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ABSTRACT
This project presents the results of a linguistimg on Kipsigis proverbs. It was titled
the Stylistic and Pragmatic study of Kipsigis pndge This study aimed at subjecting
Kipsigis proverbs through a stylistic analysisalso sought to find out the functions of
Kipsigis proverbs in the contemporary Kipsigis gtgias well as establish the attitude of
the Kipsigis speakers towards the Kipsigis provefsuestionnaire and Face to Face
interview was used to collect data which was thealysed in three ways. The first was a
stylistic analysis on 30 selected Kipsigis proverbise rhetorical devices that came out
were alliteration, assonance, rhyme, personificag@radox, metaphor, allusion, analogy
and ellipsis. The second analysis was Content Amalyhich was done on the responses
in the questionnaire aimed at establishing thetfans of proverbs and the attitude of the
Kipsigis speakers towards proverbs.uBee findings were: that there is a varied attitude
towards the proverbs among Kipsigis speakers depgruh the age of the speaker and
that proverbs are used for various reasons whidde to advise, warn, educate, conceal
a secret, correcting, settle a dispute and to palésral knowledge. Another finding is
that the elderly members of the Kipsigis society #re ones who faithfully used the

proverbs. These findings were then explained uRielgvance Theory.
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CHAPTER ONE

INTRODUCTION
1.0 Background to Kipsigis Language and Culture
The Kipsigis people are classified under the Higtlalilotic group of people and a sub-
group of the Kalenjin community. According to Sami@011:7), the Kipsigis people
were traditionally pastoralists but due to pressamdand and high population they have
been forced to live both as farmers and pastosalidtey are located to the Southern part
of the RIift Valley, and as the name suggests, dreythe most populous. The term

‘Kipsigis’ means: ‘one who reproduces’.

Many of the Kipsigis people live in the countiesNdikuru, Kericho, Bomet and Narok
South. Their mother- tongue is ‘Kipsigis’ whichused in the Kalenjin radio stations like
Chamge FM, Kitwek FM, Kass FM, Radio Injili anddeision station like Kass TV.

The Kipsigis society is paternal with the man beiing head of the family and the sole
owner of the family property. The organisationausture starts in the family and is
hierarchical in nature. The Kipsigis highly valine tvirtues of respect, truth, morality and
hard work. Those who disobey rules face punishmetifferent degrees depending on

the mistake.

In the past, every homestead had a shrine locatdetEast of the compound which was
divided into two sides one for the men and the rotbe the women where they would
offer their prayers just before the sun rose. Theleved in a supreme being who was

referred to as ‘Asis Chepkochor’ loosely translaasdSun who rises.’



The Kipsigis also practised polygamy but with timlux of Christianity a few still
practice it. Those in a polygamous set up are tatgghespect each other as members of
the same family. The Kipsigis are organised in glamh some having special roles of
blessing and others of cursing. It is a taboo fembers of the same clan to get married
hence such cases are very rare. The Kipsigis wsedrty out raiding activities as a way
of adding more wealth. These were carefully plannéd the help of those who had the
ability to foretell the future. If they were advisaot to go, the wise ones would heed the
advice. An example is that of the’ battle of Mogan which the warriors had been
advised not to go as the fortune teller had sedtures following them but they were
adamant saying the vultures were going to feedheir £nemies. It is said that many

Kipsigis warriors were slain in this battle.

The Kipsigis people had many rituals that were donelifferent occasions many of
which required the slaughtering of an animal. Tiadalists still carry out these rituals in
ceremonies like marriage, funerals, circumcisideawsing and others. In these rituals,
the ancestors are invited through chanting and then beer pots are even set aside for

their drinking pleasure.

Generally, the Kipsigis people are known to be et and of few words. Details of
their rituals or plans are not supposed to reaehwttong ear and that is why many of
them used a code or proverbs. A common idiomatigression is ‘ma malaat kot’
translated as ‘the house is not sealed’ to sigmalpresence of strangers or people who

should not hear. Another one is ‘tumdonyon ma hdito mean ‘our secret rituals.” The



Kipsigis name for proverbs is ‘kalewenoik.” A coram introductory phrase when
guoting a proverb in Kipsigis is “the elders said.”

The Kipsigis sub-group is one of the sub-tribeKafenjin ethnic group. According to

Seroney (2009), Kalenjin language is spoken byectoss million people in Kenya and a
substantial number in Uganda (Sebei) and Tanzdd#of@a). He classified Kalenjin
linguistic families in Kenya as Marakwet, Nandi,b8at, Kipsigis, Terik, Keiyo, Tugen,

Sengwer, Okiek and Pokot.

Toweet (1975) classified Kalenjin Language intoendialects: Nandi, Kipsigis, Keiyo,

Tugen, Sabaot, Marakwet, Pokot, Ogiek and Sengwhis grouping was widely

accepted by the Kalenjin sub-groups.

1.1 Background to the Study of Proverbs

Paremiology, which is the study of proverbs ancepaography, which is the collection
of proverbs, have attracted a number of scholathencourse of history. According to
Salwa (2005), the earliest interests in proverlgabewith Sumerian Cuneiform tablets
followed by King Solomon who wrote 900 proverbs ward 10" Century. This was
followed by the writings of Aristotle who considdrgroverbs a survival of an older
wisdom. This was followed by the Renaissance schdike Erasmus of Rotterdam and
folklorist Archer Taylor. Other folklorists like Wigang Mieder then took over using the
earlier works as basis for their work and has emitso many books on proverbs dealing
with the source and origin of proverbs, the use famdtion of proverbs in the political

scenery and so forth.



These scholars have been interested in differgmeecés of proverbs from the use and
function to the meaning, definition and origin abperbs. To illustrate, Archer Taylor
(1931) worked on the characteristics and sourgeg@ferbs and categorized their content
as well as giving their importance. Scholars likarADundes (1980), E.M Albert (1972)
and William Bascom (1965) have all dealt with fuoos of proverbs whereas E. Ojo
Arewa (1983) and Archer Taylor (1931) have bothltdedh the definitions of proverbs.
Buchanan (1965) dealt with proverbs and their dtarsstics. Other scholars are Norrick
(1985) who worked on the components of proverb® Jtady of proverbs continues to

this very day where a lot especially in Kenyan camies still has to be done.

1.2 Statement of the Problem

In Kenya today, communities are constantly facinfjluences from westernisation,
advancement in technology and communication andn@ial world. This raises the
guestion of the functions of Kipsigis proverbshe tontemporary Kipsigis society which
is equally exposed to such changes. With educatiohexposure comes bilingualism and
intermarriages to mention but a few. In the Kipsigociety, just like most African
societies, proverbs were handed down to the nexgérgéon through the word of mouth.
What then is the attitude of the Kipsigis speakevgards the Kipsigis proverbs in these

ever-changing times?

Chesaina (1991) wrote a book on Kalenjin Oralditere. In this book, the author focuses
on the social context, form and functions of Kalenpral literature. She presents

Kalenjin literary materials from oral narrativesngs, proverbs and riddles. These texts



are based on the various dialects of the Kalengfedts. A total number of 107 Kalenjin
proverbs were presented, their meanings given lagid functions explained. The author
also categorised these proverbs into ten groups@iog to their functions.

This book lays the foundation for the study of Kgile oral literature in general. The
proverbs section is significant but the dialectduse not Kipsigis. Although there is

mutual intelligibility, some words differ from thesof the Kipsigis dialect. Also, the
stylistic aspects of the proverbs are not deak .wit

Little work has been done on Kipsigis proverbs. §#884) gave a list of Kipsigis

proverbs with their meaning without showing therusture and how they are applied in

a context.

To the best of my knowledge, no other work has lzkmre on the stylistic and pragmatic
aspects of the Kipsigis proverbs. This study theeeteeks to fill this knowledge gap by
collecting some of the Kipsigis proverbs and anatygshem in terms of their stylistic

features and the functions of these proverbs ictmeemporary Kipsigis society.

1.3 Research Objectives
The objectives to be achieved in this study are to:
I.  Carry out a stylistic analysis of Kipsigis proverbs
ii.  Examine the functions of Kipsigis proverbs
ii.  Investigate the attitude of the Kipsigis speakerkapletundo Ward, Sotik

Constituency, towards the Kipsigis proverbs



iv.  Explain the difference in the use of proverbs amtrey various age groups of

Kipsigis speakers in the said region

1.4 Hypotheses
The following are the hypotheses to the study:
I.  The rhetorical devices in Kipsigis proverbs aremhasound patterns
ii.  Proverbs are no longer widely used among the Kipsigeakers
iii.  The attitude towards the Kipsigis proverb vary witib age of the speakers
iv.  The difference in proverb usage among the spedleexplained using the Stylo-

pragmatic model

1.5 Scope and Limitation of the Study

There are many proverbs in the Kipsigis societythatscope of this study and the time
available did not allow for an exhausted list. Hiere, the researcher collected 100
Kipsigis proverbs. The Kipsigis people are spraarbss Bomet, Kericho and parts of
Narok South but this study focused on the Kipsifpsnd in Sotik constituency,
Kapletundo village alone.

This study confined itself to the stylistic and gmaatic aspects of proverbs using a
Stylo-pragmatic model as the tool for analysis.nmade use of certain aspects of

Relevance Theory and lexical pragmatics.



1.6 Theoretical Framework
This study used the Stylo-pragmatic model which loims both Stylistics and

Pragmatics fields of study.

1.6.1 Stylistics

Leech and Short (1989:13) state that Stylisticsthees linguistic study of style is

undertaken because the aim is to explain sometmdditerary stylistics has the goal of
explaining the relation between language and artfsinction. Hence the motivating

guestion is not so much ‘what’ as the ‘why’ andvho The linguist’'s angle is why the

author chooses to express himself a particular way.

In relation to proverbs, the question will be whoed a speaker use proverbs?

Lyons (1981:295) defines Stylistics ‘as the stu@lgtglistic variation in languages and of
the way in which this is exploited by their usefSinch (2000:206) defines stylistics as
the branch of linguistics that applies the method@s of linguistics to analyse the

concept of style in language.

When someone uses a proverb, he or she is makinguastic choice because what is
being said can be stated in plain language. Thakspetherefore wants to achieve a
certain effect that cannot be attained throughnplanguage. Hence the choice to use a
proverb is a style in itself. In this regard, theme several definitions of style. First,
Lyons (1981:20) states that style implies ‘thosenponents and features of a literary

composition which give it individual stamp, markiit@gs the work of a particular author



and producing a certain effect on the readers.5 Tafinition is also applicable to an
utterance where we have the speaker and the hearergshe case of a proverb.
Second, Crystal and Davy (1969: 9) give the foumemnly occurring senses of the term
‘style’ as:
a) Some or all language habits of one person. Heesetis a selection of language
and its linguistic idiosyncrasies which charactesian individual’'s uniqueness.
b) Some or all language habits shared by a group @plpeat one time over a period
of time, for example Augustan poets.
c) Effectiveness of a mode of expression
d) Literary language as a characteristic of ‘goodegfi’e and beautiful writing *
For our definition of style in relation to proverlibe second and third definitions will be
relevant as this study focuses on proverb use bgusagroups of Kipsigis speakers. The
fourth definition will not be applicable to thisusly because proverb use in a village

setting is mainly oral.

1.6.2 Relevance Theory

As this study uses a Stylo-Pragmatic Model, Relegafheory by Sperber and Wilson
(1986/1995) was chosen for the pragmatic sectiosagrRatics deals with meaning in
context and is mainly concerned with issues of comgation and interpretation.
According to Wilson and Sperber (2002), Relevahesity may be seen as an attempt to
work out in details one of Grice’s central clairttsat an essential feature of most human
communication, both verbal and non-verbal, is theression and recognition of

intentions (Grice 1989). In developing this clai@rice laid the foundations for an



inferential model of communication, an alternatit® the classical code model.
According to the inferential model, a communicgiosvides evidence of her intention to
convey a certain meaning, which is inferred bydhdience on the basis of the evidence
provided hence the goal of inferential pragmatgcoi explain how the hearer infers the

speaker’s meaning on the basis of the evidencaged\(Wilson and Sperber 2002:250).

According to Wilson and Sperber (2002), the releeatheoretic account is based on
another of Grice’s central claims: that utteranme®matically create expectations which
guide the hearer towards the speaker's meaningeGlescribed these expectations in
terms of a Co-operative Principle and maxims of IQugtruthfulness), Quantity
(informativeness), Relation (relevance) and Mar{okrity) which speakers are expected
to observe (Grice 1961, 1989: 368-72).

Relevance theorists agree with Grice that uttermanaise expectations of relevance, but
guestion other aspects like the need for a Co-tiger&rinciple and maxims, the focus
on pragmatic processes which contribute to implicst rather than to explicit, truth-
conditional content, the role of deliberate maxiwlation in utterance interpretation, and
the treatment of figurative utterances as deviatimom a maxim or convention of
truthfulness. The central claim of relevance thaesryhat the expectations of relevance
raised by an utterance are precise enough, andciaielé enough, to guide the hearer
towards the speaker's meaning. The aim is to expracognitively realistic terms what
these expectations of relevance amount to, and tlmy might contribute to an

empirically plausible account of comprehension.|§&f and Sperber 2002:250).



1.6.3 The Tenets of Relevance Theory

According to Wilson and Sperber, relevance is mby @ potential property of utterances
and other observable phenomena but also of thougigsnories and conclusions of
inferences. They add that the search for relevaeebasic feature of human cognition.
Intuitively, an input (a sight, a sound, an utt@@na memory) is relevant to an individual
when it connects with background information he &eailable to yield conclusions that
matter to him. This may be: answering a questionhhd in mind, improving his
knowledge on a certain topic, settling a doubt,ficoning a suspicion, or correcting a
mistaken impression. When an utterance is mad®sitto connect with a certain context
for it to achieve relevance. Context is definedtlas knowledge that the interlocutors
bring to the conversation. Context according torBgeand Wilson (1995:15) is “the set
of premises used in interpreting an utterance {dp@n the premise that the utterance in
guestion has been produced). It is a psychologioaktruct, a subset of the hearer’s
assumptions about the world.” In addition, contecdmbines with the cognitive
environment which they define as the set of assiomgtthat are manifest to the
individual including expectations about the futuweientific hypotheses, religious beliefs
and beliefs about the mental state of the speétkeralso the background knowledge that
is comprised of all the stored information in thedhat the time of the utterance. It could
consist of cultural knowledge, education, norms aades of the society, experience and

so forth.

In relevance theoretic terms, an input is relevaran individual when it is processing in

a context of available assumptions yields a pasitiognitive effect. A positive cognitive

10



effect is a worthwhile difference to the individisakrepresentation of the world, for
example, a true conclusion. They add that falseclosions are not worth having

(Sperber and Wilson 1995: 3.1-2).

The most important type of cognitive effect achibbg processing an input in a context
is a contextual implication which is a conclusia@ddcible from the input and the context
together, but from neither input nor context ald@¢her types of cognitive effect include
the strengthening, revision or abandonment of alskl assumptions. According to
relevance theory, an input is relevant to an imtliel when, and only when, its

processing yields such positive cognitive effects.

According to them, relevance is a matter of degtkat what makes an input worth
picking out from the mass of competing stimuli @& just that it is relevant, but that it is
more relevant than any alternative input availdbles at that time. What contributes to
relevance also is the processing effort requinedelevance-theoretic terms, other things
being equal, the greater the processing effortireduthe less relevant the input will be.

Therefore relevancmay be assessed in terms of cognitive effects amxkpsing effort:

According to Relevance theory humans have an adtomendency to maximise
relevance, because of the way our cognitive systeme evolved. In a bid to increase
efficiency, our perceptual mechanisms tend autaallyito pick out potentially relevant
stimuli, our memory retrieval mechanisms tend awtieally to activate potentially

relevant assumptions, and our inferential mechasmiemd spontaneously to process them

11



in the most productive way. This is the First, oog@itive, Principle of Relevance
(Sperber & Wilson 1995: 3.1-2):

|. Cognitive Principle of Relevance

Human cognition tends to be geared to the maximisabf relevance. This is the
cognitive background against which inferential commncation takes place. According to
the theory, inferential communication is not justmatter of intending to affect the
thoughts of an audience; it is a matter of gettimgm to recognise that one has this
intention. It involves two layers:

Ostensive-inferential Communication

a. The Informative Intention

This is the intention to inform an audience of stmrgy. The audience has to recognise
the informative intention. (Whether the informatiméention itself is fulfilled depends on
how much the audience trusts the communicatorgr{&p and Wilson 2004:611).

b. The Communicative Intention

This is the intention to inform the audience of 'snaformative intention. According to
the theory, understanding is achieved when the aamative intention is fulfilled. By
producing an ostensive stimulus, the communicatoperages her audience to presume
that it is relevant enough to be worth processifigs is the basis for the Second, or
Communicative, Principle of Relevance, which applispecifically to ostensive
inferential communication:

Il. Communicative Principle of Relevance

Every ostensive stimulus conveys a presumptiotsaiwn optimal relevance.

12



The notion of optimal relevance is meant to spatl what an addressee is to expect in
terms of effort and effect when an ostensive stimuk communicated. Sperber and
Wilson characterised optimal relevance as follows:

Optimal Relevance

An ostensive stimulus is optimally relevant to awliance if:

a. It is relevant enough to be worth the audienpeisessing effort;

b. It is the most relevant one compatible with camioator’s abilities and preferences.

