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ABSTRACT

Language planning has been looked at historicallya danguage problem phenomenon that arose whed Thi
World countries began to gain independence fronr theropean colonial masters. This paper arguesttiisa kind of
observation is faulty for Kenya, like many otherirhworld Countries, for she had language problewesn before the
advent of European colonial masters and so conisiygplanned her languages over history. This pages the social
psychological theory by Lambert and Gardner towlisovhat it perceives to be language planning éicpionial Kenya
by outlining the linguistic roles that were assigniee languages in use in the country then in gthrgaeligious, political
and even in social domains. In all the known histdrepochs of the geo-political entity that is noalled Kenya there

appeared some kind of language planning — henceotheusion that there was language planning ircptenial Kenya.
KEYWORDS: Language Planning, Pre-Colonial Kenya, Arabs, Ruse, (Ki) Swabhili
INTRODUCTION

Since the publication dfanguage Problems of Developing NatidnsFishman et al (1968), it has been assumed
in language planning and policy matters that tlsei@sof language planning is a making of Third Waddintries when
they begun to gain independence from European @blarasters. This paper argues that pre-coloniaicAf and in this
particular case Kenya, had language policies pactdiparticular countries. This argument arisemfthe fact that Africa
was never linguistically a tabular razor and thate language planning can either be done condgiousinconscious as

Rubin and Jernudd (1971) put it, we should not thkdanguage planning issue in pre-colonial Kefloyaranted.

The history of pre-European colonial Kenya langupganing and policy in a country that we preserciiy
Kenya has involved three groups of people, namalmiic religious groups, Portuguese invaders ardQmani Arab
rulers. The efforts of these groups of people fluancing language use and maintenance in pre-@lé®nya will be

referred to and will form the basis of the languptgmning and policy of the pre-colonial Kenya.

Through history, this paper attempts to explore libsis of the language planning issue in Kenya useas
Osundare (1981) argues, language is both a menthlaa institutional phenomenon. Being a mental phemon,
language formed Kenyans’ language planning andcyadiithout being necesarily institutionally force®n the other
hand, the presence of institutions that preferheduse of some languages to others influencedotineation of language
policy in pre-colonial Kenya. This is the essendeth®e present paper on language planning in prerial Kenya.
Through these observations, this paper uses laegiragre-colonial Kenya as a phenomenon which strad the
language thoughts of Kenyans and as a record afdbetry’s language policy history. This paper agthat individuals
can be controlled by language and are in turn alde to use language to control others. This iseds=nce of language
planning that this paper is out to tackle. The @négaper is thus concerned with the problem of tk@myans in
pre-colonial Kenya interpreted and reconciled thguistic differences in their society. The questtbat the paper seeks
to ask and answer is: How were such issues assatlipower upheld in valuing languages in useeércplonial Kenya?

The answer to this question tells the story ofdhming in pre-colonial Kenya a language planniifigrie
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Very little has so far been said by researchersitalamguage situation in pre-colonial Kenya (Mukimaz&2010).
The basis for the current historical narration tlcossists of the interpretation of written litensguabout language in
pre-colonial Kenya. The interpretation of language and maintenance in pre-colonial Kenya will pievnsights into
the role of Kenya'’s language situation shaped lagguwlanning in pre-colonial Kenya. This paper seekbring some
insight and perspective to the question of how Kenlanguage policy was shaped. In this connectienpaper feels that
one neglected focus of study is the history andutiom of pre-colonial Kenya's language policy. $tpaper believes that
by examining past language controversies concetaimguage in pre-colonial Kenya, a further confextunderstanding

the current linguistic dilemma as observed by KefBhioe (1988, 2002) will be provided.
DEFINITION OF TERMS

In this paper, some terms have been used reseraedlpurposely to capture the aim of the papersanthey
need some operational definitions. In a sociolisticiipaper such as this one, the term languageniplg@rmay cover
numerous language related phenomena. However,isnptiper the term language planning is a workinfintien
associated with changes in language role relatipass applied in communication depending on tHingness to use a
given language as opposed to the other becausbaifthe language can offer without necessarilyeking the language

plan.

The concepts of pre-colonial period and Kenya may aeed some operational definitions. First isdtiecept of
pre-colonial period. In the history of a countratlis now called Kenya, the concept of colonialisame after the Berlin
conference that partitioned Africa among Europeauntries. The British were the colonialists in Kanyfhis therefore
means that the period before the advent of thésBrdolonial masters is the pre-colonial periodisTi& the sense in which

the concept of pre-colonial Kenya is used in tlzipqy.

