligence and discipline which requireseoto sacrifice his mental and physical
resources. | sympathize with Mwalimu Chapakazi aseaploited teacher but | admire him
because in spite of what he goes through maintagmkve for the profession which to him is a

call in life.

When finally Chapakazi dies it is because hishiés been ebbing out in doses from the moment

he got into the teaching profession. With everyifiae to give agency to his students he loses
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‘bits’ of his life so as to help build others. Hesés his life because he strives to give life & th

dry twig of a tree. In giving it life, he loses fogn.

Mti mkavu. Juhudi hizo ndizo zinazoukondesha, kuwnya na kuukausha mwili wa
mwalimu...zinamskukuma mwalimu kaburini kila kukichawalimu anakufa

akichekwa..(P 280)

A dry tree. The tasks of giving it life is what neskthe teacher grow thinner, it sucks him
and dehydrates the body of the teacher...it pushestbithe grave every day...the

teacher dies as he is being laughed at...(P 280)

The metaphor omti mkavu(dry tree) points to the way life is sapped frdme teacher due to
exploitation to the point that he is drained andams lifeless. Every day in school, the teacheris
nearing his death because of low pay, poor workmgditions and lack of appreciation from the

society.

His death causes the society to reflect on the itiondof the teacher and seek measures of
improving it. Therefore, improving the conditionwhich the teacher works is a way of ensuring
that the society has people who work in its begrest and the interests of every member of the

community. The speech of the official leader of dipposition captures the society’s sentiments:

Kifo cha Mwalimu Dakt. Chapakazi Masumbuko Kitungait kurunzi ya kutumulikia

katika kiza mbwi kilichotanda na kuigubika taaluggaualimu... (P328)

The death of Mwalimu Doctor Chapakazi Masumbukau#gfati is a flash of light for
illuminating for us the blanket of darkness thas leagulfed the profession of teaching...

(P 328)
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The death of Mwalimu Chapakazi in the course difitfigg for the redemption of the position of
the teacher from the marginalization is not in vdihis death is a catalyst that should move the
people to action. All along | did not see a sefigure in the political arena fighting for the sake
of the teacher but at the funeral the leader ofdffieial opposition gestures to the need for
action to be taken to avoid similar deaths of thacher, the guiding light in society.The
symbolism of death signifies the end of the teashexploitation in a miseducated society and

the beginning of a new chapter in which the liféhedf will improve for the better.

6.1 Conclusion

In conclusion | wish to put it that the redemptisnlike the movement from colonialism to
freedom. The symbols that | have analyzed helghowing hope from exploitation and human
degradation. The best novel to show the liberatrgantion of redemption isValenisi. The

narrative moves from Capitalism to Socialism imagetctory that seeks to liberate the world from
exploitation. At the end of the novel Dzombo plaogget back to the real world to liberate it

from capitalist exploitation.
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CHAPTER 6
CONCLUSION

| had set out with the objective of analyzing tlmamection between death of the teacher and
disempowerment in society as is presente in theethovels. | handled it as a thematic issue. |
was also interested in the symbols of redemptian dffer hope of a way out of that situation.
The Structural Marxist theoretical enabled metdyaathe texts in terms of how the identity of

characters is interpellated by the various instihg in the society.

My findings in this research are that in a novéka Gamba La Nyok&ezilahabi shows us that
the falur of Ujamaa in Tanzania was not only du¢ghself-contradiction, but also the greed of
the elite to whom it was entrusted. Greed was ogitnidg character trait of the educated
elite.This is what | called intellectual betray@his was seen in the behavior of characters like
Mamboleo, Mambosasa and the Mkuu wa Wilaya. Inctiracter of Mambosasa we saw him
betray the trust of his villagers of Bucho and émire nation at large. This happens when he
allows Masharubu, an entrepreneur, to establishivatp shop in the village of Ujamaa. He
accepts a bribe from this man. This act disempowleesvillage from realizing its socialist

vision.

In Kifo Cha Mwalimul was interested in how the economic situatiorthef teacher is like a
noose around his neck that kills him in the passddene. The dysfunctional nature of learning
institutions is as a result of greed for money #md hinders the imparting of knowledge on
learners leading to disempowerment. Kilelecha Kasea typical dysfunctional school. It is
under the management of Nana Skolastika whoseesttés on ensuring that the school gets a
good name in the public sphere so that it attratsy more people who will bring in more

money in terms of school fees.
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Another thing that | discovered with Mwavali’'s ndve the how language is used. | noticed that
he has a lot of English sentences and words irctlvese of the narrative. Earlier in the story
when the character of Bwana Marijali is introdudedlis shown to converse in English. “You
must change you attitude, you must work hard b&20). In this instance he is talking to his

son Yassin Marijali after his admission to Kileledkaren.

The idea of the death of the teacher is also suggdry the fact that most of the teachers we
meet in the novel that Mwalimu Chapakazi goes &orat keen to play their role as figures who
impart knowledge on young minds and act as gooel madels to society. The character of the
teachers whom Chapakazi works with in Sabaot privespoint. This is what the narrator says
of them: “...walipitisha muda mingi wao kwa kujisifuDarasani hawakujali sana kwa kuwa
walijua mshahara wao ungetoka tMvalikataa masomo fulani’.(P181). They passed a lot of

time praising themselves...in class they cared lesgach for their salary was assured...they

even refused to teach some subjects...”

Teachers with such an attitude are disempoweriagthdents from being able to impart on the
society for the better. By refusing to teach thepydthe student the right to knowledge which he
has paid for; meaning they are aiding the expioitabof the students and their guardians who

pay the school fees.