In order for an audience to achieve optimal releeamnelevance theorists suggest that the
hearer should take the decoded linguistics mearioligwing a path of least effort, he
should enrich it at the explicit level and complené at the implicit level until the
resulting interpretation meets his expectationetéwvance. This is what is referred to as

the relevance —theoretic comprehension procedure

Relevance-Theoretic Comprehension Procedure

a. Follow a path of least effort in computing cdiya effects: Test interpretive
hypotheses (disambiguations, reference resolutiomplicatures, etc.) in order of
accessibility.

b. Stop when your expectations of relevance arsfigat

In summary, the most important aspects of Relevdaiory are the Communicative
Principle of Relevance, the notion of Optimal Relese and the Relevance-Theoretic
Comprehension Strategy. These principles will bedu® show how a hearer arrives at

the intended meaning of the selected Kipsigis ptmszeln Relevance theory, assumptions

13



communicated by a speaker are categorised into dategories: ‘explicature’ and

‘implicature’. They are discussed in the next saehbeas.

1.6.4 Explicature

In Relevance theory, it is assumed that the assangtmade by a speaker are
categorized into ‘explicature’ and ‘implicature.p&ber and Wilson (1986a/95b:182)
define explicature thus: “an assumption communicated byterance U is explicit if
andonly if it is a development of a logical form eneadby U.”

According to Carston (2002:124), “an assumption (propositionnemnicated by an
utterance is arexplicature’ of the utterance if and only if it & development of: (a) a
linguistically encoded logical form of the utteranor of (b) a sentential subpart of a

logical form.”

According to Carston, the distinction between eogilire and implicature applies only to
the assumptions that fall within the speaker’s camicative intention. He adds that
when the proposition expressed is also intenddx tcommunicated, it is regarded as the
explicature of that utterance. The linguistic exsiens that are used and the context form
the content of an explicature. Linguistic decodiggnerates the logical form of an
utterance and pragmatic inferences must enrichotiieal form of an utterance in order

to yield a truth-evaluable assumption.

14



The inferential processes include reference assghnadisambiguation and enrichment.
These enrichment processes are disambiguatiopsedlj time sequence, cause and effect,

reference assignment and bridging.

1.6.5 Implicature
Implicature is defined as the logical form thatderived solely on the activation of
contextual implications. According to Sperber andsdh (1986:182) “an assumption
communicated by an utterance which is not expbaditnplicit (hence an implicature).”
Carston (2002:377) defines an implicature as “a roamcated assumption which is
derived solely via processes of pragmatic inferénide adds that the conceptual content
of an implicature is supplied wholly by pragmatiference. Hence the difference
between implicatures and explicatures is that wdseexplicatures are derived by virtue
of semantic decoding and enrichments, implicatimgslve inferences only. Take the
following example:

X plans to buy a book

Y: Are you buying the book?

X: 1 don’t have money.
The inferences in the mind of Y are:
If X does not have money, he will not buy the book.

The conclusion is: X will not buy the book.

The considerations in the mind: ‘If X does not hawveney, he will not buy a book’ are

called implicated premises. The mind is producihgse contextual assumptions also
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called implicated premises as it activates the timgnenvironment looking for the most
relevant interpretation on a cost-benefit basise Thnclusion like ‘X will not buy a
book’ is called implicated conclusion. The techhieam for this conclusion is contextual

implication

There are strong implicatures and weak implicatu@essider the following examples:
A: Did you watch the 7 PM news?
B: I don’t watch news.
In the above statement, the underlying answer isbad A cannot reach the answer
directly but only through the entertainment of irnpted premises below:
a. People normally watch news
b. If B does not watch news, he did not watch the 7ri&vs.
c. B did not watch the 7 PM news.
All the above implicatures are considered stronglicatures and they are intended by
the speaker. However, the hearer begins engaggidhér cognitive environment more
and can go on spinning his thoughts about the arf$wle not watch news.”
I.  People normally watch current affairs.
ii.  People like being informed.
iii. B does not like being informed.
Iv.  Bis notinterested in news.
v. B has other interests of his own.
vi. B s a strange person.

vii. B isignorant.
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The above implicatures are called weak implicatuvésak implicatures are usually not

intended by the speaker, they are the respongibilithe hearer.

1.6.6 Lexical Pragmatics

This section presents the main tenets of lexicagmatics and their relevance to
proverbs. According to Sperber and Wilson (2004¢vance theory accounts for the
lexical processes of broadening and narrowingthay are triggered by search for
relevance. These are processes that take placeatitally in the human mind. Lexical
pragmatics model gives a systematic and explanatmgount of the pragmatic
phenomena that are connected with semantics upeerfigation of lexical items. This
theory advances the view that lexical items of rgleage are analysed in a systematic
manner and interpreted according to a particulatecd. Using this theory, the researcher
intends to show how figurative language used iverios is understood by those who use

them.

The value in lexical analysis will show how lexicgdms in proverbs are affected by the
context of the utterance. Context plays a majog mimeaning as some lexical items in
proverbs acquire different meaning in differentteotts. The concept expressed by use of
a lexical item may go beyond the concept encodéds@ lexical items are subjected to

the concepts and processes of Lexical Pragmatiesryh
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1.6.6.1 The Lexical Pragmatic Approach

The lexical pragmatics model comprises of two the=or lexical semantics and
conversational implicature. Lexical semantics #iricefers to word meaning. It accounts
for multi-word units in which case a group of wottmve a unitary meaning which does
not correspond to the individual meaning of the dgsoused (Kidusu, 2010:4) as cited in

Koech (2013).

Conversational implicature refers to the relatiopdetween what is said and what is
meant in a conversation, Grice (1991). A conveosati implicature is not therefore
associated with any expression but it is usuallerred from the use of a certain
utterance from the context. According to recentknor the field of lexical pragmatics
(Wilson and Carson 2007), the meaning of wordsfiguently pragmatically adjusted
and fine-tuned in context, so that their contribatito the proposition expressed is

different from their lexically encoded sense.

A lexical pragmatic approach in Relevance Theorg baen developed by Carston
(2002), Wilson (2003) and Wilson and Sperber (2008 main idea of their finding is

that linguistically encoded meaning of a word ismore than an indication to the actual
interpretation or utterance meaning. In the essetheeinterpretation is not decoded but
has to be inferred by a pragmatic mechanism. Tlienstanding of any utterance, literal,
loose or metaphorical, is a matter of seeing itended relevance as specified in the

relevance theoretical comprehension procedure.
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According to Wilson (2003:282), Relevance Theorggasts the following to the basic
guestions on lexical pragmatics. It states thatéypragmatic processes are triggered by
the search for relevance, they follow a path oktlesffort, they operate via mutual
adjustment of explicit context and cognitive efeeand they stop when the expectations
of relevance raised by the utterance are satisfiedhandoned.

Lexical pragmatics postulates that lexical itema language are analysed in a systematic
manner and interpreted according to a particulateod. The theory combines the idea of
semantics under specification in the lexicon witheory of pragmatics. It handles issues
on lexical semantics, nature of concepts, theg nelcommunications, utterance meaning
and how they are processed, as well as the develupoh lexical pragmatic abilities.

In lexical pragmatics, the concepts communicatedhieyuse of words may differ from

the concepts encoded in two ways: lexical narrovaing lexical broadening.

1.6.6.2 Lexical Narrowing

According to Sperber and Wilson (2004), lexicalraating is a situation where a word is
used in a more specific sense than the encodedreswdting to narrowing of the
linguistically specified denotation. Narrowing ieases implications and the hearer is
entitled to narrow the interpretation until there an interpretation that satisfies his

expectation of relevance.

1.6.6.3 Lexical Broadening
Here a word is used to convey a more general sbasethe encoded one. Broadening is

triggered for the search of relevance which invsltlee construction of ad hoc concepts
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based on information which are made accessiblehbyencyclopaedic entry of the

encoded concept.

Wilson (2006) defines lexical broadening as theecabere a word is used to convey a
more general sense of meaning than the encodedvidimeonsequent widening of the
linguistically — specified denotation. The proce$vroadening has various types which
are. Categorical extension, hyperbole, neologisppraimation and metaphorical
extension. Hyperbole and Metaphorical extensiordeseussed.
a) Hyperbole
According to Wilson (2006), hyperbole involves alical type of broadening which
allows the communicated concept to depart frometheoded concept. People speak in
exaggeration. Hyperbole sometimes evokes reac8ank as anger, comic effects and
interest depending on how it is used and the cornttexused in. Example;

i. |am starved
This does not mean the person is really starvinghas drought situation but that the
person is very hungry. Hyperbole is often employadproverbs and those who
understand proverbs of a language are able to nemthem whenever they are used and
arrive at the intended meaning accordingly. Howy tthe this will be explained using this
theory.
b) Metaphorical Extension
This is a type of broadening which allows the comioated concept to depart much
further from the encoded concept. They are figufespeech that are not taken literally.

For example:
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I.  ‘Johnis a lion’

ii.  ‘Kimberly is an angel’
The environment is used to extend the encoded pbrafdion on the person John. A
selection process takes place that selects theadatkaistics from lion to fit John
according to the concept. This means that Johwesyabrave person.
This type of broadening is applicable in analysimg form of Kipsigis proverbs to show
how metaphorical proverbs are used and understdbd. researcher will show how

comprehension of these proverbs requires context.

1.6.6.4 Ad hoc Concept Construction

Horn and ward (2004:617) state that the context cbncept on a given occasion of use
is constructedad hoc out of range of encyclopaedic information one hadia/her
disposal — each of the concept resulting in a coattbn of assumptions from
encyclopaedic memory. They add that linguistic eghtand the accessibility of
assumptions have an effect of assumptions oneasdémble for a given concept or a
given occasion and these are relevance dridsehhocconcepts are not linguistically

given but are made in specific contexts in respoospecific expectations of relevance.

The concept of context is important in this studgyce Kipsigis proverbs rely on

contextual clues in order to infer meaning from than-literal language. Schroeder
(2005:8) asserts that context is like the encyddma about the world: it contains the
values and norms of a society, the personal bsjistem and the cultural norms, i.e. all

the knowledge that the communicators have storgtam minds at the time they enter
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the conversation. She further observes that metapghoRelevance Theory require the
activation of encyclopaedic entries and works onakvemplicatures. This is also

applicable to Kipsigis proverbs which make use etaphors and other figures of speech
as shall be illustrated. In lexical pragmatics, apébrs are utterances which are
implicatures that require contextual effects toupelerstood, analysed, interpreted and

processed on weak implicatures.

1.6.6.5 Proverbs and Relevance Theory

This section demonstrates how Relevance Theoryiemppd Proverbs. The researcher
intends to use Relevance Theory to show that apearses a proverb because he intends
to bring out a certain meaning. Proverbs are cedtspecific hence the person employing
them finds them relevant to him or her. The Theeily also be used to show that one
cannot use a proverb if he or she does not understeem hence does not find them
relevant. This study also will show the role of @t in understanding a given proverb.
The researcher therefore seeks to demonstrate hewdifference in proverbs usage
among the various age groups in the Kipsigis spdetexplained through Relevance

Theory.

Relevance theory is based on human cognition slgothviiev the human mind processes
information online to arrive at the speaker’s imted meaning even when the utterances
are indirect. Whenever a proverb is quoted, tlegdltmeaning may not give the meaning
that a speaker intends. This theory will therefoeeused to show how a listener bridges

the gap that exists between the literal meanintp@fproverb and the intended meaning.

22



Proverbs have figurative meaning yet speakerdafiguage employ them successfully in

their conversation.

The main tenets of Relevance Theory which inclreévance, Context, and Processing
Effort are applicable to proverbs. For an utteratmebe relevant it should achieve
cognitive effects. For a proverb to be understabdhould ignite the mind to begin
looking for possible interpretations. If one doed anderstand a proverb, the mind will
simply reject it because no assumptions are aetlvém other words, it achieves no
cognitive effectsAgain, if the context is not appropriate, proverbay not be used or
may not be understood. Hence just like utteranceslevance are defined under context,

proverbs too are made and understood when thextosteght.

Sperber and Wilson (1995:15) define context as Seof premises used in interpreting
an utterance (apart from the premise that theartts in question has been produced).
Also that it is a psychological construct, a sulidfethe hearer’s assumptions about the
world. They also add that context also involvesdbgnitive environments which are the
set of assumptions that are manifest to the indalidncluding expectations about the
future, scientific hypotheses, religious beliefsl dreliefs about the mental state of the

speaker.

Lexical Pragmatics approach (in particular the dakibroadening process) will be

instrumental in showing how users of Kipsigis pmpgeare able to understand proverbs
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which contain lexical items that have figurativeanmg. The researcher will also explain

using this model why some speakers may not unaetske proverbs.

1.7 Literature Review

This section presents literature review on provawell as on Relevance Theory.

1.7.1 Literature Review on Proverbs

A number of scholars have attempted to give thefindion of a proverb. Wolfgang
(1993) as cited in Salwa (2005:20) conducted aesyrasking 55 non-academics to write
their definitions of a proverb. He found that ‘frdiour to twenty times in the collected
definitions: a proverb is a phrase, saying, tratlorals, experience, lessons, and advice
concerning life and which has been handed from ig¢ioa to generation.

In regards to the definition a proverbs, there ddug variations, but as Salwa (2005:22)
states, there is a universal agreement about wdradtitutes a proverb. First, is that
proverbs have existed in all languages and then® isation without proverbs. Second,
people have used them to express their understamditheir beliefs, values and their
surroundings in ordinary daily conversations. Thipdoverbs were transmitted by oral
tradition as a result of general experiences befoeg were put on paper. Fifth, as part

of tradition, they are effective elements that $rart human culture.

According to The Advanced Learners’ Dictionary, 8tlition, a proverb is a well-known
phrase or sentence that gives advice or says sogdtat is generally true. Proverbs

therefore have an element of well- known truthd are used to advice.
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Chesaina (1991) presented literary materials from Kalenjin Oral literature. Under
proverbs, she looked at 107 Kalenjin proverbs aagorised them into ten groups
which include: proverbs of fate, proverbs of irtite and perseverance, cautionary
proverbs, proverbs against pride and arrogance,ngnaihers. This book is very
significant as it lays the foundation of the studygenres of oral literature in general. Of
particular importance is how the translation ofyans is done so as to retain the original

flavour as possible.

Bukenya et al, (1997: 47), states that simple elagryconversations are sprinkled with
proverbs. They add that serious political, judiaad religious discussions are conducted,
and in many cases settled through proverbs. Similarperson who knows to quote an
apt proverb can emerge come the winner in any delraargument.This shows that for
one to understand and use a proverb of a partidaleguage one needs to be fully
conversant with the language in question becauseefrss are fully entrenched in the

language.

Mieder (2005:19) states that proverbs have alwagenbsignificant in human

communication whether they are used orally or inttem form. He notes that as
traditional expressions of human wisdom, proverlds still be used by generations to
come. He observes that although some proverbs mapaerused due to their archaic
nature, some will always remain relevant to hunyartite adds that new proverbs will
then be added to this category of proverbs. Miegdag focuses on the use and function

of proverbial wisdom in political rhetoric, has wen many books on proverbs. He shows
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proverbs are employed to suit one’s political stand the role of proverbs in bringing
out changes in the society. This study will helpamalysing the functions of Kipsigis

proverbs.

Maima (2004) investigated the relationship thatsexibetween the linguistic form,
functions and figurative meanings of Kisamia prégeusing the Stylopragmatic model.
He collected 100 Kisamia proverbs and grouped th@sed on their functions into
cautionary, unity, kinship, social decadence, aosbltality and gender categories. This
study will be significant in the study of the lingtic form and function of Kipsigis

proverbs. It will also be very instrumental in tapplication of the Stylo-pragmatic

approach to Kipsigis proverbs.

Salwa (2005) looked into educational and socialie@slexpressed by proverbs in Sudan
and England. He conducted an ethnographic studgumtanese proverbs and classified
them according to their functions. This study wk instrumental in evaluating the

functions of Kipsigis proverbs.

Njagi (2013) did an analysis of Ki-Embu proverbattkexpress power relations between
genders and between ages. She investigated hoprdfierbs express power relations in
the language in question and also examined theianmg. Moreover, the study

investigates whether proverbs reinforce and pegpetthe subjugation of one gender or
age group as opposed to dominance and exaltatitibeadther. The study used Critical

Discourse Analysis Theory to show that power isexetl and expressed in Ki-Embu
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proverbs. This study will be significant in lookingt the functions of proverbs in

Kipsigis.

1.7.2 Literature on Relevance Theory

Koech (2013) worked on the language used in s@ld€igsigis songs. The study used a
lexical pragmatics framework. He examined lexitams that form the nucleus of
meaning and analysed its variation as perceivetthidyaudience. The study affirmed that
lexical items used in the selected songs were msfeea of meaning which acquire
activation through encyclopaedic entry that workneesk implicatures in the Relevance

Theory. This study is significant in the analysigretaphorical proverbs in Kipsigis.

Karimi (2013) studies the comprehension of Ki-Empoverbs using a Relevance
theoretic approach. Karimi looks at how the heareives at the figurative meaning of
Ki-Embu idioms. She asserts that a significant &agiut idioms is that its comprehension
cannot rely on the compositional meaning of thendiand that more contextual material
has to be used to understand them. This studygrsfisant to the study of proverbs

because they share certain characteristics.

1.8 Research Methodology

In this section, the researcher presents the degiggrd data collection and data analysis

carried out in the research.
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1.8.1 Research Design

This research used a questionnaire to collect Hipsproverbs and to establish the
functions of these proverbs in the modern sociéagce to face interview was also used
for the respondents who were aged 60 and abovéhandresponses recorded in a book.
This method gave more room for a general discussionthe meaning, origin and

significance of proverbs.