Kenya, as used in this paper, is that geographiuiitly that is now politically and historically Kga as is known
and perceived now by Kenyans themselves and by tsighbours and the rest of the international commity.

The name Kenya may have come late but the entityistgeographically Kenya has always been there.
THE PROBLEM

Whenever languages come into contact, there emeagdéanguage situation that assigns the languages
communicative roles in the diverse speech communityis is because language contact situations gise to
bilingualism, multilingualism or even poli-lingua. In turn, these language tags give languagegsi¢éaye roles like does
diglossia, triglossia, quadriglossia and poliglassihe fact that languages are each assigned anraemmunication
circles and domains means some kind of languageiplg takes place. In pre-colonial Kenya in pafdcuthis truism
seems to have however been either forgotten otanlexd. It is on the basis of this that the pregamer gives an analysis
of the pre-colonial Kenya language situation stoasome up with what was then obtaining as Kenigiguage planning
then. Such an analysis will go a long way in jognthe missing link between the pre-colonial Kenyaisguage planning

phenomenon and that of both the colonial and palsh@l language planning.
THEORETICAL ORIENTATION

The Social-Psychological theory by Lambert and @aed (1972) that observes that instrumental as asll
integrative reasons send peozple preferring somgukiges to others. This preference of languageshet causes
unplanned language planning which is the essencéneofcurrent paper. Thus, the current paper usesthiory to

determine language policy in pre-colonial Kenya.tlAes theory is used, in each historical event @uoence concerning
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language use in pre-colonial Kenya, the leadingstioe will be: What can be learned about languagernng in this
pre-colonial period from systematic observatiopedple’s linguistic behavior? The linguistic belayifollowing the lead
of the theory at hand, was dictated by socio-ecanogain in favouring languages that promised thesward.
Thus, it is expected that in pre-colonial Kenyaglaage planning shifts and/ or maintenance weredbas psychological,

economic, cultural and social predisposition oftisers of the languages concerned.

In order to expose the nature of the language ipgslithat obtained in pre-colonial Kenya, this pagteives to
logically proceed from the more social-pragmatipeats of the language situations in the countrye phesent paper

combines a psycholinguistic perspective with saeglistic factors that obtained then.
FACTORS THAT INFLUENCED LANGUAGE PLANNING IN PRE-CO LONIAL KENYA

Several factors are have been identified as hawifigenced the issue of language planning in pre+aal
Kenya. The factors include religion, education addinistration. In the sub-sections below, we eaity analyse each of

these factors before we give the concluding remarks
Religion as a Factor in Language Planning in Pre-donial Kenya

The first known foreign contact of the people of theographical entity covering present day Kenyth whe
outside world is said to have been with the Aralhifeley 1969). This contact was the first timet e people of present
day Kenya were exposed to the Arabic language aat) Aulture. The Arabs who came to Kenya had ruayawom the
holly Khalifate war and opened up present day KemyArabic influences. These Arabic influences leslin the use of
the Arabic language for both religious and merci@purposes especially on the Kenyan coast. TAesles who came to
Kenya started trade in ivory and slaves. In ordeget slaves easily, the Arab slavers employed Kempastal militia and
middlemen. Only those people of present day Kenlya adopted Islam were spared the wrath of the &adp invaders
of Kenya. Thus, accepting Islam meant acceptingati@ption of elements of Arab culture, includingalic language.
This act led to the spread of the Arabic languagegecially on the Kenyan coast. It is due to thipdrtance of Islam to
the formation of a language policy in pre-colonignya that sends Mwenda Mukuthuria (2009: 38) tgeobe as

follows:-

The word Islam is of Arabic origin, which means p&acleanliness and submission. Therefore, Islaealigion
can be viewed as the state of any human being idgvibimself/herself and accepting the teaching guidance of Allah.
A Muslim is any person who accepts the teachingthisfreligion and submits himself/ herself befédéah. This divine

message was delivered through Arabic language.