In Gamba La Nyok&was looking at the Ujamaa project as a develoyrteol which was meant
to transform the villages and create equality imZemia. However, this failed because the
teacher Mwalimu Nyerere trusted the untaught anditisted people with the implementation.
The Mkuu wa Wilaya who punishes Mamboleo and Marabador fighting Madevu is ignorant

of the war being fought between capitalism and camsm in the physical figth involving the
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three. The exam that he gives them on the Arusbim@ion is a sad trivialization of Mwalimu
Nyerere’'s idea. However, | find that the novel kd#leological closure; in the sense that the
novel tells of the ills of the implementation ofdopaa, then the final line that it ends with says
talks of patriotism and loyalty to the flag no neativhat. Well, | feel that through that line
Kezilahabi was kind of being apologetic for havingshed the socialist ideal and now wanted
some clemency. This leaves the audience wondersehl ideological standpoint in the novel

as the author.

If in Kezilahabi's novel we saw a Communist coutgnyriter expressing disdain for socialism,
in Katama Mkangi’'sWalenisj we see a Capitalist country’s writer showing a@wion for
communism. The bone of contention for Mkangi ist tbapitalism has robbed society of its
humanity and is therefore evil. That is why to Hime real world is calledehanamuHe now
imagines a better world where the exploited proletaundergoes a process of class
consciousness and overthrows the capitalist boisigeoafter which communism will be
established as an economic alternative. And theeptd sacrifice in preventing the futility of
destiny following the teacher’s death in redeentimg society is presented by Dzombo himself.
His death leads him to learn more on how to brireglemption to his world of
JehanamuGenerally the novel d#Valenisiis what | can describe as a narrative of litigatitn
litigates against the capitalist economic set upif® inhumanity and proposes the socialist
system as a better alternative for its human faceKatama Mkangi the redemption of the
society from the ills facing it is in abandoningptalism and adopting socialism. But he
acknowledges that this will not be an easy ride smdhere are sacrifices that people should
make. In the next section | want to look at therpay to the redemption of society from the

consequences of the teacher’s death to a trandfioma society and the place of sacrifice in it.
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My other finding is that the texts can be looked@nparatively. They can be compared on these
fronts: styles, issues looked at and the visiorauwthors. On style, | have not noted anything
special that would differentiate these postmodertevs from the pioneers. With the exception
of Mwavali who uses copious amounts of English timase his narrative within certain
existential realities, Kezilahabi and Mkangi treth@ beaten path by seasonings of expected

Kiswabhili sayings that give their texts their ditladntention.

All the writers share a vision of a better socigtpd even though they write at different epochs
in their countries’ destinies they all share in thelief that the main problem with the

development machine in the postcolonial state 8 tick of ‘pedagogc rocks’ in the

implementation. This is the lack of proper teachifigpoth the commowmwananchiand the ruling

elite on the ideals of development.

That being so, | took up my study with the viewttimthis new age the cause of oppression is
not that one has a superior weapon so as to caectsubject another to his whims; rather it is
about having knowledge and using this awarenespriead unawares such that even when one

thinks that he is free, freedom he knows not.

The politics of knowledge acquisition and knowledge have come to define our society as the
matrix where one can either experience total fre@tlaving known) or experience total
colonization (from not knowing). The Ujamaa ideah®s to a society that lacks knowledge of it

and so its arrival is like that of colonialism.

| also would like to conclude by saying that thdyawext that | feel has ideological closure in
terms of stating categorically how the problemgapitalism can be solved Walenisi On the

other hand, it is my conviction that the other seefave us in a state where the problem is stated
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but no viable route out of that crisis is offeréal.Kifo Cha Mwalimy the death of Mwalimu
Chapakazi sought of hints to the futility of degtiwhere the only hope of redemption from
dismepowerment is offered through actions of ottteracters; while iicamba La Nyokathe
failure of ujamaa in Tanzania glimpses the audient®ehow not to develop a third world. The
narrow conception of development tools by the alitd the lack of will power to follow through

with the agenda is the bane of how Africans areddaeveloping Africa.

The first novelKifo Cha Mwalimuperforms itself and tells the tale of a sociegttis killing the
teacher and creating a dysfunctional educatioresysbamba La Nyokdy Kezilahabi looks at

a society that misinterprets the ideals of soaraless proscribed in the Arusha Declaration of
1967, whileWalenisitackles the lack of understandingutfi ( humanity) in society, In all these
novels | see a picture of a society with a pedagegid. These books therefore inspire my
understanding of the death of a teacher in so@styhe breaking point in the destinies of the
communities presented due to a lack of knowledgd anderstanding (foundation of

consciousness) in society.

Reading the selected novels my mind was provokethéydea of a ‘dead’ teacher kifo Cha
Mwalimu ThenGamba La Nyokéterally summons to mind the image of a scalé behind by

a snake that has undergone the molting processsddiety depicted here appears to think that
this scale is the real thing and it excites themaagal snake would. This shows there is no
‘teacher’ to help these people see the differemteden a real snake and the scale of a snake. In
Walenisithe discourse is about two societies, one cagitahd the other socialist. The capitalist
is full of inhumanity, while the socialist is huneanThe aim of the text is then to fill the gap left

by the ‘dead’ teacher and teach people the wayhion@ane society through socialism. My mind
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was then tickled with the question: what kills tteacher in society and what becomes of a

society without a teacher?

Finally, 1 would like to urge more literary critide lend their eyes to the body of production of
Kiswabhili literature. The output is bountiful, wh#& needed are keen literary eyes to pore
through the products and account for what they findhem. This will be helpful in helping

Kiswahili literature develop more.
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