1.8.2 Data Collection
Kipsigis proverbs were collected in Sotik regiomgtetundo Division. The researcher
collected 100 proverbs from selected native spesaKeéris comprised of 16 respondents
of different ages from 15 and above with membersboth gender being equally
represented. A questionnaire was administered whkvels aimed at collecting the
proverbs and also establishing the functions ofpifeeerbs in the society. The sample
population was categorised as follows:

I.  Category one (15-25 years)

ii.  Category two: (26-35years)

iii.  Category three: (36-59 years)

iv.  Category four: (60 years and above)

The researcher targeted four people per categdhybwith gender represented. For those
in category four, the researcher used Purposiv@laagnso as to get respondents who are
well-versed in the ways of the land. The researcdnganised a visit to their homes at

their convenience where face to face interview wasied out. For categories one, two
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and three, a school was identified where the peiopdd the categories were likely to be
found. The researcher liaised with the identifiedha®l’'s administrators so that the
different categories of people were seen in diffet@mes depending on the school’s

programme.

1.8.3 Data Analysis

The proverbs collected were analysed in three wiyst was a stylistic analysis to bring
out rhetorical devices employed. The second argilyas done using the content analysis
method in order to establish the function of thevprbs in the society. This is a
technique of making inferences by systematicallg abjectively identifying specific
characteristics of messages and using the samedie ito the subject under study. It
provides a qualitative picture of the responderascerns, ideas, attitudes and feelings.
This method made it possible for the researchetest the attitude of the Kipsigis
speakers towards Kipsigis proverbs. The criteria gauging attitude was developed
hence there were three categories of attitude nareglse who own the proverbs, those
who have a non-committal attitude and those whkddgnterest in them. The words that
a respondent would use to describe a proverb bethenenit of analysis that would
determine the attitude. The researcher identifiadages such as ‘proverbs are our
heritage,’” ‘traditional way of speech,” ‘importatdols for elders,” and related them to

their attitude towards proverbs.

In the third analysis, the findings on the functoof proverbs were explained using

Relevance Theory.
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1.9 Significance of the Study

Proverbs are a rich cultural heritage which canlyels washed away by modernisation
if they are not preserved and passed to the nedrggon. This calls for their collection,
analysis and documentation. This documentation seitve as a base for future research

in Kipsigis proverbs or proverbs from other comntiasi

This study is also of importance in highlightingetlsurrent trends in proverb usage
among the Kipsigis speakers. It will also servaighlight the stylistic nature of proverbs

as their rhetorical devices will be analysed.

1.10 Conclusion

This chapter forms an introduction to the studye Thackground to the study, the
statement of the problem, the objectives, the scapeé limitation, the theoretical
framework, literature review, research methodolegyl the significance of the study
have been presented. This study seeks to idehgfyhtetorical devices found in Kipsigis
proverbs and also to establish the function of Kjigsproverbs in the contemporary
society.

The theoretical framework to be employed in thiglgthas been presented in detail. As it
is a two- sided model, a stylistic analysis will barried out in chapter three and
Relevance theory applied in chapter four to exptasults of the content analysis that
will be done to establish the function of proverosthe literature review section, various

texts and works which are of significant valueltis tstudy have been reviewed.
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CHAPTER TWO
THE FUNCTIONAL ASPECT OF PROVERBS

2.0 Introduction
Proverbs come in few words yet they inform a Idiey can also be studied in different
angles such that one can bring out many featurgggdbyising a single proverb. Proverbs
are fascinating and sometimes mind trigging. Thetydw much from the surrounding of
the community in question. Each community has wgnoset of proverbs and to
understand them one has to be knowledgeable ocuthgal aspects of that community.
Some proverbs are unique to a community but thexeotners that are common across
cultures. Take for example the following proverbs:
English: Do not cry over spilt milk
Kiswabhili: Maji yakimwagika hayazoleki

(Spilt water cannot be recedr
Kipsigis: Ma kirire chego che kakopa

(Don’t cry over spilt milk)

The meaning intended in the above proverbs issihiaie situations are irreversible hence
once they have happened; the best thing is juattept, learn the lesson and move on.
The imagery used may be similar like in the Engasld Kipsigis proverbs because even
though people may be from different cultures bueythmay be sharing similar

experiences, for example, milk is found in bothistes. In others, the images used could

be different but they will share some properties dgample in the Kiswabhili proverb,
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‘maji’ is a liquid just like milk and once spilthére is nothing else one can do to recover

it.

Proverbs come in different forms and serve diffefanctions. However, they have one
thing in common; they reflect the cultural beliefsjsdom and superstitions of a
community. They are seen to be true hence no oestiqus their credibility.

The origin or source of proverbs cannot be credited single individual as they go way
back to the ancestors of a society. Proverbs spomg of different situations like
historical events for example war, famine, and edhf They may also arise out of
circumstances that people go through in dailydifeh as sicknesses, love, conflict and so
forth. Some proverbs are coined as a comment oexaerience that someone goes
through whereas others could be unconscious statentlieat are picked up and used

frequently and within no time people embrace thempraverbs.

Proverbs play a vital role in a society. They asedito summarise an experience or an
observation. They are also used in broadcastirtgpe$a poetry, books and newspapers.
Proverbs are also used in speeches and religiogsdus. In addition, proverbs are used

to teach, advice and warn.

2.1 Definitions of proverbs

Proverbs are rich rhetorical devices and it is irtgpat to define them. A number of

writers have attempted to give their definitionagbroverb.
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First is Mieder (1985: 119) as cited in Dabaghalg2011) who defined the proverb as ‘a
short, generally known sentence of the folk whiomtains wisdom, truth, morals, and
traditional views in a metaphorical, fixed and meisable form and which is handed
down from generation to generation.” Mieder adds there are proverbs which define
proverbs, such as: “Proverbs are the childrenxpEgence,” “Proverbs are the wisdom
of the streets,” and “Proverbs are true words.”cakding to him, proverbs contain a lot
of common sense, experience, wisdom and trutheatsfig ready-made traditional

strategies in oral speech acts and writings fragh hterature to the mass media.

It is therefore deducible from the assertion abthat proverbs contain an element of
truth, experience and wisdom. This is why proventgsauthoritative and attract attention.
In the Kipsigis society just like most African seties, the survival of proverbs was in

their usage because they were orally handed dowretoext generation. This means that
those who took interest in them became responBibldneir existence. As a result, some

proverbs may easily be forgotten and others widsbd as dictated by context.

Proverbs are associated with wisdom because tley gte ability of the human brain to
relate ideas and events that are happening idifeaExperience come with age and that
is why more often than not, adults would use prbse¢hat summarize a given event more
than the youth because they might have gone thrdughmay have seen someone go
through it. Hence they use them with a lot of cotion.

According to Ndubisi (2012), proverbs are culturepositories that are particular to

every group of people. He adds that the way walgsnents and cultural expressions are
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made and used within the context of any cultures saych about the life, the people and

their environment.

The definition above ties proverbs to culture asde#ts that they are culture specific.
The implication is that proverbs reflect the cudtusf a community. Several cultural
aspects can be singled out in proverbs. This iause proverbs may not make sense if
foreign imagery is used. Another reason is thavgmos borrow form the environment.
Cultural norms and beliefs would also be incorpedlain the proverbs as a way of

teaching.

According to Nwadike (1977:6) as cited in Ndubig2D12), proverbs are a rhetorical

device which enhances the ability of the speakena&e a speech in a concise, figurative
and enriched manner, far more than what plain adechary speech can do.

This shows the powerful nature of a proverb to e@shiwhat plain words cannot do. In

some situations, words may become clichés andatigettaudience may brush them off.
In other cases, telling someone the truth of aenatiainly may be too painful and may

lead to confrontation. Proverbs therefore helpakirtg the sting off one’s words. The

figurative image of the proverb will also drive theint home in a powerful way because
the image will be painted in the mind hence thesags will sink deeply. In addition, the

effectiveness of a message depends not so muchhorsays it but how it is said. When

oratory skills are displayed such as the use ofgrius, the audience is captivated.
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Ihueze (2011:24) states that the proverb as anotdoiklore enriches a language; giving
in-depth meanings to words and has immense modataitural value. She observes that
the definition of the proverb, like folklore, is heasy to come by though many people
know what a proverb is and the functions. She supnBy defining a proverb as a short,
generally known sentence of the folk which contaimsdom, truth, morals and
traditional view in a metaphorical, fixed and memable form and which is handed
down from generation to generation. According tg aeproverb is culturally determined
and therefore what is a proverb for a group maybeta proverb for the other. This
means that every group will decide for itself wisgproverbial and what is not.

The above assertion generally means that therebeilas many proverbs as there are
different groups of people each with its own unigess and features as determined by
the culture. It also shows that proverbs are natexhby an individual but belongs to the

society and are meant to benefit all.

Odaga (1984:68) as cited in Karimi (2013) defineolvprbs as wise sayings which must
be interpreted before their meaning can be fullgarstood. He adds that every group of
people has their own proverbs and uses them in dagly conversation. Also, he states
that like oral narratives, proverbs touch on evaspect of the life of the people who
create them. According to him, there are provesbspolitical, social, educational,

religious and economic issues while others haven [p@ssed down from generation to
generation. He further asserts that other provarbsnew, stemming from modern and

current life styles and experiences of our time.
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The definition above stresses the figurative natdineroverbs. There are proverbs whose
literal meaning and the intended meaning are fartaome proverbs also are based on
historical events of which they should be famiifathose proverbs are to be understood.
The imagery in proverbs too should adequately likergtood so as to get the meaning of

the proverb.

Bukenya et al (1997:48) define a proverb as a belefrly expressed figurative comment
on a situation. They assert that imagery is thenggst point in proverbs as seen the
ability to comment convincingly on a situation thgh the use of accurate figures of
speech. They add that proverbs draw their imagas frarious sources like flora and
fauna, people’s habits, customs, occupations ahdffiesocial and political institutions
and other forms of oral literature. According terth the power of the proverb lies in the
appropriateness with which the speaker appliesgardtive statement to a factual
situation. They give two factors which contribtiethe strength of proverbs which as the
choice of words in the proverb and the structursh@ape of the proverb. In addition, they
state that the words in a proverb are chosen beaafutheir sound, their meaning and
what they suggest. To exemplify this, they statg #ome words can only be found in
proverbs and not in the daily use of language %angple the Kipsigis proverb:
Is ana bok?

(Wax or honey?)

From all the definitions given above, key aspedtsvioat a proverb is can be deduced.

First is that a proverb contains an element ofhtnuat it. Second, is that proverb are
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cultural and come in short statements. Third ig thay are figurative in meaning.
Fourth, they reflect wisdom of the user. The wogkaefinition of this study therefore
will be that proverbs are brief, concise and wisgesnents which are culturally based
and have a figurative meaning. The linguistic debn of a proverb is that you cannot
rely on words used in order to arrive at the megqmihthe proverb. This is because the
words in a proverb take a different meaning otlantthe one implied by the words

used.

2.2 Characteristics of proverbs

Several scholars in the field of paremiology hasteasced their views on characteristics
of proverbs. According to Norrick (1985: 32-34) @ted in Dabaghi (2012), proverbs
have certain characteristics. He maintains thateytis are self-contained in that none of
their essential grammatical units may be replacddhis distinguishes proverbs from
proverbial phrases which do not have grammaticalsun addition, he states that
proverbs are in statement form. Furthermore, hertssghat proverbs must be complete
sentences. Finally, he states that proverbs al#itna as they are items of folklore.

The characteristic above distinguishes proverbs fstatements we encounter every day
in speech or in writing. Whereas words in sentemeesbe replaced with their synonyms,

replacing words in a proverb will kill it. This [®ecause proverbs have a fixed form.

According to Trench (1853) as cited in Dabaghi @Qproverbs constitute three things.
The first one is that of shortness such that it banuttered in a breath. Secondly, a

proverb should have sense and the third is theltatld have salt; so as not to be easily
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forgotten. Shortness in a proverb means that thelsvoontained in them are carefully

chosen to deliver the message effectively andtalemhance memorability.

According to Kipury (1983:148-157), proverbs areally stated in the form of a maxim,
epigram or aphorism or that they can be in the fofra poetic statement. Kipury further
notes that the basic difference between a provedoother forms of oral literature is that
while some of them, like riddles, can be posedsbed in succession at a specific time in
a specific context, and songs are sung during iomgt proverbs cannot. She adds that it
is a mark of admirable elegance in speech to betahlse the apt aphorism skilfully.
Kipury further identifies the different forms in wah proverbs come in. The first form is
that of commonly used proverbs which are drawn faatty life. Examples in Kipsigis
are:
I.  Sise mo
(It will settle in the stomach)
ii.  Ng'om kinindet kosiir chorindet
(An investigator is brighter than a thief)
iii.  Making'ore banan
(Don't foretell of poverty)
Second are proverbs which are mere statements. f@arfnom the Kipsigis include:
I.  Nyanjait
(The ear is the sea)
ii.  lIbuti teta agobo kelyek ang’'wan

(A cow falls yet it has four legs)
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ii Ma sire kwetyin kwetyin
(Two wrongs do not make a right)
The third form are proverbs which are metaphordiego situations. For example the
following Kipsigis proverbs:
I.  Kirgit muitaet
(Patience is a bull)
ii.  Yakanyao Chesibiit
(Chesibiit( very tiny bird) is hard to nurse)
ii.  Ma kibiren tany mat
(Do not beat a cow with fire)
Fourth are quotation proverbs. These are provesh®dd from folk tales. Take for
example the following Kipsigis proverbs:
I.  Kitachke sot ak makat
(The hideskin and the gourd equalised)
ii.  Ki kitechi monjoi a makas
(Mokonjoi was warned but he did not take heed)
The last form is that of proverbs created takirggdhready existing ones as models.
Kipury's categorization of proverbs is similar toose of Norrick in that both writers
connect proverbs to tradition. In addition, bothtstthat proverbs come in statements.
Kipury classifies proverbs in terms of stylistieelents like metaphors and quotations
which could be alluding to a certain folktale. Iddéion, she classifies proverbs into
three forms of aphorisms, maxims and epigrams. Alg to online Oxford

dictionaries, an epigram is a pithy saying or réaepressing an idea in a clever and
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amusing way whereas an aphorism is a pithy observathich contains a general truth.
Similarly, a maxim is a short, pithy statement egsing a general truth or rule of

conduct.

From the above definitions, it is clear that theeéhterms are related in that they all have
the feature pithy. An aphorism and a maxim havesthelarities of expressing a certain
truth. What distinguishes an epigram from an agmorand maxim is that an epigram
contains an element of humour.
Kipsigis examples of an epigram may include sucverbs as:
I.  Yakwaai let
(There is a fatty behind)- Literal translation
(The future is promising)-actual meaning
ii.  Kiame sanian koi let
(A generous son -in-law will take care of his invafor a long time)
Examples of a maxim may include:
I.  Marie siet agenge isiriat
(A finger cannot kill a louse)
ii.  Ma kisute sotet ko ma i teta
(We don't prepare gourds before the cow gives pirth
Examples of an aphorism are:
I.  Ma kimondoge bendap loket
(Do not rely on game meat)

ii.  Ngo butyi keringet teta ko ma lang’u ak buteek tugu
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(When a cow falls in a ditch it doesn’t come outhaall the hair)

According to Bukenya et al, (1997:41) proverbs dessified under the genre of short
forms in Oral Literature which include: jokes, torgtwisters, riddles and popular
sayings. These short forms are characterised bynfain features. The first one is that of
shortness or brevity whereby proverbs are madef oplg a few sentences uttered over a
brief span of time. The second is economy to mbahthe short forms try to convey a
great deal of information in as few words as pdesibhirdly, proverbs are symmetrical
whereby most forms have a balanced and trimmedtater Finally, is the feature of
informality whereby most forms are used in relawedeisure situations or incorporated

in ordinary conversation or discussion.

In terms of structure, the authors assert thatgutmssare neatly shaped and that a good
proverb rolls off the tongue with the smoothnesd gracefulness of a piece of music.
They add that balance is the chief structural featd the proverb. Also, they state that a
proverb normally consists of two parts, the firsrtpis called the proposition, and the
second part is called the completion. A person adignutters only the proposition, with

a little introduction, and the addressee comesitin the completion as illustrated below:

SPEAKER A: Kimwa boisiek kole (The elglsaid)
Kibendi ban..(walk the )....(Proposition)

SPEAKER B chepkoikoch (tortoise way).... (Completion)
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The whole proverb is ‘Kibendi ban chepkoikoch’ (w#he tortoise way) but the speakers
above split it between themselves. The first speakieoduces the proverb with the
common expression ‘the elders said’ which gives phaverb the authority of time-

hallowed wisdom.

The contribution of the above categorization ist thantroduces the category of short
forms to cover riddles, jokes, tongue-twisters amoverbs. The writers also give the
structure of the proverb as being neat and balaasedell as showing how they are
guoted in a conversation. Their assertion thaitstiw@t forms come in terse statements is
in agreement with the classification by Norrick 69 and Kipury (1983). However, to
say that proverbs are informal as is stated abasenmot be necessarily true because even
in making a formal speech, a proverb may be ushkd.\riters made a generalization of
all the short forms being informal which may be ttase for riddles, jokes and tongue

twisters but not for the proverb.