The East African coast, of which Kenyan coast ig,g@as had contacts with the rest of the world rfany
centuries (see Salim 1973). The advent of Islaidnya led to great influence on the cultural higtof the East African
coastal towns. For instance, the Arabic languageiwtvas introduced to the East African coast thioigjam greatly
influenced Kiswahili, especially in the lexicon and the development of literary forms (Abdulaziz 959.
Also, the availability of Arabic script made it @iisle to record a great deal of Swalhili literaryd dristorical material.
The mere fact that Arabic had a written form thatsvapplied to Kiswabhili language when these langsaame into
contact clearly shows how these two language vamni¢erms of prestige, written form history and e®mmains of usage.
Thus, in terms of language planning that may haea not been implicit, Arabic was in Kenya valuéghler followed by
Kiswabhili and at the bottom of the linguo-sociadlder were local languages in use at the coast aydtere else where

Islamic religion spread to in Kenya.
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However, it should be noted that detailed accoahisut the East African coast and Arab travelersabeg
emerge from the 0century. Al-Masuud (945 A.D) in his bodWurujul Dhahab speaks of the East African coast and
countries like China, India and those of the Gelfion. Al-Masuud observes that the people of QumijBemba?)
consisted of Muslims and pagans, and they spokeng [Znguage that Abdulaziz (1995: 142) thinks nmheste been a

form of Kiswabhili.

With the coming of Islam to Kenya in the™@entury, also came Arabic language because Adieloped as
the general language of Muslim civilization all oibe Muslim world. Arabic literature too had a gtreleal of influence
on the development of Kenyan national literaturepeeially in the predominantly Muslim coast (Walait2001).
This issue about Arabic literature is particularlye when we consider the Arabic Qasida form whiels used as a model
by Swabhili poets, and other poets in Islamic regionKenya. This is because Arabic, the classaagliage of the Qur'an
and the prophetitladith, is considered the common property of all Muslimbjolt up to this day is taught in Madrassas
and Mosques (Abdulaziz 1995: 147).

In the pre-colonial Kenyan case, however, Islamicskip was conducted both in Arabic language arsivhili,
both at the coast and even in the interior towke Mumias and Kitui from the f9century (Schildknecht 1969).
This act of worship formed a strong linguistic irdhce, in conjunction with the Qur'anic schoolsfdat it is only recently
that Muslim religious leaders have urged and imgleted the translation of the Qur'an from Arabicoirkiswahili in
Kenya (Fisher 1969, Schildknecht 1969).

When the Arabs came to Kenya as early as tieckdtury, groups of elite callasdamagradually developed.
The ulamaare those Muslims who were learned in the Qur’ha, Hadith, Arabic grammar, Islamic jurisprudence an
many other branches of Arabic and Islamic studiég ulama were so careful about their actionshbg teligious, social
or linguistic. The ulama read out their sermong-ddays in Arabic because that was how the Probloétammed used to
address his audience. Arabic was the language Wwiathamed and his people spoke. The linguistic stnadescribed
here is that of Arabic being a language in a scam religious besides educational class of its ameth second to none.
The coastal Kenyans and even those in the integoer bothered nor cared to translate the sernmfbemsthey had been
read in Arabic into Swabhili, the language well ursieod then by the Kenyans, especially at the cdzmttrary to this
expectation, the Swahili language usage in Islandeship was by the 13century seen by the few learned people as
harbouring vestige&ufur religious rebellion and so this language was thenuseful in religion to the then people of
present day Kenyan coast. This attitude in itsedfam disbelief in God for it negated thmean belief that the Arabic
language carried. It should however be noted tbat the attitude has changed since most Islamic @esrim Kenya are

now said in Kiswabhili.
Education as a Factor in Language Planning in Pre-@lonial Kenya

Qur’anic education was a major societal resporisitahd a criterion for prestige in present day ¥amsocieties
before the coming of the British administratorse(§&onstantine 1988: 67). In the few schools thatMluslims established
in pre-colonial Kenya, pupils learned the Arabiphalbet, how to recite the Qur'an and the fundanhexttacepts and

rituals of Islam.

As early as the "9 century, there were places of worship at the Kany@ast (Oded 1974: 8). These places of
worship acted as institutions and institutes whaetinuing education for young and adult Muslimssviaparted by
means of teaching, sermons and rituals. In theseeplthe message of Allah was reinforced and refied. Basically

taught were Islamic concepts, rituals, and oblaggeti For those who excelled in these teachingse tvere specialized
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religious schools where scholars were trained w leology and Arabic literature. Eventually befdahe arrival of the
Portuguese in the f6century, many Kenyan coastal peoples learned lovead and write Arabic using the Arabic
alphabet. The societal standing of such pre-cold¢eayans was different from that of the rest afgb Kenyans who did

not know how to appreciate this new culture broughArabs.

This appreciation of Arabic culture also resultadriany coastal languages enriching themselves bgireds of
Arabic loan-words. It became fashionable favounvayds of Arabic origin even where the indigenouastal languages
had words for the same concepts. As Whiteley (18p%uts it, it was not even enough merely to usgb words but it
was necessary to attempt to pronounce words wiikienArabic accent. But it was not for nothing tliais had to happen
because here there was something more than fastiavork; as the language of Islam, the religiontledé coast,
Arabic enjoyed special status. Prior to the intaiiin of a Western type of secular education inehdy 28" century,
being educated meant learning to recite the Quafahto write using the Arabic script (Whiteley 1983. It is this type of
esteem that Arabic was held that resulted in middhevocabulary of coastal culture being derivexrf Arabic. Indeed,
without knowledge of Arabic language, one was ne¢nsas civilizedstaarabika but rather as primitivenshenzi.
Therefore, before the arrival of the Portugueséhin 18" century, knowledge of Arabic which also went wiitieracy,

led to greater prestige for those who acquired irfdr they got new social status.

As early as the ®century, Arabs who came to the present day Kemysst introduced Arabic education in
Arabic script to the people of the then pre-colbidanya. The argument these Arabs advanced wastlieaprophet
Mohammed made the pursuit of learning compulsorypfith male and female Muslims. Thus, the peoplewent to the
Qur'anic schools where they were taught the tekts® Qur'an and théladith in addition to other subjects. But all these
were taught in Arabic. The Arabic language madé qure-colonial Kenyans have an advantage over tkesgans who
never had a chance to meet the Arab Muslims. Toexehe kind and type of thinking by the pre-coédi{enyan coastal
people about Arabic language is that it was a sop&nguage compared to all the local languages Kiswahili and
Mijikenda dialects. Some Kenyans preferred the Arddnguage and the Islamic system of educatioralee the two
were useful to them in terms of social advancemasittegards the indigenous type of education, ttiude was not the
same as the above because this type of educatisrlimi@ed in rewards compared to the Islamic onagihi 1997).
Looked at from this angle, the attitude and opirebithe pre-colonial indigenous coastal Kenyanisfdwn language was

therefore negative.

History has it that in the African colonial contexthe flag followed the cross. This therefore medrat the
missionaries came to Kenya the pre-colonial befire colonialist came. When the missionaries cameKeaya,
they introduced some kind of language planning tvhitay be worth discussing here. When the Christiggsionaries
first set foot on Kenyan land, they had a negadittiétude towards Kiswahili language for they asated its use with the
spread of Islam. Given that historically these teligions have been perceived as being rival r@figj it was logical for
the Christian missionaries to treat this langudgeugh which Arabic was spread with suspicion. Misaries instead
chose to prefer the usage of indigenous languag#sei spread of Christianity. In this case therefare can argue that
initially, Christian missionaries had a languagenpthat gave prominence to Kenyan indigenous lagegiarl his, however
was short lived for the Christian missionaries sdesrned that they would not work without Kiswahdlihd that the

language did not have any innate connection witkeeiArabic or the Islamic religion.

In the schools that the Christian missionariesbdistzed, Kiswahili became the main language ofrigion.
Kiswahili was adopted as the language of instructi@cause of the multilingual nature of Kenya whiebuld have

rendered education in the numerous Kenyan languaggsexpensive. Besides, the missionaries needsid lvorkers like
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messengers and religious chatechists. Knowing rifoiitance of written literature in the spread amedetopment of
languages, Christian missionaries like Dr. J.C Krdghe Church Missionary Society wrote books aev@hili Grammar
like Outline of the Elements of the Kisuahili LanguagghV&pecial Reference to Kinika Dialect (185Qne major
contribution of the Christian missionaries in thanming of language in Kenya is the use of Latiripscin writing.

In comparative terms, the Latin script is easi@ntthe Arabic one and so this made reading andéhgrih Kiswabhili and

other Kenyan languages easy.
Politics as a Factor in Language Planning in Pre-Aonial Kenya

Apart from Arabs, the pre-colonial East African sbawas also ruled by the Portuguese from the

16" to the 17 century. The Portuguese are said to have congédbatmost nothing to the culture of the people a$tE
Africa (Abdulaziz 1995:144). What this meager cdmittion to the culture of the people of East Afriteans is that the
Portuguese culture and language made no major tngrathe life of the Swabhili, the Mijikenda, the lmno and the
people of the interior East Africa as a whole. Otdyms of card games and names of fruits like Gasfirosho),

Pineapple(Nanasi), Prawns(Kamba)remain in Swabhili and other indigenous Kenyan laggs today. Also felt in the
vocabulary of Kiswahili and other Kenyan languages words like Gwarid®aradeand MezaTable. Because of this
meager contribution to the culture of the peopleKefhya and East Africa in general, the feeling led people of this

region towards the Portuguese language can bechal/e been insignificant.