2.3 Stylistic Features of Proverbs

There are several stylistic features that are foumgbroverbs. These features make
proverbs to stand out from plain statements andentfaém recognizable because of their
uniqueness. According to Arora (1984) as cited ab&phi et al, (2011) proverbs have
the features of alliteration, parallelism, rhymedagllipsis. She also proposed some

internal features of proverbs as including hypezbphradox and personification.
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Similarly, Kipury (1983) presents features of pndseas contrast, alliteration, rhyme,
allegory and repetition. She points out that thes¢ures can only be appreciated in the
original language. According to her, there couldabeexistence of many variations of a
proverb but they will have equal authority. Furthere she states that some proverbs
contradict each other. Consider the following prbgdrom Kipsigis:
» Kurege kapng’atat
(The mud call each other) — Literal translation
(People with similar impairments attract) —semargitdering
» Ma kisase kapchi ko ma kiru
(Don’t despise a homestead before you spend there)

(Do not be quick to dismiss someone before yownlaaout him/ her well.)

The meanings of the above proverbs seem to cootreach other because the first one is
normally used to comment on a couple in which lpatitners have similar backgrounds
like: poverty, mental retardedness and so forththe second proverb, people are being
cautioned against despising those who seem to aasextain challenge. However, the
context in which they are used may help to clattigy contradiction.

Zhang (2012) divides rhetorical devices into ththe add rhythm, those that come out
syntactically and those are analysed lexically. tRimycally, he states that proverbs may
contain alliteration, assonance, consonance, siiyi®e and eye rhyme. Syntactically,
he states that the rhetorical devices appear asastnparallelism, repetition, regression,
anadiplosis, ellipsis, and rhetoric questions. taby, he asserts that proverbs are armed

with devices like simile, metaphor, metonymy, sydwahe, personification, paradox,
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allusion, hyperbole, understatement and irony. Eatlihe features presented above
create an effect in proverbs and highlighting the$kects is important. They are
discussed below:

a) Alliteration

This refers to the repetition of a particular soumdhe first syllable of a series of words
or phrases in a sentence. It makes proverbs mgpéa both in form and meaning, for
example, ‘forgive and forget.’

b) Assonance

This is the repetition of vowel sounds to createenmal rhyming within phrases or
sentences. It creates rhythm in proverbs makingitheemorable, for example, ‘Good
fame is better than good face’

c) Consonance

This is the repetition of consonants or of a coasbpattern, especially at word final. It
brings about coherence and harmony, for exampéest‘&r west, home is best’

d) Rhyme

According to Zhang (2012), there are two typeshyfme: Single rhyme and eye rhyme.
On the one hand, single rhyme is the repetitiotheflast syllable of words in a sentence,
which makes the proverbial sentence a whole chalnof symmetric and harmonious
beauty, for example, “Haste makes waste.” and “\iéel] well bred.”

On the other hand, Eye rhyme, also called visuahéhand sight rhyme, is a similarity in
spelling between words that are pronounced difteyeAccording to him, through eye

rhyme, the reader can appreciate the proverb bynomumg it. He adds that this type of
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rhyme is found infrequently in Old English, for exple “Words are but wind, but blows
unkind.”

e) Hyperbole

This is the deliberate use of exaggeration. In @ros, the use of hyperbole creates
emphasis and sometimes humour. The other stytisticce is allusion whereby reference
to well-known figures, events, mythology or folkes in the history of a society is made.
f) Contrast.

This is where two very different things are placede by side. The effect is that the
difference in the two items are emphasised. Acogrdo Zhang (2012) contrast is also
called antithesis, which is the juxtaposition oftrasting words or ideas. He adds that
contrast makes a proverb to be symmetrical in fahythmic in sound, and condensed in
meaning, which helps to express a sense of hunmyperbole, satire, irony, or other
philosophical thoughts.

g) Personification

This is the attributing of human traits to inanimabjects. The effect is that the item in
question will be looked at in new light. Persoration also adds to vividness of
proverbial expressions, for example, ‘Experienceahis best teacher,” ‘Actions speak
louder than words’

There is also ellipsis. Ellipsis occurs when somsseatial word or phrase is omitted from
a sentence or clause and can only be obtained l{angeon the context. Ellipsis in
proverbs occurs when certain words are left out bsténers have to rely on their

knowledge of the cultural context of the proverlomder to recover the items left out. It
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makes statements concise, coherent, and emplatiexdmple, ‘Easier said than done.’,
‘First come, first served.’

h) Parallelism

Parallelism occurs when two or more parts of sex@erhave a similar form giving the
whole structure a definite pattern. This emphasikhesmeaning of the sentence and also
making the sentence structure well balanced, famgte, ‘All is well, that ends well’

i) Repetition

This is the repetition of a single word, with nb@t words in between. Repetition gives a
proverb a concise form, as well as emphasizes #enmg. For example, ‘No pain, no
gain.’

) Metaphor

This is a comparison that shows how two things #rat not alike in most ways are
similar in one. In a metaphor, reference is madectly.

k) Synecdoche

This is a figure of speech where by a part of sbingtrefers to the whole thing for
example, ‘Many hands make light work.’

[) Paradox

Paradox refers to the use of contradictory idegsotat out some underlying truth. This
makes the proverb sometimes humorous and at the saitmical.

In summary, various rhetorical devices are employegroverbs to create vivid and
emphatic effects and make the listeners think de¢pan they would with plain

statements. The rhetoric features make the proveédbsbe concise, vivid and

46



memorisable. The use of these rhetorical devicesnoaibe the same across languages.

Some of them may not be common in some languages.

2.4 Classification of Proverbs

Proverbs may be classified in various ways. Ont@fvays as proposed in Dabaghi et al
(2012) is to classify proverbs according to theetygf figuration they use. This will
consist of synecdoche, metaphoric, metonymic, tpgler and paradoxical proverbs.
They are discussed below.

i) Synecdoche Proverbs

These include examples such as ‘The early bircheatthe worm’ and ‘Make hay while
the sun shineslh these proverbs, the literal meaning is quitéed#nt from the figurative
meaning.

i) Metaphoric Proverbs

This is whereby a nominal becomes metaphoric @uést interaction with another
proverb constituent, or the nominal symbolizes sohegacteristic attribute. An example
of the first category is, ‘Favour will as surelyrig@ as life’ and of the second, ‘Fair play
is a jewel.’

i) Metonymic Proverbs

These are proverbs which are based on associagiwveeén something literally named
and the thing intended. The example given is ‘whe & fair wife needs more than two

eyes’ in which the eye stands metonymically for‘dight.’
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iv) Hyperbolic Proverbs.

These are proverbs which contain some exaggerafigample given is the proverb
"Faint heart never won fair lady" due to the existeof ‘neverin it.

v) Paradoxical Proverbs

These are proverbs in which there is a contradictio whose interpretation entails a
logical contradiction .These paradoxical proverlasena "second interpretation”. An
example of paradoxical proverb is: "A man's hogdegaven and hell as well"

Another way of classification is by Moosavi (200@:Q) who asserts that what is called a
proverb, parable or idiom in Persian is dividedisbme categories in western cultures.
He adds that these categories somehow overlaphétestates that proverbs are divided
into various classifications as discussed below.

a) Adage

This is defined as an old saying that has beenpsedeas true. An example is "look
before you leap.”

b) Aphorism

This is defined as a short, cleverly phrased sawihigh is intended to express a general
truth or short explanation. For example "Experieische name every one gives to their
mistakes."

c) Apothegm

This is a short, pithy and instructive saying.

d) Axiom

This is defined as a principle that needs no plmafause its can be plainly seen. For

example "No one lives for ever."
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e) Cliché

This refers to an idea that has been overusediuhtis lost meaning. The example given
is ‘As quick as a wink.’

f) Expression

Expression refers to a word or group of words used particular situation or by
particular people. Expressions are divided intdocplial, idiomatic or slang expressions.
The example given is ‘Can of words.’

g) ldiom

This is defined as a phrase or expression thatahasaning different from what the
words suggest in their usual meaning. For exambiave bitten off more than you can
chew.

h) Maxim

A maxim is defined as a short saying that has becanrule of conduct or a brief
statement of a general truth. For example, ‘Smadlaiways better.’

1) Proverb

According to Moosavi (2010), he defines a provasban old and familiar saying that
tells something wise. He adds that it is frequened and gives advice or makes a
philosophical observation. Example given is ‘Theetfie grows eating.’

J) Saying

This is defined as a well-known and wise statemehich often has a meaning that is
different from the meaning of the words it containBhe example given is: ‘Waste not,

wont not.’
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From the above discussion, it is evident that pdevye&ome in different forms and make
use of different figurative terms to achieve a egriof effects. In addition, we can
conclude that proverbs go by many names such asriapts, sayings, maxims and so

forth but they all carry some elements of truth anfdure.

2.5 Conclusion

This chapter has looked into the functional aspégptroverbs. The first part presented the
various definitions of proverbs by different schelalt then looked at the stylistic
features that proverbs are known for. This walewedd by the various classifications of
proverbs that have been proposed by different achiol his information is important in
the study of Kipsigis proverbs as it forms the basider which they will be studied and

analysed.
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CHAPTER THREE
STYLISTIC ANALYSIS OF PROVERBS
3.1 Introduction
This chapter presents the research findings of daitaction where by the first part of
data analysis will be done. This section presdmesproverbs that have been collected
and selected for stylistic analysis. Out of the pdOverbs that were collected, 30 were
selected to be subjected under stylistic analysifull list of the collected proverbs is

given in the appendix.

The interview was conducted in Kapletundo DivisiBomet County. A total number of
16 respondents aged 15 years and above were swadi This was categorized as
follows:

a. Group one: 15-25 years

b. Group two: 26-39 years

c. Group three: 40-59 years

d. Group four: 60 years and above

The method of data collection was a questionnalterey members of each gender were
equally represented in all the categories. Thesstons covered the two parts of the
data collection. The researcher also had a moeelel@tdiscussion with four respondents
aged 60 and above to seek for more clarificatioth@nmeaning and general use of the
proverbs. One of them was Dr/ Rev. Koskei whosgimson proverbs as well as his

experience from working closely with the elderlymigers of the society gave this study
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a major boost. The other three respondents werallgggood as they explained the

history and origin of every proverb that has beealysed in this study.

3.2 Stylistic Analysis of the Proverbs
The objective of this section is to investigate thetorical devices of the proverbs by
carrying out a stylistic analysis on the same. phaverbs have been translated into
English and their meanings given. The rhetoricaias found in these proverbs will be
highlighted. A total number of thirty proverbs haveen selected for analysis. They are
as follows:
1. Mur kimaket ak kesile

(The hyena is still scratched even though it is/lir Literal translation

Despite its ugliness, the hyena is dotted upgnts relatives) actual meaning
The meaning of the above proverb is that someonelbmdad but the relatives will still
accommodate him or her because however bad sondoleod is thicker than water.
‘kesil’ is not to be taken literally as ‘ to scrhtdout is any sign of love. This proverb is
often used to encourage people who have abandbe&dkin or who criticise a relative
for having done a mistake that, however bad theasdn, they should embrace him or
her for all is not lost. This proverb is metaphatin that the ‘*hyena’ refers to anyone
who has any form of weakness.
It also has alliteration in the highlighted sounds:

Murkimaket & kesile

This makes the proverb musical.

2. Ma me kiam soet
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Did not die, was eaten by a buffalo

This proverb originated from the story of a man sénfather had been killed by a buffalo
and when he was asked why his father died he wsayche did not die but was killed by
a buffalo. This phrase eventually became a prowaer is used to mock people who
always find excuses for how things are or what theye done instead of simply
accepting the way things are and amending theiswglye stylistic device here therefore
is allusion.

This is an example of aglliptical proverb as the referent is missing hdse who know
the proverb simply fill in for themselves. The mgs word is ‘father.” It is also

paradoxical in that death by any means is stiltlidea

3. Ma ki sarunen kororio ma

You cannot salvage a feather from the fire
The meaning of this proverb is inferred from therd#oused. It would be futile to try to
scoop a feather that has already fallen on thebi®@ause a feather easily catches fire.
The term ‘kororio’ which means ‘feather’ is@etaphor that is being compared directly to
an irreversible situation. The implied meaninghiattif you want to do something, do not
wait until it is too late to do so. This proverboiten used to provoke someone to do what
is required at the appropriate time not when iocslate.
The internal structure of this proverb contaassonance in the sounds in bold found in
the lexical term, ‘krorio, which gives the proverb a musical ring.
4.Wo belyon ama ie saram

An elephant though big, does not bear twins
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This proverb means that even though someone istseba doing well in life, or has
immense power, there are certain things that h&hermight not do or attain. It is often
told to people who expect so much of a personhastiuse he or she is seen to have the
ability to undertake anything. ‘Belyon’ which medetephant’ is a metaphor that is used
to refer to a powerful person just like the wayedgphant is big and is able to bring down

a tree or even a house due to its immense strength.

5. Ki bendi mutyo ama chei kel

Walk slowly to prevent foot from making noise
This proverb is used to advise one who is quickat¢b or who wants to accomplish
something within a short period. It is also usechasadvice given to a child who does
bad things while away from home thinking that itlwiot be heard at home. Bad news
reaching home is what is meant by a foot produaimige. ‘Kel’ means ‘foot.” Normally
feet do not produce noticeable noise unless oneno&sy shoes. ‘Chei’ means a
resounding noise like that made by a bell, of whtcis unlikely that feet can produce,
especially a single foot. The stylistic device eoyeld here is that of a hyperbole, since
feet can produce just some light taps on the fldtis emphasises the message being
passed across and captures the attention of therhea
Internally, the proverb has rhyme wherdblygend rhymes withamache This makes the
proverb musical and beautiful to listen to. It alsakes the proverb symmetrical.
6. Kurege kapng’atat

Mud call each other
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The lexical term ‘ng’atat’, which is a primary notor ‘ng’atatiat’ means mud. Several
stylistic features are contained in this proverb.bEgin with, ‘kapng’atat’ is a metaphor
that stands for anything that is undesirable. Tleammg of the proverb is that people
with unpleasant traits will always be found togett&econdly, there is personification in
that mud is given the ability to speak. This shdhat the power that pulls bad people
together is strong. Also, there is alliteratiorshewn in the sounds in bold
Kuregekapng’atat.
There is alsoassonancein the repetition of the sound [a] in quick susies as
illustrated in bold:
lpng’atat
This makes the proverb rhythmical.
This proverb is often used to comment on peoplsimilar behaviour (especially bad
behaviour) befriending each other.
7. Ketub korutu
To bury (in soil) will germinate
The proverb above means that that which is hiddéralways come out. It employs the
use of ananalogy. ‘Ketub’ which means to bury symbolises #ution of concealing.
‘Korut’ means to germinate which symbolises thesecoming out. Another rhetorical
device is alliteration as shown in the sounds hghitéd in bold:
Ketubkorutu
This makes the proverb musical. It also makes pleatic both in form and meaning.
This proverb is alselliptical in that what is buried is not mentionbdt inferred. The

word missing is ‘a secret,’ like murder.
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This proverb is meant to make people to be opercantess whatever wrong they might
have done. As this is given as a warning peopleldvtake the heed seriously when it

comes as a proverb because they are authoritatdrara taken to be true.

8. Ki tindoi karik a ma ki tindoi konyan

Weapons are put aside but not eyes
In the past, the Kipsigis would walk around withapens in readiness to combat with
any looming danger be it a cattle rustler or a ahiimal. However it was not allowed for
one to go inside someone’s hut with weapons thexebme would leave them outside
before getting into the hut, hence the proverb.
The meaning of this proverb is that there are thithgit don’t need to be said but one can
just use the eyes. It is often used as an introedygbhrase to explain what one has
observed particularly while in someone’s home.
What stands out in this proverb are the rhetoudeadices of alliteration ancepetitionas
illustrated in bold.
Alliteration: kitindoi karik amaki tindoi konyan
Repetition: ki tindoi
The sound aspects above make the proverb very atasid give it a beautiful ring to it.

The use of this proverb makes the person usingunnd perceptive and sharp.

9. Ma name ng’'wonet ye mami korotik

The poison in the arrow does not infect whaesd is no blood

56



This proverb simply means that if one is not gudfya crime no effort to bring him or
her down will be fruitful. In the past, the Kipssgirequently went to battle against their
enemies and one of their lethal weapons was treoped arrows. The poison is what is
known as ‘ng’'wonet’ which has been used in thisvprb as a metaphor to refer to any
form of blame directed towards a pers@forotik’ which means blood, is metaphor
which is being compared to guilt. Hence the provedans where there is no guilt, there
will be no blame.

This proverb is to quoted to encourage one who leesn accused of something
reminding him or her that if indeed he or she hasdone any wrong, no harm shall
befall him or her. However, if one is guilty, th&s meant to remind him that his or her
sins will catch up with him or her, since it isacf that poison only works on blood. This
proverb is lethal enough to make one confess hiseorsins and this is why the elders

always use it when there is a dispute especiakytbat will lead to one being cursed.

10. Ing’ete Kimereng Mindo

Kimereng' wakes Mindo
Kimereng' is a very tiny animal and Mindo is a vdryge one, both are found in the
forest. The literal meaning here is that a tinynaali can rouse a very big one. The
implied meaning is that small things should notumelerestimated for they have the
power to do something big. For example, the utaf a single word may lead to a big

fight. This proverb therefore uses an analogy.
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11. Ingoluul Kuresiet ko titoi arek

When a cactus falls down it takes with itdéiegs in the undergrowth
Kuresiet is a type of a tree that is normally foumdlry areas and belongs to the Acacia
family. Growing beneath these trees are their Isggsdand if one of these trees falls
down it will grind the seedlings.
Kuresiettherefore is a metaphor that refers to a persoananstitution whereby many

people depend on and if he or it comes down, thesple stand to lose.

12. Mong’uchi ke kimaget somisio
A hyena does not smell its own stench

This proverb simply refers to those people who guik to point out other people’s
weaknesses or wrongs forgetting that they are iatp@rfect. It employs the use of a
metaphor in the wortkimaget which means hyena to refer to people who are quuck
judge yet they also ‘smell bad’ or have weaknesses.

The Kipsigis view the hyena as ugly, greedy andlaarc This proverb is meant to
ridicule anyone who displays any sign of pride angidgemental attitude especially if

that person has a well-known weakness.

13. Weksei uruon bo ket

The shade of the tree will always come back
The proverb above is meant to warn people agaimisigdbad things and thinking that
they have been let off the hook. Just like the shafdthe tree appears and disappears

depending on the time of the day, things that Haaen done and forgotten will always
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have a way of reappearingJrwet is a metaphor that directly refers to those thithgd

have been done especially against other people.

14. Ki ene tany kong’ si ke chorei

When one wants to draw blood from a cow, ts¢ hakes sure its eyes are not seeing
the

action.
This proverb means that you should always shietdeghyou love from being hurt. The
Kipsigis had a habit of drawing blood from cowsttivuld be added to milk or be fried
as a source of iron. They would first ensure the a@s not seeing what was being done
by using the cow’s ears to cover its eyes.
This proverb simply means that if your actions goeng to hurt someone make sure you
should try to do it in very gentle manner. The @ctof drawing blood is therefore
metaphorical and is used to refer to any situatiddnch may not be unpleasant for
example announcing bad news to someone.
What stands out in this proverb is the sound agpattcomes out when it is being quoted
orally. There islliteration as illustrated below:

K ene tanykong, sike chore

This proverb also has a well-balanced structure.

15. Ibotet kiam seroi

Idling around will lead to seroi being eaten
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This proverb is based on a Kipsigis narrative alzootan and his wife who had only one
cow. One day this couple went out idling and atehd of the day only to find out that
the cow had given birth and had eaten the plac@&hiy ended up slaughtering their only
cow to eat because it died. This cow was named.sefbe proverb therefore is an
allusion to this story and is meant to warn pe@gainst idleness as it leads to depletion

of wealth.

16. Chepkisas ko tatun kechame

The One who is being despised will one daped
The meaning of this proverb is quite literal andnsant to remind people who despise
others that one day they may come to rely on ting people they used to despise. It also
applies to other contexts like in leadership whare who was overlooked may come to
be the pillar of the community. It is also usecetewourage one who is despised that one
day things will change. It alludds the story of a single, poor woman who had many
sons but no cows. Among the Kipsigis, to be cowissthe very epitome of poverty.
When the sons attained the age to marry, there meo®ws to be given out as dowry so
she took her sons to Maasai land and climbed upea She had a very nice voice so
when she began singing, the herdsmen left theirsctavcome and gaze at her.
Meanwhile, her sons were rounding up their cowsyTlwent back with a huge herd of
cattle and thereafter she gained the respect of@wve. Hence the proverb was coined.
The rhetorical device that comes out is that ofemiition as showbelow
Chepkisas ko tatun kehame

Chepkisasko ta tunke chame
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17. Ngo samis murian kobo kot ne bo
A rat though it smells has a home

The implied meaning here is that no matter how sadeone is, he or she will never be
abandoned by his or her close relatives. This ploigean allusion to the story of a man
who once agreed with his wife to pretend that he dead in order to gauge his brother’s
love for him. They put a dead rat in the ceilinglahe man hid himself. When the rat
began stinking the wife screamed; drawing the atierof her brother -in-law. She then
asked him to go up the ceiling to get the rottirgdy of his brother. Without any
hesitation, the brother went up the roof only tecdver it was a rotting rat, hence the
proverb.
This proverb is often used to evoke a sense otthegeess among close relatives or even
a community.
The rhetorical devices in this proverb are:

Alliteration: ngo samis muriako bokot ne bo

Assonance: rgsamis murian &bo kot ne @

Repetition: bo
The proverb above is rhythmical and pleasant toete This is because assonance
strengthens the sense of rhythm in the proverb ma#tes it easier to memorize.
Repetition makes the proverb condensed or conaiserm, impressive in tone, and

emphatic in meaning. It also makes the proverb reotie
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18. Mo kinemchi ke met

You cannot shave your own hair (yourself)
This proverb is used to remind one that though iyoght be well off, there are certain
things that you might not be able to do yourselfideeyou will need the help of other
people. It may also mean that there are thingscespeweaknesses that an individual
may not know he or she has but other people cathdrKipsigis culture, it is wrong to
shave your hair by yourself.
The action of shaving hair is a metaphor that seferany event in which one will require
the help of other people. Assonance is also emdlagallustrated below in bold:

Ma kinemchi ke met

19. Ndo ngitei kegas
Warning should be taken heed of

In the past whenever there was any danger like Eseapproaching, drums would be

beaten or women would scream in order to alerréise If one ignored this warning, he

or she would become a victim. This proverb therefigrmeant to advise people to take
heed of warning. It alludes to the story of a womdno had gone to visit her daughter in
a faraway land. The in-laws slaughtered an animaler honour but just when they were
about to eat it, a cry was made alerting them @&mn@as coming. People immediately

went into hiding but the woman salivating over bneth cooking decided to stay in order
to take it. When the enemies entered into the $hd, lay on the ground pretending she
was dead. One of the enemies decided to test yh®iring hot soup in her ear and she

cried out in pain: ‘Ndo ngitei kegas!’
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20. Mo ki sute sotet ko ma i teta

Do not prepare gourds before the cow gives birth
The proverb above means that you should wait yotl are sure of something before
you act. This proverb is metaphoriadthe cow giving birth directly refers something
that has been accomplished. This proverb is usedata people who like to boast even
of things they have not accomplished.

There is alliteration as illustrated belowbiwid:

Sute sotet

This makes the proverb rhythmical.

21. Mo ki sasunen karna ma
An iron rod in the fire should not be underestindate

This proverb means that we should not judge somgthsing outward appearance. This
is an analogyf the process of making tools using iron. Whenitbe is being melted it
might appear very light and malleable but oncentioeilding process is done, it becomes
a powerful tool. The proverb is also metaphorigalthat an iron rod may represent
someone or something that is undergoing a process@ the complete form is not yet
out.The rhetorical devices that come out are tiaistl below

Assonancekarna ma

Consonancesasunen
This makes the proverb musical. Consonance makesrtdverb more coherent and more

harmonious.
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22. Mo rirtoen boinet ne kobore, rirtoen ne ka etg’

The antelope does not blame who killed llames who roused it
This is a proverb with a literal meaning based dwater who killed an antelope but he
was not the one who made it come out of its higilage. When the antelope was shot, it
said he did not blame the hunter but the person neheed it from it hiding place. This
proverb therefore is an allusion to that story.
This proverb is often used as an introductory phkaisen one wants to cast blame on the
cause of things.
The rhetorical devices in this proverb are:
Personificationthe antelope is said to’ blame’ the one who roused
AssonanceMo rirtoen loinet ne lobore, rirtoen ne king’ete

The above rhetorical features make the proverthrhical and memorable.

23. Mo kikesu ng’omnot
Learning is not exhausted
This proverb has a literal meaning and is usecetoind people that they will not learn
everything at once but that learning is a contirsuprocess. It was meant to discourage
people against pride. The rhetorical devices are:
Consonancemokikesu
Assonanceng’omnot

The proverb is short and concise. This makes it arabie.
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24. Ng’'wan ngo bo chi, anyiny ngo bo tiony

It hurts when it belongs to man; it is pleasahen it belongs to an animal
This proverb alludes to a story of a man who onllecka monkey’s baby. When the
monkey came grieving, the man just brushed it @ffriy him he had many others. The
monkey in anger took the man’s baby up the treés iBhwhen the man began crying and
begging for his child’s life. The monkey laugheddaold the man ‘ng’'wan ngo bo chi,
anyiny ngo bo tiony’
This proverb is used to satirize people who seettanotice injustices around them yet
when the ones are affected, they begin crying foul.
This proverb employassonance

Ngo bo chi, ng bo tiony

The effect is that it gives the proverb a musiaadj ito it. The proverb also has a well-

balanced structure making it rhythmical.

25. Aechin ta ak let
The beginning and the end are equal
The meaning of this proverb is that the time ofoaaplishing something does not matter,
what matters is that it is accomplished. It is nteéarieach people about patience and also
to remind the early achievers not to gloat or ugdr
The rhetorical device here is assonance as ilkgstithus:
Aechin e ak let

This proverb is also paradoxical in that it equabesend to the beginning.
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26. Ma chibe chi boban ne bo chi
A mushroom that belongs to someone cannoptmoted by another person

In the past when mushrooms would sprout in plethty,edible ones would be found in
hidden places and the lucky person would stumbtaupem. A person could even walk
past it yet another could see it. Hence the litenabning of this proverb is that fate
determined one’s luck to get a mushroom. This mimiemeant to remind people that no
one can take that which one is destined to haveftre they should not be jealous or
envious of others.
This proverb is metaphorical in that’ bobat’ reféwsanything that one is destined to get
like a job, spouse, opportunity and so forth. Thevprb would then mean that no one
will take what another has been destined to have.
Other rhetorical devices are:

Alliteration:machibe chi boban ne behi

: ma chibe chboban nebo chi
Repetition: chi

This proverb sounds very musical hence its memiityabi

27. Ng'eta mo
The stomach is a boy
The Kipsigis term for an uncircumcised male chsgd‘ng’etet’ and is associated with

childishness and all that comes with it. This prbveontains a metaphor whereby the
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stomach is directly referred to as a bokis proverb is usually used to comment on times

when someone serves more food than he or shergah.fi

28. Ka kotok Kuna kele bo mugung’
Kuna has been discovered to be limping

This proverb is an allusion to the story of a mamad ‘Kuna’ who had a deformed leg
and because of that, no girl would agree to bedois&ife. He eventually found a bride
by concealing his deformity. Fortunately for himedding ceremonies in the Kipsigis
traditional society are done during the night sodacret was safe until the following day
in the morning. When the bride discovered her hngha Kuna she began screaming but
there was nothing else to be done since divorceawaboo.
This proverb is often used to comment on a sitnatibere a concealed fact comes out.
This proverb contains alliteration:

Kakotok Kunakele bo mukung’

This makes the proverb very musical.

29. Mo kibelchindos kirokwo aeng’

Two sticks are not burnt at the same time
This proverb draws the analogy two sticks being burnt in separate fireplacesthsy
same person, with a person who tries to accomphshdifferent tasks all at the same
time. This proverb has a literal meaning that yannot accomplish two tasks at the same
time because the results will not be perfect. igliSh equivalent is ‘you cannot serve

two masters.’
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30. Ngo butyl teta keringet ko molong’u ak buteegu

When a cow falls into a pit, it will not climb uptlvall the hair.
This proverb means that though a cow may not getad if it falls on a pit, some form
of damage will still have been done. There is the of a metaphor to refer any situation
whereby someone has gone through an experiencehmhwnay not have visibly
affected him or her, but the truth of the mattethit the person will undergo some form
of change. The metaphor makes the proverb morkc#xp understand and easier to
learn.
This proverb is often used to comment on the effeftsomething and to advise people

against doing harmful things.

3.3 Conclusion

This chapter has dealt with the stylistic devicestained in Kipsigis proverbs. From this
stylistic analysis, it is evident that Kipsigis pesbs contain several stylistic devices.
They include sound patterns like alliteration, rleyrassonance and consonance. These
sound patterns make these proverbs to be mudmgahmical, memorable and generally
pleasant to listen to.

In the first chapter of this study, the asserticaisvthat a speaker may choose to use a
proverb for stylistic purposes. These purposeshae achieved in these stylistic features
of the proverb. A speaker may want to capture ttemfion of the audience and one way
to achieve this is by the use of a proverb bec#@udeviates from the norm of normal use

of words.
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The other stylistic features included personifi@ati allusion, analogy, metaphors,
paradox, hyperbole and ellipsis. Generally, all fineverbs have a balanced structure.
Each of these features makes the proverbs unigdestiactive as they create a vivid
picture and emphatic effect in the mind of the beafhe issues being dealt with are
better understood by the use of these devicesegtsetloke profound thoughts among the
people.

Several cultural aspects came out in the analysiBeoproverbs and the people’s belief
system is brought out. Metaphorical proverbs usexcepts that are familiar to the
people for example cows, arrows, gourds, and nash&gld animals including hyena,
elephant, antelope and so forth.

The deep knowledge and insight exhibited in thevemros was something that was
particularly striking. The full impact of a provedan never be appreciated until it is
analysed. A notable fact is that the sound patteamdained in the proverbs disappear

once they are translated. Hence they can only jogeshin the original language.

69



CHAPTER FOUR
DATA ANALYSIS, DISCUSSION AND APPLICATION OF RELEVA NCE
THEORY

4.0 Introduction

This chapter presents the collected data which citnee establish the functions of
Kipsigis proverbs in the modern society. The questithat were asked were geared
towards finding out the peoples’ views, opinionsl attitude towards the proverbs that
would give a picture of the overall functions oétpbroverbs. The data was analysed using
Content Analysis. The results of the findings whién be discussed using the Relevance

Theory.

4.1 General Information

The interview was conducted among the residentsapletundo Division. The ages of
the respondents varied and so did their knowledgKipsigis proverbs. Eight of the
respondents were aged 40 and above and they areevstd in the ways of the land.

They appreciate the initiative taken to learn nedveut Kipsigis proverbs.

4.2 Content Analysis on the Functions of Kipsigis i®®verbs in the Morden Society
The research objectives were:
I.  To establish the attitude of the Kipsigis speakerards the Kipsigis proverb

ii.  To find out the functions of the Kipsigis proverbthe contemporary society
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4.2.1 Unit of Analysis

Individual respondent’s answers to the questiokRedsonstituted the unit of analysis.

4.2.2 Content Categories
This constituted:
I. Attitude towards the proverb
ii. Role of the proverb
iii. Why proverbs are used instead of plain statements
iv. Use of proverbs by the educated members of thetsoci
v. Individual use of the proverb
vi. Examples of proverbs
vii. Examples of proverbs connected to a story
viii. Relevance of proverbs

ix. Opinion on people who use proverbs

4.3 Results of Content Analysis
After analysing the responses in the questionnasmg the method of qualitative

analysis, these were the results:

4.3.1 Attitude of the people in Kapletundo Divisiortowards Kipsigis Proverbs
The attitude of the people towards the proverbdaidis a variation. The respondents in
the age bracket of 15-25 years used the termsitibadl,” ‘way of avoiding

confrontation,” and ‘important sayings used by edderhis group of respondents can be
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said to have a non-committal attitude towards tlowgrbs. These respondents say that it
is the old people who see proverbs as importard.pitture presented by the respondents
in this group is that proverbs are good, but notliem to use.

According to the respondents in the age brack@6e89 years, proverbs are used by the
elders who are wise in order to educate the yooitbnibrace good morals. They see
proverb use as something that is gradually losiagsignificance since they have now
been left to the old and the politicians when asdsirey public rallies or barazas. The
picture that comes out here is that this group idengroverbs to be important tool for
the old to teach the young. This category of redpats does not own proverbs but see

them as tools for the elders. Hence they are alsecommittal.

The respondents of ages 40-59 believe that provedis’ a society. They add that the

youth are not ready to embrace proverbs becaugeségethem as ‘analogue’ and a waste
of time. Also, they indicated that the youth comesithe use of proverbs as beating around
the bush. The people in this age bracket see dysvas a heritage from thousands of
generation. Again, they feel that proverbs are irtgnt in order for the society to remain

intact and should not be forgotten. The generaupgcpresented among the respondents
in this category is that they have some attachrieeptoverbs. Hence they uphold the use

of proverbs.

Proverbs among the respondents aged 60 and ab®waportant sayings which can be
used to tie the community together. In additiorgverbs remind them of the historical

events in the community that steer the presentrgdoe towards making the right
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choices. According to them, proverbs are seeneasetlerence point in making decisions.
It is almost like a spiritual guide to the membasshey are seen as sacred. They add that
no one can dispute the truth behind a proverb aydree disregarding them is a fool
because questioning the legitimacy of a provettkésdoubting the wisdom and counsel
of the elders. For this group of respondents, plmare part and parcel of their lives.
They view proverbs as a heritage from their anesstdich should be passed down to

the next generation.

To summarise on attitude towards the proverb, tieeeevariation in terms of the age of
respondents. The young speakers do not own theeio®was they see them as traditional
hence a non-committal attitude. The second grougwkine value of proverbs but state
that they are for elders. The third group who acsthy of middle age have an attachment
to the proverbs as they see them as a heritagtorAke elderly, they are totally for the

proverb as it connects them to their past.

4.3.2 The Role of the Proverb in the Present Socyet

The respondents were asked on their opinion onhehgtroverbs played any role in the
contemporary society. The respondents in thedmstip all agree that proverbs had roles
to play if they are used in the right context. Tlaeld that as long as the person who is
being talked to using a proverb also understamhgy, will be effective. Furthermore, they
give the contexts of public rallies, barazas, nmgstiand songs as situations where they

have heard proverbs being used. Some of the resptsdave the theoretical uses of
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proverbs which they might have been taught in scfavoexample, to warn, educate, to

advise, and to build a language.