In any case, the Portuguese rule"{16 17" century) at the East African coast did not lastdolong period.
The Omani Arabs took over the administration of Baest African coast then. However, the Zanzibaetasiltanate of
Oman had a fairly loose administration along thetEsrican coast, run by Liwalis (Abdulaziz 19955)4In Zanzibar,
both Arabs and a few Indians were culturally amdjtiistically assimilated to the Swahili culture,iethwas now richer
and more diverse (see ibid.). Kiswahili was the-ttaglay language of Africans, Arabs and Indianshi@ East African

region that was economically controlled by SeyyaidSuntil his death in 1856.

During this Omani Arab period, most Arabs and mamdians adopted Kiswahili as their primary (or eVist)
language particularly in Zanzibar. Kiswahili, besawf its contacts with people from India and thiaebic speaking world,
also borrowed words from the two cultures. The leagg preference exposed here is that of coastpleodwen accepting
Kiswahili language. Like other languages, Kiswabitirrowed terms for new concepts from Arabic arfteolanguages
because they were foreign to the Swahili world. bicawords likeMola, ulama, karamaand hijabu entered Swabhili
language courtesy of the interaction between thah8iwvorld and the Arab world. By accepting thésan words from
Arabic, just to fill this communication void, thereas unplanned Swabhili language planning for timglage had to find

itself expressing concepts it never would have dmfere.
Trade as a Factor in Pre-Colonial Language Planningn Kenya

When the early Arabs came to the East African ¢a@asl especially on the Lamu archipelago in Keoyeg of
their aims was trade (Mukuthuria 2009). This trageead from the North southwards and with it wassibread of Islam.
The language of the spread of Islam and this cbastde was Kiswahili. This is because Kiswahili enged as the
language of both the spread of Islam as a religiwh as the spread of the language from its cradié of Shungwaya in
Kenya. Thus, the use of Kiswabhili in the spreadoth Islam and the Swahili language points to et that there was
language planning that favoured Kiswahili in ther@ins of the language’s spread and in its usedrspinead of Islam as a

religion.
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This has been given as the reason why the spreldgwhhili from Shungwaya from the archaeologicainp of
view points to the fact that shows how it spreaahfrnorth to south. Therefore, Swabhili language plasned as the

language of the spread of Islam and Swabhili dialect

Later on in the 19 century, there came Arab traders who used comntergeve a perspective on the language
planning issue. When the Busaidi monarchy from Orfeah by Seyyid Said settled in Zanzibar in 1832 daner
in 1840 moved his sultanate to Zanzibar, all Aradd®o arrived in Zanzibar learned Kiswahili for therpose of
communication. This language was used to spreathlflesides trade. In this case, therefore theretheaslevation of
Swabhili language to a language second to nonelasdst how Kiswahili reached Kenyan towns like LadtwMore still,
the Arab traders had Swabhili middle men and whoredxdl Swabhili as their language of trade. This afs8wabhili in
matters trade encouraged the language and gavespeeial place in pre-colonial Kenyan language mitam circles.

Kiswahili was thus appreciated by indigenous Kesyand so encouraged its spread far and wide inlamairKenya.
CONCLUSIONS

From the foregoing discussion, it clearly comes ihatt at least there was language planning in plenal
Kenya. What makes discussion on language plannipgd-colonial Kenya appear as if it is not an ésaorth discussing
is the thinking of pioneering scholars in the figltlo treat language planning as a resent phenontéadhas arisen with
post colonialism. The truth of the matter is thatewever there are efforts to solve a language pnolthat becomes part
of language planning. The language problems, adea®en from the discussion, were many and theypoed the entire
pre-colonial period.

Cultural contacts between the early Arab visitdrha Kenyan coast and the Swahili and other intige coastal
peoples enriched these languages in terms of mbhtmiriture and linguistic influence. The new cudtuelements and
concepts introduced into Swabhili and other indigenooastal languages got terminology that wouldide to refer to
them. At the same time, these languages were a&ssigommunicative roles in the pre-colonial Kenyatiaty.
Arabic was used for the purpose Islamic worship leviKiswahili was used in commerce. During the Ciais
missionaries’ period, indigenous Kenyan languagesevused for the spread of Christianity. If these ot efforts of

language planning, what are they?
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