The second group of respondents believes that gyevyaay a number of roles in the
modern society. First is that proverbs are usedotmmunicate age-old insights to the
young. Another one is that the elders use theseepns to condemn any wrong doing or
undesired behaviour by any member of the societgvan to warn on an impending
danger. In addition, proverbs are used by the speak display their linguistic prowess
and knowledge on the ways of the land especiallydlitical candidates who want to
appeal to the older generation. Furthermore, phsvarre used to shorten what might
have become a lengthy speech. Another role of ttveepb according to them is that it is
used to unite the people together and remind thiether common heritage especially
for political self-gain. What comes out in this @gory is that proverbs are regarded as

ceremonial, to be used in certain functions.

According to the respondents in the third groumvprbs have a number of roles. For
one, the use of proverbs is a sign of leadershgigrathat is highly valued especially by

the elders. They are also used to conceal infoomahat may get to the wrong ear, for
example, if there were people from other commusited the message was highly
confidential, proverbs would be used. In additiprgverbs are used in meetings; political
or otherwise to teach others. Furthermore, proveaal®s used to compare similar

experiences that might have happened in the p&st, Aroverbs are used to warn people

against bad and evil practices.
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For the respondents in the fourth group, provedisesa special role in the society

because they are authoritative in nature. A provera voice of reason where there is

confusion. It can warn, advice, correct, encourage even restore any damage done. In
other words, it is a cure all used in season artdbseason. They believe that proverbs
are truthful hence no one can dispute the trutleyTddd that once a proverb has been
uttered, a wise man does not need to be told anythlise. Furthermore, proverbs are a
source of wisdom and those who seek to learn theonbecome wise. They also add that

proverbs are used to conceal confidential inforomati

In summary, proverbs play a number of roles whiaiiude advising, teaching, warning,
correcting, encouraging members of the society.yTo@n also be used to conceal
information, settle a dispute and summarise arseté Proverbs can also be used to

display linguistic prowess especially for self-gairpolitics.

4.3.3 The Reasons Proverbs are used Instead of RPI&tatements

The response given in this question is almost amaitross the four groups. According to
the first category, proverbs are used instead ahplirect statement in order to provoke
someone to think deeper. Another reason is to ayspisdom. In addition, proverbs are
used to reach a targeted group. Also, they are wsadoid direct confrontation with the

audience. The other reason is that proverbs stiengin argument and stress a point.

According to the second group, proverbs are usethéywise to keep the un-informed

guessing as to what is being said. Proverbs apesgb®lite way of achieving an objective
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for example when you know that saying it in plaiords would sound rude or may be

hurting. In addition, proverbs help the recipiemtriternalise the message.

According to the respondents in the third groupyprbs are used to attract the attention
of the listeners. Another reason is that it is mmavincing to use a proverb than a plain
statement especially when trying to reconcile vayparties. Furthermore, proverbs are
used to hide the secrets of the community. Provarbsalso used to pass a hidden or

indirect message to someone.

The reasons given by the fourth group is that piatements can be forgotten but a
proverb cannot as they are passed from age tofagpther one is that proverbs remind
people of past events and so they are used to pkrople that what may be happening

has happened in the past hence they should leamtfrem.

In general, the various reasons given in the diffeicategories as to why proverbs are
used instead of plain statements can be summaaiséddllows: To start with, proverbs
help in the preservation of the Kipsigis traditibnastoms and values. Next is that they
are a way of educating people especially the youlb are prone to disregarding the
advice given to them. Another reason is that piovehelp in avoiding direct
confrontation that may arise if one is told thetrin plain words. The next reason is that
proverbs help in shortening the length of one’sespebecause they are brief and to the
point. In addition, proverbs are used to draw thliension of the listener as they are
indirect statements which have an aesthetic vaieeefore breaking the monotony of

plain speech. Furthermore, proverbs are used wispeaker wants to conceal something

76



from a stranger. Also, they are a sign of wisdoeadership and linguistic prowess.
Finally, proverbs create a vivid picture in the thiof the listener which enhances

understanding and the lesson may not easily betiam

4.3.4 The Use of Proverbs among the Elite in the Sety

This question sought to find out whether the efitthe society used proverbs.

The respondents had a similar opinion on this dgueghat when context allowed, the
elite used proverbs. In other words, western edutatoes not prevent one from using
proverbs in Kipsigis. A discussion with one of tespondents indicated that the elite
who are 50 years and above are the ones who fiythised the proverbs on a regular
basis when the context allowed. The elite aged dérsy and below may know the
proverbs but only used them sparingly when promgtedio so and when context
allowed. As for the youngsters, many of them do e the proverbs. A number of
reasons were given to explain this. First is thme$ have changed and Kipsigis proverbs
are not taught in schools because they are nbeisyllabus. Parents also do not mind if
their children do not pick up the proverbs becahsg want their children to pass in their
examinations. The children too do not go beyondt\ima teachers teach and unless one
is born and brought up in an environment that parese proverbs, they may not learn

them.

Another reason given is that of context. The adald know the proverbs but where they
are working in may not be the right place to usenthWhat came out is that the elite

would use proverbs when they are with the elderi; @ meeting where the context is
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appropriate. The general picture is that the cdatemder which the elite can use
proverbs were increasingly becoming less and leskeacontact between the old and the

young was gradually decreasing.

4.3.5 Individual Use of the Proverb, Reason and thiérequency

This question was posed to the respondents in awefind out whether they as
individuals used proverbs in their conversatiorfseifl responses were varied.

The responses in the first group were that for saimey did not use proverbs often
because they were in school most of the time. Heweome said they knew their
Kiswabhili and English equivalents and they somesimeed them in writing. For others,

they did not see the need to use proverbs as thdg express themselves in other ways.

Those in group two responded that they sometimesl tise proverbs whenever in a
discussion with friends at home or with family mesrdbin order to emphasise a point.

Others stated that they used proverbs when comgevgth the elders.

According to the respondents in group three, sofrthem used proverbs occasionally

when giving advice may be in a special gathering oreeting of the elders.

In the fourth group, the respondents stated thet tised proverbs regularly whenever in

a meeting to give advice or when putting acrossiatp

The general picture presented here is that resptsdged 60 and above were the ones
who faithfully used proverbs in their conversatiom it a meeting or even at home in a

normal conversations. For the other respondentsecesly groups two and three,
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proverbs are used occasionally when context allovedor the younger group aged 15-

25, their proverb use is quite minimal.

4.3.6 Examples of Kipsigis Proverbs

The respondents were asked to list down the Kipsigoverbs they knew. This was
aimed at attaining two purposes; one was to adihdolist of proverbs that had been
collected. Secondly was to gauge the respondeniewledge on proverbs. One’s
knowledge on proverbs was determined by the numbgroverbs one was able to quote

and also the commonness or otherwise of the proverb

The proverbs in the first group are common and mainthem have a literal meaning.
Some of these proverbs were repeated by diffeempondents across the four categories.
This shows that these proverbs are often quotedehtrey are easy to remember and
also to understand. They are thus classified asramproverbs.
These are the proverbs they gave:
1) Isopchi met

(The head cures)
2) Kibai chi kosich kong’

(When a child matures, he or she begins questicauitigority)
3) Kirgiit muitaet

(Patience is a bull)
4) Kitindoi kariik ama kitindoi konyan

(Arms are rested but not eyes)
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5) Ma kiyumen sasur yemaen keeb
(We don’t shelter under a wild banana then cubwi after the rains)
6) Ibuti teta agobo kelyek ang’'wan
(A cow fall yet it has four legs)
7) Ngo samis murian kobo kot nebo
(A rat though rotten belongs to its owners)
8) Ma ng’uchin ke kimaget somisio

(The hyena does not smell its own stench/ badness)

The proverbs in the second group are a mixtureofraon proverbs and the uncommon
ones. Many of these proverbs have a figurative mgars compared to the proverbs in
group one, those in group two exhibited more kndg#eon proverbs basing on the fact
that most proverbs in group two are uncommon. Sohtbe proverbs are also based on
Kipsigis narratives.
These include:
I.  Kibendi mutyo amachei kel
(Tread carefully to prevent foot from making noise)
ii.  Kibire mat ko lo
(Fire is put off afar)
iii.  Kurege kapng'atat
(People of similar backgrounds attract)
Iv.  Kiyome sanian koi let

(Parents benefit from a generous son-in-law)
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v. Ngo samis murian kobo kot ne bo
(A rat though rotten belongs to its owners)
vi.  Kolkol ngetundo ama ame arekyik

(A lion though fierce does not eat its cubs)

The proverbs given by the third group are a mixtafecommon and uncommon
proverbs. Some of these proverbs are based on estts which require some
background knowledge before they are understood.ekample, the uncommon ones
are:
I.  Betut ne bo kipnyoliet ko bo
(The day of kipnyoliet is fixed)
ii.  Kimalian ko nogu
(Whoever does not take heed will face the consemps)n
iii.  Kikitechi Mokonjoi amakas
(Mokonjoi was warned but did not take heed)
The proverbs given in the fourth group were mang aere a mixture of common and
uncommon proverbs. Some of them contain archaicsvdrhe proverbs in this category
exhibit deep knowledge of Kipsigis proverbs. Thasi archaic words include:
I.  Kimalyan konogu
(Whoever does not heed to warning will face consageas)
ii.  Teetki maat
(Cow gave birth to fire)

ii.  Ma kilakta ngor chebuut
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(Do not put on clothes that have a caterpillar)
iv.  Ma kibiren tany maat
(Don't beat a cow with fire)
v.  Ma ki yamdos sorbuch ak kite
(We don’t combine a coward with an woemcised mother)
v. Ma kirokengechabasne bo chi
(Don't use someone else’ bangle to make your own)
vi. Mokombeu chepyoso
(A woman saves for a rainy day)

The words in bold are archaic and can only be wgtded by those who are elderly.

4.3.7 Proverbs Connected to a Story
This question was meant to check the respondemswledge of the proverbs. If a
respondent could give the origin of a proverbndicated that he or she had a deeper
knowledge than the one who did not.
Two of the respondents in group one could not ging proverb that is connected to a
story while two others were able to. This suggestsariation in the respondents’
knowledge of proverbs despite being of the samebeayeket.
The proverbs given were:

I.  Ma kisase kapchi ko ma kiru

(Do not despise a homestead before you spend there0
ii.  Ma kibelchindos kirokwo aeng

(Do not burn two sticks at the same time)
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In the second group, three of the respondents amatictite any proverb connected to a
story while one of them did give. This indicatedfetence in exposure to proverbs
among respondents of the same age bracket.
They include:
I.  Chepkisas ko tatun kechame
(Whoever is despised will one day be loved)
ii.  Kitatkei makat ak sot
(The hideskin and the gourd equalised)
ii.  Ki kitechi mokonjoi a makas

(Mokonjoi was warned but he did not take heed)

The third and fourth groups did not have a probleriting the proverbs connected to a
story. This indicates that they have deep knowleolgehe proverbs. In addition, the
proverbs that were cited were not repeated in thergroups.
These proverbs include:
I.  Ndi yae ne mie iyachinike, iyae ne ya, iyachinike

ii.  Ndo ngitee kegas

ili.  Chame ndiboe ne bo koin, ko boto neng’'ung’

iv.  Kibagenge ko kimnat

v. Chepkisas ko ta tun kechame

vi. Ko kotok kuna kele bo mugung’

vii.  Ng'wan ko bo chi, anyiny ko bo tiony
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In summary, a difference in exposure to proverbs m@ed among the respondents with
the older respondents showing deeper knowledge than younger respondents.
Variation in knowledge among respondents in theesage bracket was noted in groups

one and two.

4.3.8 Relevance of Proverbs in the Modern Society

The response in this question was almost similith& respondents were of the opinion
that proverbs are useful. The younger respondemtgever were non-committal about
their use of proverbs. The picture created hetbasproverbs are ceremonial rather than
something that occurs unconsciously in daily cosagon. The older respondents
stressed the importance of proverbs so that thaytw® forgotten and that they are
passed down to the next generation. They addedittivedhs important for the young
generation to learn proverbs in order to preservBure and avoid taboos. They
acknowledged the fact that the world has changedtzet a new culture was settling in.
They added that preservation of culture began thighparents who had the responsibility
of teaching their children what they were also tdaugy their parents. Furthermore, they
stressed the importance of proverbs in curbing inanbehaviour. In addition, they
stated that children should be taught to appreqedeerbs at a tender age so as to make

them develop the right attitude towards them.

4.3.9 Opinions on the People who Use Proverbs
Respondents across all the ages highly regardee tibo know and use proverbs. They

added that it is a sign of wisdom, loyalty to thalture, leadership and admirable
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speaking skills. This indicates that proverbs aleied and their functions are recognized
by the members of this society. Even though sontheyh may not use them regularly, it

does not mean that they don’t value them but déetors could be the reason they don't.

4.4 Discussion of the Findings

This section aimed at establishing the functionprolverbs. The questions sought to get
the peoples’ feelings towards the proverbs in lighthe changes in the society. These
guestions were geared to establish the functionthefproverbs. The aspects that were
identified for investigation under functions incedithe attitude towards the proverb, the
situations under which proverbs are used, why phsveare used instead of plain
statements and the relevance of proverbs in theemosbociety. Individual use of the
proverbs was also investigated and whether the efied them. Respondents were also

asked to list the proverbs they could remember.

What came out is that there is a varied attitudeatds the proverb depending on one’s

age. One’s attitude towards the proverb determitexther they shall use them or not.

According to the first category of the respondeptsyerbs are traditional tools of speech
used by the older people. The second category Maiiars opinion that they were
traditional but they were important. The impress®that these proverbs still exist in the
society because the elders use them. The eldetiseoother hand, expressed regret that

the young generation may not be ready to embrazesh of proverbs due to changes in
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the society. On the role of the proverbs, they wed in different situations to teach,

warn and advise.

One factor that determines the attitude towardveiss is the setting or the physical
environment where one is brought up in. Since thpsigis proverbs are learnt in
Kipsigis, those who are brought up in a rural gethave a head start because they are
likely to understand the language. This enhanceis likelihood of picking up a proverb

and understanding it.

Secondly is education which brings about exposaoralltsorts of modernization. Some
schools especially the so called ‘Academies’ insistno vernacular policy. This means
that the young generation will not use mother-tenéar the better part of their school
life. This factor has affected even those in thealriareas as the Academies have
infiltrated everywhere. In Public schools, mothemndgue may be used but then Kipsigis
proverbs are not included in the syllabus. Educa#itso means that the youngsters are
always in school even when they should be on hglisecause there is tuition. This
means that the contact between the old and thegybas reduced. With education also
comes bilingualism hence the young can opt to sjpeahther language when they are
with their peers or even their parents. Educatibects people of all age groups because
after school one might get a job far from home Wwhiteans most of the time he or she

will be using English or Kiswahili.
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The context therefore might not allow one to learmse the proverbs he or she knows.
Generally, times have changed and so have theralufactices. Those whose way of
life may not have been affected in a big way aeebople aged 60 and above. Those
aged 60-70 may have received formal educationhmitontact between them and their
parents was enough for them to learn the ways efsttiety. The setting under which
they also grew up was not affected much by westation as compared to those in the

middle age.

Since proverbs were and still are learnt orallyirttuse and continuity lies on the
speakers themselves. As a linguistic tool, proveatss powerful and can be used to
advise, teach, warn, correct and even curb a tlosvever, their effectiveness depends
on a number of factors which include context andiviidual interests. In the past,
learning of the proverbs came almost automaticalycompared to the contemporary
society where a young speaker has to have an stteréhem so as not to brush them

aside as traditional.

In summary, proverbs are still useful in the societly that the contexts under which
they can be used are becoming less. Speakers whelaerly use them faithfully as
compared to the others. This is because of theiustin the society. They are the ones
who guide the young in the right way. They are ldaglers and so more often than not,
they will be the ones to advise, teach and warre [Dkal media like Chamge FM and
Kass FM also play a role in that they feature guegho may use proverbs. Also,

proverbs that are used in songs become common.
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4.5 Application of Relevance Theory to the Findings

This section seeks to explain the findings of thBorimation above using Relevance
Theory. The objective of the questionnaire was dirak establishing the functions of
proverbs in the modern Kipsigis society. In seekiagfind out the people’s attitude,
feelings, opinions and concerns towards proved&ral questions were asked. From the
presentation of the results obtained, a numbessidds are highlighted and discussed

using Relevance Theory.

4.5.1 Attitude, Use and Relevance of Proverbs

The findings indicated that respondents aged 1%&%®rally regarded proverbs as a
traditional method of communication hence they didt use them much. The
respondents aged 40-59 pointed out that provedb#gortant and that they used them
once in a while when the context allowed. As fog tlespondents aged 60 and above,
proverbs are a heritage from their predecessorsehfiey used them often for several
reasons among them to teach, warn or even setligpate. Thus a variation in proverb
usage among the different age groups was notednlthus be suggested that one’s age
determines the attitude towards proverbs. Thitudtiin turn determines one’s readiness

to use the proverbs.

The varied attitude towards the Kipsigis proverbsnag the speakers can be explained
using Relevance Theory by Sperber and Wilson (198%/In Relevance Theory, what is
relevant to one individual may not be relevantrother one. The Cognitive Principle of

Relevance states that: Human cognition tends tmdmed to the maximisation of
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relevance. The human brain automatically picks wtheéms to be relevant while
ignoring other stimuli in the environment. It ca@ idustrated in the way in which people
have different tastes for music. When a song isdhdesteners react in different ways
depending on their preferences. One may increas&dlume of the radio, another one
may reduce it and another one may switch off tligoraltogether. A number of reasons
may be used to explain this for example matterfaibh, age, fatigue, language and so
forth but all these reasons can be explained mgesf relevance. If some stimulus is not

relevant, then it may not be worth the attention.

Relevance is assessed in terms of, context, ceotgxtitive environment, cognitive
effects and the processing effort. When puttingpsera message, a speaker wants to
choose words that best describe what is in his niihd hearer on the other hand expects
to be told what is going to be relevant to him/hHEnis is the meaning of the phrase
utterances raise expectations of relevaides human cognitive system automatically
picks what is relevant and ignores what is not beeaf the connection between context

and cognitive effects.

As another illustration, if a man is walking ancenthhe steps on a piece of paper, he
might not even notice it or if he does he might @iyngive it a glance and continue
walking. On the other hand, if he steps on monbg, first reaction will be to cast a
second glance to determine the value then he mstgptto pick it up. This is because the
piece of paper was irrelevant but as for moneyais Wighly relevant. Therefore the brain

paid attention to the money.
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When it comes to the use of proverbs, the highdéidhtactors of context, context-
cognitive environment and cognitive effects com® iplay. To begin with, context can
be what preceded the proverb and what will follbwtican also be the physical setting
of the utterance so that the speaker considershehétis the right setting for a proverb
in terms of who is being spoken to. The speakdramihsider the age, origin, sex among
other factors that may affect the understandingappropriateness of a proverb. In

relevance theory, relevance under a context is esipéd.

Second, for a speaker and a listener to undersgaal other using proverbs, they must
have a mutual cognitive environment. Cognitive emwvnent include cultural
knowledge, education, norms and values of the gga&perience, belief system and so
forth which the hearer and the speaker must haveommon. A mutual cognitive
environment is normally shared among members of game culture. Cognitive
environment will form the background with whichitgerpret the proverbs used. This is
because proverbs borrow much from the culture o€oanmunity. The cognitive

environment is what will combine with context tel cognitive effects.

Third, is the processing effort that is requiredotocess a given proverb. According to
Relevance Theory, the processing effort requiregrbmess a given input determines its
relevance hence its use. To put it simply, the ggsing effort is the amount of mental
energy required for the understanding of an utta¥aiihis processing effort is affected

by a number of factors discussed and illustratéovine
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I. Recency of use: the more recently a word, a conepstound, a syntactic
construction or a contextual assumption has beed, uke less processing effort
required.

ii. Frequency of use: the more often a word, a concapsound, a syntactic
construction or a contextual assumption is used,l¢lss the effort required to
process it.

iii.  Linguistic complexity: the more linguistically cotex a word, phrase, a syntactic
or phonological construction, the more processifaytat requires.

Iv.  Logical complexity: negative expressions such gsossible, doubt, and so forth,

cause more processing difficulties.

In relation to proverbs, its recency, frequencygliistic and logical simplicity will

require a less processing effort. The reverse latdds true because proverbs come in
different forms. Some have archaic words wheredserst have common words.
Similarly, some are logically and linguistically mplex whereas others are not. In
relevance-theoretic terms, other things being equmd greater the processing effort

required, the less relevant the input will be.

Finally, we have Cognitive effects. These are theughts that are ignited in the mind
when the brain picks up stimuli. According to Spgriand Wilson (1995), an input (a
sight, a sound, an utterance, a memory) is releiaan individual when it connects with
background information he has available to yieldatesions that matter to him which

could be answering a question he had in mind, impgohis knowledge on a certain
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topic, settling a doubt, confirming a suspiciongcorrecting a mistaken impression. They
add that an input is relevant to an individual whterprocessing in a context of available
assumptions yields a positive cognitive effect. dsifive cognitive effect is a true

conclusion, this is compared to a false concluswich they say are not worth having.

(Sperber and Wilson 1995: 3.1-2).

According to them, the most important type of cageieffect achieved by processing an
input in a context is a contextual implicatiorhis isa conclusion deducible from the
input and the context together, but from neith@uimor context alone.

In relevance theory, an input is relevant to anividdal when, and only when, its
processing yields such positive cognitive effeétso, relevance is a matter of degree, all
inputs may be relevant but with different degreesde what makes an input worth
picking out from the mass of competing stimuli @& just that it is relevant, but that it is

morerelevant than any alternative input available tauthat time.

From the above discussion, it can then be sumnthtizat the members of the older
Kipsigis generation have a richer context and dognienvironment to understand hence
use proverbs as compared to the young generatiomvaly not be equipped in this way.
This is because the setting under which the oldeple grew up in is different from the
one the younger people are in due to modernizatibme elders understand the culture
better than the young because many of the culagpdcts that are reflected in proverbs
were practiced in their time. This explains thessawhy proverb use is prevalent among

speakers aged 60 and above. They have gatheredhearnperience, knowledge, lessons,
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and so forth to be used in comprehending a proviéris. also explains why proverbs are

seen as a traditional or ‘analogue’ way of speakiynthe young people.

To the young people, the use of proverbs may noeleant due to the little knowledge
they have on the same and the amount of mentajetiee brain will need to process the
proverb. The more processing effort a proverb meguithe more irrelevant it will be for
them. To further illustrate this, the proverbs tlhadre given by the first and second
groups of respondents (15-39) are those that arglsj common and most of them have
a literal meaning. These include:
I. ~ Ma ng’uchin ke kimaget somisio;
(The hyena cannot tell its own badness)
ii.  Ma ki yumen sasur ye maen keeb;
(You cannot shelter under a wild banana then albwin after the rains)
ii.  Kitindoi karik, ama kitindoi konyan.
(Arms are put aside but not the eyes)
iv.  Ma ki sase kapchi ko ma kiru
(A homestead is not despised until you have siheme)
The examples of proverbs above can be said toreethe least processing effort because
in terms of recency of use, they are commonly glioteeonversations or songs. In terms
of frequency, these proverbs and almost all thevgotas in group one are often used.
These proverbs are also linguistically simple it tihey are every day words. In terms of

logical comprehension, they are easy to process.
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It can therefore be deduced that the processingtefquired to interpret a given proverb
determines its commonness and simplicity. For €spondents in category one, they can
easily remember or even understand a proverb wdooltains words that are familiar due
to their frequency and recency as well as beingcédly and linguistically simple. In

addition, context also helps in the comprehensiocgss.

The next sub-section will illustrate how a provesiprocessed in the mind, making use of
the relevance- theoretic process. This is meaekpbain why some proverbs are said to
require the least processing effort, making themrmon whereas other proverbs require
a more processing effort hence termed uncommon.céhgrehension process is also
meant to show the fact that a proverb can only rerstood if the hearer is equipped

with the background knowledge with which to undamsit it.

4.5.2 The Comprehension Process

The comprehension process will now be discusseakeflos have been given possible
contexts because in relevance theory, contextualications are obtained from the

combination of both the context and the contexassLmptions.

Example 1

Context:X and Y are both lovers of the bottle and so theydxinking buddies. One day,

X had to be hospitalised having taken one too maMiien Y heard this, he really

laughed his heart out and went telling the neigihdtothe drunkard is in the hospital.’

One of the elders heard this and gave the provadwb

Mo ng’uchin ke kimaget somisio
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(A hyena does not smell its own badness)
As a starting point, the addressee assumes thattdrance will be optimally relevant to
him on hearing this proverb. In following the pathleast effort, the hearer infers the
meaning of the proverb from the meanings of itsstiturents and builds a metaphor that
Y is being directly compared to a hyena. In leximadadening a word is used to convey a
more general sense than the encoded one. Broadeninggered by the search for
relevance. This will involve the construction of Bdc concepts based on information
made accessible by the encyclopaedic entry ofribeded concept. What we have in this
case is a metaphorical extension. A metaphor irgltloe hearer to view a concept like
something else hence the original concept of ‘kietaipe hyena has been broadened and
used in a wider sense and transferred to someonawaly have similar traits. From the
cultural knowledge he activates his encyclopaediryeof the concept ‘hyena’ to get
contextual assumptions which may include:
I.  The hyena is an ugly animal

ii. It has shorter hind legs

iii. It is a scavenger

Iv. Itis considered unclean

v. The hyena s all the above but does not see it

These contextual assumptions which are also stiorgdicatures combine with the
context and a selection process takes place tladtsd¢he characteristics from hyena to
fit Y. This will yield the implicated premises b&o

I.  Yis like the hyena
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ii.  He is laughing at his friend yet he also drinks
iii.  He calls his friend a drunkard yet he is also one
iv.  He can suffer the same predicament
The contextual conclusions will be that:
I. Y is equally bad or even worse.
ii.  The proverb is used to ridicule people who are lqticjudge yet they also have

their own weakness.

Example 2

Context Jane has just been to her aunt’s house where sheoked the poor condition in
which they are in. Her aunt’s hut is leaking andréhis hardly anything to eat. The
husband is always out drinking. When Jane gets hanke, she is asked how her aunt is
fairing on and her opening statement is:

Kitindoi karik a ma kitindoi konyan

(Arms are laid aside but not eyes)

Then she gives the report of her aunt’s conditi@t she is struggling.

The hearer in interpreting the meaning of the almeserb takes a consideration of the
context under which it has been used. His encyeldigaentry of the concept ‘karik’
which means ‘arms’ is activated. From the cultikrawledge, the hearer knows that in
the past, it was not allowed for one to get intmeone’s house with arms, so they were
left outside. Having enriched the utterance in théy, the hearer then begins drawing
contextual assumptions as follows:

I.  Eyes always take in the immediate surroundings
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ii.  Some things don’t need to be said but just observed

iii.  Alot can be learnt through perception
From the above assumptions, the hearer may draviollog/ing contextual implication
as to the meaning of the proverb:

I.  An observant eye never misses a thing

Example 3
Context: Members of a church had gathered to ptam they were going to host the
visitors they were expecting. It was decided that\isitors be hosted in different homes
to avoid congestion in one home. Among those whionteered was a member who
seemed needy as compared to other members. Whgndisgersed, some women
brought up the issue wondering how that member g@ag to manage and their
conclusion was:
Ma kisase kapchi ko ma kiru
(Do not despise a homestead before you spend there)
In following the path of least effort, the hear@stf enriches the utterance by adding
‘poor’ to ‘homestead’ because people normally urater their ability. ‘Spending’
symbolises interacting with them or giving themhamce. The hearer then relates the
enriched explicature to the context to yield théofeing contextual assumptions:

i. Do not be quick to pass judgement

ii.  Appearance might be deceiving
The contextual implication will be that:

I.  We should not doubt someone’s abilities beforeeaer who they really are.
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This proverb has a literal meaning hence a litttcessing effort is required to interpret

it.

Example 4
Context: Luke has been living with his uncle whe baen paying for his school fees. He
has been helping in the farm as a way of gratit@®.completing his fourth form he
went back to his home and told his father he wasgomg back. His father then told
him:
Ma ki yumen sasur ye maen keeb
(You cannot shelter under a wild banana then alwwn when it stops raining.)
The comprehension process will be like this:
The hearer takes the path of least effort by camsid the interpretations that first come
to his/her mind. In her mind, the encyclopaediayenf the concept ‘sasur’ is activated
whose meaning is a wild banana. The entry willudet

I.  Grows like a banana

ii.  Has long, wide leaves

iii.  Gives a good shelter during rain
From the above background knowledge, the hearérbedin selecting features of the
above metaphor to be transferred to the referentha context. Luke’'s neediness had
made him take shelter in his uncle’s home but rwat he has finished school, he wants
to cut the link with him. The uncle is being likeh& ‘sasuriet’ which offers shelter

whereas Luke is the one cutting it. Neediness iisgoé&ened to rain which brings out the
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fact that it may still occur. Since metaphors workweak implicatures, the hearer will
draw contextual implications such as:
I.  Luke is being ungrateful
ii.  He does not think about the future
iii.  He might still need the help from his uncle
By using the information from the context and thétwral knowledge of the plant, the

hearer gets to arrive at the meaning of the proverb

Example 5

Context X arrives home and as he sits down, he says tiamgy:

Ibotet kiam seroi

(Idling around leads to the eatingsEro)

According to Sperber and Wilson (2004:615), utteeancomprehension involves
constructing hypotheses about explicit content asl s implicated premises and
conclusions. In order to detect the propositionregged, the listener fills in the
conceptual gaps of the proverb which may be anmiptete logical form encoded by X's
utterance. This will be done through the procesdeeference assignment, and other
pragmatic enrichment processes.

First of all, the hearer assumes that the utteredevant to him in accordance with the
Cognitive Principle of Relevance. From his cogmtienvironment, he knows that this
proverb alludes to a story of a family who had gonéfor no particular reason only to
arrive home and discover the cow had given birtit©own and eaten the placenta hence

its death. Had they been at home, the couple woaNe helped the cow and it would not
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have eaten the placenta. The owners had no othiendput to slaughter their cow after
negligence as they had gone away from home. Thesnainthe cow ‘seroi’ will be
retrieved from the encyclopaedic entry for proaagsFollowing the path of least effort,
the hearer will begin enriching the utterance sot@sget the possible contextual
assumptions which may include:

I.  Due toidling, the only cow had to be eaten ( kgydlwners)

ii.  The owners are to be blamed for the death of tiae co
The above premises have to be related to the dooftékarriving home and immediately
uttering the proverb. Hence:

I. X had gone out

ii.  On his arrival he quotes the proverb
From the contextual assumptions above, the hearethen combine with the context to
have the following contextual implication:

I. X is confessing that he did not do anything corddive that day
The interpretation of the proverb above requirest the hearer sees the link between
what is linguistically encoded in the proverb ahd tssue of wandering aimlessly. The
listener also needs to be familiar with the geneiatlom of the proverb.
The proverbs discussed so far are generally emsierderstand and use, this makes them
memorable. Even for a Kipsigis speaker who claimista know any Kipsigis proverbs,
guoting one of these proverbs to him or her cdhnstike sense with the help of context.
In contrast, the proverbs that will now be discdsaee those that generally require more
processing effort. Consequently, these proverbsuacemmon and for some, they can

only be understood by speakers who are older iraadehis is the reason why they were
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obtained from the respondents aged 40 and abovst Jang speakers may not even
attempt to comprehend some of them because thaiarahd unfamiliar terms may put
them off. In Relevance Theoretic terms, their iptetations may not yield any cognitive
effects. These proverbs include:
I.  Yakwaai let

ii.  Ma kiyamdos sorpuch ak kite

iii.  Kimalyian ko nogu

iv.  Ma kiroken ke chabas ne bo chi

v. Teet kii mat

Their comprehension process is discussed below.

Example 6

Context B has just heard tha& has joined a University to do an Engineering seur
Now B also wants to join and for the same coursnde the proverb:

Ma kiroken ke chabas ne bo chi

(Don’t measure yourself using someone else’s bangle

In following the path of least effort, the heareitl\way attention to the interpretations
that first come to mind and stopping when his etqtéan of relevance is satisfied. From
his encyclopaedic entry, he will get the meaninghefword ‘chabas.” From his cognitive
environment, the hearer will be guided to know thét is a bangle won at one’s wrist. In
the past, these bangles were custom-made to sig band. It was not common for one

to borrow a bangle from someone else because ihaidgely to fit.

101



Having enriched the above encoded utterance ubmdackground knowledge in mind,
the hearer will begin considering the following odiye effects:
I.  ‘Chabas’ is made to fit one’s size

ii.  Another person’s bangle will not fit

iii.  People have different body sizes

Iv.  ‘Chabas’ is worn at the wrist

v. Using somebody else’s bangle to make your ownmailbe wise
From the above implicated premises, the hearetleam see the correlation between the
bag and B wanting to copy what his friend is doifige term ‘chabas’ is recognized as a
metaphor and so the mind goes through the broaglgmocess to achieve the following
weak implicatures.

I.  Ability, talent and strength varies from one indival to another

. Be your own self

iii.  Know your strength and limitation.

Iv.  Live within your own means or ability
The above proverb requires that the hearer hasntkaning of ‘chabas’ in his
encyclopaedic entry. This is a term that is no &ng use since hide skins bags are no
longer traditionally made hence young speakers mayknow its meaning and the
history surrounding it. It would therefore be védrgrd to relate ‘ability’ or ‘strength’
with the concept encoded in ‘chabas.’ This is beeaccording to Relevance Theory, the
search for relevance is based on the availabilitgomtext for the interpretation of an

utterance. If there is no context, there will becognitive effects hence no interpretation.

102



Example 7

Context: A man has just been arrested for severaks. First he was caught stealing his
neighbour's maize, also he has been involved inraber of rape cases, and then he is
known to be violent towards his wife and childr&. add to this, he does not have any
cows or goats. He sells his wife’s hens in orddsuy liquor.

One elder was heard lamenting,

Ma ki yamdos sorpuch ak kite

(Sorpuch and Kite are not combined.)

In comprehending this proverb, the hearer relileg an her cognitive environment. From
the Kipsigis cultural past, she must have the cphcesorpuch’ and ‘kite’ in her
encyclopaedic entry in order for the utterance dbieve cognitive effects. In the days
when Female circumcision was practised, it wasbmménable act for a girl to cry when
being circumcised. If one did this, it would be tmurce of shame to not only her but
also her family members. The term ‘kite’ would &l her everywhere she went and no
suitor would ever come seeking for her hand in rage. Worse than this, was if an
uncircumcised girl became pregnant. If the two wauents ever fell on a girl, that is
give birth before circumcision and on being circisad she so much as produce a sound,
it would be an unimaginable pain to the girl andhe parents. This was regarded as the

worst evil ever to befall a woman.

Having enriched the utterance in the above martherhearer can then relate the two

terms with what is happening in context. What tlearkr can deduce is that there is a
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metaphor in use of the concepts in relation tontla®. Hence she begins transferring the
relevant features to the man:
I. ~ The man is so many evils combined
ii.  Heis asource of shame to the family and manhood
iii.  Heisunclean
Iv.  He needs to be banished from the community
From the above contextual premises, the hearerthan arrive at the contextual
implications below:
I.  We should not add one mistake over another

ii. We should avoid evil

Example 8

Context: Suitors have come to a home, all seelon@ fgirl’s hand in marriage. As only
one suitor could be chosen for the girl, one ofdlukers tells the other suitors:

Yakwaai let

(The behind is fatty)

The context will play a major role in the compresien of this proverb as well as the
general wisdom behind the proverb. In following th&th of least effort, the lexical
constituents in this proverb will guide the hearecognize the metaphorical concept.
What comes to mind is a sheep’s tail that is noynadry fatty and sweet when roasted.
The suitors who have not been successful are lgusmn hope that in that homestead,
there are other girls who will be ripe for marriaggame years to come. This contextual

assumption will combine with context to yield thentextual implication that:

104



i.  The future looks promising.

Example 9
Context: A father had been warning his son against bad betabut the son would
ignore him. He used to quote to him the provelbwe
KiMalian ko nogu
Whoever does not heed advice will suffer pain.
One day the son was involved in a fight and engethyolice cells where they received
a thorough beating. When he returned home, hehisldather that he now understood
the meaning of his proverb.
In the comprehension of this proverb, the contexidgs the hearer to arrive at the
meaning of the proverb. The contextual assumptiahsnclude:
I.  The son had been warned against bad behaviour

ii.  He did not listen

ili. He was jailed

Iv.  He was beaten

v. He had learnt a lesson
These assumptions will lead to the contextual iogpion below:

i.  Every bad behaviour leads to unpleasant consegsience

The translated meaning of the proverb above sosmdple and has a literal meaning.
However in Kipsigis language, the lexical term ‘obg very hard to translate. The word
itself is not common and is used in this provednal The hearer therefore is guided by

the general knowledge of the proverb and the combexhich it is used.
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Example 10
Context A woman is lamenting over her wayward son who hadrbp out of school
saying studies were hard. Now all he does is tal skengs from home in exchange of
illicit brew. In her grief, she was heard saying:
Teet kii mat

(Cow gave birth to fire)
In the comprehension of this proverb, the hearboie a series of steps. First of all, the
encyclopaedic entries of the concepts ‘teet’ whecktored as ‘teta’ meaning ‘cow’ and
‘mat’ which means * fire,” are activated. From Herowledge of the world, the hearer
knows that cows normally give birth to calves niog;ftherefore she recognizes it as a
metaphor. A selection process begins where theactarstics of fire are scrutinized. For
example, fire is hot; hence it burns.
From her cognitive environment, the hearer knoved the first thing a cow does after
giving birth is to lick its calf, wiping with theohgue the umbilical fluid until the skin
becomes dry. Therefore if it gave birth to ‘firehneans every time its tongue touches the
‘fire,” it is burnt.
Having enriched the above utterance, the hearetheamrelate it with the context. Since
the proverb is metaphorical, the son is being kkkro the ‘fire’ hence the weak
implicatures are:

I.  He causes pain

ii. Heis bad

ili.  He is ungrateful

The contextual implication therefore will be that

106



The son, through his behaviour, has caused a lotiofto the mother.

4.6 Conclusion

This section has shown that proverb use depentiseoattitude one has over a proverb or
proverbs in general. Attitude on the other handegeloped due to a number of factors.
These factors are explained in relevance- theoretias because proverb use is a matter
of human cognition hence the theory of relevance eplied. It is suggested in this
study that for one to use a proverb, he or she fingsthe proverb relevant to him or her
as stated in the Cognitive Principle of Relevarideman cognition tends to be geared

towards maximization of relevance.

In addition, the relevance of an input (in our ¢as@roverb) depends on the processing
effort required, a contextual background needed|, @ygnitive effects it achieves. A
combination of all these factors will determine th&e of a given proverb hence the

attitude towards them.

A relevance theoretic comprehension procedure wpbeal to some of the proverbs that
were obtained from the four categories of respotsleéWhat was evidenced is that
respondents gave proverbs they were able to compdebr that were relevant to them.
The respondents aged 15-39 gave proverbs thabarmon and generally have a literal
meaning. In relevance theoretic terms, these pbsverquired the least processing effort
hence they achieve a greater degree of relevartbéstgroup of speakers. In contrast, the

proverbs given by the respondents aged 60 and at@/¢hose that for the younger
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speakers it would require a more processing effaking them less relevant to them.
However, for the elders, these archaic proverbs nwtyrequire a greater processing
effort for them because their cognitive environmemables them to process these inputs
with the least effort. This explained the variettade towards the proverbs. When the
younger group say the proverbs are traditionaly thean that the terms used could be
archaic and they are not ready to spend their rhen&gy in trying to process them. For
them, using plain words may be more relevant. Frtm presentation of the
comprehension process, it is clear that for oneuriderstand a proverb, his or her
cognitive environment must have the background kedge with which to process it.

Context also plays a role in the understandingnefgroverb.
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CHAPTER FIVE
CONCLUSIONS
5.0 Introduction
This chapter provides a summary of the researatings which led to the conclusions

and recommendations.

5.1 Summary and Findings

This study was based on Kipsigis proverbs. FromLocollected proverbs, 30 proverbs
were selected for stylistic analysis and 10 foevehce theoretic analysis. 20 other
proverbs were cited as examples in Chapter Twos Bhudy sought to achieve four

objectives. The first objective was to do a stidisinalysis of the said proverbs. Secondly
was to establish the functions of the proverbsrdifiwas to investigate the attitude of

the people towards the proverbs. Fourthly was filaéx the difference in proverb usage

among the identified groups of speakers usingd¢leyance theory.

The study findings can be summarized as follows:b&gin with, sound patterns like
alliteration, assonance, rhyme and repetition weentified in proverbs that were
analysed. The other stylistic devices include pafsation, parallelism, paradox,
allusion, analogy, metaphor and ellipsis. Thesdissity devices make the proverbs

pleasant to listen to as well as enhancing the®fEness of a message.

A Relevance Theoretic approach was used to exft@rdifference in attitude towards

the proverb by different age groups of speakemnsak suggested that proverb use is all a
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matter of human cognition which is relevance ba3éw speakers who find proverbs
relevant are the ones who used them. Here, relevasas defined in terms of context,
processing effort and cognitive effects. It wasdauoded that a combination of all these

factors determined proverb use by the various ageps.

It was also noted that the examples cited in dfiéicategories of age groups indicated
their comprehension of proverbs in general. FroenrtHhevance theoretic analysis of the
selected proverbs in each category, proverbs waegarised as common or uncommon
depending on the processing effort required to tstded them. It was observed that
proverbs given by respondents in the age bracket5e89 were generally those that
required the least processing effort hence termmudnmon whereas those given by
respondents aged 40 and above were generally thasequired more processing effort
hence termed uncommon. In addition, for a hearadexuately process a proverb, he or
she must have the appropriate cognitive environntentise so as to yield positive
cognitive effects. It was asserted that the oldmpbe generally were better equipped to
process a given proverb due to their accumulatexdviadge on the cultural practices,
experience and beliefs of the society. This makesgrbs more relevant to them than it

does to the young.

5.2 Recommendations
The study used a Stylo-Pragmatic model to analyse&ipsigis proverbs which enabled
the researcher identify both the stylistic and pratic aspects of Kipsigis proverbs. As

no theory can exhaustively handle a given phenomemnaos recommended that future
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researchers can use other theories to analysertiverps like the Critical Discourse
Analysis so as to get a different perspective. Allsture studies can analyse the proverbs
in terms of the theme contained in them like prbgdrased on specific animals, proverbs
based on oral narratives and so forth. Future esuctn also attempt to classify proverbs
in terms of the figurative devices employed in fireverbs for example Synecdoche
proverbs, metaphoric and so forth.. It is also mer@nded that Kipsigis idioms be

studied alongside proverbs because they sharercen@racteristics.
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APPENDICES
APPENDIX 1

QUESTIONNAIRE

Section A: Bio-Data of the respondents
(Tick where applicable)

1. What is your gender?

a) Male []

b) Female [ ]

2. What is your age bracket?

a) 15-25 years []
b) 26-39 years []
c) 40-59 years []

d) 60 years and above [ ]
Section B: Specific information

1. How do people in this area view proverbs?

2. What are the roles of proverbs in Kipsigis sgée.........

3. Why are proverbs used instead of plain diretestents?

4. Do educated people use proverbs in this area?

5. Do you use proverbs? Why?



6. If yes, how often and to whom?

8. Do you know any Kipsigis proverb connected &icy?

9. If yes, give

X AMIPIE(S) . e ettt ettt

10. Do you think proverbs are relevant in this madsciety? Why?

11. What is your opinion concerning people who pssrerbs?



APPENDIX I
KIPSIGIS PROVERBS

1. Aechin iwot ak kemei

(Time of plenty has equal weight as time of famine)
2. Aechin ta ak let

(The beginning and the end have equal weight)
3. Amngo, irat ingo

(Eat one, save another)
4. Berber chi ne mawendi kap kiruok

(Whoever does not attend dispute settling sesssoia®lish)
5. Betut ne bo kipnyolyiet ko bo

(Something destined to happen will happen)
6. Bo chamet kariron

(Someone’s true value is tested with time)
7. Chepkisas ko ta tun ke chame

(Whoever is despised will one day be loved)
8. Chi bo chi ko bo

(A person who belongs to someone, belongs)
9. Ibotet kiam seroi

(Idleness leads to Seroi being eaten)
10. Ibuti teta agobo kelyek ang’'wan

(A cow falls down yet it has four legs)



11.Ing’ete kimereng’ mindo

(Kimereng’ rouses mindo)
12.Ingen tarit age tugul kesinyin

(Every bird knows its own nest)
13.Ingolul Kuresiet ko tito arek

(When an Acacia tree falls down, it injures theddiegs beneath)
14.1sek ana bok

(Is it wax or honey?)
15.1sopchi met

(The head cures a person)
16.Kagotok Kuna kele bo mugung’

(Kuna'’s deformity has been discovered)
17.Ketub ko rutu

(When you conceals it germinates)
18.Ki bendi mutyo a machei keldo

(Walk carefully to prevent foot from making noise)
19.Kibendi kel belyon

(Walk like an elephant)
20.Ki bire mat ko lo

(A fire is put off when it is still far)
21.Ki ko namen ke temenio tisia

(Wax has settled on a scar)



22.Ki pai chi kosich kong’

(A child is nurtured to find his path)
23.Ki tindoi karik a ma kitindoi konyan

(Arms are put aside but not eyes)
24.Kiame ko wo, kiame ko ming’in

(Food is eaten be it little or plenty)
25.Kibokin ko aeng’

(There are two options)
26.Kiene tany kong’ si kechorei

(A cow is shielded before its blood is drawn)
27.Kimalyan ko nogu

(Whoever does not heed advice will face conseqsnce
28.Kimnatet naet

(Knowledge is power)
29.Kirgit muitaet

(Patience is a bull)
30.Kolkol ng’etundo a ma ame arekyik

(A lion is fierce but it doesn’t eat its cubs)
31.Kurege kapng'atat

(The dirty call each other)
32. Kutit korurbai

(The mouth makes millet grow)



33.Kibendi ban chepkokoch
(Tread slowly like a tortoise)
34.Kiborunen tany ui tugul
(Cows can be raided from anywhere)
35. Kichomio miat ak roriot
(Pain and laughter goes hand in hand)
36.Kilokyin konyan met
(The head is dressed with eyes)
37.Kitachke sot ak makat
(The gourd and the hide skin equalised)
38.Kitiege kou teren
(Let us support each other like pots)
39.Korom moet ne kirorok orokyet konyo ng'wony(Therstach that brought a crow
down is powerful)
40.Kyome sanian koilet
(Benefits from a generous son in law are endless)
41.Ma chibe chi boban ne bo chi
(No one can uproot someone else’s mushroom)
42.Ma kiame tany konyil aeng’
(A cow is not eaten twice)
43.Ma kibelchindos kirokwo aeng’

(Two sticks are not burnt at the same time)
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44.Ma kibiren tany mat

(Do not beat a cow with fire)
45. Ma kiengyin moita kamet

(A calf cannot be slaughtered for its mother)
46.Ma kike chei che ma bisto

(When milking, one cannot prevent milk from spigin
47.Ma kikesu ng’omnot

(Wisdom cannot be exhausted)
48. Ma kilenjin bunyot omon konyan

(Don't tell your enemy your eyes are aching)
49. Ma kiloktoi ingor chebuut

(Don't put on a cloth that has a caterpillar)
50. Ma kilote chito, kilote ketit

(A person is not sculptured a tree is)
51.Ma kilote ndara

(Regrets are in vain)
52.Ma kimeitoi kutit

(The mouth can save)
53.Ma kinemchi ke met

(A person cannot shave his hair by himself)
54.Ma king'ete munyas ne rue

(Don't rouse a sleeping evil)
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55.Ma king’ore banan
(Don’t predict poverty)
56.Ma kiparchin pangok tarit
(Don’'t show machetes to birds)
57.Ma kiparchin kimaget susut
(Don’t show a wound to the hyena)
58. Ma kipire kiyagik
(A messenger is not beaten)
59.Ma kiribe beek ko ma am tisok
(You cannot prevent millet from being eaten by mays
60. Ma kiroken ke chabas ne bo chi
(You cannot measure yourself using someone’s bangle
61. Ma kirotito sogon kateet
(You cannot tie a leaf together with a thorn)
62.Ma kisarunen kororio ma
(You cannot salvage a feather from fire)
63. Ma kisasunen karna ma
(Do not despise an iron rod in the fire)
64. Ma kisase kapchi ko ma kiru
(Don’t despise a homestead before you spend there)
65. Ma kisute sotet ko ma i teta

(Don’t prepare calabashes before the cow giveb)birt
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66. Ma kitesyin bek ele chabai
(Don’t pour water on slippery grounds)
67.Ma kitesyin bek teret ko bo bek mustaita
(Do not put a lot of water when the flour was boreal)
68. Ma kitorktoi tuga che iyaganu mureno
(There is no worry when the cows are being herdea itman)
69. Ma kiyaktai muketut
(Do not revenge)
70.Ma kiyamdos sorpuch ak kite
(Do not combine immorality with cowardice)
71.Ma kiyumen sasur ye maen keeb
(Do not take shelter on a wild banana then cutétr @ahe rain stops)
72.Ma me kiam soet
(He did not die he was eaten by a buffalo)
73.Ma name ng’'wonet ye mami korotik
(The poison will not affect where there is no quilt
74.Ma ng’uchi ke kimaket somisio
(The hyena does not smell its own stench)
75.Ma rarechin kwendet ne mi pusa ne mi ma
(The fire that is on the store does not laugh enathes in the fire)
76.Ma rie siet agenge isiriat

(One finger does not kill a louse)



77.Ma rirtoen boinet ne kobore, rirtoen ne kaing’ete

(The antelope does not blame the one that killedtithe one that roused it)
78.Ma sire kwetyin, kwetyin

(One wrong does not right another)
79.Ma utien moset katwalet

(The monkey does not forget how to jump around)
80.Ma wendi ririat ole ma mi teta

(The tick bird does not go where there is no cow)
81.Mo kimondoge bendap loget

(Do not rely on hunted meat)
82.Mogombeu chepyoso

(A woman safes for a rainy day)
83. Mur kimaket ak kesile

(The hyena is dirty but it is still doted upon)
84.Ndo ngitei kegas

(Warning should be taken hid of)
85.Ng’om kinindet kosir chorindet

(An investigator is wiser than a thief)
86.Ng'weng'’ itit kosir konda

(The ear is faster than the eye)
87.Ng’eta mo

(The stomach is a boy)



88.Ng’'ok ko u akyot
(Mean as the Okiek)
89.Ng'wan ko bo chi, anyiny ko bo tiony
(It is painful when it belongs for human but painfthen it belongs to an animal)
90.Ngeeny aran ko bestos morik
(When a lamb is slaughtered people do not go t&wor
91.Ngo bo chi ra, ko bo chi tun
(What belongs to someone today may belong to soenelse tomorrow)
92.Ngo butyi teta keringet ko ma lang’u ak buteek tugu
(When a cow fall into a ditch it does not come badthk all the far)
93.Ngo samis murian ko bo kot ne bo
(A rat has its owners despite its stench)
94.Nyanja it
(The ear is the sea)
95.Sise mo
(It will be silent in the stomach)
96.Weksei uruon bo ket
(The shade will always return)
97.Wo belion a ma ie saram
(An elephant despite its large size does not vaas)
98. Yaitiet ko u ng’atat

(Evil is like mud)
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99.Ya kanyao chesibiit, ngerut ko mandaen, kinde lakskochurut, kekul ko chut
lalet.
(It is difficult treat a rice bird, when injectelde syringe goes through the body,
when powdered it melts, when sucked it goes thrdhghube)

100.Yakwaai let

(The behind is fatty)
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